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            PREFACE

         
 
         Her Majesty was doubtless not amused by calls in 2007 that her anniversary visit to Jamestown in Virginia, to celebrate the founding of the first permanent English settlement in North America in 1607, should be the occasion for an act of contrition for the past treatment of both Native Americans and Africans, but the vexed subject of slavery continues to trouble public memory and private consciences. For example, the letters page of the Fredericksburg, Virginia, paper The  Free Lance-Star for  18 April 2010 included a letter describing New England’s role in the slave trade and complaining that only the South was being blamed for this evil.1 The following month, the Texan Board of Education approved a new history and social studies curriculum that downplayed the role of slavery, arguing that the American Civil War was fought principally over states’ rights. The new curriculum has already proved highly divisive, and, given the role of Texas as a major market for text books, this decision was nationally significant.
         
 
         This issue is not simply one of public memory. Indeed, as this book hopes to show, slavery is not only a matter of the past but also has echoes to this day, not least with such practices as debt bondage, penal labour, sexual slavery, human trafficking and girls sold by dowry into marriages that are little better than servitude. The disproportionately black group of convicts working on a railtrack escorted by gun-holding white guards on horseback, whom I saw at Augusta, Georgia in the early 1990s were not slaves in the sense of those, including possibly their ancestors, sold at harboursides in the eighteenth century, but nor were the Mamluk slave soldiers of medieval Egypt. As Lord Mansfield noted in his ruling in the Somerset case in 1772 ‘the power of the master over his slave has been extremely different in different countries’. Coerced labour is a central theme of slavey, but the range of this work is broad. Tursun Beg, an Ottoman surveyor, noted of the successful campaign in the Morea (Peloponnese) in Greece in 1455, ‘After these conquests … every tent had the appearance of a slave market with pretty young girls and boys thronging the entrances.’2
         
 
         Slavery is a subject that has a long history and a broad geographical scope. The breadth of the story encompasses the ancient and the modern world, Atlantic and Islamic trades, and it is scarcely surprising that slavery does not have a single meaning, nor a uniform context. This diversity is important not only to understanding slavery in the past but also how it can be seen today. In particular, by raising the question of public or state slavery, I seek to advance a narrative and analysis that is different in its emphasis to the standard one, and this difference is relevant to the question of present-day legacies and apologies. Slavery is one of the most emotive issues in history, and I indeed have found this a distressing book to write as the subject involves so much hardship, misuse and cruelty. At every stage, it is important to appreciate in what follows that abstractions dissolved under scrutiny into real people and that these people felt and suffered.
         
 
         In working on this topic, I have benefited greatly from holding a Mellon Visiting Professorship at Stillman College in 1992, and from being invited by the Division of Continuing Education of the University of Virginia to speak at a conference held in 2000 on Jefferson and Slavery, by Don Yerxa to speak on another held in 2007 on Abolitionism and Progress in History, by Carol Seigel to speak at Burgh House (Hampstead Museum) in 2007, and by Ahmed Banyn and Darryl Thomas to speak at the Department of African and African American studies at Pennsylvania State University in 2010. I have profited greatly from the comments of Bill Gibson, Leo Hollis and Joe Miller on an earlier draft, and of David Brion Davis, Keith Hamilton, David Northrup, Thomas Otte and John Thornton on sections of an earlier draft, and from discussing the subject with Charles Aldington, Kristofer Allerfeldt, Tonio Andrade, Nick Baron, Michael Bennett, Troy Bickham, Pita Burt, James Chapman, Karel David, Martin Dusinberre, Arthur Eckstein, Olavi Fält, Peter Fleming, Ron Fritze, Peter Garretson, Robert Gerwarth, Chris Gill, Derek Gore, Anthony Harding, Janet Hartley, Susan Hayward, Richard Hitchcock, Rudi Matthee, James Onley, Michael Prestwich, Geoff Rice, Peter Robb, Richard Scrivener, Claude Sintes, Jouko Vahtola, Eugene Vansickle, and Everett Wheeler. None is responsible for any of the errors that remain. It is a great pleasure to dedicate this book to George Bernard, an old friend and fellow historian, and, in doing so, to mark thirty years of friendship. 
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            1.  The  Free  Lance-Star,  18 Apr. 2010, section D, p. 4
            

            2.  H. Innlick and R. Murphey (eds), The  History  of  Mehmet  the Conqueror  by Tursun Beq (Minneapolis, MN, 1978), p. 44. See also C. T. Riggs (ed.), History  of  Mehmet  the  Conqueror  by Kritovoulus (Princeton, NJ, 1954), p. 155.
            

         



      

    


  

    

      
         
         

         
            INTRODUCTION

         

         Hadijatou Mani was sold into slavery at the age of twelve, and subsequently beaten, raped, and, indeed, imprisoned for bigamy for marrying a man other than her ‘master’. This case was not one from the sixteenth or eighteenth century, but one that came before the Court of Justice of the Economic Community of West African States in 2008. The government of the state of Niger was convicted for failing to protect Ms Mani and was fined accordingly. In a reminder of the continuation of mistreatment, Ms Mani announced that a reason for her action was to secure the freedom of her children in a society where, despite the government’s formal opposition to slavery, customary courts support the practice whereby the children of slaves become the property of their masters.1 Slavery indeed is far from past, and this is a key theme of this book. Niger, one of the world’s poorest countries, was ranked bottom by the United Nations in 2006 of the world’s states in terms of ‘human development’. Slavery was not one of the criteria, but Niger shows that it is still the condition of many.
         

         The mournful, underground dungeons at Cape Coast Castle and other bases on the low, watery coastline of West Africa where African slaves were held from the fifteenth to the nineteenth centuries prior to shipment to the New World are a potent memory of the vile cruelty of slavery, and notably of the approximately 12.5 million Africans forced into this trade and transported on about 35,000 transatlantic voyages, yet these dungeons are not alone and should not crowd out other landscapes where slavery was carried on and the slave trade conducted.2 Nicholas de Nicolay’s mid-sixteenth-century account of slave dealers parading their captives naked to show that they had no physical defects, and so that they could be examined as if they were horses, with particular reference to their teeth and feet, could have referred to the world of Atlantic slavery, but actually was written about Tripoli in modern Libya, where large numbers of Christians captured from Malta and Sicily by the Barbary pirates of North Africa were sold.3
         

         Indeed, the landscapes of slavery span the world, and range from the Central Asian city of Khiva, where the bustle of the slave market can still be visualized in the narrow streets, to Venice, a major entrepôt for the slave trade of medieval Europe albeit not one noted by modern tourists. The range is also from Malacca in modern Malaysia, an important centre for the slave trade around the Indian Ocean, especially under the Muslim sultans but also, from 1511, under, first, their Portuguese and, then, their Dutch successors, to the few remains of the murderous system of labour that was part of the Nazis’ genocidal treatment of the Jews. The variety of slavery in the past and across history stretched from the galleys of Imperial Rome to slave craftsmen in Central Asian cities, such as Bukhara, and from the mines of the New World to those working in spice plantations in East Africa. Public and private, governmental and free enterprise, slavery was a means of labour and a form of control.
         

         The purpose of this book is to provide an account of the history of slavery and the slave trade that focuses on the last half-millennium but includes an earlier background. Slavery is like war. In one light, ‘you know it when you see it’ and enforced servitude, like large-scale, violent conflict, is easy to define; but, just as discussion of war frequently overlaps with other aspects of conflict and violence, so the same is true with slavery, with force and servitude being open to varying definitions. In 2000, the International Association Against Slavery included debt bondage, forced work, forced prostitution and forced marriage in the scope of slavery, and, if such an understanding is the case today, it is unclear why it should not also be extended to the past. As another instance of varied definitions and understandings of slavery, this time from an historical perspective, there is a contrast between slavery as the condition of a distinct, hereditary caste, and enslavement as an individual fate or punishment. Societies with large-scale slavery have very much differed as to whether the status is hereditary or not.
         

         A central theme here is that slavery is the most distinctive, but by no means the only, form of coercive labour, and that the latter is far more important in the history of labour than is often appreciated. Indeed, in many respects coercive labour is the core type of labour, while free labour – like, for example, secularism – is a product only of particular environments, notably those with high liquidity in which the purchase of work by means of wages could be used as the means to secure labour. Moreover, the extent to which either free labour or secularism can be seen as a product, or even definition, of modernization and modernity is less obvious than would have been the case twenty years ago.
         

         The relationship between slavery and coercive labour does not offer a precise definition. For example, the International Convention with the Object of Securing the Abolition of Slavery and the Slave Trade ratified by the members of the League of Nations in 1926 defined slavery as ‘the status or condition of a person over whom any or all of the powers attaching to the right of ownership are exercised’, but, far from being readily agreed, that definition emerged only from political bargaining that led to the exclusion of forced labour and concubinage. An understanding of such bargaining subverts an attempt to present this, or any other, definition as of universal use. To turn to recent years, about 17,000 slaves were freed in the state of Niger in 2005, but they were described as ‘bondage workers’.4 Indeed, instead of clear definitions, there are overlaps5 between slavery, convict labour, serfdom, debt servitude, indentured service, the idea that entire nations, such as modern North Korea, are slave societies, and so on.
         

         As an instance of the problem of definitions, there was a legal and linguistic distinction between serfdom and slavery in Russia. Kholopstvo  is slavery and a slave was known as kholop or rab,  and serfs were not slaves even if their life differed in few respects. Yet, the word rab  or slave was sometimes used when referring to serfs; serfs could be bought and sold, and families could be split up or moved against their wish. The character of Russian serfdom was bitterly criticized in Alexander Radishchev’s book Journey  from  St.  Petersburg  to Moscow  (1790), which denounced arduous work, poor living conditions, and the right of lords to sell and to flog serfs. Moreover, serfs were outside the normal legal system for all but the most serious criminal offences until the 1860s, while the distinction between the robot  work regime of Polish serfs and the work done by Russian slaves was limited. A similar point might be made about the slaves and Cretan peasants alike forced by the Ottomans (Turks) to dig trenches to support the siege of the Venetian-held fortress of Candia in Crete from 1645 to 1669.
         

