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Foreword


NADIA MURAD IS NOT JUST MY CLIENT, SHE IS MY FRIEND. When we were introduced in London, she asked if I would act as her lawyer. She explained that she would not be able to provide funds, that the case would likely be long and unsuccessful. But before you decide, she had said, hear my story.


In 2014, ISIS attacked Nadia’s village in Iraq, and her life as a twenty-one-year-old student was shattered. She was forced to watch her mother and brothers be marched off to their deaths. And Nadia herself was traded from one ISIS fighter to another. She was forced to pray, forced to dress up and put makeup on in preparation for rape, and one night was brutally abused by a group of men until she was unconscious. She showed me her scars from cigarette burns and beatings. And she told me that throughout her ordeal ISIS militants would call her a “dirty unbeliever” and brag about conquering Yazidi women and wiping their religion from the earth.


Nadia was one of thousands of Yazidis taken by ISIS to be sold in markets and on Facebook, sometimes for as little as twenty dollars. Nadia’s mother was one of eighty older women who were executed and buried in an unmarked grave. Six of her brothers were among the hundreds of men who were murdered in a single day.


What Nadia was telling me about is genocide. And genocide doesn’t happen by accident. You have to plan it. Before the genocide began, the ISIS “Research and Fatwa Department” studied the Yazidis and concluded that, as a Kurdish-speaking group that did not have a holy book, Yazidis were nonbelievers whose enslavement was a “firmly established aspect of the Shariah.” This is why, according to ISIS’s warped morality, Yazidis—unlike Christians, Shias, and others—can be systematically raped. Indeed, this was to be one of the most effective ways to destroy them.


What followed was the establishment of a bureaucracy of evil on an industrial scale. ISIS even released a pamphlet entitled Questions and Answers on Taking Captives and Slaves to provide more guidelines. “Question: Is it permissible to have intercourse with a female slave who has not reached puberty? Answer: It is permissible to have intercourse with the female slave who hasn’t reached puberty if she is fit for intercourse. Question: Is it permissible to sell a female captive? Answer: It is permissible to buy, sell, or gift female captives and slaves, for they are merely property.”


When Nadia told me her story in London, it had been almost two years since ISIS’s genocide against the Yazidis had begun. Thousands of Yazidi women and children were still held captive by ISIS, but no member of ISIS had been prosecuted in a court anywhere in the world for these crimes. Evidence was being lost or destroyed. And prospects for justice looked bleak.


Of course, I took the case. And Nadia and I spent more than a year campaigning together for justice. We met repeatedly with the Iraqi government, United Nations representatives, members of the UN Security Council, and ISIS victims. I prepared reports, provided drafts and legal analysis, and gave speeches imploring the UN to act. Most of our interlocutors told us it would be impossible: the Security Council had not taken action on international justice in years.


But just as I write this foreword, the UN Security Council has adopted a landmark resolution creating an investigation team that will collect evidence of the crimes committed by ISIS in Iraq. This is a major victory for Nadia and all the victims of ISIS, because it means that evidence will be preserved and that individual ISIS members can be put on trial. I sat next to Nadia in the Security Council when the resolution was adopted unanimously. And as we watched fifteen hands go up, Nadia and I looked at each other and smiled.


As a human-rights lawyer, my job is often to be the voice of those who have been silenced: the journalist behind bars or the victims of war crimes fighting for their day in court. There is no doubt ISIS tried to silence Nadia when they kidnapped and enslaved her, raped and tortured her, and killed seven members of her family in a single day.


But Nadia refused to be silenced. She has defied all the labels that life has given her: Orphan. Rape victim. Slave. Refugee. She has instead created new ones: Survivor. Yazidi leader. Women’s advocate. Nobel Peace Prize nominee. United Nations Goodwill Ambassador. And now author.


Over the time I have known her, Nadia has not only found her voice, she has become the voice of every Yazidi who is a victim of genocide, every woman who has been abused, every refugee who has been left behind.


Those who thought that by their cruelty they could silence her were wrong. Nadia Murad’s spirit is not broken, and her voice will not be muted. Instead, through this book, her voice is louder than ever.


AMAL CLOONEY


Barrister


September 2017




PART I




Chapter 1


EARLY IN THE SUMMER OF 2014, WHILE I WAS BUSY PREPARING for my last year of high school, two farmers disappeared from their fields just outside Kocho, the small Yazidi village in northern Iraq where I was born and where, until recently, I thought I would live for the rest of my life. One moment the men were lounging peacefully in the shade of scratchy homemade tarps, and the next they were captive in a small room in a nearby village, home mostly to Sunni Arabs. Along with the farmers, the kidnappers took a hen and a handful of her chicks, which confused us. “Maybe they were just hungry,” we said to one another, although that did nothing to calm us down.


Kocho, for as long as I have been alive, has been a Yazidi village, settled by the nomadic farmers and shepherds who first arrived in the middle of nowhere and decided to build homes to protect their wives from the desert-like heat while they walked their sheep to better grass. They chose land that would be good for farming, but it was a risky location, on the southern edge of Iraq’s Sinjar region, where most of the country’s Yazidis live, and very close to non-Yazidi Iraq. When the first Yazidi families arrived in the mid-1950s, Kocho was inhabited by Sunni Arab farmers working for landlords in Mosul. But those Yazidi families had hired a lawyer to buy the land—the lawyer, himself a Muslim, is still considered a hero—and by the time I was born, Kocho had grown to about two hundred families, all of them Yazidi and as close as if we were one big family, which we nearly were.


