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FOREWORD



KOFI A ANNAN


Secretary-General of the United Nations


People often ask me what difference one person can make in the face of injustice, conflict, human rights violations, mass poverty and disease. I answer by citing the courage, tenacity, dignity and magnanimity of Nelson Mandela.


I cite his lifelong struggle against apartheid, and his steadfast refusal to compromise his beliefs during long years of incarceration. I cite his inspired leadership, upon his release, in the peaceful transition to a genuine, multiracial, multi-party democracy firmly founded on a Constitution protecting fundamental human rights. I cite his efforts, as President of the Republic of South Africa, to create the political, economic and social conditions needed to bring Africa the peace and prosperity it needs and deserves.


Above all, I cite his ready willingness to embrace and reconcile with those who persecuted him the most, and the grace with which he stuck to his promise to serve only one presidential term of office.


His contribution did not end there.To this day, Madiba remains probably the single most admired, most respected international figure in the entire world. He continues to inspire millions of people and several generations throughout the globe, by continuing to fight for reconciliation before recrimination, healing before bitterness, peace before conflict; by fighting for health, for education, for the right of every child to have a better start in life; by spelling out the right and duty of not only South Africa, but of all Africa, to take charge of its own future and fate. As he said in one of the many eloquent speeches included in this book, ‘Africa has long traversed past a mind-set that seeks to heap all blame on the past and on others.’


This book is a fitting tribute to Madiba on his 85th birthday. But the only adequate way in which we can truly express our gratitude for his lifetime’s contribution is for every one of us to work every day to seek to follow his example. If just one small part of what he has sought to achieve for his fellow human beings is translated into reality, if we live up to just one fraction of the standards he has set for himself, then Africa, and the world, will be a far, far better place.













FOREWORD



WILLIAM J CLINTON


42nd President of the United States


I love and respect President Mandela very much, not least for his unfailing kindness and generosity to Hillary, Chelsea and me.


He has taught us so much about so many things. Perhaps the greatest lesson, especially for young people, is that, while bad things do happen to good people, we still have the freedom and the responsibility to decide how to respond to injustice, cruelty and violence and how they will affect our spirits, hearts and minds.


In his 27 years of imprisonment, Mandela endured physical and emotional abuse, isolation and degradation. Somehow, his trials purified his spirit and clarified his vision, giving him the strength to be a free man even behind bars, and to remain free of anger and hatred when he was at last released.


That freedom is reflected in the way he governed as President, bringing those who had oppressed him into his administration and doing everything he could to bring people together across racial, economic and political lines, and trying to get all South Africans to make the same ‘long walk to freedom’ that has made his own life so extraordinary.


The best gift we can give him on this special occasion is to persist in our own struggle to forgive those who have trespassed against us and to work, every day, to tear down the barriers that divide us.


At 85, President Mandela is still building bridges, especially those that unite us in the battle against HIV/Aids, which he calls an ‘even heavier and greater fight’ than the struggle against apartheid.


Through times darker than most people ever will endure in their own lives, President Mandela saw a better and brighter future for himself and for his country. Now, he gives us hope that our work to eradicate HIV/Aids from the world is not in vain, and that one day, this awful scourge will exist alongside apartheid only in the history books.


Mandela’s enduring legacy is that, under a crushing burden of oppression he saw through differences, discrimination and destruction to embrace our common humanity.Thanks to his life and work, the rest of us are closer to embracing it too.













INTRODUCTION



KADER ASMAL, DAVID CHIDESTER AND WILMOT JAMES


On 18 July 2003, Mr Nelson Mandela is 85 years old–or 85 years young–and still with us, still going strong. As a tribute to Madiba, and as a testimony to his lasting legacy, we are presenting him with this book as a birthday gift.To the readers of this book, who share in that legacy, we want to welcome you to the celebration.


Our book honours an individual imbued with great ideals of reason, imagination, justice, and freedom, with the depth of moral character formed by the toughest of circumstances, able yet, as the philosopher Immanuel Kant once had it, to ‘treat humanity, whether in thine own person or in that of any other, in every case as an end withal, never as means only’.


Based on selections from Nelson Mandela’s speeches, this book provides a lively, memorable profile of his enduring commitment to freedom and reconciliation,democracy and development,culture and diversity, and the flourishing of all the people of South Africa,Africa, and the world. The book highlights Madiba’s ongoing concerns for children, education, and health; it features his own tributes to South African heroes, such as Steve Biko, Oliver Tambo, and Walter Sisulu; and it concludes with his significant contributions to international peace building. In this book, we will be able to recall and reaffirm the solid foundation that Nelson Mandela established for building a sustainable future.


The chapters are introduced by leading national and international figures in the fields of politics, diplomacy, development, education, health, religion, culture, and the creative and performing arts. In these introductory essays, authors pay tribute to Nelson Mandela’s achievements, animating their accounts with personal memories, stories, and reflections, but they also creatively engage the principles at stake in each of these areas. In the light of the legacy of Nelson Mandela, they identify the building blocks for a South African future.


We are well aware that the praises of Nelson Mandela have often been sung. He has been honoured, awarded, feted, and revered all over the world, by international political leaders and ordinary people, in an unprecedented, sustained chorus of love and respect. Enraptured by all this praise singing, we might sometimes forget the long struggle and the dark days, the painful losses and the hard negotiations, which made this joyful music possible.


Also, we might find ourselves taking for granted the truly remarkable consensus, across every conceivable divide, that has greeted the achievements of Nelson Mandela. As we saw in the 1990s, the presidents of the United States and Cuba, who were politically divided on many matters, nevertheless agreed on singing Madiba’s praises. Here is the former US President Bill Clinton:



For a long time the name Nelson Mandela has stood for the quest for freedom. His spirit never bent before the injustice of his 27 years of imprisonment. Apartheid could not silence him.… After his long struggle, Nelson Mandela found in himself the strength to reach out to others; to build up instead of tear down. He led his country forward, always choosing reconciliation over division.This is the miracle of the new South Africa.Time and again, President Mandela showed real wisdom and rose above bitterness. President Mandela and the South African people, both black and white, have inspired others around the world.1





Recognising Nelson Mandela as ‘the symbol of freedom for the world’, President Clinton sang his praises, identifying personal qualities of strength, determination, and wisdom that bore profound political significance. In similar terms, the President of the Republic of Cuba, Fidel Castro, addressing the South African Parliament in 1998, began his speech by singing the praises of Nelson Mandela. Here is President Fidel Castro:



Nelson Mandela will not go down in history for the 27 consecutive years that he lived imprisoned without ever renouncing his ideas. He will go down in history because he was able to draw from his soul all the poison accumulated by such an unjust punishment. He will be remembered for his generosity and for his wisdom at the time of an already uncontainable victory, when he knew how to lead so brilliantly his self-sacrificing and heroic people, aware that the new South Africa would never be built on foundations of hatred and revenge.2





So, here is a mystery: We hear similar praises coming from different positions along the global political spectrum. In both cases, however, Nelson Mandela is recognised for his distinctive merger of the personal and the political. Political transformation in South Africa was enabled by Nelson Mandela’s personal capacity to purge any poison of hatred or revenge from his soul, to rise above bitterness, to demonstrate a generosity of spirit, and to reach out to others, all the while remaining true, even under the harshest conditions of injustice, imprisonment, and oppression, to his political principles.


Those principles, Nelson Mandela would argue, were not his alone. They were the shared achievement of a political movement, the African National Congress. As his favourite self-description, he often has explained that he is first and foremost a loyal member of the ANC. Still, as Presidents Clinton and Castro recognised, the political assumed a distinctively personal quality in Nelson Mandela. He proved, as Secretary-General of the United Nations Kofi Annan observes, in his Foreword to this book, that one individual, with such courage and tenacity, with such dignity and magnanimity, can actually make a difference in political struggles.


These praise singers, you might say, are just politicians, engaging in political rhetoric. But real singers, real artists, poets, and musicians, have also sung the praises of Nelson Mandela. Here is the poet laureate of Great Britain, the poet Andrew Motion:



That straight walk from the


prison to the gate–


that walk the world saw, and


which changed the world–


it led you through to life from


life withheld,


from broken stones with your


unbroken heart.






To life which you imagined


and then lived,


which once we shared in your


imagining


but soon shared in the


present that you shaped:


the life which gave each






human hope its chance


of turning into truth and


staying true;


the life which understood


what changing takes;


the life which showed us we


become ourselves


in part by watching you


becoming you.3





As both dramatic art and political rhetoric, praise singing enables a special kind of identification between singer, community, and the focus of praise. In Andrew Motion’s evocative formulation, we, the new South Africa, but also we, the human community, become ourselves by forming a sense of belonging to a shared, collective identity, by watching Nelson Mandela become himself.


In his commitment to truth, as Andrew Motion proposed, Nelson Mandela created a space of hope in which people could find their own dreams and aspirations taking shape and finding a place. By providing a focal point for a sense of human solidarity, shared in the present, Nelson Mandela changed the way people experienced the space of South Africa and the larger world. That shared space of human solidarity, mutuality, and recognition, however, was shaped by Nelson Mandela during a time of dramatic historical transformation. Praise singers must also link the space of the present with its historical genealogy, locating our current place in the flow of time. Space and time, geography and history, are both mediated by the traditional poet’s praises. In the chorus for the epic poem, The Cure of Troy, composed by the Nobel Laureate for Literature, Seamus Heaney, a chorus inspired by Nelson Mandela’s return from prison, the poet reflects upon the world-historical significance of such a rare merger of hope and history. Here is Seamus Heaney:



Human beings suffer.


They torture one another.


They get hurt and get hard.


No poem or play or song


Can fully right a wrong


Inflicted and endured.






History says, Don’t hope


On this side of the grave,


But then, once in a lifetime


The longed-for tidal wave


Of justice can rise up


And hope and history rhyme.






So hope for a great sea-change


On the far side of revenge.


Believe that a farther shore


Is reachable from here.


Believe in miracles


And cures and healing wells.






If there’s fire on the mountain


And lightning and storm


And a god speaks from the sky


That means someone is hearing


The outcry and the birth-cry


Of new life at its term.






It means once in a lifetime


That justice can rise up


And hope and history rhyme.4





Although inspired by Nelson Mandela’s freedom, and the freedom mobilised in South Africa in large measure by his ability to merge hope with history, this chorus resonates with other historical struggles, from ancient Greece to colonial Africa, from the past to the present, wherever human beings suffer and unexpectedly, remarkably, discover that their hopes are justified by being borne out in history. Rarely, as the chorus sings, have we seen such a birth. Emerging from confinement, Nelson Mandela’s release from prison was the ‘outcry and the birth-cry of new life’. In the chorus of Seamus Heaney, the life of Nelson Mandela, animated by the uprising of justice, has given birth to a new harmony of hope and history in South Africa.