         Furthermore, it is not necessary to draw attention to the modern term ‘wage slave’, in order to note that many who are not formally seen as slaves have had little or no choice about work and its character and context, not least in terms of subservience, emuneration and lack of labour mobility. Travelling from Füssen in Bavaria to Innsbruck in Austria in 1787, Adam Walker wrote of the women he saw, ‘I sincerely pity them, they are such slaves as I have heard the Negroes in the West Indies described. No uncommon sight to see them threshing corn, driving wagons, hoeing turnips, mending the highways’.6
         

         In the nineteenth century, comparisons were drawn by Southerners between the black slaves in the American South and the workers in many Northern company towns, who were tied there not least by payment in tokens that could be used only in company shops. This highly contentious issue was fought out in print on both sides of the Atlantic. Thus, in 1863, as men fought to decide the future of the United States, Edward Yates in Britain addressed A  Letter  to  the  Women  on Slavery  in  the  Southern  States  of  America  in which he agreed that there were ‘white slaves’ in the Northern states, as well as in Britain, but also established a clear difference with only black people in the South robbed of their right to their own labour, women robbed of children and men of wives, and all subject to the torture of the lash.7
         

         Similar points were made about the condition of the poor in Britain, but, again, the argument came from both sides. Thus, A  Letter  to  those  Ladies  who  Met  at  Stafford  House  in Particular,  and  to  the  Women  of  England  in  General,  on Slavery  at  Home  (1853) by an ‘Englishwoman’, declared:
         

         
            there is a class of English  slaves who deserve your pity as much as the bondmen of the United States … women … who are left to starve, or what is worse, to gain a livelihood with the wages of sin and infamy … Day after day, night after night, while life exists, do these our countrywomen toil at their needle, until either their eyesight fails, or else disease, consequent on close sitting and cramped limbs, calls them to a quieter home, the only resting place for them. Is it not slavery to work for fourpence-farthing a day, or rather day and night … Is it not slavery to live year after year dependent on the hard masters in many of the most fashionable shops in our great metropolis … human beings herd together until the very air is loaded with death … [in England] on many thousands the curse of slavery rests … those hordes of half-savage beings who exist in London and in many of our great manufacturing towns.8
            

         

         This pamphlet, directed against ‘great ladies’ active in Abolitionism, captured the plasticity of the concept of slavery, the extent to which it was employed in a critical factor but also could be used to define hypocrisy. The use of the language of slavery to discuss harsh working and living conditions at home was to be extended by feminists to depict the female condition, although their criticism in the late nineteenth century largely rested on the absence of freedoms, particularly the right to vote.
         

         However, the classic Western assumption, which in part draws on Karl Marx and in part on interest in the history of the West, locates slavery as an aspect of labour control and use (the two are closely related, but different) in capitalist societies, most evidently the plantation economies of the New World from c.1500 to c.1890. A key element here is the removal of the labourer from their original society, which helps lead to a defining isolation and vulnerability. In the case of the New World, slaving indeed served to build up a labour force based on fungible human collateral for the credit that supported an Atlantic trading system that grew through very heavy borrowing from Europe.9 This, however, is far too narrow an account of slavery, for it omits totally the significance of public slavery: slavery in the service of the state, which is a key strand from antiquity to the present, most famously with the public construction projects of Ancient Egypt and Classical Rome or the convict labour that powered the opening up of Siberia under Stalin; convict generally only in the sense of political crimes.
         

         Slavery, therefore, is a state with different meanings in particular contexts, but with a fundamental element of an absence of freedom. This last element puts a focus on the political dimension as well as the more customary economic one, and thus underlines the extent to which slavery is the collective experience of those who lack freedom as well as a personal one. Slavery as the condition of being without freedom is different to those of labour without payment to the worker, or of coerced labour, let alone to slavery as whatever is legally defined as such, but is also a valid definition of slavery. Coercive work entails a denial of personal freedom, but such a denial does not necessarily centre on coercive work. Indeed, far from seeing sale, purchase and sellability as key elements of slavery, they were, and are, particular means of exchange within one of the two central forms of slave society, with governmental power providing the other element. Moreover, the classic Atlantic slave trade depended on both capitalist exchange and government power, as African polities produced slaves through warfare, just as polities for much of history supported slave markets by these means. This point is also valid for slavery in, for example, Classical Rome, medieval India, and early-modern (c.1500–c.1800) Central Asia, as most of the slaves in these civilizations derived directly or indirectly from those seized in warfare.
         

         Across the world, the slave trade might seem to open up an important distinction between slavery and serfdom, that of compulsory movement for work, but the category of those who were not apparently slaves still included many people subject to such movement. These people included serfs moved against their will, transported convicts, others sent to colonies or on internal exile against their will, and even, in one light, the indentured servants and others travelling for economic opportunity within a system in which their choices were limited or non-existent.10 The use of child labour from workhouses and other sources in eighteenth-century Britain enabled the Independent  of 2 August 2010 to run a piece on the Industrial Revolution being dependent on slavery.
         

         In advancing a typology of slavery, it is possible to differentiate between societies with slaves, in which slavery was largely a domestic institution within the household, and slave societies, in which slavery was the mode of production on which the dominant group depended for its position.11 It is also possible to focus on two types of the latter: slavery at the service of the state, and slavery within a private enterprise system. Slavery at the service of the state tends to receive the least attention, but state slaves of various types were important in many pre-modern states. In some cases, indeed, they were key elements in the governmental system, most obviously with the janissary units in the Ottoman (Turkish) Army, who played a crucial role in the army and the politics of the state until the 1820s, but also with the Scythian archers used as a police force in Classical Athens.
         

         Moreover, certain modern governments, such as North Korea, can be seen to claim so much authority and to wield so much power that, whatever the legal and constitutional situation, their entire population can be regarded as slaves. This may be seen as a rhetorical device, but it is difficult to see how slavery at the service of the state can be discussed historically and the term not employed to describe such a contemporary society. Less dramatically, public ownership of the means of production underlines the problem of excluding some societies from the discussion of slavery, as such ownership can leave the individual with scant freedom to decide how and where to work. Thus, the focus on work in discussion of the private, capitalist type of slavery can be replicated for this type of public slavery even if the ideology about work and citizenship that is deployed is totally different.
         

         The use of slavery to describe such modern societies may appear overblown, but the rhetorical use of slavery as a critical designation is longstanding and not confined to antiquity. Turning from the emphasis on work, European political rhetoric in the early-modern period also echoed the Classical fears of enslavement12 and employed the juxtaposition of liberty  and  slavery, typecasting the  subjects  of political systems judged unacceptable as slaves. Thus, in England, the opposition in 1297 claimed that, by means of arbitrary taxation, Edward I was reducing them to a state of servitude, which was a potent rhetorical argument. Such claims became more insistent in the early-modern period. The British Whig journalist James Baker linked slavery to ignorance and reiterated Classical Greek themes about Persia when he wrote in 1723,
         

         
            There is not a trick in religion, nor a piece of villainy in politics, but what owe their rise and growth to ignorance. Keep the people in the dark and you may lead them where you will … hence slavery and superstition have overrun the eastern monarchies, from the beginning to this day; and for their sins, these evils rage now and ravage in too many western nations.13
            

         

         In 1740, James Thomson offered a vision of national destiny in these terms:
         

         
            
               When Britain first, at heaven’s command 
               

               Arose from out the azure main, 
               

               This was the charter of the land, 
               

               And guardian angels sung this strain: 
               

               ‘Rule, Britannia, rule the waves; 
               

               Britons never will be slaves’.14
               

            

         

         William Cowper added in 1785:

         
            
               Slaves cannot breathe in England, if their lungs 
               

               Receive our air, that moment they are free; 
               

               They touch our country, and their shackles fall.15
               

            

         

         This argument was used by the British against the Spaniards and the French in the eighteenth century, and was also to be employed by the American Patriots against the British at the time of the American Revolution. Protestant polemicists defined Catholicism in terms of enslavement to a false image and practice of Christianity. These arguments were not only made in print but were also seen in private correspondence, as when John Tucker MP wrote to his brother in 1748 about the ‘inevitable slavery’ threatened by a failing resistance to French expansionism.16
         

         The contrast with the reality of slave labour was readily apparent while there was no racial component to these arguments, but they were important in keeping slavery alive in the minds of commentators as a signifier of what was totally unacceptable. Indeed, this use of the terminology of slavery was important to the subsequent traction of Abolitionist arguments in Britain. At the same time, alongside this rhetorical usage, the discussion of politics as slavery testified to an anxiety that aspects of the latter could spread and were not limited by current signifiers of race and location.
         

         Yet, although there were slaves in Christian Europe during the Middle Ages, and, in the shape of galley slaves, they continued to exist throughout the early-modern period, with Mediterranean galley fleets ending only in 1816, a characteristic of Western slavery from the sixteenth century was that it was predominantly part of the commercial economy and generally practised in colonies outside Europe. Slavery in the Western world was a system of servitude driven essentially by free enterprise, and this situation also provided the crucial context for the slave trade in this world: it was a response to economic need, and a product of the search for economic opportunity.
         

         Western slavery represented an aspect of the commodification of human beings for reasons of labour that is central to economic activity. However, focusing modern concerns, it also reflected particular socio-cultural assumptions and practices in which nationhood, ethnicity and religion all played important, although varying, roles. Historically, there was no necessary relationship between slavery and racism. Indeed, enslavement was frequently a penalty for illegal behaviour. There were the white slaves of white states, most obviously those who manned the oars of the large numbers of Christian galleys that contested the Ottoman advance in the Mediterranean.17 In sub-Saharan Africa and Ancient Rome, where owners and slaves were often of the same colour, manumission, the freeing of slaves, was common, and in Africa women and children were enslaved for lineage incorporation as well as labour.
         

         Despite this, there was a deeper identity of racialism and slavery, for enslavement was frequently the response to the ‘other’: to other peoples (irrespective of their skin colour), and other creatures. This treatment extended to Europeans, especially with the large numbers enslaved by Muslim powers, notably the Barbary pirates of North Africa. Treating conquered peoples and their offspring as slaves seemed as logical to many as treating animals such as horses as slaves. The latter, beasts of burden, were also the creation of God, and therefore part of the divine plan, but the fact that they could be readily subordinated and trained for service to humans apparently demonstrated a natural and necessary fate. The contrast in the sixteenth to nineteenth centuries between white workers sent to the Americas as indentured labour, not slaves, and Africans moved as slaves, not indentured labour, reflected more than racism; but racism was a core component of the slave trade and slavery, both the Western-run one and its Arab equivalent, and this racism was an aspect of its vileness. There was no voluntary emigration from Africa to the New World.
         

         At the same time, racism was more varied than is suggested by a stress on the Atlantic slave trade. For example, Native American (American Indian) ownership of slaves in the United States was pervasive until Emancipation – which scarcely conforms to the standard image. Moreover, there was large-scale slavery within Africa itself, and also in areas not usually associated with the history of slavery and the slave trade, such as India. Thus, the history of slavery was a more central and dynamic feature of the history of the world than it is comfortable for us to acknowledge.
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            PRE-1500

         
 
         The ballad tells the story of a mother who sets out to retrieve her only child, seized by a slaver. When crossing a river, she sees a group of people under some willow trees and the boatman tells her that a boy, abandoned by slavers as too weak to continue its journey, has died. The boy was her son. The ballad, Sumidagawa,  is a work of medieval Japan,1 not usually noted as a centre of slavery, but, like Ancient Japan, a slave-owning society. It is a testimony to the global range of slavery.
         