The land that made us special also made us vulnerable. Yazidis have been persecuted for centuries because of our religious beliefs, and, compared to most Yazidi towns and villages, Kocho is far from Mount Sinjar, the high, narrow mountain that has sheltered us for generations. For a long time we had been pulled between the competing forces of Iraq’s Sunni Arabs and Sunni Kurds, asked to deny our Yazidi heritage and conform to Kurdish or Arab identities. Until 2013, when the road between Kocho and the mountain was finally paved, it would take us almost an hour to drive our white Datsun pickup across the dusty roads through Sinjar City to the base of the mountain. I grew up closer to Syria than to our holiest temples, closer to strangers than to safety.


A drive in the direction of the mountain was joyful. In Sinjar City we could find candy and a particular kind of lamb sandwich we didn’t have in Kocho, and my father almost always stopped to let us buy what we wanted. Our truck kicked up clouds of dust as we moved, but I still preferred to ride in the open air, lying flat in the truck bed until we were outside the village and away from our curious neighbors, then popping up to feel the wind whip through my hair and watch the blur of livestock feeding along the road. I easily got carried away, standing more and more upright in the back of the truck until my father or my eldest brother, Elias, shouted at me that if I wasn’t careful, I would go flying over the side.


In the opposite direction, away from those lamb sandwiches and the comfort of the mountain, was the rest of Iraq. In peacetime, and if he wasn’t in a hurry, it might take a Yazidi merchant fifteen minutes to drive from Kocho to the nearest Sunni village to sell his grain or milk. We had friends in those villages—girls I met at weddings, teachers who spent the term sleeping in Kocho’s school, men who were invited to hold our baby boys during their ritual circumcision—and from then on bonded to that Yazidi family as a kiriv, something like a god-parent. Muslim doctors traveled to Kocho or to Sinjar City to treat us when we were sick, and Muslim merchants drove through town selling dresses and candies, things you couldn’t find in Kocho’s few shops, which carried mostly necessities. Growing up, my brothers often traveled to non-Yazidi villages to make a little money doing odd jobs. The relationships were burdened by centuries of distrust—it was hard not to feel bad when a Muslim wedding guest refused to eat our food, no matter how politely—but still, there was genuine friendship. These connections went back generations, lasting through Ottoman control, British colonization, Saddam Hussein, and the American occupation. In Kocho, we were particularly known for our close relationships with Sunni villages.


But when there was fighting in Iraq, and there always seemed to be fighting in Iraq, those villages loomed over us, their smaller Yazidi neighbor, and old prejudice hardened easily into hatred. Often, from that hatred, came violence. For at least the past ten years, since Iraqis had been thrust into a war with the Americans that began in 2003, then spiraled into more vicious local fights and eventually into full-fledged terrorism, the distance between our homes had grown enormous. Neighboring villages began to shelter extremists who denounced Christians and non-Sunni Muslims and, even worse, who considered Yazidis to be kuffar, unbelievers worthy of killing (kafir is singular). In 2007 a few of those extremists drove a fuel tanker and three cars into the busy centers of two Yazidi towns about ten miles northwest of Kocho, then blew up the vehicles, killing the hundreds of people who had rushed to them, many thinking they were bringing goods to sell at the market.


Yazidism is an ancient monotheistic religion, spread orally by holy men entrusted with our stories. Although it has elements in common with the many religions of the Middle East, from Mithraism and Zoroastrianism to Islam and Judaism, it is truly unique and can be difficult even for the holy men who memorize our stories to explain. I think of my religion as being an ancient tree with thousands of rings, each telling a story in the long history of Yazidis. Many of those stories, sadly, are tragedies.


Today there are only about one million Yazidis in the world. For as long as I have been alive—and, I know, for a long time before I was born—our religion has been what defined us and held us together as a community. But it also made us targets of persecution by larger groups, from the Ottomans to Saddam’s Baathists, who attacked us or tried to coerce us into pledging our loyalty to them. They degraded our religion, saying that we worshipped the devil or that we were dirty, and demanded that we renounce our faith. Yazidis survived generations of attacks that were intended to wipe us out, whether by killing us, forcing us to convert, or simply pushing us from our land and taking everything we owned. Before 2014, outside powers had tried to destroy us seventy-three times. We used to call the attacks against Yazidis firman, an Ottoman word, before we learned the word genocide.


When we heard about the ransom demands for the two farmers, the whole village went into a panic. “Forty thousand dollars,” the kidnappers told the farmers’ wives over the phone. “Or come here with your children so you can convert to Islam as families.” Otherwise, they said, the men would be killed. It wasn’t the money that made their wives collapse in tears in front of our mukhtar, or village leader, Ahmed Jasso; forty thousand dollars was an otherworldly sum, but it was just money. We all knew that the farmers would sooner die than convert, so the villagers wept in relief when, late one night, the men escaped through a broken window, ran through the barley fields, and showed up at home, alive, dust up to their knees and panting with fear. But the kidnappings didn’t stop.


Soon afterward Dishan, a man employed by my family, the Tahas, was abducted from a field near Mount Sinjar where he watched our sheep. It had taken my mother and brothers years to buy and breed our sheep, and each one was a victory. We were proud of our animals, keeping them in our courtyard when they weren’t roaming outside the village, treating them almost like pets. The annual shearing was a celebration in itself. I loved the ritual of it, the way the soft wool fell to the ground in cloudlike piles, the musky smell that took over our house, how the sheep bleated quietly, passively. I loved sleeping beneath the thick comforters my mother, Shami, would make from the wool, stuffing it between colorful pieces of fabric. Sometimes I got so attached to a lamb that I had to leave the house when it came time to slaughter it. By the time Dishan was kidnapped, we had over a hundred sheep—for us, a small fortune.


