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            Preface

         
 
         AS OF NOW, MANY PEOPLE across the world would not allow an unaccompanied child to enter a Roman Catholic Church.
         
 
         
             

         
 
         Those words initially appeared near the end of the chapter entitled ‘Beyond Belief’ contained in my previous book, The Power  and  the  Glory.  It is a chapter that, above all others in the book, continues to grab the attention of readers in numerous countries. The letters and emails are, without exception, very positive and invariably contain moving and powerful accounts of personal experiences. They also repeatedly ask me to return to this subject. Those requests and subsequent events resulted in the book that you are now holding. Part 1 is a verbatim reproduction. Part 2 continues the story up to the late summer of 2010. The investigation covers many aspects of the issue: the history, the lies and the secret system of cover-up that reached the highest levels and implicated, among others, the late Pope John Paul II and his successor, Benedict XVI. The financial cost to the United States Church alone since the conspiracy began to unravel in 1983 is $6 billion, and rising. The cost in Ireland is in excess of $2 billion. It will cost the rest of the world at least another $2 billion.
         
 
         The spiritual cost, however, is far greater. Sexual abuse of any kind by a priest is an act that, not just physically, but spiritually is nothing less than the rape of a victim.
         
 
         In two countries at least – there may be more – the unaccompanied child is safer than he or she has been for many decades. Those countries are England and Wales. The Nolan Report on child protection in the Catholic Church in England and Wales was a major breakthrough, published in April 2001 with more than fifty recommendations to protect the potential victims. The most important proposal of the report, one that was rapidly introduced, called for ‘the creation of a national child protection unit within the Church to root out child abusers by vetting clergy, its lay staff and volunteers before they take up new posts’. Lord Nolan and his committee in their summary observed a self-evident truth: ‘The fact is that should every parish throughout England and Wales follow our recommendations the problem of child abuse would not, therefore, be eradicated.’ Certainly this is true, but it was a very significant step towards that aspiration.
         
 
         Another recommendation also swiftly implemented was the need for a annual public report. The historical cover-up and suppression of the truth of clerical abuse is a thing of the past in England and Wales. One day perhaps that will be the reality in every country, and not just for the Catholic faith.
         
 
         The figures for 2007, 2008 and 2009, however, confirm that we are far from an abuse-free society. For 2007 a total of forty-six allegations were received that related to forty-four alleged abusers. These cases involved fifty-three alleged victims. Twenty-eight of these allegations related to clergy, a further four related to religious, with a further fourteen spread over a variety of categories: female religious, volunteers, employees and parishioners.
         
 
         For 2008, there were a total of fifty allegations that related to fifty-one alleged abusers, thirty of these were priests, with unspecified numbers of religious, volunteers, employees and parishioners making up the remainder. Unlike in the vast majority of countries, the Catholic organisations in England and Wales quite rightly included alleged abuse cases allegedly perpetrated by people other than priests and members of the religious orders, thereby underlining the fact that sexual abusers are not drawn from just one section of society.
         
 
         In 2009 there were forty-one allegations of abuse relating to forty-three alleged abusers and fifty-two victims. Eighteen of the fifty-two victims were alleged to have been abused in the current year. Twenty of these allegations concerned incidents which are said to have taken place in the 1970s and before. Of the forty-three alleged abusers, twenty-six are clergy or reglious, seven volunteers, seven parishioners and three employees.
         
 
         The various safeguards now in place in England and Wales have significantly reduced the risk of clerical sexual abuse of children but, as the figures above demonstrate, there is still a significant distance to go before the ultimate goal is reached. In a great many other countries, as discussed in this book, the situation is grim.
         
 
         What follows will in parts not make for easy reading. Neither did it make for easy research and writing.
         
 
         
             

         
 
         David Yallop,
 
         London.
 
         August 2010.
 
         
         

      

      

    


  

    

      
         
         
 
         
            Part 1: Wojtyla: Inside 
 ‘The Secret Room’
            

         
 
         
         

      

      

    


  

    

      
         
         
 
         
            According to John Paul II
            

         
 
         ACCORDING TO JOHN PAUL II and many of his bishops, ‘modern society’ is to blame for the epidemic of sexual abuse by priests, monks, brothers and nuns of victims ranging from young boys and girls to handicapped adolescents, religious and laywomen. But ‘modern society’ is a catch-all phrase which means everything and nothing. In fact, the problem of priestly sexual abuse goes back to the second century. When Karol Wojtyla was elected Pope in October 1978, alongside the financial corruption of the Vatican Bank was the equally rampant moral corruption of sexual abuse within the priesthood. Over the previous 1,800 years the ‘secret system’ had evolved that had not eliminated the problem of sexual abuse but covered it up. Its efficiency can be gauged from the fact that before the Gauthe case in 1985/86 (see below) public allegations of sexual abuse by priests were very rare. The exposure of a priest either in criminal or civil proceedings was simply unheard of.
         
 
         The Roman Catholic Church looked after its own, and offending clerics could not be brought before civil courts unless special permission was obtained to do so. The system was one that clearly had the full approval of Pope John Paul II. In 1983, after twenty-four years’ deliberation, the current Code of Canon Law was published and among the many changes from the previous 1917 Code, Law 119 covering the need for special permission was removed. It was a decision that many of the Catholic hierarchy have since bitterly regretted. In less than two years, the floodgates had been opened. Within a decade the cost of sexual abuse to the Roman Catholic Church at every level was devastating. In the United States alone, since 1984 the financial cost in legal fees and awards to the sexually abused is in excess of $6 billion. The cost to the image and reputation of the Catholic hierarchy is inestimable.
         
 
         It is very unlikely that the Pope was unaware of the scale of the problem at his election, and of the traditional response of the secret system. Up until 1981, he had ignored every request for help from victims of clerical abuse to himself and to various Vatican congregations. The origins of the ‘Secret System’, like the crimes it kept hidden, go back a very long way in history. Prior to 1869 when the description ‘homosexual’ was first coined by Karl Maria Benkert, the term used to describe sexual acts between two or more of the same gender was ‘sodomy’. Sodomy was used to describe not only sexual acts between adult males but also sexual intercourse with animals and sexual abuse of a child or youth. This latter act was also frequently described as ‘pederasty’. The term ‘paedophile’ was first used by the physiologist Havelock Ellis in 1906. Current scientific usage defines the sexual abuser of a pre-pubescent as a paedophile and the sexual abuser of an adolescent as an ephebophile.
         
 
         As early as AD 177, Bishop Athenagoras characterised adulterers and pederasts as enemies of Christianity and subjected them to excommunication, then the harshest penalty the Church could inflict. The Council of Elvira in 305 enlarged on this earlier condemnation as did the Council of Ancrya in 314.
         
 
         An invaluable source of information on the subject is the body of penitential literature dating from the seventh century. The penitential books were handbooks compiled by priests and used by them in hearing the individual confessions of members of the Church. A number of them refer to sexual crimes committed by clerics against young boys and girls. The Penitential of Bede, dating from England in the eighth century, advises that clerics who commit sodomy with children be given increasingly severe penances commensurate with their rank. Laymen who committed such crimes were excommunicated and made to fast for three years; clerics not in holy orders had the fasting period extended to five years; deacons and priests seven and ten years respectively and bishops who sexually abused children were given twelve years of penance.
         
 
         The Catholic Church during the first millennium clearly took a more severe position on sexual abuse by clerics than it has taken in more recent times. The first millennium writings make no special pleadings on the basis of ignorance, nor do they ignore the fact that paedophiles do not confine themselves to one single act of sexually abusing a child. They do not blame the lay public’s lack of morals, or accuse the faithful of deliberately tempting the priests. However, there is evidence to suggest that paedophile priests were quietly moved to another diocese. Most significantly the supreme head of the Church took notice when his attention was drawn to widespread sexual abuse by his priests and bishops, but then failed to act upon many of the recommendations that had been made.
         
 
         Probably the most important piece of evidence that has survived from the early Church is Liber  Gomorrhianus  – the  Book  of  Gomorrah  – composed by St Peter Damian around AD 1051. The work denounces the widespread extent of active sodomy then being indulged in by the clergy of the day and demands that the Pope should take decisive action. Damian was a priest at the time he wrote the book. He was highly regarded by a succession of Popes and became a bishop and then a cardinal.
         
