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A HISTORY OF AMERICAN CHRISTIANITY.




CHAPTER I.

PROVIDENTIAL PREPARATIONS FOR THE DISCOVERY OF AMERICA—SPIRITUAL REVIVAL THROUGHOUT CHRISTENDOM, AND ESPECIALLY IN THE CHURCH OF SPAIN.

The heroic discovery of America, at the close of the fifteenth century after Christ, has compelled the generous and just admiration of the world; but the grandeur of human enterprise and achievement in the discovery of the western hemisphere has a less claim on our admiration than that divine wisdom and controlling providence which, for reasons now manifested, kept the secret hidden through so many millenniums, in spite of continual chances of disclosure, until the fullness of time.

How near, to "speak as a fool," the plans of God came to being defeated by human enterprise is illustrated by unquestioned facts. The fact of medieval exploration, colonization, and even evangelization in North America seems now to have emerged from the region of fanciful conjecture into that of history. That for four centuries, ending with the fifteenth, the church of Iceland maintained its bishops and other missionaries and built its churches and monasteries on the frozen coast of Greenland is abundantly proved by documents and monuments. Dim but seemingly unmistakable traces are now discovered of enterprises, not only of exploration and trade, but also of evangelization, reaching along the mainland southward to the shores of New England. There are vague indications that these beginnings of Christian civilization were extinguished, as in so many later instances, by savage massacre. With impressive coincidence, the latest vestige of this primeval American Christianity fades out in the very year of the discovery of America by Columbus.[2:1]

By a prodigy of divine providence, the secret of the ages had been kept from premature disclosure during the centuries in which, without knowing it, the Old World was actually in communication with the New. That was high strategy in the warfare for the advancement of the kingdom of God in the earth. What possibilities, even yet only beginning to be accomplished, were thus saved to both hemispheres! If the discovery of America had been achieved four centuries or even a single century earlier, the Christianity to be transplanted to the western world would have been that of the church of Europe at its lowest stage of decadence. The period closing with the fifteenth century was that of the dense darkness that goes before the dawn. It was a period in which the lingering life of the church was chiefly manifested in feverish complaints of the widespread corruption and outcries for "reformation of the church in head and members." The degeneracy of the clergy was nowhere more manifest than in the monastic orders, that had been originally established for the express purpose of reviving and purifying the church. That ancient word was fulfilled, "Like people, like priest." But it was especially in the person of the foremost official representative of the religion of Jesus Christ that that religion was most dishonored. The fifteenth century was the era of the infamous popes. By another coincidence which arrests the attention of the reader of history, that same year of the discovery by Columbus witnessed the accession of the most infamous of the series, the Borgia, Alexander VI., to his short and shameful pontificate.

Let it not be thought, as some of us might be prone to think, that the timeliness of the discovery of the western hemisphere, in its relation to church history, is summed up in this, that it coincided with the Protestant Reformation, so that the New World might be planted with a Protestant Christianity. For a hundred years the colonization and evangelization of America were, in the narrowest sense of that large word, Catholic, not Protestant. But the Catholicism brought hither was that of the sixteenth century, not of the fifteenth. It is a most one-sided reading of the history of that illustrious age which fails to recognize that the great Reformation was a reformation of the church as well as a reformation from the church. It was in Spain itself, in which the corruption of the church had been foulest, but from which all symptoms of "heretical pravity" were purged away with the fiercest zeal as fast as they appeared,—in Spain under the reign of Ferdinand and Isabella the Catholic,—that the demand for a Catholic reformation made itself earliest and most effectually felt. The highest ecclesiastical dignitary of the realm, Ximenes, confessor to the queen, Archbishop of Toledo, and cardinal, was himself the leader of reform. No changes in the rest of Christendom were destined for many years to have so great an influence on the course of evangelization in North America as those which affected the church of Spain; and of these by far the most important in their bearing on the early course of Christianity in America were, first, the purifying and quickening of the miserably decayed and corrupted mendicant orders,—ever the most effective arm in the missionary service of the Latin Church,—and, a little later, the founding of the Society of Jesus, with its immense potency for good and for evil. At the same time the court of Rome, sobered in some measure, by the perilous crisis that confronted it, from its long orgy of simony, nepotism, and sensuality, began to find time and thought for spiritual duties. The establishment of the "congregations" or administrative boards, and especially of the Congregatio de Propaganda Fide, or board of missions, dates chiefly from the sixteenth century. The revived interest in theological study incident to the general spiritual quickening gave the church, as the result of the labors of the Council of Trent, a well-defined body of doctrine, which nevertheless was not so narrowly defined as to preclude differences and debates among the diverse sects of the clergy, by whose competitions and antagonisms the progress of missions both in Christian and in heathen lands was destined to be so seriously affected.