 
         An important part of human history, slavery has no starting point, but it seems to have played a major role from early times. When slavery began in the prehistoric world is a matter of supposition, since there is no written evidence, and interpreting either artefacts or picture is a subjective exercise. Slavery probably played a particular role in the treatment of those from other groups: in this respect, other humans were treated as animals, and indeed there was an important overlap. One form was that of ritual sacrifice, with both animals and humans captured to that end, a reminder that slavery had short-term as well as long-term purposes. In some societies, notably Egypt from the third millennium BCE and steppe societies, moreover, the servants and household of a ruler were consigned to the grave on his death.2 The ceremonial sacrifice of slaves continued in Dahomey in West Africa until slavery was abolished there.
         
 
         The development of agricultural systems was a crucial instance of the long-term purposes of slavery, as irrigation had large-scale needs. Slavery was certainly common in Bronze Age Egypt and the Ancient Near East, probably from the third millennium BCE, and in the Eastern Mediterranean from the second millennium BCE. Much of the agricultural labour, however, was provided by the peasantry, and slaves were frequently required for other purposes that were non-agrarian, notably as mine workers, palace and temple servants, and soldiers, the last being a frequent fate for those captured in war. The status of slaves is unclear. For example, in the Linear B documents of Minoan Crete of about 1600 BCE, doeros  and doera  were mentioned at Knossos in Crete and the Mycenaean site of Pylos in the Peloponnese (Morea), but it is unclear whether these terms meant male and female slaves or bondsmen and bondswomen. Moreover, some were referred to as the property of living individuals, but others, especially at Pylos, as belonging to a god or goddess, and the latter had a status different to that of other slaves, as they could have leases on land and they appear to have lived similarly to ordinary free persons. The children of parents of whom only one was a slave were also slaves, which was unlike the situation later in Classical Greece.3
         
 
         Slavery in the Classical World
 
         Slavery was a central element of the Classical world and the world known to it. Slavery was significant in the Babylonian laws of Eshnunna of about 1900 BCE and the Code of Hammurabi of about 1750 BCE,4 while Egypt obtained slaves from Nubia in the north of modern Sudan to the south, frequent wars providing large numbers of captives. Thus, Khakāura Senusret III (c.1870–1831 BCE) campaigned at least four times in Nubia, killing men and enslaving women and children. From at least the Fifth Dynasty (2494–2345 BCE), trading missions were sent to Punt to obtain products including slaves, Punt probably being in eastern Sudan or Eritrea.5 With time, the sources of slaves for Egypt expanded to include further and more varied lands, notably the Levant, a process that was taken still further once Egypt was absorbed into, first, the Hellenistic (332 BCE) and, then, the Roman (30 BCE) worlds, not least with slaves coming from markets in Anatolia. Moreover, slavery was accepted as a fact of life in the Old Testament and practised in Israel, a point made by the defenders of slavery in the American South in the nineteenth century. Slavery was also seen across Bronze Age Europe. For example, slaves appear on the engraved stelae, or stone slabs, of south-west Spain of about 850 BCE that show warriors surrounded by their chattels.6
         
 
         The idea of a slave as a human, legally owned and used as if a domestic animal, was widespread even if the legal treatment and anthropological context might vary. There was also a sense of the naturalness of slavery, and Greek thinkers proved able to rationalize the practice as an important instance of human development. In particular, they advanced the idea of such development as occurring in stages, an idea that was also to be central to European thought at the time the slave trade was at its height in the eighteenth century. These stages were seen as creating differences between societies, and the more advanced ones therefore naturally benefited from the others.
         
 
         The major Greek philosopher, Aristotle (384–322 BCE), in his influential Politics,  notably presented slavery as part of a developmental model, with development in terms both of the use of human slaves rather than animals and of stratified political organizations. In Book One of his Politics  he argued that people who were inferior because, due to a defective rational faculty, they could only use their body, were by nature slaves.7 To Aristotle, the simple village was a community in which the ox was the slave of the poor man, whereas the more advanced and benign Greek polis  offered a city state where the pursuit of public culture and virtue was possible because of a socio-political stratification that was in part feasible due to slavery and partly its cause. This polis  included farmers able to rely in part on the slaves obtained by war,8 although Aristotle criticized the practice of Greeks enslaving conquered Greeks. Aristotle also distinguished between the polis  and ‘barbarian’ states that, he suggested, were the equivalent to a ‘community of slaves’, although that did not preclude these states’ enslavement of others.9 In such states, the key distinction in practice was not that between free and slave but between those in the ruler’s household and the rest; and this distinction was also seen within the Greek world, for example in the earlier Mycenaean civilization of Crete.
         
 
         The presentation of the uncivilized as inherently enslaved, both to their own base wants and, whether or not formally slaves, in the polities of barbarian uncivilization, was one that was advanced in antiquity and that had a long life. The Greek historian Herodotus (c.485–425 BCE) portrayed Achaemenid Persian troops being whipped to press forward an attack, as if they were slaves, although this was probably Greek propaganda pushing the standard theme of the clash between Greek freedom and Oriental despotism.10 Racial difference informs some of this account, but was not inherent to it. What was more significant was that a sense of slavery as natural, and thus of enslavement as appropriate, was frequently the response to the ‘other’, to other peoples (irrespective of their skin colour) and other creatures. This enslavement was a matter not only of the fact of slavery, but also of the psychological designation of the condition of these peoples as inherently that of slaves. This condition meant that these people were regarded as deserving, and/or being readily conducive to, subordination and being trained for service. This Aristotelian concept of natural slavery was to be used by jurists and writers, such as Juan Ginés de Sepúlveda, to justify the subjugation of the Native Americans by the Spaniards in the sixteenth century.
         
 
         In a fictional form, this treatment of the ‘other’ was captured in William Shakespeare’s play The  Tempest  (1611) which, in part, drew on accounts of English transoceanic exploration and colonization. In the story, Caliban, the sole inhabitant of the island, has an accursed parentage with his father being the Devil and his mother a witch. He is enslaved first by Prospero, a wise but exiled Italian monarch, and then, in response to his exposure to alcohol, by two drunken Italians. Called ‘thou poisonous slave’ and ‘abhorred slave’, Caliban is a coerced worker ordered to fetch in wood.
         
 
         Gender was also an aspect of slavery. Thus, in the Homeric world, the slaves described in the Iliad  and the Odyssey  were mainly women, generally spoils of war, and used as servants and concubines.11
         
 
         The role of slavery in antiquity was to be deployed by its subsequent defenders to argue that the practice was not only compatible with civilization and progress, both of those associated with Classical Greece and Rome, but even necessary to them. Reflecting the potent role of Greece and Rome as exemplars of appropriate behaviour, this argument was to be made with considerable force by American Southerners in the nineteenth century. Indeed, the imaginative weight of antiquity played an important role in the debate about slavery, one that has receded over the last century as this weight has diminished.12 As with most such ahistorical parallels, the use of the analogy by American Southerners said more about the values and issues of those making it than about their subject or evidence, but it was certainly the case that slavery was significant to the economics, societies, politics and culture of the polities of antiquity, whether these were city states or great empires.
         
 
         The role of slavery in antiquity is often underplayed. It is instructive to note tourists visiting the major slave marts of antiquity, such as the Aegean island of Delos, without expressing opprobrium or any equivalent to the critical catharsis expected of those who visit the West African equivalents of the later transatlantic slave trade. In 2010, I expressed surprise at the Musée Gallo-Romain in Vienne (France) at the absence of any discussion of slavery. Thus, the site includes the remains of a c.2 CE fullonica  (fulling mill) without a discussion of the labour force. The staff I spoke to responded that the museum was concerned about daily life, which further led to my sense that slavery was being written out of the past, but the same was true of the Musée Départemental Aries Antique, which, for example, displayed a map about trade in the Roman empire without any mention of the slave trade. In the case of the latter museum, the lack of archaeological discoveries relating to slaves affected the finds that could be displayed.13
         
 
         The scale of slavery in antiquity was considerable, fuelled as it was by the determination to use victory in order to drive home the point of triumph, the example of submission, and for profit. Delos was made a free port in 166 BCE, and, according to the geographer Strabo (c.64 BCE–23 CE), 10,000 slaves could be sold in a single day. Ironically, the capture of Delos in 88 BCE by Menophaneses, a general of Mithradates VI, King of Pontus, was followed by the killing of many and the enslavement of its surviving population. A pirate attack in 69 BCE led to the enslavement of much of the remaining population and the island was then left nearly uninhabited. Slaves in the Greek world were also the product of debt enslavement, piracy, banditry and slave trading, especially from the Black Sea, Thrace and Anatolia (Asia Minor, Asian Turkey).
         
 
         In antiquity, as is already clear from the arguments of Aristotle, slavery was not an ‘other’ associated only with less-developed societies, but was seen as an aspect of the differentiation that made internal development possible. Indeed, slavery developed in part alongside the democracy of the polis,14  with citizenship clearly distinguished from slavery in Classical Greece and Rome. Given the arduous physical nature of much work in societies lacking the resources of mechanization, this use of slavery also allowed a politics in which there were slaves at the bottom of the ladder. Non-slaves who lacked social status could be differentiated from the slave population, a process that made it possible for them to enjoy privileges, notably citizenship, which in some polities led to a measure of democracy.15 This situation prefigured that in later slave societies, such as the American South, in giving those who lacked status a sense of superiority that lessened social tension and aided inclusion and cohesion at the cost of the exclusion of others.
         
 
         Prefiguring George Orwell’s comment on the ‘stone-like cruelty of the ancient world’, there was scant criticism of slavery which indeed was common across antiquity, with all but the poorest Greek households having at least one slave. Some thinkers, such as Aristotle, saw slavery as good discipline for those who were natural slaves and weak. He claimed:
         
 
         
            the slave is a part of the master – he is, as it were, a part of the body, alive but yet separated from it; hence there is a certain community of interest and friendship between slave and master in cases when they have been qualified by nature for these positions, although when they do not hold them in that way but by law and by constraint of force the opposite is the case.
            

         
 
         Thus, Aristotle saw slavery as entailing an important psychological element. He also wrote of ‘the just acquiring of slaves, which is akin to the art of war or that of the chase’.16
         
 
         Slavery existed even in the ideal cities discussed by Plato (c.428–347 BCE). Other thinkers, such as Thucydides (c.460–c.400 BCE), more critically thought of slavery as just the exploitation of the weak by the strong. Slavery as necessary but only, of course, appropriate for others emerged in the work of Polybius (c.200–c.120 BCE), who, in his History  of Rome,  presented slaves as simply one of the requirements of a gentleman’s life, but praised those free men who killed themselves rather than be enslaved, for example the people of the city state of Abydus, which was captured in 200 BCE by Philip V of Macedon (r.221–179 BCE). Polybius recorded the criticism of free people being made into slaves when the citizens of a polis  which had surrendered to Philip V on promise of good treatment were enslaved anyway because he needed the money.17 Philip was to be defeated by the Romans at Cynoscephalae in 197 BCE. 
         
