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  ‘The must-read history . . . A masterwork’




  David Sexton, Evening Standard




  ‘Already a classic – a gripping and thought-provoking study of the city whose modern religious, political and ethnic rivalries can be understood only in the context

  of its preceding 3,000 years of history. Montefiore writes with verve, sensitivity and a keen eye for the entertaining historical detail’




  Tony Barber, Financial Times (Best Summer Reading)




  ‘A fittingly vast and dazzling portrait of Jerusalem, utterly compelling from start to finish’




  Christopher Hart, Sunday Times




  ‘Astoundingly ambitious and triumphantly epic history . . . tautly gripping . . . a book with its gaze fixed on the stars [but] also with its feet firmly in the gutter .

  . . A heavenly city Jerusalem may be; but it is also a relentlessly terrestrial one. The achievement of this marvellous book is to fuse them into one biography’




  Tom Holland, Daily Telegraph




  ‘Montefiore’s book, packed with fascinating and often grisly detail, is a gripping account of war, betrayal, looting, rape, massacre, sadistic torture, fanaticism,

  feuds, persecution, corruption, hypocrisy and spirituality . . . Montefiore’s narrative is remarkably objective . . . a reliable and compelling account’




  Antony Beevor, Guardian




  ‘Gripping . . . This meisterwerk . . . Montefiore has a great novelist’s eye for human detail, a great journalist’s nose for human frailty and a great

  historian’s touch when it comes to selecting just the right primary source document to bring the past alive . . . Supremely ambitious . . . judicious, nuanced, balanced and sensitive . . .

  when history is written this way one can never have too much’




  Michael Gove, The Times




  ‘Jerusalem is an extraordinary achievement, written with an imagination and energy that threatens to mesmerise and exhaust the reader at the same time. The sheer

  superabundance of condensed historical episodes, attended by collapsing walls, internecine punch-ups and blood-curdling carnage, pile up and press down on each other like the prodigious

  archaeological detritus of the city itself. . . Read this book’




  John Cornwell, Financial Times




  ‘Monumental . . . An enormous and enthralling epic, the prose equivalent of those sprawling Hollywood films such as The Ten Commandments, Ben-Hur or The Fall of

  the Roman Empire’




  Peter Burton, Daily Express




  ‘Simon Sebag Montefiore’s history of Jerusalem is a labour of love and scholarship. It is a considerable achievement . . . He has a wonderful ear for the

  absurdities and the adventurers of the past . . . totally gripping . . . vivid, compelling, engaged, engrossing, knowledgeable’




  Barnaby Rogerson, Independent




  ‘Outstanding . . . superbly objective, elegantly written and highly entertaining’




  Saul David, Mail on Sunday




  ‘Montefiore really does give you the history of a living, breathing city . . . Epic, challenging and possibly reckless . . . a page-turner that any reader of any faith,

  or no faith at all, can relish . . . Irresistible stuff’




  Alyson Rudd, The Times




  ‘Simon Sebag Montefiore’s “biography” of the city of Jerusalem, eye-opening and hair-raising in equal measure, has outsold almost all the celebs . . .

  his spectacular chronicle of unholy deeds in holy places . . . his history of an ever-disputed ground, with its ebullient equal-opportunity account of the manifold crimes, perennial hypocrisy and

  very occasional generosity of all the powers and personalities who have invaded the city’s sacred space’




  Boyd Tonkin, Independent




  ‘The story of Jerusalem gives as many examples of human cruelty, greed, hatred, pedantry, vanity, fanaticism and stark raving madness as the history of anything anywhere

  . . . I recommend, of course, that you read the book from cover to cover. There is never a dull page’




  Charles Moore, Daily Telegraph




  ‘In his latest work, Simon Sebag Montefiore shows his talents and meticulousness in the service of a city of fury: Jerusalem. A masterpiece. What an achievement . . . It

  is necessary to be Montefiore to give even to the knowledgeable reader the invigorating impression that he has never read anything about Jerusalem before. A dazzling fresco’




  Christian Makarin, L’Express




  ‘Spectacular. [Montefiore] really tells you what the life of the city has been like and why it means so much to everyone . . . You fall in love with the city and it

  breaks your heart that people can’t make peace over it . . . It’s a treasure. It’s a wonderful book’




  Bill Clinton, Book of the Year, The Today Show (NBC)




  ‘Ambitious and arresting, Jerusalem: The Biography is a powerful achievement, erudite without pedantry, and intimate with the complex archaeology . . . In the

  matter of the competing faiths, it is all but pitch-perfect . . . Jerusalem: The Biography is double-headed: at once a scholarly record and an exuberantly written popular tour de

  force’




  Colin Thubron, New York Review of Books




  ‘Simon Sebag Montefiore’s magnificent biography of Jerusalem has all the grandeur and sweep of her 3,000-year history. His masterful research and his gift for

  bringing it all to life make this fascinating work a treasure-trove for scholars and laymen alike’




  Henry Kissinger




  ‘Montefiore is that rarest of things: an historian who writes great weighty tomes that are as page-turning as the best thrillers. His biography of Stalin read like a

  successful HBO series. His new “biography” of Jerusalem is no less readable. Sebag has a visceral understanding of what makes history worth reading. He manages to bring people who have

  been dead for two millennia alive again and make them breathe. Sebag seems to have an insight into the mind of psychopathic tyrants that makes you wish he was working for the US Secretary of

  State’




  Philip Kerr, Newsweek




  ‘Sweeping and absorbing . . . Montefiore is a master of colorful and telling details and anecdotes . . . His account is admirably dispassionate and balanced’




  Jackson Diehl, Washington Post Book World




  ‘There have been many histories of Jerusalem . . . but Mr. Montefiore’s book is the city’s first “biography” – a panoptic narrative of its

  rulers and citizens, heroes and villains, harlots and saints. In 550 pages, Mr Montefiore barely misses a trick or a character in taking us through the city’s story with compelling,

  breathless tension’




  Norman Lebrecht, Wall Street Journal




  ‘Impossible to put down . . . A vastly enjoyable chronicle [with] many fascinating asides . . . Montefiore has a fine eye for the telling detail, and also a powerful feel

  for a good story . . . For a book that spans 3,000 years, it does a remarkably inclusive job’




  Jonathan Rosen, New York Times Book Review




  ‘Jerusalem: The Biography reads like a richly drawn novel, with complex characters – kings, priests, philo-Semites, and anti-Semites – and riveting

  anecdotes. It also puts the region’s contemporary conflict in perspective’




  Dan Ephron, Newsweek and Daily Beast




  ‘Magisterial . . . [He has] been preparing all his life to write this particular book. And he has given much thought to how it should be approached. The story of

  Jerusalem is told chronologically through the lives of the men and women . . . who shaped it . . . and this straightforward approach works well. Mr Montefiore steers a clear path through the

  religious animosities and political intrigues . . . adopting a strikingly apolitical tone. He adds richness by including sources not usually available in English . . . As a writer, Mr Montefiore

  has an elegant turn of phrase and an unerring ear for the anecdote that will cut to the heart of a story . . . It is this kind of detail that makes Jerusalem a particular joy to

  read’




  Economist




  ‘A dazzling historical encyclopaedia that brings alive the world of the three Abrahamic faiths . . . Its splendid historical cast includes scheming kings and manipulative

  queens, bloodthirsty warlords and genocidal emperors, wild-eyed prophets and alluring harlots . . . An excellent primer on the origins and histories of the three religions . . . Anyone wishing to

  understand the religious forces and passions that shape much of our modern world would benefit from reading Jerusalem . . . Scrupulously fair . . . Wonderfully evocative’




  Adam LeBor, Literary Review




  ‘Jerusalem: The Biography – a wonderful mixture of biography, history, archaeology and brains’




  Kate Mosse, Woman & Home magazine




  ‘This book is not only immensely important it is immensely readable’




  Bettany Hughes, Daily Express




  ‘Admirably impartial . . . Vivid, violent, anecdotal, and full of crazy, gung-ho, OTT characters’




  Sue Arnold, Guardian




  ‘Masterly, vastly entertaining and timely’




  Victor Sebestyen, Evening Standard




  ‘Ambitious and politically courageous . . . a gripping read . . . This magnificent history’




  Rebecca Abrams, New Statesman




  ‘A tour de force’




  Philip Mansel, Spectator




  ‘To write a “biography” of Jerusalem is a formidable undertaking. Simon Sebag Montefiore has risen to the challenge. His book can be commended to anyone who

  is planning a trip to Jerusalem, or who wants background on the Palestinian question – or who just enjoys a good read. The author is especially good on archaeology . . . he can make the

  stones live and sing. He would be an excellent guide on an archaeological tour’




  Bruce Anderson, Prospect




  ‘He writes with elegance and authority’




  Diarmaid MacCulloch, London Review of Books




  ‘This superb book’




  Paul Levy, Wall Street Journal




  ‘Jerusalem deserves a great biographer, and Montefiore has provided the best in recent memory’




  Seth J. Frantzman, Jerusalem Post




  ‘As I think of the countless number of books I have read on the subject none even comes close to this one . . . The book is utterly compelling . . . Jerusalem: The

  Biography is a masterpiece that could only have been written by someone who has Jerusalem in his blood . . . This is a history without political or religious bias . . . This is simply a book

  that must be read by all who are serious about this great city’




  Reverend Canon Andrew White, Third Way




  ‘The book by the British historian and writer whose output includes two works about Stalin [Young Stalin and Stalin: The Court of the Red Tsar], is an

  incredibly ambitious project, and also – despite a great many footnotes and references – a piece of reading as exciting as a crime novel, full of dramatic scenes, unexpected turns, and

  vivid human portraits’




  Tygodnik Powszechny (Polish Catholic Weekly)




  ‘Simon Sebag Montefiore says that “the story of Jerusalem is the story of the world”, because the city becomes more and more a centre of the world. He tells

  its story with impressive sweep and brilliance. This is a must-read’




  Tomasz Bielecki, Gazeta Wyborcza (Poland)




  ‘Jerusalem: The Biography by Simon Sebag Montefiore – I’ve been reading that from the end backwards, which is a slightly strange approach!’




  David Cameron, Best Summer Books, Spectator




  ‘An epic and utterly absorbing study of a city whose modern religious, political and ethnic rivalries can be understood only in the context of its preceding 3,000 years

  of history. Montefiore writes with tremendous verve, sensitivity to historical controversy and an exceptional eye for the entertaining detail’




  Financial Times, Books of the Year




  ‘One of the most ambitious and breathtakingly realised books of the year, Jerusalem: The Biography. The world’s greatest city has found its perfect

  biographer in Montefiore. The city is brought to life not only through its wars but the people who made it. Spiritual, beastly and heroic, this is a gripping tale from first page to last’




  Dan Jones, Daily Telegraph, Books of the Year




  ‘This wonderfully vibrant account . . . Balanced fair and above all colourful, Montefiore’s narrative does justice to every religious tradition and confirms his

  reputation as one of our finest popular historians’




  Dominic Sandbrook, Sunday Times, Books of the Year




  ‘Triumphant biography of the city. It is the mark of his achievement that a fast-paced and relentlessly entertaining book should also be so true to the yearnings of those

  who have seen, shimmering beyond the earthly city of rock and dust, a celestial Jerusalem’




  Tom Holland, Guardian, Books of the Year




  ‘Super’




  Lesley Chamberlain, New Statesman, Books of the Year




  ‘I was utterly engrossed in its history of murder and religion’




  Frances Osborne, Evening Standard, Books of the Year




  ‘Vast, vigorous history with entertaining Gibbonian footnotes’




  Hermione Eyre, Evening Standard, Books of the Year
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  To my darling daughter




  Lily Bathsheba




 





  The view of Jerusalem is the history of the world; it is more; it is the history of heaven and earth.




  Benjamin Disraeli, Tancred




  The city has been destroyed, rebuilt, destroyed and rebuilt again. Jerusalem is an old nymphomaniac who squeezes lover after lover to death, before shrugging him off her with a

  yawn, a black widow who devours her mates while they are still penetrating her.




  Amos Oz, A Tale of Love and Darkness




  The Land of Israel is the centre of the world; Jerusalem is the centre of the Land; the Holy Temple is the centre of Jerusalem; the Holy of Holies is the centre of the Holy

  Temple; the Holy Ark is the centre of the Holy of Holies and the Foundation Stone from which the world was established is before the Holy Ark.




  Midrash Tanhuma, Kedoshim 10




  The sanctuary of the earth is Syria; the sanctuary of Syria is Palestine; the sanctuary of Palestine is Jerusalem; the sanctuary of Jerusalem is the Mount; the sanctuary of the

  Mount is the place of worship; the sanctuary of the place of worship is the Dome of the Rock.




  Thaur ibn Yazid, Fadail




  Jerusalem is the most illustrious of cities. Still Jerusalem has some disadvantages. Thus it is reported ‘Jerusalem is a golden goblet full of scorpions’.




  Muqaddasi, Description of Syria including Palestine
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PREFACE




   




   




   




   




  The history of Jerusalem is the history of the world, but it is also the chronicle of an often penurious provincial town amid the Judaean hills. Jerusalem was once regarded as

  the centre of the world and today that is more true than ever: the city is the focus of the struggle between the Abrahamic religions, the shrine for increasingly popular Christian, Jewish and

  Islamic fundamentalism, the strategic battlefield of clashing civilizations, the front line between atheism and faith, the cynosure of secular fascination, the object of giddy conspiracism and

  internet myth-making, and the illuminated stage for the cameras of the world in the age of twenty-four-hour news. Religious, political and media interest feed on each other to make Jerusalem more

  intensely scrutinized today than ever before.




  Jerusalem is the Holy City, yet it has always been a den of superstition, charlatanism and bigotry; the desire and prize of empires, yet of no strategic value; the cosmopolitan home of many

  sects, each of which believes the city belongs to them alone; a city of many names – yet each tradition is so sectarian it excludes any other. This is a place of such delicacy that it is

  described in Jewish sacred literature in the feminine – always a sensual, living woman, always a beauty, but sometimes a shameless harlot, sometimes a wounded princess whose lovers have

  forsaken her. Jerusalem is the house of the one God, the capital of two peoples, the temple of three religions and she is the only city to exist twice – in heaven and on earth: the peerless

  grace of the terrestrial is as nothing to the glories of the celestial. The very fact that Jerusalem is both terrestrial and celestial means that the city can exist anywhere: new Jerusalems

  have been founded all over the world and everyone has their own vision of Jerusalem. Prophets and patriarchs, Abraham, David, Jesus and Muhammad are said to have trodden

  these stones. The Abrahamic religions were born there and the world will also end there on the Day of Judgement. Jerusalem, sacred to the Peoples of the Book, is the city of the Book: the

  Bible is, in many ways, Jerusalem’s own chronicle and its readers, from the Jews and early Christians via the Muslim conquerors and the Crusaders to today’s American evangelists, have

  repeatedly altered her history to fulfil biblical prophecy.




  When the Bible was translated into Greek then Latin and English, it became the universal book and it made Jerusalem the universal city. Every great king became a David, every special people were

  the new Israelites and every noble civilization a new Jerusalem, the city that belongs to no one and exists for everyone in their imagination. And this is the city’s tragedy as well as her

  magic: every dreamer of Jerusalem, every visitor in all ages from Jesus’ Apostles to Saladin’s soldiers, from Victorian pilgrims to today’s tourists and journalists, arrives with

  a vision of the authentic Jerusalem and then is bitterly disappointed by what they find, an ever-changing city that has thrived and shrunk, been rebuilt and destroyed many times. But since this is

  Jerusalem, property of all, only their image is the right one; the tainted, synthetic reality must be changed; everyone has the right to impose their ‘Jerusalem’ on Jerusalem –

  and, with sword and fire, they often have.