An incident of the Catholic Reformation of the sixteenth century—inevitable incident, doubtless, in that age, but none the less deplorable—was the engendering or intensifying of that cruel and ferocious form of fanaticism which is defined as the combination of religious emotion with the malignant passions. The tendency to fanaticism is one of the perils attendant on the deep stirring of religious feeling at any time; it was especially attendant on the religious agitations of that period; but most of all it was in Spain, where, of all the Catholic nations, corruption had gone deepest and spiritual revival was most earnest and sincere, that the manifestations of fanaticism were most shocking. Ferdinand and Isabella the Catholic were distinguished alike by their piety and their part in the promotion of civilization, and by the horrors of bloody cruelty perpetrated by their authority and that of the church, at the instigation of the sincere and devout reformer Ximenes. In the memorable year 1492 was inaugurated the fiercest work of the Spanish Inquisition, concerning which, speaking of her own part in it, the pious Isabella was able afterward to say, "For the love of Christ and of his virgin mother I have caused great misery, and have depopulated towns and districts, provinces and kingdoms."

The earlier pages of American church history will not be intelligently read unless it is well understood that the Christianity first to be transplanted to the soil of the New World was the Christianity of Spain—the Spain of Isabella and Ximenes, of Loyola and Francis Xavier and St. Theresa, the Spain also of Torquemada and St. Peter Arbues and the zealous and orthodox Duke of Alva.


FOOTNOTES:


[2:1] See the account of the Greenland church and its missions in Professor O'Gorman's "History of the Roman Catholic Church in the United States" (vol. ix. of the American Church History Series), pp. 3-12.










CHAPTER II.

SPANISH CONQUEST—THE PROPAGATION, DECAY, AND DOWNFALL OF SPANISH CHRISTIANITY.

It is a striking fact that the earliest monuments of colonial and ecclesiastical antiquity within the present domain of the United States, after the early Spanish remains in Florida, are to be found in those remotely interior and inaccessible highlands of New Mexico, which have only now begun to be reached in the westward progress of migration. Before the beginnings of permanent English colonization at Plymouth and at Jamestown, before the French beginnings on the St. Lawrence, before the close of the sixteenth century, there had been laid by Spanish soldiers, adventurers, and missionaries, in those far recesses of the continent, the foundations of Christian towns and churches, the stately walls and towers of which still invite the admiration of the traveler.

The fact is not more impressive than it is instructive. It illustrates the prodigious impetuosity of that tide of conquest which within so few years from the discovery of the American continents not only swept over the regions of South and Central America and the great plateau of Mexico, but actually occupied with military posts, with extensive and successful missions, and with a colonization which seemed to show every sign of stability and future expansion, by far the greater part of the present domain of the United States exclusive of Alaska—an ecclesiastico-military empire stretching its vast diameter from the southernmost cape of Florida across twenty-five parallels of latitude and forty-five meridians of longitude to the Strait of Juan de Fuca. The lessons taught by this amazingly swift extension of the empire and the church, and its arrest and almost extinction, are legible on the surface of the history. It is a strange, but not unparalleled, story of attempted coöperation in the common service of God and Mammon and Moloch—of endeavors after concord between Christ and Belial.

There is no reason to question the sincerity with which the rulers of Spain believed themselves to be actuated by the highest motives of Christian charity in their terrible and fatal American policy. "The conversion of the Indians is the principal foundation of the conquest—that which ought principally to be attended to." So wrote the king in a correspondence in which a most cold-blooded authorization is given for the enslaving of the Indians.[7:1] After the very first voyage of Columbus every expedition of discovery or invasion was equipped with its contingent of clergy—secular priests as chaplains to the Spaniards, and friars of the regular orders for mission work among the Indians—at cost of the royal treasury or as a charge upon the new conquests.

This subsidizing of the church was the least serious of the injuries inflicted on the cause of the gospel by the piety of the Spanish government. That such subsidizing is in the long run an injury is a lesson illustrated not only in this case, but in many parallel cases in the course of this history. A far more dreadful wrong was the identifying of the religion of Jesus Christ with a system of war and slavery, well-nigh the most atrocious in recorded history. For such a policy the Spanish nation had just received a peculiar training. It is one of the commonplaces of history to remark that the barbarian invaders of the Roman empire were themselves vanquished by their own victims, being converted by them to the Christian faith. In like manner the Spanish nation, triumphing over its Moslem subjects in the expulsion of the Moors, seemed in its American conquests to have been converted to the worst of the tenets of Islam. The propagation of the gospel in the western hemisphere, under the Spanish rule, illustrated in its public and official aspects far more the principles of Mohammed than those of Jesus. The triple alternative offered by the Saracen or the Turk—conversion or tribute or the sword—was renewed with aggravations by the Christian conquerors of America. In a form deliberately drawn up and prescribed by the civil and ecclesiastical counselors at Madrid, the invader of a new province was to summon the rulers and people to acknowledge the church and the pope and the king of Spain; and in case of refusal or delay to comply with this summons, the invader was to notify them of the consequences in these terms: "If you refuse, by the help of God we shall enter with force into your land, and shall make war against you in all ways and manners that we can, and subject you to the yoke and obedience of the church and of their Highnesses; we shall take you and your wives and your children and make slaves of them, and sell and dispose of them as their Highnesses may command; and we shall take away your goods, and do you all the mischief and damage that we can, as to vassals who do not obey and refuse to receive their lord; and we protest that the deaths and losses that shall accrue from this are your own fault."[8:1]



