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Introduction



What makes a big idea big? In 1953 the British philosopher Isaiah Berlin published a famous essay entitled The Hedgehog and the Fox, based on a fragment from a lost fable by the ancient Greek poet Archilochus: ‘The fox knows many little things, but the hedgehog knows one big thing.’


Berlin used this little fable as the basis for dividing the world’s great thinkers and writers into two categories, the foxes and the hedgehogs. A hedgehog has one big idea, and sees the world entirely through this single lens. Berlin cites a number of examples of hedgehogs, including the philosophers Plato, Hegel and Nietzsche, and the writers Dante, Dostoevsky, Ibsen and Proust. In contrast foxes – including Aristotle, Shakespeare, Montaigne and Goethe – draw on a wide range of ideas and experiences, and view the world from a variety of perspectives.


The present book includes a number of big ‘hedgehog’ ideas – Plato’s Forms, Hegel’s idealism, Marx’s dialectical materialism, to name but a few. But its broad scope, its willingness to include many mutually contradictory concepts, its questioning of assumptions, all make it very much a foxy sort of enterprise.


Although drawing on a range of academic disciplines, this small book makes no claims to comprehensiveness. Rather, it selects a number of ideas that general readers may feel they ought to know a little about, and gives them a succinct summary of the key points. By far the longest sections are devoted to philosophical and political ideas, for which no apology is made, but the reader will also find a range of topics drawn from religion, science, economics, sociology, anthropology, psychology and the arts. For those wanting a fuller treatment of scientific ideas, there is an entire volume in the same series devoted to that subject.


Ian Crofton
May 2011





Philosophy



The term ‘philosophy’ comes from the ancient Greek word philosophos, meaning ‘lover of wisdom’, and for the ancient Greeks philosophy had a very wide scope. Today, we take a narrower view as to what constitutes philosophy, an activity which has been defined as the critical examination of the basis for fundamental beliefs as to what is true, and the analysis of the concepts we use in expressing such beliefs.


The Greek philosophers before Socrates (c.469–399 BC) were predominantly concerned with speculations regarding the physical world, such as the nature of matter or the shape of the universe. Such inquiries became known in the Middle Ages as ‘natural philosophy’ – what we now call science.


Science can be classified as a ‘first-order’ activity, concerned with discovering the truth about the physical world. Another first-order activity is moralizing – telling us what actions are good and which are bad. Philosophy, in contrast, is a ‘second-order’ activity, one that examines the assumptions lying behind first-order activities.


Socrates – whose thinking is only preserved through dialogues written down by his pupil Plato (see page 12) – turned the focus of philosophy onto questions involving humanity, such as ‘What is good?’ This was the beginning of ethics, the branch of philosophy that seeks to clarify the basis of moral judgements. Socrates also developed methods of testing the validity of arguments – the beginnings of logic.


Ethics and logic are two of the major branches of philosophy. A third major branch, metaphysics, asks questions about the ultimate nature of reality, such as ‘What is being?’ Other fields within philosophy include epistemology, which studies the nature of knowledge; and aesthetics, which examines the nature of beauty and art, and questions the basis of critical judgements.


In addition, there are philosophies of a wide range of other first-order subjects, such as science, history, and political theory.


 



Reason



Reason is a word with a variety of shades of meaning. It is the human faculty that enables us to make logical inferences, arguing from the general to the particular (deduction) or from the particular to the general (induction). For some philosophers, ‘reason’ denotes the intellect regarded as a source of knowledge, as opposed to experience.


Reason is often contrasted with emotion or imagination or insanity or faith. In the 13th century, St Thomas Aquinas sought to reconcile faith and reason, giving the latter a place in Christian theology.


In the 18th century, thinkers of the Enlightenment emphasized the primacy of reason, seeking to abolish superstition and intolerance, and to reform the public sphere on rational lines. In reaction, the Romantic movement that arose towards the end of the 18th century emphasized the centrality of individual feeling in human experience (see page 386).
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This depiction of Newton by the English romantic William Blake’s depicts a figure obsessed with reason and oblivious to the natural world around him – yet it also mirrors the depiction of God in The Ancient of Days (page 141).


 



Platonism



The whole of Western philosophy has been described as ‘a series of footnotes to Plato’ – such has been the enduring influence of the ancient Greek philosopher.


