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About this book



With the A Level in Religious Studies, there is a lot to cover in preparation for the examinations at the end of the course. The aim of these books is to provide enough support for you to achieve success at A Level, whether as a teacher or a learner.

This series of books is skills-based in its approach to learning, which means it aims to combine covering the content of the specification with examination preparation from the start. In other words, it aims to help you get through the course while at the same time developing some important skills needed for the examinations.

To help you study, there are clearly defined sections for each of the AO1 and AO2 areas of the specification. These are arranged according to the specification themes and use, as far as is possible, specification headings to help you see that the content has been covered.

The AO1 content is detailed but precise, with the benefit of providing you with references to both religious/philosophical works and to the views of scholars. The AO2 responds to the issues raised in the specification and provides you with ideas for further debate, to help you develop your own evaluation skills.

Ways to use this book

In considering the different ways in which you may teach or learn, it was decided that the books needed to have an inbuilt flexibility to adapt. As a result, they can be used for classroom learning, for independent work by individuals, as homework, and, they are even suitable for the purposes of ‘flip learning’ if your school or college does this.

You may be well aware that learning time is valuable at A Level and so we have also taken this into consideration by creating flexible features and activities, again to save you the time of painstaking research and preparation, either as teacher or learner.

Features of the books

The books all contain the following features that appear in the margins, or are highlighted in the main body of the text, in order to support teaching and learning.

Key terms of technical, religious and philosophical words or phrases.


[image: ] Key term

Holy Spirit: God as he is active in the world



Key quotes either from religious and philosophical works and/or the works of scholars.


“Key quote”

I … decided, after investigating everything carefully from the very first, to write an orderly account.

(Luke 1:3)



Key person boxes summarise essential figures.


[image: ] Key person

Rudolf Bultmann (1884–1976): a German theologian who called for the ‘demythologisation’ of the New Testament



AO1 activities that serve the purpose of focusing on identification, presentation and explanation, and developing the skills of knowledge and understanding required for the examination.


AO1 Activity

Prepare a 30-second news flash on how Jesus’ birth is presented in Matthew and a 30-second news flash on how Jesus’ birth is presented in Luke.

This practises the AO1 skill of selecting and presenting the key relevant information.



AO2 activities that serve the purpose of focusing on conclusions, as a basis for thinking about the issues, developing critical analysis and the evaluation skills required for the examination.


AO2 Activity Possible lines of argument

Listed below are some conclusions that could be drawn from the AO2 reasoning in the Accompanying text 



Specification content boxes highlight exactly what is being covered in each section and how it connects to the specification.


Specification content

The extent to which the birth narratives provide insight into the doctrine of incarnation.



Glossary of all the key terms for quick reference.

AO2 skills: critical analysis and evaluation

A good way to prepare yourself for an AO2 part (b) evaluation answer is to consider the different ways to approach this. Sometimes writing frames or anacronyms may be suggested. Whilst these are useful, they are meant as ‘scaffolding’ or support for an answer, but the danger is that they end up restricting more natural and personal evaluation.

One useful approach is to think about some different styles of writing and relate these to ‘characters’ that are easily remembered.

Strong evaluative characters

We can look at what are considered strong evaluative character styles that display all the qualities that avoid the pitfalls above. By this we mean different aspects, elements or ingredients of an effective critical analysis and evaluation.

If we look at the table below, we can see 7 characters, each of which has a specific strength and quality that display skills of critical analysis and/or evaluation. The strength of each character forms a part of a strong evaluation. In a full AO2 answer it may be useful to vary the characters in terms of depth and breadth.

The characters can be used as a checklist not a structured plan or rigid writing frame. The best way to use them is to consider the different styles and skills before writing an answer and then measure your answer by checking that the critical analysis and evaluation elements are there.

Examples of this can be seen in the sample answer we provide. In these sample answers you may notice that not all the character styles have been used in the same order, detail or combination; however, generally, most are often covered.

In the table below, we have attempted to demonstrate how each character may fulfil the criteria for a band 5 evaluation using the descriptors it presents. These are highlighted in bold in the third column.









	
Character


	
Strength


	
Application and AO2 Band descriptor link
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	●  The tennis player deals with specific lines of arguments (often from either named scholars or schools of thought) and returns counter arguments.


	●  The tennis player manages arguments and counter arguments, making sure there is consideration of several lines of argument in response to the statement in the question.


	●  This is sometimes understood as ‘for’ or in support of an argument and ‘against’; however, this does not necessarily always have to be done in an even or balanced way since some answers may wish to argue effectively towards a conclusion that is supported by several lines of reasoning, evidence and argument that support each other.





	

	●  The tennis player ensures that thorough, sustained and clear views are given in an answer.


	●  The tennis player also ensures that the views of scholars/schools of thought are used extensively.
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	●  The detective has a forensic ability to examine, collate and clarify evidence and provide examples. The detective makes sure that the argument presented is substantial in that it is based in evidence and examples to support the reasoning presented.


	●  The detective selects details that are accurate and relevant in a thorough way. They make sure that there is correct reference to specialist language in the correct context.





	

	●  The views of scholars/schools of thought are used appropriately and in context.


	●  There is a thorough and accurate use of specialist language and vocabulary in context.
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	●  The philosopher likes to raise and ask interesting and relevant questions.


	●  The philosopher often indicates that there may be problems or challenges to a specific approach and likes to suggest a solution.


	●  When an argument or analysis is in ‘full flow’ we may think of questions that we would like to raise in response to views analysed. The philosopher loves to do this.





	

	●  The philosopher character is typical of perceptive evaluation.


	●  The philosopher successfully identifies the issues raised by the question set.
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	●  The news reporter provides perspective, clarity, an overview of the debate. Commentary is vital in an AO2 answer as it demonstrates that the student is engaging with the debate that the statement presents. It is an easy way to demonstrate that you are thinking about the issues.


	●  The best way to provide yourself with an opportunity to develop a more personalised approach is to practice pausing and reflecting upon points made, developing them with evidence and examples and commenting on the qualities a line of argument possesses.





	

	●  Using a news reporter style ensures that a response thoroughly addresses the issues raised by the question set.
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	●  The explorer likes to suggest some alternative ways of answering a question. Sometimes it feels as though a debate needs a different angle, approach or perspective. The explorer often suggests new ways of attempting to arrive at a solution to the debate.


	●  This can often be your own response in considering a given statement including a new suggestion or perhaps a question you would like to raise.


	●  You can even try to bring in other strands and evidence beyond the immediate topic from other areas of the course.





	

	●  This ensures that there is confident and perceptive analysis of the nature of connections between the various elements of the approaches studied.
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	●  The critical thinker points out more technical aspects of an argument. The critical thinker is often concerned with how an argument ‘works’ and ‘flows’.