So, as we see, poets sing his praises.All the world celebrates. Nelson Mandela belongs to the world. However, South Africans can say, with justification, that he belongs, in the first instance, to us, with us, as an integral part of our struggles, accomplishments, and hopes for the future.The chapters of this book document that South African story, tracing the basic themes of Nelson Mandela’s political vision, not only to recall the past, but also to identify enduring foundations for the future.


Helping us to understand the enduring legacy of Nelson Mandela, the authors of the introductions to each chapter of this book, who are leaders, in their own right, in many fields of endeavour, reflect upon the personal and political ingredients for building a South African future.Their thoughtful, vivid, and revealing commentaries, we will find, cast new light on our path.


At the same time, the speeches of Nelson Mandela, as they are gathered in this volume, have their own clarity. Let us reflect, briefly, on the illuminating story that unfolds through this review of the speeches of Nelson Mandela.


In the first chapter, Struggle,we collect classic speeches, from 1951 through the 1980s, in which Nelson Mandela enunciated the principles for mobilising resistance to oppression. As early as 1951, he announced that Africans were struggling to become agents of their own destiny against opposition mounted by both apartheid and global forces.With the entrenchment of oppression in South Africa under the apartheid regime, Nelson Mandela maintained the integrity of those principles in the face of persecution, trials, and imprisonment.This history is captured in the powerful record of his testimony, spoken before judges who sought his death, about the principles for which he lived and for which he was ultimately prepared to die. In the last speech of this chapter, delivered by his daughter Zindzi in 1985, Nelson Mandela reaffirmed that he would rather remain in prison than sacrifice the birthright of freedom that would be the inheritance of all the people of South Africa. During those dark days of apartheid, Nelson Mandela’s promise, defying his life-sentence in prison, seemed impossible: ‘I will return.’


The second chapter, Freedom, recalls the surprising, exhilarating realisation of that promise. Beginning with Nelson Mandela’s first speech after being released from prison in 1990, this chapter collects the speeches he delivered upon his election and inauguration in 1994 as the first president of a democratic South Africa. Giving a sense of his continuing, deepening understanding of freedom, the chapter features Nelson Mandela’s annual addresses on the new national holiday of Freedom Day, every 27 April, during the term of his presidency.


In the third chapter, Reconciliation, we are reminded that freedom was achieved through difficult processes of negotiation. Although the release of political prisoners and the unbanning of political organisations introduced a new era of hope, the negotiations that followed were constantly threatened. Giving a sense of the hard work of negotiation, the speeches in this chapter also demonstrate Nelson Mandela’s commitment to reconciling conflicting interests, not for the sake of reconciliation at any cost, but for the practical realisation of democratic goals.The Truth and Reconciliation Commission (TRC) was part of this process, as reflected in Nelson Mandela’s speeches at commissioning and receiving the report of the TRC. Like Freedom Day, Reconciliation Day, 16 December, has also become a national holiday in South Africa, transforming a day associated with specific nationalist interests–the apartheid regime’s Day of the Covenant, the ANC’s Heroes Day–into a commemoration of the broader interests of reconciliation that are at work in building a new nation.


Nation building, the focus of the fourth chapter, collects speeches in which Nelson Mandela reflects on the transition from resistance to governance, from the principled opposition to nationalist oppression to the principled creation of a new national identity.As these speeches recall, the language of building, evident in the programmatic slogan, Masakhane, ‘Building together’, infused all of these efforts to mobilise support for a new national project. Nation building, as reflected in Nelson Mandela’s speeches, was underwritten by a ‘new patriotism’, but it also had to be true to the principles of the struggle for liberation. In the process of ‘building the country of our dreams’, he insisted, the long walk to freedom continued.


Building together, as the fifth chapter, Development, shows, required critical and creative interventions in the South African economy.To address the legacy of apartheid, with its widespread, endemic impoverishment of South Africa’s people, required a political programme that was also an economic programme. Reconstruction and development, at the beginning of Nelson Mandela’s presidency, laid the basis for this programme. As the speeches in this chapter recall, President Mandela was actively involved in advancing this through development projects, urban and rural, but also through participating in ongoing negotiations, facilitating a new social dialogue, among government, business, labour, and community organisations. In the speeches of this chapter, we also see Nelson Mandela’s abiding concern for sustainable development that merges human needs with conservation, environmentalism, and ecology in ways that are good for humanity and the planet.


Beginning with the sixth chapter, Education,we highlight Nelson Mandela’s commitments to the broad range of human formation, including his concerns with teaching and learning, culture, religion, health, and the wellbeing of children. All of these issues, of course, are directly related to his political vision. Education, for example, was central to the political struggle against apartheid.The student uprising of 16 June 1976, now commemorated annually by the national holiday,Youth Day, was a watershed in the political role of students. As the speeches in this chapter illustrate, Nelson Mandela was, and still is, actively involved in education, not only receiving honorary degrees, but in opening schools, initiating school projects, encouraging transformation, and reflecting on the importance of education, at every level, for the future of a democratic South Africa.


Culture, as the seventh chapter documents, means more than merely entertainment, recreation, or leisure pursuits. Cultural resources, according to Nelson Mandela, have a power, an efficacy, in politics. As we recall, singers, poets, and artists, who were active in demanding his release from prison in the 1980s, were celebrating his leadership of a new South Africa in the 1990s. In the speeches collected in this chapter, we recall how music, dance, and poetry, sports and athletics, and a free media are all potentially liberating forces of culture in a democratic society. At the same time, as the speeches in this chapter recount, Nelson Mandela has been attentive to cultural diversity, encouraging, by example, respect and understanding for all of the many cultural formations of South Africa.


Focusing on an important aspect of culture, Religion, the eighth chapter recalls Nelson Mandela’s efforts to address specific religious concerns while promoting tolerance, respect, and understanding among all of the different religious communities of South Africa. In the speeches collected in this chapter, we find Nelson Mandela speaking with Christians, Muslims, Hindus, and Jews, valuing them as human beings, while acknowledging the importance of religion in the struggle against apartheid and the building of a new nation. Religious diversity, as Nelson Mandela proposes, is not an obstacle to national unity but a vital resource for a nation based on a commitment to unity in diversity.


Nelson Mandela’s concern for the wellbeing of people, as reflected in the ninth chapter, Health, is evident in his ongoing commitment to advancing health care as a basic human right. During his presidency, as the speeches collected in this chapter show, the ANC government demonstrated a commitment to advancing public health and community health. This concern for health was demonstrated through the building of clinics such as the one in the village of Nobody. This village derived its name, according to legend, from white settlers in the region who insisted ‘nobody but whites can live here’, though in fact the vast majority of its residents were African when its clinic, the 350th health clinic opened under Nelson Mandela’s administration, was established in 1997. In response to the crisis of HIV/Aids, Nelson Mandela engaged in an ongoing effort, as demonstrated by the speeches in this chapter, to break the silence, move from rhetoric to action, and take on Aids as the ‘new struggle’ in Africa.


The Nelson Mandela Children’s Fund, which has emerged as an important focus for his political activity after his presidency, sustains Nelson Mandela’s concerns for the wellbeing of children that are reviewed in the tenth chapter, Children.Weaving children into a social fabric of care, these speeches call for a programme of action on behalf of children, both locally, within South Africa, and globally, which will advance children’s rights as human rights.


During the early 1940s, one of the founding members of the ANC Youth League, Anton Lembede–who was, in some respects, its intellectual catalyst, a colleague in those days of such youthful activists as Oliver Tambo, Walter Sisulu, and Nelson Mandela–argued that forging a future required remembering the past. ‘One who wants to create the future,’ Lembede observed,‘must not forget the past.’ In the eleventh chapter, Heroes, we collect speeches by Nelson Mandela that pay tribute to great leaders of South Africa’s recent past. In these powerful tributes, which often bear the sorrow of loss, we recall Nelson Mandela’s heroic efforts in the ongoing struggle, as the novelist Milan Kundera put it, of memory against forgetting.


Looking towards a sustainable future, Nelson Mandela has been active, since his presidency, in international peace building. The twelfth chapter, Peace, collects speeches that demonstrate the depths of Nelson Mandela’s commitment to sustainable peace in the global arena. Beginning with his address for the ceremony marking his Nobel Peace Prize, the chapter contains his speeches before the United Nations, during his presidency, as he sought to apply the lessons learned in the South African transition to international relations. Subsequently, as Kofi Annan observed, Nelson Mandela’s ongoing commitment to international peace building has continued to inspire people all over the world.


The speeches of this book, which range over 50 years from the middle of the twentieth century to the beginning of the twenty-first, show how the world was changing while Nelson Mandela was changing the world.


Unfortunately, some things do not seem to have changed.The first speech of this collection, delivered in 1951, could have been delivered today. Speaking to a meeting of the ANC in the Transvaal, now Gauteng Province, Nelson Mandela warned of forces in the world, waging military and psychological warfare, which was designed to incapacitate people, through fear, so they could not think. Those global forces, he observed, were ‘determined to perpetuate a permanent atmosphere of crisis and fear in the world. Knowing that a frightened world cannot think clearly, these groups attempt to create conditions under which the common men might be inveigled into supporting the building of more and more atomic bombs, bacterio-logical weapons, and other instruments of mass destruction.’ However, the common people, he argued, were struggling to make history under these conditions, but on their own terms, by defying global forces of oppression in their determination for sustainable peace.


Over 50 years later, in 2003, Nelson Mandela issued a similar warning, in this case advising US President George W Bush against adopting a military policy that created a climate of fear, undermined the United Nations, and threatened to lead the world into a ‘holocaust’.


Let us say that throughout all of these engagements Nelson Mandela has been irrepressible. Consistently, as the speeches in this book demonstrate, he has been irrepressibly committed to liberation from all forms of repression, locally and globally, which wage war against the inalienable human right, and human impetus, to be free.


On the long walk to freedom, we have all been privileged to walk alongside Nelson Mandela.













NELSON MANDELA: A LIFE



ADRIAN HADLAND


Few politicians in the history of the world have attracted such widespread veneration as is now bestowed on the figure of Nelson Rolihlahla Mandela.This is all the more remarkable in an age when technology and the ubiquitous media ensure hardly a breath is taken by an international figure that is not instantly captured and critiqued. But, in spite of the attention of the world in the 13 years since he walked free from prison and the rigours of accepting the presidency of what was one of the globe’s most divided nations, Mandela’s reputation remains as impressive as it is unsullied.