Plato (c.427–347 BC) lived and taught in Athens, where he set up a school of philosophy known as the Academy. He was a pupil of Socrates (see pages 8–9), and most of his writings are written in the form of dialogues between Socrates and his followers. It is unknown how closely these represent Socrates’ own thought, as opposed to that of Plato himself.


The dialogues employ what is known as the ‘Socratic method’, in which Socrates pretends ignorance and asks a follower questions, leading them on until they contradict themselves. In this way, issues are clarified, and a closer approach is made to the truth. The early dialogues are concerned with ‘virtues’ such as piety and courage, and appear to conclude that virtue is knowledge, and that wrongdoing is the result of ignorance. Of particular significance is the method itself, involving the rigorous challenging of assumptions and an insistence upon logical argument – the hallmarks of true philosophy.


The dialogues also discuss the ultimate nature of reality. For Plato this consists of Forms, or Ideas, rather than what we experience in the material world. The supreme Form is the good, which equates to knowledge. To illustrate this concept, in The Republic Plato presents the fable of the prisoners in the cave (see page 14). The Republic is also concerned with politics, discussing the nature of justice and imagining an ideal, just state ruled by philosopher-kings.


Under the later Roman empire, the Neo-Platonists developed a mystical philosophy based on Plato’s Forms, and came up with a hierarchy of increasingly esoteric knowledge that they called the chain of being. This was influential among Jewish, Christian and Islamic philosophers down to the Renaissance and beyond, but has not proved as important as the works of Plato himself.


 



Plato’s cave



In The Republic, Plato presents a fable in which humanity is likened to prisoners chained in a cave. All they can see is the wall in front of them, and thus their only experience of objects is the shadows cast on the wall by a fire. According to Plato, this is analogous to our ignorance of ultimate reality, which consists of idealized and unchangeable Forms.


Thus a table is but an imperfect copy or shadow of an ideal table; a horse is just a manifestation of an archetype of horsiness. As individual horses are all different in some ways, none represent the real, ideal horse. The objects in the world we experience are forever changing: tables were once trees; horses are born, grow and die. True knowledge is only attainable in the unobservable world of Forms; all that we take as knowledge in the world of the senses is in fact nothing more than opinion or belief.
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Aristotelianism



The Greek philosopher Aristotle (384–322 BC) was a pupil of Plato, but his approach was very different. Whereas Plato held that ultimate reality was beyond human experience, Aristotle was concerned with studying the world as he found it. He wrote on a wide range of subjects, from logic, ethics, aesthetics and politics to physics, metaphysics, astronomy, meteorology, psychology, biology and zoology.


Contrary to Plato, Aristotle held that reality is made up of individual substances, not abstract entities. For him, the only source of knowledge is the evidence supplied by our senses, and he asserted that through the use of reason we can establish the distinctive qualities of things – in other words, their essences. Thus from the particular we can infer the general.


Aristotle sought to place such reasoning on a sound basis, and explored the nature of the syllogism (see page 88), a method of inference of which the following is an example: ‘All Greeks are human; all humans are mortal; therefore all Greeks are mortal.’ In showing what kinds of inference were valid, and which were not, Aristotle established the basis of formal logic, and gave a logical foundation to science.


In analysing poetry and drama, Aristotle held that art embodies nature in an idealized form, that the essence of beauty is symmetry and order, and that the function of tragedy is to purge the emotions through pity and terror. He argued that it is important for our happiness to exercise reason, the essential human capacity. Exercising reason involves both intellectual endeavour and the control of one’s emotions to achieve a ‘golden mean’ between austerity and excess (see page 106).


During the European Dark Ages, Aristotle’s teachings were preserved by scholars in the Islamic world. When from the 12th century Latin translations began to appear in Europe, they had a profound impact, providing a framework for the subsequent development of Western thought.


 



Humanism



Humanism can broadly be defined as an intellectual attitude that puts human beings at the centre of our concerns. The Greek philosophers before Socrates were primarily concerned with the nature of the universe, whereas Socrates, Plato and Aristotle, with their interest in politics and ethics, placed humans at centre stage.