 
         The book is written with great clarity. Damian was a would-be Church reformer of a wide range of practices. One of his particular preoccupations was the sexual immorality of the clergy and the tolerance of Church superiors who were either equally culpable or declined to act against the abusers. The sexual activities of priests with young boys particularly appalled him.
         
 
         He called for the exclusion of sodomites from ordination and, if already ordained, that they should be dismissed from Holy Orders. He was contemptuous of priests who ‘defile men or boys who have come to them for confessions’. He castigated ‘clerics who administer the sacrament of penance through confession to those they have just sodomised’. Damian assessed the damage being done to the Church by the abusers and his final chapter was an appeal to Pope Leo IX to take immediate action. Leo praised the author and independently confirmed the truth of his findings; however, his actions have a curiously contemporary ring about them.
         
 
         Damian’s recommendations concerning the range of punishments were largely modified. The Pope decided to remove only those prelates who had repeatedly abused over a long period of time. Although Damian had addressed at length the damage caused by the priests upon their victims, the Pope made no mention of this and instead focused only on the sinfulness of the clerics and their need to repent. Leo’s response matches that of John Paul II over the period October 1978 to April 2002. On 25 April 2002, he finally defined child abuse as a ‘crime’. Previously it had merely been a ‘sin’. The former can be dealt with in the secular courts; the latter is the exclusive domain of the Church.
         
 
         Nearly 100 years after the publication of Damian’s book, The  Decree  of  Gratian,  published in 1140, confirmed that clerical paedophilia was still a flourishing activity. Gratian included specific references to the violation of boys and argued that clerics found guilty of pederasty should suffer the same penalties as laymen, including the death penalty. Gratian’s book, widely considered the primary source of canon-law history, also recommended that if the death penalty were considered too harsh, those found guilty of sexual crimes against children should be excommunicated. At the time this was a particularly severe punishment since it meant that the individual was shunned by society for the rest of his life. But no matter how severe the punishment, the crime continued unremittingly.
         
 
         In his Divine  Comedy:  Inferno  – written in the early fourteenth century – Dante wandering through hell encounters a wide variety of sodomites including a group of priests and a former bishop of Florence, Andrea de Mozzi, recently descended from Earth.
         
 
         Sixteenth-century canon laws urged bishops to admonish and punish priests whose lives were ‘depraved and scandalous’; punishments included cutting them off from all financial support. A papal decree entitled Horrendum  dated 30 August 1568, declared, ‘Priests who abuse are deprived of all offices, benefices, degraded and turned over to secular courts for additional punishment’.
         
 
         The secret system that protects the clerical sex abuser was functioning effectively as far back at least as the early part of the seventeenth century when the founder of the Piarist Order, Father Joseph Calasanz, suppressed the sexual abuse of children by his priests from becoming public knowledge. One such paedophile, Father Stefano Cherubini, the member of a well-connected Vatican family, was so successful at covering up his crimes he even succeeded in becoming head of the Order. It took fifteen years of complaints against him and other senior members of the Order before action was taken by Pope Innocent X and the Order was temporarily closed down. As historian Karen Liebreich, in Fallen  Order  shows, the seventeenth-century secret system had a very modern ring, including ‘promotion for avoidance’ – elevate the abuser away from his victims.
         
 
         Until the 1980s, John Paul II and many of his cardinals and bishops, including Cardinal Ratzinger, chose to ignore centuries of sexual abuse by priests. There is undeniably a direct unbroken line which stretches back over centuries from the present scandals of paedophile priests to the first millennium. Wherever one looks in the present furore, there are powerful echoes of the dim past.
         
 
         Recently yet another secret Vatican document concerning the crime of solicitation has surfaced. The document, Instructions  on  the  Manner  of  Proceeding  in  Cases  of  Solicitation‚  deals with the crime of a priest attempting to procure sexual favours from an individual whose confession he is hearing. It was published by the Prefect of the Holy Office, Cardinal Alfredo Ottaviani, with the approval of the then Pope, John XXIII, in March 1962. The document has never been made available to the general public. The distribution list was confined to ‘Patriarchs, Archbishops, Bishops and Other Diocesan Ordinaries’. Among those receiving a copy would have been the newly promoted Bishop of Cracow, Karol Wojtyla.
         
 
         It deals with the secret trial arrangements of any cleric charged with the offence. The document has recently been described by lawyers as ‘a blueprint for deception and concealment’ while apologists have argued that as the Sacrament of Penance is protected by a shroud of absolute secrecy, the procedures for dealing with this ‘ecclesiastical’ crime also invoke secrecy, putting the offender above the criminal law of the land. This was precisely the position that the Vatican has taken for many centuries on all acts of clerical paedophilia perpetrated in or out of the confessional box.
         
 
         The 1962 Holy Office instructions for ‘addressing this unspeakable crime’ go to remarkable lengths to ensure total secrecy. The victim must lodge a complaint within ‘thirty days’ of the crime. Failure to do so will mean the victim’s automatic excommunication. As the victim was often a young child, that particular directive beggars belief. The alleged perpetrator was able to ‘be transferred to another assignment unless the Ordinary of the place has forbidden it’. Both the perpetrator and the victim are ordered to observe ‘perpetual silence’, under pain of excommunication. Again an element of the secret system has come into play. ‘The oath of keeping the secret must be given in these cases also by the accusers or those denouncing the priest and the witnesses.’ Chapter Five of the document, entitled ‘The Worst Crime’, states ‘by the name of the worst crime is understood at this point evidence of any obscene, external deed, gravely sinful act, perpetrated by a cleric or attempted with a person of his own sex or attempted by him with youths of either sex or with brute animals (bestiality)’.
         
 
         The 1962 document powerfully illustrates a twentieth-century Church still struggling with the same crimes that St Peter Damian addressed over one thousand years earlier. But unlike Damian the modern approach aspired to ensure that not only the crime of solicitation but all sexual crimes committed by members of religious orders were covered up as far as possible. In addition, the document implicitly acknowledged that error, vice, depravity, immorality and vile, vicious, worthless behaviour are found only among the flock and never among the shepherds.
         
 
         In 1984 the first ‘clergy malpractice’ lawsuit in the United States by an adult woman was instigated by a Los Angeles lawyer on behalf of Rita Milla. More than two decades of stunning revelations of sexual abuse were ushered in by one of the forgotten victims. Like so many victims, Rita Milla was first abused by her priest while taking her confession. Father Santiago Tamayo reached through the flimsy screen within the confessional and caressed the breasts of Rita Milla, who was sixteen and planning to become a nun. Over the next two years he systematically set about seducing Rita. On that first occasion he told her in the confessional that he had a secret and as she leaned forward he opened the screen and kissed her. By the time she was eighteen in 1979, after being repeatedly advised by the priest that ‘God wants you to do all you can to keep his priests happy … it is your duty’, Rita and her confessor were having regular sexual intercourse. Father Tamayo then began to put pressure on the young woman to make his fellow priests at St Philomena Church in Los Angeles happy too. First one, then a second, then a third. Eventually Rita was making seven priests ‘happy’. None of them took any precautions and in 1980 she became pregnant.
         
 
         Father Tamayo persuaded her to go to the Philippines to hide her pregnancy. Her parents remained unaware and were told she was going abroad to ‘study medicine’. The group of priests gave her $450 to last seven months and told her to leave the baby in Manila. Rita was critically ill during childbirth and nearly died of eclampsia, convulsions occurring at the end of pregnancy as a result of blood poisoning. Her family discovered the truth and brought both Rita and her baby daughter back to Los Angeles. This happened after Bishop Abaya in the Philippines had undertaken to give her financial assistance, not merely to cover her travelling expenses but towards the upkeep and education of the baby. When that aid failed to materialise, Rita went to Bishop Ward in her Californian diocese, who also was unable to help. It was only then that Rita and her mother filed the landmark clergy malpractice suit. They sought to establish paternity, sue the priest and the Church for civil conspiracy, for breach of fiduciary duty, fraud, deceit and ‘to protect other young women from the pain and suffering caused by priests who abused their position of trust’.
         