Mandela has become synonymous with the triumph of the human spirit. His name will forever speak of his capacity for suffering, of victory over adversity, of patience, forgiveness and a steadfast, iron-clad conviction that principles will always endure. The qualities of character, courage, humility and compassion that are personified in Mandela have granted him an authentic, contemporary moral authority. He is, in the words of his official biographer Anthony Sampson,‘a universal hero’.


Like so many heroes, Mandela’s origins are to be found in the humblest of circumstances. On the day of his birth, 18 July 1918, his home in the village of Mvezo in what is now South Africa’s Eastern Cape province consisted of three mud huts: one for sleeping, one for cooking and one for storing food. Each of the huts had been crafted by the hands of his mother, Nosekeni Fanny, from earth moulded into bricks. In the living hut, which Mandela shared with his two sisters, chairs and cupboards were made from earth.There were no beds or tables.The family slept on mats.The roof was made of bundles of dried grass tied together with rope.


Mandela’s father, Hendry, had four wives of whom Nosekeni was the third. He was a strict, stubborn, illiterate man who was both tall and proud. Royal blood from the Thembu tribe, an important people in South Africa, ran through his veins.The year after Mandela was born, Hendry was stripped of his chieftainship after a quarrel with the local white magistrate over an ox. Hendry refused to budge from his stance and consequently lost most of his cattle, land and income. No longer able to provide for his four wives and 13 children, Hendry was forced to break up the family. He sent Nosekeni to live in the village of Qunu. It was here that Mandela, whose given name at birth was Rolihlahla (which means ‘pulling the branch of a tree’ or troublemaker) spent most of his childhood.


Mandela recalls his years at Qunu with nostalgic pleasure. His memories of swimming in rocky pools, of drinking warm milk straight from the udder, of the traditional stick fights with his peers and of the overwhelming beauty of the gently undulating, verdant countryside were to keep his spirits high during some of his bleakest moments. For Mandela, home will always be Qunu. It was at school in Qunu, that he was given the name of Nelson. It was a common practice for children educated in mission schools at that time to be given the name of a British imperial hero.


On the premature death of his father, nine-year-old Mandela was adopted by his uncle, Jongintaba, who was Regent of the Thembu. It was a position Jongintaba had secured in part with the backing of Hendry Mandela, a royal counsellor. Jongintaba lived in relative splendour at the seat of the Thembu royal family called Mqhekezweni, the Great Place. It was here that Mandela was introduced to many things that were to have a profound impact on him. It was in Mqhekezweni that he sat round the fire listening to the tribal elders tell stories of great African kings and warriors. It was here he secretly (at first) sat in on the tribal council meetings of the Thembu. People travelled many miles to attend such meetings and each person was given an opportunity to speak. Decisions were only reached by consensus or were delayed until a future meeting. It was in Mqhekezweni, where he shared a hut with Jongintaba’s son Justice, that Mandela blossomed as a student and where he underwent circumcision.


As Mandela’s father had been a royal councillor, so it was planned that Mandela would be trained to fulfil a similar function for the young Thembu King, Sabata. Consequently, he was sent, together with Justice, to the renowned Methodist institution of Clarkebury and then on to the even more highly regarded Healdtown. It was here, at Healdtown, in about 1938, that Mandela first heard of an organisation called the African National Congress (ANC). Mandela graduated from Healdtown and went on to study court interpreting at the South African Native College of Fort Hare in 1939. Being a court interpreter was considered a highly prestigious post at that time, especially in the rural areas.


Mandela enjoyed cross-country running and was a fine boxer. He joined Fort Hare’s ballroom dancing fraternity and signed up for the drama society. He was not especially interested in politics in those days but was certainly becoming aware of developments in South Africa and in the world at large. Before he could graduate from Fort Hare, however, Mandela became caught up in student activism. It still wasn’t political activism, though. He was expelled for leading a protest against bad food.


At about this time, the Regent informed Mandela–and Justice–that he was dying. Before he died, he told them, he wanted to see the two young men married and settled down.Wives had been selected for both of them. But neither Justice nor Mandela approved of the choices, nor of the manner in which their prospective brides had been selected.They were modern young men who wanted to make their own decisions in this regard. To avoid the pending finalisation of their marriages, Justice and Mandela ran away from home and found themselves hundreds of miles away in Johannesburg, the city of gold, looking for work.


After taking up a post as a policeman on the mines, Mandela fortuitously met a young, urbane estate agent by the name of Walter Sisulu. They immediately liked each other and Sisulu, on hearing Mandela’s wish to be a lawyer, had soon arranged for him to begin his articles at the offices of local firm Witkin, Sidelsky and Eidelman. ‘Stay out of politics’ were Lazar Sidelsky’s famous words of warning when Mandela first started out at the law firm.


Mandela worked for the firm during the day, studied at night and lived in a backroom in the noisy, dirty slum of Alexandra.According to Mandela this was the most difficult period in his life. Hungry, poor, hardworking and dressed in a threadbare hand-me-down suit, he eked out a living in the harsh post-war city. Some days he would walk the 12 miles to work and back to save his bus fare. It was certainly during this time that he became acutely aware of the day-today injustices that were an inevitable and indeed deliberate consequence of the system soon to be formally known as apartheid.As he described his awakening in his autobiography, Long Walk to Freedom: ‘A thousand slights, a thousand indignities and a thousand unremembered moments produced in me an anger, a rebelliousness, a desire to fight the system that imprisoned my people.’


It was during this time that he was introduced to a young cousin of Sisulu’s by the name of Evelyn Mase. Evelyn was a nurse and Mandela was instantly attracted to her. They were married in 1944 and, after sharing a house for a short while with Evelyn’s brother, moved into their own home in Orlando, near Johannesburg. The young couple had three children–a son, Thembi, a daughter who died in infancy, and another daughter, Makaziwe.


In spite of the tough conditions at home and war abroad, change was in the air during the 1940s.The Atlantic Charter signed by US President Teddy Roosevelt and British Prime Minister Winston Churchill ‘reaffirmed faith in the dignity of each human’ along with several other principles of democracy.This was soon adapted at home into the African Claims document, which was to become the founding basis of ANC policy and included a Bill of Rights together with a call for universal franchise. The 1940s also witnessed the African Mineworkers’ Strike, the Alexandra Bus Boycott, the entrenchment of the ‘Hertzog Bills’ of the 1930s, the Durban race riots, the Passive Resistance Campaign and the coming to power, in 1948, of DF Malan’s National Party.


All these developments were the backdrop to the creation of the ANC Youth League in 1944. During the 1940s, Mandela rubbed shoulders with some deeply influential political leaders and organisers such as Gaur Radebe,Anton Lembede, Sisulu, Oliver Tambo, and members of the Communist Party, Transvaal Indian Congress and Natal Indian Congress.The ANC, which had fallen back into a moderate slumber in the 1920s and 1930s, was catalysed into radical activism by the Programme of Action adopted by the Youth League in 1949.The Programme of Action spawned the Defiance Campaign and head-on confrontation with the apartheid state.


Mandela was elected to the executive committee of the Youth League, was appointed national volunteer-in-chief and chairman of the Action Committee and Volunteer Board of the Defiance Campaign.The campaign set out deliberately to break apartheid laws and court arrest. By the end of the campaign, 8 500 people of all races had been thrown in jail for defying apartheid laws.


Mandela suffered his first period in jail during the Defiance Campaign and was arrested again on 30 July 1952 under the Suppression of Communism Act. In fact, Mandela never joined the Communist Party and, in his earlier days, enjoyed breaking up Communist Party meetings. He was, however, beginning to pay an increasing personal toll for his political involvement. He painfully remembers Evelyn being asked by five-year-old Thembi: ‘Where does Daddy live?’ Nor was the burden to lighten. Deeply saddened by his mother Nosekeni’s continuing state of destitution, he ‘wondered not for the first time… whether one was ever justified in neglecting the welfare of one’s own family in order to fight for the welfare of others’. It was to be the one sacrifice that was to haunt him throughout his life.


As the passage of apartheid laws was intensified in the early 1950s and bills prohibiting mixed marriages, mixed residential areas and mixed voters’ rolls were passed, so the intensity of resistance grew. By the time South Africa’s famous Congress of the People met in Klip-town in 1955 to draft a charter for a nonracial, democratic future (the Freedom Charter), Mandela had been served banning orders and was not allowed to appear in public. He was to receive three such orders before he was arrested in front of his children at dawn on 5 December 1956 and charged with treason in a massively public trial involving 155 other defendants. On returning home on bail during the treason trial, he found his home empty and Evelyn and the children gone.


Mandela had opened a lawyer’s practice in Johannesburg with his friend and ANC colleague Oliver Tambo. But the demands of political work on both Mandela and Tambo, including the incarceration and long trial period, undermined the financial viability of their business. They were the first two black lawyers to open their own practice in South Africa.


After separating from Evelyn, who became more interested in religion than politics and who struggled to accept the demands made on her husband’s time and life by the ANC, Mandela drove past a young woman at a bus stop by the name of Nomzamo Winnifred Madikizela. ‘At that moment I knew I wanted her as my wife,’ Mandela wrote in his autobiography. On 14 June 1958, Mandela and Winnie, as she became known, were married. But marital bliss was never to be on the cards for this activist couple.Winnie herself was arrested in a protest against pass books and set off on her own course of anti-apartheid resistance.The couple had two daughters, Zindzi and Zeni.


Discussions about transforming from passive to violent resistance had taken place within the ANC throughout the 1950s. It was a deeply divisive notion. As the years passed, and the stayaways, strikes and marches were met by an ‘iron hand’, so Mandela began to rethink his own attitude to violence.‘Non-violence was not a moral principle but a strategy,’ he wrote later.


In the wake of the Sharpeville killings in 1960 and following the banning of the ANC and other anti-apartheid organisations soon thereafter, Mandela and his colleagues agreed to forge ahead with a military structure, Umkhonto we Sizwe (Spear of the Nation) to up the ante in the struggle. After Mandela’s final acquittal on treason charges in 1961, he went underground to work full time at the building of these military structures, of which he was commander in chief. ‘I had no choice but to become an outlaw,’ he wrote in Long Walk to Freedom. Nor was it something he especially relished: it was hazardous and he was kept apart from his family,‘But when a man is denied the right to live the life he believes in, he has no choice.’


For nearly two years, Mandela evaded the apartheid authorities. He went for military training in Ethiopia, visited Europe and several countries on the African continent and criss-crossed South Africa in disguise. He met with sugar workers in Natal, Muslims in the Cape and held secret meetings in townships and homes from one end of the country to the other. He would call newspapers from telephone booths after narrowly evading capture and soon became known as the Black Pimpernel.‘He was to become more famous in the shadows than he had ever been in broad daylight,’ wrote Sampson.