In the European Middle Ages, intellectual effort was largely concerned with God and theology. But during the Renaissance there was a revival of interest in the writings of the ancient Greeks and Romans, which were largely secular in approach. Art, literature and scholarship all began to place the focus more firmly on human beings, although the existence or supremacy of God was rarely denied. With the beginning of the Scientific Revolution in the 16th century, people began to believe that human reason could fathom the workings of the universe. Today, the term ‘humanism’ often implies atheism, or at least a strongly secular attitude.
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Human nature



The question as to whether there is such a thing as ‘human nature’ – and if so, what that nature is – has vexed thinkers for many centuries. Christian doctrine holds that since the Fall – when Adam and Eve were expelled from the Garden of Eden for disobeying God – every human is born into ‘original sin’. According to this view, all humans are innately sinful, and salvation is only possible through various combinations (depending on the denomination) of priestly mediation, good works and, overridingly, faith (see page 142).


English philosopher Thomas Hobbes (1588–1679) took a similarly dim view of human nature, arguing that the life of early man was ‘nasty, brutish and short’. He held that only a strictly ordered society led by a ruler wielding absolute power could keep people from ‘continual fear and danger of violent death’.


To this day, political conservatives tend to emphasize the importance of authority and hierarchy, and dismiss attempts to improve the lot of the poor as ‘social engineering’ doomed to failure, owing to their perception of humans as being by nature lazy and selfish.


In the 18th century, the French philosopher Jean-Jacques Rousseau (1712–78) took the opposite view of human nature, arguing that humans in a state of nature are ‘noble savages’, their natural goodness only corrupted by society.


A generation after Hobbes, another English philosopher, John Locke (see page 71), denied that there was any such thing as human nature, claiming that humans were born as ‘blank slates’. Humans, Locke maintained, can thus be moulded by their environment and upbringing, and Locke placed great emphasis on the importance of education.


Political thinkers of the left – socialists, communists and anarchists – have generally adopted this position, believing that if society is ordered in the right way, humans will behave well, cooperate with each other selflessly and achieve happiness. This is the political aspect of the nature vs nurture debate (see page 198).


 



Love



Today, when we hear the word ‘love’ the first thing that we tend to think of is the yearning and passionate desire of one person for another – ‘romantic’ love. Some feminists dismiss this as no more than a cultural construct to reinforce male domination, while social biologists assert that its function is evolutionary, related to sexual selection.


The ancient Greeks distinguished three types of love: affection (philos), as between friend and friend; sexual love (eros); and selfless love (agape). Agape is the word used in the original Greek of St Paul (1 Corinthians 13:13) – ‘And now these three remain: faith, hope and love. But the greatest of these is love.’ In Christian theology, the love of God for his creation – in Dante’s words, ‘The love that moves the sun and the other stars’ – is the ultimate love. Plato and Aristotle considered love to be a yearning for perfection: ‘platonic love’ is beyond physical desire, and the ultimate love is the love of wisdom – the original meaning of the word ‘philosophy’.
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History



At its simplest, history comprises the stories we tell ourselves about the past. The earliest historical writings were king lists, such as those found in the ancient Middle East. These usually traced the lineage of the ruling monarch back to a god, thereby giving divine sanction to his right to rule. Myths and legends elaborated on such lineages, explaining how things in the world came to be as they are.


Later, when writers began to record the more recent past, they tended to slant their narratives to show off their own country, culture or religion in the best light – just as myths and legends had done. The tendency for historians to write with ulterior motives has been a recurring trend.


In the 19th century, for example, many historians wrote history as an account of human progress, culminating in what they regarded as the superiority of the state of affairs pertaining in their own day. For some British historians such as Lord Macaulay (1800–59), history was the irresistible march towards constitutional monarchy and parliamentary democracy. In Germany, the philosopher G.W.F. Hegel (see page 63) saw history as an inevitable unfolding of abstract ideas, culminating in the absolutist Prussian state under which he lived. Marx took a similarly deterministic approach, but for him the goal of history was perfect communism (see pages 258–261).


Historians today reject the idea that history is the working out of some overarching purpose, and strive towards more objective accounts. And yet complete objectivity is not attainable in history. Even if a fact can be demonstrated to be irrefutably true, history consists of a selection of facts marshalled into some kind of account or explanation, and in the very act of deciding which facts are important, and how they relate to other facts, the historian will inevitably betray the perspective of his or her own class, culture and even gender.


 



Nature



Nature is one of those words, like ‘love’, that carry a multiplicity of meanings and a huge amount of cultural baggage. The ‘nature’ of something can mean its essence, or defining quality (see, for example, human nature, page 20). ‘Nature’ can also denote the entirety of the physical universe, contrasted with the world of ideas (see, for example, Plato’s Forms, page 14) or spirituality.