 
         The case was dismissed by the courts who cited a one-year statutory time limitation. When attorney Gloria Allred called a press conference in 1984 to draw attention to the case it transpired that all seven priests had vanished. Far from following the precise steps ordered by the Vatican in such cases, the Los Angeles archdiocese had ordered all of them to leave the country and to stay abroad until further notice. It would be 1991 before the role of the archdiocese was made public by a guilt-stricken and remorseful Father Tamayo. Letters also confirmed that the archdiocese had regularly sent money not to Rita but to her abusers hiding in the Philippines.
         
 
         In August 2003 Rita’s baby, now the twenty-year-old Jacqueline Milla, finally learned that her father was Valentine Tugade, one of the seven priests who had had sex with her mother. This was confirmed by a court-ordered paternity test. Tamayo, the man who had manipulated the sixteen-year-old Rita, publicly apologised to her in 1991 and admitted his role in the affair. Nonetheless, the only financial compensation that Rita has ever received was a $20,000 trust fund set up by the Los Angeles Church in 1988 for her daughter and this was done only after Rita had finally agreed to drop a slander action against a bishop. The Church lawyer insisted that the fund was not an admission of liability but ‘an act of benevolence for the child’.
         
 
         The initial cover-up by the Catholic Church had been orchestrated by Cardinal Timothy Manning. When he was succeeded as Archbishop of Los Angeles by Bishop Roger Mahony the cover-up and the payments to the fugitive priests from the archdiocese continued. No action was ever taken against Cardinal Manning by Cardinal Ratzinger’s Congregation for the Doctrine of the Faith, the CDF, the department responsible for canonical discipline, or against any of his subordinates or against Mahony and his staff. Roger Mahony was subsequently made a cardinal by John Paul II. Father Tamayo was eventually stripped of his priesthood by Mahony, not for the repeated sexual abuse of Rita Milla, but for getting married to another woman. After it had been established by the Los Angeles court that Father Tugade was the father of the child, Cardinal Mahony declined all requests for an interview, but the same week during a visit to Rome he told a local reporter, ‘I have a zero-tolerance policy towards abusive priests.’
         
 
         Before the recent appearance of the stillborn policy of zero tolerance, sex abuse cases, not just in California but throughout the world, were effectively contained by using the ‘secret system’ which had been perfected over a very long time. When the abuse of a child became known to the parents their first instinct was not to call in the police but to go seeking help from the local bishop. Depending on the evidence, the bishop would usually follow a well-trodden path. If the bishop felt that the evidence justified the priest’s removal he would be transferred to another diocese. If he was an established repeat offender he might be sent to one of a number of rehabilitation centres. In the United States these included a number run by Servants of the Paraclete. They also have a centre in Gloucestershire in the United Kingdom. There are rehabilitation centres in many countries. These offer counselling and support to alcoholic, homosexual and paedophile clergy.
         
 
         The more usual practice until very recently was to move the offending priest to a new location or parish without alerting anyone of the potential risk. In cases where the parents showed a strong inclination to sue, they would be persuaded to accept an out-of-court settlement on the basis of strict non-disclosure. The insurance companies preferred it that way too. A case that went before court and jury would very likely produce a far greater sum of damages than a quiet deal with the parents pressurised by their Church. Publicity was to be avoided. Apart from the damage to the Church’s image and reputation, a public hearing would alert other victims. In some cases the Church would pay medical bills for psychological counselling, but not always.
         
 
         Until 1985 that was how the secret system worked (and in many countries, including Italy, Spain, Germany and Poland, still functions). The case that Rita Milla had attempted to bring went nowhere. It would take a great deal more than that to shake the system and it was not long in surfacing.
         
 
         In January 1985 in Boise, Idaho, Father Mel Baltazar was sentenced to seven years’ imprisonment after pleading guilty to a reduced charge of lewd behaviour with a minor. Baltazar’s plea-bargaining was a shrewd move as diocesan records showed a history of continuous sexual abuse by the priest over a twenty-year period. The victims were invariably young boys. He abused a critically ill boy on a kidney dialysis machine in a hospital in California. He abused another young boy in double leg traction in a Medical Centre in Boise. Baltazar had previously been dismissed from his post as chaplain in the US Navy for homosexual behaviour. Subsequently he had been transferred from three dioceses for sexually abusive behaviour. His superiors, with full knowledge of his record, took no action when confronted by distraught parents other than to transfer him to a new diocese.
         
 
         Among those unimpressed with the Catholic Church’s approach to the problem was the trial judge Alan Schwartzman. When passing sentence he paused to stare unblinkingly at the priest standing before him, then observed: ‘I think the Church has its own atonement to make as well. They helped create you and hopefully will help rehabilitate you.’
         
 
         The pace of clerical exposure was beginning to quicken. In February 1985 a priest in Wisconsin was accused of sexually abusing a number of minors. In March a Milwaukee priest resigned his licence as a psychologist after admitting sexually abusing a patient. In April Father William O’Donnell of Bristol, Rhode Island, was indicted on twenty-two counts of sexual abuse. He was subsequently sentenced to one year’s imprisonment. The same month in San Diego another priest paid to settle a pending action accusing him of sexually abusing an altar boy.
         
 
         The abuse of altar boys was also a trait of Father Gilbert Gauthe, who at the time of his initial exposure in June 1983 was a parish priest in the parish of Henry, in Vermilion, Louisiana. The revelations began with a pathetic simplicity. A distressed nine-year-old boy confessed to his mother that God did not love him because he had done ‘bad things’. The child slowly and painfully elaborated and talked of the secrets that he and Father Gauthe shared. First his mother then his father listened as the boy began to reveal some shocking truths. The priest had been sexually abusing him for at least two years. Gauthe had also been abusing his two elder brothers. Before the story was all told, it would be estimated that Father Gauthe had molested more than 100 boys in four parishes, some of them many hundreds of times. Learning the truth as far back as the early 1970s the Church had responded in the usual manner: they moved him to another parish. An early report on Gauthe described his problem as ‘a case of misguided affection’.
         
 
         Confronted with the initial allegations Gauthe made no attempt to deny them. He began to cry. He asked to be sent away for treatment and said he needed help. He made no mention of the urgent help that his many victims also needed. Told he was being immediately suspended from all duties for an indefinite period of time, he raised no objection and meekly signed his acknowledgement of the written declaration of suspension. His superior ordered Gauthe to get out of the village of Henry. Gauthe’s initial remorse was short-lived. When he returned to the village ten days later to collect his personal belongings he found time to contact his eldest current victim, a fifteen-year-old boy. Before leaving the parish he had sex with him.
         
 
         The secret system was very much in evidence in the Vermilion Parish from June 1983 right through to the summer of 1984. Gauthe’s bemused congregation were told initially that his abrupt departure was due to ‘health reasons’. Moral pressure was brought by the diocese to bear on the Catholic lawyer, Paul Herbert, retained by a number of victims’ families. Monsignor Richard Mouton had urged the lawyer to be ‘a good ol’ Catholic boy’. Bishop Frey tightened the screw, counselling ‘caution’ upon a number of parents, advising that they steer clear of civil proceedings to ‘avoid scandal and harm to the Church, but primarily to avoid further injury or trauma to the young victims, their families and other innocent parties’.
         
 
         The families of nine of the victims were prevailed upon to drop their civil legal action that would inevitably trigger wide publicity when it moved to a public hearing. They were told that Father Gauthe would be sent to the House of Affirmation, a rehabilitation centre for the clergy in Massachusetts. The majority of the families bowed to the intense pressure from their spiritual leaders and eventually agreed that a secret settlement was in the best interests of everyone. By June 1984 after six months’ haggling the two sides had agreed on a $4.2 million settlement to be spread between six families with nine victims. Out of that sum the lawyers took about $1.3 million, the various medical experts another portion.
         