But Mandela’s dangerous, glamorous life underground soon came to an end after he was betrayed and captured by the authorities in 1962. Charged with travelling illegally out of the country and incitement to strike, he arrived at court in traditional dress, wearing a leopard-skin kaross,‘literally carrying on my back the history, culture and heritage of my people’. He was sentenced to three years for inciting and two years for leaving the country illegally, no parole.


In jail, Mandela protested the obligatory wearing of shorts by African prisoners. He was placed in solitary confinement for his troubles, in a cell perpetually lit by one bulb. For weeks he was utterly isolated. He had nothing to read, write on or with and no one to talk to. ‘Every hour seemed like a year,’ he wrote later. ‘I found myself on the verge of initiating conversations with a cockroach.’


After six months in jail in Pretoria, Mandela was shipped off to the dreaded Robben Island. Mandela had heard tales of the Island since he was a child, listening to the elders around the fire at Mqhekezweni. He heard then how Makana, the six-foot, six-inch commander of the Xhosa army, had drowned while trying to escape the Island and how Autshumao, the Khoikhoi leader, had been banished there. Later, the Island had been used as a leper colony and as a lunatic asylum. In 1962, Robben Island was a tough, brutal place. But after only a few weeks, Mandela was back in Pretoria. The high command of MK had been arrested at Liliesleaf farm in Rivonia and Mandela and his fellow defendants were to be put on trial for their lives. At the outset of the trial, known as the Rivonia Trial, in October 1963, lawyers gave Mandela a 50:50 chance of escaping the hangman’s noose. Mandela’s famous statement from the dock, a four-hour speech delivered on Monday 20 April 1964, in which he told the court he was willing to die for his principles, echoed around the world.


On 12 June 1964, Mandela evaded the noose but received a life sentence. At midnight that evening, he was flown in an old military aircraft back to Robben Island. His monumental prison sentence, which would total some 27 years, had begun in earnest.The story of Mandela’s prison sentence is one of great hardship mixed with great endeavour. It is a story of the indomitability of the human spirit, of the triumph of utter conviction and of the faith and collective strength of comrades.‘We were face to face with the realisation that our life would be unredeemably grim,’ Mandela wrote of his early days on the Island.‘Prison life is about routine: each day like the one before; each week like the one before it, so that the months and the years blend into each other.’


The struggle against apartheid for Mandela and his colleagues shifted realms from the public to the private. Instead of speeches and rallies, the Islanders taught themselves and each other. Instead of defiance against the police and against apartheid laws, they waged a continual struggle with the prison authorities for better conditions, better food and more rights. Underpinning their actions was the unwavering belief that morality was on their side and that they would, one day, be free: ‘I always knew that one day I would feel once again the grass under my feet and walk in the sunshine as a free man.’


From behind bars, Mandela heard of the travails that beset his family and especially Winnie. Her letters and visits were a lifeline to hope. Equally, they were a reminder of his incapacity and helplessness. When Mandela heard his eldest son,Thembi, had been killed in a car accident, and was prevented from attending the funeral,‘it left a hole in my heart that can never be filled’. Prison, said Mandela, was a crucible that tests a person’s character to its limit.The most terrible walls are the walls that grow up in the mind, he wrote of his trials on the Island.


In April 1982, after almost 20 years in prison, the commanding officer of Robben Island came to Mandela’s cell and told him to pack his bags. He was being moved off the Island to Pollsmoor Prison on the mainland. In the real world, things were beginning to change. Unprecedented levels of civil insurrection and resistance were being met with similar levels of military force. South Africa during the 1980s became a battleground and Mandela increasingly was being considered the route out of the abyss.


The ANC had to contend with the collapse of the Soviet Union and the consequent loss of support. Its military operations against the apartheid state had been largely ineffective and the ANC was no nearer to provoking the spontaneous revolutionary insurrection it had initially believed was inevitable.The Nkomati Accord had damaged the ANC’s capacity to operate from the frontline states. The organisation had reached its own kind of cul-de-sac and it too required Mandela to lead the way.


The discussions between Mandela and a range of officials of the apartheid state over how to move forward took place over many years. Progress occurred at glacial speed, but proceeded nonetheless. As time went by, Mandela’s conditions improved until, in December 1988, he was moved into a prison warder’s house at the Victor Verster Prison near Paarl. Then, after President PW Botha had suffered a stroke in January 1989 and FW de Klerk took the reins of apartheid power, the tide turned.


On 2 February 1990, De Klerk met the conditions necessary for negotiations about the future of South Africa to begin in earnest. He unbanned the ANC together with the other liberation movements, released political prisoners and suspended capital punishment. Mandela, at the age of 71 and after more than 10 000 days in jail, walked free.


For more than four years, the negotiations between the ANC, the apartheid government and the other party leaders and organisations in South Africa continued. At times, they were close to collapse. At others, it seemed the country was on the very brink of agreement. Political violence and uncertainty plagued ordinary people and convinced the world that a racial civil war was imminent.


Then, on 27 April 1994, millions of South Africans voted in the first nonracial, democratic election in the country’s history. Mandela was elected President with overwhelming support from the nation and from his party.


The five years in which Mandela held the supreme post were far from easy. Criminal violence, the developmental backlog of three centuries of racial oppression and the demands of governing a modern state at the turn of the twentieth century amounted to the severest of tests. Mandela divorced Winnie, from whom he had become irreconcilably estranged, and later fell in love and married once more. This time, he chose Graça Machel, the widow of Mozambique’s late president, Samora Machel, and a Cabinet minister in her own right.


After a single term, Mandela stepped down as President of South Africa. It was an act many leaders of liberation movements in Africa have found almost impossible to carry through. But it was a passing gift that once again defined Mandela as a man of destiny and of conscience for whom principles will brook no opposition.


When Mandela was a small boy listening to stories by the fire, he dreamed one day of being an African hero like Makana or Autshumao whose feats of strength and endeavour would save his people. So things have turned out. He has done this not with the power to wield a spear or the strength to kill a foe, but with weapons far more powerful and far more enduring. He has put his enemies to flight and saved his nation with love, forgiveness and understanding.
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PROMETHEUS UNBOUND



FINTAN O’TOOLE


He walked, and was not driven, from jail. He was not set free, since for him there is no freedom for one man without the freedom of all, and that freedom remains to be won. He moved from a small prison to a larger one whose bars are truncheons, whose walls were poverty, contempt, indignity and the denial of common humanity. He chose the time when he would walk through the gates, defying the schedules, making the authorities and apparatchiks feel, for once, the powerlessness, the frustration, that they routinely inflicted on others. He neither exulted in his release nor complained of his years of deprivation.


Worst of all, he bore none of the marks of a man who had been isolated, cut off, shut away for a quarter of a century. For, of course, he had not been cut off from his country. He had merely lived a purer, clearer, more sharply defined version of the life outside the prison walls: a black man corralled by white men. In trying to remove him from his people, they had managed only to let him live their life in a more concentrated form, unadulterated by the necessary contingencies and compromises of ordinary life in a misshapen society.


This, perhaps, is why he emerged with such a clear mind and such sharp sight. In the stories, the operas, the histories, the parables, the prisoners emerging from the dark dungeon blink in the sunlight, unable to face with fully open eyes the torrent of sensations rushing towards them. In Plato’s famous allegory, long imprisonment is a metaphor for the mind’s inability to look at reality.The prisoners are chained up with their backs to the light and unable to turn their heads, so that all they see, projected on the wall they face, are shadows, distortions and illusions. Yet in apartheid South Africa, the metaphor could be reversed. The prison was the reality, and the world outside the flickering, distorted shadow of human truth.


So Mandela emerged unblinking, able to look full-on at all the colours under the sun.The long years in the cave have neither narrowed his vision nor dimmed the clarity with which he can see the reality that faces him. He remains that rarest of things: a clear-eyed visionary, neither lost in dreams of a better future for humanity nor in danger of losing those dreams in the hard manoeuvring for power by which change is won. And this is the worst defeat for his jailers.


Tyrants try to break people or, like petty gods, to re-make them in their own image. There was never much chance of Mandela being broken, but the danger, even in heroic defiance, is that it can make the world of the rebel as narrow as that of the oppressor, concentrate it so much on the struggle not to be broken that it becomes hard, unmoving, knotted.The tough shell of resistance grows thicker with every insult it must withstand and the person acquires the dignity but also the coldness of a monument. Thus the tyrant creates a mirror-image of himself, hate matching hate, contempt reflecting contempt. Mandela’s greatness is that he remained bigger than his captors, that his mind stayed large enough to imagine for them what they had not dared to imagine for themselves: that they might become better than they had been, that they too might attain the only dignity worth having: the dignity of common humanity.


We are used to thinking that great men and women can attain the status of symbols, legends or myths. It is what we say when we want to indicate that a person has become truly extraordinary: a living legend. But Mandela has done something much more powerful, and much more significant. He has allowed a myth to attain the status of a man, has shown that a legend is elevated rather than diminished when it becomes human. Locked away so that we could not see or hear him, he was frozen into the face on the T-shirt, the ink on the poster, the syllables in the slogan, the nameplate on the streets in many parts of the world that were named after him, the chorus in the songs that were sung for his freedom. And then, quite suddenly, the symbol came alive. The face, older and thinner, was animated with passion.The ink of the slogans became the blood pulsing in his living heart.The words in the song turned into subtle speech, a voice speaking not just of past wrongs but of future possibilities.


This is something we have never experienced in this way. Normally, politicians, pop singers, film stars, celebrities, strive to become abstract images, mass-produced legends.When the images return to reality, it is because they are being diminished and reduced by scandal, becoming not just human but all too human. But Mandela has reversed this process and shown that a real, living man, alert and strategic, is infinitely more powerful than an abstract image. His great gift to his people, indeed, was to embody the revolution as a creature of humanity: frail, imperfect, real.When he walked out of prison, we saw at once what it sometimes takes bitter experience to learn: that justice would not appear in the sky waving a magic wand. It would have to walk slowly and steadily, with its head held high but its feet on the ground, one step at a time. In that moment, the fear of disillusionment was banished, for Mandela, emerging proudly from behind the frozen image, was replacing distant illusions with present realities.


In doing this, he has defied all the abstractions by which humanity is reduced: black and white, master and slave, our tribe and their tribe. He has shown that not one of them can hold a candle to the uniqueness of a man living in and through his times and his people. In an age that surfs on the day’s sensations, Mandela has also reminded us that history has its own time frame, that one man’s life can span immense changes on the surface while remaining true to an underlying anger and an underlying hope. Though he went into prison when most of the world’s population today was very young or not yet born, he has never, since his re-emergence, seemed anachronistic. This is not just because he has remained steadfast in his adherence to timeless values, but also because he always carries within him the sense of being at the beginning of something rather than at the end. He is seeking to embody a new society rather than merely preside over the death of an old one.