While the church was thus implicated in crimes against humanity which history shudders to record, it is a grateful duty to remember that it was from the church also and in the name of Christ that bold protests and strenuous efforts were put forth in behalf of the oppressed and wronged. Such names as Las Casas and Montesinos shine with a beautiful luster in the darkness of that age; and the Dominican order, identified on the other side of the sea with the fiercest cruelties of the Spanish Inquisition, is honorable in American church history for its fearless championship of liberty and justice.

The first entrance of Spanish Christianity upon the soil of the United States was wholly characteristic. In quest of the Fountain of Youth, Ponce de Leon sailed for the coast of Florida equipped with forces both for the carnal and for the spiritual warfare. Besides his colonists and his men-at-arms, he brought his secular priests as chaplains and his monks as missionaries; and his instructions from the crown required him to summon the natives, as in the famous "Requerimiento," to submit themselves to the Catholic faith and to the king of Spain, under threat of the sword and slavery. The invaders found a different temper in the natives from what was encountered in Mexico and Peru, where the populations were miserably subjugated, or in the islands, where they were first enslaved and presently completely exterminated. The insolent invasion was met, as it deserved, by effective volleys of arrows, and its chivalrous leader was driven back to Cuba, to die there of his wounds.

It is needless to recount the successive failures of Spanish civilization and Christianity to get foothold on the domain now included in the United States. Not until more than forty years after the attempt of Ponce de Leon did the expedition of the ferocious Menendez effect a permanent establishment on the coast of Florida. In September, 1565, the foundations of the oldest city in the United States, St. Augustine, were laid with solemn religious rites by the toil of the first negro slaves; and the event was signalized by one of the most horrible massacres in recorded history, the cold-blooded and perfidious extermination, almost to the last man, woman, and child, of a colony of French Protestants that had been planted a few months before at the mouth of the St. John's River.

The colony thus inaugurated seemed to give every promise of permanent success as a center of religious influence. The spiritual work was naturally and wisely divided into the pastoral care of the Spanish garrisons and settlements, which was taken in charge by "secular" priests, and the mission work among the Indians, committed to friars of those "regular" orders whose solid organization and independence of the episcopal hierarchy, and whose keen emulation in enterprises of self-denial, toil, and peril, have been so large an element of strength, and sometimes of weakness, in the Roman system. In turn, the mission field of the Floridas was occupied by the Dominicans, the Jesuits, and the Franciscans. Before the end of seventy years from the founding of St. Augustine the number of Christian Indians was reckoned at twenty-five or thirty thousand, distributed among forty-four missions, under the direction of thirty-five Franciscan missionaries, while the city of St. Augustine was fully equipped with religious institutions and organizations. Grave complaints are on record, which indicate that the great number of the Indian converts was out of all proportion to their meager advancement in Christian grace and knowledge; but with these indications of shortcoming in the missionaries there are honorable proofs of diligent devotion to duty in the creating of a literature of instruction in the barbarous languages of the peninsula.

For one hundred and fifteen years Spain and the Spanish missionaries had exclusive possession in Florida, and it was during this period that these imposing results were achieved. In 1680 a settlement of Scotch Presbyterians at Port Royal in South Carolina seemed like a menace to the Spanish domination. It was wholly characteristic of the Spanish colony to seize the sword at once and destroy its nearest Christian neighbor. It took the sword, and perished by the sword. The war of races and sects thus inaugurated went on, with intervals of quiet, until the Treaty of Paris, in 1763, transferred Florida to the British crown. No longer sustained by the terror of the Spanish arms and by subsidies from the Spanish treasury, the whole fabric of Spanish civilization and Christianization, at the end of a history of almost two centuries, tumbled at once to complete ruin and extinction.

