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PRESENTAZIONE DELLA SEZIONE “PONTIFICIA”
  
La storia del Papato ha trovato in
questi anni sempre più ampi spazi all’interno della storiografia
italiana e internazionale, per ragioni legate sia al contesto
culturale generale – dove si registra uno spiccato interesse per il
tema – sia per la permeabilità di questo oggetto di ricerca ai
nuovi approcci metodologici (dalla 
world history alla 
global history, alla storia transnazionale), così come a
quelli più classici e consolidati. Un ruolo non secondario gioca in
questo ambito anche la rilevanza dello studio delle relazioni
internazionali, sempre più attento alla geopolitica delle
religioni. L’innegabile fermento storiografico appare tuttavia
disperso in molti rivoli editoriali, con il rischio di una
ec­cessiva parcellizzazione delle proposte e dei contributi e di
una conseguente irrilevanza della divulgazione e dell’incisività
dei risultati delle singole ricerche.
  
All’interno della collana 
Cultura Studium la nuova sezione 
Pontificia vuole essere un attore di questa più ampia
partita culturale, con l’ambizione di divenire un punto di
riferimento qualificato per le ricerche del settore. Nell’attuale
panorama delle proposte editoriali, 
Pontificia si propone quale spazio di incontro e
discussione di studiosi e di idee, aperto al futuro, capace di
dialogare con un ampio pubblico di lettori, inclusivo delle diverse
sensibilità della cultura contemporanea, che non sempre trovano
un’ade­guata rappresentatività sul piano della diffusione.
  

  

La sezione è dedicata allo studio del Papato nelle sue molteplici
dimensioni – da quella religioso-culturale a quella
politico-istituzionale – in una prospettiva prettamente storica, ma
aperta al dialogo con le altre discipline. L’orizzonte tematico
include la storia dei pontefici, della Curia romana, della
diplomazia pontificia, dello Stato Pontificio, dei cardinali e del
Sacro Collegio, delle relazioni tra la Santa Sede e le altre
confessioni religiose (cristiane e non), dei rapporti tra il Papato
e le chiese locali, gli ordini religiosi, le associazioni e i
movimenti cattolici. L’orizzonte dei volumi della sezione sarà
interna­zionale a livello sia di tematiche sia di approcci
metodologici, includendo la possibilità di pubblicare in lingue
diverse.
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The recent opening of the
Vatican archives for the period of Pius XII offers one a precious
opportunity to critically explore the concepts of the “West” and
“civilization” that Western Catholics, whether European, North
American, or Latin American have consciously or unconsciously
conveyed throughout the pontificate of Pope Pacelli, in the most
diverse areas.
  
The wide breadth of published and unpublished sources now
available provides scholars with material to further their research
on wide-ranging topics through networking between academic
institutions recognized on the international scene whitin a
framework of stable collaboration and in respect of the widest
freedom of scientific research. Academics can share and integrate
their respective competencies to introduce original and
interdisciplinary research paths. This is the how and the why a
research programme, rightly called 
Occidentes - Horizons and projects of civilization in the
Church of Pius XII was born. It is within this wider project
promoted by the Università Cattolica del Sacro Cuore, Pontifical
Gregorian University, Universidad de Navarra, Universidade Católica
Portuguesa that the present work attempts to carve out a space,
with a number of papers by seven scholars from different European
Universities, originally discussed during a seminar entitled 
The world in a sea. Catholics and the Mediterranean during the
pontificate of Pius XII, held in the Mediterranean island of
Malta 2022 with the help of the University of Malta and the
Archdiocese of Malta.
  
The Mediterranean constitutes a fundamental crossroads for the
political-religious dynamics and international tensions that
characterized the global context in the mid-twentieth century.
Starting from these premises, the present work examines – within a
chronological span that goes from the conclusion of the Second
World War to the end of Pius XII’s pontificate (1958) – the
contribution offered by the Holy See and by Catholics from
different national contexts in deciphering the role of the
Mediterranean Sea within the global context in that period.
Therefore, it constitutes a reflection on this geographical space
with its peculiar cultural, economic, political, and religious
realities by highlighting the role played by the Mediterranean in
the elaboration of visions and projects of civilization.
  