Remembering the hen and chicks that had been taken along with the farmers, my brother Saeed raced in our family’s pickup truck to the base of Mount Sinjar, about twenty minutes away now that the road was paved, to check on our sheep. “Surely, they took them,” we groaned. “Those sheep are all we have.”


Later, when Saeed called my mother, he sounded confused. “Only two were taken,” he reported—an old, slow-moving ram and a young female lamb. The rest were grazing contentedly on the brownish-green grass and would follow my brother home. We laughed, we were so relieved. But Elias, my eldest brother, was worried. “I don’t get it,” he said. “Those villagers aren’t rich. Why did they leave the sheep behind?” He thought it had to mean something.


The day after Dishan was taken, Kocho was in chaos. Villagers huddled in front of their doors, and along with men who took turns manning a new checkpoint just beyond our village walls, they watched for any unfamiliar cars coming through Kocho. Hezni, one of my brothers, came home from his job as a policeman in Sinjar City and joined the other village men who loudly argued about what to do. Dishan’s uncle wanted to get revenge and decided to lead a mission to a village east of Kocho that was headed by a conservative Sunni tribe. “We’ll take two of their shepherds,” he declared, in a rage. “Then they’ll have to give Dishan back!”


It was a risky plan, and not everyone supported Dishan’s uncle. Even my brothers, who had all inherited bravery and a quickness to fight from our father, were split on what to do. Saeed, who was only a couple of years older than me, spent a lot of his time fantasizing about the day he would finally prove his heroism. He was in favor of revenge, while Hezni, who was over a decade older and the most empathetic of us all, thought it was too dangerous. Still, Dishan’s uncle took what allies he could find and snatched two Sunni Arab shepherds, then drove them back to Kocho, where he locked them in his house and waited.


[image: image]


MOST VILLAGE DISPUTES were solved by Ahmed Jasso, our practical and diplomatic mukhtar, and he sided with Hezni. “Our relationship with our Sunni neighbors is already strained,” he said. “Who knows what they will do if we try to fight with them.” Besides, he warned, the situation outside Kocho was far worse and more complicated than we imagined. A group calling itself the Islamic State, or ISIS, which had largely been born here in Iraq, then grown in Syria over the past few years, had taken over villages so close to us, we could count the black-clad figures in their trucks when they drove by. They were holding our shepherd, our mukhtar told us. “You’ll only make things worse,” Ahmed Jasso said to Dishan’s uncle, and barely half a day after the Sunni shepherds had been kidnapped, they were set free. Dishan, however, remained a captive.


Ahmed Jasso was a smart man, and the Jasso family had decades of experience negotiating with the Sunni Arab tribes. Everyone in the village turned to them with their problems, and outside Kocho they were known for being skilled diplomats. Still, some of us wondered if this time he was being too cooperative, sending the message to the terrorists that Yazidis would not protect themselves. As it was, all that stood between us and ISIS were Iraqi Kurdish fighters, called peshmerga, who had been sent from the Kurdish autonomous region to guard Kocho when Mosul fell almost two months earlier. We treated the peshmerga like honored guests. They slept on pallets in our school, and each week a different family slaughtered a lamb to feed them, a huge sacrifice for the poor villagers. I also looked up to the fighters. I had heard about female Kurds from Syria and Turkey who fought against terrorists and carried weapons, and the thought made me feel brave.


Some people, including a few of my brothers, thought we should be allowed to protect ourselves. They wanted to man the checkpoints, and Ahmed Jasso’s brother Naif tried to convince Kurdish authorities to let him form a Yazidi peshmerga unit, but he was ignored. No one offered to train the Yazidi men or encourage them to join the fight against the terrorists. The peshmerga assured us that as long as they were there, we had nothing to worry about, and that they were as determined to protect Yazidis as they were the capital of Iraqi Kurdistan. “We will sooner let Erbil fall than Sinjar,” they said. We were told to trust them, and so we did.


Still, most families in Kocho kept weapons at home—clunky Kalashnikov rifles, a big knife or two usually used to slaughter animals on holidays. Many Yazidi men, including those of my brothers who were old enough, had taken jobs in the border patrol or police force after 2003, when those jobs became available, and we felt sure that as long as the professionals watched Kocho’s borders, our men could protect their families. After all, it was those men, not the peshmerga, who built a dirt barrier with their own hands around the village after the 2007 attacks, and it was Kocho’s men who patrolled that barrier day and night for a full year, stopping cars at makeshift checkpoints and watching for strangers, until we felt safe enough to go back to a normal life.


Dishan’s kidnapping made us all panic. But the peshmerga didn’t do anything to help. Maybe they thought it was just a petty squabble between villages, not the reason Masoud Barzani, the president of the Kurdistan Regional Government, had sent them out of the safety of Kurdistan and into the unprotected areas of Iraq. Maybe they were frightened like we were. A few of the soldiers looked like they couldn’t be that much older than Saeed, my mother’s youngest son. But war changed people, especially men. It wasn’t that long ago that Saeed would play with me and our niece, Kathrine, in our courtyard, not yet old enough to know that boys were not supposed to like dolls. Lately, though, Saeed had become obsessed with the violence sweeping through Iraq and Syria. The other day I had caught him watching videos of Islamic State beheadings on his cell phone, the images shaking in his hand, and was surprised that he held up the phone so I could watch, too. When our older brother Massoud walked into the room, he was furious. “How could you let Nadia watch!” he yelled at Saeed, who cowered. He was sorry, but I understood. It was hard to turn away from the gruesome scenes unfolding so close to our home.