The story of the planting of Christian institutions in New Mexico runs parallel with the early history of Florida. Omitting from this brief summary the first discovery of these regions by fugitives from one of the disastrous early attempts to effect a settlement on the Florida coast, omitting (what we would fain narrate) the stories of heroic adventure and apostolic zeal and martyrdom which antedate the permanent occupation of the country, we note the arrival, in 1598, of a strong, numerous, and splendidly equipped colony, and the founding of a Christian city in the heart of the American continent. As usual in such Spanish enterprises, the missionary work was undertaken by a body of Franciscan friars. After the first months of hardship and discouragement, the work of the Christian colony, and especially the work of evangelization among the Indians, went forward at a marvelous rate. Reinforcements both of priests and of soldiers were received from Mexico; by the end of ten years baptisms were reported to the number of eight thousand; the entire population of the province was reckoned as being within the pale of the church; not less than sixty Franciscan friars at once were engaged in the double service of pastors and missionaries. The triumph of the gospel and of Spanish arms seemed complete and permanent.

Fourscore years after the founding of the colony and mission the sudden explosion of a conspiracy, which for a long time had been secretly preparing, revealed the true value of the allegiance of the Indians to the Spanish government and of their conversion to Christ. Confounding in a common hatred the missionaries and the tyrannous conquerors, who had been associated in a common policy, the Christian Indians turned upon their rulers and their pastors alike with undiscriminating warfare. "In a few weeks no Spaniard was in New Mexico north of El Paso. Christianity and civilization were swept away at one blow." The successful rebels bettered the instruction that they had received from their rejected pastors. The measures of compulsion that had been used to stamp out every vestige of the old religion were put into use against the new.

The cause of Catholic Christianity in New Mexico never recovered from this stunning blow. After twenty years the Spanish power, taking advantage of the anarchy and depopulation of the province, had reoccupied its former posts by military force, the missionaries were brought back under armed protection, the practice of the ancient religion was suppressed by the strong hand, and efforts, too often unsuccessful, were made to win back the apostate tribes to something more than a sullen submission to the government and the religion of their conquerors. The later history of Spanish Christianity in New Mexico is a history of decline and decay, enlivened by the usual contentions between the "regular" clergy and the episcopal government. The white population increased, the Indian population dwindled. Religion as set forth by an exotic clergy became an object of indifference when it was not an object of hatred. In 1845 the Bishop of Durango, visiting the province, found an Indian population of twenty thousand in a total of eighty thousand. The clergy numbered only seventeen priests. Three years later the province became part of the United States.

To complete the story of the planting of Spanish Christianity within the present boundaries of the United States, it is necessary to depart from the merely chronological order of American church history; for, although the immense adventurousness of Spanish explorers by sea and land had, early in the sixteenth century, made known to Christendom the coasts and harbors of the Californias, the beginnings of settlement and missions on that Pacific coast date from so late as 1769. At this period the method of such work had become settled into a system. The organization was threefold, including (1) the garrison town, (2) the Spanish settlement, and (3) the mission, at which the Indian neophytes were gathered under the tutelage and strict government of the convent of Franciscan friars. The whole system was sustained by the authority and the lavish subventions of the Spanish government, and herein lay its strength and, as the event speedily proved, its fatal weakness. The inert and feeble character of the Indians of that region offered little excuse for the atrocious cruelties that had elsewhere marked the Spanish occupation; but the paternal kindness of the stronger race was hardly less hurtful. The natives were easily persuaded to become by thousands the dependents and servants of the missions. Conversion went on apace. At the end of sixty-five years from the founding of the missions their twenty-one stations numbered a Christian native population of more than thirty thousand, and were possessed of magnificent wealth, agricultural and commercial. In that very year (1834) the long-intended purpose of the government to release the Indians from their almost slavery under the missions, and to distribute the vast property in severalty, was put in force. In eight years the more than thirty thousand Catholic Indians had dwindled to less than five thousand; the enormous estates of the missions were dissipated; the converts lapsed into savagery and paganism.

Meanwhile the Spanish population had gone on slowly increasing. In the year 1840, seventy years from the Spanish occupancy, it had risen to nearly six thousand; but it was a population the spiritual character of which gave little occasion of boasting to the Spanish church. Tardy and feeble efforts had been instituted to provide it with an organized parish ministry, when the supreme and exclusive control of that country ceased from the hands that so long had held it. "The vineyard was taken away, and given to other husbandmen." In the year 1848 California was annexed to the United States.

This condensed story of Spanish Christianity within the present boundaries of the United States is absurdly brief compared with the vast extent of space, the three centuries of time, and what seemed at one time the grandeur of results involved in it. But in truth it has strangely little connection with the extant Christianity of our country. It is almost as completely severed from historical relation with the church of the present day as the missions of the Greenlanders in the centuries before Columbus. If we distinguish justly between the Christian work and its unchristian and almost satanic admixtures, we can join without reserve both in the eulogy and in the lament with which the Catholic historian sums up his review: "It was a glorious work, and the recital of it impresses us by the vastness and success of the toil. Yet, as we look around to-day, we can find nothing of it that remains. Names of saints in melodious Spanish stand out from maps in all that section where the Spanish monk trod, toiled, and died. A few thousand Christian Indians, descendants of those they converted and civilized, still survive in New Mexico and Arizona, and that is all."[15:1]


FOOTNOTES:


[7:1] Helps, "Spanish Conquest in America," vol. i., p. 234, American edition.




