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Getting the most from this book




[image: ]


Exam tips


Advice on key points in the text to help you learn and recall content, avoid pitfalls, and polish your exam technique in order to boost your grade.
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Knowledge check


Rapid-fire questions throughout the Content Guidance section to check your understanding. Answers are given at the back of the book.
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Key quotation


Useful quotations to help you get to grips with the topics.
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Key thinkers


Ensure you are familiar with the key people named in the specification.
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About this book


The aim of this guide is to help you prepare for the Pearson Edexcel AS and A-level Religious Studies Paper 2, Religion and ethics. It includes coverage of all of the topics required as part of both the AS examination and the A-level examination. This guide should be used as a supplement for a taught course along with textbooks and other materials recommended by your teacher.


The Content Guidance section begins with an introduction to religion and ethics. The rest of the section, split across the six topic areas, summarises the specification content to develop your understanding of the various topics in religion and ethics that will be covered in both the AS examination (Topics 1–3) and the A-level examination (Topics 1–6) of Paper 2, Religion and ethics. Each topic area highlights the works and ideas of key scholars who have made a significant contribution to the understanding of morality and religion. This will prepare you to make a comparison between the works of two named scholars and analyse a specific extract of their work as part of your A-level examination (see below).


The Questions & Answers section provides guidance on how to answer both the AS and A-level examination Paper 2. It includes examples of and guidance on the question types you will encounter in the examination. It also includes sample student answers, and examiner comments on how to improve performance.


Specification


For Paper 2, at both AS and A-level, you will be required to:





•  explore issues arising in the areas of morality and religion



•  study underlying ideas and concepts, and how ethical and religious ideas are applied to contemporary social, political and personal situations



•  develop the skills needed for further study through examining specific practical problems such as equality, war and peace, and sexual ethics



•  engage with a representative range of ethical stances and the views of significant ethical thinkers





At A-level only you will be required to further deepen and extend your understanding of religion and ethics by:





•  considering the relevance of language in discussing moral issues



•  identifying common ground between religion and morality



•  studying key scholars who have made a significant contribution, either historically or in the present, to shaping modern ethical theory



•  exploring the links between this paper and other areas of study



•  applying ethical theory to medical ethics, in the context of debates about the beginning and end of life





In the A-level examination, it is compulsory for students to compare the work of two named scholars, including a specific extract of their work. These are published in the relevant pages of the A Level Religious Studies Anthology, which can be downloaded from the Pearson Edexcel website.





Content Guidance



Introduction to religion and ethics


What is ethics?


Ethics is the branch of philosophy which considers and explains moral principles and moral conduct and investigates the meaning of moral language.


Morality understood in an everyday sense broadly means having some kind of system of values — deciding what is right or wrong for yourself. Ethics, however, takes a much more systematic and critical approach to the question. The focus of ethics is indeed the notion of right and wrong, but what it attempts to explain is why people make certain moral decisions and how we create moral systems which tell us how to act.


Some ethical theories also aim to tell us what moral standards we should choose and how we could achieve the good life. While non-philosophers see morality as a set of rules to obey and principles to follow, moral philosophers go beyond that and seek reasons why we should adopt a certain system of values, and consider the logic behind moral judgement.




[image: ]


Key quotation


Anyone can get angry — that is easy — or give or spend money; but to do this to the right person, to the right extent, at the right time, with the right motive, and in the right way, that is not for everyone, nor is it easy.


Aristotle
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Ethical thinking involves thinking critically about what, as a person, you should do, what others should do and what sort of person you should be.


Examples of ethical questions are:





•  How ought we to live?



•  What makes our actions right or wrong?



•  What does it mean to call actions right or wrong?



•  Do non-human animals have rights?



•  What is the link between religion and morality?
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Key quotation


The first step away from being manipulated, and towards a more autonomous outlook, is to stand back from a set of responses and think.


Jonathan Glover
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What is a moral issue?