 
         Although many details of Gauthe’s sexual abuse were known, nothing had been published at the time of the settlement in June 1984. It might well have remained a secret scandal except for one brave family and their courageous son. The only way that some of the families discovered that one or more of their children had been violated by Gauthe was when a neighbour whose own child admitted that he had been abused went on to name other victims. Within the close-knit community, a list of names began to escalate. It was in this manner that Glenn and Faye Gastal discovered that their nine-year-old son had been abused.
         
 
         The Catholic Church in Louisiana, from Archbishop Phillip Hannan down, strained every sinew to ensure that the Gauthe scandal remained a private matter. They sought to stop the issue coming to trial, for as long as none of the victims testified before a Grand Jury, no indictment could be handed down. The strategy of out-of-court settlements appeared to be working but neither the local Church, the papal nuncio’s office in Washington nor the Vatican had bargained for the Gastal family. The parents deeply resented the secret suppression of the truth, as in their mind this treated them as criminals. They would neither be silenced nor cut a deal and were determined that their son would testify before a Grand Jury. Encouraged by the collective bravery of the Gastals, other families rallied to their cause. In August 1984 Glenn and Faye Gastal gave their first hesitant television interview. They were unlikely heroes but the impact and the effects of their stand are still reverberating not only around the United States of America but also much of the rest of the world.
         
 
         The Secretariat of State within the Vatican were deeply shocked by the Gastals’ defiance and began to exert more pressure, both on Archbishop Pio Laghi, the Vatican nuncio to the USA and on Archbishop Hannan down in New Orleans. Reports were coming in from many dioceses throughout the United States of other actions being filed. Encouraged by the Gastals, other victims were emerging from the twilight existence imposed on them by their own clergy. At no time did Pope John Paul II, Cardinal Ratzinger, Cardinal Casaroli or any of the other senior Vatican luminaries consider the alternative course of action: candid confession, humble contrition and public commitment to attack this particular cancer and eradicate it.
         
 
         In October 1984 a Grand Jury viewed videotapes containing the testimony of eleven boys ranging in age from nine to seventeen and returned a thirty-four-count indictment against Father Gilbert Gauthe. Eleven counts were for aggravated crimes against nature, another eleven for committing sexually immoral acts, another eleven for taking pornographic photographs of juveniles and a single count of aggravated rape – sodomising a child under twelve years of age. The final count carried a mandatory life sentence. The trial was set for 11 October and as that date approached the Vatican increased pressure on Father Gauthe’s defence counsel, Ray Mouton, to find a compromise that would enable a plea-bargaining deal. When Mouton, whose first interest was his client, insisted on negotiating with the District Attorney and the prosecuting counsel in his own manner rather than the Vatican way, the New Orleans archdiocese attempted to fire him. Nonetheless, Ray Mouton outflanked him and carried on negotiating.
         
 
         Hannan then changed tack, after concluding that working with the defence counsel the Church had hired might be more productive than working against him and a deal was finally cut. Gauthe would plead guilty on all counts and would be sentenced to twenty years’ imprisonment without parole. It was sold to the judge, who sought reassurance before the hearing that the  victims who were  nerving themselves to testify and their families would be content with the proposed sentence. The prosecuting counsel assured the families that come what may and wherever he served sentence, Gauthe would be locked up for twenty years.
         
 
         Despite everything, most of those listening to the proposition were still devout Roman Catholics. When prosecuting counsel murmured about the need to protect the Church it was a done deal. On Tuesday 14 October, accompanied by Ray Mouton, Father Gauthe entered the Louisiana courtroom and faced Judge Brunson. He pleaded guilty to all thirty-four counts and was duly sentenced to the agreed twenty years. With the sentences went these words from the judge:
         
 
         
            ‘Your crimes against your child victims have laid a terrible burden on those children, their families and society, indeed, your God and your Church as well. It may be that God in his infinite mercy may find forgiveness for your crimes, but the imperative of justice, and the inescapable need of society to protect its most defenceless and vulnerable members, the children, cannot.’
            

         
 
         The victims had been spared the searing ordeal of giving evidence in a public arena. The Church had been spared the long-term damage from such public testimony and, through the dubious arrangement of a plea bargain, justice of a sort had been achieved.
         
 
         Between the end of the court hearing and sentencing of Gauthe and the civil case that the Gastal family had brought, great pressure was again exerted by the Catholic Church on Glenn and Faye Gastal to settle the case out of court and consequently out of the public’s gaze. The Gastals believed that the harm that had been done to their family and, in particular, to their young son merited a larger settlement than that accepted by the other families but more than that, they wanted the facts of what Gauthe had done to their son laid out before the court and the wider world. Many ostracised them as a result and treated them like criminals, and there was talk that the lawsuit was a costly unnecessary expense. The Church had offered to settle out of court; it was just those damn stubborn Gastals that were preventing the whole wretched affair from being forgotten. And that for the Gastal family was precisely the point of putting their son through this emotional trial of obliging him to publicly recount every sordid detail.
         
 
         During the hearing, attended by a variety of Catholic clerics including Bishop Frey and Monsignor Mouton, Faye Gastal was asked by her lawyer, ‘When you look at Bishop Frey here, what goes through your mind?’ Faye Gastal was a devout Catholic who had earlier testified that ‘getting absolution is the only way to get to heaven’. Now she stared for a moment across the courtroom. ‘When I look at Monsignor Mouton and Bishop Frey, I think of Gauthe sticking his penis in my child’s mouth, ejaculating in his mouth, putting his penis in his rectum. That’s what I think about.’
         
 
         The worst nightmares of the Catholic Church hierarchy were unfolding in front of them. The Church was doing all it could to suppress the truth, including phoning organisations and companies that advertised regularly in the Times of Acadiana, a local paper that had withstood Church pressure to censor its coverage of the Gauthe affair. The advertisers were urged to boycott the paper.
         
 
         ‘We were a close, loving family, still are,’ said Glenn Gastal, ‘except when it comes to the relationship which I can’t have with my son as a young child. He is unable to tolerate physical displays of affection …’ In the witness box the father broke down, then struggling to gain control he continued, ‘He kissed me only if I demanded it before he went to bed.’
         
 
         The judge cleared the courtroom before the son testified but the presence of the press, including Jason Berry, the source of the quoted court testimony, would ensure that the words of the child would be a matter of public record.
         
 
         In the State of Louisiana a jury is not allowed to award punitive damages. The award must be ‘fair and reasonable’ for the damages sustained. This jury did not stay out for a long time, just one hour forty-five minutes and awarded $1 million for the Gastals’ son and $250,000 for the parents. The Gastals’ greatest victory lay not in the wholly inadequate monetary awards but in breaching an enormous dam. When the verdict had been announced, the lawyer acting for the Catholic Church declared that his client would appeal the settlement. They had no intention of doing so – it would have undoubtedly resulted in yet more adverse publicity – but the Gastals were vulnerable to such apparent obduracy and, as a result, the Church were able to haggle the settlement figure down. Of the eventual figure of $1,000,020 the Gastals’ lawyer took one third plus his expenses.
         
 
         The plea-bargaining deal cut behind closed doors called for Gauthe to serve the full twenty years. In 1998 a sympathetic judge looked favourably upon Father Gauthe’s parole application and released him after less than twelve years. A few months later he was arrested for sexually molesting an underage boy and placed on probation.
         
 
         Ten months before the criminal trial of Father Gauthe and more than a year before the civil proceedings brought by the Gastal family, three men from diverse walks of life were brought together by the Gauthe case and its implications. One was Ray Mouton, the lawyer hired by the archdiocese of Louisiana to defend Father Gilbert Gauthe. If one wanted a lawyer with a street-fighting mentality who would go the extra mile for his client, a man of courage as well as integrity, then Ray Mouton was the man. At times hard-drinking, at times filling the air with colourful expletives, he cared deeply about the concept of justice. To take the Gauthe case needed no little courage, particularly when some of the facts became public knowledge. Mouton believed that everyone was entitled to the best possible defence. Ray Mouton’s occasional profanities masked the soul of a God-fearing Roman Catholic.
         