[8:1] Helps, "Spanish Conquest in America," vol. i., p. 235; also p. 355, where the grotesquely horrible document is given in full.

In the practical prosecution of this scheme of evangelization, it was found necessary to the due training of the Indians in the holy faith that they should be enslaved, whether or no. It was on this religious consideration, clearly laid down in a report of the king's chaplains, that the atrocious system of encomiendas was founded.




[15:1] "The Roman Catholic Church in the United States," by Professor Thomas O'Gorman (vol. ix., American Church History Series), p. 112.










CHAPTER III.

THE PROJECT OF FRENCH EMPIRE AND EVANGELIZATION—ITS WIDE AND RAPID SUCCESS—ITS SUDDEN EXTINCTION.

For a full century, from the discovery of the New World until the first effective effort at occupation by any other European people, the Spanish church and nation had held exclusive occupancy of the North American continent. The Spanish enterprises of conquest and colonization had been carried forward with enormous and unscrupulous energy, and alongside of them and involved with them had been borne the Spanish chaplaincies and missions, sustained from the same treasury, in some honorable instances bravely protesting against the atrocities they were compelled to witness, in other instances implicated in them and sharing the bloody profits of them. But, unquestionable as was the martial prowess of the Spanish soldier and adventurer, and the fearless devotion of the Spanish missionary, there appears nothing like systematic planning in all these immense operations. The tide of conquest flowed in capricious courses, according as it was invited by hopes of gold or of a passage to China, or of some phantom of a Fountain of Youth or a city of Quivira or a Gilded Man; and it seemed in general to the missionary that he could not do else than follow in the course of conquest.

It is wholly characteristic of the French people that its entering at last upon enterprises of colonization and missions should be with large forecasting of the future and with the methods of a grand strategy.

We can easily believe that the famous "Bull of Partition" of Pope Alexander VI. was not one of the hindrances that so long delayed the beginnings of a New France in the West. Incessant dynastic wars with near neighbors, the final throes of the long struggle between the crown and the great vassals, and finally the religious wars that culminated in the awful slaughter of St. Bartholomew's, and ended at the close of the century with the politic conversion and the coronation of Henry IV.—these were among the causes that had held back the great nation from distant undertakings. But thoughts of great things to be achieved in the New World had never for long at a time been absent from the minds of Frenchmen. The annual visits of the Breton fishing-fleets to the banks of Newfoundland kept in mind such rights of discovery as were alleged by France, and kept attention fixed in the direction of the great gulf and river of St. Lawrence. Long before the middle of the sixteenth century Jacques Cartier had explored the St. Lawrence beyond the commanding position which he named Montreal, and a royal commission had issued, under which he was to undertake an enterprise of "discovery, settlement, and the conversion of the Indians." But it was not till the year 1608 that the first permanent French settlement was effected. With the coup d'œil of a general or the foresight of a prophet, Champlain, the illustrious first founder of French empire in America, in 1608 fixed the starting-point of it at the natural fortress of Quebec. How early the great project had begun to take shape in the leading minds of the nation it may not be easy to determine. It was only after the adventurous explorations of the French pioneers, traders, and friars—men of like boundless enthusiasm and courage—had been crowned by the achievement of La Salle, who first of men traversed the two great waterways of the continent from the Gulf of St. Lawrence to the Gulf of Mexico, that the amazing possibilities of it were fully revealed. But, whosesoever scheme it was, a more magnificent project of empire, secular and spiritual, has never entered into the heart of man. It seems to have been native to the American soil, springing up in the hearts of the French pioneer explorers themselves;[18:1] but by its grandeur, and at the same time its unity, it was of a sort to delight the souls of Sully and Richelieu and of their masters. Under thin and dubious claims by right of discovery, through the immense energy and daring of her explorers, the heroic zeal of her missionaries, and not so much by the prowess of her soldiers as by her craft in diplomacy with savage tribes, France was to assert and make good her title to the basin of the St. Lawrence and the lakes, and the basin of the Mississippi and the Gulf of Mexico. From the mouth of the St. Lawrence to the mouth of the Mississippi, through the core of the continent, was to be drawn a cordon of posts, military, commercial, and religious, with other outlying stations at strategic points both eastward and westward. The only external interference with this scheme that could be apprehended at its inception was from the Spanish colonies, already decaying and shrinking within their boundaries to the west and to the southeast, and from a puny little English settlement started only a year before, with a doubtful hold on life, on the bank of the James River. A dozen years later a pitiably feeble company of Pilgrims shall make their landing at Plymouth to try the not hopeful experiment of living in the wilderness, and a settlement of Swedes in Delaware and of Hollanders on the Hudson shall be added to the incongruous, unconcerted, mutually jealous plantations that begin to take root along the Atlantic seaboard. Not only grandeur and sagacity of conception, but success in achievement, is illustrated by the comparative area occupied by the three great European powers on the continent of North America at the end of a century and a half from the founding of Quebec in 1608. Dividing the continent into twenty-five equal parts, the French claimed and seemed to hold firmly in possession twenty parts, the Spanish four parts, and the English one part.[19:1]