Alternatively, ‘nature’ can suggest all that is separate from ‘civilization’. For much of human history, nature in this sense was regarded as abhorrent. Mountains and forests, for example, were dangerous, useless and therefore ugly. Only landscapes tamed by cultivation and industry had moral or aesthetic value. But beginning in the later 18th century the Romantic movement (see page 386) altered our perspective, portraying wild places as sources of sublime inspiration. More recently, the environmental movement has emphasized the ecological value of untouched wilderness (see page 268).
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George Stubbs’s painting A Horse Affrighted by a Lion (1777) depicts nature in both its brutal and romantic aspects.


 



Metaphysics



Metaphysics is the branch of philosophy concerned with being, knowing and the ultimate nature of reality. It addresses questions of the existence or otherwise of God and of the external world, the nature of time and space, the relation of mind to body, the reality or otherwise of causation, and the respective claims of determinism and free will in human affairs. The aspect of metaphysics concerned with knowing is termed epistemology (see page 54).


Metaphysical questions dominated philosophical inquiry from the time of the ancient Greeks through to the Middle Ages and beyond. Plato, for example, held that reality only exists in the abstract world of Forms (see page 14), while 13th-century Christian theologian St Thomas Aquinas used Aristotelian reasoning to establish the existence of God.


In the 17th century, the French philosopher René Descartes concluded through rational argument that mind and body are two separate entities, and was then obliged to speculate as to how the immaterial and the material could interact (see page 43).


The claims made by metaphysicians regarding realities beyond our power of observation or even reason have led many to sneer that these dreamers live entirely in cloud-cuckoo-land. In the 18th century the Scottish philosopher David Hume proposed two questions that should be asked of a work of metaphysics. Firstly, ‘Does it contain any abstract reasoning concerning quantity or number?’ Secondly, ‘Does it contain any experimental reasoning, concerning matter of fact and existence?’ If the answer to both was ‘No’, Hume’s advice was to throw the book in the fire, ‘for it can contain nothing but sophistry and illusion’.


In the early 20th century logical positivist thinkers (see page 80) attacked metaphysics on similar grounds, while others suggested that the tangles that metaphysicians involved themselves in arose out of misconceptions about the way that language works. However, despite these critiques, metaphysical questions continue to occupy the minds of many philosophers.


 



Purpose



The belief that life, the universe and everything has a purpose – or ‘final cause’ – is called teleology. This intellectual tendency may arise out of the way that humans behave, generally acting rationally to achieve particular goals. The sorts of language we use to describe our aim-oriented behaviour encourages us to apply this sort of language – involving preordained or anticipated ends – to non-human processes.


Implicit or explicit in much teleological thinking is the concept of a design lying behind natural phenomena, especially life on Earth. Some Christians insist that this would not be possible without an ‘intelligent designer’, i.e. God. The language-habit of assigning purpose to things is a trap that even committed Darwinists sometimes make, but it is really a shorthand way of describing how a random genetic mutation may by chance provide a functional advantage to an organism and so be perpetuated by natural selection (see page 196).
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The absurd



During the course of the 19th century, the certainty of many people that the world was ordained by God began to be eroded. First of all, the geologists established that the Earth must be very much older than suggested in the biblical account. They also showed, via fossils, that many creatures had once lived on Earth that were now extinct.


Then Charles Darwin (1809–82) showed how living creatures evolved via natural selection (see page 196), rather than being instantaneously created in their present forms by God. Many thinking people found Darwin’s arguments irrefutable, and the implications terrifying. The German philosopher Friedrich Nietzsche voiced the fears of many when in 1882 he declared ‘God is dead.’


If God was not responsible for life, then life was left without a divine purpose, or perhaps without any purpose at all. The general human inclination to seek meaning in existence was thwarted by the bald facts of science. Humans could no longer answer the perennial question, ‘Why are we here?’


This conflict resulted in the apprehension that the universe is meaningless and irrational – absurd. Humanity appeared to face a crisis. The question of how to act in such an absurd universe is one of the main concerns of the philosophical movement known as existentialism (see page 36).