  Ibn Khaldun, the fourteenth-century historian who is both participant and source for some of the events related in this book, noted that history is so ‘eagerly sought after. The men in the

  street aspire to know it. Kings and leaders vie for it.’ This is especially true for Jerusalem. It is impossible to write a history of this city without acknowledging that Jerusalem is also a

  theme, a fulcrum, a spine even, of world history. At a time when the power of internet mythology means that the hi-tech mouse and the curved sword can both be weapons in the same fundamentalist

  arsenal, the quest for historical facts is even more important now than it was for Ibn Khaldun.




  A history of Jerusalem must be a study of the nature of holiness. The phrase ‘Holy City’ is constantly used to describe the reverence for her shrines, but

  what it really means is that Jerusalem has become the essential place on earth for communication between God and man.




  We must also answer the question: of all the places in the world, why Jerusalem? The site was remote from the trade routes of the Mediterranean coast; it was short of water, baked in the summer

  sun, chilled by winter winds, its jagged rocks blistered and inhospitable. But the selection of Jerusalem as the Temple city was partly decisive and personal, partly organic and evolutionary: the

  sanctity became ever more intense because she had been holy for so long. Holiness requires not just spirituality and faith but also legitimacy and tradition. A radical prophet presenting a new

  vision must explain the centuries that have gone before and justify his own revelation in the accepted language and geography of holiness – the prophecies of earlier revelations and the sites

  already long revered. Nothing makes a place holier than the competition of another religion.




  Many atheistic visitors are repelled by this holiness, seeing it as infectious superstition in a city suffering a pandemic of righteous bigotry. But that is to deny the profound human need for

  religion without which it is impossible to understand Jerusalem. Religions must explain the fragile joys and perpetual anxieties that mystify and frighten humanity: we need to sense a greater force

  than ourselves. We respect death and long to find meaning in it. As the meeting-place of God and man, Jerusalem is where these questions are settled at the Apocalypse – the End of Days, when

  there will be war, a battle between Christ and anti-Christ, when the Kaaba will come from Mecca to Jerusalem, when there will be judgement, resurrection of the dead and the reign of the Messiah and

  the Kingdom of Heaven, the New Jerusalem. All three Abrahamic religions believe in the Apocalypse, but the details vary by faith and sect. Secularists may regard all this as antique gobbledegook,

  but, on the contrary, such ideas are all too current. In this age of Jewish, Christian and Muslim fundamentalism, the Apocalypse is a dynamic force in the world’s febrile politics.




  Death is our constant companion: pilgrims have long come to Jerusalem to die and be buried around the Temple Mount to be ready to rise again in the Apocalypse, and they

  continue to come. The city is surrounded by and founded upon cemeteries; the wizened body-parts of ancient saints are revered – the desiccated blackened right hand of Mary Magdalene is still

  displayed in the Greek Orthodox Superior’s Room in the Church of the Holy Sepulchre. Many shrines, even many private houses, are built around tombs. The darkness of this city of the dead

  stems not just from a sort of necrophilia, but also from necromancy: the dead here are almost alive, even as they await resurrection. The unending struggle for Jerusalem – massacres, mayhem,

  wars, terrorism, sieges and catastrophes – have made this place into a battlefield, in Aldous Huxley’s words the ‘slaughterhouse of the religions’, in Flaubert’s a

  ‘charnel-house’. Melville called the city a ‘skull’ besieged by ‘armies of the dead’; while Edward Said remembered that his father had hated Jerusalem because it

  ‘reminded him of death’.




  This sanctuary of heaven and earth did not always evolve providentially. Religions begin with a spark revealed to one charismatic prophet – Moses, Jesus, Muhammad. Empires are founded,

  cities conquered, by the energy and luck of one warlord. The decisions of individuals, starting with King David, made Jerusalem into Jerusalem.




  There was surely scant prospect that David’s little citadel, capital of a small kingdom, would become the world’s cynosure. Ironically it was Nebuchadnezzar’s destruction of

  Jerusalem that created the template for holiness because that catastrophe led the Jews to record and acclaim the glories of Zion. Such cataclysms usually led to the vanishing of peoples. Yet the

  Jews’ exuberant survival, their obstinate devotion to their God and, above all, their recording of their version of history in the Bible laid the foundation for Jerusalem’s fame and

  sanctity. The Bible took the place of the Jewish state and the Temple and became, as Heinrich Heine put it, the ‘portable fatherland of the Jews, the portable Jerusalem’. No other city

  has its own book and no other book has so guided the destiny of a city.




  The sanctity of the city grew out of the exceptionalism of the Jews as the Chosen People. Jerusalem became the Chosen City, Palestine the Chosen Land, and this

  exceptionalism was inherited and embraced by the Christians and the Muslims. The paramount sanctity of Jerusalem and of the land of Israel was reflected in the growing religious obsession with the

  restoration of the Jews to Israel and the Western enthusiasm for Zionism, its secular equivalent, between the sixteenth-century Reformation in Europe and the 1970s. Since then, the tragic narrative

  of the Palestinians, with Jerusalem as their lost Holy City, has altered the perception of Israel. Thus Western fixation, this sense of universal ownership, can work both ways – it is a mixed

  blessing or a double-edged sword. Today it is reflected in the scrutiny of Jerusalem and the Israel–Palestine conflict, more intense, more emotional than any other on earth.




  Yet nothing is quite as simple it seems. The history is often presented as a series of brutal changes and violent reversals but I want to show that Jerusalem was a city of continuity and

  coexistence, a hybrid metropolis of hybrid buildings and hybrid people who defy the narrow categorizations that belong in the separate religious legends and nationalist narratives of later times.

  That is why, wherever possible, I follow the history through families – the Davidians, Maccabees and Herodians, the Umayyads and the houses of Baldwin and Saladin, up to the Husseinis,

  Khalidis, Spaffords, Rothschilds and Montefiores – which reveal the organic patterns of life that defy the abrupt incidents and sectarian narratives of conventional history. There are not

  just two sides in Jerusalem but many interlinked, overlapping cultures and layered loyalties – a multi-faceted, mutating kaleidoscope of Arab Orthodox, Arab Muslims, Sephardic Jews, Ashkenazi

  Jews, Haredi Jews of legion courts, secular Jews, Armenian Orthodox, Georgians, Serbs, Russians, Copts, Protestants, Ethiopians, Latins and so on. A single individual often had several loyalties to

  different identities, the human equivalent of Jerusalem’s layers of stone and dust.




  In fact, the city’s relevance has ebbed and flowed, never still, always in a state of transformation, like a plant that changes shape, size, even colour, yet always remains rooted in the

  same place. The latest, glib manifestation – Jerusalem as media ‘Holy City sacred to three religions’ and twenty-four-hour-news show – is relatively

  recent. There have been centuries when Jerusalem seemed to lose religious and political importance. In many cases, it was political necessity, not divine revelation, that again stimulated and

  inspired religious devotion.




  Whenever Jerusalem has seemed most forgotten and irrelevant, it was often the bibliolatry, the devoted study of biblical truth by people in faraway lands – whether in Mecca, Moscow,

  Massachusetts – who projected their faith back on to Jerusalem. All cities are windows into foreign mindsets but this one is also a two-way mirror revealing her inner life while reflecting

  the world outside. Whether it was the epoch of total faith, righteous empire-building, evangelical revelation or secular nationalism, Jerusalem became its symbol, and its prize. But like the

  mirrors in a circus, the reflections are always distorted, often freakish.




  Jerusalem has a way of disappointing and tormenting both conquerors and visitors. The contrast between the real and heavenly cities is so excruciating that a hundred patients a year are

  committed to the city’s asylum, suffering from the Jerusalem Syndrome, a madness of anticipation, disappointment and delusion. But Jerusalem Syndrome is political too: Jerusalem defies sense,

  practical politics and strategy, existing in the realm of ravenous passions and invincible emotions, impermeable to reason.




  Even victory in this struggle for dominance and truth merely intensifies the city’s holiness for others. The greedier the possessor, the fiercer the competition, the more visceral the

  reaction. The law of unintended consequences reigns here.




  No other place evokes such a desire for exclusive possession. Yet this jealous zeal is ironic since most of Jerusalem’s shrines, and the stories that go with them, have been borrowed or

  stolen, belonging formerly to another religion. The city’s past is often imaginary. Virtually every stone once stood in the long-forgotten temple of another faith, the victory arch of another

  empire. Most, but not all, conquests have been accompanied by the instinct to expunge the taint of other faiths while commandeering their traditions, stories, sites. There has been much

  destruction, but more often the conquerors have not destroyed what came before but reused and added to it. The important sites such as the Temple Mount, the Citadel, the City

  of David, Mount Zion and the Church of the Holy Sepulchre do not present distinct layers of history but are more like palimpsests, works of embroidery in which the silk threads are so interwoven it

  is now impossible to separate them.




  The competition to possess the infectious holiness of others has led some shrines to become holy to all three of the religions successively then simultaneously; kings have decreed and men died

  for them – and yet they are now almost forgotten: Mount Zion has been the site of frenzied Jewish, Muslim and Christian reverence but now there are few Muslim or Jewish pilgrims, and it is

  mainly Christian again.




  In Jerusalem, the truth is often much less important than the myth. ‘In Jerusalem, don’t ask me the history of facts,’ says the eminent Palestinian historian Dr Nazmi

  al-Jubeh. ‘Take away the fiction and there’s nothing left.’ History is so pungently powerful here that it is repeatedly distorted: archaeology is itself a historical force and

  archaeologists have at times wielded as much power as soldiers, recruited to appropriate the past for the present. A discipline that aims to be objective and scientific can be used to rationalize

  religious-ethnic prejudice and justify imperial ambitions. Israelis, Palestinians and the evangelical imperialists of the nineteenth century have all been guilty of commandeering the same events

  and assigning them contradictory meanings and facts. So a history of Jerusalem has to be a history of both truth and legend. But there are facts and this book aims to tell them, however unpalatable

  to one side or the other.




  My aim here is to write the history of Jerusalem in its broadest sense for general readers, whether they are atheists or believers, Christians, Muslims or Jews, without a

  political agenda, even in today’s strife.




  I tell the story chronologically, through the lives of the men and women – soldiers and prophets, poets and kings, peasants and musicians – and the families who made Jerusalem. I

  think this is the best way to bring the city to life and to show how its complex and unexpected truths are the result of this history. It is only by chronological narrative

  that one avoids the temptation to see the past through the obsessions of the present. I have tried to avoid teleology – writing history as if every event were inevitable. Since each mutation

  is a reaction to the one that preceded it, chronology is the best way to make sense of this evolution, answer the question – why Jerusalem? – and show why people acted the way they did.

  I hope this is also the most entertaining way to tell it. Who am I to ruin a story that – to use a Hollywood cliché that is, in this case, merited – is the greatest ever told?

  Among thousands of books on Jerusalem, there are very few narrative histories. Four epochs – David, Jesus, the Crusades and the Arab–Israeli conflict – are familiar, thanks to the

  Bible, movies, novels and the news, but they are still frequently misunderstood. As for the rest, I dearly wish to bring much forgotten history to new readers.




  This is a history of Jerusalem as the centre of world history, but it is not intended to be an encyclopaedia of every aspect of Jerusalem, nor a guidebook of every niche, capital and archway in

  every building. This is not a minute history of the Orthodox, Latins or Armenians, the Islamic Hanafi or Shafii schools of law, the Hasidic or the Karaite Jews, nor is it told from any specific

  point of view. The life of the Muslim city from Mamluks to the Mandate has been neglected. The Jerusalem Families have been studied by academics of the Palestinian experience, but scarcely covered

  by popular historians. Their histories have been and remain extremely important: some key sources are not yet available in English, but I have had them translated and I have interviewed the family

  members of all these clans in order to learn their stories. But they are only part of the mosaic. This is not a history of Judaism, Christianity or Islam, nor a study of the nature of God in

  Jerusalem: all these have been expertly done by others – most recently in Karen Armstrong’s excellent Jerusalem: One City, Three Faiths. Nor is this a detailed history of the

  Israel–Palestine conflict: no subject today is so obsessively studied. But my daunting challenge is to cover all these things, I hope in proportion.




  My task is to pursue the facts, not to adjudicate between the mysteries of different religions. I certainly do not claim the right to judge whether the divine wonders and sacred texts of the

  three great religions are ‘true’. Anyone who studies the Bible or Jerusalem has to recognize that there are many levels of truth. The beliefs of other religions

  and other epochs seem strange to us, while the familiar customs of our own time and place always appear eminently reasonable. Even the twenty-first century, which many seem to regard as the very

  acme of secular reason and common sense, has its own conventional wisdoms and quasi-religious orthodoxies that will appear incomprehensibly absurd to our great-grandchildren. But the effect of the

  religions and their miracles on the history of Jerusalem is undeniably real, and it is impossible to know Jerusalem without some respect for religion.




  There are centuries of Jerusalem’s history when little is known and everything is controversial. Being Jerusalem, the academic and archaeological debates are always venomous and sometimes

  violent, even leading to riots and fighting. Events in the last half-century are so controversial that there are many versions of them.




  In the early period, historians, archaeologists and cranks alike have squeezed, moulded and manhandled the very few sources available to fit every possible theory which they have then advocated

  with all the confidence of absolute certainty. In all cases, I have reviewed the original sources and the many theories and come to a conclusion. If I covered myself comprehensively in every case,

  the most common words in this book would be ‘maybe’, ‘probably’, ‘might’ and ‘could’. I have therefore not included them on every appropriate

  occasion but I ask the reader to understand that behind every sentence is a colossal, ever-changing literature. Each section has been checked and read by an academic specialist. I am fortunate that

  I have been helped in this by some of the most distinguished professors at work today.




  The most fraught of these controversies is that of King David, because its political implications are so charged and so contemporary. Even at its most scientific, this debate has been conducted

  more dramatically and with greater harshness than one would find in any other place on any other subject, except perhaps the natures of Christ or Muhammad. The source for the story of David is the

  Bible. His historical life was long taken for granted. In the nineteenth century, the imperialistic-Christian interest in the Holy Land inspired the archaeological quest for

  David’s Jerusalem. The Christian nature of this investigation was redirected by the creation of the State of Israel in 1948 which gave it passionate religious-political significance because

  of David’s status as the founder of Jewish Jerusalem. In the absence of much evidence of the tenth century, revisionist Israeli historians downsized David’s city. Some even questioned

  whether he was a historical character at all, much to the outrage of Jewish traditionalists and to the glee of Palestinian politicians, because it undermined the Jewish claim. But the discovery of

  the Tel Dan stele in 1993 proved that King David did exist. The Bible, though not written primarily as history, is nonetheless a historical source which I have used to tell the story. The extent of

  David’s city and the trustworthiness of the Bible are discussed in the text and for the present conflict over the City of David, see the Epilogue.




  Much later, it is impossible to write about the nineteenth century without feeling the shadow of Edward Said’s Orientalism. Said, a Palestinian Christian born in Jerusalem who

  became a literary professor at Columbia University in New York and an original political voice in the world of Palestinian nationalism, argued that the ‘subtle and persistent Eurocentric

  prejudice against Arabo-Islamic peoples and their culture’, particularly among nineteenth-century travellers such as Chateaubriand, Melville and Twain, had diminished Arab culture and

  justified imperialism. However, Said’s own work inspired some of his acolytes to try to airbrush these Western intruders out of the history: this is absurd. It is true, however, that these

  visitors saw and understood little of the real life of Arab and Jewish Jerusalem and, as explained above, I have worked hard to show the actual lives of the indigenous population. But this book is

  not a polemic and the historian of Jerusalem must show the dominating influence of Western romantic-imperial culture towards the city because it explains why the Middle East so mattered to the

  Great Powers.