The image from the video popped back into my head when I thought about our poor shepherd being held captive. If the peshmerga won’t help us get Dishan back, I will have to do something, I thought, and ran into our house. I was the baby of the family, the youngest of eleven, and a girl. Still, I was outspoken and used to being heard, and I felt giant in my anger.


Our house was close to the northern edge of the village, a one-story row of mud brick rooms lined up like beads on a necklace and connected by doorways with no doors, all leading out to a large courtyard with a vegetable garden, a bread oven called a tandoor, and, often, sheep and chickens. I lived there with my mother, six of my eight brothers and my two sisters, plus two sisters-in-law and the children they had between them, and within walking distance of my other brothers, half brothers, and half sisters and most of my aunts, uncles, and cousins. The roof leaked in the winter when it rained, and the inside could feel like an oven in the Iraqi summertime, pushing us up a staircase onto the roof to sleep. When one part of the roof caved in, we patched it with pieces of metal we scavenged from Massoud’s mechanic shop, and when we needed more space, we built it. We were saving money for a new home, a more permanent one made of cement blocks, and we were getting closer every day.


I entered our house through the front door and ran to a room I shared with the other girls, where there was a mirror. Wrapping a pale scarf around my head, one I normally wore to keep my hair from getting in my eyes when bending over rows of vegetables, I tried to imagine what a fighter might do to prepare for battle. Years of labor on the farm made me stronger than my appearance let on. Still, I had no idea what I would do if I saw the kidnappers or people from their village drive through Kocho. What would I say to them? “Terrorists took our shepherd and went to your village,” I practiced in the mirror, scowling. “You could have stopped them. At least you can tell us where he was taken.” From the corner of our courtyard, I grabbed a wooden stick, like the ones used by a shepherd, and made for the front door again, where a few of my brothers stood with my mother, deep in conversation. They barely noticed when I joined them.


A few minutes later a white pickup truck from the kidnappers’ village came down the main road, two men in the front and two in the back. They were Arabs I vaguely recognized from the Sunni tribe that had taken Dishan. We watched as their truck crept down the main dirt road that snaked through the village, slowly, as though totally without fear. They had no reason to drive through Kocho—roads around the village connected cities like Sinjar and Mosul—and their presence seemed like a taunt. Breaking away from my family, I ran into the middle of the road and stood in the path of the truck. “Stop!” I shouted, waving the stick over my head, trying to make myself look bigger. “Tell us where Dishan is!”


It took half my family to restrain me. “What did you think you were going to do?” Elias scolded. “Attack them? Break their windshield?” He and a few of my other siblings had just come from the fields and were exhausted and stinking from the onions they were harvesting. To them, my attempt to avenge Dishan seemed like nothing more than a child’s outburst. My mother was also furious with me for running into the road. Under normal circumstances she tolerated my temper and was even amused by it, but in those days everyone was on edge. It seemed dangerous to draw attention to yourself, particularly if you were a young, unmarried woman. “Come here and sit,” she said sternly. “It’s shameful for you to do that, Nadia, it’s not your business. The men will take care of it.”


Life went on. Iraqis, particularly Yazidis and other minorities, are good at adjusting to new threats. You have to be if you want to try to live something close to a normal life in a country that seemed to be coming apart. Sometimes the adjustments were relatively small. We scaled down our dreams—of finishing school, of giving up farmwork for something less backbreaking, of a wedding taking place on time—and it wasn’t hard to convince ourselves that those dreams had been unreachable in the first place. Sometimes the adjustments would happen gradually, without anyone noticing. We would stop talking to the Muslim students at school, or be drawn inside in fear if a stranger came through the village. We watched news of attacks on TV and started to worry more about politics. Or we shut out politics completely, feeling it was safest to stay silent. After each attack, men added to the dirt barrier outside Kocho, beginning on the western side, facing Syria, until one day we woke up to see that it surrounded us completely. Then, because we still felt unsafe, the men dug a ditch around the village as well.


We would, over generations, get used to a small pain or injustice until it became normal enough to ignore. I imagine this must be why we had come to accept certain insults, like our food being refused, that probably felt like a crime to whoever first noticed it. Even the threat of another firman was something Yazidis had gotten used to, although that adjustment was more like a contortion. It hurt.


With Dishan still captive, I returned with my siblings to the onion fields. There nothing had changed. The vegetables we planted months before were now grown; if we didn’t pick them, no one would. If we didn’t sell them, we wouldn’t have money. So we all knelt in a line beside the tangles of green sprouts, tugging bulbs out of the soil a few at a time, collecting them in woven plastic bags where they would be left to ripen until it was time to take them to market. Will we take them to the Muslim villages this year? we wondered but could not answer. When one of us pulled up the black, poisonous-smelling sludge of a rotten onion, we groaned, plugged our noses, and kept going.


Because it was what we normally did, we gossiped and teased one another, telling stories each had heard a million times before. Adkee, my sister and the joker of the family, recalled the image of me that day trying to chase the car, a skinny farm girl, my scarf falling in front of my eyes, waving the stick over my head, and we all nearly tipped over into the dirt laughing. We made a game of the work, racing to see who could pick the most onions just as, months before, we had raced to see who could plant the most seeds. When the sun started to go down, we joined my mother at home for dinner in our courtyard and then slept shoulder to shoulder on mattresses on the roof of our house, watching the moon and whispering until exhaustion brought the whole family to complete silence.