The comparison between the Spanish and the French methods of colonization and missions in America is at almost every point honorable to the French. Instead of a greedy scramble after other men's property in gold and silver, the business basis of the French enterprises was to consist in a widely organized and laboriously prosecuted traffic in furs. Instead of a series of desultory and savage campaigns of conquest, the ferocity of which was aggravated by the show of zeal for the kingdom of righteousness and peace, was a large-minded and far-sighted scheme of empire, under which remote and hostile tribes were to be combined by ties of mutual interest and common advantage. And the missions, instead of following servilely in the track of bloody conquest to assume the tutelage of subjugated and enslaved races, were to share with the soldier and the trader the perilous adventures of exploration, and not so much to be supported and defended as to be themselves the support and protection of the settlements, through the influence of Christian love and self-sacrifice over the savage heart. Such elements of moral dignity, as well as of imperial grandeur, marked the plans for the French occupation of North America.

To a wonderful extent those charged with this enterprise were worthy of the task. Among the military and civil leaders of it, from Champlain to Montcalm, were men that would have honored the best days of French chivalry. The energy and daring of the French explorers, whether traders or missionaries, have not been equaled in the pioneer work of other races. And the annals of Christian martyrdom may be searched in vain for more heroic examples of devotion to the work of the gospel than those which adorn the history of the French missions in North America. What magnificent results might not be expected from such an enterprise, in the hands of such men, sustained by the resources of the most powerful nation and national church in Christendom!

From the founding of Quebec, in 1608, the expansion of the French enterprise was swift and vast. By the end of fifty years Quebec had been equipped with hospital, nunnery, seminary for the education of priests, all affluently endowed from the wealth of zealous courtiers, and served in a noble spirit of self-devotion by the choicest men and women that the French church could furnish; besides these institutions, the admirable plan of a training colony, at which converted Indians should be trained to civilized life, was realized at Sillery, in the neighborhood. The sacred city of Montreal had been established as a base for missions to the remoter west. Long in advance of the settlement at Plymouth, French Christianity was actively and beneficently busy among the savages of eastern Maine, among the so-called "neutral nations" by the Niagara, among the fiercely hostile Iroquois of northern New York, by Lake Huron and Lake Nipissing, and, with wonderful tokens of success, by the Falls of St. Mary. "Thus did the religious zeal of the French bear the cross to the banks of the St. Mary and the confines of Lake Superior, and look wistfully toward the homes of the Sioux in the valley of the Mississippi, five years before the New England Eliot had addressed the tribe of Indians that dwelt within six miles of Boston harbor."[21:1]

Thirty years more passed, bringing the story down to the memorable year 1688. The French posts, military, commercial, and religious, had been pushed westward to the head of Lake Superior. The Mississippi had been discovered and explored, and the colonies planted from Canada along its banks and the banks of its tributaries had been met by the expeditions proceeding direct from France through the Gulf of Mexico. The claims of France in America included not only the vast domain of Canada, but a half of Maine, a half of Vermont, more than a half of New York, the entire valley of the Mississippi, and Texas as far as the Rio Bravo del Norte.[21:2] And these claims were asserted by actual and almost undisputed occupancy.

The seventy years that followed were years of "storm and stress" for the French colonies and missions. The widening areas occupied by the French and by the English settlers brought the rival establishments into nearer neighborhood, into sharper competition, and into bloody collision. Successive European wars—King William's War, Queen Anne's War (of the Spanish succession), King George's War (of the Austrian succession)—involved the dependencies of France and those of England in the conflicts of their sovereigns. These were the years of terror along the exposed northern frontier of English settlements in New England and New York, when massacre and burning by bands of savages, under French instigation and leadership, made the names of Haverhill and Deerfield and Schenectady memorable in American history, and when, in desperate campaigns against the Canadian strongholds, the colonists vainly sought to protect themselves from the savages by attacking the centers from which the murderous forays were directed. But each successive treaty of peace between England and France confirmed and reconfirmed the French claims to the main part of her American domain. The advances of French missions and settlements continued southward and westward, in spite of jealousy in European cabinets as the imposing magnitude of the plans of French empire became more distinctly disclosed, and in spite of the struggles of the English colonies both North and South. When, on the 4th of July, 1754, Colonel George Washington surrendered Fort Necessity, near the fork of the Ohio, to the French, "in the whole valley of the Mississippi, to its headsprings in the Alleghanies, no standard floated but that of France."[22:1]