	●  The critical thinker sometimes challenges more forensic aspects of an argument.


	●  The critical thinker checks for coherence and consistency. Does the evidence support the conclusion? Is there a counter argument?





	

	●  The critical thinker ensures that there is extensive, detailed reasoning in an answer.
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Makes an overall ruling and concludes matters. The judge in some ways is the most vital character. They cannot stand alone and rely upon others and their contributions to make a final decision. This can be in favour or against the statement, or, it may be that the statement itself is questionable.

Often an overall judgement ends an answer; however, sometimes an overall conclusion may start the answer and then discuss, analyse and reason why this may be the case.

Strong evaluative answers often have several judgments or mini-conclusions throughout the answer.


	

	●  The judge is the final voice of an answer. They may appear anywhere in an answer but usually summarises at the end. The judge should be clear evidence of confident critical analysis.











Summary of a strong evaluative answer


	●  Offers clear, sustained and varied lines of argument (view) like the exchanges of a tennis player.


	●  The varied evidence of scholarly views and schools of thought are precisely examined and coherently presented like the report of a detective.


	●  Issues are identified to focus on, and questions may be raised like a philosopher.


	●  Engages with a debate by offering commentary and reflection upon the points presented like a news reporter.


	●  May explore some new ways of answering the question and possibly refer to other elements of the course like an explorer.


	●  Contains reasoning that is detailed, ordered, coherent and effective like a critical thinker.


	●  Ensures there is an overall judgment made that clearly links to the reasoning and evidence contained in the answer like a judge.











T1

Religious figures and sacred texts




This section covers AO1 content and skills




Specification content

Consistency and credibility of the birth narratives; harmonisation and redaction




A: Jesus: his birth



Make sure you have read and understood the set texts:

Matthew 1:18–2:23; Luke 1:26–2:40.

The birth narratives in Matthew and Luke

Although there are four Gospels (Matthew, Mark, Luke and John) in the New Testament that recount the life of Jesus, only Matthew and Luke contain accounts of Jesus’ birth.


[image: ] Key term

Gospels: The record of Jesus’ life and teaching in the first four books of the New Testament



Matthew’s version

Matthew focuses on Joseph and links the events to Old Testament prophecies. This version records how Joseph intends to marry Mary. However, finding out that she is pregnant, knowing he is not the father, he intends to divorce her quietly rather than expose her to public disgrace. Then an angel appears to him in a dream telling him that Mary conceived through the Holy Spirit and he is to marry Mary and call the child Jesus.

Matthew then records that the Magi, or Wise Men, who have followed a star ‘from the East’ visit Jesus and give him gifts of gold, frankincense and myrrh. Because the Wise Men fail to report back to Herod about the child, Herod orders all boys under two years old to be killed. Joseph is warned in a dream to flee to Egypt to escape Herod and, following another dream, only returns to Nazareth after Herod dies.


[image: ] Key term

Magi: Latin for ‘wise men’, originally the word meant ‘an oriental priest, learned in astrology’ and probably from Persia (Iran)



Luke’s version

Luke focuses on Mary, and the account is interwoven with the account of John the Baptist’s birth. The angel Gabriel tells Mary of her pregnancy. When she questions how that is possible given she is a virgin, Gabriel tells her that it is by means of the Holy Spirit. Mary, on a visit to her pregnant cousin Elizabeth, expresses her joy in a song of praise (1:46–55). Elizabeth gives birth to John the Baptist, and her husband, Zechariah, subsequently gives a prophecy about John the Baptist’s future work (1:68–79).

Luke then records how Joseph and Mary have to travel to Bethlehem to be registered for the census Caesar Augustus has called. Because there is no room for them at the inn, the baby Jesus is born in a manger (probably in a stable or outhouse). Meanwhile, some shepherds are informed by angels of Jesus’ birth and go immediately to Bethlehem to visit him.


“Key quote”

The fact is that we have in Matthew and Luke two independent accounts of the birth of Jesus.

(M Roberts)



On the eighth day, Jesus is circumcised and named Jesus. Then, a month later, Mary and Joseph take Jesus to the Temple in Jerusalem to offer a sacrifice of thanksgiving. Moved by the Spirit, Simeon recognises Jesus and refers to him as ‘a light for revelation to the Gentiles’. Then Mary, Joseph and Jesus return to their home in Nazareth.


Differences in the accounts


	●  Matthew writes from Joseph’s perspective, Luke from Mary’s.


	●  Only Matthew records the appearance of the star, the visit of the Wise Men, the slaughter of the boys and the flight to Egypt.


	●  Matthew has extensive quotations from the Old Testament. Luke does not, but has three songs of Mary, Zechariah and Simeon.


	●  Luke mentions that Jesus is born ‘in a manger’. Matthew speaks of ‘a house’.


	●  Only Luke records Mary’s visit to Elizabeth, the birth of John the Baptist, the census of Caesar Augustus, the visit of the shepherds, the circumcision and presentation of Jesus in the Temple.




The historicity of the accounts

Certainly, the birth narratives do contain references to historical figures such as Herod (Matthew’s Gospel), Caesar Augustus and Quirinius (Luke’s Gospel). However, they raise difficulties. Herod’s massacre of the boys is not recorded anywhere else, but it is consistent with Herod’s character. He murdered three of his own sons.


[image: ] Key term

birth narratives: the accounts of Jesus’ birth in the Gospels of Matthew and Luke



Luke (1:3) implies he is writing an accurate historical account, and it is true that Quirinius was governor of Syria. However, many scholars place the date of Quirinius’ governorship some eight years after Herod’s death, and so later than Jesus’ birth. Josephus, the first century Jewish historian, refers to a census by Caesar Augustus but dates it at 6 CE. In addition, it was not the Roman practice to require people to return to their ancestral home for registration.


“Key quote”

I … decided, after investigating everything carefully from the very first, to write an orderly account.

(Luke 1:3)



Some scholars claim that Luke misleads his readers with the three songs that he includes in his narrative. They argue that the early Christian community was already singing these songs before Luke attributed them to various characters in his Gospel.
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A stained glass depiction of Herod’s massacre of the boys




Supernatural events in the accounts

Perhaps the biggest cause of doubt about the historicity of the accounts of Jesus’ birth are the references to supernatural events accompanying the birth.


[image: ] Key term

historicity: historical accuracy




	●  Angels: In both Matthew and Luke, angels appear, giving messages. In Matthew, an angel appears to Joseph on three occasions and an angel appears to the Wise Men. In Luke, an angel appears to Mary, and a choir of angels visits the shepherds.