He reminds us in this that the word ‘confinement’ has a double sense in the English language. It means both imprisonment and the period of waiting before the birth of a new child. Mandela’s confinement, which his captors understood only in the first sense, was also the time in which a new country was preparing to be born.And like any birth, the joy transcended the pain.


‘Unhappy the land’, said the proverb, ‘that has no heroes.’ ‘Un-happy the land’, replied Bertolt Brecht,‘that needs heroes.’ Mandela’s heroism grew to match the scale of his land’s unhappiness. It grew out of savagery and was shaped in reaction to inhumanity. It was moulded by the four walls of a prison cell. In that sense, it is a quality we would be happy not to need. Even as we salute this hero, we should also remember that his life’s work was dedicated to making this kind of heroism redundant, to abolish the need from which it grows, to make his country a land fit, not for heroes, but for the courage and dignity of ordinary men and women living their daily lives in peace and freedom.
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A SPIRIT OF LIBERATION



WILMOT JAMES


How extraordinary, even astonishing, it is to find passages written by Nelson Mandela in 1951 anticipating the nature of today’s war on Iraq: ‘Mankind as a whole is today standing on the threshold of great events–events that at times seem to threaten its very existence,’ he told the annual conference of the African National Congress Youth League in December 1951, ‘those groups, parties or persons that are prepared to go to war in defence of colonialism, imperialism and their profits’, those ‘who are determined to perpetuate a permanent atmosphere of crisis and fear in the world knowing that a frightened world cannot think clearly, these groups attempt to create conditions under which the common men might be inveigled into supporting the building of more and more atomic bombs, bacteriological weapons, and other instruments of mass destruction.’


It was 1951; three years after the National Party came to power, taking South Africa into a direction different to the tendency of the late colonial world, just a decade before the post-colonial independence movements reached their crescendo. The 1950s were a time in which the United States of America became strong, starting a post-war expansion extraordinary in its economic scale, and militarily awesome in its technological hardware. The US government was no friend to Mandela and the ANC during the difficult days of apartheid, but made up for it by Bill Clinton’s support for democratic transformation after 1994.


The 1950s was for Mandela also a time of the ordinary person, ‘the common man [who] is rising from being the object of history to becoming the subject of history’, an expression strongly Hegelian in its philosophy of history. It was a time of growing defiance against injustice, of the ‘oppressed all over the world’ becoming ‘creators of their own history’, pledging ‘to carve their destiny and not to leave it in the hands of tiny ruling circles–or classes’. The idiom used was clearly Marxist, though not because he was one, as Mandela later explained in his lonesome and compellingly powerful defence in the statement from the dock at the opening of the Rivonia Trial in April 1964: ‘I have denied that I am a communist… I have always regarded myself, in the first place, as an African patriot.’ He was ‘attracted to the idea of a classless society, an attraction which springs in part from Marxist reading’ and is based on the egalitarianism with which pre-capitalist society treated land ownership, the promise of equality of which Marx spoke having a strong resonance with the–perhaps overstated in recollection–ethos of the ‘tribe’: ‘There were no rich or poor and there was no exploitation.’


But where Marxists dismissed representative democracy as a mere shell for the expression of class interests, Mandela admired the Western parliamentary system; he had great respect for British political institutions, particularly the independence with which the judiciary was endowed, both in Britain and in the US, where the separation of powers, between the executive, Parliament or Congress and courts of law, provided for the just and fair representation of individual citizens on the basis of equality of citizenship. Individual representation was about human dignity, which next to poverty, were the two abiding issues that placed him and his people in bondage under apartheid. And therefore, Mandela gave himself the freedom to ‘borrow the best from the West and the East’ as he put it, to fight against poverty and the lack of human dignity, an intellectual liberation from dogma, powerfully stated.


The freedom to make up your own mind, to craft ideas for the problems of your own place and time and to find indigenous solutions by borrowing and not bowing to either the West or the East or both, was a quality Mandela and the ANC leadership brought to negotiations of the early 1990s, the settlement of 1994 and reconciliation politics of the post-apartheid democratic era. As Van Zyl Slabbert puts it elsewhere in this book: ‘South Africa, as far as my knowledge goes, is the only country that negotiated itself out of domination into democracy without any outside assistance and/or interference.’ From Marxism he took the class capacity this theoretical eschatology gave to the ordinary person, to use his or her ‘labour power’ as an instrument of resistance against unjust laws during the Defiance Campaign of 1952, empowering the masses by a recognition of its source: ’there is a mighty awakening among men and women of our country and the year 1952 stands out as the year of this upsurge of national consciousness’, he told the Transvaal meeting of the African National Congress in 1953. The Defiance Campaign, like a lot of things in the political history of struggle, started in Port Elizabeth, and it awoke the ‘political functioning of the masses’.


He was not a communist and counselled against open revolution and guerrilla warfare, widely regarded as their trademark. He was a democrat. The Defiance Campaign exemplified the ‘passive resistance’ against unjust laws inspired by Gandhi, the towering personality from the ‘East’, and respect for and admiration of the ‘just laws’ made democratically in the West. This was as much a question of analysis of class interests as it was a question of strategy moved by conscience, considerations of what is not only appropriate but what also is right: ‘all South Africans are entitled to live a free life’, Mandela told the Old Synagogue Court on the closure on the prosecution’s case in 1962, ‘on the basis of fullest equality of the rights and opportunities in every field, of full democratic rights, with a direct say in the affairs of the government’, not simply because of an intellectual consideration of what is proper and just, but because Mandela felt ‘driven to speak up for what we believe is right’, because ‘truth and justice’ mattered to the dignity of the individual, to the emotional wellbeing of a person that neuro-psychologists today would associate with the power of the brain to have an inner-eye, a ‘conscience’. It is here in Mandela’s addresses that we first come across a phenomenon a colleague once described as an ‘instinct for justice and democracy’, and therefore a visceral reaction to injustice, the indignity of racial discrimination and to what Mandela characterised as the fascism of apartheid associated with an ideology of the herrenvolk, unsatisfactorily translated as a ‘master race’.


Something else in his speeches and writings that we only see with hindsight, after having met him, we can now recognise as a quite extraordinary quality: an uncanny ability to lead by virtue of a self-reflective and deeply understood appreciation of the contradictoriness of human nature. Anthony Sampson in his biography, Mandela, describes the reflective self-understanding of dignity as a core of the humanity that framed his personality.1 Anybody who has met him would know the feeling. Mandela receives any person with the greatest of respect. He makes you feel valued and important as a sincere expression of his person.


Mandela’s approach to building the South African nation, to the reconciliation of diverse people with an awful history of oppression and repression, became a natural extension of a personality that lacked a sense of bitterness or vengeance. ‘Mandela’s capacity for forgiveness already amazed visitors’, wrote Sampson, and ‘[M]any of his basic principles–his capacity for seeing the best in people, his belief in the dignity of man, his forgiveness–were essentially religious.’2 The politics of these personality characteristics were, never to diminish your own dignity by diminishing that of others, and never to humiliate your adversary or do things to make them bitter beyond the reach of a future reciprocal embrace. This notion of an appreciation of our mutual humanity in the darkest hours of rage or despair is the quality that saved South Africa from self-destruction, articulated all too clearly in Mandela’s statement from the dock at the opening of the defence case in the Rivonia Trial of 20 April 1964.


After countless efforts to petition and make representations to government, endless letters that went unanswered, of civil disobedience to convey unhappiness with unjust racial laws, Mandela explained that they either had to submit or fight. In a statement where he rejected PW Botha’s offer of release with conditions, which was read out at a public meeting in Soweto by his daughter Zindzi Mandela in 1985, he recounted how ‘My colleagues and I wrote in 1952 to Malan asking for a round table to find a solution to the problems of our country, but that was ignored. When Strijdom was in power we made the same offer. Again it was ignored. When Verwoerd was in power we asked for a national convention for all the people in South Africa to decide on their future. This, too, was in vain.’


Only then did the ANC form Umkhonto we Sizwe, and there was a choice to be made between four options: ‘there is sabotage, there is guerrilla warfare, there is terrorism, and there is open revolution. We chose to adopt the first method and to exhaust it before taking any other decision.’ Sabotage of installations and infrastructure was chosen because it did not involve the loss of life and because it would scare investors away, ‘thus compelling [white] voters to reconsider their position’. And, in a series of phrases that anticipates his approach to post-apartheid nation building, sabotage ‘offered the best hope for future race relations. Bitterness would be kept to a minimum and, if the policy bore fruit, democratic government could become a reality.’


Mandela sent a ringing letter of encouragement to the students who took to the streets of Soweto in 1976: The ‘verdict of June 16 is loud and clear,’ he said, ‘apartheid is dead’. But in a long and considered treatment on the Black Consciousness Movement, he worried deeply about the wisdom of denigrating Afrikaners and the Afrikaans language. I remember the time. As an undergraduate student at the University of the Western Cape in the early 1970s the Black Consciousness Movement had great appeal because it celebrated the dignity of black humanity. But because there was no memory and political presence of the nonracialism of the ANC, given the incarceration and exile of its entire leadership, the assertion of black pride came at the cost of denigrating the culture of the oppressors, which included the language of Afrikaans, a tendency made worse when government imposed Afrikaans as a compulsory language in black schools which in turn sparked the Soweto revolt. In a powerful passage, Mandela had this to say about the implications of diminishing your adversary:




Like many people inside and outside the liberation movement, BCM members have strong objections to the use of Afrikaans. The objection is quite understandable since Afrikaans is not only the language of the oppressor, but has also produced a literature that portrays the black man in a bad light. However, Afrikaans is the language of a substantial section of the country’s blacks and any attempts to deprive them of their language would be dangerous. It is the home language of 95 per cent of the coloured population and is used by Indians as well, especially in the country dorps of the Transvaal. It is also widely spoken by the African youth in the urban areas. Even if only Afrikaners spoke the language it will still be unwise to abolish it. Language is the highest manifestation of social unity in the history of mankind and it is the inherent right of each group of people to use its language without restriction. Not only would its abolition be out of step with progressive developments in the enlightened world, but it would also be inviting endless strife. The question of minority rights has been of major concern to progressive forces throughout history and has often led to sudden and violent strife from the aggrieved community. Today South Africa has almost three million Afrikaners who will no longer be oppressors after liberation but a powerful minority of ordinary citizens whose co-operation and goodwill are needed in the reconstruction of the country.3





This approach, which Mandela strenuously insists is that of the ANC and not his, is what saved South Africa from civil war. It is an approach that would serve Israel and Palestine well in their search for peace and justice today. It is an ethos of avoiding the accumulated bitterness that has scarred the Balkans and delayed the resolution of the troubles of Northern Ireland. It is a powerful reminder of the folly of the US/UK-led war on Iraq, given the humiliation of the Iraqi people and the passionate identification of the entire Muslim and Arab world now with a severe feeling of insult: if in the conduct of war and struggle you humiliate your adversary, reconciliation and the achievement of democracy after the struggle is over become difficult, even impossible, certainly delayed. Mandela’s profound wisdom of anticipating, premeditating perhaps, future outcomes as a guide for how you conduct your struggles and political conduct day-to-day, today, is the most telling legacy he leaves from his leadership.