One of the first tasks of moral philosophy is to be clear on what makes an action moral and to differentiate between moral and non-moral judgements. Clearly, it is not a moral judgement to tell a friend that the red coat on display in a shop window would look nice on her, whereas it is a moral judgement to tell her that she shouldn’t buy a red coat made by child labourers in India. But how can we explain the difference between the two?


The main difference between moral and non-moral issues is that moral issues are based on values rather than facts.





•  A fact is a descriptive statement about the world, but could also be what the law says, what religions say or what takes place in nature. For example, the statement that ‘people are banned from smoking in public places in the UK’ is a fact.



•  A value, however, is never intended to be simply descriptive: it is a judgement about the world and implies the acceptance or rejection of norms of behaviour, and the understanding of terms such as ‘right’ or ‘wrong’. For example, the statement that ‘people shouldn’t smoke in front of their children’ implies a value judgement.





Moral philosophers investigate the relationship between facts and values, which means how we view the world and the moral principles we adopt.


Philosophers recognise certain requirements as essential to be able to have moral choice and make moral decisions. A moral agent is a being who is capable of moral decisions, and with this capacity comes responsibility for the moral or immoral behaviour chosen. The main criteria for moral agency are the following:





•  We need to be free to make choices — moral philosophers assume we have free will.



•  We need to be rational — able to look at the pros and cons of decisions and weigh up consequences.



•  We need to be self-aware and conscious — we understand that we are the ones performing the action.



•  The act must be intentional.



•  The act has an effect on others, in so far as it can benefit them or harm them.





Most of us would agree that non-human animals and very young children are not moral agents. But what about older children and teenagers? Or adults in the early stages of dementia?
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Key quotation


Philosophy ought to question the basic assumptions of the age. Thinking through, critically and carefully, what most of us take for granted is, I believe, the chief task of philosophy, and the task that makes philosophy a worthwhile activity.


Peter Singer
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The three main approaches to ethics


There are three main types of approach to ethics:





•  Ethical theories, also called normative theories, look at how we make and should make moral decisions. They consider how a foundation for moral thinking is provided by the consequences of an action (utilitarianism), our intentions (deontological theories) or the development of character (virtue theory).



•  Meta-ethical theories consider the nature and status of ethical language, and question whether the Good is a property of the world or a reflection of our emotions. Moral realism argues that moral truths or facts exist — that when we say ‘good’, for example, we are referring to an objective property that exists in the world. Moral anti-realism argues that moral truths do not exist and that moral judgements are simply based on individual likes and dislikes.



•  Applied ethics considers more specific moral dilemmas and problems. Applied or practical ethics is the area which has the most relevance to our everyday life. One of the main aims of applied ethics is to solve moral dilemmas in a systematic and philosophical way.





Each of these approaches tries to explain what we mean by morality and moral terms such as ‘good’, ‘right’ and ‘wrong’, as well as what moral standards we should adopt as we go about our daily lives.


Important thinkers in religion and ethics


The work of a range of philosophers and other thinkers from across the centuries is introduced within the different sections of this book, some writing from within the Christian tradition and others not. You may make reference to them when discussing particular ideas or themes as follows:





•  Significant concepts in issues or debates in religion and ethics: James Lovelock, Arne Næss, Martin Luther King, Joni Eareckson Tada



•  A study of three ethical theories: Jeremy Bentham, J. S. Mill, J. A. T. Robinson, John Fletcher, Aquinas, Bernard Hoose



•  Application of ethical theories to issues of importance: Augustine, Aquinas, Peter Vardy, Jack Dominian



•  Ethical language: G. E. Moore, A. J. Ayer, Richard Dawkins, R. A. Sharpe



•  Deontology, virtue ethics and the works of scholars: W. D. Ross, Thomas Nagel, Philippa Foot, Alasdair MacIntyre; comparing the writings of Immanuel Kant and Aristotle



•  Medical ethics: beginning and end of life issues: Peter Singer, Jonathan Glover





Areas of religion and ethics for study


This book covers a wide range of ideas and issues and identifies a number of areas of religion and ethics on which questions may be set in the examination.


