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Series Editor Preface



The world is more connected now than ever before. In 1930 a three-minute telephone call between New York and London cost $300; today it can be had for less than 10¢ a minute. Airfares have likewise fallen, even as planes have gotten faster and travel times have shortened. What was once the luxury of the “jet set” has become commonplace for a large sector of the middle class in the world’s more developed countries. In the words of geographer David Harvey, globalization has brought about a dramatic collapse in time/space distances.


Much has been written about how these processes have transformed Western societies. But, lest we forget, the West does not have a monopoly on mobility. Pacific Islanders have been voyaging for thousands of years, keeping in close contact with neighboring islands and regularly mounting long-distance trips. For them, air travel and the Internet are but new variations of a long-established theme.


Mac Marshall first traveled to Namoluk Atoll in the Federated States of Micronesia in 1969 as a young graduate student. At that time, only four chon Namoluk (people of Namoluk) lived abroad. The rest resided on the five small islets where their ancestors had lived for centuries. But much has changed over the last thirty-five years, and Marshall is in a unique position to comment on this change. One of anthropology’s virtues is long-term fieldwork with a particular community, but even still the anthropological lens generally only captures a snapshot of a particular group at a given moment in their history. Marshall’s decades of friendship with chon Namoluk adds rare depth to his analysis. For example, he can tell us not only how children were raised in the late 1960s and early 1970s, he can show us what those children are doing today as adults.


And more likely than not, those adult children do not live on Namoluk. In 2001 there were almost 900 chon Namoluk in the world. Of these, only 337 (39 percent) resided on Namoluk. The rest lived in Wééné (25 percent), Guam (18 percent), the United States (10 percent), and elsewhere around the world. Many of the chon Namoluk migrants have found work abroad at McDonald’s and Pizza Hut outlets; others pursue university degrees, and others still go to be with their children who have left the islands.


This book focuses on the waves of Namoluk migration during the past thirty-five years and the ties that bind migrants to their home community. Although Namoluk lacks regular electricity, gas generators provide power for a few televisions and VCRs that are used to watch video postcards sent by friends and relatives living abroad. By looking at the networks that link Namoluk to Guam, Hawai’i, and Eureka, California (among other places), Marshall details the transnational connections in which not only chon Namoluk but many of the world’s remote peoples are caught up.


This book looks at kinship and social structure, informal networks of sharing news and gossip (the so-called “coconut telegraph”), the rise in education for both men and women, and the impact of alcohol and tobacco on native society. Marshall conveys these and other anthropological facts with a deeply humanistic sensitivity. Through vignettes and biographical sketches, we get to know chon Namoluk not from abstract sets of cultural rules and social categories but rather as individuals, making the best of their lives as they see fit in a globalized world. We meet women such as Erewhon, who left Namoluk a poor single mother and now lives a life of relative luxury in Guam. We also meet young men such as Moses, who left Namoluk with great dreams only to find himself stuck in a series of low-wage jobs from which he cannot seem to escape.


Marshall’s judicious mix of personalized ethnography and analysis of broader trends speaks to the world far beyond the reefs of Namoluk. In this way, Namoluk Beyond the Reef makes an important contribution to the Westview Case Studies in Anthropology series and to the discipline as a whole. This series presents works that recognize the peoples we study as active agents enmeshed in global as well as local systems of politics, economics, and cultural flows. There is a focus on contemporary ways of life, forces of social change, and creative responses to novel situations as well as to the more traditional concerns of classic ethnography. In presenting rich humanistic and social scientific data born of the dialectic engagement of fieldwork, the books in this series move toward realizing the full pedagogical potential of anthropology: imparting to the reader an empathetic understanding of alternative ways of viewing and acting in the world as well as a solid basis for critical thought regarding the historically contingent nature of ethnic boundaries and cultural knowledge.


Namoluk Beyond the Reef addresses current theoretical issues in anthropology as well as the realities of chon Namoluk living in a globalized world. Marshall writes in an engaging and accessible style, advancing our understanding of cultural diversity while uncovering the often hidden webs of global relations that affect us all.