 
         The second was Father Michael Peterson, a psychiatrist in charge of a rehabilitation programme for priests at St Luke Institute in Suitland, Maryland. Peterson, the founder of the Institute, had a boundless compassion for others, all the more remarkable because for many years he was confronted with case histories of patients without virtue or humanity. As a man with an acknowledged expertise in sexual pathologies he was repeatedly called upon by dioceses throughout the country to deal with priests who had transgressed.
         
 
         Ray Mouton was in Washington to meet Peterson and explore the possibilities of his client going to the St Luke Institute for evaluation and treatment. He had been put in contact with Peterson by the third member of this triumvirate, Father Thomas Doyle, secretary-canonist of the Apostolic Delegation in Washington DC. As canonist at the Vatican embassy, Doyle had been given the task by papal nuncio Archbishop Laghi of monitoring the correspondence on the Gauthe case and keeping a close watching brief on every development. Father Thomas Doyle was clearly destined for great things. Promotion to bishop was considered as a certainty by many who knew him, a cardinal’s hat a strong possibility. An expert in canon law, with other doctorates in Political Science, Philosophy and Theology, also a prolific writer, Doyle could boast a daunting list of achievements.
         
 
         The two priests were friends and collaborators but Ray Mouton was unknown to them until the Gauthe case. As Father Peterson discussed the various treatment options that were available at St Luke’s, the lawyer talked not only of his own client but other priests in Louisiana who were paedophiles, men whose crimes had been covered up by the diocese, men who still held positions of trust among their unknowing communities. As always with Mouton, his primary concern was not to alert Catholic officialdom but to protect his client. If it became public knowledge that the Gauthe case was not unique, the District Attorney Nathan Stansbury would be unlikely to take a soft approach on Gauthe in any plea-bargaining scenario. Any chance of Father Gauthe being merely hospitalised or confined in a secure facility where he could receive treatment would fly out of the window. Because of his professional work, Father Peterson was already aware that there were other paedophiles within the ranks of the clergy and not just in Louisiana. He phoned Father Doyle, telling him that the three of them urgently needed to hold a meeting.
         
 
         As Doyle listened to the two men detailing other paedophilic activity in Lafayette and much further afield, he was shocked. As the eyes and ears of the Vatican on the Gauthe case, he had assumed that this was an isolated case. As Peterson talked of the information he had received from ‘confidential sources’ of priests ‘all over the USA who have sexually abused children’ the three men rapidly realised that a bishop with a legal background should be sent to manage the Gauthe crisis and that urgent action was needed to address the problem at a national level.
         
 
         After briefing Archbishop Laghi and senior officials within the Vatican it was agreed to send Bishop Quinn of Cleveland to Lafayette. With the Gauthe civil case looming, it was apparent to all three men that the Catholic Church in the United States was about to confront an unimaginable disaster and that the sooner they were aware of that fact and prepared to meet it, the better. Tom Doyle recalled,
         
 
         
            ‘Within a short time we had decided to collect information and put together a manual or a book that would be set up in a question and answer format. The full edition would also contain copies of several medical articles about paedophilia. Most of these were taken from medical journals and several were authored by Dr Fred Berlin of the Johns Hopkins University Hospital Sexual Disorders Clinic’.
            

         
 
         The 100-page document was a detailed guide to damage limitation for the American Church hierarchy. It was also an attempt to make those who controlled the Church face reality. The authors believed that the days of the cover-up, of reliance on Catholic judges and attorneys and favourably disposed newspaper, television and radio proprietors were numbered. The manual dealt with every conceivable aspect of the problems confronting a bishop when allegations of sexual child abuse were made against one of his priests or a member of one of the religious orders. Without specifically identifying the Gauthe case, the writers drew on the fiscal implications of that ‘catastrophe’ the cost of which ‘exceeds $5 million and the projected cost of the civil cases in that diocese alone is in excess of $10 million’.
         
 
         The authors, three men whose motivation in creating this document was to protect the Catholic Church, did not pull their punches: 
         
 
         
            ‘It is not hyperbolic to state that the dramatic description of the actual case [the Gauthe case] referred to above is indicative that a real, present danger exists. That other cases exist and are arising with increased frequency is evidenced by reports of same. If one could accurately predict, with actuarial soundness, that our exposure to similar claims, namely one offender and fifteen or so claimants, over the next ten years could be restricted and limited to the occurrence of one hundred such cases against the Church then an estimate of the total projected losses for the decade could be established of one billion dollars.’
            

         
 
         The authors subsequently described that figure as ‘a conservative cost projection’. History was to prove them correct. One section entitled ‘Clergy Malpractice’ predicted that as lawyers began to exhaust medical malpractice as a source of income they would see the Roman Catholic Church in the USA as a ‘potential deep pocket’. Over the ensuing years, many a lawyer in the United States has grown rich from the litigation they have undertaken on behalf of the sexually abused. A number of victims living in Boston have alleged to me that their respective lawyers not only took a substantial part of the settlement figure as their fee, plus more for their expenses, but that they also received from the archdiocese a ‘commission’ for persuading their client to settle at a specified amount. As one victim put it: ‘As a boy I was screwed by my priest. As a man I was screwed by my lawyer.’ Independent evidence that substantiates these allegations has proved elusive.
         
 
         The authors predicted a monstrous explosion of problems for the Church: hundreds of people going public with accusations of appalling crimes, bishops ineptly handling the response and a bill of over $1 billion. In making such a warning the two priests had done no favours to their careers. They had therefore attempted to take out some insurance of their own. As previously recorded, Doyle and Peterson had the Pope’s personal representative, Archbishop Laghi, on side and Bishop Quinn was already attempting a damage-limitation exercise in Louisiana. Quinn had been selected by senior members of the Vatican. It would be some time before Father Doyle learned that Quinn’s brief was exclusively directed towards ensuring that the Catholic Church should evade its moral and legal responsibilities. At a subsequent convention in Ohio, Quinn recommended that every diocese in the United States should send their files on ‘problem’ priests to the Vatican Embassy in Washington, thereby putting the evidence beyond legal reach. In May 1985, shortly before the report was completed, Father Peterson had a private meeting with Cardinal Krol of Philadelphia, the most powerful man in the US Catholic Church. More than any other Prince of the Church, Krol was responsible for the election of Karol Wojtyla to the papacy. The two men were in constant and intimate contact, and through Krol, the Pope was kept fully briefed on the unfolding scandal. Krol was impressed with the Manual and praised it fulsomely. He saw it as an invaluable contribution – as indeed did a number of bishops, and Cardinal Krol personally handed the Pope a copy of the report in the spring of 1985. Another who saw great value in the work was Cardinal Law of Boston.
         
 
         The Vatican response both to the Manual and its implications was to apply the Polish solution. Pope John Paul II always believed that the Church should deal with its problems in ‘a special room’ behind closed doors. Now he urged Krol and his fellow American cardinals and bishops to deal with this ‘essentially American problem’ discreetly; the secret system would be maintained.
         
 
         The Manual had little to do with justice: for the victims and their families that was dealt with in less than half a page. Though concise it was, however, highly pertinent. It talked of the ‘sexual abuse of children by adults’ having
         
 
         
            ‘long-lasting effects that go well into adulthood, not only physiological effects but also the spiritual effects since the perpetrators of the abuse are priests and clerics. This will no doubt have a profound effect on the faith life of the victims, their families and others in the community.’
            

         
 
         The authors also talked of the need for direct approaches to be made to the families in question saying, ‘There should be some form of healing if possible between the priest and the family …’
         
 
         Cardinal Law told the authors that he would get the Manual taken up by the National Conference of Catholic Bishops – NCCB – by creating a special ad hoc committee of his own. Archbishop Levada, Secretary to the Committee, soon indicated that they were making progress yet rapidly Church politics and bitchiness intervened. Levada told Father Doyle that the project was being shut down because another committee ‘was going to deal with the issue and a duplication of effort would not make the other committee look good’. In fact a member of the NCCB executive had taken an intense dislike to Father Doyle and this lay behind the deliberate killing of the one chance for the US Church to conduct a decent salvage operation.
         