The papers in this work revolve around one central theme: the
contribution to the development of projects of civilization by
Catholics from diverse backgrounds, involved in the significant
events and political pressures characterizing this enclosed
geographical area, around that Mediterranean, called by the Romans
of old ‘mare nostrum’. As becomes evident through the present
studies, even though the Mediterranean itself, as a specific
geographical area, remained at first glance beyond the immediate
attention of Pius XII, that is in his words and actions, yet
throughout the Second World-War and its aftermath, this space comes
to play a significant role on the geo-political stage, consonant in
part with its history.
  
In a world that was quickly entering into a long cold war, the
Mediterranean basin was bound to feel the effects of the two
competing ideologies – Communism in the east and Capitalism in the
west. The present work seeks to study also the historical, social
and economic ramifications of the diversity of political visions
and the resultant projects of civilisation predominant during this
period, as they emerge from within the various political pressures
surrounding the Mediterranean basin. Fundamental in this boiling
couldron is the question: to what extent did Catholics contribute
to the emerging competing projects of civilization?
  
Throughout its history, the Mediterranean has played a
significant role, probably second to no other sea, in the
elaboration of tensions which brought about the foundation of a
series of civilizations and empires, as well as their collapse. In
this natural and historical context of meetings, conflicts and
mediations, comparable to no other, multiple models of civilization
co-exist, embodied by the three great monotheistic religions:
Christianity, Judiaism, and Islam. For the time-frame under
consideration, on the political level, in the context of the Cold
War, the Mediterranean littoral is characterized by different forms
of government: from democratic ones – as in the case of France,
Italy and Israel, to those under various authoritarian regimes,
like Francoist Spain, or Communist Yugoslavia, as well as the
emerging states in North Africa and the Middle East, for as from
the early 1950’s the southern shores of the Mediterranean faced a
rapid decolonization process. 
  
The present volume begins with an attentive reflection by
Massimo de Leonardis on how the Papacy, over the centuries had to
deal with various European formal and informal empires. The
dialectic between Church and State, or better still, the Holy See
and the ever-changing empires, was for the longer part of this
history founded on the common ground of a shared Catholic worldview
and a Latin tradition. Such was no longer the case in the
contemporary period, when the Church had to face the reality of the
predominant Anglo-Saxon ‘empires’, which one might term the West,
and the Communist ideology, which laid claim to the countries under
its dominion mainly in Eastern Europe. The author shows how during
the Cold War, relations between the Holy See and the United States
could only be a “marriage of convenience”, as indeed, an Italian
Catholic statesman of this period, Alcide De Gasperi understood
Italy’s membership of NATO. Therefore, Pius XII cannot be easily
classified as the ‘Chaplain of the West’, just as it is a
historical falsehood to label him ‘Hitler’s Pope’. The impartiality
of the Papacy, actively undertaken by the Holy See in times of
conflict, already adopted by Benedict XV during WWI, and rigorously
pursued by subsequent pontiffs, allowed the Church to rise above
the division created by politics and ideology, to formulate a true
humanitarian diplomacy at the service of all mankind.
  
In his considerations on whether the Mediterranean, as a
specific geographical area, is given any particular importance in
the public discourse of Pius XII, Roberto Regoli notes that
specific reference to the Mediterranean features only marginally as
a region on the limits of a number of worlds. Yet, in line with its
traditional vocation as a place of dialogue, it remained the basin
which kept together varied political and confessional
realities.
  
In the 1950’s the predominant feeling in the Mediterranean basin
was one that an accelerated process configuring a transformed
political scenario was in place. Significant was the process of
decolonization, especially in the African continent. Dominique Avon
takes us to the southern side of the Mediterranean basin and shows
how French Catholics faced the prospect of decolonization,
particularly in Algeria. Whereas some refused to face the changing
political circumstances, or intended to delay decolonization as
much as possible, others, took on the challenge and prepared the
way for a possible survival of the Church post-decolonization, by
engaging in interreligious dialogue through intellectual and
pastoral work. Some Catholics also actively participated in the
construction of these new independent states.
  