	●  Supernatural knowledge: Both Simeon and Anna in the Temple recognise Jesus as the Messiah.


	●  The star: The Wise Men are guided miraculously to Jesus by a star.
 The identity of this celestial phenomenon has most often been explained as a planetary conjunction (apparent close approaches of two or more planets to each other). However, it led them south, whereas celestial bodies normally move from east to west. Also, it led them directly to the place where Joseph and Mary were staying, which stellar phenomenon cannot do.


	●  The virgin birth: Both Matthew and Luke claim that Jesus was miraculously conceived of the Holy Spirit and born of a virgin. For many, this is probably the most difficult challenge to belief. The narratives imply that Jesus was human by virtue of his mother and divine by virtue of being conceived by God. Jesus appears to be both human and divine.





“Key quote”

Look, the young woman [the Greek version uses the word ‘virgin’] is with child and shall bear a son, and shall name him Immanuel.

(Isaiah 7:14)



Harmonising the accounts

Another reason some people have for doubting the two accounts is the apparent differences between them. If the accounts are true, then shouldn’t they be similar and consistent?

However, as the accounts do not blatantly contradict one another, there is no reason both accounts cannot be true. Why couldn’t Jesus have been visited by both Wise Men and shepherds? It may be possible to explain other apparent differences. For instance, both Matthew and Luke may have selected or have had access to accounts of only some of the events. Matthew may have had access to information that was not available to Luke, and vice versa.

The time sequence may also account for apparent differences. For instance, while Luke writes about Jesus being born in a manger, Matthew refers to a house. This may be explained by the crowd for the census having left by the time the Wise Men visited, and so the family could have been able to move lodgings to a house. Similarly, Mary, Joseph and Jesus may have fled to Egypt sometime after Jesus was presented in the Temple.

There are also many similarities between the two gospel accounts. Both Matthew and Luke agree that Jesus was born in Bethlehem when Herod was King of Judea. They also agree that the name of the mother was Mary, that she was betrothed to Joseph, that she was a virgin and that Jesus was conceived by the Holy Spirit. And they agree that people travelled to visit the newborn baby and that Jesus came to save not only the Jewish people, but all people, just as the prophecies had foretold.

The approach of redaction criticism

One explanation for the differences in the birth narratives may be that the author had a particular theological perspective that he wanted to convey to his readers. For instance, Matthew’s Gospel is seen as having been written for Jewish readers and so tells the story of Jesus’ birth from Joseph’s viewpoint. He wants to show that Jesus was connected, through Joseph, with Israel’s legendary King David and that he is the fulfilment of Old Testament revelation of God. Hence, his account has six Old Testament quotations.

This approach to understanding how the account was compiled is known as redaction criticism. It assumes that the original traditions about Jesus circulated as independent units in the early Church. Each Gospel writer chose the material that he wanted and arranged it to suit his own theological interests, making significant additions and omissions and changing the wording to make a theological point.


[image: ] Key term

redaction criticism: a theory that regards the author of a text as editor of source material that they adapted to suit their own theological interests




“Key quote”

Redaction criticism … looks at the Gospels as complete documents, and sees the evangelists as individual theologians (even ‘authors’) in their own right.

(S Smalley)



In contrast to Matthew, Luke seems to be writing to non-Jewish people (Gentiles). He tells the story from Mary’s point of view. When he does appeal to Old Testament prophecy, he doesn’t quote from the Hebrew version, but the Greek version, the Septuagint. The emphasis in Luke’s Gospel is that Jesus brought salvation to poor and needy people, and that God is concerned with those who are underprivileged and downtrodden. This may account for why Luke includes the story of the shepherds, rather than the wealthy Wise Men bearing expensive gifts.


[image: ] Key term

Septuagint: the Greek translation of the Hebrew Bible in the third to second centuries BCE; also referred to as the LXX in reference to a legend of 70 Jewish scholars translating the Torah



The story of the presentation of Jesus in the Temple also makes clear that Joseph and Mary were poor people. The sacrifice they make is the sacrifice of the poor (‘a pair of turtle-doves or two young pigeons’). On such occasions, wealthy people were expected to sacrifice a lamb. This story, together with the prominence given to the birth of John the Baptist, emphasises the connection between Jesus and the Jewish religion so that, despite the Greek flavour of his Gospel, Luke, like Matthew, is convinced that Jesus is the fulfilment of the Old Testament revelation of God. John the Baptist represents the last of the Old Testament prophets and foretold the appearance of John the Baptist, the forerunner to the Messiah, Jesus.


Specification content

Interpretation and application of the birth narratives to the doctrine of the incarnation (substantial presence and the kenotic model)



The doctrine of the incarnation

The English word incarnation comes from the Latin, which is made up of two basic elements, in + carnis (‘flesh’). Incarnation, therefore, means ‘becoming flesh’.


[image: ] Key term

incarnation: God in human form in the person of Jesus



The doctrine of the incarnation expresses the belief that Jesus Christ was God in human form. According to this belief, Jesus’ life on Earth was only a short period in the story of one who had always been and will always be. His birth at Bethlehem was not the beginning of the story, nor was his death on the cross the end. The belief asserts that while Jesus lived on Earth, people found themselves in the presence of God in the flesh. As John’s Gospel puts it (1:14), ‘the Word became flesh and dwelt among us, full of grace and truth; we have beheld his glory, glory as of the only Son from the Father’.

The most widely accepted definitions of the incarnation and the nature of Jesus were made by the First Council of Nicea in 325 ce, the Council of Ephesus in 431 CE and the Council of Chalcedon in 451 CE.


“Key quote”

We believe … in one Lord Jesus Christ, the Son of God, begotten of the Father … being of one substance with the Father … for our salvation came down from heaven and was incarnate and was made man.

(First Council of Nicea, 325 ce)



What they assert is that Jesus Christ was both fully God: begotten from, but not created by the Father; and fully man: taking his flesh and human nature from the Virgin Mary.

The two natures

These two natures, human and divine, were united in the one person of Jesus. This is known as the hypostatic union.

It is important to understand that the doctrine of the incarnation does not see Jesus as half human, half God. It states that Jesus is fully God and fully human.


	●  He is fully God because he is believed to have existed from the beginning with God, and was God. His appearance here on Earth was only a brief period in this existence. After his resurrection, he is believed to have returned to his Father with whom he now reigns for evermore.


	●  He is fully human because he was a man of flesh and blood, born as any other person is born; he was a helpless baby; he had to learn to walk and talk like every child; he ate and slept and drank; he experienced hunger, weakness, temptation and disappointment; he died.