 
         This criticism of slavery was very specific and has to be set alongside a willingness to boast of making slaves, as when Julius Caesar (c.101–44 BCE) wrote in his Gallic  Wars  of selling tens of thousands of Transalpine Celts into slavery on a single day. Lucius Aemilius Paulus, victor over the Macedonians at Pydna (168 BCE), was ordered by the Senate to divide Macedon and ravage Epirus in order to affirm Roman control. He reportedly sold 150,000 of the population of the latter into slavery, and was awarded a triumph in Rome and the honorific ‘Macedonicus’. There are also tombstones of slave merchants which depicted them conveying slaves in chains.18 Yet, Scipio Africanus (236–183 BCE) is presented by Polybius, who was a protégé of his grandson Scipio Aemilianus, as accepting limits. Thus, in the Second Punic War with Carthage, when Scipio captured New Carthage in Spain in 209 BCE, ‘he told the working men that for the time being they were public slaves of Rome, but if they showed goodwill and industry in their several crafts he promised them freedom upon the war against Carthage terminating successfully.’ The strongest of the prisoners became galley slaves on the same basis.19 Scipio’s restraint was to be praised in his unwillingness to accept women for concubinage after his defeat of Hannibal at Zama in 202 BCE, a subject often celebrated by Renaissance painters.
         
 
         The work done by slaves varied greatly depending on environmental and political contexts. In the region of Attica, the part of Greece near Athens, the mines, notably the great silver mines at Laurium, contained maybe 35,000 slaves in about 340 BCE, mostly from Anatolia and Thrace. Conditions were harsh. The slaves worked in small tunnels 300 feet (100 metres) underground, the cramped conditions forcing them to crawl and kneel, with guards at the mine entrance to maintain control. Many of the slaves were children. One of the leading slave gangs belonged to Nicias (?–413 BCE), a prominent politician and general.
         
 
         More generally, in the Classical world, because it lacked the technological strength provided in the nineteenth century by high explosives and machine power, mining – with the vast labour force it required – was a major centre of a form of capitalism linked to slavery. This point serves as a reminder of the need to consider slavery not only as an anachronistic and limiting element in labour markets but also, potentially, as an aspect of economic dynamism. However, the emphasis in Attica was on independent small farms with maybe a few slaves. In Thessaly, in contrast, there was more social stratification and, with it, much serfdom, a system that was open to large-scale slavery. Such slavery became more common in Greece under the Hellenistic regimes of the third and second centuries BCE, when agriculture was less intensive.20
         
 
         More generally, a lack of liquidity encouraged slavery as the means to provide substantial labour forces and these, in turn, produced wealth. In the Roman empire, slavery was particularly associated with agricultural regions with large-scale estates producing, often with the aid of irrigation, crops for movement to Rome, for example grain, wine and olive oil from Africa (Tunisia), and wine and olive oil from Baetica (southern Spain). These estates contained substantial slave labour forces and these regions contrasted with areas with fewer large estates, and less production for distant markets, for example northern Spain and west England. Yet, there were also substantial slave forces in mining areas, which included northern Spain. Work in the mines was one of the harshest forms of slave work. The most important marble quarries belonged to the emperor and were worked by convicts condemned to forced labour.
         
 
         The varied sources of slaves in the Greek and Roman worlds reflected the need for large numbers of them. The key requirements for slaves were for public functions, household service, agricultural tasks – for example as shepherds in Apulia – mining and as craftsmen. The range of sources of slaves arose in part from the extent to which slavery was a ready measure of social difference. Some slaves were born to existing slaves, a major source that underlined the value of slave women and that also ensured that, for many, the experience of slavery was from cradle to grave. Slave status was also created as punishment for offences, individual or collective, or as a result of impoverished individuals choosing to become slaves in order to ensure their livelihood or selling their children for that reason in times of debt or famine. Slaves were also acquired through force, with, war, conquest, and the suppression of rebellions all yielding large numbers, the sale of whom was very profitable. Slave raiding was linked to this practice and overlapped with the purchase of slaves from other societies.
         
 
         Among the large numbers of slaves, those born to slavery were often brought up in a situation of some stability, and habituated to what they were to experience. Many others, however, were outsiders, for whom the process of enslavement was exacerbated by the need to respond to a society which they did not know and where any process of adaptation was mediated through their subordinate status and often brutal exploitation as a commodity. To this extent, the argument that slaves were the world’s first ‘modern’ people, uprooted from their context, outsiders who remained marginal and vulnerable, and thus the first exemplars of the migratory labour and confused identities of the modern world, can be challenged. The terms on which slaves took part in their world involved, on the whole, a greater role for coercion than modern outsiders, while their condition was frequently more alone, and thus vulnerable. As in the modern world with migrant labour, the slave condition was frequently ameliorated by being part of a community of slaves of similar origin, but the capacity of slaves to ensure this outcome was minimal, and thus contrasted with the situation for modern migrants.
         
 
         The complexity of the position of slaves was captured by the situation in the Roman Army, the largest force of men under arms in European history until the seventeenth century. Maybe up to a quarter of a million Italians were in the Roman Army in 31 BCE, nearly a quarter of the men of military age, but the Romans did not turn to slaves to fill the ranks. The exception to this was in the manpower shortage after the severe and bloody defeat by Hannibal in the Second Punic War at Cannae in 216 BCE, which led to the enrolling of two legions of slaves. But this expedient was an anomaly not repeated and these slave soldiers were later discharged with freedman status. Paradoxically, the obligations of military duty hit the Roman yeomanry as part of a crisis of the viability of the agrarian economy of this yeomanry, a crisis linked to the economic competition posed by the rise of large estates reliant on slave labour.21
         
 
         The Roman stigma against the use of slaves as troops reflected prudential concerns, based on the danger of arming them and on the problems posed by enlisting important productive capacity,22 but also ideological, cultural, political and social beliefs focused on the links between citizenship and military service. Slaves, even freed slaves, were prohibited by law from service in the Roman Army, and this stipulation was preserved even in the Late Roman period when the empire was under savage pressure from ‘barbarian’ attacks. The army remained a privileged class, and, although barbarian prisoners of war could be recruited, Late Roman law codes sought to weed out runaway slaves who had managed to enter the ranks. Even the use of slaves as rowers in the galleys of the Roman Imperial  fleets  has  been  exaggerated,  although privately owned ships were another matter. Contests for imperial power and provincial revolts both led to claims that the other side or the rebels armed slaves, claims which are instructive as they cast a social stigma on the accused party. The stigmatization of slavery scarcely prevented the practice, but, as the Roman Army showed, it limited the extent of slavery. Officers and some soldiers had personal slaves, but that was very different to the reliance on a slave army, and this contrast was seen in antiquity, certainly by the Greeks and Romans, as a proof of their civilization. Leaving aside the validity of that argument, it is instructive to note how far, and with what consequences, this ‘placing’ of slavery varied between civilizations.
         
 
         The role of coercion and force in the provision of slave populations encouraged violent opposition to enslavement, although those who rebelled or sought escape were not solely slaves obtained in that way. There were frequent slave revolts, the most famous today being that of the Thracian-born Spartacus, who was enslaved for desertion from the army and became a gladiator before leading a major uprising in 73 BCE. He built up a large army, possibly 90,000 strong, and, advancing along the length of the Italian peninsula and devastating the great estates, vanquished a number of Roman forces before being defeated and killed in 71 BCE at the battle of Luciania by the Praetor, Marcus Lincinius Crassus. As an instance of the exemplary punishment the Romans sought, large numbers of Spartacus’ followers were crucified and their bodies left hanging along the Appian Way.
         
 
         This rebellion is very important to modern views on slavery in the ancient world. Spartacus became a key figure in the late-twentieth-century depiction of the Roman empire, notably as a result of Stanley Kubrick’s film Spartacus  (1960). Slave rebellions served both the Communists as an example of the continuity of resistance to social oppression that they claimed to exemplify in the modern world, and also Western writers  and  filmmakers   seeking  a  way  to  make  Rome dramatically accessible. From their perspective, slavery was a crucial depiction of the wrongness of a political system that also crucified Christ. Thus, America could be seen as the modern descendant of the linked opposition to slavery, imperialism and paganism, and there was a clear Cold War subtext with Roman/Soviet oppression opposed to Christianity/American democracy. Similar assumptions and values were advanced in other films, such as Ben  Hur  (1924 and 1959), Demetrius  and  the  Gladiators  (1954), and, more recently, Gladiator  (2000).23 In 2010, Spartacus was the subject of Spartacus:  Blood  and  Sand,  a  television series by the American cable channel Starz that was strong on violence and sex, rather than any exploration of the nature of slavery.
         
 
         Other slave revolts also challenged the Roman world. That led by Eunus the Syrian, began in 139 BCE and involved about 60,000–70,000 slaves, mostly on Sicily but also on the Italian mainland. This revolt led to a fall in the grain shipments that kept the Roman population quiescent, and the anger of the Romans was shown in the slaughter of the last 20,000 of the rebel slaves when they surrendered in 132 BCE.24 Nevertheless, there were other revolts on Sicily, notably in 104–100 BCE, that, in turn, were also crushed.25 More generally, the murder of masters by slaves helped lead to a fear of slaves, resulting in the controversial law that in such cases all the household slaves should be executed.
         
 
         The far-flung nature of the Roman slave trade extended beyond the bounds of Rome’s conquests, which produced slaves for example from Gaul, Germany and Dacia (Romania), to interact with the movement of slaves further afield. Slaves were an important source of imports into the Roman empire, coming from a range of areas including sub-Saharan Africa, Yemen, and the Caucasus. The Romans drew on networks that moved slaves from West Africa across the Sahara to North Africa, from the Ethiopian Highlands and Yemen down the Red Sea to Egypt, and from southern Russia via the Black Sea; although these networks did not only move slaves towards the Roman empire. The relative difficulty and distance of routes across the Sahara helped underline the importance of the maritime route provided by the Red Sea. There was no equivalent to the later European trade along the Atlantic coast of Africa. Trade along the Red Sea involved the cooperation of the kingdom of Axum, in what is now Eritrea, with Rome, just as the slave trade from the Upper Nile required the cooperation of the kingdom of Cush with Rome.26
         
 
         The importance of the slave trade from outside the territories controlled by Rome declined with time, as the slave population was increasingly maintained by reproduction among the slave population. In turn, attacks on the Roman empire by ‘barbarians’ saw raiders and invaders seizing large numbers for slavery.
         