 
         Announcements, a mere PR exercise, were made at a press conference that a committee had been established to study the issue of sexual abuse by clerics. There was no such committee and at no time did anyone within the NCCB make contact with any of the authors. Meanwhile meltdown was already occurring. Four years later, with the country awash with the scandal of child-abusing priests, the executive member was still grossly misrepresenting both the document and its authors’ intentions.
         
 
         The collective response of the bishops of the United States was of men in denial and yet the authors of the Manual had been told by several bishops that clerical child-abuse was an inevitable topic of conversation whenever bishops met. Most bishops remained so in thrall with the secret system that they could imagine no alternative.
         
 
         Pope John Paul’s observation that clerical sexual abuse was ‘exclusively an American problem’ was rapidly contradicted by exposures in country after country. In 1988 in Newfoundland, Canada, a scandal which began with allegations of sexual abuse by two parish priests grew until 10 per cent of the clergy were implicated. The following year the Mount Cashel boys’ home in St John’s, Newfoundland, was the focus of a sexual abuse scandal that implicated the Christian Brothers Congregation, the Church hierarchy and the province in a cover-up that had continued for many years. The abuses of the children had been perpetuated systematically since before the Second World War. Subsequently the Christian Brothers would be exposed as a brutal congregation, many of whose members were simultaneously sexually abusing and savagely punishing the children in their ‘care’ in Ireland, Canada and Australia.
         
 
         Just as in Louisiana, in Canada one case led to another then another. There were criminal trials, civil actions, and an internal investigation by the Catholic Church and ultimately a Royal Commission by the Government. The official transcripts of the Royal Commission and the Law Commission of Canada make for some of the grimmest reading imaginable. It transpired that Mount Cashel was not an isolated example of the physical and sexual abuse of the most vulnerable section of Canada’s society. Over thirty institutions stood condemned. In its introduction, the report observed that the institutions examined in the inventory are the ‘tip of the iceberg’. It continued: ‘The problem is pervasive; abuse is prevalent in all different types of facilities and it extends to government-operated and/or funded institutions throughout the country.’ What follows is a selection of verbatim extracts from that ‘tip of the iceberg’.
         
 
         
            ‘Mount  Cashel  Orphanage.
            
 
            Perpetrators of the Abuse: The Christian Brothers. Both priests and the Superintendent of the orphanage committed abusive acts on many students. In the Royal Commission Report, Justice Hughes stated that the offensive acts, caused by “cruelty” and “lust” tended “to corrupt their childhood and destroy its happiness”. Some of the acts committed by the Christian Brothers included forced mutual fellatio, buggery, forced mutual masturbation, fondling of the students’ genitalia, “inappropriate” kissing, and insertion of fingers in rectum. The sexual abuse often began with kindness and demonstration of affection.
            
 
            Excessive corporal punishment was suffered by many students, some as young as five years old, at the orphanage. The acts were often sadistic and the discipline was frequently arbitrary. For example, Brother Burke “mercilessly” beat a nine-year-old child on his back and his buttocks for losing a library card. Strapping was often violent and insensate with bruising and blistering of hands and arms up to the elbow joint, and frequently laid on, not systematically but with furious anger. Beating was in the main hitting the bare buttocks with a strap or stick but went as far as punching, kicking and banging heads against the wall.’
            

         
 
         There had been previous attempts to investigate Mount Cashel. In 1975, the Federal Government was finally obliged to act via its Department of Health and Welfare to investigate the institute. Evidence was laid before the Department that a regime of sustained physical brutality and sexual abuse operated at Mount Cashel, but the liaison official Robert Bradley ignored the allegations. Later the same year he received another report repeating the allegations. Bradley reported to his government superior that he was perplexed as he had been ‘instructed  not  to  interfere with  the  affairs  of  Mount  Cashel’.  [Author’s italics.]
         
 
         Before the end of 1975 police detectives visited the school and apart from interviewing boys who were extremely fearful managed to establish a prima facie case that the range of offences described above had been perpetrated. The two detectives sought permission from their police superiors to arrest the two Brothers, who later confessed their crimes, and charge them. The then Chief of Police of the Royal Newfoundland Constabulary, John Lawlor, ordered the senior police officer Detective Hillier to excise all  references  to  sexual  abuse  from his reports, despite the fact that the investigation was incomplete and that more than twenty-five boys had made complaints to the police of physical and sexual abuse. The police were ordered to stop the investigation. The abuse was allowed to continue without hindrance for more than a further thirteen years.
         
 
         There are similar details covering the other twenty-nine institutions. The number of victims runs into many hundreds and these are merely the ones that the Federal Government was able to identify. It is officially accepted that a great many more victims of these institutions will never be known. Paedophile ‘clans’ of Catholic priests in Canada are not confined to state-run institutions. A clan involving at least twelve men, three of them priests, a further two Roman Catholic lawyers, another who was a Brother teaching at a Catholic school and a Catholic physician was only uncovered in 1996 after functioning for the best part of a decade in the Diocese of Alexandria Cornwell in Ontario. Its final exposure owed much to one incorruptible police officer, Constable Perry Dunlop. With great courage he established a corrupt conspiracy between his own police force and the paedophiles. Eventually twelve men were finally charged with offences involving indecent assault and gross indecency.
         
 
         In 1988 time was finally called on Mount Cashel but Louisiana was offering yet a further example of the cancer within the Catholic priesthood. When, by accident, a huge collection of commercially produced child pornography was discovered in his room at a Parish Church in New Orleans, Father Dino Cinel was already on his way to Italy for a Christmas holiday. Also found were some 160 hours of homemade videotapes. If possession of the first stack was a criminal offence with a mandated prison sentence, the second hoard should have ensured Cinel’s removal from society for many years.
         
 
         The videocassettes showed Father Cinel engaged in a number of sexual acts with a variety of male partners including at least seven underage boys. After the Gauthe affair one would have expected the local hierarchy to act with alacrity. It took three months for the archdiocese to turn the material over to the District Attorney’s office. During that time the Archbishop and his staff suppressed the fact that there was an active paedophile in one of the parishes. District Attorney Harry Connick Senior sat on the file for more than two years. He later admitted during a television interview that he had not filed charges against Cinel because he did not want ‘to embarrass Holy Mother the Church’.
         
 
         Despite orchestrated cover-ups by the Catholic Church, the deliberate suppression by elements of the media who were vulnerable to pressure from the Church hierarchy, devout District Attorneys, judges and police officers seeking to protect ‘the good name of the Church’, the truth was getting out and not only in North America. The abuse was not confined to one continent. To even confront a fragment of the evidence that I have acquired over the past five years is to journey to the heart of darkness. Priests and, in some instances, bishops and cardinals have been disgraced in country after country. Egardo Storni, the Archbishop of Santa Fe in Argentina, resigned after being accused of abusing at least forty-seven seminarians. He said his resignation did not signify guilt. Bishop Franziskus Eisenbach of Mainz, Germany, resigned after being accused of sexually assaulting a female university professor during an exorcism. Yet he denied the allegation. In Ireland, Bishop Brendan Comiskey resigned after his use of ‘the secret system’ came to light. In Poland a close friend of the Pope’s, Archbishop Juliusz Paetz of Poznan, resigned after allegations that he had made sexual advances to young clerics became public knowledge. Paetz denied the allegations, declaring he was resigning ‘for the good of the Church’. In Wales, Archbishop John Aloysius Ward was forced by the Pope to resign after continuing public criticism that he had ignored warnings about two priests later convicted of child abuse.
         
 
         In Scotland, among a plethora of cases that shocked the most hardened, a brilliant crusade by Marion Scott of the Sunday  Mail  and a three-year police enquiry exposed abuse at one of the schools run by the De La Salle Brothers. Subsequent evidence made it clear that abuse at St Ninian’s school at Gartmore in Stirlingshire was typical of schools run by the Order in many countries. What occurred at St Ninian’s took place between the late 1950s and 1982. In Australia, the De La Salle Brothers were involved in similar activities as far back as 1911.
         