Although existentialism and the notion of the absurd have their roots in the 19th century, they took a particular hold on the Western mind in the aftermath of the Second World War. The Holocaust had shown just how inhuman humans could be, and the dropping of the atom bombs on Hiroshima and Nagasaki presented a vision of how humanity might annihilate itself entirely. The resulting sense of hopelessness, anxiety and bewilderment gave rise to an ‘absurdist’ tendency in literature, epitomized by Samuel Beckett’s play Waiting for Godot (1953) – in which two characters wait endlessly for a third, the suggestively named Godot, who never arrives.


 



Being



The study of being is called ontology. Its primary concern is with which things exist and which do not. Such things include universals, minds independent of bodies, things independent of the mind, free will, essences and God.


If the thing in question is held to exist, then the question arises as to whether it exists independently of minds or language. It may also be asked whether it is irreducible, or is made up of other constituents. Questions may also be posed as to whether such things exist as substances, or as qualities, or as properties, or as relations to other things.


One of the most enduring debates in philosophy regards the status of universals – general terms such as ‘blue’ or ‘cat’. ‘Realists’ hold that universals exist independently of the mind, while at the other end of the spectrum, extreme ‘nominalists’ argue that the objects of such general terms have nothing in common except the general term itself.


To be is to do


– Socrates


To do is to be


– Sartre


Do Be Do Be Do


– Sinatra


 



Existentialism



Existentialism is a trend in philosophy that asks in broad terms how the individual should act in an ‘absurd’ universe without meaning, purpose, rationality or morality (see page 32). In such a universe, an individual’s existence consists of complete freedom to choose.


The individual’s choices must be unconstrained by references to generalizations and abstractions such as human nature, scientific or historical determinism, morality or rationality. But they must be made in full recognition of the existence of other individuals and objects. ‘Authenticity’ resides in accepting this absolute freedom, while to deny it is ‘bad faith’. The individual is continually confronted with choices, and must take complete responsibility for his or her actions, giving rise to a condition of angst or anxiety.


Existentialism has been particularly influential in continental Europe. One of the first recognizably existential thinkers was the Danish philosopher Søren Kierkegaard (1813–55). A Christian, he emphasized the importance of personal choice and commitment, and asserted that in the face of the absurd one is free to choose to believe – to make a ‘leap of faith’.


Another thinker who influenced later existentialists was the German philosopher Friedrich Nietzsche (1844–1900). Dismissing the claims of religion, science, metaphysics or rationality to have established either absolute truth or absolute values, he asserted that in a world without structure or purpose the individual must reject the ‘slave morality’ of Christianity and aspire towards new values, ‘beyond good and evil’. The exceptional individual must adopt the ‘will to power’, and enhance life through creativity.


In the 20th century, one of the leading exponents of existentialism was the German philosopher Martin Heidegger (1889–1976). He was deeply concerned with the ‘meaning of being’, and was responsible for the concepts of authenticity and angst. In France, the leading proponent was the novelist, playwright and philosopher Jean-Paul Sartre (1905–80), who coined the existentialist term ‘bad faith’.


 



Identity



The problem of determining whether an object or a person has the same identity through time is one that has long vexed philosophers. Imagine an old axe that needs its handle replacing; then, a few years later, its head needs replacing too. When this is done, in what sense if any is it the same old axe?


Similar questions can be asked of human beings. I may still have the same DNA that I had 30 years ago, but nearly all of the cells in my body will have been replaced. Although there is a passing resemblance, I do not look the same. Nor do my opinions or my behaviour resemble those of my younger self. In what sense am I the same person? Maybe, some philosophers conclude, it is mistaken to conceive of a ‘substantial self’ beyond individual thoughts, memories and experiences. Maybe the self resides in process, not substance.
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Consciousness



Consciousness is our awareness not only of the external world, but of ourselves and of what occurs in our own minds. This inner world includes feelings, memories, beliefs, perceptions and other mental events. Some have suggested that consciousness is what distinguishes humans from the other animals. Animals are clearly conscious of the external world, but to what extent they are self-conscious, if at all, is a moot point. They clearly process sensory inputs out of which actions emerge; but observing human behaviour, without the benefit of introspection, we could say no more of humans.