 


“Key quote”

We … confess one and the same Son, our Lord Jesus Christ, the same perfect in Godhead and also in manhood … to be acknowledged in two natures …

(Council of Chalcedon, 451 ce)



The person of Jesus, therefore, combines two natures – a divine nature and human nature. Not surprisingly, this doctrine has been challenged. For example: how could an omniscient God become a baby, and how could Jesus, if he was God, be tempted (Mark 1:13) or not know when the world was to end (Mark 13:32)?

Through the history of Christianity, there have been attempts to emphasise one nature in Jesus’ person at the expense of the other, and such attempts are seen as heresy. However, the doctrine of the incarnation gives equal validity to both.

Incarnation as kenosis

The term kenosis comes from Greek and means ‘to make empty’. The word appears in Paul’s letter to the Philippians (2:7), where Paul says that Jesus, ‘who, being in very nature God, did not consider equality with God something to be used to his own advantage; rather, he made himself nothing by taking the very nature of a servant, being made in human likeness’.

‘Made himself nothing’ is sometimes translated as ‘emptied himself’ (kenosis).

Kenotic theology attempts to understand the incarnation in this light. Its main concern is to solve some of the difficulties arising from Jesus having both a divine and a human nature.

The question is: what does Paul mean when he says that Christ ‘made himself nothing’? It cannot be that Jesus emptied himself of his divinity and stopped being God. If he was truly God, he must have continued to be God during his earthly ministry, maintaining the substantial presence of God, although his divine attributes were hidden.

Instead, the ‘emptying’ consists of:


	●  a preincarnate self-limitation by Jesus, agreeing to take ‘the very nature of a servant, being made in human likeness’, therefore fully human while maintaining substantial presence as fully divine.


	●  the self-emptying of his own will as a human being and becoming a servant, and submitting entirely to the will of God.





Summary


	★  Only Matthew’s and Luke’s Gospels give accounts of the birth of Jesus.


	★  The supernatural elements in the accounts and the differences between the accounts cast doubt on their historical reliability.


	★  Others note that there is no actual contradiction between the accounts, and the Gospel writers just focus on different parts of the event.


	★  Redaction criticism argues that the Gospel writers selected material to suit their theological interests.


	★  Christian doctrine teaches that Jesus was both fully human and fully divine.







AO1 Activity


	
a  Explain examples from the birth narratives that support the view that:


	i     Matthew’s Gospel focuses on Joseph.


	ii    Luke’s Gospel focuses on Mary.






	This helps consolidate your learning, by developing the skill of selecting relevant examples and explaining how they illustrate the focus of the question.


	b  Draw a diagram to illustrate the similarities between the two accounts of the birth narrative.


	This helps develop your organisation skills, by selecting and ordering evidence and examples.







This section covers AO2 content and skills




Specification content

The extent to which the birth narratives provide insight into the doctrine of the incarnation




Issues for analysis and evaluation

The extent to which the birth narratives provide insight into the doctrine of the incarnation








	
Possible line of argument


	
Critical analysis and evaluation





	
The birth narratives in the Gospels give an account of Jesus being born of a virgin.


	
The accounts of the virgin birth are based on ancient myths that ascribed supernatural births to a figure to turn them into a hero and are not to be understood literally.





	
Although there are ancient myths involving virgin births, the birth narratives in the Gospels are reliable historical accounts. Many scholars see Luke as someone who was historically accurate in his writings.


	
There are too many doubts about the reliability of the birth narratives. Many argue that they were written long after the events and were made up by the early Church, based on Old Testament prophecies. The epistles of Paul, which are earlier than the Gospels, do not mention the virgin birth.

The incarnation is clearly an incoherent idea – it is not possible to be fully God and fully human.





	
It is unscientific to dismiss the supernatural in the New Testament accounts of the birth narratives.


	
Bultmann argues that the birth narratives need to be ‘demythologised’ to understand them in the modern world.





	
If the accounts are reliable, they provide insight into the doctrine of Jesus being both fully God and fully human.


	
The word virgin is a mistranslation and means ‘a young woman of marriageable age’. It has nothing to do with God becoming flesh.

To claim that Jesus was born of a virgin is not the same as claiming that Jesus was fully God and fully human.





	
It is too narrow to consider only the birth narratives.


	
We need to consider the whole of Jesus’ life, including his death and resurrection, to gain insight into the incarnation. But again, it is necessary to decide how reliable the accounts are.








AO2 Activity


	a    Analyse three possible conclusions that could be drawn from the critical analysis and evaluation of the extent to which the birth narratives provide insight into the doctrine of the incarnation. What are their strengths and weaknesses? Which conclusion is the strongest?


	b    Using the strongest conclusion, select three lines of argument that you might use to support this conclusion. Explain why you have selected these.







Exam practice

Sample question

Evaluate the relative importance of redaction criticism for understanding the biblical birth narrative.


This section covers AO2 content and skills




Specification content

The relative importance of redaction criticism for understanding the biblical birth narrative



Sample answer

Redaction theory is the theory that New Testament writers altered existing material about Jesus to suit their own agenda. It assumes that the original stories about Jesus circulated as independent units in the early Church. Each Gospel writer selected the material that they wanted and arranged it to shape their theological message, making significant additions and omissions and changing the wording to make a theological point.
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A clear explanation of redaction criticism; a good introduction to the debate of whether redaction criticism helps understanding of the birth narratives.



If this theory is correct, then it would mean that the Gospel writers were individual authors, each with a particular agenda, who shaped the material they received. They were not primarily concerned with writing a chronological account, and so the Gospels should be read as theology rather than history.

[image: ]


The answer immediately addresses how redaction criticism can be seen to help understanding. The focus is on reading the accounts not as historical writing but more as theological works. A good overview of how the evaluation may go.



For instance, Matthew’s Gospel seems aimed at a Jewish readership. He refers to Jesus much more in terms of a Jewish messianic context. In the birth narratives, Matthew is seen as redacting his material to include the title ‘Son of David’ and presents Jesus as the ‘New Moses’. In particular, the birth narratives repeatedly quote from the Old Testament and show Jesus as the fulfiller of these prophecies and therefore the true Messiah.
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Some good examples are given to illustrate the insight that redaction criticism provides to the birth narratives.



In contrast, Luke seems to be shaping his material for a Gentile readership. He includes in his birth narrative a census that involves the entire Roman world. There are no stories about the Magi and their gifts, but instead it is lowly shepherds who first visit the baby Jesus.
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Having looked at Matthew’s account, the answer now considers Luke’s account. This provides an excellent contrast, drawing out clearly the differences in the theology between the accounts. These examples from the birth narratives make clear how redaction criticism provides this understanding of why the narratives differ.