 
         Slavery in the East pre-1500
 
         Slavery was also found elsewhere in the world, although complex issues of definition emerge. For example, the China of the Shang dynasty (1766–1122 BCE) has been called a slave society, but it has been argued that this is misleading as most of the population were not bought nor sold nor deprived of their personal freedom, although they were subject to coercive work.27 The situation appears to have varied by dynasty. In Han China (206 BCE–25 CE) about 5 per cent of the population was enslaved, while slavery was important in the legal code of the T’ang dynasty in the seventh century. Agricultural slaves continued to exist in China, for example under the Ming in the fifteenth, sixteenth and seventeenth centuries CE, but the availability of plentiful cheap labour lessened the need to turn to slavery. Concubinage was also frequent. In neighbouring Korea, there was large-scale slavery, as there was in Japan, where, aside from enslavement in wars within Japan and kidnapping, there was also the selling of children by debtors and the indigent, and the use of criminals as slaves.28 
         
 
         Slavery in the Americas and New Zealand pre-1500
 
         Coercive work can be seen with New World cultures such as the Moche (c.1–c.600 CE) of coastal Peru, an expansionist, sun-worshipping culture that organized large labour forces to take part in public works. The Moche were to be succeeded by the more extensive Huari empire (c.500–c.800 CE) which used a labour tax to carry out public works such as very extensive road building. A reliance on irrigation also encouraged patterns of labour control. The far more extensive Inca empire (1438–1532 CE), based on the Andean chain, also relied on forced labour, which provided troops, agricultural workers, transport porters and men for public works such as mining and building. The extraction of forced labour from subject peoples was a key aspect of power relationships in South and Central America. Slavery in pre-Columbian America was personal, rather than hereditary, and slaves derived from war, tributary status, debt and punishment.
         
 
         As an instance of this personal quality, the slaves of Aztec Mesoamerica, an empire in central Mexico from the mid-fourteenth century to 1521, could purchase their liberty or obtain it if they could show that they had been mistreated. Slavery in Mesoamerica prior to the Spanish arrival in the early sixteenth century arose not only from capture in war, but also from purchase, including from relatives, debt bondage and punishment. Slaveholding was widespread, and slaves performed a range of tasks, including household service.
         
 
         In New Zealand, the Maori practised slavery in conjunction with cannibalism. Slaves were taken in war to increase a tribe’s labour force for food production, but the chiefs had power of life and death over the slaves, and could order them to be killed and cooked for a feast. Warriors, especially chiefs, thus preferred death to capture. 
         
 
         Slavery in the Islamic world pre-1500
 
         The social relations of much of the Classical world were challenged by religious movements, providing a new context for slavery, but also greatly influenced those relations. Christianity and Islam proved particularly important. Christianity was generally presented by later Christians as being opposed to slavery, with Christ’s message being equally given to all.29 Some Christian leaders certainly called for fair treatment for slaves and the latter were allowed to participate in the liturgy. However, in practice, both Islam and Christianity adapted to the widespread slavery of the societies in which they established themselves, and there was a considerable overlap, notably in the idea that slavery was part of the divine plan.30 Although Joseph being sold into slavery by his bothers was scarcely a good example, slavery was endorsed by the Old Testament and was accepted as a fact of life in the New Testament with Jesus saying little on the subject because in his social milieu no one owned any slaves. Coming from a different background, St Paul addressed the issue, arguing that slaves had to accept their station; he referred to conversion to Christianity as being a transition from being a slave to sin to becoming a slave to righteousness. The Canon Law of the Church accepted slavery, which seemed irrelevant to the more significant possibility of salvation after death. Eventually, however, Christian teaching also contributed to a degree of liberalization, with the theologian St Gregory of Nyssa (c.331–95) criticizing slavery.31 To guard against the risk of proselytism or a refusal to permit Christian worship, Jews were forbidden to own Christian slaves, while the Code of Justinian, the major sixth-century codification of the laws of the Eastern Roman empire, altered the definition of a slave from a thing to a person.32 Cruel owners were deprived of their slaves. However, although he was opposed to the ownership of humans, St Augustine (354–430), Bishop of Hippo from 396, the leading Latin Father of the Church, saw slavery as a product of the Fall of Man and therefore as a condition that had to be borne. Christianity was established as the official imperial creed by the Edict of Milan (313) issued by Constantine I (r.307–37) who also established a new capital at Constantinople in 300. The Byzantine (Eastern Roman) empire based, from 395, on Constantinople took part in extensive warfare with its neighbours, the wars with the Sassanians and, from the 630s, Muslims to the east, yielding slaves – as did those in the Balkans. The slaves from Sassanian and Arab cities were particularly valued as skilled craftsmen and commanded higher prices.33
         
 
         The Islamic world, created by the Arabs and their Muslim converts by conquest in the century from the 620s CE, stretched from Spain to the Indus river and was very much organized in terms of its original subjugation. In the 620s, as Muhammad developed his position in the Hejaz, the Quraiza tribe of Jews in Medina were destroyed in 627, with the men killed and the women and children enslaved. The following year, the Jews of the nearby oasis of Khaibar were defeated and enslaved. The large numbers of slaves produced by Muslim conquests were important to political and social status, as well as for more functional reasons. There was also the basic demographic fact that the Arabs and their supporters were a minority in the lands they conquered, and that slavery helped structure the resulting social, political and religious relationships. Only non-Muslims could be enslaved, although slaves who converted to Islam kept their servile status. There is an interesting contrast with the fears of Caribbean slave-owners who tried to exclude missionaries in the eighteenth century for fear that conversion to Christianity might lead to pressure for freedom.
         
 
         Islamic law was far from monolithic, with different schools providing competing accounts. Nevertheless, it was agreed that non-Muslims living under non-Muslim rule could readily be enslaved by Muslims, and their status was heritable, although owners could free as well as bequeath, sell and give slaves. However, although, even among orthodox Muslims, the notion that slaves were properly secured by conquest alone was very far from being observed, non-Muslims living under Muslim rule were protected from enslavement, Christians and Jews being regarded as Peoples of the Book, and thus related to Muslims, and enjoying religious freedom on payment of a poll tax. Thus, for the purposes of ensuring slave labour, Muslim societies were not able to draw on the bulk of the population under their control and had to rely on the slave trade.34 In India, Islamic rulers, such as the sultans of the Delhi sultanate (1206–1526), used enslavement as a form both of extracting revenues and of punishment, not least for not paying taxes. Fiscal factors were to the fore and territorial expansion was in part financed by the sale of slaves.35
         
 
         In the Islamic world, slave labour was significant to the economies both of households and of production, for example making the Shatt al-’Arab in southern Iraq – the marshlands alongside the lower Tigris and Euphrates rivers – cultivatable and a major centre of sugar production in the ninth century.36 There were also large numbers of construction slaves, while skilled slaves working in pottery and textiles were much in demand and commanded a premium. Their seizure was a desirable product of conquests, as when the Uzbek conqueror Timur (Tamerlane) seized Delhi in 1402. Christians seized and sold into slavery in North Africa in the seventeenth century worked in a range of activities including rope-making, and at the slave market calluses were seen as evidence of experience of labour, which was regarded as desirable.37
         
 
         Moreover, the extensive sexual economy included slaves in harems and as eunuchs. The castration of eunuchs reflected the power of masters and the extent to which the aggregate strength of the slave system was replicated in individual households and, in turn, was confirmed by their arrangements. The emphasis was on personal service, and the Islamic law of slavery was patriarchal and belonged more to the law of family than to that of property.38
         
 
         The public side of slavery was also significant, in so far as such a concept has separate meaning when the ruler often adopted a patrimonial approach to his position and people. In the Islamic world, the notion of service encompassed soldiers and bureaucrats, and each group were frequently slaves, albeit favoured slaves. The legal category of ‘licensed slaves’ made it possible for slaves to represent their owners in transactions, which ensured that slaves could become trusted figures. This position helped make slaves prominent in elite households, as did their dependence on their masters, and the role of slaves in government was an aspect of this situation as government was very much organized on a household basis. So also was military service, as the elite force was the bodyguard of the ruler and such palace bodyguards had a slave status.
         
 
         Thus, private and public usage overlapped, although the governmental, public, side of slavery in both administration and military service stretched to include many who were not personally members of the household. From at least the time of the early Abbasid caliphate of Baghdad in the eighth century, Muslim rulers used slave armies and slaves in government, rather than tribal Arabs, the basis of their original power, many of whom had proved politically unreliable. However, serious problems with Turkic slave soldiers in 836 led to the move of the Abbasid capital for a time. Muslim armies took a variety of forms, but a key component in some were professional slave soldiers. For example, slave troops were used by al-Hakam I (r.796–822), the Umayyad Emir of al-Andalus (Islamic Spain), who established a bodyguard that included slaves of Eastern or Northern European origin, a bodyguard expanded by his son, Abd al-Rahman II (r.822–52) and used as a key force to increase control over the state. In turn, greater control ensured more taxation which permitted further territorial expansion. This process was taken further by al-Mansur, the chief minister of al-Andalus in the late tenth century, who recruited large numbers of slave soldiers as well as Berber mercenaries from North Africa, and was able to launch regular attacks into the Christian territories of northern Spain from which loot and slaves were obtained. Some of these slaves were then sold on to Islamic markets across the Mediterranean. In the Middle East, Saladin (1138–93), a Kurdish general who became ruler of Egypt, Palestine and Syria, had large numbers of military slaves who played a major role in his campaigns, to the north-west the Seljuk Turks of Rum in Anatolia in the thirteenth century used slaves for both government and troops, including as military commanders, and even established a school of Konya for their education. By the time of the Ottomans, who became a major force in Anatolia and the Balkans in the fourteenth century, recruitment into Ottoman service was often as a slave.39 There were also numerous slave soldiers in the armies of the Islamic states in sub-Saharan Africa.
         
 
         The number of favoured slaves reflected the extent to which in the Islamic world, as in other slave societies, there was a stratification by owner, privilege and task, a process that was part of the integration of the slave world with that of the non-slaves, and one that greatly lessened any sense of unity among the slaves. Membership of an elite household brought an elevated position for slaves and this situation had a military edge as slave soldiers could be used to control other slaves and even to suppress opposition.
         
 
         The pace of conquest produced large numbers of slaves for the Islamic world in its first century and, thereafter, a certain number of new slaves came by birth from the existing slave population, although castrations reduced the potential number. However, there was also demand for additional slaves, not least due to the widespread practice of freeing slaves after a number of years, a practice that looked back to the Old Testament stipulation of freedom for Hebrew slaves after six years. This demand encouraged both slave raiding and slave trading, although frequently the same individuals were involved in both. Raiding was practised across the borders of Islam as well as against subject populations. It was seen for example in the Horn of Africa, especially against Ethiopia, and in the steppes of Russia, in each case being important to the economy of frontier regions, with the large numbers seized mostly being sold on to the slave marts providing for more settled Islamic societies, especially urban ones such as Alexandria and Baghdad. As such, the slave raiding was an aspect of the stadial relationships already referred to. In Europe, there was slave raiding against Christian communities, with seaborne raiders being particularly important. For example, such raiders established a position at Fraxinetum in Provence in 890 from which, until its fall in 972, they raided southern France, notably the Rhone valley, and northern Italy. Similarly, the Adriatic was raided from the base at Bari between 841 and 871. Rome itself was raided from Tunis in 846.
         