  Similarly, I have portrayed the progress of British pro-Zionism, secular and evangelical, from Palmerston and Shaftesbury to Lloyd George, Balfour, Churchill and their friend Weizmann for the

  simple reason that this was the single most decisive influence on the fate of Jerusalem and Palestine in the nineteenth and twentieth centuries.




  I end the main body of the book in 1967 because the Six Day War essentially created the situation today and it provides a decisive stop. The Epilogue cursorily brings the politics up to the

  present and ends with a detailed portrait of a typical morning in the three Holy Places. But the situation is ever changing. If I were to continue the history in detail up to today, the book would

  lack any clear ending and have to be updated almost hourly. Instead I have tried to show why Jerusalem continues to be both the essence of and obstacle to a peace deal.




  This work is a synthesis based on a wide reading of the primary sources, ancient and modern, on personal seminars with specialists, professors, archaeologists, families and statesmen, and on

  innumerable visits to Jerusalem, the shrines and archaeological digs. I have been fortunate to uncover some new or rarely used sources. My research has brought three special joys: that of spending

  much time in Jerusalem; that of reading the wondrous works of writers from Usamah bin Munqidh, Ibn Khaldun, Evliya Celebi and Wasif Jawhariyyeh to William of Tyre, Josephus and T. E. Lawrence; and,

  thirdly, that of being befriended and helped, with such trust and generosity, amid ferocious political crises, by Jerusalemites of all sects – Palestinians, Israelis and Armenians, Muslims,

  Jews and Christians.




  I feel I have been preparing to write this book all my life. Since childhood, I have been wandering around Jerusalem. Because of a family connection, related in the book, ‘Jerusalem’

  is my family motto. Whatever the personal link, I am here to recount the history of what happened and what people believed. To return to where we started, there have always been two Jerusalems, the

  temporal and the celestial, both ruled more by faith and emotion than by reason and facts. And Jerusalem remains the centre of the world.




  Not everyone will like my approach – after all, this is Jerusalem. But in writing the book I always remembered Lloyd George’s advice to his Governor of Jerusalem, Storrs, who was

  being savagely criticized by both Jews and Arabs: ‘Well, if either one side stops complaining, you’ll be dismissed.’
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  This book inevitably contains a challenging diversity of names, languages and questions of transliteration. It is for general readers, so my policy is to use the most

  accessible and familiar names. I apologize to purists who are offended by these decisions.




  In the Judaean period, I generally use the Greek not the Latin or Hebrew names for the Hasmonean kings – Aristobulos, for example. With minor characters such as Herod’s

  brother-in-law I use his Hebrew name Jonathan instead of his Greek one, Aristobulos, to avoid confusion with the many other Aristobuloses. With household names, I use the familiar – Herod

  (not Herodes), Pompey, Mark Antony, Tamurlane, Saladin. For Persian names, if well known such as Cyrus, I use that version. The Maccabean family reigned as the Hasmonean dynasty, but I call them

  Maccabean throughout for the sake of clarity.




  In the Arab period, the challenges are greater. I do not pretend to be consistent. I generally use familiar English forms – such as Damascus rather than Dimashq. I have dropped the Arabic

  article ‘al-’ before persons, groups and towns but kept it on the whole within compound names and for the first mention of names in the text and the notes and not thereafter. I do not

  use diacritical marks. Most of the Abbasid and Fatamid caliphs and Ayyubid sultans adopted a regnant name, a laqab, such as al-Mansur. Purely to ease reading, I drop in all cases the definite

  article. I use ‘ibn’ instead of ‘bin’ except in well-known names. In names such as Abu Sufyan, I do not use the Arabic genitive (which would give, for example, Muawiya ibn

  Abi Sufyan), again for facility. I generally call the Ayyubids the ‘house of Saladin’.




  There is no consistency in the Western historical use of Arab names – for example, the Abbasids are known by their ruling names apart from Harun al-Rashid because

  he is famous thanks to the Arabian Nights stories. All historians use the name Saladin for the twelfth-century sultan yet call his brother al-Adil. Saladin’s birth name was Yusuf ibn Ayyub;

  his brother was Abu Bakr ibn Ayyub. Both men adopted honorific names Salah al-Din and Saif al-Din; and both later used regnant names al-Nasir (the Victor) for Saladin and al-Adil (the Just) for his

  brother. For ease, I use Saladin and Safedin respectively, partly to avoid confusion of Ayyubid names such as al-Adil, al-Aziz, al-Afdal, and partly to highlight the connection with Saladin.




  During the Mamluk period, historians usually use the name Baibars, rather than using his regnant name al-Zahir, but then employ regnant names for most of the others – except for al-Nasir

  Muhammad where they use both. I follow this inconsistent tradition.




  During the Ottoman period, in less well-known names, I try to use Turkish, not Arabic, spellings. I have simply chosen the most recognizable version: Jemal Pasha is Çemal in Turkish and

  often transliterated as Djemal. I use Mehmet Ali instead of Muhammad Ali.




  In modern times, I call Hussein ibn Ali the Sherif of Mecca or King Hussein of the Hejaz; I call his sons Prince or Amir (until they too become kings) Faisal and Abdullah instead of Faisal and

  Abdullah ibn Hussein. I call them Sherifians in the early period and Hashemites later. I call the first king of Saudi Arabia Abdul Aziz al-Saud but more often use the Westernized version, Ibn Saud.

  Bertha Spafford married Frederick Vester: for consistency I call her Spafford throughout.




  Canaan, Judah, Judaea, Israel, Palaestina, Bilad al-Shams, Palestine, Greater Syria, Coele Syria, the Holy Land, are just some of the names used to describe the country, with varying borders.

  There are said to be seventy names for Jerusalem. Within the city, the House of God, the Holy House, the Temple, all refer to the Jewish Temple. The Dome, the Qubbet al-Sakhra, Temple of the Lord,

  Templum Domini refer to the Dome of the Rock; the Aqsa is the Temple of Solomon. Har HaBayit is the Hebrew and Haram al-Sharif is the Arabic for the Temple Mount, which I

  also call the sacred esplanade. The Sanctuary refers either to the Holy of Holies or later to the Temple Mount, which Muslims call the Noble Sanctuary (Haram); for Muslims, the Two Sanctuaries

  refer to Jerusalem and Hebron, another Herodian building: the tomb of Abraham and the patriarchs. The Anastasis, the Church, the Sepulchre and Deir Sultan refer to the Church of the Holy Sepulchre.

  The Rock is Sakhra in Arabic; the Foundation Stone is Even HaShtiyah in Hebrew; the Holy of Holies is Kodesh haKodeshim. The Wall, the Kotel, the Western and Wailing Wall and al-Buraq wall refer to

  the Jewish holy site. The Citadel and the Tower of David refer to the Herodian stronghold close to the Jaffa Gate. The Virgin’s Tomb and St Mary of Jehoshaphat are the same place. The Valley

  of Jehoshaphat is the Kidron Valley. David’s Tomb, Nabi Daoud, the Cenacle and Coenaculum describe the shrine on Mount Zion. Each of the gates has so many names which change so frequently

  that to list them would be worthless. Every street has at least three names: the Old City’s main street is El Wad in Arabic; Ha-Gai in Hebrew and the Valley in English.




  Constantinople and Byzantium refer to Eastern Rome and its empire; after 1453, I refer to the city as Istanbul. Catholics and Latins are used interchangeably; Orthodox and Greeks also. Iran and

  Persia are used interchangeably. I use Iraq instead of Mesopotamia for accessibility.




  On titles: the Roman emperors were the princeps in Latin and later imperator; Byzantine emperors later became basileos in Greek. In early Islam, Muhammad’s successors

  were variously Commanders of the Faithful and caliph. Sultan, padishah and caliph are all titles of the Ottoman rulers; in Germany, Kaiser and emperor and in Russia, tsar and emperor are used

  interchangeably.




 





   




   




   




   




  PROLOGUE




   




   




   




   




  On 8th of the Jewish month of Ab, in late July AD 70, Titus, the Roman Emperor Vespasian’s son who was in command of the four-month siege of

  Jerusalem, ordered his entire army to prepare to storm the Temple at dawn. The next day happened to be the very day on which Babylonians had destroyed Jerusalem over 500 years before. Now, Titus

  commanded an army of four legions – a total of 60,000 Roman legionaries and local auxiliaries who were eager to deliver the final blow to the defiant but broken city. Within the walls,

  perhaps half a million starving Jews survived in diabolical conditions: some were fanatical religious zealots, some were freebooting bandits, but most were innocent families with no escape from

  this magnificent death-trap. There were many Jews living outside Judaea – they were to be found throughout the Mediterranean and Near East – and this final desperate struggle would

  decide not only the fate of the city and her inhabitants, but also the future of Judaism and the small Jewish cult of Christianity – and even, looking forward across six centuries, the shape

  of Islam.




  The Romans had built ramps up against the walls of the Temple. But their assaults had failed. Earlier that day, Titus told his generals that his efforts to preserve this ‘foreign

  temple’ were costing him too many soldiers and he ordered the Temple gates set alight. The silver of the gates melted and spread the fire to the wooden doorways and windows, thence to the

  wooden fittings in the passageways of the Temple itself. Titus ordered the fire to be quenched. The Romans, he declared, should ‘not avenge themselves on inanimate objects instead of

  men’. Then he retired for the night into his headquarters in the half-ruined Tower of Antonia overlooking the resplendent Temple complex.




  Around the walls, there were gruesome scenes that must have resembled hell on earth. Thousands of bodies putrefied in the sun. The stench was unbearable. Packs of dogs and jackals feasted on

  human flesh. In the preceding months, Titus had ordered all prisoners or defectors to be crucified. Five hundred Jews were crucified each day. The Mount of Olives and the craggy hills around the

  city were so crowded with crucifixes that there was scarcely room for any more, nor trees to make them. Titus’ soldiers amused themselves by nailing their victims splayed and spread-eagled in

  absurd positions. So desperate were many Jerusalemites to escape the city that, as they left, they swallowed their coins, to conceal their treasure, which they hoped to retrieve when they were

  safely clear of the Romans. They emerged ‘puffed up with famine and swelled like men with dropsy’, but if they ate they ‘burst asunder’. As their bellies exploded, the

  soldiers discovered their reeking intestinal treasure troves, so they started to gut all prisoners, eviscerating them and searching their intestines while they were still alive. But Titus was

  appalled and tried to ban these anatomical plunderings. To no avail: Titus’ Syrian auxiliaries, who hated and were hated by the Jews with all the malice of neighbours, relished these macabre

  games. The cruelties inflicted by the Romans and the rebels within the walls compare with some of the worst atrocities of the twentieth century.




  The war had begun when the ineptitude and greed of the Roman governors had driven even the Judaean aristocracy, Rome’s own Jewish allies, to make common cause with a popular religious

  revolt. The rebels were a mixture of religious Jews and opportunistic brigands who had exploited the decline of the emperor, Nero, and the chaos that followed his suicide, to expel the Romans and

  reestablish an independent Jewish state, based around the Temple. But the Jewish revolution immediately started to consume itself in bloody purges and gang-warfare.




  Three Roman emperors followed Nero in rapid and chaotic succession. By the time Vespasian emerged as emperor and despatched Titus to take Jerusalem, the city was divided between three warlords at war with each other. The Jewish warlords had first fought pitched battles in the Temple courts, which ran with blood, and then plundered the city. Their fighters

  worked their way through the richer neighbourhoods, ransacking the houses, killing the men and abusing the women – ‘it was sport to them’. Crazed by their power and the thrill of

  the hunt, probably intoxicated with looted wine, they ‘indulged themselves in feminine wantonness, decked their hair and put on women’s garments and besmeared themselves with ointments

  and had paints under their eyes’. These provincial cut-throats, swaggering in ‘finely dyed cloaks’, killed anyone in their path. In their ingenious depravity, they ‘invented

  unlawful pleasures’. Jerusalem, given over to ‘intolerable uncleanness’, became ‘a brothel’ and torture-chamber – and yet remained a shrine.




  Somehow the Temple continued to function. Back in April, pilgrims had arrived for Passover just before the Romans closed in on the city. The population was usually in the high tens of thousands,

  but the Romans had now trapped the pilgrims and many refugees from the war, so there were hundreds of thousands of people in the city. Only as Titus encircled the walls did the rebel chieftains

  halt their in-fighting to unite their 21,000 warriors and face the Romans together.




  The city that Titus saw for the first time from Mount Scopus, named after the Greek skopeo meaning ‘look at’, was, in Pliny’s words, ‘by far the most celebrated

  city of the East’, an opulent, thriving metropolis built around one of the greatest temples of the ancient world, itself an exquisite work of art on an immense scale. Jerusalem had already

  existed for thousands of years but this many-walled and towered city, astride two mountains amid the barren crags of Judaea, had never been as populous or as awesome as it was in the first century

  AD: indeed Jerusalem would not be so great again until the twentieth century. This was the achievement of Herod the Great, the brilliant, psychotic Judaean king whose

  palaces and fortresses were built on so monumental a scale and were so luxurious in their decoration that the Jewish historian Josephus says that they ‘exceed all my ability to describe

  them’.




  The Temple itself overshadowed all else in its numinous glory. ‘At the first rising of the sun’, its gleaming courts and gilded gates ‘reflected back a very

  fiery splendour and made those who forced themselves to look upon it to turn their eyes away’. When strangers – such as Titus and his legionaries – saw this Temple for the first

  time, it appeared ‘like a mountain covered with snow’. Pious Jews knew that at the centre of the courts of this city-within-a-city atop Mount Moriah was a tiny room of superlative

  holiness that contained virtually nothing at all. This space was the focus of Jewish sanctity: the Holy of Holies, the dwelling-place of God Himself.




  Herod’s Temple was a shrine but it was also a near-impregnable fortress within the walled city. The Jews, encouraged by Roman weakness in the Year of the Four Emperors and aided by

  Jerusalem’s precipitous heights, her fortifications and the labyrinthine Temple itself, had confronted Titus with overweening confidence. After all, they had defied Rome for almost five

  years. However, Titus possessed the authority, the ambition, the resources and the talent necessary for the task. He set about reducing Jerusalem with systematic efficiency and overwhelming force.

  Ballistae stones, probably fired by Titus, have been found in the tunnels beside the Temple’s western wall, testament to the intensity of Roman bombardment. The Jews fought for every inch

  with almost suicidal abandon. Yet Titus, commanding the full arsenal of siege engines, catapults and the ingenuity of Roman engineering, overcame the first wall within fifteen days. He led a

  thousand legionaries into the maze of Jerusalem’s markets and stormed the second wall. But the Jews sortied out and retook it. The wall had to be stormed all over again. Titus next tried to

  overawe the city with a parade of his army – cuirasses, helmets, blades flashing, flags fluttering, eagles glinting, ‘horses richly caparisoned’. Thousands of Jerusalemites

  gathered on the battlements to gawp at this show, admiring ‘the beauty of their armour and admirable order of the men’. The Jews remained defiant, or too afraid of their warlords to

  disobey their orders: no surrender.




  Finally, Titus decided to encircle and seal the entire city by building a wall of circumvallation. In late June, the Romans stormed the hulking Antonia Fortress that

  commanded the Temple itself and then razed it, except for one tower where Titus set up his command-post.




  By mid-summer, as the blistered and jagged hills sprouted forests of fly-blown crucified cadavers, the city within was tormented by a sense of impending doom, intransigent fanaticism, whimsical

  sadism, and searing hunger. Armed gangs prowled for food. Children grabbed the morsels from their fathers’ hands; mothers stole the tidbits of their own babies. Locked doors suggested hidden

  provisions and the warriors broke in, driving stakes up their victims’ rectums to force them to reveal their caches of grain. If they found nothing, they were even more ‘barbarously

  cruel’ as if they had been ‘defrauded’. Even though the fighters themselves still had food, they killed and tortured out of habit ‘to keep their madness in exercise’.

