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About the author


I have always been fascinated by ancient languages and cultures. In my Greek class at school, I remember looking at a monumental inscription of a Hittite king. The language of the inscription is similar to ancient Greek and was written with images. I found it enthralling to decipher this inscription and gradually understand the similarities between ancient Greek and this much older language from which Greek had developed. This made me curious about the world before the Greeks, particularly the ancient Egyptian language and Egyptian hieroglyphs.


I decided to study Egyptology, Near Eastern studies, and the Old and New Testament at Heidelberg, Berlin and Göttingen universities. I soon noticed that the translation of a text was not simply about ‘what the ancient Egyptians said’, but that it required a deep understanding of the context of their texts and language. Parallel to learning the ancient languages, I started excavating in Egypt. I enjoyed recording the pots and pebbles that people like me had handled thousands of years ago. I learned much from the material culture that I had not read about in texts, for example how ordinary ancient Egyptians lived and died and how they might have experienced their landscape.


In my current research, I combine language and archaeology. I co-direct an excavation project in Middle Egypt and lead a project that studies the earliest Egyptian hieroglyphs used on seals. Complete Middle Egyptian is a course that reflects in many ways this research interest. It emerged from teaching ancient Egyptian language and archaeology, first at University College London and now at Cologne University. I hope that the book conveys something of my fascination for deciphering archaic scripts, reading texts in their archaeological context and discovering an unknown world of people who lived in the remote past.




How this book works


Complete Middle Egyptian uses a new method for learning hieroglyphs. The two key ideas, developed for how modern languages are taught, are that contextual learning and learning by discovery help with a deeper understanding of the language – and, simply put, are more fun.


With the discovery method, you are asked to discover patterns in a new text, first on your own and then once the grammar is explained and reinforced with different types of exercises – from classical transliteration and translation over simple matching exercises, to pronunciation practices. Contextual learning means that each unit in this course is structured around a different theme. From the beginning, you will read coherent passages of original texts reproduced here in the form in which they were carved on a tomb or temple wall. If you study the photos, drawings and maps while you are doing the language exercises, you will understand the historical and archaeological relevance of the texts discussed. In this way, learning signs, words and grammar will automatically lead you into core tenets of the ancient Egyptian culture. And the good thing is that your brain absorbs grammar much better when language content is linked to themes and context.


The course begins with funerary inscriptions and royal self-presentation, and then highlights aspects from the world of kings and officials, before looking at key ideas of Egyptian religion and finally exploring fiction and power exercised through the written word. Each theme corresponds to a level in the grammar, progressing from signs, words and phrases to sentences and advanced forms of the verb and finally to reading longer passages of texts. This structure means that that you will need to complete a unit in order to understand the next, so starting with Unit 1 is essential. The final part of the course offers a review of the grammar, a key to the exercises, an Egyptian–English vocabulary and a sign list for your reference. Throughout the course, you can look up the meaning of the most frequently used signs on the inside front and back covers of the book.


Each unit, apart from the first, has the following structure:


[image: image] It begins with an introduction to the theme, followed by one or two questions that lead you from there into the theme and language content of the unit.


[image: image] The Vocabulary builder lists the relevant words for a unit and includes exercises to help you learn the signs and words.


[image: image] The focus text introduces the new grammar of the unit. Once you have familiarized yourself with the new words, you can start reading the focus text and try to answer the content questions that follow.


[image: image] The Language discovery section looks at the grammar in greater detail. First, you are asked to study the focus text again, concentrating on the grammar. Next, you find an explanation of the grammar and you are offered some exercises to consolidate your knowledge.


[image: image] The Explore section brings together all that you have learned in the unit. It asks for your detective skills because here you can explore a new text using what you have already learned. Don’t worry if you find it a bit challenging at times and if you make mistakes. This is a normal part of every discovery!


[image: image] Then have a look at the Drawing hieroglyphs section. Drawing helps you to recognize which lines in the shape of a hieroglyph are important and aids your learning of the signs.


[image: image] In the final Test yourself section, you can check with a few quick exercises that you have understood the grammar points of the unit.


Throughout the units, insight boxes in the margins offer additional information on a particular word or phrase in a hieroglyphic text, so do check what they have to say.


This course offers a complete overview of Middle Egyptian in the sense that it introduces the most relevant grammatical structures and up to 400 words and 300 hieroglyphic signs. If you wish to become a professional Egyptologist, try the following two textbooks:


[image: image] James P. Allen, Middle Egyptian: An Introduction to the Language and Culture of Hieroglyphs, 3rd edition, Cambridge 2014. You may find this course challenging, but it includes keys to the exercises, so is suitable for self-study.


[image: image] Alan H. Gardiner, Egyptian Grammar: Being an Introduction to the Study of Hieroglyphs, 3rd edition, Oxford 1955. The authoritative mother of all Middle Egyptian grammar textbooks, ‘the Gardiner’ is outdated here and there, but still is the most comprehensive and detailed review of the Middle Egyptian language, and best used with a teacher.