EDWARD F. FISCHER


Nashville, Tennessee





Preface and Acknowledgments
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A brief mention of the pronunciation of Mortlockese and Chuukese words is in order. In general I have followed the orthography laid out in Ward H. Goodenough and Hiroshi Sugita’s (1980) dictionary, although I provide Mortlockese rather than Lagoon Chuukese pronunciations and spellings where appropriate. Readers may find the following of help:


a pronounced like the a of English ‘father’


á pronounced like the a of English ‘hat’


e pronounced like the e of English ‘set’


é pronounced somewhat like the u in English ‘but’


i pronounced between the i of English ‘fit’ and the ee of English ‘feet’


o pronounced like the o of English ‘note’


ó pronounced like the aw in English ‘law’


u pronounced between the u of English ‘put’ and the oo of English ‘boot’


ú pronounced as a high central unrounded vowel not encountered in standard English


ch pronounced in Mortlockese like the English sh (hence, chon is pronounced like the English name Sean)


when a vowel is doubled, this indicates vowel length, which is phonemic in Mortlockese and Chuukese


Last, I have used pseudonyms throughout for chon Namoluk, except in the two instances where I cite publications authored by people from the atoll. I am well aware that this will not hide people’s identity from those insiders who know the Namoluk community, but at least it offers a measure of privacy vis-à-vis outsiders.
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Openings


Looking for the suitable time, Pukueu
 

Went to observe the break of day at the other end of the island.


A steering wind blew, it blew from the east,
 

His canoe would be pulled out from its headrests:
 

Yet suddenly came his asipwar
 

To stop Pukueu’s voyage.


But he did not change his mind; his eager heart sought the satisfaction
 

To open up those dark seas.


Theophil Saret Reuney (1994, 254)


OPENING DARK SEAS


We lingered under the coconut palms at Leor to say our good-byes and shake everyone’s hand before we left to return to Seattle. Quicker than we expected or wanted, it was time to leave Namoluk Atoll where Leslie and I had lived for the past two years. As we waded through the warm, crystal-clear water and clambered into the motorboat that would wend through the narrow reef channel to the open sea where the government ship waited, a few women began to keen as if we were dead. Others took up the cry, and as our boat moved away from shore, we were soon overcome by the emotion of a Pacific island parting. Sobbing along with us was our fourteen-year-old “daughter,” Maiyumi, who was feeling the sweet sadness of departure from her home island for the very first time.


We had composed ourselves somewhat before coming alongside the Truk Islander, and strong arms reached down to help Leslie and Maiyumi up the ladder and onto the ship’s deck. After handing up our last bits of luggage, I followed them, and the three of us stood together at the railing as the ship moved slowly away. Small children ran along Namoluk’s shoreline, and Maiyumi’s mother, Sabrina, waved a palm frond back and forth in farewell. The ship gained speed, and before the island faded to a mere speck on the horizon, the flash of handheld mirrors sent the sun’s rays to us in a final silent good-bye.


As Namoluk disappeared, Maiyumi’s momentary sorrow was soon replaced by the anticipation of visiting our destination—the urban center in Chuuk, an overnight voyage away to the north. She had graduated from eighth grade on Namoluk a few months earlier, and we were about to finalize her enrollment in a Protestant-run high school that would begin classes later in the month. The captain decided to spend the night anchored in Losap’s protected lagoon, and the next morning after off-loading some seedling coconuts and selling a few remaining goods, we set sail for the mountainous volcanic islands of Chuuk Lagoon. The passage from Losap Atoll to Chuuk is not far, and the ship bypassed the captain’s own island, Nama, en route, making the journey shorter than usual. To Maiyumi’s wonder, the tops of Chuuk’s higher peaks came into view even before we steamed past the outer reef to reach the northeast pass. Once the Truk Islander slipped through the pass, she no longer rolled with the dark open ocean swells, and the captain made straight for the dock area on Wééné Island. As we drew closer, we could see homes scattered along the shoreline road below the rounded octopus head of Mt. Tonaachaw and then the miscellany of stores and government buildings concentrated in the “downtown” area and up on the elevated saddle called Nantakku.


When government field-trip ships come in from outer islands like Namoluk, they tie up at the main pier to unload. On this day, however, the pier was already occupied by the Asterion, a large freighter from overseas, so the Truk Islander had to drop anchor, and everyone and everything had to be lightered ashore on a 60-foot-long military surplus landing craft. The three of us gathered our belongings and were soon propelled shoreward to be greeted by a host of Namoluk people who had come to meet the ship. After chatting awhile, and eager to clean up and wash off the salt spray from our voyage, I hailed a taxi to carry us to the campus of Mizpah High School. We would stay there—in small guest rooms up on the hillside under the massive old mango trees planted by New England Congregationalist missionaries in the nineteenth century—until Leslie and I returned to the United States in a couple of weeks and Maiyumi moved into her dorm room almost next door to begin ninth grade.