 
         The continued dynamism of successive Islamic societies produced fresh bouts of conquest that led to new sources of slaves. Thus, on the eastern end of the Islamic world, Mahmud of Ghazni, south-west of Kabul (r.971–1030), whose empire stretched from the River Oxus to the River Indus, launched numerous raids into northern India from the 990s, annexing the Hindu state of Sahi to the east by 1021. Religious factors played a role in his attacks, which in 1022 extended far down the Ganges valley and in 1026 into Gujarat. Chroniclers claimed that his campaign of 1024 yielded over 100,000 slaves. Such numbers fed a major slave trade into Central Asia, Persia and Iraq, as well as bringing wealth to the army. The Delhi sultanate (1206–1526), established by Qutb-ud-din Aybak, who had been a military slave of the Churid Sultan Muizz u-Din, so that it is sometimes referred to as the Slave Dynasty, in turn, used Turkic slave soldiers from Central Asia as well as local Hindu soldiers.40 This sultanate took part in largescale slave raiding in India.
         
 
         Additional examples of Islamic societies producing fresh episodes of conquests and more slaves were provided by the successes of the Seljuk Turks, Almoravids, Mamluks and Ottoman Turks. The Almoravids, Berbers from North Africa, made significant gains in southern Iberia in the late eleventh and early twelfth centuries and also advanced south of the Sahara conquering, in 1076 the polity, sometimes described as the state of Ghana, which was oriented towards the upper Senegal river. In the same period, the Seljuk Turks, newly converted to Islam, conquered most of Anatolia.
         
 
         The Mamluks were largely Circassians from the Caucasus, captured in childhood, enslaved, and trained as slave soldiers. In 1250 they seized power in Egypt from the Ayyubid sultanate, and rapidly conquered both Muslim territories in Syria and the Hejaz, and the Christian territory in the Levant, culminating with the seizure of Acre in 1291. The Mamluks also proved able to defeat the Mongols in Syria in 1260 and held Egypt until they were conquered by the Ottoman Turks in 1517.41 This period of Mamluk rule was roughly equivalent in length to that of slavery in what became the USA, and it is an interesting sign of relative concerns that the attention devoted to slavery in the Mamluk empire and the USA is as a drop of water compared to the ocean.
         
 
         The idea of slavery in the service of Islam and of mankind as the slaves of God is kept alive in the popular name ’Abdullah, which means slave of Allah: the Arabic word for slave is ’Abd. The Ottoman Turks, who began a major series of Balkan conquests from the fourteenth century, developed the janissaries, the sultan’s household infantry, first from captives in warfare. They supplemented this source by a levy of slaves from among their Christian subjects, the devshirme or collection, which, although illegal under Islamic law as non-Muslim subjects were protected infidels, became the practice during the fourteenth century. The standard rate of collection was described in the fifteenth century as one boy from every forty households. Timur (1336–1405), who created a short-lived empire based at Samarkand in Transoxiana, extending from northern India to Syria and the Aegean, preferred to persuade cities to surrender and then pay ransom, but when they resisted, as for example Isfahan did, he erected pyramids from the skulls of the slaughtered and marched the rest away into slavery to Transoxiana. Many died on the way.
         
 
         Alongside raiding there was slave trading, which was greatly encouraged by the strong demand for slaves in Islamic society. The directions of trade shifted in what was an often complex pattern of slave movements as, by the end of the eighth century, there were Islamic centres from northern India to Spain and from Central Asia to the Sahara. Furthermore, Islam continued to expand, for example into the sahel  belt to the south of the Sahara Desert and into Sumatra, both by 1300. In the ninth and tenth centuries, the Abbasid caliphate of Baghdad, the centre of the Islamic world, was the focus of a wide-ranging slave trade, receiving, in particular, Turkic slaves from Central Asia, Slavs from Eastern Europe, and Western European slaves via traders in Prague, Venice and Marseilles. Thus, Muslim merchants purchased slaves in Prague in the late tenth century. There were also slaves from Africa, some crossing the Red Sea to Jedda and then coming overland to Baghdad. Others came via the Persian Gulf. The Zendj, who worked in the Shatt al-’Arab and rebelled in 869, came from the lands to the south of Ethiopia via the great slave market at Basra. They overran much of lower Iraq, but the Abbasid reconquest, launched in 880, was finally victorious in 883. Balkan slaves were also sold to Islamic societies in North Africa and southern Spain, a situation that reflected the lack of a strong Balkan power and the linked openness of the Balkans to raiding.
         
 
         The interaction between the movements of slaves to and in the Islamic world and those in Christian Europe was to be significant to the eventual development of the slave trade of the latter. Yet, the slave movements to the Islamic world often had little to do with Christendom, as with the movement into Central Asia of Hindu slaves from India, of non-Sunnis from Afghanistan, and of Buddhist Oirats from Mongolia. Moreover, Arab slave traders benefited from the development of major polities in the sahel  belt, for example Mali from the early thirteenth century, as well as from the related warfare in sub-Saharan Africa that produced slaves. The southward expansion of Islam in Africa, such that it became well-established south of the Sahara, also encouraged the development of trans-Saharan trade routes along which slaves were moved. There was an important movement of slaves from West Africa across the Sahara via entrepôts such as Sijilmassa, Taourit, Ghat, Murzuk and Kharga to North African and Spanish markets, for example Marrakech, Tlemcen, Tunis, Kairouan and Tripoli in North Africa. This movement led to a longstanding concern by the Muslim rulers of al-Andalus with control over North Africa, as in the tenth century when the Umayyad caliphs drove the Fatimids from the Maghreb. Further east, the Mamluks maintained the traditional import of slaves into Egypt from Nubia. In the Nile valley in the thirteenth and fourteen centuries there were vulnerable small states between the Mamluk empire and the state of Alwa at the junction of the White Nile and the Blue Nile, and their vulnerability helped in the provision of slaves. The town of Sennar on the Blue Nile was a major entrepôt, providing slaves both for Egypt and also, via the Red Sea ports of Suakin and Jedda, for Mecca. In the Indian Ocean, the sources of slaves for the Islamic world extended to northern Madagascar by the tenth century, but there were also continued supplies from raiding into India.
         
 
         Slavery in Christian Europe, pre-1500
 
         Slaves were important in early medieval Christian Europe, although there were significant regional differences which contribute to the degree to which, as far as popular views are generally concerned, slavery has, in part or whole, been written out of the history of the period. Slavery was certainly frequent in large areas of Europe until the twelfth century when it declined because of shifting practices of labour control as well as the influence of Christian opposition to the enslavement of fellow Christians. Prior to that, there had been slave raiding and trading within Christian Europe, and enslaving of non-Christian captives, notably in Spain and Eastern Europe. For example, just as Irish raiders captured people then sold as slaves in Ireland – in the fifth century the future St Patrick was one of these – so there was slave trading from Ireland in Anglo-Saxon England. Anticipating the town’s prominent role in the African slave trade, many of these slaves were brought ashore at Bristol. Patrick later attacked Coroticus, the slaver who carried off his Irish converts to Britain as slaves, for having ‘stained his hands with the blood of the children of God’ by failing to accept the converts’ Christian character.42
         
 
         In the centuries after the fall of the Western Roman Empire, with polities originally established on a tribal basis, such as those of the Franks or Saxons, subordination in Christian Europe was linked with non-membership of the tribe and this, as well as warfare, could lead to slavery. In 694, Egica, the Visigothic King of Spain, decreed that the Jews of Spain who refused to convert be consigned to slavery as a punishment for alleged conspiracy, although it is unclear that this happened in full. Slavery was certainly important to the Visigoths, who ruled Spain from the fifth century to the Moorish conquest from 711, and the Visigoths faced slave revolts. Some slaves were recruited into the Visigoth army: some of whom may have been born into slavery; they were not necessarily recruited during slave raiding. More generally, the enslavement of outsiders helped explain that of Muslims and Jewish Khazars in Hungary, and of Roma (Gypsies) and Tatar prisoners in Moldavia and Wallachia.43
         
 
         Christendom also suffered from slave raiding from non-Christians. Muslim attacks were a prime issue but were not alone. The Vikings were much dreaded. Slaves played a prominent role in Viking society, not least providing farm labour, and were captured for use in Viking society and for sale elsewhere, including to the Islamic world.44 For example, the Vikings based in Dublin from the late ninth century took 2,000 prisoners from Anglesey for sale as slaves in Ireland in 987. Those Vikings who established themselves in Kievan Rus played a prominent role as slave traders, as their trading routes reached from the Baltic to the Caspian and Black Seas in the tenth century. As an instance of far-reaching networks, Vikings took Slav slaves to Denmark, from where they were taken to Spain and North Africa. In the Baltic, Finland was subject to the Viking slave trade. In addition, Finnish epic folklore indicates that the Finnish elite, certainly in the period 800–1050, owned slaves.
         
 
         The second wave of ‘barbarian’ attacks on Christendom also included pagans from western Asia, notably Magyars and Bulgarians, and both of these took part in raiding in which people were part of the booty. Settling in the Danube basin from 896, the Magyars with their mounted archers raided far into Europe, particularly Germany, but also into Italy, Spain, France and the Balkans, with especially far-ranging raids in 938 (into France) and 942 (into Spain). A crushing defeat by Otto I of the East Frankish kingdom (later Germany) and his heavy cavalry at the Lechfeld in 955 helped transform the situation, and the Magyars were Christianized soon after.
         