The discovery method


There are many philosophies and approaches to language learning, some practical, some quite unconventional, and far too many to list here. Perhaps you know of a few, or even have some techniques of your own. In this book we have incorporated the discovery method of learning, a sort of do-it-yourself approach to language learning. What this means is that you will be encouraged throughout the course to engage your mind and figure out the language for yourself, through identifying patterns, understanding grammar concepts, noticing words that are similar to English, and more. This method promotes language awareness, a critical skill in acquiring a new language. As a result of your own efforts, you will be able to retain more of what you have learned, use it with confidence, and, even better, apply those same skills to continuing to learn the language (or, indeed, another one) on your own after you have finished this book.


Everyone can succeed in learning a language – the key is to know how to learn it. Learning is more than just reading or memorizing grammar and vocabulary. It is about being an active learner, learning in real contexts, and, most importantly, using what you have learned in different situations. Simply put, if you figure something out for yourself, you are more likely to understand it. And when you use what you have learned, you are more likely to remember it.


And because many of the essential but (let’s admit it!) challenging details, such as grammar rules, are introduced through the discovery method, you will have more fun while learning. Enjoy yourself!




Learn to learn


Here’s how to become a successful language learner:


  1 Make learning a habit.


Study a little every day; between 20 and 30 minutes is ideal. Give yourself short-term goals for example working out how long you will spend on a particular unit and keeping to this time limit, to create a study habit. Try to make your environment conducive to learning – one that is calm, quiet and free from distractions. As you study, do not worry about your mistakes or the things you can’t remember or understand. Languages settle gradually into the brain. Just give yourself enough time and you will succeed.


  2 Maximize your exposure to the language.


Try to find signs and words in inscriptions of objects on display in the Egyptian gallery of a museum. Look up images of inscribed objects on the Internet and see whether you can make out bits and pieces in the inscription.


  3 Learn vocabulary in context.


Do this by reading again and again the hieroglyphic text in which it occurs. Create stories around individual hieroglyphs to memorize the meaning of the word in which they are used. Cover up the English side of the vocabulary list and see whether you remember the meaning of the word. Do the same for the hieroglyphs. Create flash cards, drawings and mind maps. Write Egyptian words on post-it notes and stick them to objects around your house.


  4 Experiment with grammar rules.


Sit back and reflect on how the rules of Middle Egyptian compare with your own language or other languages you may already know.


  5 Use known vocabulary to practise new grammar structures.


Change individual elements of a text so for example say I instead of you or negate a sentence, and see how the changes would affect the hieroglyphs, transliteration and translation.


  6 Read texts out loud.


Read aloud the transliteration of a text, even if you are not asked for it in an exercise.


  7 Learn from your errors.


Making errors is part of any learning process, so don’t be too worried about making mistakes. Reflect on why you have made a mistake to understand better the rules of Middle Egyptian. Note the seriousness of errors: many errors are not serious as they do not affect meaning.


  8 Learn to cope with uncertainty.


Hieroglyphic texts record a lived experience different from our modern world. Translations may sound archaic or strange and still be correct. Give them the time to sink into your mind and think about how you might say a similar sentence in English.


  9 Don’t give up if you don’t understand.


If at some point you feel you don’t understand what a text is talking about, try to guess what it is about and keep following it.


10 Don’t overuse your dictionary.


Resist the temptation to look up every word you don’t know. Read the same passage several times, concentrating on trying to get the gist of it. If, after the third time, some words still prevent you from making sense of the passage, look them up in the dictionary.




The history and language of ancient Egypt


When you read through this course, you will find that many Egyptian hieroglyphs depict natural phenomena, such as the sky, plants or animals. The ancient Egyptians clearly had a strong sense of the landscape they were living in, and it may be best to outline the context for this book by taking it from here.


Have a closer look at the hieroglyph. The sign depicts the sun disc between two mountains and means horizon. The mountains represent the desert plateaus on both sides of the valley through which the river Nile flows. The Egyptians lived close to the river, where there was cultivable land. The area to the east, between the valley and the Red Sea (see map), is rocky and was inhabited by nomadic Bedouin. Since the Egyptians considered it hostile, the hieroglyph, which depicts a mountainous landscape, means foreign land. The sign is used in the word for eternity and might depict the endless, sandy desert plain of the Sahara, which begins behind the Western plateau.


The ancient Greek historian Herodotus probably visited Egypt in antiquity, in around 450 BCE. He famously called it a ‘gift of the Nile’ because life in Egypt largely depended on the Nile. If you sail the Nile upstream from the Mediterranean, as Herodotus might have done, you will first pass through the Nile Delta, called Lower Egypt. This fertile area is fed by several arms of the river which branch off the main river just north of Cairo. From Cairo, your journey will continue through the Nile valley. In Middle Egypt, the cultivable floodplain on both sides of the river is up to 20 km wide. In contrast, Upper Egypt, further south, is characterized by a narrow strip of cultivation, which provides less agricultural hinterland for the communities who lived in this area. The rapids of Aswan, the so-called First Cataract, will interrupt your journey, before you can continue south. In Lower and Upper Nubia, you pass a series of more cataracts and see little or no cultivable land along the riverbanks. Finally, you will reach Khartoum at the confluence of the White Nile and the Blue Nile, the main tributaries of the Nile.