The taxi I found was typical: a small Datsun pickup truck outfitted with wooden benches along each side of the bed for people to cling to as it jounced along Wééné’s mostly unpaved roads at 5–10 mph. The driver helped me load our possessions into the back, and Leslie climbed up after them. Meanwhile Maiyumi just stood next to the truck, and Leslie urged her, “Come on, Maiyumi, get in!” She continued to stand there quietly, looking perplexed, and as I climbed up into the truck bed so she could ride comfortably in the cab, I said with a trace of irritation, “What’s wrong, Maiyumi? Let’s go!”


At that, she turned to us with a shy smile and asked, “How do I open it?”


OPENING A WIDER WORLD


Chon Namoluk, “the people or citizens of Namoluk Atoll,” have been learning how to open new things for more than a century as the colonial powers in Micronesia have shifted from Spain to Germany to Japan to the United States, and now to their participation in the independent country of the Federated States of Micronesia (FSM).1 Of course, like many other Pacific islanders, long before such external control was imposed, Namoluk people maintained contact with communities on numerous other islands via sailing canoe voyages using sophisticated celestial navigation techniques. Although such regular contacts introduced chon Namoluk to occasional new ideas and objects, for the most part the other Micronesians with whom they were in contact shared a common pool of information and materials.


Travel beyond the sphere of traditional voyages and encounters away from the atoll with foreigners from industrialized societies did not begin for Namoluk people until the Germans recruited labor for the phosphate mines on Nauru and Angaur after 1906 (see Map 1.1). None of the Namoluk men who worked in these mines during the German colonial era before the outbreak of World War I was still alive when I first went to the atoll in 1969. Although they had “opened” the door to wage labor and learned to live among people who spoke languages other than their own, their experiences occurred within a familiar geographic setting. The number of Namoluk men engaged in such labor increased markedly during the Japanese colonial period, especially prior to World War II when the Japanese conscripted island laborers to work the phosphate mines on Angaur and Fais and to help construct airfields, bomb shelters, roads, and military installations. Also during the Japanese time, some Namoluk people gained access to a few years of elementary education. Young women as well as young men left their island for school on Oneop in the Mortlocks2 and (for some) on Tonowas in Chuuk Lagoon (see Map 1.2). A small number of chon Namoluk held paid jobs in the Japanese colony in Chuuk. More doors (and eyes) were opened by these experiences, but once again they were limited to familiar Micronesian locations.


Only well after World War II, with the advent of American colonialism in Micronesia, did Namoluk people begin to travel farther afield. On my first visit to the atoll in 1969, only four Namoluk persons resided outside of the U.S. Trust Territory of the Pacific Islands (USTTPI, or the Trust Territory), a jurisdiction set up by the United Nations at the end of World War II under control of the United States after it defeated Japan (the previous administrative power). These included a middle-aged woman living on Guam with her second American husband, a young woman attending her final year of high school on Guam, a young man doing the same as an exchange student in Oregon, and another young woman enrolled at Honolulu Community College. At that time, a mere thirty-four years ago, only one Namoluk person had earned a college degree. As we shall see, these circumstances have changed markedly over the past three decades. The chapters to follow illustrate some of the experiences chon Namoluk have had as they embraced new places of residence, work, and school.


[image: image]


SOURCE: Modified from a map prepared for the Center for Pacific Island Studies at the University of Hawai’i at M[image: image]noa, 1997.


Map 1.1—Micronesia (Including the Caroline, Mariana, and Marshall Islands)


[image: image]


Map 1.2—Chuuk State, Federated States of Micronesia


The remainder of this book focuses on migration from Namoluk and the openings it has provided for engagement with a wider world. Migration to Wééné beginning in the 1960s, movement to the United States from the early 1970s, the establishment of roots on Guam commencing in the late 1980s, and the buildup of a Namoluk network in Hawai’i over the last decade will receive attention, as will occasional migration to other more distant places.



OPENING THE FLOODGATES OF MIGRATION



From the dawn of history, human beings have moved around and migrated. Micronesians—especially the atoll dwellers with their sophisticated deep water sailing canoes and remarkably accurate star compass—not only migrated originally to their island homes via sea highways, but they also maintained a high degree of mobility through interisland voyages. Movement, migration, and voyaging beyond the horizon are nothing new to Micronesian people.