 
         In turn, slavery declined across much, but not all, of Christian Europe, especially Western Europe, because of a reduction in the availability of enslavable people and related developments in the direction and influence of Christian teachings, notably because the norms of war did not come to allow for the enslavement of captives in legitimate warfare between Christian states. Anticipating the role of Christianity in Abolitionism, St Wulfstan, Bishop of Worcester in England from 1062 to 1095 made a major effort in preaching visits to Bristol to persuade the people there to end the slave trade, and his efforts helped William I in his suppression of the trade. Moreover, Church reformers challenged traditional patterns of male violence that had found honour in terms of slave raiding and, in particular, in the brutal sexual exploitation of enslaved women. By treating such behaviour as dishonorable, sinful and associated with uncivilized societies, the clerics helped discredit slavery.45
         
 
         Changing patterns of land use, particularly an increase in rented land, were also significant. It was more economic to give slaves smallholdings so that they became servile tenants, a change which was often linked with a transition from slaves as single people to servile families, as on the smallholdings it was easier to organize a family economy (in which different members fulfilled particular tasks) and thus support families. This shift ensured that the labour force reproduced itself, which was more useful for the landlord than purchasing slaves, although the cost of feeding young children lessened this advantage. In England, the number of slaves probably declined from the early tenth century, although they still formed a substantial group in the Domesday survey of 1086. By the early twelfth century, slavery, as an institution, was a pale shadow of its former self, although Peterborough Abbey still reported slaves on its estates in the 1120s.46
         
 
         Slavery continued in medieval Europe, especially Eastern Europe, but serfdom became the key form of labour control in both Western and Central Europe and Byzantium (the Eastern Roman Empire), which is an instructive reminder of the extent to which slavery was but one alternative among a number of forms of labour control. Like slavery, serfdom varied in its character, notably its legal basis, practical implications and context, but, in essence, it was a system of forced labour based on hereditary bondage to the land. Serfs were thus bought and sold with the land. Serfdom was used to provide the mass labour force necessary for agriculture, and was intended to ensure a fixed labour force at a time when, in a largely unmonetarized and low-efficiency agrarian economy that was short of labour, ‘free-market’ incentives to that end were not practicable. The legal essence of serfdom was a form of personal service to a lord in exchange for the right to cultivate the soil, a form of (inegalitarian) contractualism that was not present for slavery, and this situation was readily compatible with Christian teachings.
         
 
         Yet, serfdom entailed restrictions on personal freedom that, in their severe form, were akin to slavery, and it has been argued that ‘many aspects of medieval serfdom were very like slavery’47 a point that is also worth considering for subsequent centuries. Serfs were subject to a variety of obligations, principally labour services, and owed dues on a variety of occasions, including marriage and death, and could be sold. Adam Smith, the famous eighteenth-century Scottish economist and author of The  Wealth  of  Nations  (1776), was to describe serfdom as a ‘milder kind’ of slavery.48
         
 
         Slavery continued in areas of Europe that were as yet not Christianized, for example Finland. Expeditions and eventually crusades against pagans yielded slaves, and some of these were then moved considerable distances. In the tenth century, the Lombards imposed a 10 per cent duty on slaves and other products entering Italy from northern Europe.49 In turn, the patterns and language of labour control changed with Christianization, which occurred in Finland in the twelfth century. There was also a major tranche of Christendom where slavery was practised: essentially Mediterranean Christendom, and more particularly southern Portugal and Italy, southern and eastern Spain, the islands of Crete and Cyprus and the Balearic Islands. In these territories, as a consequence of the combined legacy of Classical slavery, the experience of conquest from Islam and the availability of new slaves as a result of privateering and other attacks on the Islamic world, slavery was ubiquitous and provided labour for agriculture, industry, mining, transport and household service.50
         
 
         This slave world was fed from a number of sources. Enslavement as a penalty for illegal behaviour remained an option in late medieval Christendom. Subjugating Sardinia in the fourteenth century, the Aragonese enslaved large numbers of Christian Sards. More significantly, there was the enslavement of non-Christians captured in war and raiding, for example in Spain in the late twelfth century. A large number of Spanish Muslims remained after the conquest to till the soil, while, seen as a security threat, others were expelled or allowed to emigrate, but many Muslims were forced into slavery. Thus, the conquest of Minorca and Ibiza in 1287 by Alfonso III of Aragon was followed by much of the Muslim population being sold into slavery, which produced both money for their captors and land for settlement. The supply of slaves from lands captured in the reconquista  was supplemented by raiding, especially into North Africa.
         
 
         The slave trade from outside Christendom was notably to markets in the Mediterranean as the practice of slavery retained a stronger grip there than further north in Europe where, in contrast, serfdom was more important. Catalan merchants imported slaves from North Africa to Spain, where Barcelona, Valencia, Cartagena, Cadiz and Seville were major markets, but the key sources of supply to the Christian Mediterranean were further east, especially the Balkans, the Black Sea and Anatolia. These sources expanded and became more profitable as a result of the overthrow and despoilation of the Byzantine (Eastern Roman) Empire by the Fourth Crusade in 1204. The Crusade led to the establishment of a Latin Empire in the East which provided a new colonial-style political control, and also resulted in Italian participation in the existing slave-trading economy based on the Black Sea. Within the extensive sphere of protection and influence provided by the Italian merchant republics, notably Genoa and Venice, this participation helped ensure expanding opportunities for this economy, and slaves from the Black Sea region, notably from the Caucasus, but also from Russia down the valleys of the Volga and Dnieper, were exported to the Mediterranean with Kaffa and Trebizond being big entrepôts.
         
 
         The markets in the Mediterranean for the slaves from the Black Sea encompassed both Muslim areas, notably Egypt and Syria, and also Christian ones, including Crete, Cyprus, Sicily and eastern Spain, each of which contained a form of hybrid Christian-Muslim society, reflecting the legacy of Muslim rule before these territories were conquered by Christian powers. This slave trade, which was of ‘whites’, was the principal source of slaves for Christian Europe and it continued after the fall of the Latin Empire (Constantinople was recaptured in 1261), as the revived Byzantine Empire looked to the Venetians and Genoese, each of which had a base in Constantinople, for much of their foreign trade and naval protection. Unlike their Ottoman opponents, the Byzantine armies did not use slaves.
         
 
         The Caucasus–Black Sea–Mediterranean slave route was separate to, but also an outlier of, the movement of slaves across much of Eurasia that reflected the far-flung Mongol conquests of the thirteenth century which stretched from China to the Black Sea. The Mongols obtained many slaves from the cities they sacked. To give a glimpse of the range of Mongol activity, these cities included Zhongdu in China in 1215, Bukhara in 1219, Samarkand in 1220, Kaesong in Korea in 1231, Ryazan and Vladimir in the campaign into Muscovy in 1237–8, Kiev in 1240, Cracow and Pest (Budapest) in 1241, Baghdad in 1258, and Aleppo in 1259. Having captured the cities, Mongol armies rode on with the slaves following them. The appearance of the Manluk state in 1250 was dependent on the Mongols as their invasions ensured the availability of large numbers of slaves who were shipped to Egypt.
         
 
         Karakorum (in modern Mongolia), which became the Mongol capital in 1235, was a leading centre of slave trading, and the Mongols also sold slaves in the Volga valley, where New Sarai became their major base and the centre of the khanate of the Golden Horde, one of the successor states to the Mongol empire. This khanate pressed on the Russian principalities, such as Kiev, Vladimir and Galich, its raiding producing large numbers of slaves that were then moved to the Black Sea via the lower Volga and the Crimea, both of which were part of the khanate. In turn, Timur sacked New Sarai in 1395, gaining new slaves there.
         
 
         The slave trade from the Black Sea did not satisfy the total demand across the Mediterranean. In Iberia there was an already well-established pattern by the Christian states of obtaining Moorish slaves by raiding as-yet unconquered Arab lands in the south, with Andalusia raided before it was conquered in the thirteenth century and Granada before it was finally conquered in 1492. This pattern developed in the fourteenth and fifteenth centuries in another iteration of the Iberian expansion that by then had become far more than the Christian reconquista  of lands there seized by the Arabs in the eighth century. Conflict spilled over into North Africa, with raiding followed by the establishment of bases in Morocco, Ceuta being captured by the Portuguese in 1415, followed by Alcacer (1458), and Arzila, Larache and Tangier, all in 1471, while the Castilians (from modern Spain) conquered Melilla in 1497.
         
 
         In addition, there was expansion into the Atlantic. From 1341, Castilians began to colonize the Canary Islands, seizing the native Guanches, whom they regarded as inferiors, as slaves; but they also encountered a vigorous resistance. With its strong maritime interests, Portugal proved the key player, although Portuguese expeditions along the Africa coast were motivated largely by a search for gold, not slaves. In a world of metal-based currencies, gold was a source of power, and the illustrations on the African portion of the Catalan  Atlas  of 1375 included a depiction of Mansa Munsa, the fabled ruler of Mali in the West African interior, the text reading, ‘So abundant is the gold in this country that the lord is the richest and noblest king of all the land.’ The Portuguese wished to sail along the coast of West Africa in order to be able to trade for gold in the West African interior without any intermediary role for the North African Muslims, who took Saharan salt south by camel in order to exchange it for gold. Although the Portuguese found it difficult to gain entry into the gold trade, they did so, and this entry was linked to a developing slave trade, because slaves became useful as a commodity to sell in exchange for gold,51 rather as the British were later to use opium from India as a way to open the China trade. The Portuguese first met black Africans in Senegambia, the region from the mouth of the River Senegal to that of the River Gambia, and from there came their first slaves from sub-Saharan Africa.
         
 
         Alongside the use of slaves for trade in Africa, the Portuguese also exploited them as a labour force in Portugal and its Atlantic island colony of Madeira, the sale of slaves from Africa from 1441 feeding into the pattern already established for Moors. Between 140,000 and 170,000 slaves were exported to Portugal or Madeira from 1441 to 1505, most working in domestic service in Portugal, on the pattern seen in Islamic societies, or on the developing sugar plantations of Madeira.52
         
 
         The supply of African slaves also became more significant in the Mediterranean, because the Ottoman conquest of Constantinople in 1453 was followed by the overthrow of Italian trade networks from the Black Sea, the Genoese base of Kaffa in the Crimea falling to the Ottoman ally, the khan of the Crimean Tatars, in 1475. The Ottomans focused Black Sea and Balkan slave sources on their new capital, Constantinople, and the importance of this challenge to the earlier pattern of supply for the Mediterranean slave trade was enhanced by the resumption of Ottoman expansion in the Balkans. In the sixteenth century, moreover, the Ottomans gained control, direct or indirect, over many of the leading Islamic slave markets including Cairo, Mecca, Basra, Algiers, Tripoli and Tunis, although others to the east, such as Bukhara and Malacca, were not in the Ottoman world and tapped into very different slave trade networks.
         
 
         The disruption to the supply of slaves from the Black Sea to Italy further enhanced the importance to Christian Europe of slaves from sub-Saharan Africa. Part of the demand was satisfied by the Arab slave trade across the Sahara, with slaves moved on from there to Europe via entrepôts on the southern shores of the Mediterranean. Prior to 1450 there were already many African slaves at the major Sicilian slave market of Palermo, obtained from Bornu, in sub-Saharan Africa via the slave entrepôts of Tunis and Tripoli. This route, however, posed a severe challenge to the slaves, not only due to the distance that had to be covered but also because of the differences in food, climate and disease that they faced from sub-Saharan Africa, across the Sahara, and into the Mediterranean world, differences that could be deadly.
         
 
         Portugal proved another source for slaves for Europe, encouraging the Italian commercial and financial interests that had been significant for the Black Sea trade to transfer their expertise and capital to the new Portuguese-controlled African slave trade. Like the Black Sea trade, the new one involved permanent overseas protected bases for trade, long-range shipment by sea, and the ability to invest capital for distant returns, the last a situation captured in Shakespeare’s Merchant  of  Venice  (c.1596) where the plot rested on the problems of the merchant, Antonio. The role of Italian intermediaries was shown when, in 1470, Bartolomeo Marchionni, the agent for a Florentine family involved in the Black Sea slave trade, moved to Lisbon from where he developed sugar plantations in Madeira and gained from the Crown a privileged position in the slave trade on the Guinea coast.
         