  Jerusalem was riven by witch-hunts as people denounced each other as hoarders and traitors. No other city, reflected the eyewitness Josephus, ‘did ever allow such miseries, nor did any age

  ever breed a generation more fruitful in wickedness than this was, since the beginning of the world’.




  The young wandered the streets ‘like shadows, all swollen with famine, and fell down dead, wherever their misery seized them’. People died trying to bury their families while others

  were buried carelessly, still breathing. Famine devoured whole families in their homes. Jerusalemites saw their loved ones die ‘with dry eyes and open mouths. A deep silence and a kind of

  deadly night seized the city’ – yet those who perished did so ‘with their eyes fixed on the Temple’. The streets were heaped with dead bodies. Soon, despite Jewish law, no

  one buried the dead any more in this grandiose charnelhouse. Perhaps Jesus Christ had foreseen this when he predicted the coming Apocalypse, saying ‘Let the dead bury their dead.’

  Sometimes the rebels just heaved bodies over the walls. The Romans left them to rot in putrescent piles. Yet the rebels were still fighting.




  Titus himself, an unsqueamish Roman soldier, who had killed twelve Jews with his own crossbow in his first skirmish, was horrified and amazed: he could only groan to the gods that this was not

  his doing. ‘The darling and delight of the human race’, he was known for his generosity. ‘Friends, I’ve lost a day,’ he would say when he had not

  found time to give presents to his comrades. Sturdy and bluff with a cleft chin, generous mouth and round face, Titus was proving to be a gifted commander and a popular son of the new emperor

  Vespasian: their unproven dynasty depended on Titus’ victory over the Jewish rebels.




  Titus’ entourage was filled with Jewish renegades including three Jerusalemites – a historian, a king and (it seems) a double-queen who was sharing the Caesar’s bed. The

  historian was Titus’ adviser Josephus, a rebel Jewish commander who had defected to the Romans and who is the sole source for this account. The king was Herod Agrippa II, a very Roman Jew,

  brought up at the court of the Emperor Claudius; he had been the supervisor of the Jewish Temple, built by his great-grandfather Herod the Great, and often resided in his Jerusalem palace, even

  though he ruled disparate territories across the north of modern Israel, Syria and Lebanon.




  The king was almost certainly accompanied by his sister, Berenice, daughter of a Jewish monarch, and twice a queen by marriage, who had recently become Titus’ mistress. Her Roman enemies

  later denounced her as ‘the Jewish Cleopatra’. She was around forty but ‘she was in her best years and at the height of her beauty’, noted Josephus. At the start of the

  rebellion, she and her brother, who lived together (incestuously, claimed their enemies), had attempted to face down the rebels in a last appeal to reason. Now these three Jews helplessly watched

  the ‘death-agony of a famous city’ – Berenice did so from the bed of its destroyer.




  Prisoners and defectors brought news from within the city that especially upset Josephus, whose own parents were trapped inside. Even the fighters started to run out of food, so they too probed

  and dissected the quick and the dead, for gold, for crumbs, for mere seeds, ‘stumbling and staggering like mad dogs’. They ate cow dung, leather, girdles, shoes and old hay. A rich

  woman named Mary, having lost all her money and food, became so demented that she killed her own son and roasted him, eating half and keeping the rest for later. The delicious aroma crept across

  the city. The rebels savoured it, sought it and smashed into the house, but even those practised hatchetmen, on seeing the child’s half-eaten body, ‘went out

  trembling’.




  Spymania and paranoia ruled Jerusalem the Holy – as the Jewish coins called her. Raving charlatans and preaching hierophants haunted the streets, promising deliverance and salvation.

  Jerusalem was, Josephus observed, ‘like a wild beast gone mad which, for want of food, fell now upon eating its own flesh’.




  That night of the 8th of Ab, when Titus had retired to rest, his legionaries tried to douse the fire spread by the molten silver, as he had ordered. But the rebels attacked the

  fire-fighting legionaries. The Romans fought back and pushed the Jews into the Temple itself. One legionary, seized ‘with a divine fury’, grabbed some burning materials and, lifted up

  by another soldier, lit the curtains and frame of ‘a golden window’, which was linked to the rooms around the actual Temple. By morning, the fire had spread to the very heart of

  holiness. The Jews, seeing the flames licking the Holy of Holies and threatening to destroy it, ‘made a great clamour and ran to prevent it’. But it was too late. They barricaded

  themselves in the Inner Court then watched with aghast silence.




  Just a few yards away, among the ruins of the Antonia Fortress, Titus was awakened; he jumped up and ‘ran towards the Holy House to put a stop to the fire’. His entourage including

  Josephus, and probably King Agrippa and Berenice, followed, and after them ran thousands of Roman soldiers – all ‘in great astonishment’. The fighting was frenzied. Josephus

  claims that Titus again ordered the fire extinguished, but this Roman collaborator had good reasons to excuse his patron. Nonetheless, everyone was shouting, the fire was racing and the Roman

  soldiers knew that, by the laws of warfare, a city that had resisted so obstinately expected to be sacked.




  They pretended not to hear Titus and even shouted ahead to their comrades to toss in more firebrands. The legionaries were so impetuous that many were crushed or burned to death in the stampede

  of their bloodlust and hunger for gold, plundering so much that the price would soon drop across the East. Titus, unable to stop the fire and surely relieved at the prospect of final victory,

  proceeded through the burning Temple until he came to the Holy of Holies. Even the high priest was allowed to enter there only once a year. No foreigner had tainted its purity

  since the Roman soldier-statesman Pompey in 63 BC. But Titus looked inside ‘and saw it and its contents which he found to be far superior’, wrote Josephus,

  indeed ‘not inferior to what we ourselves boasted of it’. Now he ordered the centurions to beat the soldiers spreading the fire, but ‘their passions were too strong.’ As the

  inferno rose around the Holy of Holies, Titus was pulled to safety by his aides – ‘and no one forbade them to set fire to it’ any more.




  The fighting raged among the flames: dazed, starving Jerusalemites wandered lost and distressed through the burning portals. Thousands of civilians and rebels mustered on the steps of the altar,

  waiting to fight to the last or just die hopelessly. All had their throats cut by the exhilarated Romans as though it were a mass human sacrifice, until ‘around the altar lay dead bodies

  heaped one upon another’ with the blood running down the steps. Ten thousand Jews died in the burning Temple.




  The cracking of vast stones and wooden beams made a sound like thunder. Josephus watched the death of the Temple:




  

    

      The roar of the flames streaming far and wide mingled with the groans of the falling victims and owing to the height of the hill and the mass of the burning pile, one would

      have thought the whole city was ablaze. And then the din – nothing more deafening or appalling could be conceived than that. There were the war cries of the Roman legions sweeping onward,

      the howls of the rebels encircled by fire and swords, the rush of the people who, cut off above, fled panic-stricken only to fall into the arms of the foe, and their shrieks as they met their

      fate, blended with lamentations and wailing [of those in the city]. Transjordan and the surrounding mountains contributed their echoes, deepening the din. You would have thought the Temple hill

      was boiling over from its base, being everywhere one mass of flame.


    


  




  Mount Moriah, one of the two mountains of Jerusalem, where King David had placed the Ark of the Covenant and where his son Solomon had built the first Temple, was

  ‘seething hot full of fire on every part of it’, while inside, dead bodies covered the floors. But the soldiers trampled on the corpses in their triumph. The priests fought back and

  some threw themselves into the blaze. Now the rampaging Romans, seeing that the inner Temple was destroyed, grabbed the gold and furniture, carrying out their swag, before they set fire to the rest

  of the complex.




  As the Inner Courtyard burned, and the next day dawned, the surviving rebels broke out through the Roman lines into the labyrinthine Outer Courtyards, some escaping into the city. The Romans

  counter-attacked with cavalry, clearing the insurgents and then burning the Temple’s treasury chambers, which were filled with riches drawn from the Temple tax paid by all Jews, from

  Alexandria to Babylon. They found there 6,000 women and children huddled together in apocalyptic expectation. A ‘false prophet’ had earlier proclaimed that they could anticipate the

  ‘miraculous signs of their deliverance’ in the Temple. The legionaries simply set the passageways alight, burning all these people alive.




  The Romans carried their eagles on to the Holy Mountain, sacrificed to their gods, and hailed Titus as their imperator – commander-in-chief. Priests were still hiding out around the

  Holy of Holies. Two plunged into the flames, and one succeeded in bringing out the treasures of the Temple – the robes of the high priest, the two golden candelabra and heaps of cinnamon and

  cassia, spices that were burned every day in the Sanctuary. When the rest surrendered, Titus executed them as ‘it was fitting for priests to perish with their Temple’.




  Jerusalem was – and still is – a city of tunnels. Now the rebels disappeared underground while retaining control of the Citadel and the Upper City to the west. It

  took Titus another month to conquer the rest of Jerusalem. When it fell, the Romans and their Syrian and Greek auxiliaries ‘poured into the alleys. Sword in hand; they massacred

  indiscriminately all whom they met and burned the houses with all who had taken refuge within.’ At night when the killing stopped, ‘the fire gained mastery of the streets’.




  Titus parleyed with the two Jewish warlords across the bridge that spanned the valley between the Temple and the city, offering them their lives in return for surrender. But

  still they refused. He ordered the plundering and burning of the Lower City, in which virtually every house was filled with dead bodies. When the Jerusalemite warlords retreated to Herod’s

  Palace and Citadel, Titus built ramparts to undermine them and on 7th of Elul, in mid-August, the Romans stormed the fortifications. The insurgents fought on in the tunnels until one of their

  leaders John of Gishala surrendered (he was spared, though he faced lifelong imprisonment). The other chieftain Simon ben Giora emerged in a white robe out of a tunnel under the Temple, and was

  assigned a starring role in Titus’ Triumph, the celebration of the victory in Rome.




  In the mayhem and the methodical destruction afterwards, a world vanished, leaving a few moments frozen in time. The Romans butchered the old and the infirm: the skeletal hand of a woman found

  on the doorstep of her burnt house reveals the panic and terror; the ashes of the mansions in the Jewish Quarter tell of the inferno. Two hundred bronze coins have been found in a shop on the

  street that ran under the monumental staircase into the Temple, a secret stash probably hidden in the last hours of the fall of the city. Soon even the Romans wearied of slaughter. The

  Jerusalemites were herded into concentration camps set up in the Women’s Court of the Temple itself where they were filtered: fighters were killed; the strong were sent to work in the

  Egyptian mines; the young and handsome were sold as slaves, chosen to be killed fighting lions in the circus or to be displayed in the Triumph.




  Josephus searched through the pitiful prisoners in the Temple courtyards, finding his brother and fifty friends whom Titus allowed him to liberate. His parents had presumably died. But he

  noticed three of his friends among the crucified. ‘I was cut to the heart and told Titus,’ who ordered them to be taken down and cared for by doctors. Only one survived.




  Titus decided, like Nebuchadnezzar, to eradicate Jerusalem, a decision which Josephus blamed on the rebels: ‘The rebellion destroyed the city and the Romans destroyed the rebellion.’

  The toppling of Herod the Great’s most awesome monument, the Temple, must have been an engineering challenge. The giant ashlars of the Royal Portico crashed down on to

  the new pavements below and there they were found nearly 2,000 years later in a colossal heap, just as they had fallen, concealed beneath centuries of debris. The wreckage was dumped into the

  valley next to the Temple where it started to fill up the ravine, now almost invisible, between the Temple Mount and the Upper City. But the holding walls of the Temple Mount, including

  today’s Western Wall, survived. The spolia, the fallen stones, of Herod’s Temple and city are everywhere in Jerusalem, used and reused by all Jerusalem’s conquerors and builders,

  from the Romans to the Arabs, from the Crusaders to the Ottomans, for over a thousand years afterwards.




  No one knows how many people died in Jerusalem, and ancient historians are always reckless with numbers. Tacitus says there were 600,000 in the besieged city, while Josephus claims over a

  million. Whatever the true figure, it was vast, and all of these people died of starvation, were killed or were sold into slavery.




  Titus embarked on a macabre victory tour. His mistress Berenice and her brother the king hosted him in their capital Caesarea Philippi, in today’s Golan Heights. There he watched thousands

  of Jewish prisoners fight each other – and wild animals – to the death. A few days later, he saw another 2,500 killed in the circus at Caesarea Maritima and yet more were playfully

  slaughtered in Beirut before Titus returned to Rome to celebrate his Triumph.




  The legions ‘entirely demolished the rest of the city, and overthrew its walls’. Titus left only the towers of Herod’s Citadel ‘as a monument of his good fortune’.

  There the Tenth Legion made its headquarters. ‘This was the end which Jerusalem came to’, wrote Josephus, ‘a city otherwise of great magnificence and of mighty fame among all

  mankind’.




  Jerusalem had been totally destroyed six centuries earlier by Nebuchadnezzar, King of Babylon. Within fifty years of that first destruction, the Temple was rebuilt and the Jews

  returned. But this time, after AD 70, the Temple was never rebuilt – and, except for a few brief interludes, the Jews would not rule Jerusalem

  again for nearly 2,000 years. Yet within the ashes of this calamity lay the seeds not only of modern Judaism but also of Jerusalem’s sanctity for Christianity and Islam.




  Early during the siege, according to much later rabbinical legend, Yohanan ben Zakkai, a respected rabbi, had ordered his pupils to carry him out of the doomed city in a coffin, a metaphor for

  the foundation of a new Judaism no longer based on the sacrificial cult in the Temple.




  The Jews, who continued to live in the countryside of Judaea and Galilee, as well as in large communities across the Roman and Persian empires, mourned the loss of Jerusalem and revered the city

  ever after. The Bible and the oral traditions replaced the Temple, but it was said that Providence waited for three and a half years on the Mount of Olives to see if the Temple would be restored

  – before rising to heaven. The destruction was also decisive for the Christians.




  The small Christian community of Jerusalem, led by Simon, Jesus’ cousin, had escaped from the city before the Romans closed in. Even though there were many non-Jewish Christians living

  around the Roman world, these Jerusalemites remained a Jewish sect praying at the Temple. But now the Temple had been destroyed, the Christians believed that the Jews had lost the favour of God:

  the followers of Jesus separated for ever from the mother faith, claiming to be the rightful heirs to the Jewish heritage. The Christians envisaged a new, celestial Jerusalem, not a shattered

  Jewish city. The earliest Gospels, probably written just after the destruction, recounted how Jesus had foreseen the siege of the city: ‘ye shall see Jerusalem compassed with armies’;

  and the demolition of the Temple: ‘Not one stone shall remain.’ The ruined Sanctuary and the downfall of the Jews were proof of the new revelation. In the 620s, when Muhammad founded

  his new religion, he first adopted Jewish traditions, praying towards Jerusalem and revering the Jewish prophets, because for him too the destruction of the Temple proved that God had withdrawn his

  blessing from Jews and bestowed it on Islam.




  It is ironic that the decision of Titus to destroy Jerusalem helped make the city the very template of holiness for the other two Peoples of the Book. From the very

  beginning, Jerusalem’s sanctity did not just evolve but was promoted by the decisions of a handful of men. Around 1000 BC, a thousand years before Titus, the first of

  these men captured Jerusalem: King David.




 





   




   




   




   




  PART ONE




  JUDAISM




 




  The city of the Lord, the Zion of the Holy One of Israel . . . Awake, awake; put on thy strength, O Zion; put on thy beautiful

  garments, O Jerusalem, the holy city.




  Isaiah 60.14, 52.1




  My native city is Jerusalem, in which is situated the sacred shrine of the most high God. The holy city is the mother city not of one country, Judaea, but of most of the other

  neighbouring lands, as well as lands far away, most of Asia, [and] similarly Europe, to say nothing of the countries beyond the Euphrates.