During the Japanese colonial period (1914–1945), active efforts were made to discourage and prevent interisland canoe voyages, although the numerous small ships that plied among the islands provided an alternative means of moving about. These efforts were not entirely successful—especially in the Western Islands of what is now Chuuk State and in the more remote atolls in Yap State, where the navigational arts continued to flourish (e.g., see Gladwin 1970)—but they did decrease the frequency of canoe voyaging and contributed to its demise on many islands such as Namoluk. When the United States replaced Japan as the colonial power in Micronesia following World War II, it continued the provision of small interisland “field-trip” ships to carry passengers and cargo back and forth between the urban centers and outer island communities. Overall, these interruptions to and reductions in direct voyaging among many of the islands, combined with the availability of field-trip ships, contributed to a center-and-periphery pattern of transportation and reduced the density of interisland networks. For example, in pre– and early colonial times Namoluk people sailed from their island to Polowat Atoll and back, without intermediate stops. By the post–World War II period, someone wishing to travel from Namoluk to Polowat had to catch a field-trip ship to Wééné, Chuuk, and then wait weeks or sometimes months until a different field-trip sailed for Polowat. Such shifts in transportation patterns served to strengthen the importance of the urban center.


Even so, the Trust Territory’s urban centers grew very slowly until the advent of the Kennedy administration and much larger island budgets in the 1960s led to an expansion of infrastructure and wage employment. In Chuuk, this growth of the town center initially had only a modest impact on most outer island communities such as Namoluk, although it stimulated some limited population movement from the atolls to town in search of short-term employment. Such communities as Namoluk, then, remained largely “intact” through the mid-to-late 1960s, in the sense that the great majority of their members continued to reside “at home.” The first significant factor that pulled chon Namoluk to the urban center on Wééné was what Francis X. Hezel (1979) has called “the education explosion,” a phenomenon that he dates to 1965 and to Truk3 High School’s first graduating class.


With greater opportunities for a high school education from the late 1960s onward, the emigration of Namoluk’s people—especially its young people—began in earnest. These opportunities were furthered by the establishment of junior high schools (ninth and tenth grade) in 1970, with the one for the Mortlocks located on Satawan Islet, Satawan Atoll (see Map 1.2). The tremendous increase in the number of high school graduates in Chuuk from 1965 to 1977 that Hezel (1979) documented was joined by an expansion of scholarships and other funds to pursue a college education in the United States.


These resources provided the financial wherewithal for hundreds of Chuukese high school graduates to enroll in colleges and universities in Hawai’i and on the U.S. mainland, beginning in the early 1970s. Namoluk students were prominent among these college migrants, as will be discussed in subsequent chapters.


The next big stimulus to migration from places like Namoluk to Wééné and beyond resulted from a combination of factors. Many of the college students who went to the States in the 1970s returned and found salaried jobs, particularly government jobs, in Micronesia’s urban centers. Those who followed just a few years later, however, returned to find nearly all the available jobs taken, and they grew restive (Larson 1989 provides a sensitive account of their dilemma). Casting about for work, some of these young adults moved to Saipan during the early 1980s. Saipan, the capital of the Commonwealth of the Northern Mariana Islands (CNMI), had earlier been the capital of the USTTPI, and consequently people from elsewhere in Micronesia could freely immigrate there. The CNMI experienced a tourist boom during the 1980s as large numbers of high-end hotels were built by Japanese corporations to cater to a Japanese market. In addition to jobs in Saipan’s tourist industry, numerous Micronesians, including a few from Namoluk, found employment in the two dozen garment factories that were set up there beginning in 1983 to exploit cheap labor and to find a way around U.S. import quotas of clothing from foreign countries.


At about the same time that hotel construction and tourism took off on Saipan, it also began to boom on Guam, notably after early 1984 (see Map 1.1). By this time job prospects in places like Wééné were poor to nonexistent, but immigration of Micronesians to Guam was still tightly controlled. Then things changed. With the implementation of the Compact of Free Association between the newly constituted Federated States of Micronesia (FSM) and the United States on November 3, 1986, “For the first time Micronesians were allowed free entry into the US and its possessions to live and work without restriction” (Hezel and McGrath 1989, 49). Not long thereafter, the number of Micronesians who moved to Guam grew by leaps and bounds, and by September 1988 approximately 1,100 people from Chuuk State were living there (Hezel and McGrath 1989). Most of this migration was in search of jobs, although better schools and health care also figured into people’s decisions to move to Guam. At first only a few Namoluk people were part of this late-1980s flow, but within a very few years—by 1995—Guam had the third largest number of Namoluk people of any location (see especially Chapter 8).