Significant concepts in issues or debates in religion and ethics


The first topic looks at two contemporary areas of debate that have both ethical and religious dimensions:





•  the relationship between humans and their environment — To what extent is the environment ours to use and what is our duty of care towards it?



•  issues of equality — How can we safeguard the rights of everyone and ensure that no one is discriminated against on the grounds of gender, race or physical ability?





A study of three ethical theories


Much of moral philosophy has been concerned with developing systems of normative ethics in order to provide guidance for what people should do and rules to guide action.


This section considers three such theories:





•  utilitarianism — a secular ethical theory which argues that the morality of an action is based on its consequences and how much pleasure or happiness it creates



•  situation ethics — a liberal Christian theory of ethics which argues that the central concern of ethics should be agape, or selfless love



•  natural law theory — a divine command theory which argues that God creates rational moral laws for us to follow and we can work them out using reason





Application of ethical theories to issues of importance


This section covers two important ethical debates:





•  just war — Can a war ever be just and morally justifiable? Can there be good reasons to start a war? Can there be moral ways to conduct a war and a moral way to act once it is over?



•  sexual ethics — What sexual behaviours can be considered moral or immoral in our liberal society? Do religious approaches still matter or are they outdated?





Ethical language


This section looks at the meaning of ethical terms or meta-ethics and considers:





•  moral realist and anti-realist approaches



•  the relationship between religion and morality — Is a belief in God necessary to be moral? Do contemporary issues concerning religion undermine the connection between religion and morality?





Deontology, virtue ethics and the works of scholars


This section considers two more ethical theories in the context of the work of Immanuel Kant and Aristotle, respectively:





•  deontological ethics — the argument that the morality of an action is based on intentions and motive



•  virtue theory — the argument that to be moral is to develop your character and cultivate the virtues necessary to become a good person






Medical ethics: beginning and end of life issues


This final section considers two key areas of medical ethics:





•  What is the status of the embryo? What are the ethical debates around procedures such as pre-implantation genetic diagnosis (PGD), use of stem cells and cord blood, in vitro fertilisation (IVF), destruction of embryos and abortion?



•  Can assisted dying be considered moral? This involves ethical debates about euthanasia, palliative care, current legal positions and concepts of rights and responsibilities, personhood and human nature, options and choices.
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Exam tip


The specification refers to named scholars in almost all sections and this is reflected in this Student Guide. However, students are not restricted to referring to these thinkers alone and wider reading around the topics is recommended.
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The Anthology



You will need to refer to an anthology of extracts from four works. There will be questions set on these specific texts, but you should also be able to apply the texts to any area of study within the specification. The texts are as follows:





•  Barclay, W. (1971) ‘Situation Ethics’, Chapter 4 in Ethics in a Permissive Society, Collins, pp. 69–91



•  Kant, I. (2002) Second section in Groundwork for the Metaphysics of Morals, Yale University Press, pp. 29–47



•  Aristotle (1980) ‘Moral Virtue’, Book II in The Nicomachean Ethics, Oxford World’s Classics, pp. 23–26



•  Wilcockson, M. (1999) ‘Euthanasia and Doctors’ Ethics’, Chapter 4 in Issues of Life and Death, Hodder Education, pp. 56–69





The full prescribed texts are available online via the Pearson Edexcel website, https://qualifications.pearson.com.
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Exam tip


Use this link to access the Anthology: https://tinyurl.com/yargzcu6
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Significant concepts in issues or debates in religion and ethics


Environmental issues


Environmental ethics is an area of philosophy which considers the moral relationship human beings have with the environment and with other animals. People generally agree that we have certain duties and obligations towards the environment but differ as to what those are — and why. Do human beings have responsibilities towards the environment because humans have a special status? Or do they need to make sure the environment is sustainable in order to keep making use of it? Do non-human living beings have intrinsic worth and value regardless of their utility to humans?