This critical approach clearly raises questions about the historical reliability of the birth narratives, including the very nature of Jesus and his incarnation. It makes us interpret the birth narratives in a very different way from that of reading them as historical accounts of what actually happened. Many would argue that understanding that the authors of Matthew and Luke were influenced by pagan mythology, with heroes born of a virgin and mysterious stars in the sky appearing at their birth, makes much more sense of the birth stories. The writers were making a theological point, not a historical chronological account.
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Some good reflective questioning about the consequences of this approach of redaction criticism to the biblical texts.



However, redaction criticism is not without its own critics. It seems questionable to assume that Matthew and Luke were not interested in recording accurate historical information but felt free to create their own material. Luke’s preface explicitly states a historical interest and is consistent with historical information found in other documents of the time.
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The answer now develops a critical approach to the findings of redaction criticism. It gives evidence supporting alternative understandings of the birth narratives.



Redaction criticism is a useful reminder that the Gospel writers were writing theology rather than history, and that they had a variety of potential audiences. However, we should treat redaction criticism with caution as its methodology is questionable.

Why could the gospel writers not have been both theologians and historians? The two positions are not mutually exclusive.

The Christian faith has always believed that it had a historical foundation and that theology was an interpretation of history. The early Church actually appealed to historical events to demonstrate the truth of its beliefs.
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The answer raises some good cautionary comments about redaction criticism and concludes that history and theology are not mutually exclusive. The argument has been consistent throughout and has been well evidenced.
 It is a good answer that has a clear line of argument. Perhaps the conclusion regarding theology and history not being mutually exclusive could be developed further.

Over to you

For this first task, try using the framework/writing frame provided to help you practise the AO2 skills to answer the question below.

As the units in each section of the book develop, the amount of support will reduce gradually to encourage you to be independent and to perfect your AO2 skills.

Question

Evaluate the view that it makes no sense to claim that Jesus was both God and man.

Writing frame

The issue for debate here is the reasonableness or otherwise of the doctrine of the incarnation, which asserts that …

Jewish people and Muslims, and some Christian denominations such as Unitarians, would accept the contention on the grounds that …

Most mainstream Christian traditions would, however, reject it on the grounds that …

It is my view that … and I base this argument on the following reasons:










B: Jesus: his resurrection



Make sure you have read and understood the set texts: Matthew 10:28; John 20–21; 1 Corinthians 15; Philippians 1:21–24.


This section covers AO1 content and skills




Specification content

Interpretation and application to the understanding of death, the soul, the resurrected body and the afterlife, with reference to Matthew 10:28; John 20–21; 1 Corinthians 15; Philippians 1:21–24



The word resurrection means ‘to bring back into existence’. Christians believe that, following his death on the cross and his burial, Jesus rose again from the dead. For 40 days he appeared to many of his followers. Matthew, Mark and Luke’s Gospels record that Jesus warned his disciples that he would be killed but rise again on the third day. At the time, the disciples did not understand and, when Jesus was arrested, they were thrown into utter confusion and fled. Yet, within a short time of his crucifixion, they had become convinced that he was alive. They began to preach that God had raised Jesus from the dead and that he was the Messiah, the saviour promised in the Old Testament.


[image: ] Key term

Messiah (literally ‘anointed one’): a figure who is expected to unite Jewish people and save them from their oppressors, ushering in an era of peace



The resurrection in John 20–21

John 20

a) John and Peter enter the empty tomb (1–9)

When John entered the tomb (20:2), ‘he saw the strips of linen lying there, as well as the cloth that had been wrapped around Jesus’ head. The cloth was still lying in its place, separate from the linen’ (20:7) and ‘he saw and believed’ (20:8). Peter also entered the tomb soon afterwards, but neither understood from scripture that Jesus had to rise from the dead (20:9).

b) Jesus appears to Mary Magdalene (10–18)

Jesus appeared to Mary Magdalene in the garden, but she didn’t recognise him at first and assumed he must be the gardener. This suggests that there had been some change in his resurrection body or that she was just not expecting to see Jesus, since she assumed he was dead. Jesus sends Mary with a message for the disciples: ‘I am ascending to my Father and your Father, to my God and your God’ (20:17).

c) Jesus appears to the disciples (19–23)

On the evening of the day of the resurrection, Jesus appears to the group of disciples (20:19–23). It appears that his body has undergone some change, as he is able to move through locked doors and he shows them the wounds in his hands and his side. Jesus then instructs the disciples, ‘As the Father has sent me, I am sending you’ (20:20). Then Jesus breathes on them and says ’Receive the Holy Spirit’. The verb breathe is the same as the one used in Genesis 2:7 to describe God’s action when he created man from the dust of the ground and ‘breathed into his nostrils the breath of life’. It implies that this marks the beginning of a new creation: the Christian Church.

The giving of the Spirit in 20:22 raises the question of whether John is describing the same event as Luke describes in Acts 2:1–13 when the Holy Spirit descends on the apostles at Pentecost. However, at Pentecost, the result was that the disciples immediately began preaching fearlessly about Jesus. Here they remained fearful since, a week later, they are in a room hiding behind locked doors (20:26). Also, Jesus’ promise was that the Spirit would be given only after he had returned to the Father (John 16:7), and that had not yet happened. Therefore, the giving of the Spirit in John seems to mark the inauguration of the Church’s mission. The mission does not actually begin until the outpouring of the Spirit on Pentecost.


d) Jesus appears to Thomas (24–29)

John records that Thomas was not present when Jesus first appeared to the disciples. He does not believe them, claiming that he will only believe when he sees the wounds and puts his finger where the nails were (20:25). A week later, again in a locked room, Jesus appears and, seemingly aware of Thomas’ demands for proof, invites Thomas to feel his wounds. Thomas’ confession ‘My Lord and My God’ (20:28) is a climax to the chapter.


“Key quote”

But he said to them, ‘Unless I see the nail marks in his hands and put my fingers where the nails were, and put my hand into his side, I will not believe.’

(John 20:25)
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The Incredulity of Saint Thomas by Caravaggio







e) The purpose of John’s Gospel (30–31)

The chapter ends with John’s statement that his purpose in writing his Gospel is to enable people to believe without having seen, and that by believing they may have life in Jesus’ name (20:31).