In the late 1990s, Guam’s economy began to sour, and Micronesians resident there—along with others from their home islands—went to Hawai’i and the U.S. mainland in growing numbers. There they joined some of their compatriots who had gone originally to the United States for college in the 1970s and had never left. Most such “long-timers” had married Americans and had children, so they were allowed to stay in the country before the Compact was signed for that reason. During the past thirty years, a number of places in the United States have attracted especially large numbers of people from Chuuk State, for example, Honolulu; Portland-Salem, Oregon; and Corsicana, Texas, to name but three. These beachheads in a new Micronesian archipelago now contain three- or four-generation families, workers, students, and spouses of varied ethnicities. Once again, as we shall see, chon Namoluk have been fully participant in all of these developments. By midsummer 2001, more than a quarter of Namoluk’s population was resident in the United States or its territories, with 10 percent of them in the fifty states, and another almost 18 percent located on Guam. This book is about the implications of these profound shifts in population during the past forty years for individual Namoluk people and for the Namoluk community.


OPENING MY ARGUMENT


In the once-upon-a-time anthropology of an earlier generation, the world was divided into neatly demarcated sociocultural systems—usually called societies or cultures—that were located in particular geographic places. The quintessential examples of this way of ordering the ethnographic world were islands—clearly bounded mini-worlds such as the Andaman Islands, made famous by A. R. Radcliffe-Brown, or Raymond Firth’s Tikopia. Times have changed, and concepts have also changed, and today’s anthropologists think very differently about cultures, societies, places, and boundaries.


It is erroneous to label Namoluk as “a culture” per se. Culturally, socially, and linguistically, Namoluk is thoroughly intertwined with a number of other Carolinian communities. The atoll’s closest connection is with Ettal, its nearest neighbor and the putative source of its present population following the eradication of Namoluk’s “original” people. As the story is told, a canoe sailed from Ettal across the 35 miles of open sea to visit Namoluk, but when they arrived, they found no one there. After checking thoroughly for signs of life, they hurried back to Ettal to share the news. The result was that members of several Ettal lineages moved to Namoluk to recolonize the abandoned atoll. Ever since then, the ties between the two communities have been especially close, and this is expressed by stating that Ettal is the canoe’s hull and Namoluk its outrigger.


But Namoluk has very strong ties with several other island communities in its vicinity as well, notably Oneop, Moch, Nama and Kuttu. As with Ettal, these connections are via the settlement of people and the establishment of lineage branches on another island: from Namoluk to Nama and Moch, and from Kuttu and Oneop to Namoluk. So at a minimum, Namoluk is bound up socially and culturally with at least five other Mortlockese communities. But stopping here would ignore the numerous relatively recent marriages between chon Namoluk and spouses from Losap, Satawan, and Lukunoch, three more atoll communities in the Mortlocks, and it would also fail to account for colonially wrought changes during the twentieth century that increasingly have bound “the Mortlocks” together as a sociopolitical unit within what is now Chuuk State, FSM.


[image: image]


Map 1.3—Namoluk Atoll, Eastern Caroline Islands


My point here is that as one expands outward from Namoluk Atoll, one discovers social, cultural, and linguistic connections that range far afield. For instance, Namoluk has historical trading ties to Peniyésene village on Wééné Island, Chuuk; links to Polowat Atoll via multiple marriages and a shared lineage; marital connections with the Mortlockese settlements on the island of Pohnpei; and linguistic relationships with the speakers of “Trukic” dialects who extend westward from Chuuk State through all the outer islands of Yap State, FSM, and the Southwest Islands of the Republic of Palau (Quackenbush 1968). Given such circumstances, where does one culture stop and another begin?


This question underscores the point that we live in a time when anthropologists no longer view cultures as discrete, bounded units attached to specific places in the old Murdockian sense. Instead, culture is not bound to place, and in an ever more mobile world it is carried with migrants as they cross national borders in search of new opportunities for education, employment, or safety from warfare and revolution. With this in mind, perhaps the best way to think of Namoluk culture is that it is one part of a cultural-linguistic gradient that stretches across much of the Caroline Islands.