In prehistory, the climate in north-eastern Africa was wetter, and people and animals inhabited what is a desert today. As a more arid climate arose during the Neolithic period, c.8000 to 4300 BCE, many people gave up their nomadic lifestyle and started settling permanently in and near the Nile valley and the Delta. Before the Aswan High Dam was built in the 1960s, fertile sediments were washed down every year from the Ethiopian highlands and were spilled over the fields. Once people had managed to exploit sufficiently the fertile soil, agriculture became the backbone of the Egyptian economy. The ancient Egyptian state – its kings, officials, craftsmen and peasants – ultimately rested on this wealth.


However, the annual inundation was not entirely controllable and it often destroyed settlements on the floodplain. This had an impact on what we know about ancient Egypt today. Archaeologists focused much of their attention on the better-preserved remains on the desert slopes in the Nile valley, particularly monumental tombs and their inscriptions. In contrast, settlements – apart from their inscribed stone temples – were deemed aesthetically unappealing and yielded less written material; for a long time they were badly explored. For this reason, there is a bias in the recorded texts from ancient Egypt towards inscriptions and papyri from temples and tombs.


[image: image]



How the hieroglyphs were deciphered



Egyptian hieroglyphs are among the most iconic features of ancient Egypt, rivalled only by the pyramids, the bust of Nefertiti and the death mask of Tutankhamun. In medieval times and during the Renaissance, Arabic and European travellers and scholars were fascinated with what the signs might reveal about the wisdom and knowledge of a very old age. At that time, ideas about the age of the earth – and the position of ancient Egypt and the Biblical stories within human history – varied greatly.


Towards the end of the 18th century, when the Enlightenment era in Europe drew to a close, the French Revolution resulted in battles between France and the British Empire for control over Egypt. The decipherment of hieroglyphs fell into this political and intellectual climate. The French troops discovered a large stone slab reused in the walls of a fort at Rashid/Rosetta, a town at the Mediterranean coast. One side of the stone carried an inscription in three different scripts: hieroglyphs, Demotic – an abbreviated version of hieroglyphs – and Greek. The Rosetta Stone, as it is known today, was eventually brought to the British Museum. One of the copies made of the inscriptions reached the young French scholar François Champollion. In 1822, Champollion explained in a letter to the French Academy that hieroglyphs were not mere images representing ideas, but rendered the sound of the ancient Egyptian language. His discovery, based on previous attempts of others and later corrected and expanded, made it possible for the first time to read ancient Egyptian texts on their own terms rather than only through the lens of Greek and Biblical interpretation.


Once hieroglyphs were deciphered, the demand in Europe for fresh inscriptions from Egypt increased. It blended into the competition of European nation leaders for ancient Egyptian monuments to be displayed in their new national museums. Scholars were thus able to study new inscriptions and papyri and gradually revealed the grammar of the Egyptian language. The flipside of this development was an unprecedented flowering of the antiquity market. Inscribed stone slabs and other objects were offered on the market and are displayed in museum galleries today, with little information about their original find context. It took archaeology almost another century to progress from treasure hunting to the scientific documentation of inscriptions, objects and the natural environment. Current agendas in Egyptology move towards advanced interpretation of this evidence and embrace critical discussions of the Western dominion over the study of ancient Egypt, including the role that Egyptian heritage should play within and outside Egypt.


The story of decipherment is ultimately rooted in the origins of writing in Egypt. Hieroglyphs emerged between 4000 and 3000 BCE, when communities in north-eastern Africa became more hierarchical and one of the earliest states on the globe developed in Egypt based on centralized control, a written administration and sacred kingship. Phonetic script, that is, a visual code that represents the sound of the Egyptian language, appeared for the first time on labels from around 3300 BCE. The labels were attached to vessels and recorded the place of origin of the goods contained in them. They belonged to the burial equipment of a local ruler at Abydos, the later burial ground of the earliest Pharaohs.


We can distinguish two major types of scripts from fairly early on. The first is hieroglyphs used on stone monuments and typically carved into hard surfaces, often accompanying artistic representations probably executed by the same craftsmen as the hieroglyphs. The second script, which we call hieratic, was handwritten and was derived from hieroglyphs. Hieratic was written with ink on papyrus and other flat surfaces. After 3000 BCE, hieroglyphs and hieratic spread beyond the sphere of kings and courtiers and were used for tomb and temple decoration, letters, documents, literature, religious texts and medico-magical instructions.