Moving to the western point of the Mediterranean, the
professedly Catholic Francoist regime constitutes a 
sui generis reality in this period in many respects,
particularly in its use of religion for political aims. Carlos Veci
Lavin shows how during the pontificate of Pius XII, the
Mediterranean was for Spain a moral space in which it sought
recognition. Franco’s regime founded itself on the idea of Spain as
a Catholic nation. During the Civil War Franco had sought the
international support of the Holy See, but the issue became even
more pressing at the end of the Second World War. The milestones in
this relationship, which was not always satisfactory to both sides,
were the signing of an Agreement in 1941 and a Concordat in 1953.
On the other hand, in response to Pius XII’s idea of a renewed
Christian civilisation, Spain responded with a model of 
Pax Hispanica, practised by its authoritarian state, which
was received by the Holy See, at times with benevolence, and at
others with criticism. This Spanish Mediterranean was for French
and Italian Catholics a 
sui generis proposal, while also in Madrid criticism for
such a project was not lacking. For the Spanish the Mediterranean
had its symbolic centre in Rome, but it should not be forgotten
that, during the decolonisation process, Spain also had other
interests. General Franco sought to establish diplomatic relations
with the African leaders of the emerging states. Without renouncing
the traditional aid the Spanish state had given to the Missions, he
pursued a policy of tolerance and friendship with the Muslim world
based on his own form of political theology.
  
Throughout its chequered history, the Italian peninsula has
always played a significant role in Mediterranean politics. Taking
his cue from the reflections on the importance of the Mediterranean
in the cultural horizons of post-World War II Italian Catholicism,
as expressed in various journals of Catholic origin and
inspiration, Paolo Valvo seeks to show how Italian interests in the
Mediterranean, while rooted in the glories of the past, were
nourished and developed according to the social, political and
economical needs of the present. In other words, an Italian vision
of the Mediterranean, particularly for Catholics, was nourished by
the desire to reclaim some role for Italy on the international
plane; Italy as a facilitator of dialogue between the peoples of
the Mediterranean basin. History was to prove reflections by
promiment Catholic politicians such as those of the Florentine
Mayor La Pira, to be prophetic in nature, for in recent decades the
drama of migration and human trafficking has placed the role of
Italy and Malta particular at the centre stage, as they seek to
confront the tragedy that often trasforms the Mediterranean from a
place of dialogue between peoples, into a cemetery for those
seeking a better future. 
  
Turning finally to the center of the Mediterranean basin, Malta
has always sought to fulfill its vocation as a bridge between the
northern and southern poles of this sea. Therefore, it is just that
the present work also considers this island, which traces the
foundations of its Catholic faith to apostolic origins with the
arrival of St Paul in 60 AD. This present work would not be
complete without a consideration of the political-religious
struggles that shaped the transformation of Malta from a colony to
an independent state. Through his contribution, the present author,
sets the historical stage, to better understand the Local Church’s
project for Malta as its people sought greater influence on their
future, in the forging of Maltese statehood. In 1921, Malta, a
British colony, was granted a constitution that allowed the
formation of its first of self-government under the British.
Independence was only granted in 1964. In between these two
moments, which in the wider ecclesiastical context coincide with
first Pacelli’s tenure as Secretary of State and then as Roman
Pontiff, as well as the Second World War, the position of the
Church in society generally, and specifically in Malta changed. The
two poles, Church and State, had been greatly transformed, and
their relationship had passed through the crucible of two
politico-religious struggles. It was increasingly evident that the
Roman Catholic faith was no longer the unifying principle of a
nation’s identity. The issue was now determining the relationship
between these two bodies: Church and State. 
  
In the second article dedicated to the Maltese experience,
Simone Azzopardi shows how Malta in the 1950s, caught in the throes
of a changing international and Mediterranean context, was at a
crossroads: whichever path it chose would determine its political
and economic fate. Between Dominion status, Integration and
Independence, the latter ultimately won the day. In the meantime,
Maltese society was not immune to changing socio-cultural
mentalities which were gradually seeping through and leaving their
imprint on the Maltese social and religious spheres. 
  
So, while it cannot be claimed that Pius XII had a concrete
specific vision for the Mediterranean, eventually over this long
pontificate we see a transformation on the political level
requiring a Catholic response, certainly at the grass roots to the
changing circumstances. For the greater part of the period under
study, that is from the end of the Second World War to the end of
Pius XII’s pontificate, the Mediterranean was not yet central to
the strategical considerations of the West. However, it came to
play a more prominent role through the Suez crisis in 1956. This
certainly constitutes a turning point in the transfer of
leadership, the conclusion of the age of empires, and the influence
of the emerging independent states.
  