There seemed little reason to doubt that the French empire in America, which for a century and a half had gone on expanding and strengthening, would continue to expand and strengthen for centuries to come. Sudden as lightning, in August, 1756, the Seven Years' War broke out on the other side of the globe. The treaty with which it ended, in February, 1763, transferred to Great Britain, together with the Spanish territory of Florida, all the French possessions in America, from the Arctic Ocean to the Gulf of Mexico. "As a dream when one awaketh," the magnificent vision of empire, spiritual and secular, which for so many generations had occupied the imagination of French statesmen and churchmen, was rudely and forever dispelled. Of the princely wealth, the brilliant talents, the unsurpassed audacity of adventure, the unequaled heroism of toil and martyrdom expended on the great project, how strangely meager and evanescent the results! In the districts of Lower Canada there remain, indeed, the institutions of a French Catholic population; and the aspect of those districts, in which the pledge of full liberty to the dominant church has been scrupulously fulfilled by the British government, may reasonably be regarded as an indication of what France would have done for the continent in general. But within the present domain of the United States the entire results of a century and a half of French Catholic colonization and evangelization may be summed up as follows: In Maine, a thousand Catholic Indians still remain, to remind one of the time when, as it is boldly claimed, the whole Indian population of that province were either converted or under Jesuit training.[23:1] In like manner, a scanty score of thousands of Catholic Indians on various reservations in the remote West represent the time when, at the end of the French domination, "all the North American Indians were more or less extensively converted" to Catholic Christianity, "all had the gospel preached to them."[23:2] The splendid fruits of the missions among the Iroquois, from soil watered by the blood of martyrs, were wasted to nothing in savage intertribal wars. Among the Choctaws and Chickasaws of the South and Southwest, among whom the gospel was by and by to win some of its fairest trophies, the French missionaries achieved no great success.[23:3] The French colonies from Canada, planted so prosperously along the Western rivers, dispersed, leaving behind them some straggling families. The abundant later growth of the Catholic Church in that region was to be from other seed and stock. The region of Louisiana alone, destined a generation later to be included within the boundaries of the great republic, retained organized communities of French descent and language; but, living as they were in utter unbelief and contempt of religion and morality, it would be an unjust reproach on Catholicism to call them Catholic. The work of the gospel had got to be begun from the foundation. Nevertheless it is not to be doubted that remote memories or lingering traditions of a better age survived to aid the work of those who by and by should enter in to rebuild the waste places.[24:1]

There are not a few of us, wise after the event, who recognize a final cause of this surprising and almost dramatic failure, in the manifest intent of divine Providence that the field of the next great empire in the world's history should not become the exclusive domain of an old-world monarchy and hierarchy; but the immediate efficient causes of it are not so obvious. This, however, may justly be said: some of the seeming elements of strength in the French colonization proved to be fatal elements of weakness.

1. The French colonies had the advantage of royal patronage, endowment,[24:2] and protection, and of unity of counsel and direction. They were all parts of one system, under one control. And their centers of vitality, head and heart, were on the other side of the sea. Subsisting upon the strength of the great monarchy, they must needs share its fortunes, evil as well as good. When, after the reverses of France in the Seven Years' War, it became necessary to accept hard terms of peace, the superb framework of empire in the West fell to the disposal of the victors. "America," said Pitt, "was conquered in Germany."



2. The business basis of the French colonies, being that of trade with the Indians rather than a self-supporting agriculture, favored the swift expansion of these colonies and their wide influence among the Indians. Scattered companies of fur-traders would be found here and there, wherever were favorable points for traffic, penetrating deeply into the wilderness and establishing friendly business relations with the savages. It has been observed that the Romanic races show an alacrity for intermarriage with barbarous tribes that is not to be found in the Teutonic. The result of such relations is ordinarily less the elevating of the lower race than the dragging down of the higher; but it tends for the time to give great advantage in maintaining a powerful political influence over the barbarians. Thus it was that the French, few in number, covered almost the breadth of the continent with their formidable alliances; and these alliances were the offensive and defensive armor in which they trusted, but they were also their peril. Close alliance with one savage clan involved war with its enemies. It was an early misfortune of the French settlers that their close friendly relations with their Huron neighbors embattled against them the fiercest, bravest, and ablest of the Indian tribes, the confederacy of the Six Nations, which held, with full appreciation of its strategic importance, the command of the exits southward from the valley of the St. Lawrence. The fierce jealousy of the Iroquois toward the allies of their hereditary antagonists, rather than any good will toward white settlers of other races, made them an effectual check upon French encroachments upon the slender line of English, Dutch, and Swedish settlements that stretched southward from Maine along the Atlantic coast.