John 21

a) Jesus appears to the disciples by the Sea of Galilee (1–14)

The disciples have been fishing all night and caught nothing. Jesus then appears on the shore and shows them where to fish. Immediately, they are unable to haul the net because of the large number of fish. The boat almost sinks with the huge catch of fish that they net. Then John says to Peter ‘It is the Lord’ (21:7) and they all eat breakfast of bread and fish with Jesus.


b) Jesus commissions Peter to shepherd his people (15–23)

After breakfast, Jesus asks Peter (calling him Simon, son of John) whether he loves him more than the other disciples. When he replies that he does, Jesus commands him to ‘feed my lambs’. Jesus then asks him twice again. After Peter professes his love, Jesus spells out the cost of that love and announces the kind of death by which Peter would glorify God (18–19).

c) John’s testimony confirmed (24–25)

John 21:24 identifies the author of the Gospel as John, the disciple who Jesus loved. His Gospel claims to be an eyewitness account, and that his disciples know that John’s testimony is true. The Gospel ends with one last testimony to the greatness of Jesus.


“Key quote”

This is the disciple who is testifying to these things and has written them, and we know that his testimony is true

(John 21:24)



Paul’s understanding of the resurrection: in 1 Corinthians 15

Paul accepts without question that the resurrection of Jesus was a historic event. He reminds the Corinthians (v5–8) that there were many witnesses; Jesus had appeared to Peter, to the Twelve and to more than 500, most of whom were still living. Then he appeared to James and to all the apostles, and last of all to Paul himself.

Paul argues against those who claimed that there is no resurrection of the dead. Christian believers are also resurrected since Jesus was resurrected. If there is no resurrection, then Jesus himself was not resurrected. If Jesus was not resurrected, then the Christian faith is futile (15:14). It would mean that those who died had perished, their sins unforgiven and the Christian faith founded on a lie. But he asserts that Jesus had been raised from the dead.


“Key quote”

And if Christ has not been raised, our preaching is useless and so is your faith.

(1 Corinthians 15:14)



In v21, Paul declares again that, just as death came to all people through the disobedience and resulting broken relationship with God of one man – Adam – so resurrection and restored relationship will come to all in Christ through the perfect man, Jesus, when he returns to judge the world.


“Key quote”

The last enemy to be destroyed is death. For he has put everything under his feet.

(1 Corinthians 15:26–27)




With what kind of body are the dead raised?

In v35–50, Paul discusses the kind of body the dead are raised with. He uses the analogy of seed planting. The body that is planted in the earth is perishable, dishonourable, weak, physical. The body that is raised is imperishable, glorious, strong, spiritual. The resurrection body excels over the earthly body like a fully grown plant excels over its seed. Paul asserts that ‘just as we have borne the image of the earthly man, so shall we bear the image of the heavenly man’ (15:49). He concludes that death has been swallowed up in victory and lost its sting, so that the Corinthians can be assured that their labour for the Lord is never in vain.


“Key quote”

But God gives it a body as he has determined, and to each kind of seed he gives its own body. Not all flesh is the same: people have one kind of flesh, animals have another, birds another and fish another. There are also heavenly bodies and there are earthly bodies …

(1 Corinthians 15:38–40)
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Rudolf Bultmann







Paul makes clear that it is a bodily resurrection rather than the Greek idea of just the soul being immortal.

Resurrection, therefore, is not the same as resuscitation. Those resuscitated return from the dead the same as when they were alive (for example Lazarus) and would die again. But when Jesus was resurrected, his body appeared in a different form. He could walk through locked doors (John 20:19) and vanish from sight (Luke 24:31). Yet he could also walk, talk and eat.

Jesus’ risen body is a new mode of existence, and the resurrected body of Christians will be in this image.


Specification content

The views of Rudolf Bultmann and NT. Wright on the relation of the resurrection event to history



Modern interpretation

Rudolf Bultmann

Rudolf Bultmann was a German theologian who argued that all that is necessary for Christian belief is that Jesus lived, preached and died by crucifixion. He was convinced that the supernatural elements in the accounts, such as the virgin birth and the resurrection, were attempts to explain the divine in human terms. Such events were impossible to believe for the modern reader without discarding all modern intellect and knowledge. Bultmann classified such stories as ‘myths’, and so attempts to interpret the New Testament in a way that changes its ‘mythological’ flavour but retains its meaning. He referred to this reinterpretation as a need to demythologise.


[image: ] Key terms

demythologise: reinterpreting what are considered to be mythological elements of the Bible

myths: a story containing divine beings or supernatural themes to explain natural events or social and political concerns




[image: ] Key person

Rudolf Bultmann (1884–1976): a German theologian who called for the ‘demythologisation’ of the New Testament




“Key quote”

We cannot use electric lights and radios and in the event of illness avail ourselves of modern medical and clinical means and at the same time believe in the spirit and wonder world of the New Testament.

(Rudolf Bultmann)



The resurrection, Bultmann argues, was not a historical event. It is a myth, a story designed to sustain faith. It is mythological terminology of the time. No scientifically minded modern reader can believe in the resurrection of a corpse.

Bultmann writes, ‘If the resurrection were an historical fact, faith would become superfluous. What is decisive is not that Jesus came to life again, but that he is, for you, the Risen One. The one who was crucified is alive again if you see him as such with eyes of faith’.

The resurrection, in its demythologised form, is seen as the realisation that the cross of Christ was not a defeat but a victory. The disciples suddenly realised that when he suffered death, Jesus was already the Son of God. Therefore, his death by itself was a victory over the power of death. The Lord of Life had given himself over to death and had thereby conquered it.


“Key quote”

If the resurrection were a historical fact, faith would become superfluous.

(Rudolf Bultmann)



Thus, the crucifixion of Jesus contained the resurrection within it. There was no second historical event. Faith in the resurrection is really the same thing as faith in the cross being able to save people from their sins. Easter is thus about the arising, not of Jesus, but of the faith of the early Church. The resurrection takes place within individuals as they hear the word of God preached, and experience the rise of faith.

Nicholas T Wright

In his book The Resurrection of the Son of God (2003), the English theologian Nicholas T Wright argues that Jesus’ resurrection marks the beginning of restoring creation that he will complete when he returns.


[image: ] Key person

Nicholas T Wright (b. 1948): a leading English New Testament scholar and former Bishop of Durham



Wright considers the Jewish belief in resurrection: 


	●  In the Old Testament, the belief in resurrection is ‘vague and unfocused’.


	●  The Hebrew Sheol is the place of the dead where people are asleep.


	●  Some Psalms (Psalm 73:23–26) express a hope for life after death, based on God’s love in the present that will continue into the future.


	●  In Isaiah 26, Ezekiel 37 and Daniel 12, resurrection is part of the hope for the whole nation, and they refer to bodily resurrection.


	●  In post-biblical Judaism, it was thought that people do not pass directly from death to resurrection, but go through an interim period, after which the death of the body will be reversed. Thus, resurrection refers to the undoing of death.


	●  The spectrum of Jewish beliefs about life after death runs from the Sadducees, who deny the idea of resurrection, to the Pharisees, who insist upon it.