A religious perspective: Christianity


Christianity encourages people to care for and protect the environment. This is broadly, what we mean by environmentalism. Two central concepts support this:





•  stewardship — the idea that God has given humanity the task of looking after the Earth



•  conservation — the idea that humanity should protect natural resources and the environment and maintain them for the future





These concepts are not exclusive to Christianity, but the idea that these responsibilities are God-given arises directly from the Bible.
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Knowledge check 1


What is environmental ethics and why is it important?
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Stewardship versus dominion


The Book of Genesis describes how human beings are created as the pinnacle of creation. The animals are brought to Adam to be named and this is significant because, in Hebrew thinking, the act of naming gives power over what is named. Genesis says that humans are given ‘dominion’ over all other species. Humans alone are made in God’s image and so they alone represent God on Earth.
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Key quotation


Then God said, ‘Let us make man in our image, after our likeness. And let them have dominion over the fish of the sea and over the birds of the heavens and over the livestock and over all the earth and over every creeping thing that creeps on the earth.’


Genesis 1:26
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Note on quotations


All quotations from the Bible in this book are from the English Standard Version.
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Many Christians believe that humans were created by God in order to care for the rest of creation; this is stewardship. Humans have a responsibility to look after God’s creation, because they alone have been made in God’s image.


However, Christians disagree about the meaning of the word ‘dominion’. Some think it means stewardship; others take it to mean ‘power over’, which has important ethical implications.


The notion of science during the Renaissance and the Enlightenment was very much a philosophy of domination: science and technology could bring benefits to society as a whole. Francis Bacon (1561–1626), for example, argued that nature was a slave and that the purpose of science was to control it.


More modern readings argue that the role God has given human beings is that of carers or stewards. Richard Bauckham (b.1946), a leading biblical scholar and theologian, argues that the opening chapters of Genesis support this view. At every stage of the creation process, God sees that what he has created is good, and when he finishes he sees that the whole of creation is good. That implies that what he has created has value, a value that goes beyond being a means to an end for human consumption. Dominion means responsible stewardship.


There is a strong tradition of love and care for the environment among some of the Christian saints and teachers. St John Chrysostom (347–407) and St Francis of Assisi (1181–1226) both taught that man must love and protect the whole of creation.


St Francis is often portrayed with animals — with birds sitting on his shoulder, pacifying a wolf that had been killing shepherds in a village, preaching to animals. For St Francis, nature was God’s creation so being close to creation meant being close to the creator. St Francis’s attitude to the world was Christocentric (Christ-centred): since Jesus was God incarnate, Francis took God’s appearance within nature as a sign that humans should care for nature as a whole.
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Key quotation


The Saints are exceedingly loving and gentle to mankind, and even to brute beasts … surely we ought to show them great kindness and gentleness for many reasons, but, above all, because they are of the same origin as ourselves.


St John Chrysostom
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Key quotation


If you have men who will exclude any of God’s creatures from the shelter of compassion and pity, you will have men who will deal likewise with their fellow men.


St Francis of Assisi
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In his Homilies, St John Chrysostom expressed a sense of love, compassion and respect for all of God’s creation: for people, for animals and for the environment.


Modern ethical implications of stewardship


While the Bible is in one sense a historical text, its message still has relevance to human beings today. Stewardship has become an important concept in Christian environmental ethics:





•  Evangelical churches often strongly support the view that Christians must care for the environment. The Evangelical Environmental Network refers to ‘creation-care’, that is, preventing activities that harm God’s creation and helping human beings become better stewards.



•  The Church of England states that God has entrusted the world to humankind and therefore we are responsible for it; we are the Earth’s curators and trustees. Stewardship is about caring management, not selfish exploitation.