We wouldn’t find out why the kidnappers stole the animals—the hen, the chicks, and our two sheep—until almost two weeks later, after ISIS had taken over Kocho and most of Sinjar. A militant, who had helped round up all of Kocho’s residents into the village’s secondary school, later explained the kidnappings to a few of the village’s women. “You say we came out of nowhere, but we sent you messages,” he said, his rifle swinging at his side. “When we took the hen and the chicks, it was to tell you we were going to take your women and children. When we took the ram, it was like taking your tribal leaders, and when we killed the ram, it meant we planned on killing those leaders. And the young lamb, she was your girls.”




Chapter 2


MY MOTHER LOVED ME, BUT SHE DIDN’T WANT TO HAVE me. For months before I was conceived, she saved money whenever she could—a spare dinar here and there, change from a trip to the market or a pound of tomatoes sold on the sly—to spend on the birth control she didn’t dare ask my father for. Yazidis don’t marry outside the religion or allow conversion into Yazidism, and large families were the best way to guarantee that we didn’t die out completely. Plus, the more children you had, the more help you had on the farm. My mother managed to buy the pills for three months until she ran out of money, and then, almost immediately, she was pregnant with me, her eleventh and last child.


She was my father’s second wife. His first had died young, leaving him with four children who needed a woman to help raise them. My mother was beautiful, born to a poor and deeply religious family in Kocho, and her father happily gave her to my father as a wife. He already had some land and animals and, compared to the rest of Kocho, was well-off. So before her twentieth birthday, before she had even learned how to cook, my mother became a wife and stepmother to four children, and then quickly she became pregnant herself. She never went to school and didn’t know how to read or write. Like many Yazidis, whose mother tongue is Kurdish, she didn’t speak much Arabic and could barely communicate with Arab villagers who came to town for weddings or as merchants. Even our religious stories were a mystery to her. But she worked hard, taking on the many tasks that came with being a farmer’s wife. It wasn’t enough to give birth eleven times—each time, except for the dangerous labor with my twin brothers, Saoud and Massoud, at home—a pregnant Yazidi woman was also expected to lug firewood, plant crops, and drive tractors until the moment she went into labor and afterward to carry the baby with her while she worked.


My father was known around Kocho for being a very traditional, devout Yazidi man. He wore his hair in long braids and covered his head with a white cloth. When the qawwals, traveling religious teachers who play the flute and drums and recite hymns, visited Kocho, my father was among the men who would greet them. He was a prominent voice in the jevat, or meeting house, where male villagers could gather to discuss issues facing the community with our mukhtar.


Injustice hurt my father more than any physical injury, and his pride fed his strength. The villagers who were close to him loved to tell stories of his heroism, like the time he rescued Ahmed Jasso from a neighboring tribe who were determined to kill our mukhtar, or the time the expensive Arabian horses belonging to a Sunni Arab tribal leader escaped from their stables and my father used his pistol to defend Khalaf, a poor farmer from Kocho, when he was discovered riding one in nearby fields.


“Your father always wanted to do what was right,” his friends would tell us after he passed away. “Once he let a Kurdish rebel who was running away from the Iraqi Army sleep in his house, even though the rebel led the police right to his doorstep.” The story goes, when the rebel was discovered, the police wanted to imprison both men, but my father talked his way out of it. “I didn’t help him because of politics,” he told the police. “I helped him because he is a man and I am a man,” and they let him go. “And that rebel turned out to be a friend of Masoud Barzani!” his friends recall, still amazed all these years later.


My father wasn’t a bully, but he fought if he had to. He had lost an eye in a farm accident, and what was left in the socket—a small milky ball that looked like the marbles I played with as a kid—could make him look menacing. I’ve often thought since then that if my father had been alive when ISIS came to Kocho, he would have led an armed uprising against the terrorists.


By 1993, the year I was born, my parents’ relationship was falling apart, and my mother was suffering. The eldest son born to my father’s first wife had died a few years earlier in the Iran-Iraq War, and after that, my mother told me, nothing was ever good again. My father had also brought home another woman, Sara, whom he married and who now lived with their children on one end of the house my mother had long considered her own. Polygamy isn’t outlawed in Yazidism, but not everyone in Kocho would have gotten away with it. No one questioned my father, though. By the time he married Sara, he owned a great deal of land and sheep and, in a time when sanctions and war with Iran made it hard for anyone to survive in Iraq, he needed a big family to help him, bigger than my mother could provide.


I still find it hard to criticize my father for marrying Sara. Anyone whose survival is directly linked to the number of tomatoes grown in one year or the amount of time spent walking their sheep to better grass can understand why he wanted another wife and more children. These things weren’t personal. Later on, though, when he officially left my mother and sent us all to live in a small building behind our house with barely any money and land, I understood that his taking a second wife hadn’t been completely practical. He loved Sara more than he loved my mother. I accepted that, just as I accepted that my mother’s heart must have been broken when he first brought home a new wife. After he left us, she would say to me and my two sisters, Dimal and Adkee, “God willing, what happened to me won’t happen to you.” I wanted to be like her in every way, except I didn’t want to be abandoned.