And there is yet something more: the way in which South Africans negotiated their way out of the miserable corner of apartheid, the manner in which full equality of black and white was achieved by way of negotiating forums like the Conference for a Democratic South Africa (Codesa), can be found in writings penned during Rivonia. Mandela explained that the ANC turned to sabotage only after it had exhausted all legal and peaceful channels. In this the answer was always force and violence:




It must not be forgotten that by this time violence had, in fact, become a feature of the South African political scene. There had been violence in 1957 when the women of Zeerust were ordered to carry passes; there was violence in 1958 with the enforcement of cattle culling in Sekhukhuniland; there was violence in 1959 when the people of Cato Manor protested against pass raids; there was violence in 1960 when the government attempted to impose Bantu Authorities in Pondoland. Thirty-nine Africans died in these disturbances. In 1961 there had been riots in Warmbaths, and all this time the Transkei had been a seething mass of unrest.





And, of course, there was Sharpeville, which resulted in the declaration of a state of emergency and banning of the ANC, the Pan Africanist Congress, the South African Communist Party and other organisations. When the Verwoerd government held a referendum to test (white) electoral support for a republic in their wish to break with the British monarchy, African, Indian and coloured South Africans were not consulted: ‘All of us were apprehensive of our future under the proposed white Republic, and a resolution was taken to hold an All-In African Conference to call for a National Convention, and to organise mass demonstrations on the eve of the unwanted Republic, if government failed to call the Convention.’


It was an extraordinary moment in our history. The demand fell on deaf ears. But what if it had not? What if a Codesa had been held then? What if the ANC’s tradition of ‘non-violence and negotiation as a means of solving political disputes’ had found its moral equal among a white leadership, what extraordinary possibilities would have been possible then? How many lives could have been saved? How much more quickly could we have improved our educational, health and housing problems? That it had to take 30 more years, the end of the Cold War and the fall of communism to have an FW de Klerk was a criminal waste of an opportunity, a testimony to the failure of white leadership, and, as Mandela had it, the weakness, even cowardice, of whites of liberal persuasion, who could not countenance majority rule. It is sad and perhaps pointless to speculate, but what a different place South Africa could have been today.


When Nelson Mandela became the first democratically elected President of South Africa he faced the daunting task of uniting a torn nation, of a continued right-wing Afrikaner threat embedded in the security forces, of Chief Mangosuthu Buthelezi’s Inkatha Freedom Party at mortal loggerheads with the ANC in KwaZulu-Natal, and with minority groups fearful of the practical meaning of majority rule. I succeeded Alex Boraine as the executive director of the Institute for a Democratic Alternative for South Africa (Idasa) at the time, and we were asked by the Office of the President to assist in understanding the fears of coloured people in the new South Africa. The hidden conversation in coloured communities was that ‘disadvantaged’ meant African and that the working classes would, once again, be at the end of the job queue. There was talk of a Kleurling Weerstandsbeweging (a Coloured Resistance Movement) working in cahoots with Eugene Terre’Blanche’s Afrikaner Weerstandsbeweging (AWB).


We met privately with the people involved and found them to be foolhardy loudmouths, full of bluster, not worth taking seriously. To deal with the real issues Idasa put together a conference to look at questions of employment and affirmative action, identity and nonracialism, citizenship and minority interests. President Mandela gave the opening address, and pledged his government’s commitment to being open to hearing grievances and to a fair and just application of affirmative action as part of the Reconstruction and Development Programme (RDP).4 He also asked us to help with the renaming of Westbrooke, the presidential residence in the Cape, since he wanted a name in deference to the coloured communities of South Africa. After some research we proposed Genadendal (Valley of Mercy). Izak Balie of the Genadendal Museum provided the background to a motivation that stressed the extraordinary importance of Genadendal, a Moravian mission located in the foothills of the Outeniqua mountains, a place that received individuals freed from slavery, and provided the education of generations of young people, who in turn became the teachers of many more. The late Vernon February and Franklin Sonn made their suggestions too.


Jakes Gerwel, then Director-General of the President’s Office, liked the idea of Genadendal and presented the recommendation to President Mandela, and so Westbrooke became Genadendal. I mention this in tribute to Nelson Mandela’s unrelenting concern to recognise and honour people, his wish born in struggle to live in Ubuntu, and to pay personal attention to all communities, of the majority and the minorities. His instinct for justice and democracy, his persistence, even stubbornness, his sense of honour and dignity, trust and loyalty, were qualities of resistance and defiance that brought continued life and inspiration to the governance of the first democratic era that South Africa ever had since the days of colonial settlement–and, certainly, the first modern representative democracy. They are qualities that made Nelson Mandela the most popular and the most loved president of all South African times, among black and white, someone who by example taught us to ‘apply our hearts unto wisdom’,5 a gift to us all.















Full Democratic Rights





Selections from an address to the annual conference of the African National Congress Youth League, December 1951.




Mankind as a whole is today standing on the threshold of great events–events that at times seem to threaten its very existence. On the one hand, there are those groups, parties, or persons that are prepared to go to war in defence of colonialism, imperialism, and their profits. These groups, at the head of which stand the ruling circles in America, are determined to perpetuate a permanent atmosphere of crisis and fear in the world. Knowing that a frightened world cannot think clearly, these groups attempt to create conditions under which the common men might be inveigled into supporting the building of more and more atomic bombs, bacteriological weapons and other instruments of mass destruction.


These crazy men whose prototype is to be found at the head of the trusts and cartels of America and Western Europe do not realise that they will suffer the destruction that they are contemplating for their innocent fellow beings. But they are desperate and become more so as they realise the determination of the common men to preserve peace.


Yes, the common man who for generations has been the tool of insane politicians and governments, who has suffered privations and sorrow in wars that were of profit to tiny privileged groups, is today rising from being the object of history to becoming the subject of history. For the ordinary men and women in the world, the oppressed all over the world are becoming the conscious creators of their own history. They are pledged to carve their destiny and not to leave it in the hands of tiny ruling circles–or classes.


Whilst the dark and sinister forces in the world are organising a desperate and last-minute fight to defend a decadent and bankrupt civilisation, the common people, full of confidence and buoyant hope, struggle for the creation of a new, united, and prosperous human family. That this is so can be gathered from the increasingly militant and heroic struggle that is being waged in all colonial countries against heavy odds. Our mother body has in clear and unmistakable terms indicated in which camp we are in the general world contest. We are with the oppressed all over the world and are irrevocably opposed to imperialism in any form.


In Africa the colonial powers–Great Britain, Portugal, France, Italy, Spain, and their servitors in South Africa–are attempting with the help of the notorious American ruling class to maintain colonial rule and oppression. Millions of pounds are pouring into the continent in the form of capital for the exploitation of our resources in the sole interests of the imperialist powers. So-called geological and archaeological expeditions are roaming the continent ostensibly engaged in gathering material for the advancement of science and the furtherance of humanity but being in reality the advance guard of American penetration. It is important for us and for the African people as a whole to realise that but for the support of American finance it would have been difficult if not impossible for the Western colonial powers to maintain rule in Africa, nor indeed anywhere in the world. In thinking of the direct enemies of the African people, namely, Great Britain, Spain, France, Portugal, Italy and South Africa, we must never forget the indirect enemy, the infinitely more dangerous enemy who sustains all those with loans, capital, and arms.


In common with people all over the world, humanity in Africa is fighting these forces. In the Gold Coast a situation exists which is capable of being translated into complete victory for the people. Events in Nigeria are leading to a similar situation. In French West Africa, the Democratic Rally of African People is leading the people into what is virtually open war against the French imperialists. In Egypt the heroic struggle is being waged which must receive the support of all genuine anti-imperialist forces, albeit with certain reservations. In Uganda the leaders of the Bataka Association who were condemned to 14 years of imprisonment have had to be released as a result of the attitude of the masses. In Central Africa the people saw through the tricks of the British imperialists who sought to foist a bogus federation scheme on them. What the rulers have reaped instead is a rejection of partnership, trusteeship and white leadership, and a clear demand for self-determination and independence. These are hopeful signs, but precisely because the African liberation movement is gaining strength the rulers will become more brutal and, in their desperation, will practise all manner of deception in order to stay on–at any rate to postpone the day of final victory. But history is on the side of the oppressed.


Here in South Africa the situation is an extremely grave and serious one.The plans of the Broederbond to set up an openly police state have so far almost run to schedule.About that there can be no question.This is in the interest of the ruling class in South Africa whether it is nominally in the United Party or the Nationalist Party.


The United Party represents the mining interests and also the rapidly rising industrialist power. The Nationalist Party represents farming interests and the growing Afrikaner commercial interest. The farming group as a distinct and separate interest is, of course, dying out–if it is not dead already! The financial lords are destroying the farmer group, and instead we have huge semi-industrial estates and plantations through which the big money power seeks to extend its monopoly of economic South Africa to the agricultural sphere. At one time it was thought that the development of a powerful industrialist class would produce a clash involving the primitive feudal-capitalist farming and mining interest on the one hand and the industrialist on the other. It was thought that this clash might result in a realignment of forces that might be advantageous to the oppressed people in the country. But it is becoming clear that there is no possibility of a clash between such groups. There is no chance that Sir Ernest Oppenheimer, the leading mining magnate, will clash with Harry Oppenheimer, the leading industrialist. There is also noticeable a growing affinity among the English, Jewish, and Afrikaner financial and industrial interests. It is quite conceivable that all their interests find the fascist policy of Malan suitable, as it will enable them to continue their bankrupt role by crushing the trade union movement and the national movements of the people. It is true that in the rank-and-file of the white parties are a number who whilst they support the maintenance of colour as an instrument of white political and economic supremacy are scared of a naked Hitlerite regime which might later turn out to be a danger to themselves; hence movements like the now thoroughly discredited Torch Commando. These are white South African people who have lost all their moral backbone. The possibility of a liberal capitalist democracy in South Africa is extremely nil. The propaganda among the whites and their desire to maintain what they imagine to be a profitable situation make it utterly unthinkable that there can be a political alignment that favours a liberal white group. In any case the political immorality, cowardice, and vacillations of the so-called progressives among whites render them utterly useless as a force against fascism.