The texts of this course are taken from the period from c.3000 to 1000 BCE, spanning the Old, Middle and New Kingdoms, when Egypt was united under one Pharaoh. In the Old Kingdom (c.2700–2300 BCE), the Pharaohs controlled the heartland of Egypt from the Mediterranean coast to the First Cataract. In the Middle Kingdom (c.2050–1750 BCE), they expanded their control into Lower Nubia. The New Kingdom (c.1500–1070 BCE) saw the emergence of an empire that stretched from Upper Nubia over the Levant – that is, modern Israel and Palestine – to parts of Syria. This period is sometimes called the first global age in world history because the societies of North Africa, the eastern Mediterranean and the Near East were interacting with one another much more closely than ever before.


Egypt after the New Kingdom


After the end of the New Kingdom, Egypt was mostly dominated by rulers of foreign origin, first the Libyans from the West, then the Nubians from the South and the Assyrians and Persians from the East, and finally the Greeks from the North. Alexander the Great conquered Egypt and in 330 BCE founded Alexandria, which became the leading intellectual capital of the entire Mediterranean world for the next thousand years. After Alexander’s death, rule of Egypt was handed over to his general Ptolemy, and the years between 303 and 30 BCE are known as the Ptolemaic period.


In 30 BCE, Egypt was incorporated into the Roman Empire. When the Empire split in 395 CE, Egypt became part of its eastern successor, the Byzantine Empire, whose capital was at Constantinople, modern Istanbul. At this time, Egypt had become predominantly Christian. Christianity flourished until well after the Arab conquest in 640 CE, before Islam gradually replaced it from around 800 CE onwards. Today, up to 90 per cent of the Egyptian population is Muslim.


There is much overlap between the different scripts and phases of the Egyptian language, which were used during the same period. Broadly speaking, hieroglyphs and hieratic prevailed from the Old to the New Kingdom. Middle Egyptian, which had developed from Old Egyptian, became typical of monumental inscriptions in the Middle Kingdom and remained so, with some alterations, until the last hieroglyph was carved into a temple wall in 392 CE. Middle Egyptian is the language that you will learn on this course.


During the New Kingdom, Late Egyptian replaced Middle Egyptian in documentary and literary texts. After the New Kingdom, hieratic remained in use for some religious texts, but was more and more replaced by Demotic. This script was derived from hieratic and had its heyday in the Ptolemaic and Roman periods. Its use on a monumental stone slab, such as the Rosetta Stone, is an exception, since most Demotic texts were written on papyrus. The last known inscription in Demotic is a visitor graffito in the temple of Philae dating to 452 CE.


Alexander the Great introduced Greek as the language for the administration of his empire. Greek played this role for a thousand years, until after the Arab conquest. Latin never quite settled in Egypt, even not during the Roman period. Rather, the Egyptians started writing their own language with Greek letters and added a few characters to express sounds typical of the Egyptian language. This script is called Coptic. The earliest Coptic words were used in contexts of the declining Pharaonic culture, such as magical texts and mummy labels, but ultimately Coptic was to become the script of Egyptian Christianity. It was used for the translation of Biblical texts into Egyptian, in the local administration and for the management of monasteries. The last dated Coptic text, a poem, was written in the 13th century CE. How long Coptic was still spoken in rural areas is difficult to say, but it was perhaps into the early 17th century. Much earlier than this, after the Arab conquest in 640, Arabic, which does not originate in the ancient Egyptian language, gradually replaced Greek and Coptic and is the official language of Egypt today. Other languages, such as Turkish, French and English, also played an important role in various periods of Egyptian history, until Egypt became independent again in the 20th century.


Different from the cuneiform script used to write texts in Sumerian, Akkadian and Ugaritic, among others, and unlike the Latin script used to notate many languages of the modern Western world, the Egyptian scripts – hieroglyphs, hieratic, Demotic and Coptic – were closely tied to the Egyptian language and hardly ever used for writing non-Egyptian languages.



Egyptian historical periods



Below is a summary of the most common terms used for the various periods of Egyptian history. The Greek–Egyptian priest Manetho, who lived in the Ptolemaic period, divided the Pharaonic past into dynasties, some of which represent a distinct family. Egyptologists have started to criticize Manetho’s dynasties for being exclusively royal and often meaningless in local contexts, but they still refer to the dynasties for writing Egyptian history, as does this book.
















	8000–4300 BCE

	Neolithic

	 






	4300–3300 BCE

	Predynastic

	 






	3300–2700 BCE

	Early Dynastic

	Dynasty 1–2






	2700–2200 BCE

	Old Kingdom

	Dynasty 3–6






	2200–2050 BCE

	First Intermediate Period

	Dynasty 7–11






	2050–1750 BCE

	Middle Kingdom

	Dynasty 11–13






	1750–1550 BCE

	Second Intermediate Period

	Dynasty 14–17






	1550–1070 BCE

	New Kingdom

	Dynasty 18–20






	1070–664 BCE

	Third Intermediate Period

	Dynasty 21–25






	664–332 BCE

	Late Period

	Dynasty 26–31






	332–30 BCE

	Ptolemaic Period

	 






	30 BC–395 CE

	Roman Period

	 






	395–640 CE

	Byzantine Period

	 






	Since 640 CE

	Islamic Period

	 










1 Pronunciation and transliteration


In this unit you will learn how to:


[image: image] pronounce ancient Egyptian


[image: image] read transliteration


[image: image] transliterate simple hieroglyphs


[image: image] transliterate simple words


[image: image] draw frequently used hieroglyphs.