	●  There was also a belief that a Messiah would come who would defeat God’s enemies and establish God’s rule.




It was from this background that the early Christians emerged. They believed:


	●  in the resurrection of the body


	●  that resurrection is an act of new creation; not simply a return to the same sort of body as before, but involves the gift of a new body with different properties


	●  that they would be bodily resurrected when Jesus, the Messiah, returned to judge the world


	●  that while Jewish people who believed in resurrection spoke about the interim state of those who had died, early Christians spoke of people being ‘asleep in Christ’ (for example 1 Corinthians 15:18)


	●  that because of the resurrection, Jesus was the Son of God; he was the personal embodiment and revelation of the one true God.





[image: ]

Nicholas T Wright





The connection between Jesus’ resurrection and Messiah

Although Jesus had not done what the Jewish people hoped and believed that the Messiah would do – defeat God’s enemies, restore the Temple, establish God’s reign on Earth – early Christians understood that Jesus’ resurrection showed that Jesus was Israel’s Messiah. In him, ‘the creator’s covenant plan, to deal with the sin and death that had infected the world, had reached its long-awaited and decisive fulfilment’ (N.T. Wright).

Early Christians emphasised that Jesus was raised from the dead by God. Jesus had been executed as a messianic pretender, but God had vindicated him. ‘It was a sign that this living God had acted at last in accordance with his ancient promise, and shown himself to be God, the unique creator and sovereign of the world. Jesus as the agent of the creator God is accomplishing the task of ridding the world of evil and ultimately death itself’ (NT Wright).


“Key quote”

The best historical explanation is the one which inevitably raises all kinds of theological questions; the tomb was indeed empty, and Jesus was indeed seen alive, because he was truly raised from the dead.

(NT Wright)



Such an interpretation of the resurrection set the early Christians on a collision path with other Jewish groups of their day. However, Jesus’ followers believed that his ‘resurrection, marking him out as Messiah, was a call to Israel to find a new identity in following him and establishing his Kingdom’ (NT Wright).


“Key quote”

Proposing that Jesus of Nazareth was raised from the dead was just as controversial 1900 years ago as it is today.

(NT Wright)



‘The soul’ and its connection with beliefs about life after death

The Greek philosopher Plato thought an afterlife for the soul was possible, but not bodily resurrection. The poet Homer saw the abode of the dead as a place of shadows. By the time of Jesus, parts of Judaism had become influenced by this Hellenistic thinking. While Sadducees denied a future life beyond death, there were other Jewish people who rejected a belief in resurrection but argued for a future blissful life for the righteous in which disembodied souls would enjoy a perfect life forever. However, Pharisees did believe in resurrection, but argued that the dead were in an intermediate state, like an angel or a spirit, and only in the future would they be embodied.

In Matthew 10:28, Jesus made a distinction between body and soul. Some, influenced by Hellenistic thinking, interpret this to mean that human beings have an immortal soul that survives death. Others argue that it refers to the Hebrew idea of nephesh – ‘the whole human being seen from the point of view of one’s inner life, that mixture of feeling, understanding, imagination, thought and emotion …’ (NT Wright).

In 1 Corinthians 15:35–41, Paul discusses the resurrection body. He uses the seed/plant analogy, but does not suppose that resurrection bodies grow from corpses; neither, in his earthly body/heavenly body distinctions, is he suggesting that resurrection means becoming a star or moon. He explains in verses 42–49 that the non-corruptible resurrection body is where the animating principle of the body corrupted by sin (the ‘soul’) has been replaced by the life indwelt by the Spirit of God.


Summary


	★  Christians believe that, following the death on the cross and his burial, Jesus rose again from the dead in a bodily form.


	★  John gives an account of Jesus’ resurrection appearances in his Gospel.


	★  Resurrection is not the same as resuscitation since Jesus’ body appeared in a different form.


	★  Paul the apostle teaches about the resurrected body in his letter to the Corinthians.


	★  Rudolf Bultmann reinterpreted the resurrection by demythologising the accounts.


	★  NT Wright argues that the resurrection of Jesus shows that Jesus is the Messiah.







AO1 Activity


	a  Outline Paul’s understanding of Jesus’ resurrection.


	     This helps your ability to select and present the key, relevant features of 1 Corinthians.


	b  On small revision cards, summarise the key features of Rudolf Bultmann’s understanding of the resurrection. Support the summary with extracts from quotations.


	     This helps you prioritise and select a core set of points to develop an answer and ensure that you are making accurate use of specialist language and vocabulary in context.







This section covers AO2 content and skills




Specification content

The historical reliability of the resurrection




Issues for analysis and evaluation

The historical reliability of the resurrection








	
Possible line of argument


	
Critical analysis and evaluation







	
The Gospel accounts accurately recount an actual historical event.


	
There are discrepancies between the accounts. For instance, in John, Jesus appears to Mary Magdalene after she tells the disciples, but in Matthew, he appears to the women before they tell the disciples. Even though there is much in the accounts that agree, the discrepancies cast doubt on its historical reliability.





	
The Gospels are the word of God and so are trustworthy.


	
The discrepancies demonstrate that the Gospels are not trustworthy. Many scholars would disagree with the view of the Gospels being ‘God breathed’. They are writings by human beings. However, Paul does seem to attempt to prove the resurrection in 1 Corinthians 15, and the early Church did seem to believe the resurrection as a literal physical event.





	
Discrepancies are not evidence of an unreliable testimony.


	
Discrepancies are better accounted for by form and redaction criticism. These suggest that the Gospels were not written by eyewitnesses but were composed a long time after Jesus’ life. They are theological writings rather than historical writings.





	
There are better ways to explain the rise in the belief of the physical resurrection of Jesus.


	
For example, the body was stolen or he did not actually die on the cross. These are more likely than a corpse coming back to life.





	
The resurrection should be classed as a myth.


	
It is unreasonable to expect modern reporters to believe in the resurrection of a corpse. Rather, it is a story designed to sustain faith. It is a story, according to Bultmann, that reflects the realisation that the cross of Christ was not a defeat but a victory. Faith in the resurrection is faith in the saving efficacy of the cross.





	
To take the resurrection as literal is contrary to faith.


	
Though many Christians appeal to the resurrection for believing in the Christian faith, Bultmann argued that if the resurrection were historical fact, then faith would become superfluous; neither does the resurrection in itself give meaning to the event of the crucifixion.

The resurrection takes place within individuals as they hear the word of preaching and experience that rise of faith.










AO2 Activity


	a    Analyse three possible conclusions that could be drawn from the critical analysis and evaluation of the historical reliability of the resurrection. Select evidence and examples to support each of the three conclusions. Select one conclusion that you think is the most convincing and explain why it is so.


	b    Now contrast this with the weakest conclusion of the three. Justify your argument with clear reasoning and evidence.