My brothers weren’t all as understanding. “God will make you pay for this!” Massoud shouted at our father once, in a rage. But even they admitted that life got a little easier when my mother and Sara weren’t living together and competing for my father’s attention, and after a few years we learned how to coexist. Kocho was small, and we often saw him and Sara. I passed by their house, the house I was born in, every day on my way to elementary school; theirs was the only dog along that walk that knew me well enough not to bark. We spent holidays together, and my father would sometimes drive us to Sinjar City or to the mountain. In 2003 he had a heart attack, and we all watched as my strong father instantly became an ill, elderly man, confined to a wheelchair in the hospital. When he died a few days later, it seemed just as likely that it was out of shame over his frailty as it was because of his bad heart. Massoud regretted having yelled at him. He had assumed his father was strong enough to take anything.


My mother was a deeply religious woman, believing in the signs and dreams that many Yazidis use to interpret the present or predict the future. When the moon first appeared in the sky as a crescent, I would find her in the courtyard, lighting candles. “This is the time when children are most vulnerable to illness and accidents,” she explained. “I am praying that nothing happens to any of you.”


I often got sick to my stomach, and when I did, my mother took me to Yazidi healers who gave me herbs and teas, which she urged me to drink even though I hated the taste, and when someone died, she visited a kochek, a Yazidi mystic, who would help confirm that the deceased had made it into the afterlife. Many Yazidi pilgrims take a bit of soil before they leave Lalish, a valley in northern Iraq where our holiest temples are, and wrap it up in a small cloth folded into a triangle, which they keep in their pocket or wallet as a talisman. My mother was never without some of that holy soil, particularly after my brothers started leaving home to work with the army. “They need all the protection they can get, Nadia,” she would say. “It’s dangerous, what they are doing.”


She was also practical and hardworking, trying against great odds to make our lives better. Yazidis are among the poorest communities in Iraq, and my family was poor even by Kocho’s standards, particularly after my parents separated. For years, my brothers dug wells by hand, lowering themselves delicately into the wet, sulfurous ground inch by inch, careful not to break a bone. They also, along with my mother and sisters, farmed other people’s land, taking only a small percentage of the profit for the tomatoes and onions they harvested. The first ten years of my life, we rarely had meat for dinner, living on boiled greens, and my brothers used to say they bought new pants only when they could see their legs through the old ones.


Gradually, thanks to my mother’s hard work and the economic growth in northern Iraq after 2003, our situation, and that of most Yazidis, improved. My brothers took jobs as border guards and policemen when the central and Kurdish governments opened up positions to Yazidis. It was dangerous work—my brother Jalo joined a police unit guarding Tal Afar airport that lost a lot of its men in combat in the first year—but it paid well. Eventually we were able to move from my father’s land into our own house.


People who knew my mother only for her deep religious beliefs and work ethic were surprised by how funny she could be, and how she turned her hardship into humor. She had a teasing way of joking, and nothing, not even the reality that she would almost certainly never marry again, was off-limits. One day, a few years after she and my father separated, a man visited Kocho hopeful for my mother’s attention. When she heard he was at the door, she grabbed a stick and ran after him, telling him to go away, that she would never marry again. When she came back inside, she was laughing. “You should have seen how scared he was!” she told us, imitating him until we were all laughing too. “If I was going to marry, it wouldn’t be to a man who ran away from an old lady with a stick!”


She joked about everything—about being abandoned by my father, about my fascination with hair and makeup, about her own failures. She had been going to adult literacy classes since before I was born, and when I became old enough, I started tutoring her. She was a fast learner, in part, I thought, because she was able to laugh off her mistakes.


When she talked about that scramble for birth control before I was conceived, it was as if she were telling a story from a book she had read long ago and liked only for its punch lines. Her reluctance to get pregnant with me was funny because now she couldn’t imagine life without me. She laughed because of how she had loved me the moment I was born, and because I would spend each morning warming myself by our clay oven while she baked bread, talking to her. We laughed because I would get jealous whenever she doted on my sisters or nieces instead of me, because I vowed never to leave home, and because we slept in the same bed from the day I was born until ISIS came to Kocho and tore us all apart. She was our mother and our father at the same time, and we loved her even more when we became old enough to understand how much she must have suffered.


[image: image]


I GREW UP attached to my home and never imagined living anywhere else. To outsiders, Kocho may seem too poor to be happy, and too isolated and barren to ever be anything but desperately poor. American soldiers must have gotten that impression, given the way kids would swarm them when they came to visit, begging for pens and candy. I was one of those kids, asking for things.


Kurdish politicians occasionally came to Kocho, although only in recent years and mostly before elections. One of the Kurdish parties, Barzani’s Kurdistan Democratic Party (KDP), opened a small two-room office in Kocho after 2003, but it seemed to exist mostly as a clubhouse for the village men who belonged to the party. A lot of people complained privately that the KDP pressured them into supporting the party and into saying Yazidis were Kurds and Sinjar was part of Kurdistan. Iraqi politicians ignored us, and Saddam had tried to force us to say we were Arab, as though we could all be threatened into giving up our identities and that once we did we would never rebel.


Just living in Kocho was, in a way, defiant. In the mid-1970s Saddam began forcibly moving minorities, including Kurds and Yazidis, from their villages and towns into cinder-block houses in planned communities, where they could be more easily controlled, a campaign people call the “Arabization” of the north. But Kocho was far enough away from the mountain that we were spared. Yazidi traditions that became old-fashioned in these new communities thrived in my village. Women wore the gauzy white dresses and headscarves of their grandmothers; elaborate weddings featured classic Yazidi music and dance; and we fasted in atonement for our sins when many Yazidis had given up that custom. It was safe and close-knit, and even fights over land or marriage ended up feeling minor. At least none of it had an impact on how much we loved one another. Villagers went to one another’s houses late into the night and walked the streets without fear. I heard visitors say that at night, from afar, Kocho glowed in the darkness. Adkee swore she once heard someone describe it as “the Paris of Sinjar.”