•  The Catholic Church’s position starts with an understanding of human beings in relation to God. Human beings are created in the image of God; that implies that humankind has a similar role to play. Just as God maintains the universe, the role of humankind is to maintain God’s creation, which means to be responsible for it and take care of it.






Conservation


Although by no means a solely Christian movement, conservationism is an approach to the environment that many Christians take because of the central idea of stewardship. Conservation refers to the protection of natural resources and the environment from the dangers of climate change and human activities like deforestation, over-fishing and industry with polluting effects. It encompasses the ethics of how to allocate, protect and use resources (including other species) responsibly and regulate human use of oceans, forests and so on.


Conserving the environment is necessary to protect future generations of animals but also future generations of humanity. The concept of conservation is thus tightly linked to Christian arguments for stewardship.


Challenges to the Christian approach


In a lecture given in 1967, later published in Science, the professor of medieval history Lynn Townsend White (1907–87) argued controversially that Christianity was to blame for the environmental crisis we are facing today. In his article, ‘The Historical Roots of our Ecological Crisis’, he argues that the Bible asserts man’s dominion over nature and establishes an anthropocentric world-view that sees other life forms as subservient to humanity. Furthermore, the distinction between man as made in God’s image and the rest of creation implies that other creatures are soulless and therefore inferior.
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Key quotation


Man named all the animals, thus establishing his dominance over them. God planned all of this explicitly for man’s benefit and rule: no item in the physical creation had any purpose save to serve man’s purposes. And, although man’s body is made of clay, he is not simply part of nature: he is made in God’s image.


Lynn Townsend White
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Knowledge check 2


What is the difference between dominion and stewardship?
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For White, Christianity is ultimately responsible for climate change, global warming, deforestation and so on because it fundamentally supports the exploitation of the natural world for man’s benefit.


White doesn’t suggest that a secular approach is necessarily better, rather that Christian guilt over the destruction of the environment should push Christians to change their world-view and adapt religious views to the current crisis. Religion still has a role to play as it helps us understand our place in the world and our role in sustaining it. Christianity and ecology are compatible.


Not all denominations support environmentalism


Not all Christian denominations support environmentalism. Early Christians placed eschatological beliefs before any other considerations. These Christians believed that our existence on Earth was only temporary and that the end of the world would lead to resurrection.


Some evangelical Christians argue that our real life starts in heaven and that since the old Earth will be replaced by a new one, there is no purpose to protection and conservation. Some go as far as saying that the current environmental crisis is a sign of the end and that Earth will soon be destroyed. Mass deaths of animals are considered by such groups as eschatological signs — signs of the end of the world.


Some groups argue that the Earth is temporary and can therefore be used for profitable purposes. Others, however, argue for transformation rather than destruction. The Earth will be transformed and renewed, and that is why we have a duty of care.
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Key quotation


Then I saw a new heaven and a new earth, for the first heaven and the first earth had passed away, and the sea was no more.


Revelation 21:1
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The Cornwall Alliance


Ronald Nash (1936–2006) and the Cornwall Alliance have been prominent critics of environmentalism, which they call the Green Dragon. They are very critical of the ideological link between some evangelical churches and supposedly ‘extremist’ environmental groups such as Greenpeace and Earth First.


The Cornwall Alliance understands stewardship as a God-given duty to be responsible for the natural world but disagrees with the social movement that is environmentalism and its argument that we have a duty to protect entire species and ecosystems. It is critical of environmentalist policies to fight global warming which, in its view, waste money and prevent poor countries from using the fossil fuels they need to rise out of poverty, and so effectively perpetuate the cycle of hunger, disease and death. Political leaders should implement policies which defend the rights and liberties of individuals and make energy more affordable.


The Cornwall Alliance is particularly critical of what it regards as radical environmentalism — the argument that all living beings have intrinsic value. It blames the influence of deep ecology on Christian environmentalism: the view that nature is created by God and human beings have a moral duty to be good stewards. Nature is not God. The view that God is everywhere in nature is a form of pantheism, which for Nash is fundamentally anti-Christian. He is also critical of pantheist tendencies to see human beings as having no more value than any other living creature, which is the deep ecology argument. The alliance argues for a stewardship of creation which is not radical and which is apolitical.