3. In one aspect it was doubtless an advantage to the French missions in America that the sharp sectarian competitions between the different clerical orders resulted finally in the missions coming almost exclusively under the control of the Jesuit society. This result insured to the missions the highest ability in administration and direction, ample resources of various sorts, and a force of missionaries whose personal virtues have won for them unstinted eulogy even from unfriendly sources—men the ardor of whose zeal was rigorously controlled by a more than martial severity of religious discipline. But it would be uncandid in us to refuse attention to those grave charges against the society brought by Catholic authorities and Catholic orders, and so enforced as, after long and acrimonious controversy, to result in the expulsion of the society from almost every nation of Catholic Europe, in its being stigmatized by Pope Benedict XIV., in 1741, as made up of "disobedient, contumacious, captious, and reprobate persons," and at last in its being suppressed and abolished by Pope Clement XIV., in 1773, as a nuisance to Christendom. We need, indeed, to make allowance for the intense animosity of sectarian strife among the various Catholic orders in which the charges against the society were engendered and unrelentingly prosecuted; but after all deductions it is not credible that the almost universal odium in which it was held was provoked solely by its virtues. Among the accusations against the society which seem most clearly substantiated these two are likely to be concerned in that "brand of ultimate failure which has invariably been stamped on all its most promising schemes and efforts":[26:1] first, a disposition to compromise the essential principles of Christianity by politic concessions to heathenism, so that the successes of the Jesuit missions are magnified by reports of alleged conversions that are conversions only in name and outward form; second, a constantly besetting propensity to political intrigue.[27:1] It is hardly to be doubted that both had their part in the prodigious failure of the French Catholic missions and settlements within the present boundaries of the United States.

4. The conditions which favored the swift and magnificent expansion of the French occupation were unfavorable to the healthy natural growth of permanent settlements. A post of soldiers, a group of cabins of trappers and fur-traders, and a mission of nuns and celibate priests, all together give small promise of rapid increase of population. It is rather to the fact that the French settlements, except at the seaboard, were constituted so largely of these elements, than to any alleged sterility of the French stock, that the fatal weakness of the French occupation is to be ascribed. The lack of French America was men. The population of Canada in 1759, according to census, was about eighty-two thousand;[27:2] that of New England in 1754 is estimated at four hundred and twenty-five thousand. "The white population of five, or perhaps even of six, of the American provinces was greater singly than that of all Canada, and the aggregate in America exceeded that in Canada fourteenfold."[27:3] The same sign of weakness is recognized at the other extremity of the cordon of French settlements. The vast region of Louisiana is estimated, at fifty years from its colonization, at one tenth of the strength of the coeval province of Pennsylvania.[27:4]



Under these hopeless conditions the French colonies had not even the alternative of keeping the peace. The state of war was forced by the mother countries. There was no recourse for Canada except to her savage allies, won for her through the influence of the missionaries.

It is justly claimed that in the mind of such early leaders as Champlain the dominant motive of the French colonization was religious; but in the cruel position into which the colony was forced it was almost inevitable that the missions should become political. It was boasted in their behalf that they had taught the Indians "to mingle Jesus Christ and France together in their affections."[28:1] The cross and the lilies were blazoned together as the sign of French dominion. The missionary became frequently, and sometimes quite undisguisedly, a political agent. It was from the missions that the horrible murderous forays upon defenseless villages proceeded, which so often marked the frontier line of New England and New York with fire and blood. It is one of the most unhappy of the results of that savage warfare that in the minds of the communities that suffered from it the Jesuit missionary came to be looked upon as accessory to these abhorrent crimes. Deeply is it to be lamented that men with such eminent claims on our admiration and reverence should not be triumphantly clear of all suspicion of such complicity. We gladly concede the claim[28:2] that the proof of the complicity is not complete; we could welcome some clear evidence in disproof of it—some sign of a bold and indignant protest against these crimes; we could wish that the Jesuit historian had not boasted of these atrocities as proceeding from the fine work of his brethren,[29:1] and that the antecedents of the Jesuits as a body, and their declared principles of "moral theology," were such as raise no presumption against them even in unfriendly minds. But we must be content with thankfully acknowledging that divine change which has made it impossible longer to boast of or even justify such deeds, and which leaves no ground among neighbor Christians of the present day for harboring mutual suspicions which, to the Christian ministers of French and English America of two hundred years ago and less, it was impossible to repress.

I have spoken of the complete extinction within the present domain of the United States of the magnificent beginnings of the projected French Catholic Church and empire. It is only in the most recent years, since the Civil War, that the results of the work inaugurated in America by Champlain begin to reappear in the field of the ecclesiastical history of the United States. The immigration of Canadian French Catholics into the northern tier of States has already grown to considerable volume, and is still growing in numbers and in stability and strength, and adds a new and interesting element to the many factors that go to make up the American church.
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