Kocho was a young village, full of children. There were few people living there who were old enough to have witnessed firmans first hand, and so a lot of us lived thinking those days were in the past, that the world was too modern and too civilized to be the kind of place where an entire group could be killed just because of their religion. I know that I felt that way. We grew up hearing about past massacres like folktales that helped bond us together. In one story, a friend of my mother’s described fleeing oppression in Turkey, where many Yazidis once lived, with her mother and her sister. Trapped for days in a cave with nothing to eat, her mother boiled leather to keep them alive. I heard this story many times, and it made my stomach turn. I didn’t think I could eat leather, even if I were starving. But it was just a story.


Admittedly, life in Kocho could be very hard. All those children, no matter how much they were loved, were a burden on their parents, who had to work day and night to feed their families. When we were sick, and the sickness couldn’t be healed with herbs, we would have to be taken to Sinjar City or to Mosul to see a doctor. When we needed clothes, those clothes were sewn by hand by my mother or, after we got a little wealthier, purchased once a year in a city market. During the years of United Nations sanctions on Iraq, intended to force Saddam from power, we cried when it became impossible to find sugar. When schools were finally built in the village, first a primary school and then, many years later, a secondary school, parents had to weigh the benefits of their kids getting an education against keeping them at home to work. Average Yazidis had long been denied an education—not just by the Iraqi government but also by religious leaders who worried that a state education would encourage intermarriage and, therefore, conversion and loss of Yazidi identity—but for the parents, giving up the free labor was a great sacrifice. And for what kind of future, the parents wondered, for what jobs, and where? There was no work in Kocho, and a permanent life outside the village, away from other Yazidis, attracted only the very desperate or the very ambitious.


A parent’s love could easily become a source of pain. Life on the farm was dangerous, and accidents happened. My mother pinpoints the moment she grew from a girl into an adult to when her older sister was killed, thrown from a speeding tractor and then run over right there in the middle of the family wheat field. Illnesses were sometimes too expensive to treat. My brother Jalo and his wife Jenan lost baby after baby to a disease that was inherited from Jenan’s side of the family. They were too poor to buy medication or take the babies to a doctor, and out of eight births, four children died.


Divorce took my sister Dimal’s children away. In Yazidi society, as in the rest of Iraq, women have few rights when a marriage ends, no matter what happened to end it. Other children died in wars. I was born just two years after the first Gulf War and five years after the end of the Iran-Iraq War, a pointless eight-year conflict that seemed to fulfill Saddam’s desire to torture his people more than anything else. The memories of these children, who we would never see again, lived like ghosts in our house. My father cut off his braids when his eldest son was killed, and although one of my brothers was named after this son, my father could only bear to call him by a nickname, Hezni, which means “sadness.”


We measured our lives by harvests and by Yazidi holidays. Seasons could be brutal. In the wintertime Kocho’s alleyways filled with a cement-like mud that sucked the shoes off your feet, and in the summertime the heat was so intense, we had to drag ourselves to the farm at night rather than risk collapsing under the sun during the day. Sometimes harvests would disappoint, and when that happened, the gloom would stretch on for months, at least until we planted the next round of seeds. Other times, no matter how much we harvested, we didn’t make enough money. We learned the hard way—by lugging bags of produce to market and then having customers turn the vegetables over in their hands and walk away—what sold and what didn’t. Wheat and barley were the most profitable. Onions sold, but not for much. Many years we fed overripe tomatoes to our livestock, just to get rid of the excess.


Still, no matter the hardship, I never wanted to live anywhere other than Kocho. The alleyways may have filled with mud in the winter, but no one had to go far to see the people they loved most. In the summer, the heat was stifling, but that meant we all slept on the roof, side by side, talking and laughing with neighbors on their own roofs. Working on the farm was hard, but we made enough money to live a happy, simple life. I loved my village so much that when I was a child, my favorite game involved creating a miniature Kocho out of discarded boxes and bits of trash. Kathrine and I filled those model homes with handmade wooden dolls and then married the dolls to one another. Of course, before every wedding, the girl dolls would visit the elaborate house I made out of a plastic tomato crate, where I ran a hair salon.


Most importantly, I would never have left Kocho because my family was there. We were a little village ourselves. I had my eight brothers: Elias, the eldest, was like a father. Khairy was the first to risk his life as a border guard to help feed us. Pise was stubborn and loyal and would never let anything happen to us. There was Massoud, who grew up to be the best mechanic (and one of the best soccer players) in Kocho, and his twin Saoud, who ran a small convenience store in the village. Jalo opened his heart to everyone, even strangers. Saeed was full of life and mischief and longed to be a hero, and it was Hezni, the dreamer, whose affection we all competed for. My two sisters—the mothering, quiet Dimal, and Adkee, who one day would fight with our brothers to let her, a woman, drive our pickup truck and the next weep over a lamb who collapsed dead in the courtyard—still lived at home, and my half brothers, Khaled, Walid, Hajji, and Nawaf, and my half sisters, Halam and Haiam, were all nearby.