Secular approaches to environmental ethics


Deep ecology


Deep ecology, advocated by Arne Næss in particular, is a secular position that claims to be supported by both science and philosophy. Although it is a secular movement, it has a strong spiritual element.
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Key thinker


Arne Næss (1912–2009)


Arne Næss was a Norwegian philosopher and mountaineer who founded the deep ecology movement, inspired by Rachel Carson’s 1962 book Silent Spring. He argued that all life has value, not just human life, and that the natural world has inherent worth, independent of its usefulness to humans. He promoted non-violent Gandhian direct action as a central tenet of the movement.
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Næss argued that nature has intrinsic value regardless of its utility to human beings and was critical of Christian anthropocentrism. All living beings should be able to flourish and evolve naturally. Environmentalism should not just be about conservation and sustainability but about a consideration of the worth of nature and ecosystems. Human beings have a moral obligation to protect the environment.


The spiritual element of deep ecology comes from Næss’s personal connection with nature. He saw nature as sacred and felt the need to live in harmony with it. He argued that we need to:





•  radically reduce Earth’s population



•  abandon all goals of economic growth



•  conserve diversity of species



•  live in small, self-reliant communities



•  minimise our impact on the environment





Næss called this ‘ecosophy’. Our approach to the environment must move away from an anthropocentric ideology towards a more holistic (meaning ‘whole’) approach which values the intrinsic worth of nature and the environment. Shallow ecology (which encompasses recycling, sustainability and conservation programmes) is necessary but is not sufficient.


Deep ecology has its critics. The Cornwall Alliance argues that it leads to pantheism. The American philosopher Anthony Weston (b.1954) argues that the main focus of environmentalism should be technological solutions and ecological change. He is very critical of deep ecology’s focus on universal principle and instead thinks institutions and practices need to change from the bottom up.


Shallow ecology


Shallow ecology is a theory of environmental ethics which mostly focuses on conservation. It values the environment but doesn’t give it intrinsic worth as the deep ecology movement does; instead, the natural world has instrumental value as a means to an end. For example, it would argue as follows:





•  Biodiversity needs to be sustained because plants can provide essential medicines.



•  The rainforest should be preserved on the basis of its utility as the Earth’s lungs.



•  We should aim to prevent the extinction of species, but only if it is of value to human beings.





The problem with such an approach is that it doesn’t take into account the value we give to nature and the environment. People enjoy spending time in the natural world and admire its beauty; they watch animals in the wild, swim with dolphins — all this in recognition of the fact that we have moral responsibilities towards the natural world simply because it has worth beyond the uses we ascribe to it.
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Knowledge check 3


Explain the difference between deep and shallow ecology.
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The Gaia hypothesis and eco-holism


James Lovelock created the Gaia hypothesis in the 1960s and published his thesis in 1979. Gaia is a Greek term for the Earth goddess. Lovelock coined the term to symbolise Earth as a sustaining and nurturing system.
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Key thinker


James Lovelock (b.1919)


Lovelock is a British independent scientist, doctor, author and environmentalist whose Gaia hypothesis argues that the Earth is a self-regulating super-organism. A former designer at NASA, he is also known for inventing the electron capture detector. With it, he became one of the first people to detect CFCs — chlorofluorocarbons, implicated in the greenhouse effect — in the atmosphere.


[image: ]





Lovelock sees the Earth as a single living entity, a kind of super-organism. Living beings and non-living entities are interdependent; the relationship between organic and non-organic entities is truly symbiotic (i.e. beneficial to both parties).