  Herod Agrippa I, King of Judaea, quoted in Philo,




  De Specialibus Legibus




  He who has not seen Jerusalem in her splendour has never seen a desirable city in his life. He who has not seen the Temple in its full construction has never seen a glorious

  building in his life.




  Babylonian Talmud, Tractate of the Tabernacle




  If I forget thee, O Jerusalem, let my right hand forget her cunning. If I do not remember thee, let my tongue cleave to the roof of my mouth; if I prefer not Jerusalem above my

  chief joy.




  Psalm 137.5–6




  Jerusalem is the most famous city of the East.




  Pliny the Elder, Natural History, 5.70
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  THE WORLD OF DAVID




   




   




   




   




  THE FIRST KING: CANAANITES




  When David captured the citadel of Zion, Jerusalem was already ancient. But it was scarcely a city, just a small mountain stronghold in a land that would have many names

  – Canaan, Judah, Judaea, Israel, Palestine, the Holy Land to Christians, the Promised Land to Jews. This territory, just 100 by 150 miles, lies between the south-eastern corner of the

  Mediterranean and the River Jordan. Its lush coastal plain offered the best path for invaders and traders between Egypt and the empires of the east. Yet the isolated and remote town of Jerusalem,

  30 miles from the nearest coast, far from any trade routes, stood high amid the golden-rocked desolation of the cliffs, gorges and scree of the Judaean hills, exposed to freezing, sometimes even

  snowy, winters and to witheringly hot summers. Nonetheless, there was security atop these forbidding hills; and there was a spring in the valley beneath, just enough to support a town.




  The romantic image of David’s city is far more vivid than any facts of verifiable history. In the fog of Jerusalem’s pre-history, fragments of pottery, ghostly rock-cut tombs,

  sections of wall, inscriptions in the palaces of faraway kings and the holy literature of the Bible can provide only fleeting glints of human life in an invincible gloom, separated by hundreds of

  years. The sporadic clues that emerge cast a flickering light on some random moment of a vanished civilization, followed by centuries of life of which we know nothing – until the next spark

  illuminates another image. Only the springs, mountains and valleys remain the same, and even they have been redirected, resculpted, refilled by millennia of weather, debris and

  human endeavour. This much or little is certain: by the time of King David, holiness, security and nature had combined to make Jerusalem an ancient fastness that was regarded as impregnable.




  People had lived there as early as 5000 BC. In the early Bronze Age, around 3200 BC, when the mother of cities, Uruk, in what became Iraq, was

  already home to 40,000 citizens, and nearby Jericho was a fortified town, people buried their dead in tombs in Jerusalem’s hills, and started to build small square houses in what was probably

  a walled village on a hill above a spring. This village was then abandoned for many years. Jerusalem scarcely existed while the Egyptian pharaohs of the Old Kingdom reached the zenith of their

  pyramid building and completed the Great Sphinx. Then in the 1900s BC, at a time when Minoan civilization flourished in Crete, King Hammurabi was about to compile his legal

  code in Babylon and Britons worshipped at Stonehenge, some pottery, sherds of which were discovered near Luxor in Egypt, mentions a town named Ursalim, a version of Salem or Shalem, god of the

  evening star. The name may mean ‘Salem has founded’.1




  Back in Jerusalem, a settlement had developed around the Gihon Spring: the Canaanite inhabitants cut a channel through the rock leading to a pool within the walls of their citadel. A fortified

  underground passageway protected their access to the water. The latest archaeological digs on the site reveal that they guarded the spring with a tower and a massive wall, 23 feet thick, using

  stones weighing 3 tons. The tower could also have served as a temple celebrating the cosmic sanctity of the spring. In other parts of Canaan, priestly kings built fortified tower-temples. Further

  up the hill, remnants of a city wall have been found, the earliest in Jerusalem. The Canaanites turn out to have been builders on a scale more impressive than anyone in

  Jerusalem until Herod the Great almost 2,000 years later.




  The Jerusalemites became subjects of Egypt which had conquered Palestine in 1458 BC. Egyptian garrisons guarded nearby Jaffa and Gaza. In 1350 BC,

  the frightened King of Jerusalem begged his overlord, Akhenaten, the pharaoh of the New Kingdom of Egypt, to send him help – even ‘fifty archers’ – to defend his small

  kingdom from the aggression of neighbouring kings and bands of marauding outlaws. King Abdi-Hepa called his citadel ‘the capital of the Land of Jerusalem of which the name is Beit

  Shulmani’, the House of Well-being. Perhaps the word Shulman is the origin of the ‘Shalem’ in the name of the city.




  Abdi-Hepa was a paltry potentate in a world dominated by the Egyptians to the south, by the Hittites to the north (in today’s Turkey) and to the north-west by the Mycenean Greeks who would

  fight the Trojan War. The king’s first name is west Semitic – the Semites being the many Middle East peoples and languages, supposedly descended from Shem, son of Noah. Therefore

  Abdi-Hepa could have hailed from anywhere in the north-eastern Mediterranean. His appeals, found in the pharaoh’s archive, are panic-stricken and sycophantic, the first known words of a

  Jerusalemite:2




  

    

      At the feet of the King I have fallen 7 and 7 times. Here is the deed that Milkily and Shuwardatu have done against the land – they have led the troops of Gezer . . .

      against the law of the King . . . The land of the King has gone over to the Habiru [marauding outlaws]. And now a town belonging to Jerusalem has gone over to the men of Qiltu. May the King

      listen to Abdi-Hepa your servant and send archers.


    


  




  We hear no more, but whatever happened to this beleaguered king, just over a century later the Jerusalemites built steep terraced structures above the Gihon Spring on the

  Ophel hill that survive today, the foundation of a citadel or temple of Salem. These powerful walls, towers and terraces were part of the Canaanite citadel known as Zion that David would capture.

  Some time during the thirteenth century BC, a people called the Jebusites occupied Jerusalem. But now the old Mediterranean world was being torn apart by waves of so-called

  Sea Peoples who came from the Aegean.




  In this storm of raids and migrations, the empires receded. The Hittites fell, Mycenae was mysteriously destroyed, Egypt was shaken – and a people called the Hebrews made their first

  appearance.




  ABRAHAM IN JERUSALEM: ISRAELITES




  This new ‘Dark Age’, which lasted three centuries, allowed the Hebrews, also known as Israelites, an obscure people who worshipped one God, to settle and build a

  kingdom in the narrow land of Canaan. Their progress is illuminated by the stories about the creation of the world, their origins and their relationship with their God. They passed down these

  traditions which were then recorded in sacred Hebrew texts, later collated into the Five Books of Moses, the Pentateuch, the first section of the Jewish scriptures, the Tanakh. The Bible became the

  book of books, but it is not one document. It is a mystical library of interwoven texts by unknown authors who wrote and edited at different times with widely divergent aims.




  This sacred work of so many epochs and so many hands contains some facts of provable history, some stories of unprovable myth, some poetry of soaring beauty, and many passages of unintelligible,

  perhaps coded, perhaps simply mistranslated, mystery. Most of it is written not to recount events but to promote a higher truth – the relationship of one people and their God. To the

  believer, the Bible is simply the fruit of divine revelation. To the historian, this is a contradictory, unreliable, repetitive,3 yet

  invaluable source, often the only one available to us – and it is also, effectively, the first and paramount biography of Jerusalem.




  The founding patriarch of the Hebrews was, according to Genesis the first book of the Bible, Abram – who is portrayed as travelling from Ur (in today’s Iraq) to settle in Hebron.

  This was in Canaan, the land promised to him by God, who renamed him ‘Father of Peoples’ – Abraham. On his travels, Abraham was welcomed by Melchizedek, the priest-king of Salem

  in the name of El-Elyon, the Most High God. This, the city’s first mention in the Bible, suggests that Jerusalem was already a Canaanite shrine ruled by priest-kings. Later God tested Abraham

  by ordering him to sacrifice his son Isaac on a mountain in ‘the land of Moriah’ – identified as Mount Moriah, the Temple Mount of Jerusalem.




  Abraham’s roguish grandson Jacob used trickery to clinch his inheritance, but redeemed himself in a wrestling match with a stranger who turned out to be God, hence his new name, Israel

  – He who Strives with God. This was the appropriate birth of the Jewish people, whose relationship with God was to be so passionate and tormented. Israel was the father of the founders of the

  twelve tribes who emigrated to Egypt. There are so many contradictions in the stories of these so-called Patriarchs that they are impossible to date historically.




  After 430 years, the Book of Exodus portrays the Israelites, repressed as slaves building the pharaoh’s cities, miraculously escaping Egypt with God’s help (still celebrated by Jews

  in the festival of Passover), led by a Hebrew prince named Moses. As they wandered through Sinai, God granted Moses the Ten Commandments. If the Israelites lived and worshipped according to these

  rules, God promised them the land of Canaan. When Moses sought the nature of this God, asking ‘What is thy name?’, he received the majestically forbidding reply,

  ‘I AM THAT I AM,’ a God without a name, rendered in Hebrew as YHWH: Yahweh or, as Christians later misspelt it, Jehovah.4




  Many Semites did settle in Egypt; Ramses II the Great was probably the pharaoh who forced the Hebrews to work on his store-cities; Moses’ name was Egyptian, which suggests at least that he

  originated there; and there is no reason to doubt that the first charismatic leader of the monotheistic religions – Moses or someone like him – did receive this divine revelation for

  that is how religions begin. The tradition of a Semitic people who escaped repression is plausible but it defies dating.




  Moses glimpsed the Promised Land from Mount Nebo but died before he could enter it. It was his successor Joshua who led the Israelites into Canaan. The Bible portrays their journey as both a

  bloody rampage and a gradual settlement. There is no archaeological evidence of a conquest but pastoral settlers did found many unwalled villages in the Judaean highlands.5 A small group of Israelites, who escaped Egypt, were probably among them. They were united by their worship of their God – Yahweh – whom they revered in a

  moveable temple, a tabernacle that held the sacred wooden chest known as the Ark of the Covenant. They perhaps crafted their identity by telling the stories of their founding Patriarchs. Many of

  these traditions, from Adam and the Garden of Eden to Abraham, would later be revered not just by Jews but by Christians and Muslims too – and would be located in Jerusalem.




  The Israelites were now very close to the city for the first time.
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  THE RISE OF DAVID




   




   




   




   




  YOUNG DAVID




  Joshua set up his headquarters north of Jerusalem, at Shechem, where he built a shrine to Yahweh. Jerusalem was the home of the Jebusites, ruled by King Adonizedek, a name that

  suggests a priest-king. Adonizedek resisted Joshua but was defeated. Yet ‘the sons of Judah could not drive out the Jebusites’, who ‘lived in Jerusalem side by side with the sons

  of Judah as they do today’. Around 1200 BC, Merneptah, the son of Ramses the Great and perhaps the pharaoh who was forced to release Moses’ Israelites, faced

  attacks from the Sea Peoples – throwing the old empires of the Near East into flux. The pharaoh raided Canaan to restore order. When he returned home, he inscribed his triumph on the walls of

  his Theban temple, declaring that he had defeated the Sea Peoples, recaptured Ashkelon – and massacred a people who now appear in history for the first time: ‘Israel is laid waste and

  his seed is not.’




  Israel was not yet a kingdom; rather, the Book of Judges recounts, it was a confederation of tribes ruled by elders who were now challenged by a new enemy: the Philistines, part of the Sea

  Peoples, who originated in the Aegean. They conquered the coast of Canaan, building five rich cities where they wove clothes, crafted red and black pottery, and worshipped their many gods. The

  Israelites, hill shepherds from little villages, were no match for these sophisticated Philistines whose infantry wore Greek-style breastplates, greaves (leg armour) and helmets, and deployed

  close-combat weapons that challenged the cumbersome chariotry of the Egyptians.




  The Israelites elected charismatic warlords – the Judges – to fight Philistines and Canaanites. At one point, a much neglected verse of the Book of Judges claims

  the Israelites took and burned Jerusalem; if so, they did not manage to keep the stronghold.




  At the Battle of Ebenezer in about 1050 BC, the Philistines crushed the Israelites, destroyed their shrine at Shiloh, captured the Ark of the Covenant, the sacred symbol

  of Yahweh, and advanced into the hill country around Jerusalem. Faced with annihilation and wishing to be ‘like other nations’, the Israelites decided to elect a king, chosen by God.

  They turned to their ageing prophet, Samuel. Prophets were not predictors of the future but analysts of the present – propheteia in Greek means the interpreting of the will of the

  gods. The Israelites needed a military commander: Samuel chose a young warrior, Saul, whom he anointed with holy oil. Ruling from a hilltop citadel at Gibeon (Tell al-Ful), just three miles north

  of Jerusalem, this ‘captain over my people Israel’ justified his selection by defeating the Moabites, Edomites and Philistines. But Saul was not suited to the throne: ‘an evil

  spirit from the Lord troubled him.’




  Samuel, faced with a mentally unstable king, secretly looked elsewhere. He sensed the blessing of genius among the eight sons of Jesse of Bethlehem: David, the youngest, ‘was ruddy, and

  withal of a beautiful countenance, and goodly to look to. And the Lord said, Arise, anoint him: for this is he.’ David was also ‘cunning in playing, a mighty valiant man, and a man of

  war, and prudent in matters’. He grew up to be the most remarkable yet rounded character in the Old Testament. The creator of sacred Jerusalem was a poet, conqueror, murderer, adulterer, the

  essence of the holy king and the flawed adventurer.




  Samuel brought young David to court where King Saul appointed him as one of his armour-bearers. When the king was haunted by madness, David showed his first god-given gift: he played the harp

  ‘so Saul was refreshed’. David’s musical talents are an important part of his charisma: some of the Psalms ascribed to him may even be his.




  The Philistines advanced to the valley of Elah. Saul and his army faced them. The Philistines produced a brobdingnagian champion, Goliath from Gath,6 whose full armour contrasted with the flimsy gear of the Israelites. Saul feared a pitched battle so he must have been relieved, if sceptical, when David demanded a shot at

  beating Goliath. David chose ‘five smooth stones out of the brook’ and, wielding his sling, he ‘slang it and smote the Philistine in his forehead, that the stone sunk into his

  forehead’.7 He beheaded the fallen champion and the Israelites pursued the Philistines all the way to their city of Ekron. Whatever its truth, the story

  signifies that as a boy David made his name as a warrior.8




  Saul promoted David but the women in the streets sang ‘Saul hath slain his thousands; David, his ten thousands.’ Saul’s son Jonathan befriended David and his daughter Michal

  loved him. Saul allowed them to marry but was tormented by jealousy: he twice tried to kill his son-in-law with a javelin. Princess Michal saved David’s life by letting him down from a palace

  window, and he was later granted asylum by the priests of Nob. The king pursued him, killing all the priests except one, but David escaped again, living on the run as the leader of 600 brigands.

  Twice he crept up on the sleeping king but spared his life, leading Saul to weep: ‘Thou art more righteous than I.’




  Finally David defected to the Philistine King of Gath who granted him his own city domain, Ziklag. The Philistines again invaded Judah and defeated Saul on Mount Gilboa. His son Jonathan was

  killed and the king himself fell on his sword.
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  THE KINGDOM AND THE TEMPLE




   




   




   




   




  DAVID: THE ROYAL CITY




  A young man appeared at David’s camp claiming to have killed Saul: ‘I have slain the Lord’s anointed.’ David killed the messenger and then lamented Saul

  and Jonathan in timeless poetry:




  

    

      The beauty of Israel is slain upon thy high places: how are the mighty fallen! Ye daughters of Israel, weep over Saul who clothed you in scarlet, with other delights, who

      put on ornaments of gold upon your apparel . . . Saul and Jonathan were lovely and pleasant in their lives and in their death they were not divided: they were swifter than eagles, they were

      stronger than lions . . . How are the mighty fallen and the weapons of war perished!