The sound of the ancient Egyptian language


This book invites you on a journey into ancient Egypt, 5,000 years back in time, to the origins of Pharaonic civilization. You will be able to explore what life was like then along the Nile, through original historical texts. Complete Middle Egyptian introduces you to both the hieroglyphic script and the language in which most hieroglyphic texts were written.


Did you know that we can understand not only what hieroglyphic texts are saying, but also how the ancient Egyptian language sounded, even though it has died out as a spoken language? Imagine being able to speak like an ancient Egyptian. This is what you will learn in this unit.


How did Egyptologists work out how ancient Egyptian sounds? There are several sources that help with the answer to this question. Firstly, the last phase of Egyptian – Coptic – has survived in the liturgy of the Egyptian Church up to the present day. This is similar to how Latin continues to be used in the Western Church. Secondly, a bit closer in time to Pharaonic Egypt, ancient travellers wrote down the Egyptian names they encountered using Greek letters. And, finally, ancient Egyptian belongs to a large family of languages spoken today in North Africa and the Near East.


With the help of these sources, Egyptologists have reconstructed the sounds of ancient Egyptian. To render these sounds in writing, Egyptologists transliterate hieroglyphic texts with Roman letters prior to translation. The letters include b (as in bar), p (as in path), f (as in foot), m (as in moon), n (as in never), h (as in have), z (as in zero), s (as in sister), k (as in kiln), g (as in give), t (as in tip) and d (as in dust). The consonant r was pronounced like the ‘rolling’ r in Italian, using the tip of the tongue, but you can pronounce it like an English r (as in river).


You will not find vowels (a, e, i, o, u) used in transliteration. This is because hieroglyphs record the consonants only; vowels were inferred in speech. Arabic is a modern script that works in a similar way. For example, the Arabic word ‘salaam’, peace, is written with the three letters s-l-m only. Arabic speakers know the word ‘salaam’ and so do not need to see the vowels written; they recognize the word from just its consonants.


Today, we can only speculate about which vowels were used and how they sounded in ancient times. Since we cannot pronounce transliteration coherently without vowels, a short ‘e’ sound is added between the consonants. For example, you would pronounce the Egyptian word nfr (meaning good, beautiful) nefer, with the emphasis placed on the first syllable, i.e. néfer. Another example is bnr sweet, pronounced béner.


1 Read the words in transliteration aloud. You can use the English approximation of the pronunciation written in brackets for help if you need to.


a nfr (néfer) good, beautiful


b bnr (béner) sweet


c pn (pen) this


d st (set) it


e Kmt (kémet) Egypt


f gs (ges) side


g mn (men) to endure


h tp (tep) head


i dpt (dépet) boat


j hp (hep) law


k zp (zep) occasion




LANGUAGE INSIGHT


Names of places, deities, kings and individuals, for example Kmt Egypt, are capitalized in transliteration, just as in English.





Congratulations! You have just spoken your first words in Egyptian.


LETTERS WITH ADDITIONAL DOTS AND STROKES


The following section introduces letters that are written with additional dots and strokes in transliteration. The simplest are š (as in shine), [image: image] (as in cheap, pronounced tjeep), and [image: image] (as in jam, pronounced djam). Words using these signs are, for example, dšr red pronounced désher, n[image: image]r god pronounced nétjer, and [image: image]d to speak pronounced djed.


Ancient Egyptian has a few sounds that English does not have. To pronounce them, most Egyptologists simplify a little and use a more familiar sound in English. You can do that, too. The letter q, for example, represents a k-sound produced deep in the throat. Most Egyptologists find it easier to pronounce it as a simple k (as in kiln). The word qrs burial, therefore, is pronounced kéres. Similarly, the letter [image: image] (h with a dot) notates a strong h-sound. Egyptologists usually pronounce it as a simple h (as in have), for example [image: image]m servant, pronounced hem. The sound [image: image] (h with a crescent) is sounded as in German machen, whereas [image: image] (h with an understroke) is sounded softer as in German ich. Egyptologists simplify and pronounce both as kh (as in Loch Ness). Examples are n[image: image]t strong, pronounced nékhet, and [image: image]nm to unite, pronounced khénem.


2 Try to match the words in transliteration with their correct pronunciation, as shown in the first example. Then read the words in transliteration aloud.


[image: image]


DARK AND BRIGHT VOWELS


We have seen that no vowels are used in transliteration. However, some consonants have a strong vowel component and, in fact, are sometimes pronounced like vowels.


The letter w is either pronounced w (as in water), when used at the beginning or in the middle of a word, or oo (as in poor) in final position. The word w[image: image] decree is pronounced wédj, swr to drink séwer, and mnw monument ménoo.