The situation is developing in the direction of an openly fascist state. The Broederbond is the centre of the fascist ideology in this country, but like other things it is itself merely an instrument of the ruling circles which are to be found in all white parties. The commandos are the nucleus of a future Gestapo. The acts passed by the government, in particular the Suppression of Communism Amendment Act and the Group Areas Act, provide the readymade framework for the establishment of the fascist state.True to the pattern depicted for the rest of the imperialist world, South African capitalism has developed into monopolism and is now reaching the final stage of monopoly capitalism gone mad, namely, fascism.


But the development of fascism in the country is an indication of the fear they have of the people. They realise that their world is a dying world and that the appearance of impregnable strength is a mere facade. The new world is the one in which the oppressed Africans live. They see before their eyes the growth of a mighty people’s movement.The struggles of 1950 were an indication that the leaders of the Africans and their allies were fully aware of the weakest link in the chain of white supremacy. The labour power of the African people is a force which when fully tapped is going to sweep the people to power in the land of their birth.True, the struggle will be a bitter one. Leaders will be deported, imprisoned, and even shot. The government will terrorise the people and their leaders in an effort to halt the forward march; ordinary forms of organisation will be rendered impossible. But the spirit of the people cannot be crushed, and no matter what happens to the present leadership, new leaders will arise like mushrooms till full victory is won.


…


Sons and daughters of Africa, our tasks are mighty indeed, but I have abundant faith in our ability to reply to the challenge posed by the situation. Under the slogan of FULL DEMOCRATIC RIGHTS IN SOUTH AFRICA NOW, we must march forward into victory.















No Easy Walk to Freedom





Selections from an address to the ANC Transvaal Congress, 21 September 1953.




Since 1912 and year after year thereafter, in their homes and local areas, in provincial and national gatherings, on trains and buses, in the factories and on the farms, in cities, villages, shanty towns, schools and prisons, the African people have discussed the shameful misdeeds of those who rule the country. Year after year, they have raised their voices in condemnation of the grinding poverty of the people, the low wages, the acute shortage of land, the inhuman exploitation and the whole policy of white domination. But instead of more freedom, repression began to grow in volume and intensity and it seemed that all their sacrifices would end up in smoke and dust.Today the entire country knows that their labours were not in vain for a new spirit and new ideas have gripped our people.Today the people speak the language of action: there is a mighty awakening among the men and women of our country and the year 1952 stands out as the year of this upsurge of national consciousness.


In June 1952, the African National Congress and the South African Indian Congress, bearing in mind their responsibility as the representatives of the downtrodden and oppressed people of South Africa, took the plunge and launched the Campaign for the Defiance of Unjust Laws. Starting off in Port Elizabeth in the early hours of 26 June with only 33 defiers in action, and then in Johannesburg in the afternoon of the same day with 106 defiers, it spread throughout the country like wild fire. Factory and office workers, doctors, lawyers, teachers, students and the clergy; Africans, coloureds, Indians and Europeans, old and young, all rallied to the national call and defied the pass laws and the curfew and the railway apartheid regulations.At the end of the year, more than 8 000 people of all races had defied. The Campaign called for immediate and heavy sacrifices. Workers lost their jobs, chiefs and teachers were expelled from the service, doctors, lawyers and businessmen gave up their practices and businesses and elected to go to jail.


Defiance was a step of great political significance. It released strong social forces which affected thousands of our countrymen. It was an effective way of getting the masses to function politically; a powerful method of voicing our indignation against the reactionary policies of the government. It was one of the best ways of exerting pressure on the government and extremely dangerous to the stability and security of the state. It inspired and aroused our people from a conquered and servile community of yes-men to a militant and uncompromising band of comrades-in-arms.The entire country was transformed into battle zones where the forces of liberation were locked up in immortal conflict against those of reaction and evil. Our flag flew in every battlefield and thousands of our countrymen rallied around it.We held the initiative and the forces of freedom were advancing on all fronts. It was against this background and at the height of this Campaign that we held our last annual provincial conference in Pretoria from the 10th to the 12th of October last year. In a way, that conference was a welcome reception for those who had returned from the battlefields and a farewell to those who were still going to action.The spirit of defiance and action dominated the entire conference.


Today we meet under totally different conditions. By the end of July last year, the Campaign had reached a stage where it had to be suppressed by the government or it would impose its own policies on the country.


The government launched its reactionary offensive and struck at us. Between July last year and August this year 47 leading members from both Congresses in Johannesburg, Port Elizabeth and Kimberley were arrested, tried and convicted for launching the Defiance Campaign and given suspended sentences ranging from three months to two years on condition that they did not again participate in the defiance of the unjust laws. In November last year, a proclamation was passed which prohibited meetings of more than ten Africans and made it an offence for any person to call upon an African to defy. Contravention of this proclamation carried a penalty of three years or of a fine of 300 pounds. In March this year the government passed the so-called Public Safety Act which empowered it to declare a state of emergency and to create conditions which would permit the most ruthless and pitiless methods of suppressing our movement. Almost simultaneously, the Criminal Law Amendment Act was passed which provided heavy penalties for those convicted of Defiance offences.


…


The cumulative effect of all these measures is to prop up and perpetuate the artificial and decaying policy of the supremacy of the white men. The attitude of the government to us is that: ‘Let’s beat them down with guns and batons and trample them under our feet. We must be ready to drown the whole country in blood if only there is the slightest chance of preserving white supremacy.’


But there is nothing inherently superior about the herrenvolk idea of the supremacy of the whites. In China, India, Indonesia and Korea, American, British, Dutch and French imperialism, based on the concept of the supremacy of Europeans over Asians, has been completely and perfectly exploded. In Malaya and Indo-China British and French imperialisms are being shaken to their foundations by powerful and revolutionary national liberation movements. In Africa, there are approximately 190 000 000 Africans as against 4 000 000 Europeans. The entire continent is seething with discontent and already there are powerful revolutionary eruptions in the Gold Coast, Nigeria,Tunisia, Kenya, the Rhodesias and South Africa.The oppressed people and the oppressors are at loggerheads. The day of reckoning between the forces of freedom and those of reaction is not very far off. I have not the slightest doubt that when that day comes truth and justice will prevail.


The intensification of repression and the extensive use of the bans are designed to immobilise every active worker and to check the national liberation movement. But gone forever are the days when harsh and wicked laws provided the oppressors with years of peace and quiet. The racial policies of the government have pricked the conscience of all men of goodwill and have aroused their deepest indignation. The feelings of the oppressed people have never been more bitter. If the ruling circles seek to maintain their position by such inhuman methods then a clash between the forces of freedom and those of reaction is certain.The grave plight of the people compels them to resist to the death the stinking policies of the gangsters that rule our country.


…


You can see that there is no easy walk to freedom anywhere, and many of us will have to pass through the valley of the shadow of death again and again before we reach the mountain tops of our desires.















Posterity Will Prove that I was Innocent





Selections from an address to the Court following the closure of the prosecution’s case, Old Synagogue Court, Pretoria, 15 October to 7 November 1962.




I am charged with inciting people to commit an offence by way of protest against the law, a law which neither I nor any of my people had any say in preparing. The law against which the protest was directed is the law which established a republic in the Union of South Africa. I am also charged with leaving the country without a passport. This Court has found that I am guilty of incitement to commit an offence in opposition to this law as well as of leaving the country. But in weighing up the decision as to the sentence which is to be imposed for such an offence, the Court must take into account the question of responsibility, whether it is I who am responsible or whether, in fact, a large measure of the responsibility does not lie on the shoulders of the government which promulgated that law, knowing that my people, who constitute the majority of the population of this country, were opposed to that law, and knowing further that every legal means of demonstrating that opposition had been closed to them by prior legislation, and by government administrative action.


The starting point in the case against me is the holding of the conference in Pietermaritzburg on 25 and 26 March last year [1961], known as the All-In African Conference, which was called by a committee which had been established by leading people and spokesmen of the whole African population, to consider the situation which was being created by the promulgation of the republic in the country, without consultation with us, and without our consent. That conference unanimously rejected the decision of the government, acting only in the name of and with the agreement of the white minority of this country, to establish a republic.


It is common knowledge that the conference decided that, in place of the unilateral proclamation of a republic by the white minority of South Africans only, it would demand in the name of the African people the calling of a truly national convention representative of all South Africans, irrespective of their colour, black and white, to sit amicably round a table, to debate a new constitution for South Africa, which was in essence what the government was doing by the proclamation of a republic, and furthermore, to press on behalf of the African people, that such new constitution should differ from the constitution of the proposed South African Republic by guaranteeing democratic rights on a basis of full equality to all South Africans of adult age. The conference had assembled, knowing full well that for a long period the present National Party government of the Union of South Africa had refused to deal with, to discuss with, or to take into consideration the views of, the overwhelming majority of the South African population on this question. And, therefore, it was not enough for this conference just to proclaim its aim, but it was also necessary for the conference to find a means of stating that aim strongly and powerfully, despite the government’s unwillingness to listen.


Accordingly, it was decided that should the government fail to summon such a National Convention before 31 May 1961, all sections of the population would be called on to stage a general strike for a period of three days, both to mark our protest against the establishment of a republic, based completely on white domination over a non-white majority, and also, in a last attempt to persuade the government to heed our legitimate claims, and thus to avoid a period of increasing bitterness and hostility and discord in South Africa.


At that conference, an Action Council was elected, and I became its secretary. It was my duty, as secretary of the committee, to establish the machinery necessary for publicising the decision of this conference and for directing the campaign of propaganda, publicity, and organisation which would flow from it.


The Court is aware of the fact that I am an attorney by profession and no doubt the question will be asked why I, as an attorney who is bound, as part of my code of behaviour, to observe the laws of the country and to respect its customs and traditions, should willingly lend myself to a campaign whose ultimate aim was to bring about a strike against the proclaimed policy of the government of this country.


In order that the Court shall understand the frame of mind which leads me to action such as this, it is necessary for me to explain the background to my own political development and to try to make this Court aware of the factors which influenced me in deciding to act as I did.