 
         In St Ninian’s the monks varied the regular beatings, rapes and the gamut of sexual abuses of the boys with their own version of torture and brutality. An electric generator was set up in the boot room where boys were forced to hold onto the bare wires leading from the machine and receive a series of electric shocks. The children were also subjected to whippings with a riding crop, the ends tied to cause greater pain. Christopher Fearns, a social worker, recalled,
         
 
         
            ‘I was beaten with the riding crop two or three times a week for four years. They told us they’d whip the Devil out of us. I was battered so many times on my head and ears I cannot hear a thing on my left side, and I’ve undergone extensive surgery because of it.’
            

         
 
         To date just three people have been brought to trial; all were found guilty. Among the ten charges that were proved against Brother Benedict were assault, forcing children to eat their own vomit and breaking a boy’s arm. The three men were given token sentences of two years’ imprisonment. Brother Benedict appealed and was granted bail. More than a year later his appeal has yet to be heard and he walks freely among his fellow citizens.
         
 
         Jimmy Boyle, formerly the most feared man in Scotland, recalled his years in another De La Salle school, St John’s in Springboig:
         
 
         
            ‘Even today I can still hear the sounds of breaking bones as a monk deliberately smashed a child’s leg to smithereens. Or footsteps in the night that heralded yet another horrific rape of a terrified, crying child.’
            

         
 
         In 1999 the Sisters of Mercy faced over 100 charges of abuse in the High Court of Dublin. At exactly the same time in England, Father David Crowley was being sentenced to nine years’ imprisonment after pleading guilty to fifteen charges of sexual abuse on a child under ten years old and a number of boys under sixteen years of age. Many of his victims were altar boys. His offences occurred at parishes in West Yorkshire, Northern England and Devon between July 1981 and August 1992. On at least two separate occasions complaints were made by the parents of victims. Crowley was sent for counselling. He was then allowed to continue working on condition he restricted  his  access  to  young  people.  [Author’s italics.] On one occasion Crowley watched as he encouraged a nine-year-old boy to perform an indecent act upon a thirteen-year-old boy.
         
 
         Prosecuting Counsel Peter Benson told the court,
 
         
            ‘The abuse was systematically contrived and the Crown say the accused cleverly exploited his position of trust and authority as a Catholic priest to seduce impressionable young boys. He would set about winning their trust by allowing them to smoke and plying them with alcohol as a prelude to seducing them. He would often target the emotionally vulnerable young men who he came into contact with as suitable candidates for his attentions.’
            

         
 
         At much the same time that Father Crowley was using these techniques in various parts of England, Father Gerard Stock, also in the United Kingdom, was doing precisely the same and targeting the same group of potential victims – altar boys. He too was eventually caught and pleaded guilty to thirty-four counts of gross indecency involving sixteen young boys over a twenty-two-year period spanning 1959 to 1981.
         
 
         Father Adrian McLeish, as parish priest in Gilesgate, Durham, was an avid user of the Internet. When the police raided St Joseph’s presbytery they discovered that the priest had built up one of the world’s largest collections of Internet pornography. He was also regularly abusing at least four young boys. After police had taken the computers away, Father McLeish, fully aware that he would be going to prison, took a final opportunity to abuse one of his victims. The boy’s mother subsequently said, ‘It was as if he was having a last fling.’ It was further established that McLeish had been using parish funds to pay for his computer pornography. He was sentenced to six years’ imprisonment.
         
 
         Yet another who used his authority to seduce the young was Father Michael Hill. Among the victims of twenty to thirty offences of sexual abuse were two handicapped boys of fourteen and ten. One was confined to a wheelchair and the other had cerebral palsy. They were two of a number of victims who would have been spared their ordeal if the man who is now the Catholic Primate of England, Cardinal Cormac Murphy O’Connor, had been alert on his watch as Bishop of Arundel and Brighton. Less than a year after Murphy O’Connor’s promotion to the diocese in 1977, Father Michael Hill came under his control. Hill had been an active paedophile since 1959. One of the features of Hill’s later career is the number of times he was shuffled around the diocese. Murphy O’Connor has subsequently gone on record asserting that Hill’s removal from Godalming to Heathfield was ‘wholly unconnected with any question of child abuse’ but was due to ‘disagreement and unrest in the parish’. He has yet to specify the causes of the unrest but in late 1980 a number of parishioners from Godalming came to complain to Bishop Murphy O’Connor of the unnaturally close interest Hill was taking in their sons. As one mother recalled, ‘I told him what was going on. He said he would deal with it.’
         
 
         In a classic demonstration of how the secret system operates, Hill was moved to the Parish of Heathfield and sent to a rehabilitation centre run by the Servants of the Paraclete in Gloucestershire. Among other conditions, the centre specialises in treating paedophilia. Cardinal Murphy O’Connor’s subsequent comments regarding his confrontation of Father Hill in 1981 confirmed the truth of the allegations made by the citizens of Godalming. When Hill came to the diocese, his reports carried a health warning that he remained a potential danger to children. Notwithstanding that information, O’Connor allowed him to return to Heathfield parish. By 1983 at least one mother had strongly complained to O’Connor that Father Hill’s behaviour towards her two sons was unacceptable and a cause of great concern. Hill received further counselling and this time O’Connor’s response to the professional advice that the priest should not be allowed access to children was followed and Father Hill’s licence to work in a parish was withdrawn. Then in 1985 the bishop again softened his stance towards Hill. Part of the advice he had received from the medical experts in 1983 was that Hill might be allowed at some point to work in some restricted pastoral role outside the parish.
         
 
         The Bishop then made an inexcusable decision. He appointed Father Hill as chaplain to Gatwick Airport, which by the time in question, 1985, was known as ‘the Leicester Square of Sussex’ and ‘a magnet for homeless youngsters’. Father Hill took full advantage of his new appointment and committed further sexual attacks upon young boys. When Murphy O’Connor’s decision on Father Hill became public knowledge in November 2002, The  Times  newspaper commented that ‘the scale of Cardinal Murphy O’Connor’s moral blindness is potentially devastating’. Hill was subsequently arrested and found guilty of a number of sexual attacks between 1969 and 1987 including molesting a cerebral palsy sufferer on his way to Lourdes. Father Hill was sentenced to five years’ imprisonment.
         
 
         The Primate of All England has sought to justify his actions with regard to Father Hill on the grounds of a ‘genuine ignorance that there was (in the mid to late 1980s) not only among bishops and priests, but also in society at large, including the medical profession, about the compulsive nature of child abuse’. It is a defence without a shred of credibility. In November 2002 Father Hill pleaded guilty to a further string of sexual assaults committed between 1969 and 1987 and was sentenced to a further five years’ imprisonment.
         
 
         The Primate apologised for the ‘grave mistake’ but his contrition did not extend to resigning his position, despite the many demands from the faithful and from the media that he should leave the national stage. The credibility gap between the Cardinal and his bishops and the ever-shrinking Catholic congregation in England continues to widen. According to the Cardinal’s spokesman, the secret deals with victims that have involved the payment of ‘hush money’ were nothing to do with the Church. ‘It does not go near the Church. It is done between solicitor and solicitor.’ The spokesman did not say who instructs the solicitor to pay up.
         
 
         By 1999, as the Catholic Church in England and Wales maintained a silence over the growing convictions of priests for sexual abuse, it had become obvious that paedophilia within the United Kingdom would not be defeated by denying that there was a problem. Twenty-one priests had been convicted in a four-year period. At this crisis point Cardinal Cormac Murphy O’Connor fully acknow-ledged his mistaken handling of Father Hill. Soon afterwards, a full review was established under the chairmanship of Lord Nolan (a former Law Lord and Chairman of the Committee on Standards in Public Life). In April 2001 his report was published, with more than fifty recommendations to protect the potential victims.
         
 
         It was a positive step and one of its recommendations that was swiftly implemented called for an annual report. Despite numerous instances of clerical sexual abuse over many decades, the Catholic Church of Scotland has not been inclined to follow the example set south of the border. The most important recommendation of the Nolan Report was also rapidly introduced; the creation of a national child protection unit within the Church to ‘root out child abusers by vetting clergy, its lay staff and volunteers before they take up new posts’.
         