In every generation, the Papacy must respond to the demands of
the global mission entrusted to it. Emphasis is, therefore, laid on
universal needs, rather than those of particular geographical
areas. As it sought to influence the creation of a new post-war
order, or at least maintain a significant presence on the
international stage, the efforts at local levels, outlined in this
volume, evidence the diverse efforts of Mediterranean Catholics to
further their truly Catholic, that is universal, project. In the
context of war, and its aftermath, for Pius XII only in a return to
a true Christian civilization, and a world view inspired by
Christian principles, could a strong enough antidote to the evils
of war, atheism and materialism be found. Only a truly Christian
civilization could provide a solid foundation for a new World Order
assuring a lasting world peace.
  
  


  
Nicholas Joseph Doublet
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Christian civilization, the West, and the Cold
War



        The papal title of «Patriarch of the West» appeared for the
first time in the year 450 in a letter to Pope Leo I the Great. It
was used frequently in the XVI and XVII centuries
        

  [1]
; in 1863 it was mentioned for the first time in the 
Pontifical Yearbook and disappeared in the 2006 edition,
the first of Benedict XVI’s pontificate.



        Giving the reasons for this abolition, the press statement
of the Pontifical Council for Promoting Christian Unity
        

  [2]
 explained that «currently the meaning of the expression “West”
evokes a cultural context which is not referred to Western Europe
only, but is extended to the United States of America and even to
Australia and New Zealand, marking, therefore, a difference from
other cultural contexts» and that «the renunciation to this title
is the expression of an historical and theological realism». While
an ecumenical motivation appeared prominent in the decision to drop
that title

  [3]
, certainly it took note of a political reality. Significantly,
the decision was taken by a Pope like Benedict XVI who, as his
predecessor, tried in vain to reverse or at least to stop the
process of secularization which ravages the West and in particular
Western Europe.



        The period chosen for this research coincides with the rise
and development of the Cold War, which is usually described as a
confrontation between East and West, originated in Europe and then
extended to the entire world
        

  [4]
. However, a recent document of the “Observatory Cardinal van
Thuan for the social doctrine of the Church” writes: «the Cold War
between liberal-democracy and social-communism was [...] not a
clash between the West understood as Christian civilization and a
Marxist anti-West. It was rather a civil war entirely internal to
the West understood as ideological modernity. The great absentee in
the Cold War was precisely the West as a Christian civilization
reduced to geopolitical marginality and still alive only in the
social Magisterium of Pius XII [...] and then, in some respects, in
that of John Paul II»

  [5]
.



        The same document remarks that «Christianity, Europe and
the West are potentially overlapping concepts. The essential and
non-geographical meaning of the West is the Christian civilization
born from the encounter between Greco-Roman classicism and the
Gospel». It notes also that «Those who speak of the West today,
however, are referring to countries that are Protestant for the
most part», concluding that Protestantism, which makes Christian
civilization impossible, is not the West and, indeed, is anti-West.



        At the end of 1947, the British Foreign Secretary Ernest
Bevin, the main architect of the Atlantic Alliance, explained to
the American Secretary of State George Marshall, that «his own idea
was that we must devise some western democratic system comprising
the Americans, ourselves, France, Italy etc. and of course the
Dominions. This would not be a formal alliance, but an
understanding backed by power, money and resolute action. It would
be a sort of spiritual federation of the West»
        

  [6]
.



        The West had its cornerstone in the Anglo-American “special
relationship”
        

  [7]
 and was largely based on the “English-Speaking Peoples”, to
use Winston Churchill’s expression

  [8]
 – countries that were Protestant for the most part, at least
in their historical self-consciousness, even if they were becoming
secularized and are now agnostic as regards their own elites,
systems of power and dominant culture. During Pius XII’s
pontificate, the West was still largely Christian, albeit not
precisely Catholic, but the Pope’s Magisterium identified the
tendencies which after his death brought its secularization,
ineffectively opposed by the post-Conciliar Church.