    


  




  At this dark hour, the southern tribes of Judah anointed David as king with Hebron as his capital, while Saul’s surviving son, Ishbosheth, succeeded Saul to rule the northern tribes of

  Israel. After a seven-year war, Ishbosheth was murdered and the northern tribes too anointed David as king. The monarchy was united yet the split between Israel and Judah was a schism healed only

  by David’s charisma.




  Jerusalem, known as Jebus after its Jebusite inhabitants, stood just south of Saul’s stronghold, Gibeon. David and his army advanced on the citadel of Zion, facing the formidable

  fortifications which have been recently uncovered around the Gihon Spring.9 Zion was said to be impregnable and how David captured it is

  a mystery. The Bible portrays the Jebusites lining the walls with the blind and the lame, a warning to any attacker of what would befall him. But the king somehow penetrated the city –

  through what the Hebrew Bible calls a zinnor. This may be a water-tunnel, one of the network now being excavated on the Ophel hill, or it may be the name of some magical spell. Either way,

  ‘David took the stronghold of Zion: the same is the city of David.’




  This capture may just have been a palace coup. David did not slaughter the Jebusites; instead he co-opted them into his cosmopolitan court and army. He renamed Zion the City of David, repaired

  the walls and summoned the Ark of the Covenant (recaptured in battle) to Jerusalem. Its awesome sanctity killed one of those moving it, so David placed it with a trusted Git until it was safe to

  bear. ‘David and all the house of Israel brought up the ark of the Lord with shouting and the sound of the trumpet.’ Donning the sacerdotal loincloth, ‘David danced before the

  Lord with all his might.’ In return, God promised David, ‘thine house and thy kingdom shall be established for ever’. After the centuries of struggle, David was declaring that

  Yahweh had found a permanent home in a holy city.




  Michal, Saul’s daughter, mocked her husband’s half-naked submission to God as a display of vulgar vanity. While the earlier books of the Bible are a mixture of ancient texts and

  backdated stories written much later, the rounded, unheroic portrait of David, buried within the second Book of Samuel and the first Book of Kings, reads so vividly that it may have been based on

  the memoir of a courtier.




  David chose this stronghold for his capital because it belonged neither to the northern tribes nor to his own southern Judah. He brought the golden shields of his conquered

  enemies to Jerusalem, where he built himself a palace, importing cedarwood from his Phoenician allies in Tyre. David is said to have conquered a kingdom that stretched from Lebanon to the borders

  of Egypt, and eastwards into today’s Jordan and Syria, even placing a garrison in Damascus. Our only source for David is the Bible: between 1200 and 850 BC, the

  empires of Egypt and Iraq were in eclipse and left meagre royal records, but they also left a power vacuum. David certainly existed: an inscription found in 1993 at Tel Dan in northern Israel

  dating from the ninth century BC shows that the kings of Judah were known as the House of David, proving that David was the kingdom’s founder.




  Yet David’s Jerusalem was tiny. At this time, the city of Babylon, in today’s Iraq, covered 2,500 acres; even the nearby town of Hazor covered 200. Jerusalem was probably no more

  than 15 acres, just enough to house about 1,200 people around the citadel. But the recent discoveries of fortifications above the Gihon Spring prove that David’s Zion was much more

  substantial than previously thought, even if it was very far from an imperial capital.10 David’s kingdom, conquered with his Cretan, Philistine and

  Hittite mercenaries, is plausible too, however exaggerated by the Bible, and was only a tribal federation held together by his personality. The Maccabees would, much later, show how dynamic

  warlords could quickly conquer a Jewish empire during an imperial power vacuum.




  One evening, David was relaxing on the roof of his palace: ‘he saw a woman washing herself and the woman was very beautiful to look upon. And David sent and enquired after the woman. And

  one said, Is this not Bathsheba?’ The woman was married to one of his non-Israelite mercenary captains, Uriah the Hittite. David summoned her and ‘she came in unto

  him and he lay with her’, making her pregnant. The king ordered his commander Joab to send him her husband back from the wars in present-day Jordan. When Uriah arrived, David ordered him to

  go home to ‘wash thy feet’ though he really intended that Uriah should sleep with Bathsheba to cover up her pregnancy. But Uriah refused so David ordered him to take this letter back to

  Joab: ‘Set ye Uriah in the forefront of the hottest battle . . . that he may be smitten.’ Uriah was killed.




  Bathsheba became David’s favourite wife, but the prophet Nathan told the king the story of a rich man who had everything but still stole a poor man’s only lamb. David was appalled by

  the injustice: ‘the man that hath done this thing shall surely die!’ ‘Thou art that man,’ replied Nathan. The king realized that he had committed a terrible crime. He

  and Bathsheba lost their first child born of this sin – but their second son, Solomon, survived.




  Far from being some ideal court of a holy king, David presided over a bearpit that rings true in its details. Like many an empire built around one strongman, when he ailed, the cracks started to

  show: his sons struggled for the succession. His eldest, Amnon, may have expected to succeed David but the king’s favourite was Amnon’s half-brother, the spoiled and ambitious Absalom,

  with his lustrous head of hair and a physique without blemish: ‘in all Israel there was none to be so much praised as Absalom for his beauty’.




  ABSALOM: RISE AND FALL OF A PRINCE




  After Amnon lured Absalom’s sister Tamar to his house and raped her, Absalom had Amnon murdered outside Jerusalem. As David mourned, Absalom fled the capital and returned

  only after three years. The king and his favourite were reconciled: Absalom bowed to the ground before the throne and David kissed him. But Prince Absalom could not rein in his ambition. He paraded

  through Jerusalem in his chariot and horses with fifty men running before him. He undermined his father’s government – ‘Absalom stole the heart of

  Israel’ – and set up his own rebel court at Hebron.




  The people flocked to the rising sun, Absalom. But now David regained some of his old spirit: he seized the Ark of the Covenant, the emblem of God’s favour, and then abandoned Jerusalem.

  While Absalom established himself in Jerusalem, the old king rallied his forces. ‘Deal gently for my sake with the young man,’ David told his general, Joab. When David’s forces

  massacred the rebels in the forest of Ephraim, Absalom fled on a mule. His gorgeous hair was his undoing: ‘and the mule went under the thick boughs of a great oak, and his head caught hold of

  the oak and he was taken up between the heaven and the earth; and the mule that was under him went away.’ When the dangling Absalom was spotted, Joab killed him and buried the body in a pit

  instead of beneath the pillar the rebel prince had built for himself.11 ‘Is the young man Absalom safe?’ the king asked pathetically. When David

  heard that the prince was dead, he lamented: ‘Oh my son, Absalom, my son, my son Absalom, would God I had died for thee, O Absalom, my son, my son!’ As famine and plague spread across

  the kingdom, David stood on Mount Moriah and saw the angel of death threaten Jerusalem. He experienced a theophany, a divine revelation, in which he was ordered to build an altar there. There may

  already have been a shrine in Jerusalem whose rulers are described as priest-kings. One of the original inhabitants of the city, Araunah the Jebusite, owned land on Moriah which suggests that the

  city had expanded from the Ophel onto the neighbouring mountain. ‘So David bought the threshing floor and the oxen for fifty shekels of silver. And David built there an altar unto the Lord

  and offered burnt offerings and peace offerings.’ David planned a temple there and ordered cedarwood from Abibaal, the Phoenician King of Tyre. It was the crowning moment in his career, the

  bringing together of God and his people, the union of Israel and Judah, and the anointment of Jerusalem herself as the holy capital. But it was not to be. God told David:

  ‘Thou shalt not build an house for my name, because thou hast been a man of war and hast shed blood.’




  Now that David was ‘old and stricken’, his courtiers and sons intrigued for the succession. Another son Adonijah made a bid for the throne, while a lissom virgin, Abishag, was

  brought in to distract David. But the plotters underestimated Bathsheba.




  SOLOMON: THE TEMPLE




  Bathsheba claimed the throne for her son Solomon. David called in Zadok the priest and Nathan the prophet, who escorted Solomon on the king’s own mule down to the sacred

  Gihon Spring. There he was anointed king. The trumpet was blown and the people celebrated. Adonijah, hearing the celebrations, sought refuge in the sanctuary of the altar, and Solomon guaranteed

  his life.




  After an extraordinary career that united the Israelites and cast Jerusalem as God’s city, David died, having ordered Solomon to build the Temple on Mount Moriah. It was the authors of the

  Bible, writing four centuries afterwards to instruct their own times, who made the imperfect David into the essence of the sacred king. He was buried in the City of David.12 His son was very different. Solomon would finish that sacred mission – but he started his reign, in about 970 BC, with a bloody settling of

  scores.




  Bathsheba, the queen mother, asked Solomon to allow his elder half-brother, Adonijah, to marry King David’s last concubine, Abishag. ‘Ask for him the kingdom too?’ replied

  Solomon sarcastically, ordering the murder of Adonijah and a purge of his father’s old guard. This story is the last from the court historian of David but it is also

  really the first and only glimpse of Solomon as a man, for he becomes the inscrutably wise and splendid stereotype of a fabulous emperor. Everything Solomon had was bigger and better than any

  ordinary king: his wisdom generated 3,000 proverbs and 1,005 songs, his harem contained 700 wives and 300 concubines, and his army boasted 12,000 cavalry and 1,400 chariots. Those expensive

  showpieces of military technology were housed in his fortified towns, Megiddo, Gezer and Hazor, while his fleet was anchored at Ezion-Geber on the Gulf of Aqaba.




  Solomon traded with Egypt and Cilicia in spices and gold, chariots and horses. He shared trading expeditions to Sudan and Somalia with his Phoenician ally King Hiram of Tyre. He hosted the Queen

  of Sheba (probably Saba, today’s Yemen), who came to Jerusalem ‘with a very great train with camels that bore spices and very much gold and precious stones’. The gold came from

  Ophir, probably India; the bronze from his own mines. His wealth embellished Jerusalem: ‘The king made silver to be in Jerusalem as stones and cedars made he to be as the sycamore trees that

  are in the vale, for abundance.’ The most telling mark of his international prestige was his marriage to a pharaoh’s daughter. Pharaohs almost never married their daughters to foreign

  princes – especially not parvenu Judaeans only recently graduated from hill shepherd chieftains. Yet once-haughty Egypt was in such shameful chaos that Pharaoh Siamun raided Gezer not far

  from Jerusalem and, perhaps finding himself exposed far from home, offered the spoils to Solomon along with his daughter, an unthinkable honour at any other time. But the Temple of Jerusalem,

  planned by his father, was his masterpiece.




  The ‘house of God’ was to stand right next to Solomon’s royal palace in an imperial-sacred acropolis, described in the Bible, that boasted halls and palaces of astonishing

  grandeur covered in gold and cedarwood, including the House of the Forest of Lebanon and the Hall of Pillars where the king adjudicated.




  This was not just an Israelite achievement. The Phoenicians, who lived in independent city states along the Lebanese coast, were the most sophisticated artisans and seafaring traders of the

  Mediterranean, famed for their Tyrian purple dye from which they derived their name and for creating the alphabet. King Hiram of Tyre provided not only the cypress and

  cedarwood but also the craftsmen who carved the silver and gold ornamentation. Everything was ‘pure gold’.




  The Temple was not just a shrine, it was the home of God himself, a complex made up of three parts, standing about 33 by 115 feet, in a walled enclosure. First there was a gateway with two

  bronze pillars, Yachin and Boaz, 33 feet high, decorated with pomegranates and lilies, that led into a huge pillared courtyard open to the skies and surrounded on three sides with two-storey

  chambers that may have contained the royal archives or treasury. The portico opened into a sacred hall: ten golden lamps stood along walls. A golden table for shewbread was placed in front of an

  incense altar for sacrifices, a water pool and wheeled lavers with bowls on top for purification, and a bronze pool known as the Sea. Steps led up towards the Holy of Holies,13 a small chamber guarded by two winged cherubim, 17 feet high, made of olive wood covered with gold foil.




  Yet Solomon’s own magnificence came first. He took seven years to finish the Temple, and thirteen to build his own palace, which was larger. There had to be silence in God’s house,

  so ‘there was neither hammer nor axe nor any tool of iron heard in the house’: his Phoenician craftsmen dressed the stones, carved the cedar and cypress, and crafted the silver, bronze

  and gold decorations in Tyre before shipping them to Jerusalem. King Solomon fortified Mount Moriah by expanding the old walls: henceforth the name ‘Zion’ described

  both the original citadel and the new Temple Mount.




  When all was finished, Solomon assembled the people to watch the priests bear the acacia wood chest of the Ark of the Covenant from its tent on the citadel of Zion, the City of David, to the

  Temple on Mount Moriah. Solomon sacrificed at the altar and then the priests took the Ark into the Holy of Holies and placed it beneath the wings of the two immense gold cherubim. There was nothing

  in the Holy of Holies except the cherubim, and the Ark, and nothing within the Ark – just 4 by 2[img] feet – except the tablets of Moses’ law. Its holiness was such that it was

  not designed for public worship: In this emptiness resided the austere, imageless divinity of Yahweh, an idea unique to the Israelites.




  As the priest came out, the ‘cloud’ of the Divine Presence, ‘the glory of the Lord, filled the house of the Lord.’ Solomon consecrated the Temple before his people,

  declaring to God: ‘I have surely built thee a house to dwell in, a settled place for thee to abide for ever,’ God replied to Solomon, ‘I will establish the throne of thy kingdom

  upon Israel for ever, as I promised to David thy father.’ This became the first of the festivals that developed into the great pilgrimages of the Jewish calendar: ‘three times a year

  did Solomon offer burnt offerings upon the altar’. At that moment, the concept of sanctity in the Judaeo-Christian-Islamic world found its eternal home. Jews and the other Peoples of the Book

  believe that the Divine Presence has never left the Temple Mount. Jerusalem would become the superlative place for divine-human communication on earth.




  SOLOMON: THE DECLINE




  All the ideal Jerusalems, new and old, celestial and temporal, were based on the Bible’s description of Solomon’s city. But there is no other source to confirm it,

  and nothing has been found of his Temple.




  This is less surprising than it sounds. It is impossible to excavate the Temple Mount for political and religious reasons, but even if such excavations were allowed we would probably find

  no traces of Solomon’s Temple because it was obliterated at least twice, cut down to bedrock at least once and remodelled countless times. Yet the Temple is plausible in

  size and design even if the biblical writers exaggerated its splendour. Solomon’s Temple was a classic shrine of its time. The Phoenician temples, on which Solomon’s was partly based,

  were thriving corporations run by hundreds of officials, temple prostitutes whose fees contributed to corporate income, and even in-house barbers for those who dedicated their hair to their gods.

  The layout of Syrian temples, discovered all over the region, along with their sacred paraphernalia such as their lavers, were very similar to the biblical descriptions of Solomon’s

  Sanctuary.




  Its bounty of gold and ivory is completely credible. A century later, the kings of Israel reigned from sumptuous palaces in nearby Samaria where their ivory has been found by archaeologists. The

  Bible says Solomon dedicated 500 gold shields to the Temple in an era when other sources prove that gold was plentiful – imported from Ophir, the Egyptians also mined it in Nubia. Just after

  Solomon’s death, the pharaoh Sheshonq was paid off with the Temple’s treasury of gold when he threatened Jerusalem. King Solomon’s mines were long thought to be mythical, but

  copper mines have been found in Jordan that were working during his reign. The size of his army, too, was feasible given that we know a king of Israel would field 2,000 chariots just over a century

  later.14




  Solomon’s magnificence may be exaggerated, but his decline rings only too true: the king of wisdom became an unpopular tyrant who funded his monumental extravagances through high taxes and

  the ‘chastisement of whips’. To the disgust of the monotheistic biblical authors, writing two centuries later, Solomon prayed to Yahweh and other local gods, and

  furthermore he ‘loved many strange women’.