 
         The report observed within its executive summary:
 
         
            ‘Child abuse is a great evil. It can leave deep scars on the victims and their families. It is particularly abhorrent when a child or young person is abused by someone in a position of trust and responsibility. It is most abhorrent when that position of trust is held by a member of the clergy or a lay Catholic worker. The care of children is at the forefront of the teachings of Christ and is, therefore, one of the primary responsibilities of all members of the Church led by their priests and bishops.’
            

         
 
         Further, within the summary Lord Nolan and his committee observed a self-evident truth. ‘The fact is that should every parish throughout England and Wales follow our recommendations the problem of child abuse would not therefore be eradicated.’ It was commendably honest and their final aspiration should have touched a chord with every Roman Catholic within the country:
         
 
         
            ‘Our hope is that this report will help to bring about a culture of vigilance where every single adult member of the Church consciously and pro-actively takes responsibility for creating a safe environment for children and young people. Our recommendations are not a substitute for this but we hope they will be an impetus towards such an achievement.’
            

         
 
          
         The Church’s commitment to openness certainly struck a chord with the hitherto silent victims. Within the first eighteen months of the new guidelines going into operation, the Church had received nearly 150 further complaints of sex abuse. Another 100 complaints followed in 2004. Archbishop Vincent Nichols of Birmingham welcomed the abuse claims as a clear indication that progress was being made in addressing an historic backlog of abuse.
         
 
         The Archbishop may have been less enthusiastic when his own archdiocese was obliged to pay out £330,000 to a former altar boy who had been sexually abused by a priest over an eight-year period. The settlement reached in January 2004 was at the time the largest known payout in the United Kingdom. The payout, made days before the case was due to come to the High Court, is a further indication that in England and Wales the times are finally changing, but only in some areas.
         
 
         In late June 2005, the Birmingham archdiocese was obliged to set the compensation bar twice as high after being ordered by the court to pay over £600,000 (over $1.5 million) to a victim who, as a young boy, had been repeatedly abused by Father Christopher Conlan who had fled the country to Australia where he had died in 1998.
         
 
         One of the most extraordinary aspects of this scandal had been the dogmatic refusal by the Vatican to accept and acknowledge, until very late in the day, that such abuse was anything more than a local difficulty confined to the United States. As these pages illustrate, the sexual abuse by Catholic priests and religious of children, youths, adolescents and adults knew no frontiers. Pope John Paul II was aware from very early in his reign that this was an issue that he had to address and act on. He failed to address it.
         
 
         In Austria, a close friend of the Pope’s, Cardinal Hans Hermann Groer, was forced after a protracted struggle to resign following allegations of repeatedly abusing students at an all-male Catholic school. Groer rejected the allegations. In Switzerland, Bishop Hansjörg Vogel of Basel resigned after admitting he had impregnated a woman following his promotion to the hierarchy in the previous year. Standing behind every bishop referred to above is the same pattern of institutional abuse, the same range of paedophiliac sexual abuses by priests. Appalling abuse by the Christian Brothers has been matched by cruelty from the Poor Sisters of Nazareth or the Daughters of Charity of St Vincent de Paul or the Sisters of Mercy. For more than 100 years there were Nazareth homes all over the United Kingdom, Australia, South Africa, the United States and Ireland.
         
 
         From the mid-nineteenth century to recent times ‘Nazareth homes’ cared for the young and the old. The orphanages were run by nuns from the order of the Sisters of Mercy. Violent degradation and thrashings were a daily event. The children woke up to the screams of other children and to the familiar sound of the strap. In 1965 Helen Cusiter was eight years of age when her mother disappeared and she was taken, along with her five brothers, to the Nazareth House in Aberdeen. In 2004 at the age of forty-seven, after a chance meeting with one of her childhood tormentors, Helen became one of over five hundred former residents to bring an action against the Sisters. Her recall of what she had endured was corroborated by other former inmates who had not met for a lifetime. It included a particular incident with Sister Alphonso who had come looking for her while Helen had been playing on the swings.
         
 
         
            ‘She took me off by the hair, twisted me round and threw me against the church wall. She broke all my front teeth, my face was a mashed mess, the other kids were all screaming.’ Helen Howie, one of those screaming children,  remembers the  blood pouring from Helen’s face: ‘Sister Alphonso didn’t use leather straps, she used her fists, she had such strength.’ When the dentist queried the extensive bruising on the eight year old’s face he was told, ‘She fell.’
            

         
 
         Sister Aphonso was convicted on four charges of cruel and unnatural treatment. Because of her age she was merely admonished rather than imprisoned. There are all too many similar testimonies from hundreds of damaged people. Many sought not compensation but just the opportunity of being heard, of having the pain they still felt acknowledged.
         
 
         The Poor Sisters are no longer poor. They have approaching £200 million in their bank and have eventually dropped the ‘Poor’ from their title. There is now an international campaign to bring the Order to the bar of justice. It will be an uphill struggle with the insurance companies combining with a number of the bishops to ward off the attack.
         
 
         Many bishops are still in denial about the enormity and extent of clerical sexual abuse over the past forty to fifty years. They still consider it as a ‘problem’ that should be dealt with in-house – without publicity or criminal charges. In January 2003 the Irish commission created to enquire into child abuse publicly complained that ‘the Government and most religious orders are obstructing our work’. The Commission was investigating Church-run institutions to which the Irish Government sent ‘problem’ children and orphans. As in Canada, in Ireland much had been covered up. There were fifty-two ‘industrial schools’ in the mid-twentieth century where physical and sexual abuse were rife. An industrial school functioned as an early type of reform centre or Borstal. They were devised as ‘Means for Decreasing Juvenile Crime’. Often the only ‘crime’ was that the child had been orphaned or abandoned. In theory, apart from teaching the ordinary elementary subjects, the children also were taught a trade. The varying circumstances made no difference to the treatment meted out. Whether those entrusted with the children were Christian Brothers, Daughters of Charity or Poor Sisters of Nazareth the viciousness of the various religious orders had a disturbing uniformity. Since 1985 more than 4,000 survivors of a child  slave labour  regime  have sought compensation from the Irish Catholic Church. One who is beyond winning any compensation is Willie Delaney.
         
 
         In 1966 at the age of nine, Willie was the oldest of ten children, living in a caravan without sanitation or running water. It was his responsibility to help to feed the family. His father, a tinsmith confronting a shrinking market with the advent of long-life kitchen utensils, needed all the help he could get. Willie was caught stealing piglets and sentenced to six years in Letterfrack, an industrial school in the west of Ireland, described by survivors as ‘a hell on earth’. Inmates suffered physical, mental and sexual abuse. Willie was treated brutally. In 1970, by now thirteen, a few days before he was due home for a precious two-week holiday, Willie was continuously beaten about the head. Survivors have recently testified that one of the Christian Brothers was continuously beating Willie’s head with a bunch of keys; others remember him using a pole. At home Willie complained of severe headaches, then he suffered a fit, went into a coma and died. Doctors at St Luke’s Hospital in Kilkenny said he had died of meningitis. His father was certain his death was linked with the treatment he had suffered from the Christian Brothers.
         





OEBPS/insertSpan.js
function setSpanIGP(){var clsElementList=document.getElementsByClassName('title-num');setSpaninPara(clsElementList);clsElementList=document.getElementsByClassName('title-sub');setSpaninPara(clsElementList);clsElementList=document.getElementsByClassName('title-author');setSpaninPara(clsElementList);clsElementList=document.getElementsByClassName('title-contributor');setSpaninPara(clsElementList);clsElementList=document.getElementsByClassName('title-other');setSpaninPara(clsElementList);clsElementList=document.getElementsByClassName('caption');setSpaninPara(clsElementList);}function setSpaninPara(pClassList){for(i=0;i<=pClassList.length;i++){if(pClassList[i]){var para_html=pClassList[i].innerHTML;para_html='<span>'+para_html+'</span>';pClassList[i].innerHTML=para_html;}}}function init(){setSpanIGP();}window.onload=init;




OEBPS/9781849016858_cover_epub.jpg
, ¥ CATHOLIC CHURCH N,
AND THE
CHILD ABUSE

SCANDAL ~:L

By the author of In God’s Name <

DAVID YALLOP






OEBPS/logo_1_online_online.jpg