 
         Sources of Slaves
 
         The Western European words for slaves reflected the original importance of slave movements within Europe as they all derived from the word Slav, the term used to describe the inhabitants of Eastern Europe. However, by the end of the fifteenth century, black slaves were more significant in the Christian Mediterranean, although not only there. Henry VII of England (r.1485–1509) was one of many prominent Europeans who kept some black domestic servants. However, the lack of evidence of many others would suggest that black slaves were not at all common in England. The few exceptions were probably gifts and not sold on. English merchants based in lower Andalusia in Spain at the end of the century were to be important to the development of English slavery linked to sub-Saharan Africa, with William de la Founte in 1490 proving to be the earliest documented English slaveholder there.
         
 
         Other sources of slaves still existed. There are indications of a market in Bristol and on the east coast of England for children brought from and/or bought in Iceland. During the fifteenth century English trade with Iceland rose considerably as a result of English entrepreneurship and Icelandic isolation within the Danish-Norwegian empire. The imports included human labour, mainly children and youths, labour that was in demand given the decline and then stagnation in England’s population after the Black Death, the bubonic plague epidemic, of 1346–9. Some did not come voluntarily and were kidnapped or sold by their parents.53 The latter possibly belong in some intermediary category between chattel slaves and deserted children who were put into service. Such children long proved a significant source of dependent labour, and they remain very important to the modern sex trade.
         
 
         However, black slavery became more important, and this change affected the European perception of all sub-Saharan Africans. ‘Blackness’ had proved a slippery concept for Europeans, who tended to see some of their own number as dark-skinned, but, as a result of the slave trade, ‘black skin came to embody much of the interpretative apparatus that Europeans engaged in when looking at and understanding Africans’, black Africans were stereotyped and many African cultural practices were misunderstood and recast in a negative light. Denigration of them as inferior and uncivilized was related to associating Africans with occupations linked to physical prowess, and thus to slavery.54 This situation contributed to the justification by European thinkers of African slavery in natural law, a justification that had the authority of Classical writers, notably Aristotle, an authority that was important to Renaissance thinkers.
         
 
         Colour was not only an issue for the Christian Europeans, but was also of importance in the Islamic world which, in the fifteenth century, came more often into contact with black people than the Christian Europeans did. Whereas the offspring of a black mother and white father was admitted to full equality, ‘the full-blooded Negro generally remained an outsider in Muslim society’, and prejudice was an issue although the barrier did not exclude black people from high office.55 Ethnic differences were more broadly an issue in the Islamic world. For example, in India, they interacted with those between Hindu subjects and Muslim rulers, notably the Lodi sultans of Delhi, their Mughal successors from 1526, and the Deccan sultanates, notably Bijapur and Golconda; this interaction influenced attitudes to enslavement.
         
 
         In both Christendom and Islam, social identities and fault-lines were religious and ethnic as much as class based, and thus these factors were routinely involved in the character of social control. If slavery was one instance so also was control over serfs, and when religious and/or ethnic differences were combined with social dominance, the latter was generally harsher. Pejorative attitudes toward Africans were stark but can also be compared with the severe treatment in Europe of the poor, whose lot was frequent moral intimidation. The able-bodied unemployed were regarded as lazy or greedy, being presented as bestial or semi-bestial in print, and they were treated cruelly as rogues and vagabonds, for example in the English Poor Laws of the sixteenth century.
         
 
         Physical prowess was a key element in the assessment of slaves by the Portuguese. This criteria was important because the spread of sugar cultivation, an arduous task, became a leading prompt to the slave trade thanks to the establishment of plantation slavery on the Atlantic island of Madeira, where Portuguese settlement began in 1424. Madeira became the leading producer of sugar in the Portuguese world, and this success fed the demand for slaves, in contrast to the Canary Islands, where the Spaniards relied initially on the conquered Guanches as slaves on the sugar plantations, rather than on importing slaves.
         
 
         At first, the Portuguese tried to obtain slaves from West Africa by seizing them in raids, a method they were later to use in Brazil, but it was abandoned in the late 1440s because the rulers of Upper Guinea south of the River Senegal were too strong.56 This point about African strength is crucial to an understanding of the power politics and economics of the Atlantic slave trade as it helps account for the crucial role of the Africans themselves in the trade. This strength emerges clearly if the military history of the period is understood not, as is conventionally the case, in terms of a military revolution centred on gunpowder weaponry, related tactical and organizational developments, and a consequent growth in European strength. Instead, it is necessary to note the limitations in, and stemming from, these developments, and to appreciate the consequences for the slave trade.57 In particular, it was a case of Portuguese power on the coast of Africa, and not vice versa; nevertheless, once arrived, Portuguese capabilities were limited. For example, African coastal vessels, powered by men using paddles and carrying archers and javelin men, were able to challenge Portuguese raiders on the West African coast, and, although it was difficult for them to storm the larger, deeper-draught, and higher-sided Portuguese ships, these coastal vessels were too fast and too small to present easy targets for the Portuguese cannon. In contrast, the Portuguese were to be more successful in slave raiding on the coasts of the Bay of Bengal in the seventeenth century because they used shallow-draught galias  there and had the cooperation of local Magh pirates and the support of the rulers of nearby Arakan.
         
 
         The African environment posed a formidable challenge for the Portuguese. Prevailing wind and ocean conditions limited access to the African coast south of the Gulf of Guinea, while the extensive coastal lagoons and swamps of West Africa made approaching the coastline difficult, notably so for deep-draught ships. Penetration inland was variously hindered by tropical rainforest and, to the north and south, on the coasts of modern Mauritania and Namibia, by deserts that reached to the coast. Once ashore in West and East Africa, the Europeans encountered deadly diseases with high death rates.
         
 
         As a consequence of these problems, slaves were obtained by trade, the business conducted either from onboard slave ships anchored in estuaries or on the coast, with the latter method leading to the establishment of permanent bases. This Atlantic slave trade was a new variant on the longstanding pattern of slavery and slave trade within Africa, with the possibilities of the Atlantic trade encouraging new ways of exploiting existing trade networks and political and social systems. Slave-owning and hierarchical monarchies did not originate at the time of the Atlantic slave trade, but were in evidence in parts of Africa, for example the western Sudan (the region of modern Mali), from the eleventh century when the kingdom of Ghana was at its height, if not considerably earlier. This, however, might suggest not indigenous origins for such monarchies but, instead, the impact of the slave trade across the Sahara to North Africa. It is unclear how far labour shortages in Africa, a continent that was short of manpower, and where land only took on value if it was farmed, encouraged enslavement as a means of securing labour, rather like serfdom was developed in Europe, and, then, how far this system helped provide slaves to European traders. Because manpower was a form of wealth, both its source and its symbol, Africans could readily commodify slaves for use in barter and as money. Aside from holding slaves, African societies developed slave law and had rules about who could and could not be enslaved.
         
 
         Rule over much of Africa, especially West Africa, was segmented and most polities were not far-flung. This segmentation helped encourage the conflict within the continent that fed the slave trade, for the majority of Africans who were sold as slaves were captured in warfare, with some seized in wars largely waged in order to capture people. Some Africans were enslaved as a result of (violent) seizures for debt. Those who were captured lost their tribal identity, an aspect of slavery also seen in other societies, for example the Maori of New Zealand and in North America, where Native American slaves interbred with African slaves, so that many African Americans by the 1860s would have had a mixture of African, European and Native American ancestry.
         
 
         Trade therefore provided the Portuguese with major opportunities, and its profits helped to finance further expansion. The profits from the trading base of São Jorge da Mina (Elmina) on the Gold Coast, founded in 1482, financed later voyages along the African coast, such as those of Diogo Cão and Bartholomeu Dias. A logistical achievement, prefabricated with stores, timbers and tiles all prepared in Portugal, the base was followed by others including Axim (1495) and, off the coast, Fernando Po (1483).58 The infrastructure included the establishment, in 1486, of the Casa dos Escravos de Lisboa, the Lisbon Slave House.
         
 
         The Portuguese were leaders in the African coastal slave trade, not least because Castile, the principal Spanish kingdom, which had conquered the Canaries and traded from West Africa from 1453, ceased to trade there in 1479, surrendering its claims to trading rights in Guinea and the Gold Coast to Portugal by the Treaty of Alcáçovas. This agreement was a reflection of the longstanding Spanish willingness to purchase slaves from others and looked toward the papal-sanctioned division of the Atlantic world between Spanish and Portuguese zones by the Treaty of Tordesillas of 1494, a division that awarded Africa and Brazil to Portugal. Moreover, unlike the Castilians, the Portuguese had developed the expertise, infrastructure and financing to make a success of the slave trade and, with Madeira, had a key offshore market.
         
 
         The Portuguese also benefited from the experience gained in long-distance, deep-sea commerce and voyaging, and from significant improvements in the capability of shipping, which gave the Europeans a powerful comparative advantage over non-European societies. Late fourteenth-and fifteenth-century  developments in ship construction and navigation included the fusion of Atlantic and Mediterranean techniques of hull construction and lateen-and square-rigging, the spread of the sternpost rudder and advances in location-finding at sea. Carvel building (in which hull planks are fitted flush together over a frame), which spread from the Mediterranean to the Atlantic from the late fifteenth century, replaced the clinker method of shipbuilding using overlapping planks, and contributed significantly to the development of the stronger and larger hulls necessary for trade across the Atlantic. The increase in the number of masts on large ships expanded the range of choices for rigging and provided a crucial margin of safety in the event of damage to one mast. Developments in rigging, including an increase in the number of sails per mast and in the variety of sail shapes, permitted greater speed, a better ability to sail close to the wind and improved manoeuvrability.59
         
 
         Navigational expertise also increased. Thanks to the use of the magnetic compass, the spread from the Mediterranean to Atlantic Europe of astrolabes, cross-staffs and quadrants (which made it possible to assess the angle in the sky of heavenly bodies), and other developments in navigation, such as the solution in 1484 to the problem of measuring latitude south of the Equator, it became possible to chart the Atlantic Ocean and to assemble knowledge about it. This was an important prelude to the further development of the slave trade, not least because better charts helped reduce the risk of voyaging, and thus the hazards of sailing. By the end of the fifteenth century, the basis was therefore well laid for the expansion of the European slave trade to new colonies across the Atlantic, where the plantation system was to be transferred to Hispaniola (today divided between Haiti and Dominican Republic) in 1503 and to Brazil in the 1530s.60 Yet, as the beginning of the next chapter shows, the long-term significance of this development should not distract attention from other important strands of slavery and the slave trade.
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