Many years ago, when I was a boy brought up in my village in the Transkei, I listened to the elders of the tribe telling stories about the good old days, before the arrival of the white man.Then our people lived peacefully, under the democratic rule of their kings and their amapakati, and moved freely and confidently up and down the country without let or hindrance.Then the country was ours, in our own name and right. We occupied the land, the forests, the rivers; we extracted the mineral wealth beneath the soil and all the riches of this beautiful country. We set up and operated our own government, we controlled our own armies and we organised our own trade and commerce. The elders would tell tales of the wars fought by our ancestors in defence of the fatherland, as well as the acts of valour performed by generals and soldiers during those epic days. The names of Dingane and Bambatha, among the Zulus, of Hintsa, Makana, Ndlambe of the AmaXhosa, of Sekhukhuni and others in the north, were mentioned as the pride and glory of the entire African nation.


I hoped and vowed then that, among the treasures that life might offer me, would be the opportunity to serve my people and make my own humble contribution to their freedom struggles.


The structure and organisation of early African societies in this country fascinated me very much and greatly influenced the evolution of my political outlook. The land, then the main means of production, belonged to the whole tribe, and there was no individual ownership whatsoever.There were no classes, no rich or poor and no exploitation of man by man. All men were free and equal and this was the foundation of government. Recognition of this general principle found expression in the constitution of the council, variously called Imbizo, or Pitso, or Kgotla, which governs the affairs of the tribe.The council was so completely democratic that all members of the tribe could participate in its deliberations. Chief and subject, warrior and medicine man, all took part and endeavoured to influence its decisions. It was so weighty and influential a body that no step of any importance could ever be taken by the tribe without reference to it.


There was much in such a society that was primitive and insecure and it certainly could never measure up to the demands of the present epoch. But in such a society are contained the seeds of revolutionary democracy in which none will be held in slavery or servitude, and in which poverty, want, and insecurity shall be no more. This is the inspiration which, even today, inspires me and my colleagues in our political struggle.


When I reached adult stature, I became a member of the African National Congress.That was in 1944 and I have followed its policy, supported it, and believed in its aims and outlook for 18 years. Its policy was one which appealed to my deepest inner convictions. It sought for the unity of all Africans, overriding tribal differences among them. It sought the acquisition of political power for Africans in the land of their birth. The African National Congress further believed that all people, irrespective of the national groups to which they may belong, and irrespective of the colour of their skins, all people whose home is South Africa and who believe in the principles of democracy and of equality of men, should be treated as Africans; that all South Africans are entitled to live a free life on the basis of fullest equality of the rights and opportunities in every field, of full democratic rights, with a direct say in the affairs of the government.


These principles have been embodied in the Freedom Charter, which none in this country will dare challenge for its place as the most democratic programme of political principles ever enunciated by any political party or organisation in this country.


…


I would say that the whole life of any thinking African in this country drives him continuously to a conflict between his conscience on the one hand and the law on the other. This is not a conflict peculiar to this country.The conflict arises for men of conscience, for men who think and who feel deeply in every country. Recently in Britain, a peer of the realm, Earl Russell, probably the most respected philosopher of the Western world, was sentenced, convicted for precisely the type of activities for which I stand before you today, for following his conscience in defiance of the law, as a protest against a nuclear weapons policy being followed by his own government. For him, his duty to the public, his belief in the morality of the essential rightness of the cause for which he stood, rose superior to his high respect for the law. He could not do other than to oppose the law and to suffer the consequences for it. Nor can I. Nor can many Africans in this country. The law as it is applied, the law as it has been developed over a long period of history, and especially the law as it is written and designed by the Nationalist government, is a law which, in our view, is immoral, unjust, and intolerable. Our consciences dictate that we must protest against it, that we must oppose it, and that we must attempt to alter it.


Always we have been conscious of our obligations as citizens to avoid breaches of the law, where such breaches can be avoided, to prevent a clash between the authorities and our people, where such a clash can be prevented, but nevertheless, we have been driven to speak up for what we believe is right, and to work for it and to try and bring about changes which will satisfy our human conscience.


…


I wish again to return to the question of why people like me, knowing all this, knowing in advance that this government is incapable of progressive democratic moves so far as our people are concerned, knowing that this government is incapable of reacting towards us in any way other than by the use of overwhelming brute force, why I and people like me nevertheless decide to go ahead to do what we must do. We have been conditioned to our attitudes by the history which is not of our making.We have been conditioned by the history of white governments in this country to accept the fact that Africans, when they make their demands strongly and powerfully enough to have some chance of success, will be met by force and terror on the part of the government.This is not something we have taught the African people, this is something the African people have learned from their own bitter experience. We learned it from each successive government.We learned it from the government of General Smuts at the time of two massacres of our people: the 1921 massacre in Bulhoek when more than 100 men, women, and children were killed, and from the 1924 massacre–the Bondelswart massacre in South-West Africa, in which some 200 Africans were killed. We have continued to learn it from every successive government.


Government violence can do only one thing, and that is to breed counter-violence.We have warned repeatedly that the government, by resorting continually to violence, will breed in this country counter-violence amongst the people, till ultimately, if there is no dawning of sanity on the part of the government–ultimately, the dispute between the government and my people will finish up by being settled in violence and by force. Already there are indications in this country that people, my people, Africans, are turning to deliberate acts of violence and of force against the government, in order to persuade the government, in the only language which this government shows by its own behaviour that it understands.


Elsewhere in the world, a Court would say to me,‘You should have made representations to the government.’ This Court, I am confident, will not say so. Representations have been made, by people who have gone before me, time and time again. Representations were made in this case by me; I do not want again to repeat the experience of those representations.The Court cannot expect a respect for the processes of representation and negotiation to grow amongst the African people, when the government shows every day, by its conduct, that it despises such processes and frowns upon them and will not indulge in them. Nor will the Court, I believe, say that, under the circumstances, my people are condemned forever to say nothing and to do nothing. If this Court says that, or believes it, I think it is mistaken and deceiving itself. Men are not capable of doing nothing, of saying nothing, of not reacting to injustice, of not protesting against oppression, of not striving for the good of society and the good life in the ways they see it. Nor will they do so in this country.


Perhaps the Court will say that despite our human rights to protest, to object, to make ourselves heard, we should stay within the letter of the law. I would say, Sir, that it is the government, its administration of the law, which brings the law into such contempt and disrepute that one is no longer concerned in this country to stay within the letter of the law. I will illustrate this from my own experience.The government has used the process of law to handicap me, in my personal life, in my career, and in my political work, in a way which is calculated, in my opinion, to bring about a contempt for the law. In December 1952 I was issued with an order by the government, not as a result of a trial before a Court and a conviction, but as a result of prejudice, or perhaps Star Chamber procedure behind closed doors in the halls of government. In terms of that order I was confined to the magisterial district of Johannesburg for six months and, at the same time, I was prohibited from attending gatherings for a similar period. That order expired in June 1953 and three months thereafter, again without any hearing, without any attempt to hear my side of the case, without facing me with charges, or explanations, both bans were renewed for a further period of two years.To these bans a third was added: I was ordered by the Minister of Justice to resign altogether from the African National Congress, and never again to become a member or to participate in its activities.Towards the end of 1955, I found myself free and able to move around once again, but not for long. In February 1956 the bans were again renewed, administratively, again without hearing, this time for five years. Again, by order of the government, in the name of the law, I found myself restricted and isolated from my fellow men, from people who think like me and believe like me. I found myself trailed by officers of the Security Branch of the Police Force wherever I went. In short, I found myself treated as a criminal–an unconvicted criminal. I was not allowed to pick my company, to frequent the company of men, to participate in their political activities, to join their organisations. I was not free from constant police surveillance.


I was made, by the law, a criminal, not because of what I had done, but because of what I stood for, because of what I thought, because of my conscience. Can it be any wonder to anybody that such conditions make a man an outlaw of society? Can it be wondered that such a man, having been outlawed by the government, should be prepared to lead the life of an outlaw, as I have led for some months, according to the evidence before this Court?


It has not been easy for me during the past period to separate myself from my wife and children, to say goodbye to the good old days when, at the end of a strenuous day at an office, I could look forward to joining my family at the dinner-table, and instead to take up the life of a man hunted continuously by the police, living separated from those who are closest to me, in my own country, facing continually the hazards of detection and of arrest.This has been a life infinitely more difficult than serving a prison sentence. No man in his right senses would voluntarily choose such a life in preference to the one of normal family and social life which exists in every civilised community.


But there comes a time, as it came in my life, when a man is denied the right to live a normal life, when he can only live the life of an outlaw because the government has so decreed to use the law to impose a state of outlawry upon him. I was driven to this situation, and I do not regret having taken the decisions that I did take. Other people will be driven in the same way in this country, by this very same force of police persecution and of administrative action by the government, to follow my course, of that I am certain.


…


I do not believe,Your Worship, that this Court, in inflicting penalties on me for the crimes for which I am convicted, should be moved by the belief that penalties deter men from the course that they believe is right. History shows that penalties do not deter men when their conscience is aroused, nor will they deter my people or the colleagues with whom I have worked before.


I am prepared to pay the penalty even though I know how bitter and desperate is the situation of an African in the prisons of this country. I have been in these prisons and I know how gross is the discrimination, even behind the prison walls, against Africans, how much worse is the treatment meted out to African prisoners than that accorded to whites. Nevertheless, these considerations do not sway me from the path that I have taken, nor will they sway others like me. For to men, freedom in their own land is the pinnacle of their ambitions, from which nothing can turn men of conviction aside. More powerful than my fear of the dreadful conditions to which I might be subjected is my hatred for the dreadful conditions to which my people are subjected outside prison throughout this country.


I hate the practice of race discrimination, and in my hatred I am sustained by the fact that the overwhelming majority of mankind hate it equally. I hate the systematic inculcation of children with colour prejudice and I am sustained in that hatred by the fact that the overwhelming majority of mankind, here and abroad, are with me in that. I hate the racial arrogance which decrees that the good things of life shall be retained as the exclusive right of a minority of the population, and which reduces the majority of the population to a position of subservience and inferiority, and maintains them as voteless chattels to work where they are told and behave as they are told by the ruling minority. I am sustained in that hatred by the fact that the overwhelming majority of mankind both in this country and abroad are with me.


Nothing that this Court can do to me will change in any way that hatred in me, which can only be removed by the removal of the injustice and the inhumanity which I have sought to remove from the political and social life of this country.


Whatever sentence Your Worship sees fit to impose upon me for the crime for which I have been convicted before this Court, may it rest assured that when my sentence has been completed I will still be moved, as men are always moved, by their consciences; I will still be moved by my dislike of the race discrimination against my people when I come out from serving my sentence, to take up again, as best I can, the struggle for the removal of those injustices until they are finally abolished once and for all.


…


I have done my duty to my people and to South Africa. I have no doubt that posterity will pronounce that I was innocent and that the criminals that should have been brought before this Court are the members of the Verwoerd government.
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