The letters j and y stand for the sounds y (as in yes), usually when used at the beginning of a word, or ee (as in bee), when used in the middle or at the end. Examples are jnk I, pronounced yének, bjn bad, pronounced been, and mry beloved, pronounced méree. The difference between the two letters is that y indicates a long and j a short y and ee, but in practice Egyptologists pronounce them the same.


As they can be pronounced as a consonant or a vowel, w, j and y are called semi- or half-consonants. When any two of them appear side by side within a word, they are connected in pronunciation, for example njwt town, pronounced néeoot.


3 Match the words in transliteration with their correct pronunciation, as in the previous exercise. Then read them aloud.














	a wbn to rise


	rédee







	b wr great


	wében







	c wsr strong


	yénee







	d [image: image]rw voice


	wer







	e fdw four


	hézee







	f rwd stair


	fédoo







	g rdj to give


	khéroo







	h jnj to bring


	réwed







	i [image: image]zj to praise


	wéser










LANGUAGE INSIGHT


Some Egyptologists also pronounce w in initial or central position as oo, for example óoben, instead of wében, or róod instead of réwed. Similarly, when j or y stand at the beginning of a word, some prefer to pronounce them ee instead of y, for example éenee, instead of yénee. There is no strict rule for the correct pronunciation, partly because we do not know exactly, how the words sounded in the mouth of an ancient Egyptian.





SPECIAL LETTERS


There are two signs in transliteration that have no equivalent in Roman letters. The sign [image: image] (two superimposed crescents) renders a sound called alef. It demarcates a break in the flow of the voice. In English, for example, you can pronounce ‘theatre’ without a break between the syllables ‘the’ and ‘atre’ or interrupt them, making it sound like ‘the’atre’. ‘Theatre’ would be written without an alef and ‘the’atre’ with an alef in Egyptian. Egyptologists simply pronounce alef as a long aa (as in bath), for example p[image: image] that pronounced paa.


The sign [image: image] (a hook in superscript) notates an a- or e-sound called ayin. It is produced deep in the throat and is difficult for English speakers to imitate adequately. Again, Egyptologists simply pronounce it as a long aa, as in w[image: image][image: image] to judge wédjaa.


When [image: image] and [image: image] are doubled or used side by side within a word, you interrupt the voice. For example, m[image: image][image: image] true and m[image: image][image: image] to see are both pronounced máa-aa.


4 Match the words in transliteration with their correct pronunciation and read them aloud.














	a z[image: image] son


	áaped







	b t[image: image] land


	aadj







	c [image: image]pd bird


	zaa







	d [image: image]q to enter


	méshaa







	e [image: image][image: image] to be safe


	aa-aa







	f mš[image: image] army


	aak







	g [image: image][image: image] big


	taa








SUMMARY OF SOUNDS


Well done. Now you know all the sounds of ancient Egyptian and how to pronounce them. The following table summarizes the sounds in ‘alphabetical’ order. The alphabet is a modern arrangement that helps Egyptologists find words in the dictionary.






	
[image: image] aa

	
m m

	
z z

	
t t






	
j, y y, ee

	
n n

	
s s

	
[image: image] tj






	
w w, oo

	
r r

	
š sh

	
d d






	
[image: image] aa

	
h h

	
q k

	
[image: image] dj






	
p p

	
[image: image] h

	
g g

	 






	
b b

	
[image: image] kh

	
k k

	 






	
f f

	
[image: image] kh

	 

	 

	 








Your first hieroglyphs



Now have a look at how the sounds you have learned were expressed in hieroglyphs. The hieroglyphs introduced in this section represent animals or parts of the human body and are transliterated with one individual letter. In many cases, we know why a sign was chosen to render a specific sound. You will find the explanations below.
















	hieroglyph

	transliteration

	explanation






	[image: image]

	r

	The sign represents a human mouth. The Egyptian word for mouth is ‘raa’. As it begins with an r, the human mouth was chosen to stand for the sound r.






	[image: image]

	[image: image]

	The human forearm represents the sound [image: image] because the Egyptian word for forearm is ‘aa’.






	[image: image]

	b

	This sign represents the lower part of a human leg and a foot. It indicates the place at which somebody stands. As the Egyptian word for place is ‘boo’, the leg and foot were chosen to represent the sound b.






	[image: image]

	m

	The Egyptian word for owl ‘mooladj’ begins with an m. For this reason, the owl represents the sound m.






	[image: image]

	[image: image]

	The cobra represents the sound [image: image] because the Egyptian word for cobra ‘djet’ begins with a dj.






	[image: image]

	f

	The sound f is represented by a horned viper because the Egyptian word for viper ‘fee’ begins with an f.







5 Match the hieroglyphs with their correct transliteration and pronunciation, as shown.


[image: image]


6 Now transliterate a group of signs, as shown in the first example. Read the hieroglyphs from left to right.














	a [image: image]


	b [image: image] [image: image]







	c [image: image] [image: image]


	d [image: image] [image: image]







	e [image: image] [image: image]


	 









MORE SOUND SIGNS



The following group of sound signs represents made objects or natural phenomena. Like the signs above, each represents one sound and is transliterated with one letter.
















	hieroglyph

	transliteration

	explanation






	[image: image]

	n

	The ripple of water represents the sound n. We do not know exactly why.