Like a living being, the Earth has a self-regulating mechanism. There is an internal balance between the following:





•  the biosphere (ecological systems)



•  the atmosphere (the layer of gases surrounding Earth)



•  the hydrosphere (the liquid component of Earth)



•  the lithosphere (the outer section of Earth and its crust)





The inner workings of Gaia, therefore, can be viewed as a study of the physiology of the Earth, where the oceans and rivers are its blood, the atmosphere its lungs, the land its bones, and the living organisms its senses.
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Key quotation


There aren’t just bad people that commit genocide; we are all capable of it. It’s our evolutionary history.


James Lovelock
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The conditions for life are precisely defined, so very small fluctuations in any of the parameters could be catastrophic for life on Earth. This is what is happening with CO2 emissions: the system is no longer able to cope with them and maintain itself in a way that can sustain human life. Life would not necessarily be destroyed by changes to the environment: the fossil record shows us that. Human life may be wiped out, but humans are just part of Gaia; Gaia herself would survive. If we abuse Gaia we risk our own survival. Gaia owes us nothing but we owe her our very existence.


Lovelock argues for eco-holism, a focus on the interdependence of the whole ecosystem. Like Næss, Lovelock challenges the view that humans are the most important species. We shouldn’t be anthropocentric but rather should be biocentric and allow Gaia to restore balance after the imbalance caused by humans.



Animal welfare and protection


Those who, like Aquinas and Descartes, believe that animals do not have souls arguably have a ready-made argument for not worrying too much about pain inflicted on animals through factory farming and animal experimentation. However, most people would argue that we still have a duty of care and an obligation to prevent unnecessary suffering.


The concepts of dominion and stewardship assume a right for humans to control the environment. If it becomes a matter of preserving the human species or another species, then the human good and benefit will inevitably come first. Some of the main arguments for this view are:





•  Humans in the world are starving.



•  Humans are more important than animals.



•  Humans are objects of moral concern whereas animals are not part of the moral community.



•  There are no situations in which the death of a human is less important than the death of an animal.





Peter Singer on animal welfare
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Key thinker


Peter Singer (b.1946)


The Australian moral philosopher Peter Singer is professor of bioethics at Princeton University. He is best known for his defence of animal rights, including his 1975 book Animal Liberation, and for his philosophy of preference utilitarianism. He has also written about global poverty and founded the organisation The Life You Can Save.
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Key quotation


All the arguments to prove man’s superiority cannot shatter this hard fact: in suffering the animals are our equals.


Peter Singer


[image: ]





Singer insists that animals have intrinsic value. Like the founder of utilitarianism, Jeremy Bentham, Singer’s sole criterion as to whether or not an animal can be an object of moral concern is its ability to feel pain and pleasure. All pet owners and farmers know that animals can feel pain and pleasure — even though they don’t express it as we do — and therefore they are objects of moral concern. According to this view, the environments of all species that can feel pain and pleasure should be protected.


Singer argues that since we do not kill or eat or experiment on babies, or adults in a coma, we should extend the same respect to animals. If we have a responsibility to weaker humans, we have a responsibility to animals also. Singer argues against the view that human beings have more rights than animals on the grounds that humans are rational and have free will, language and so on. For him, this view is a prejudice akin to racism, which he calls speciesism.


Some Christian views


Some Christians take the view that environmental protection must be for the benefit of the environment as a whole. They regard the environment as having intrinsic value, so its protection should be an end in itself.


Religious people who subscribe to environmental approaches such as deep ecology and the Gaia hypothesis take the same line, but for an additional reason: if the environment as a whole does not benefit, then humans will not benefit either. Environmental protection must be aimed at the biosphere, and not at any single part of it. The need for environmental protection is a direct result of human technological development which has harnessed other species, both sentient and otherwise. So, in terms of simple fairness, environmental protection ought to be for the good of all species that are affected, sentient or otherwise.




[image: ]


Key quotation


Human babies are not born self-aware, or capable of grasping that they exist over time. They are not persons … The life of a newborn is of less value than the life of a pig, a dog, or a chimpanzee.
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