That said, what of Namoluk as a “society” and the atoll as a “place”? I noted above that as a social entity Namoluk has been wrapped together for quite some time with several other island populations in a quasi-ethnic, quasi-linguistic grouping called “the Mortlocks.” If we accept the widespread social science idea that societies are comprised of multiple communities, then I argue that Namoluk is one of the communities that make up Mortlockese society and that it is not a society unto itself. This leaves the matter of place to be addressed.


Namoluk is irrefutably a physical place, a coral atoll made up of five islets located at 5 degrees 55 minutes North, 153 degrees 08 minutes East, approximately 125 miles southeast of Chuuk in the Eastern Caroline Islands (see Map 1.3). But to state this is in some ways to state the obvious. What is more interesting is that humans imbue particular places with names, with a history, and with emotional attachment. Keith Basso observes that “what people make of their places is closely connected to what they make of themselves as members of society and inhabitants of the earth, and while the two activities may be separable in principle, they are deeply joined in practice. If place-making is a way of constructing the past, a venerable means of doing human history, it is also a way of constructing social traditions and, in the process, personal and social identities” (1996, 7). Places are not just locations; some places are home, and home is a key to personal and social identity. Namoluk is a place of this sort: it is home to the members of the named community from the atoll who have kinship ties and land rights there, and it is the primary source of identity for those who are called and call themselves chon Namoluk.


Critiques and discussions of place have been very much center stage in anthropology during recent years, but the significance of place for identity has sometimes gotten lost in the rush to discuss the powerful effects of globalization and transnational migration. Arjun Appadurai (1988) set this recent discussion in motion, and his work was followed soon thereafter by two much-cited articles by Margaret Rodman (1992) and by Akhil Gupta and James Ferguson (1997a).


Urging a reappraisal of the concept of place in anthropology, Rodman contends that places are socially constructed, and she argues that anthropologists should seek to understand how others constitute places out of their own interests and experiences. From this Rodman develops the idea of multilocality, in which places are to be seen from others’ viewpoints, can be analyzed as parts of larger networks, can be used to highlight the contrasts between the known and the unfamiliar, and can have multiple meanings and be experienced differently by different people (1992, 647). She concludes that “By joining multilocality to multivocality, we can look ‘through’ these places, explore their links with others, consider why they are constructed as they are, see how places represent people, and begin to understand how people embody places” (1992, 652).


Following on Rodman’s suggestions, as our story about Namoluk unfolds we will have occasion to see how different people from the island construct their images of home. Some of them maintain a passionate attachment to the land and surrounding sea, whereas others have all but dismissed their connection to their home atoll. How these differences relate to personal identities and the maintenance of a “Namoluk community” will be explored in later chapters. The ways Namoluk fits into larger social networks (e.g., “the Mortlocks,” “Chuuk,” and “Micronesia”), and the ways that the scattered locales of contemporary Namoluk people may be said to constitute a viable network also will be examined. Related to this discussion will be reflections on how unfamiliar places (e.g., Guam or Eureka) have been “colonized” by chon Namoluk, that is, made into known or now-familiar places. Through all of this, I will make the case for what Rodman calls “the inseparability of place and people,” as shared home place (Namoluk) frames and defines the new transnational boundaries of what continues as a viable community despite its dispersal through migration. In other words, we will see how Namoluk as a place represents people, “and begin to understand how people embody places” (Rodman 1992, 652).


In their influential paper on “the field” as a place—as a location for anthropological studies—Gupta and Ferguson remark on an irony of these times: “that as actual places and localities become ever more blurred and indeterminate, ideas of culturally and ethnically distinct places become perhaps even more salient” (1997a, 39). Invoking Benedict Anderson’s (1983) idea of “imagined communities,” they picture “displaced peoples cluster[ed] around remembered or imagined homelands, places, or communities in a world that seems increasingly to deny such firm territorialized anchors in their actuality” (1997a, 39). They go on to state that “in such a world, it becomes ever more important to train an anthropological eye on processes of construction of place and homeland by mobile and displaced people” (1997a, 39). As we discuss the transformation of the Namoluk community during recent decades, our attention will be on the idea of the atoll as a distinct place that helps people to construct their personal and social identities. Although such a connection between people and place may be fairly straightforward and obvious for those who continue to reside on Namoluk, it is less so for chon Namoluk who have taken up extended residence abroad. It is for this latter group in particular that the idea of Namoluk as a community rooted in a place occupies a special prominence.
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