  Solomon faced rebellions from Edom in the south and Damascus in the north, while his general, Jeroboam, started to plan a revolt among the northern tribes. Solomon ordered Jeroboam’s

  assassination but the general fled to Egypt where he was backed by Sheshonq, the Libyan pharaoh of a resurgent empire. The Israelite kingdom was tottering.
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  THE KINGS OF JUDAH




  930–626 BC




   




   




   




   




  REHOBOAM VERSUS JEROBOAM: THE SPLIT




  When Solomon died in 930 BC after a reign of forty years, his son Rehoboam summoned the tribes to Shechem. The northerners chose the general, Jeroboam,

  to tell the young king that they would no longer tolerate Solomon’s taxes, ‘I will add to your yoke: my father hath chastised you with whips,’ replied the brash Rehoboam, ‘I

  will chastise you with scorpions.’ The ten northern tribes rebelled, anointing Jeroboam as king of a new breakaway kingdom of Israel.




  Rehoboam remained king of Judah; he was David’s grandson and he possessed the Temple of Jerusalem, the home of Yahweh. But the more experienced Jeroboam, who made his capital at Shechem,

  faced up to this: ‘If this people go up to do sacrifice in the house of the Lord at Jerusalem, then shall the heart of this people turn again unto Rehoboam King of Judah and they shall kill

  me.’ So he built two mini-temples at Bethel and Dan, traditional Canaanite shrines. Jeroboam’s reign was long and successful, but he could never match Rehoboam’s Jerusalem.




  The two Israelite kingdoms were sometimes at war with each other, sometimes close allies. For around four centuries after 900 BC, the Davidic dynasty ruled Judah, the

  small rump around the royal Temple city of Jerusalem, while the much richer Israel became a local military power in the north, usually dominated by charioteer generals who seized the throne in

  bloody coups. One of these usurpers killed so many of the ruling family that ‘he left him not one that pisseth against a wall’. The authors of the Books of Kings and Chronicles, writing two centuries later, were not concerned with personal detail or strict chronology but judged the rulers by their loyalty to the one God of Israel. Fortunately,

  however, the Dark Age was over: the inscriptions of the empires of Egypt and Iraq now illuminate – and often confirm – the furiously righteous pontifications of the Bible.




  Nine years after Solomon’s death, Egypt and history returned to Jerusalem. The pharaoh Sheshonq, who had encouraged the breakup of the Israelite united monarchy, marched up the coast,

  swerving inland towards Jerusalem. The Temple was rich enough to make such a detour lucrative. King Rehoboam had to buy off Sheshonq with the Temple treasury – Solomon’s gold. Attacking

  both Israelite kingdoms, the pharaoh devastated Megiddo on the coast where he left an inscription on a stele boasting of his conquests: a tantalizing fragment survives. On his return, he advertised

  his successful raid at his Temple of Amun in Karnak. A hieroglyphic text at Bubastis, then the pharaoh’s capital, shows that soon afterwards Sheshonq’s heir Osorkon dedicated 383 tons

  of gold to his temples, probably the loot from Jerusalem. Sheshonq’s invasion is the first biblical event confirmed by archaeology.




  After fifty years of fighting, the two Israelite kingdoms made peace. King Ahab of Israel had made a prestigious marriage to a Phoenician princess, who became the Bible’s arch-monstress, a

  corrupt tyrant and worshipper of Baal and other idols. Her name was Jezebel and she and her family came to rule Israel – and Jerusalem. They brought butchery and disaster to both.




  JEZEBEL AND DAUGHTER, QUEEN OF JERUSALEM




  Jezebel and Ahab had a daughter named Athaliah whom they married to king Jehorah of Judah: she arrived in a Jerusalem that was thriving – Syrian merchants traded in their

  quarter, a Judaean fleet sailed the Red Sea and the Canaanite idols had been expelled from the Temple. But Jezebel’s daughter did not bring luck or happiness.




  The Israelites had flourished only while the great powers were in abeyance. Now in 854, Assyria, based around Nineveh in modern Iraq, rose again. When the Assyrian king

  Shalmaneser III started the conquest of the Syrian kingdoms, Judah, Israel and Syria formed a coalition to resist him. At the Battle of Karkar, King Ahab, fielding 2,000 chariots and 10,000

  infantry and backed by the Judaeans and the various Syrian kings, halted the Assyrians. But afterwards, the coalition fell apart. The Judaeans and Israelites fought with the Syrians; their subject

  peoples rebelled.15 King Ahab of Israel was killed by an arrow – ‘dogs licked up his blood’. A general named Jehu rebelled in Israel,

  slaughtered the royal family – stacking the heads of Ahab’s seventy sons in a heap at the gate of Samaria, and assassinated not only the new king of Israel but the visiting king of

  Judah too. As for Queen Jezebel, she was tossed out of her palace window, to be pulverized under chariot-wheels.16




  Jezebel’s carcass was fed to the dogs in Israel but in about 841 BC, Jezebel’s daughter, Queen Athaliah, seized power in Jerusalem, killing all the Davidian

  princes (her own grandchildren) that she could find. Only one baby prince, Jehoash, was saved. The second Book of Kings – and some new archaeological finds – here

  deliver the first glimpse of life in Jerusalem.




  The princeling was hidden in the Temple complex while Jezebel’s half-Phoenician, half-Israelite daughter attracted cosmopolitan trade and Baalist worship to her small mountain capital. An

  exquisite ivory dove perched atop a pomegranate, less than an inch high, was found in Jerusalem, it was probably used to decorate a piece of furniture in a grand Jerusalem house. Phoenician clay

  seals – known as bullae, the headed notepaper of the day – have been found around the rock pool below the City of David with images of their ships and holy totems such as a

  winged sun over a throne, along with 10,000 fishbones, probably imported from the Mediterranean by these ocean-going traders. But Athaliah was soon as hated as Jezebel. Her idolatrous priests set

  up Baal and other gods in the Temple. After six years, the Temple’s priest called Jerusalem’s grandees to a secret meeting and revealed the existence of the little prince, Jehoash

  – to whom they immediately swore loyalty. The priest armed the guards with the spears and shields of King David, still stored in the Temple, and then publicly anointed the child, crying

  ‘God save the king’ and blowing trumpets.




  The Queen heard ‘the noise of the guard and the people’ and rushed through the acropolis from the palace into the neighbouring Temple, now packed with people. ‘Treason!

  Treason!’ she cried, but the guards seized her, dragged her off the holy mountain and killed her outside the gates. The priests of Baal were lynched, their idols smashed.




  King Jehoash ruled for forty years until about 801 when he was defeated in battle by the Syrian king, who marched on Jerusalem and forced him to pay out ‘all the gold in the

  treasures’ of the Temple. He was murdered. Thirty years later, a king of Israel raided Jerusalem and plundered the Temple. From now on the growing wealth of the Temple made it a tempting

  prize.




  Yet Jerusalem’s remote prosperity was no match for Assyria, energized under a new king: that carnivorous empire was again on the march. The kings of Israel and of Aram-Damascus tried to

  put together a coalition to resist the Assyrians. When King Ahaz of Judah refused, the Israelites and Syrians besieged Jerusalem. They could not break through the newly

  fortified walls, but King Ahaz despatched the Temple treasury and an appeal for help to Tiglath-Pileser III of Assyria. In 732, the Assyrians annexed Syria and ravaged Israel. In Jerusalem, King

  Ahaz agonized over whether to submit to Assyria or fight.




  ISAIAH: JERUSALEM AS BEAUTY AND HARLOT




  The king was advised by Isaiah, prince, priest and political consigliere, to wait: Yahweh would protect Jerusalem. The king, said Isaiah, would have a son named Emmanuel –

  meaning ‘God with us’ – ‘For unto us a child is born’ who would be ‘the Mighty God, the everlasting Father, the Prince of Peace’, bringing ‘peace

  without end’.




  There were at least two authors of the Book of Isaiah – one of them wrote over 200 years later – but this first Isaiah was not just a prophet but a visionary poet who, in an age of

  voracious Assyrian aggression, was the first to imagine life beyond the destruction of the Temple, in a mystical Jerusalem. ‘I saw the Lord sitting upon a throne high and lifted up and his

  train filled the temple . . . and the house was filled with smoke.’




  Isaiah loved the ‘holy mountain’, which he saw as a beautiful woman, ‘the mount of the daughter of Zion, the hill of Jerusalem’, sometimes righteous, sometimes a harlot.

  The possession of Jerusalem was nothing without godliness and decency. But if all was lost and ‘Jerusalem is ruined’, there would be a new mystical Jerusalem for everyone ‘upon

  every dwelling-place’, preaching loving-kindness: ‘Learn to do well; seek judgement; relieve the oppressed; judge the fatherless; plead for the widow.’ Isaiah foresaw an

  extraordinary phenomenon: ‘the mountain of the Lord’s house shall be established in the top of the mountains . . . and all nations shall flow to it’. The laws, values and stories

  of this remote and perhaps vanquished mountain city would rise again: ‘And many people shall go and say, Come ye and let us go up to the mountain of the Lord, to the House of the God of

  Jacob; and he will teach us of his ways . . . Out of Zion shall go forth the law, and the word of the Lord from Jerusalem. And he shall judge among the nations.’ Isaiah

  predicted a mystical Day of Judgement when an anointed king – the Messiah – would come: ‘they shall beat their swords into ploughshares and spears into pruning-hooks . . . and

  neither shall they learn war any more.’ The dead would rise again. ‘The wolf also shall dwell with the lamb and the leopard shall lie down with the kid.’




  This incandescent poetry first expressed the apocalyptic yearnings that would run throughout Jerusalem’s history until today. Isaiah would help shape not only Judaism but Christianity.

  Jesus Christ studied Isaiah, and his teachings – from the destruction of the Temple and the idea of a universal spiritual Jerusalem to the championing of the underdog – derive from this

  poetical vision. Jesus himself would be seen as Isaiah’s Emmanuel.




  King Ahaz travelled to Damascus to make obeisance to Tiglath-Pileser, returning with an Assyrian-style altar for the Temple. When the conqueror died in 727 BC, Israel

  rebelled, but the new Assyrian king Sargon II besieged Samaria the capital for three years and then swallowed Israel, deporting 27,000 of its people to Assyria. Ten of the Twelve Tribes, who had

  lived in the northern kingdom, almost vanish from history.17 The modern Jews are descended from the last two tribes who survived as the Kingdom of Judah.

  The baby whom Isaiah had hailed as Emmanuel was King Hezekiah, who was no Messiah but nonetheless possessed the most priceless of all political qualities, luck. And traces of his Jerusalem survive

  today.




  SENNACHERIB: THE WOLF ON THE FOLD




  Hezekiah waited twenty years for a chance to revolt against Assyria: first he purged the idols, shattering the bronze snake that stood in the Temple, and summoned his people to

  celebrate an early version of Passover in a Jerusalem which was expanding for the first time on to the western hill.18 The city filled

  with refugees from the fallen northern kingdom, and they probably brought with them some of their ancient scrolls of early Israelite history and legend. Jerusalem’s scholars started to fuse

  together the Judaean traditions with those of the northern tribes: ultimately these scrolls, written just as the Greeks were recording Homer’s epic poem the Iliad, would become the

  Bible.




  When Sargon II was killed in battle in 705, the Jerusalemites, even Isaiah, hoped it marked the fall of the evil empire. Egypt promised support; the city of Babylon rebelled and sent ambassadors

  to Hezekiah, who felt his moment had come: he joined a new coalition against Assyria and prepared for war. But, unfortunately for the Judaeans, the new Great King of Assyria was a warlord of

  apparently endless confidence and energy: his name was Sennacherib.




  He called himself ‘King of the World, King of Assyria’ at a time when the titles were synonymous. Assyria ruled from the Persian Gulf to Cyprus. Its landlocked heartland in

  today’s Iraq was defended by mountains to the north and the Euphrates in the west but was vulnerable to attack from south and east. The empire resembled a shark that could survive only by

  constant consumption. For the Assyrians, conquest was a religious duty. Each new king swore at his accession to expand what they called ‘the land of God Ashur’ – the country was

  named after its patron god. The kings were both high priests and commanders who led their 200,000-strong armies in person, and like the tyrants of modern times, they cowed their subjects using not

  just terror but vast deportations of peoples from one end of the empire to another.




  The body of Sennacherib’s father was never recovered from the battlefield, a terrible sign of divine displeasure, and the empire started to break up. But Sennacherib

  smashed all the rebellions and when he recaptured Babylon, he destroyed the entire city. But once order was restored, he tried to consolidate, extravagantly rebuilding his capital Nineveh, city of

  Ishtar, goddess of war and passion, with canals irrigating its gardens and his massive Palace Without Rival. The Assyrian kings were avid propagandists, whose triumphalist decorations on the walls

  of their palaces advertised Assyrian victories and the gruesome deaths of their enemies – mass-impalings, flayings and beheadings. The courtiers of conquered cities paraded through Nineveh

  wearing the heads of their kings on ghoulish necklaces around their necks. But their depredations were probably no more vicious than other conquerors: the Egyptians, for example, collected the

  hands and penises of their enemies. Ironically Assyria’s most brutal era was over; Sennacherib preferred to negotiate if possible.




  Sennacherib buried records of his achievements in the foundations of his palaces. In Iraq, archaeologists have found the remains of his city, revealing Assyria at its apogee, made rich by

  conquest and agriculture, administered by scribes whose records were preserved in royal archives. Their libraries contained collections of omens to aid royal decision-making, and of incantations,

  rituals and hymns to maintain divine support, but also tablets of literary classics such as the Epic of Gilgamesh. Worshipping many gods, revering magical figurines and spirits and calling

  upon the power of divination, the Assyrians studied medicine, writing prescriptions on tablets that read: ‘If the man is suffering from the following symptoms, the problem is . . . Take the

  following drugs . . .’




  Israelite prisoners, toiling far from home in the resplendently gaudy cities of Assyria with their Babel-like ziggurat towers and painted palaces, saw them as metropolises ‘of blood, full

  of lies, full of plunder, never without victims!’ The prophet Nahum described ‘the crack of whips, the clatter of wheels, galloping horses and jolting chariots!’ Now those

  eight-spoked chariots, those vast armies and Sennacherib himself were marching on Jerusalem, swooping down, says Deuteronomy, ‘as swift as the eagle flieth’.




  HEZEKIAH’S TUNNEL




  Hezekiah knew what horrors had befallen Babylon; he frantically built fortifications around Jerusalem’s new quarters. Sections of his ‘broad wall’, 25 feet

  wide, survive today in several places but most impressively in the Jewish Quarter. He prepared for a siege by ordering two groups of craftsmen to hack a tunnel 1,700 feet through the rock to link

  the Gihon Spring outside the city to the Siloam Pool, south of the Temple Mount below the City of David, which now, thanks to his new fortifications, lay inside the walls. When the two teams met up

  deep in the rock, they celebrated by carving an inscription to record their amazing achievement:




  

    

      [When the tunnel] was driven through. And this was the way in which it was cut through. While [they were] still [excavating with their] axes, each man toward his fellow,

      and while there were still three cubits to cut through, [they heard] the voice of a man calling to his fellows, for there was a fissure in the rock on the right [and the left]. And when the

      tunnel was driven through, the quarrymen hewed [the rock], each man toward his fellow, axe against axe; and the water flowed from the spring toward the reservoir for 1,200 cubits and the height

      of the rock above the heads of the quarrymen was 100 cubits.19


    


  




  North of the Temple Mount, Hezekiah dammed a valley to create one of the Bethesda Pools to deliver more water into the city, and he seems to have

  distributed food – oil, wine, grain – to his forces, ready for siege and war. Jar handles have been found at sites across Judah marked lmlk – ‘for the king’

  – stamped with his emblem, the four-winged scarab.