One of the great challenges of contemporary neuroscience is to find a material basis for consciousness. The functions of different parts of the brain are being unravelled, and some physicists have suggested that consciousness may involve quantum events (see page 182). However, consciousness is a subjective experience, so perhaps can never be entirely elucidated by mechanistic explanations.
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Mind



It is easier to describe the functions of what we call ‘mind’ than to say what kind of a thing it is. The mind has been defined as the faculty that enables us to perceive, believe, reason, remember, feel and will. Whether the mind is simply the sum of our mental processes – our perceptions, beliefs, reasonings, memories, feelings and decisions – or whether there is something separate about the mind, above and beyond the events that occur within it, is one of those ticklish questions that keep philosophers in business.


Some would suggest that the problem is illusory, resulting from the fact that we have this word ‘mind’, and therefore assume that because we have a word for it, it must be some kind of real and distinct thing – something with a privileged status, akin to ‘soul’, perhaps (see page 150).


There are other issues to do with the nature of mind that have exercised philosophers through the ages. Is it the same kind of thing as the body, or different? This is known as the ‘mind-body problem’.


Idealists (see page 62) hold that only the realm of ideas is real, and that the body is merely a projection of the mind. In contrast, materialists (see page 64) hold that only the physical world is real, and the mind is merely a function of the body. These are both ‘monist’ positions; monism (from the Greek monos, ‘single’) holds that reality consists of only one kind of thing.


In contrast to monists, dualists assert that mind and body are two different things. The most famous dualist position is that enunciated by the 17th-century French philosopher René Descartes (see page 68), who held that mind and body are separate substances, and yet still capable of interaction. In the 20th century, this state of affairs was mockingly characterized by British philosopher Gilbert Ryle as ‘the ghost in the machine’.


 



Change and motion



The question as to whether change and motion are real or illusory was first raised by a number of Greek philosophers in the 5th century BC. Parmenides held that reality is single and unchanging. Only being is real; everything is in a permanent state of being, and non-being is illusory. For change or motion to occur, being would have to become non-being, which is contradictory. The information from our senses which suggests that change and motion do occur shows only that our senses mislead us. Zeno of Elea, a follower of Parmenides, devised a number of paradoxes to illustrate these points.


In opposition to this position, Heraclitus held that reality consists of flux (constant change) and motion, and famously asserted, ‘You cannot step into the same river twice.’ Every object is a ‘harmony of opposite tensions’, and behind this process lies an organizing principle he called logos, analogous to human reason.
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Determinism



Determinism is the doctrine that everything that happens has a cause and is therefore inevitable. These effects become in their turn the causes of further effects. Thus chains of cause and effect extend through time and space. For some, they are a manifestation of the will of God, the first cause (see page 48). For others, they are the inevitable consequence of the laws of nature.


In science, the discovery by Isaac Newton of the laws of motion and gravitation (see page 178) provided the basis for an entirely mechanistic explanation of the universe. This led the French astronomer Pierre-Simon Laplace (1749–1827) to assert that it was possible for the mind – if provided with data regarding all the forces operating in the universe, together with information about the mass, dimensions and positions of all the objects that lie within it – to work out both the past and the future of everything.


But already by Laplace’s time doubts had been cast. The 18th-century Scottish philosopher David Hume suggested that causality may be no more than a habit of mind, without any logical validity (see page 72). And in the 20th century, quantum mechanics has shown that in the realm of subatomic particles, indeterminacy prevails (see page 183).


The fact that determinism appears to deny the existence of free will (see page 50), and therefore the moral responsibility of individuals for their actions, presents a central problem in ethics. In Christian theology, the doctrine of predestination (see page 160) asserts that certain individuals are destined for salvation and others to damnation, however they behave.

OEBPS/images/f0002-01.jpg





OEBPS/images/f0023-01.jpg





OEBPS/styles/page-template.xpgt
 

   

     
	 
    

     
	 
    

     
	 
	 
    

     
	 
    

     
	 
	 
    

     
         
            
             
        
    

  

   
     
  





OEBPS/images/f0027-01.jpg





OEBPS/images/f0004-01.jpg
g €€ £







OEBPS/images/f0041-01.jpg







OEBPS/images/f0039-01.jpg





OEBPS/images/f0031-01.jpg





OEBPS/images/f0045-01.jpg





OEBPS/images/f0005-01.jpg





OEBPS/images/f0015-01.jpg





OEBPS/images/9780857386199.jpg
BIG IDEAS IN BRIEF

© 200 wor\ld-chor.\ging concepts explained.in an.instant






OEBPS/images/f0019-01.jpg





OEBPS/images/pub.jpg
(JQuercus





OEBPS/images/f0011-01.jpg