	[image: image]

	p

	The small rectangle depicts a simple stool or seat. It stands for the sound p because the Egyptian for seat ‘pe’ begins with a p.






	[image: image]

	z

	This hieroglyph depicts a door bolt with a seal. The Egyptian word for a door bolt is ‘ze’; hence the door bolt stands for the sign z.






	[image: image]

	t

	This sign shows a loaf of bread. The Egyptian word for bread is ‘ta’, which is why the hieroglyph for bread was chosen to render the sound t.






	[image: image]

	k

	This hieroglyph is a basket with a handle. For unknown reasons, it stands for the sound k.






	[image: image]

	s

	The sound s is expressed with a hieroglyph representing a folded cloth. Again, it is not clear why.






	[image: image]

	[image: image]

	The sign represents a twisted wick. It renders the sound [image: image] because the first letter of the Egyptian word for wick ‘haat’ is an h.










7 Compare the words in hieroglyphs below with their transliteration and try to figure out how the hieroglyphs are arranged and the order to read to them in. For example, in the first case, the hieroglyph for p is placed over the hieroglyph for f, and the transliteration is pf. Hence the hieroglyphs are read from top to bottom.
















	a [image: image] pf that


	b [image: image] km complete


	c [image: image] [image: image]t eternity







	d [image: image] ntf he


	e [image: image] [image: image]z praise


	f [image: image] bnr sweet








8 Now, try to transliterate the words in the column on the right, by using the words in the left column to help you. The first example is done for you.
















	a [image: image] pf that


	[image: image] pn this







	b [image: image] [image: image]t eternity


	[image: image] ___________ self







	c [image: image] ntf he


	[image: image] ___________ you







	d [image: image] km complete


	[image: image] __________ other







	e [image: image] rn name


	[image: image] ___________ sun









Drawing hieroglyphs



A great way to learn hieroglyphs – and one that is a lot of fun, too – is by drawing them. You will find it easier to recognize the underlying shape and characteristic features of a sign when you know how to draw it. Once you can draw a sign, you will feel confident in recognizing it in a new text. This will help you when you come to decipher original texts because the way hieroglyphs were drawn can vary, just as handwriting varies in English.


The signs below are used frequently in hieroglyphic texts, including those in the next unit. You can either develop your own style of writing hieroglyphs or follow the step-by-step guidelines below. Play with them and try to write your name in hieroglyphs.


1 [image: image]


2 [image: image]


3 [image: image]


Test yourself


1 Pronounce the following letters: b, t, š, [image: image], r, [image: image], [image: image], [image: image]


2 Read the following words out loud: nts, ptr, [image: image]n, bw, m[image: image][image: image], [image: image]zj, [image: image]zj, w[image: image][image: image]


3 Match the hieroglyphs with their correct transliteration.














	a [image: image]


	k







	b [image: image]


	t







	c [image: image]


	z







	d [image: image]


	[image: image]







	e [image: image]


	p








4 Transliterate the following words.


a [image: image]__________ he


b [image: image]__________ name


c [image: image]__________ and


d [image: image]__________ to listen


5 Write the following words in hieroglyphs, placing the signs either side by side or one over the other.


a nf (this) one over the other: [image: image]


b ntf (he) one over the other:


c m[image: image] (ten) side by side:


d nm (who?) side by side:


e [image: image]s (self ) side by side:


SELF-CHECK






	 

	I CAN






	•

	pronounce ancient Egyptian






	•

	read transliteration






	•

	transliterate simple hieroglyphs






	•

	transliterate simple words






	•

	draw frequently used hieroglyphs










2 Offerings for the afterlife


In this unit you will learn how to:


[image: image] translate a simple offering formula


[image: image] read hieroglyphs in the correct direction


[image: image] transliterate multi-sound signs with and without complements.




REQUESTING AN OFFERING


[image: image]


The ancient Egyptians are famous for their rich funerary culture. Inscriptions on stone slabs and tomb walls record the requests of the dead for food in the afterlife. In fact, when you visit the gallery of an Egyptian museum, you will notice that many hieroglyphic inscriptions begin with the group of signs [image: image] [image: image]tp dj njswt (an offering which the king gives). This opening phrase is then followed by the name of a deity, for example Ptah-Sokar-Osiris, a god formed from Ptah, Sokar and Osiris, who were originally three separate deities. The [image: image] [image: image]tp (offering), a word sometimes also spelled [image: image] [image: image]tpt with an additional [image: image], included drinks and food. They were given [image: image] n k[image: image] n (to the ka-soul of) the deceased who was declared [image: image] m[image: image][image: image]- [image: image]rw, literally true of voice, once he had passed a moral interrogation in the afterlife. In the inscriptions, the deceased asked the king for offerings, but in reality family members placed food and drinks in the tomb during the funeral and later at funerary feasts. According to Egyptian belief, each human being had a ka-soul, an akh-soul and a ba-soul. The terms are difficult to translate adequately because they have no direct equivalents in English.