  ‘The Assyrian came down like the wolf on the fold,’ wrote Byron. Sennacherib and his vast armies were now very close to Jerusalem. The Great King would have travelled, like most

  Assyrian kings, in a hulking three-horse chariot, shaded under the royal parasol, horses splendidly caparisoned with shimmering headcrests while he himself would have worn a long embroidered robe,

  a flat hat with a pointed peak, a square-cut, long, braided beard and rosette bracelets, and often carried a bow in his hands and a sword at his belt in a scabbard decorated with lions. He saw

  himself more as a lion than a biblical vulture or Byronic wolf – Assyrian kings wore lionskins to celebrate their victories in the Temple of Ishtar, decorated their palaces with lion sphinxes

  and avidly hunted lions as the sport of great kings.




  He bypassed Jerusalem to besiege Hezekiah’s second city, fortified Lachish, to the south. We know from the bas-reliefs at his Nineveh palace what his troops (and the Judaeans) looked like:

  the Assyrians, a polyglot imperial army, wore their hair braided, and dressed in tunics and chainmail, with plumed and pointed helmets, arrayed in contingents of charioteers, spearmen, archers and

  slingers. They built siege-ramps; sappers undermined the walls, a fearsomely spiked siege-engine shattered the fortifications. Archers and slingers laid down withering fire as Sennacherib’s

  infantry stormed up scaling ladders to take the city. Archaeologists have excavated a mass grave of 1,500 men, women and children, some impaled or skinned, just as the bas-relief shows; throngs of

  refugees fled the mayhem. Jerusalem knew what to expect.




  Sennacherib swiftly defeated an Egyptian army that had come to aid Hezekiah, ravaged Judah and then closed on Jerusalem, camping to the north, the same place chosen by Titus over five hundred

  years later.




  Hezekiah poisoned any wells outside Jerusalem. His troops, manning his new walls, wore turbans fastened with headbands and long earflaps, short kilts, leg armour and boots.

  As the siege set in, there must have been panic in the city. Sennacherib sent his generals to parley – resistance was hopeless. The prophet Micah foresaw the destruction of Zion. However, old

  Isaiah counselled patience: Yahweh would provide.




  Hezekiah prayed in the Temple. Sennacherib bragged that he had surrounded Jerusalem ‘like a bird in a cage’. But Isaiah was right: God intervened.




  MANASSEH: CHILD SACRIFICE IN THE VALLEY OF HELL




  ‘The angel of the Lord went out and smote in the camp of the Assyrians . . . and when they arose in the morning, they were all dead corpses.’ The Assyrians suddenly

  packed up their camp, probably to suppress a rebellion in the east. ‘So Sennacherib king of Assyria departed.’ Yahweh told Sennacherib that ‘The daughter of Jerusalem hath shaken

  her head at thee.’ This was the Jerusalem version, but Sennacherib’s annals describe Hezekiah’s crushing tribute, including 30 talents of gold and 800 of silver: he seems to have

  paid them to leave. Sennacherib reduced Judah to a rump not much larger than the district of Jerusalem and boasted that he had deported 200,150 people.




  When Hezekiah died soon after the siege, his son Manasseh became a loyal Syrian vassal. He brutally crushed any opposition in Jerusalem, married an Arabian princess, overturned his

  father’s reforms and installed ritual male prostitutes and the idols Baal and Asherah in the Temple. Most dreadful of all, he encouraged the sacrifice of children at the roaster – the

  tophet – in the Valley of Hinnom,20 south of the city. Indeed ‘he made his own son pass through the fire . .

  .’ Children were said to be taken there as priests beat drums to hide the shrieks of the victims from their parents.




  Thanks to Manasseh, the Valley of Hinnom became not just the place of death, but Gehenna, ‘hell’ in Jewish and later Christian and Islamic mythology. If the Temple Mount was

  Jerusalem’s own heaven, Gehenna was her own Hades.




  Then in 626, Nabopolassar, a Chaldean general, seized control of Babylon and started to destroy the Assyrian empire, recording his exploits in the Babylonian Chronicles. In 612, Nineveh fell to

  an alliance of Babylonians and Medes. In 609, the succession of Manasseh’s eight-year-old grandson, Josiah, seemed to herald a golden age ruled by a Messiah.
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  THE WHORE OF BABYLON




  586–539 BC




   




   




   




   




  JOSIAH: THE REVOLUTIONARY SAVIOUR




  It was a miracle: the evil empire of Assyria had fallen apart and the kingdom of Judah was free. King Josiah may have extended his kingdom northwards into the former lands of

  Israel, southwards towards the Red Sea and eastwards towards the Mediterranean, and then, in the eighteenth year of his reign, Hilkiah the chief priest found a forgotten scroll stored in the

  chambers of the Temple.




  Josiah recognized the power of this document, an early version of the Book of Deuteronomy (‘Second Law’ in Greek), probably one of the scrolls brought southwards from Israel after

  its fall and hidden in the Temple during Manasseh’s persecutions. Having assembled the Judaeans in the Temple, Josiah stood by that totemic symbol, the royal pillar, and announced his

  covenant with the one God to keep the Law. The king set his scholars to retell the ancient history of the Judaeans, linking the mythical Patriarchs, the sacred kings David and Solomon and the story

  of Jerusalem into a single past, to illuminate the present. This was another step towards the creation of the Bible. Indeed these laws were backdated and attributed to Moses, but the biblical

  portrait of the Temple of Solomon surely reflected the real but later Jerusalem of Josiah, the new David. Henceforth the holy mountain became nothing less than ha-Makom in Hebrew: the

  Place.




  The king had the idols burned in the Kidron Valley, and expelled the male prostitutes from the Temple; he smashed the child-roasters of the Valley of Hell and killed the idolatrous priests,

  grinding their bones into their altars.21 Josiah’s revolution sounds violent, frenzied and puritanical. He then held a Passover

  festival to celebrate. ‘And like unto him was there no king before him.’ Yet he was playing a dangerous game. When Necho, the Egyptian pharaoh, marched up the coast, Josiah, fearing he

  was about to swap Assyrian for Egyptian dominion, rushed to stop him. In 609 BC, the pharaoh crushed the Judaeans and killed Josiah at Megiddo. Josiah had failed, but his

  optimistic, revelatory reign was more influential than any other between David and Jesus. The dream of independence, however, ended at Megiddo, which became the very definition of catastrophe:

  Armageddon.




  The pharaoh advanced on Jerusalem and placed Josiah’s brother Jehoiakim on the throne of Judah. But Egypt failed to stop the rise of a new Near Eastern empire. In 605, the Babylonian

  king’s son, Nebuchadnezzar, routed the Egyptians at Carchemish. Assyria vanished; Babylon inherited Judah. But in 597, King Jehoiakim saw his chance in the midst of this instability to

  liberate Judah and called a national fast to win God’s protection. His adviser and prophet Jeremiah warned, in the first jeremiad, that God would destroy Jerusalem. King Jehoiakim publicly

  burned Jeremiah’s writings.22 He allied Judah with Egypt, but no Egyptian help came as a new conqueror descended on Jerusalem.




  NEBUCHADNEZZAR




  ‘In the seventh month of Kislev,’ declared Nebuchadnezzar’s chronicle, preserved on a clay inscription, ‘the Babylonian king marched to the land of Hatti [Syria], besieged the City of Judah [Jerusalem] and on the second day of the month of Adar [16 March 597] took the city and captured the king.’

  Nebuchadnezzar plundered the Temple and deported the king and 10,000 nobles, artisans and young men to Babylon. There, Jehoiakim joined his vanquisher’s court.




  Nebuchadnezzar was the son of a usurper but he was a dynamic empire-builder, who regarded himself as the viceroy on earth of Babylon’s patron god Bel-Marduk. Inheriting the Assyrian style

  of ferocious imperial repression, he promoted himself as a paragon of piety and virtue. At home ‘the strong used to plunder the weak’, but Nebuchadnezzar ‘did not rest night or

  day but with counsel and deliberation he persisted’ in giving justice. His Judaean victims might not have recognized the soi-disant ‘King of Justice’.




  The exiles from Judah found themselves in a city that made Zion look like a village. While a few thousand lived in Jerusalem, Babylon boasted a quarter of a million in a metropolis so majestic

  and hedonistic that the goddess of love and war Ishtar was said to tiptoe through the streets, kissing her favourites in the inns and alleyways.




  Nebuchadnezzar stamped Babylon with his own aesthetic flair: grandiose gigantism tinted in his favourite colour, divine sky-blue, reflected in the canals of the mighty Euphrates. The four towers

  of the Ishtar Gate were faced with blue-glazed bricks, illustrated with bulls and dragons in yellow and ochre, leading into the city’s triumphal boulevard, the Processional Way. His palace,

  in his words an ‘edifice to be admired, a gleaming sanctuary, my royal abode’, was decorated with towering lions. Hanging Gardens embellished his summer palace. Honouring

  Babylon’s patron god Marduk, Nebuchadnezzar raised a ziggurat, an immense seven-storey, stepped tower with a flat top: his Foundation Platform of Heaven and Earth was the real Tower of Babel,

  its many languages reflecting the cosmopolitan capital of the entire Near East.




  In Jerusalem, Nebuchadnezzar placed the exiled king’s uncle, Zedekiah, on the throne. In 594, Zedekiah visited Babylon to make obeisance to Nebuchadnezzar, but on his

  return he launched a rebellion, haunted by the prophet Jeremiah, who warned that the Babylonians would destroy the city. Nebuchadnezzar marched southwards. Zedekiah appealed to the Egyptians, who

  sent meagre forces that were soon defeated. Inside Jerusalem, Jeremiah, observing the panic and paranoia, tried to escape but was arrested at the gates. The king, torn between asking his advice and

  executing him for treason, imprisoned him in the dungeons under the royal palace. For eighteen months, Nebuchadnezzar ravaged Judah,23 leaving Jerusalem

  until last.




  In 587, Nebuchadnezzar encircled Jerusalem with forts and a siege wall. ‘The famine’, wrote Jeremiah, ‘was sore in the city’. Young children ‘faint for hunger at

  the top of every street’, and there were hints of cannibalism: ‘the daughter of my people is become cruel . . . The hands of the pitiful women have sodden their own children: they were

  their meat in the destruction’. Even the rich were soon desperate, wrote the author of Lamentations: ‘they that were brought up in scarlet embrace dunghills’, searching for food.

  People wandered the streets, dazed, ‘like blind men’. Archaeologists have found a sewer pipe that dated from the siege: the Judaeans usually lived on lentils, wheat and barley, but the

  pipe’s contents showed that people were living on plants and herbs, diseased with whipworm and tapeworm.




  On the 9th of the Jewish month of Ab, August 586, after eighteen months, Nebuchadnezzar broke into the city, which was set on fire, probably with flamed torches and burning arrows (arrowheads

  were discovered in today’s Jewish Quarter in a layer of soot, ashes and charred wood). Yet the fire that consumed the houses also baked the clay bullae, the seals of the bureaucracy,

  so hard that they have survived to this day among the burned houses. Jerusalem suffered the infernal depredations of fallen cities. Those that were killed were luckier than

  those who starved: ‘Our skin was black like the oven because of the famine. They ravished the women in Zion; princes were hanged up by their hand.’ Edomites from the south poured into

  the city to loot, party and gloat in the wreckage: ‘Rejoice and be glad, O daughter of Edom . . . thou shalt be drunken and shalt make thyself naked.’ The Edomites, according to Psalm

  137, encouraged the Babylonians to ‘rase it, rase it, even to the foundation thereof . . . Happy shall he be, that taketh and dasheth thy little ones against the stones.’ The

  Babylonians ravaged Jerusalem while, beneath the royal palace, Jeremiah survived in his dungeon.




  NEBUCHADNEZZAR: THE ABOMINATION OF DESOLATION




  Zedekiah broke out through the gate close to the Siloam Pool, heading for Jericho, but the Babylonians captured the king and brought him before Nebuchadnezzar ‘where

  sentence was pronounced on him. They killed the sons of Zedekiah before his eyes. Then they put out his eyes, bound him with bronze shackles and took him to Babylon.’ The Babylonians must

  have found Jeremiah in the king’s prison for they brought him to Nebuchadnezzar, who apparently interviewed him and gave him to the commander of the imperial guard, Nebuzaradan, who was in

  charge of Jerusalem. Nebuchadnezzar deported 20,000 Judaeans to Babylon, though Jeremiah says he left many of the poor behind.




  A month later Nebuchadnezzar ordered his general to obliterate the city. Nebuzaradan ‘burned the House of the Lord, the king’s palace and all the houses of Jerusalem’ and

  ‘brake down the walls’. The Temple was destroyed, its gold and silver vessels plundered, and the Ark of the Covenant vanished for ever. ‘They have cast fire into thy

  Sanctuary,’ recounted Psalm 74. The priests were killed before Nebuchadnezzar. As with Titus in AD 70, Temple and palace must have been toppled into the valley

  beneath: ‘How is the gold become dim! How is the most fine gold changed! The stones of the Sanctuary are poured in the top of every street.’24




  The streets were empty: ‘How doth the city sit solitary that was full of people.’ The well-off were impoverished: ‘they that did feed delicately are desolate in the

  streets’. Foxes loped across the barren mountain of Zion. The Lamentations of the Judaeans mourned their bleeding ‘Jerusalem . . . as a menstruous woman’: ‘She weepeth sore

  in the night and her tears are on her cheeks: among her lovers, she hath none to comfort her.’




  The destruction of the Temple must have seemed to be the death not just of a city but of an entire nation. ‘The ways of Zion do mourn because none come to the solemn feasts: all her gates

  are desolate: her priests sigh . . . And from the daughter of Zion all her beauty is departed. The crown is fallen from our head.’ This seemed to be the end of the world, or, as the Book of

  Daniel explained it, ‘the abomination that maketh desolate’. The Judaeans would surely vanish like other peoples whose gods had failed them. But the Jews somehow transformed this

  catastrophe into the formative experience that redoubled the sanctity of Jerusalem and created a prototype for the Day of Judgement. For all three religions, this inferno made Jerusalem the venue

  of the Last Days and the coming of the divine kingdom. This was the Apocalypse – based on the Greek word for ‘revelation’ – that Jesus would prophesy. For Christians it

  became a defining and perennial expectation, while Muhammad would see Nebuchadnezzar’s destruction as the withdrawal of divine favour from the Jews, making way for his Islamic revelation.




  In Babylonian exile, some of the Judaeans kept their commitment to God and Zion. At the same time as Homer’s poems were becoming the national epic of the Greeks, the

  Judaeans started to define themselves by their own biblical texts and their faraway city: ‘By the rivers of Babylon, there we sat down, yea, we wept when we remembered Zion. We hanged our

  harps upon the willows in the midst thereof.’ Yet even the Babylonians, according to Psalm 137, appreciated the Judaean songs: ‘For there they that carried us away captive required of

  us a song; and they that wasted us required of us mirth, saying, Sing us one of the songs of Zion. How shall we sing the Lord’s song in a strange land?’




  Yet it was there that the Bible began to take shape. While young Jerusalemites such as Daniel were educated in the royal household and the more worldly exiles became Babylonians, Judaeans

  developed new laws to emphasize that they were still distinct and special – they respected the Sabbath, circumcised their children, adhered to dietary laws, adopted Jewish names –

  because the fall of Jerusalem had demonstrated what happened when they did not respect God’s laws. Away from Judah, the Judaeans were becoming Jews.25
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