This section covers AO2 content and skills




Specification content

The nature of the resurrected body




Exam practice

Sample question

Evaluate the nature of the resurrected body.

Sample answer

On reading the Gospel accounts of Jesus’ resurrected body, it is clear that it differs significantly from his earthly body. When Jesus appears to Mary Magdalene, she does not recognise him at first and supposes him to be the gardener. Likewise, the disciples fail to recognise Jesus when he appears by the Sea of Galilee. This implies that there has been some change to his resurrection body. John’s account records how Jesus was able to appear and vanish at will and to pass through locked doors, and yet he is no ghostly apparition because the disciples can see and touch his wounds; he takes food and cooks breakfast.


[image: ]
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A good introduction referring to John’s Gospel account of Jesus’ resurrected body, and how it was different from his earthly body.



In 1 Corinthians 15, Paul makes clear that because Christ was raised from the dead, Christians can be certain that they will also be raised from the dead, and he addresses the nature of that resurrection body. It will be imperishable, glorious, strong, which is different from the earthly body, which is perishable, dishonourable, weak and subject to death. The resurrection body will be spiritual, in the sense that it will not be subject to death.


[image: ]

The answer then moves on to Paul’s statements linking Christ’s resurrected body to the believer’s resurrection body. Again, the answer shows good knowledge of the relevant biblical text.



Paul contrasts ‘spiritual’ body with ‘natural’ body. He is not referring to the substance of the resurrection body, but rather the source of the physical resurrection body. In other words, the glorified resurrection body will be a spirit-dominated body, driven by the Holy Spirit, and not our flesh or fallen human desires. We can think of spiritual as non-physical, and some commentators refer back to Jesus’ resurrection body where he appeared and then disappeared. However, Jesus’ body did not dematerialise and vanish into thin air only to appear materialised again somewhere else. Rather the Greek has the sense of moving to a place where he could be seen (or not seen). Therefore it is not a true disappearance.


[image: ]
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There is further development of Paul’s statements about the spiritual nature of the resurrection body, followed by a discussion about interpreting ‘non-physical’ and that Jesus appeared and disappeared.



Paul argues that, just as we cannot predict what will grow from some unfamiliar seed, so in the same way we cannot predict exactly what the resurrection body will be like. However, what comes from the seed is much more glorious than the seed itself. There will be continuity as well as change. The earthly body will not be totally abandoned, nor will it be totally kept. This reflects Jesus’ body at his resurrection, and Paul comments that we shall bear the likeness of the man from heaven.


[image: ]
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Further exploration and discussion of Paul’s statements about the resurrected body, showing good knowledge of the set text.



This understanding of the resurrection body all rests on the reliability of the Gospels and of Paul’s letter to the Corinthians. The New Testament does consistently refer to the resurrection body being the same physical body but transformed.


[image: ]
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The answer starts to raise questions about the source of the information on the resurrected body.



Maybe we should accept that the ‘mystery’ of the resurrection extends beyond the act itself to that of questions about the nature of the resurrection body.


[image: ]

A good answer that reflects a thorough knowledge of the set text.



Over to you

For this task, select six key points from the ten listed, which are relevant to the evaluation question below. Put your selection into the order that you would use to address the question. When explaining why you have chosen these six to answer the question, you will find that you are developing a process of reasoning.

This helps you to develop an argument to decide whether or not the gospel accounts of the resurrection of Jesus are historically true.

Question

Assess the view that the Gospel accounts of the resurrection of Jesus are historically true.

Evaluation


	  1  Early Christians believed that Jesus was the Messiah.


	  2  They believed this despite him not achieving what the Messiah was supposed to achieve.


	  3  They believed it because they believed that Jesus had risen from the dead.


	  4  Other Jewish leaders had promised that they would be resurrected, but nobody believed that they had been, for the obvious reason that they had not.


	  5  The Gospel accounts of the resurrection are not simply a way of talking about him ‘going to heaven when he died’. It was 40 days after the resurrection that he was exalted to heaven.


	  6  The risen Jesus invites the disciples to touch him to make sure he is a real human being. At the same time, he appears and disappears, sometimes through locked doors. The evangelists are telling, with bewilderment, stories about how Jesus’ body was now different.


	  7  However, some people would say that Jesus somehow survived the crucifixion.


	  8  Others might argue that the tomb was empty, but there had been no resurrection.


	  9  Yet others might think that the disciples simply had visions of Jesus.


	10  If so, would the disciples have spent the rest of their lives preaching what they knew to be a lie?













C: The Bible as a source of wisdom and authority in daily life



Make sure you have read and understood the set texts: Ecclesiastes 12:13–14; Luke 6:36–37; Psalm 119:9–16; Psalm 119:105–112; Genesis 1:26–28; Ecclesiastes 9:5–9; Psalm 46:1–3; Matthew 6:25.


This section covers AO1 content and skills




Specification content

The ways in which the Bible is considered authoritative: as a source of moral advice (Ecclesiastes 12:13–14; Luke 6:36–37); as a guide to living (Psalm 119:9–16; Psalm 119:105–112); as teaching on the meaning and purpose of life (Genesis 1:26–28; Ecclesiastes 9:5–9); and as a source of comfort and encouragement (Psalm 46:1–3; Matthew 6:25)



What is the Christian Bible?

The English word bible comes from the Greek meaning ‘the books’. The Christian Bible is a collection of sacred books bound together in two volumes known as the Old Testament (39 books) and the New Testament (27 books). In addition, there is another collection of books, referred to as the Apocrypha. Protestants do not accept the Apocrypha as part of the accepted sacred scriptures (the canon), but the Catholic and Orthodox Churches do include them.


[image: ] Key terms

Apocrypha: a set of books usually placed between the Old Testament and the New Testament when they appear in the Bible. Recognised as canonical by the Roman Catholic Church but not by Protestants

Protestant: a member of the parts of the Christian Church that separated from the Roman Catholic Church during the sixteenth century



The Old Testament was written originally in Hebrew. It is the scriptures of Judaism as well as being sacred to Christians. Written and edited by many authors over a period of many centuries, it tells the story of God’s revelation of himself to the people of Israel from the earliest times until their return from exile in Babylon in 538 BCE. Being Jewish, Jesus would have read the books of the Old Testament.


[image: ]
The Old Testament was written originally in Hebrew




The New Testament was written originally in Greek and focuses on the life of Jesus and early Christians. There are:


	●  four Gospels (Matthew, Mark, Luke and John), which tell the story of Jesus’ life and ministry


	●  the Book of Acts of the Apostles, which records the founding of the early Church
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