Kocho was where my mother, Shami, like good mothers everywhere, devoted her life to making sure we were fed and hopeful. It’s not the last place I saw her, but it’s where she is when I think about her, which I do every day. Even during the worst years of the sanctions, she made sure we had what we needed. When there was no money for treats, she gave us barley to trade for gum at the local store. When a merchant came through Kocho selling a dress we couldn’t afford, she badgered him into taking credit. “At least now our house is the first one they visit when they come to Kocho!” she joked if one of my brothers complained about the debt.


She had grown up poor, and she never wanted us to appear needy, but villagers wanted to help us and gave us small amounts of flour or couscous when they could. Once when I was very young, my mother was walking home from the mill with only a little flour in her bag and was stopped by her uncle Sulaiman. “I know you need help. Why don’t you ever come to me?” he asked.


At first, she shook her head. “We’re fine, uncle,” she said. “We have everything we need.” But Sulaiman insisted, “I have so much extra wheat, you have to take some,” and the next thing we knew, four big oilcans full of wheat had been delivered to our house, enough for us to make bread for two months. My mother was so ashamed that she needed help that when she told us what happened, her eyes filled with tears, and she vowed that she would make our lives better. Day by day she did. Her presence was a reassurance even with terrorists nearby. “God will protect the Yazidis,” she told us every day.


There are so many things that remind me of my mother. The color white. A good and perhaps inappropriate joke. A peacock, which Yazidis consider a holy symbol, and the short prayers I say in my head when I see a picture of the bird. For twenty-one years, my mother was at the center of each day. Every morning she woke up early to make bread, sitting on a low stool in front of the tandoor oven we kept in the courtyard, flattening balls of dough and slapping them against the sides of the oven until they were puffy and blistered, ready to be dipped into bowls of golden melted sheep’s butter.


Every morning for twenty-one years I woke up to the slow slap, slap, slap of the dough against the oven walls and the grassy smell of the butter, letting me know my mother was close by. Half asleep, I would join her in front of the tandoor, in the winter warming my hands by the fire, and talk to her about everything—school, weddings, fights with siblings. For years, I was convinced that snakes were hatching babies on the tin roof of our outdoor shower. “I heard them!” I insisted to her, making slithering sounds. But she just smiled at me, her youngest child. “Nadia is too scared to shower alone!” my siblings mocked me, and even when a baby snake fell on my head, prompting us to finally rebuild the shower, I had to admit they were sort of right. I never wanted to be alone.


I would pick burned edges off the fresh bread, updating my life plan for her. No longer would I simply do hair in the salon I planned to open in our house. We had enough money now to afford the kohl and eye shadow popular in cities outside Kocho, so I would also do makeup after I got home from a day teaching history at the secondary school. My mother nodded her approval. “Just as long as you never leave me, Nadia,” she would say, wrapping the hot bread in fabric. “Of course,” I always replied. “I will never leave you.”




Chapter 3


YAZIDIS BELIEVE THAT BEFORE GOD MADE MAN, HE CREATED seven divine beings, often called angels, who were manifestations of himself. After forming the universe from the pieces of a broken pearl-like sphere, God sent his chief Angel, Tawusi Melek, to earth, where he took the form of a peacock and painted the world the bright colors of his feathers. The story goes that on earth, Tawusi Melek sees Adam, the first man, whom God has made immortal and perfect, and the Angel challenges God’s decision. If Adam is to reproduce, Tawusi Melek suggests, he can’t be immortal, and he can’t be perfect. He has to eat wheat, which God has forbidden him to do. God tells his Angel that the decision is his, putting the fate of the world in Tawusi Melek’s hands. Adam eats wheat, is expelled from paradise, and the second generation of Yazidis are born into the world.


Proving his worthiness to God, the Peacock Angel became God’s connection to earth and man’s link to the heavens. When we pray, we often pray to Tawusi Melek, and our New Year celebrates the day he descended to earth. Colorful images of the peacock decorate many Yazidi houses, to remind us that it is because of his divine wisdom that we exist at all. Yazidis love Tawusi Melek for his unending devotion to God and because he connects us to our one God. But Muslim Iraqis, for reasons that have no real roots in our stories, scorn the Peacock Angel and slander us for praying to him.


It hurts to say it, and Yazidis aren’t even supposed to utter the words, but many people in Iraq hear the story of the Peacock Angel and call us devil worshippers. Tawusi Melek, they say, is God’s chief Angel, like Iblis, the devil figure of the Koran. They claim that our Angel defied Adam and therefore God. Some cite texts—usually written by outside scholars in the early twentieth century who were unfamiliar with the Yazidi oral tradition—that say that Tawusi Melek was sent to Hell for refusing to bow to Adam, which is not true. This is a misinterpretation, and it has had terrible consequences. The story we use to explain the core of our faith and everything we think of as good about the Yazidi religion is the same story others use to justify genocide against us.


This is the worst lie told about Yazidis, but it is not the only one. People say that Yazidism isn’t a “real” religion because we have no official book like the Bible or the Koran. Because some of us don’t shower on Wednesdays—the day that Tawusi Melek first came to earth, and our day of rest and prayer—they say we are dirty. Because we pray toward the sun, we are called pagans. Our belief in reincarnation, which helps us cope with death and keep our community together, is rejected by Muslims because none of the Abrahamic faiths believe in it. Some Yazidis avoid certain foods, like lettuce, and are mocked for their strange habits. Others don’t wear blue because they see it as the color of Tawusi Melek and too holy for a human, and even that choice is ridiculed.
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