1 How would you interpret the phrase true of voice?


2 What do you notice about the direction in which the hieroglyphs [image: image] are written in the photograph?



Vocabulary builder



THE OFFERING FORMULA


1 Read each word in transliteration aloud.
















	[image: image]

	[image: image]tp

	offering






	[image: image]

	njswt

	king






	[image: image]

	dj

	to give






	[image: image]

	[image: image]tpt

	
offering (written with additional t)






	[image: image]

	 [image: image]f[image: image]


	food






	[image: image]

	Pt[image: image]

	Ptah






	[image: image]

	 Zkr


	Sokar






	[image: image]

	Wsjr

	Osiris






	[image: image]

	 n k[image: image] n


	to the ka-soul of






	[image: image]

	m[image: image][image: image]-[image: image]rw

	justified







2 Go through the vocabulary from the offering formula again and identify all the examples of the hieroglyphic signs which represent these letters: r,[image: image], [image: image], f, n, z, t, k, and [image: image]. You were introduced to these signs in the previous unit.


3 Speculate as to what these new signs depict by matching them with their correct description.


 













	
a [image: image]


	[image: image]tp

	pair of arms






	
b [image: image]


	dj

	oar






	
c [image: image]


	k[image: image]

	triangular loaf of bread






	
d [image: image]


	m[image: image][image: image]

	loaf on a mat






	
e [image: image]


	[image: image]rw

	pedestal








NEW EXPRESSIONS



4 The following words will help you understand the rest of the offering formula of Sobekemhab. Read them aloud.
















	[image: image]

	Sbk

	Sobek






	[image: image]

	m

	in






	[image: image]

	[image: image]b

	festival






	[image: image]

	[image: image]n[image: image] n njw.t

	officer of the town regiment






	[image: image]

	 =f


	he; his









LANGUAGE INSIGHT


The word [image: image]=f means he after verbs and his after nouns. In transliteration, it is attached to the verb or noun with an equals sign.







THE STELA OF SOBEKEMHAB


Egyptologists call an inscribed stone slab, either round-topped or rectangular, a ‘stela’ (pronounced ‘stéela’). The stela discussed in this unit belongs to an official called Sbk-m-[image: image]b who lived around 1800 BCE. His name means Sobek-(is)-in-festival. This could indicate that Sobekemhab was from the Fayum, where the god Sobek was worshipped. Sobekemhab held the low-ranking military title [image: image]n[image: image] n njwt officer of the town regiment. The individuals depicted on the stela are smelling the scent of a lotus flower. The inscriptions on the stela of Sobekemhab are typical of many others, so if you understand the pattern of the hieroglyphs you will be surprised at how many other examples you will be able to read next time you visit an Egyptian museum.





Go through the text and answer the following questions.


1 Which part of the stela contains the offering formula?


[image: image]


a The inscription on the upper two lines


[image: image]tp dj njswt Pt[image: image]-Zkr-Wsjr dj=f [image: image]tpt


[image: image]f[image: image] n k[image: image] n [image: image]n[image: image] n njwt Sbk-m-[image: image]b m[image: image][image: image]-[image: image]rw


An offering that the king gives to Ptah-Sokar-Osiris. May he give an offering and food for the ka-soul of the officer of the town regiment Sobekemhab, justified.


b The inscription in front of the man on the upper left














	[image: image]n[image: image] n njwt Sbk-m-[image: image]b

	the officer of the town regiment Sobekemhab







c The inscription in front of the man on the lower left














	jt=f Bbj m[image: image][image: image]-[image: image]rw

	his father Bebi, justified







d The inscription in front of the woman on the upper right














	nbt pr Snwt m[image: image][image: image]t-[image: image]rw

	the mistress of the house Senut, justified







e The inscription above the woman on the upper right














	[image: image]mt=f

	his wife







f The inscription in front of the woman on the lower right


nbt pr Nbw-m-rsj (the name is difficult to make out)
the mistress of the house, Nebuemresi


2 Read the text again and answer these questions.


a Which deity does Sobekemhab address in the offering formula?


b Where is Sobekemhab’s name and title written on the stela?


c Where is Sobekemhab depicted on the stela, and where is his wife?


d How do ancient Egyptians say May he give? Find the term in the transliteration.




LANGUAGE INSIGHT


The translation of the opening phrase of the offering formula is still debated. The interpretation adopted here is that the king gives an offering to Ptah-Sokar-Osiris and that this offering will be passed on to the deceased in the netherworld. However, the word to is not written before the name of Ptah-Sokar-Osiris on this stela, and generally not in the offering formula. Therefore others would translate the beginning of inscription (a) an offering that the king gives and Ptah-Sokar-Osiris or an offering that the king gives of Ptah-Sokar-Osiris.
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