        Historians have correctly argued that the polemic
definition of Pius XII as “chaplain of the West” has no fundament.
Ennio Di Nolfo’s book “Dear Pope. Vaticano e Stati Uniti” has a
cover photomontage featuring Pius XII holding in his hands an
American flag. It is a quite misleading  image, as the title
“Hitler’s Pope” by John Cornwell; the difference is that Di Nolfo
was a serious scholar while Cornell’s thesis is quite
controversial, to put it mildly
        

  [9]
.



        Another Italian scholar, Italo Garzia, concludes his book
“Pio XII e l’Italia nella seconda guerra mondiale”, writing that
the Holy See received much attention and many promises when the war
seemed favourable to the Axis, but when events changed their
course, the Holy See was «by then perceived as cumbersome by the
democracies» and an entity which could be ignored in devising the
peace settlement
        

  [10]
.



        The development of the Cold War changed the situation a
little. One of the aims of the agnostic Bevin and of the freemason
Harry Truman, who continued to attend the meetings of his lodge
even during his tenure of President of the United States, was to
enlist as much as possible the Pope in the struggle against Moscow.
The basis of the Pope’s actions was religious and not political,
while, in spite of the public rhetoric, the USA and the United
Kingdom were fighting a geo-political and geo-strategic struggle.
More than once, leaders of the two countries declared that they
were confronting the Soviet Union, not Communism as such, or that
they were challenging Stalinism, not Communism
        

  [11]
.



        However, important convergences took place in some crucial
moments. For example, a paragraph of Pius XII’s Christmas message
of 1948
        

  [12]
 was interpreted correctly as an endorsement of the Atlantic
Alliance which was being negotiated. Actually, the Pope implicitly
approved the concept of deterrence, saying that «it is perfectly
lawful to defend them [the gifts of the Creator] against unjust
aggression. Their defence is even an obligation for the nations as
a whole who have a duty not to abandon a nation that is attacked.
The certainty that this duty will not go unfulfilled will serve to
discourage the aggressor and thus war will be avoided or, if the
worst should come, its sufferings will at least be lessened».
Previously, in the same document, the Pontiff had criticized «two
extremes [...] the ancient motto, not completely false, but which
is easily misunderstood, and has often been misused 
si vis pacem, para bellum”; [...] the formula: peace at
all costs! [...] Both parties want peace while both endanger it; on
one side by arousing distrust, on the other by promoting a security
which can prepare the way for aggression».



        In 1955, the year which witnessed the first “detente”
between the two blocks, British diplomacy noted
        

  [13]
 that the Holy See was concerned that the West would let its
guard down and was keen to remark frequently that there had been no
softening of religions persecutions in Eastern Europe. In his
Christmas message, the Pope said: «our programme of peace cannot
approve an indiscriminate co-existence with everybody at all costs,
— certainly not at the cost of truth and justice»

  [14]
.



        The 
        
Annual Review for the year 1957

  [15]
, concluded that «though the Vicar of Christ could not to be
expected to make any utterances that might be interpreted as
approval of bombs and missiles, the Secretariat of State has on
several occasions reminded Her Majesty’s Minister that the West
must not only remain united, but armed».



        On the other hand, in the British diplomatic
correspondence, we find more than once a certain feeling of
dissatisfaction for the Holy See’s posture in the Cold War. To the
British diplomacy, rather inclined to consider the Vatican simply
as a State, the Holy See appeared too keen on keeping formal
neutrality in international politics. For example, at the beginning
of 1947 a 
        
Foreign Office official commented the 
Annual Report for the previous year

  [16]
 writing that the Pope’s actions were not always up to what he
promised in his speeches and wondered if things would possibly be
different if Cardinal Francis Spellman, the Archbishop of New York,
were appointed Secretary of State.



        On 28
        
th December 1951 Sir Walter Roberts, His Majesty’s
Minister to the Holy See, during a long audience with the Pope

  [17]
, mentioned to him the issue of “neutrality”, remarking that
some people in the United Kingdom «and, perhaps, also elsewhere,
felt that the resistance of the free peoples to communist expansion
needed, and deserved, more encouragement from the Catholic Church
than she had given. Others went further and said that the Church
should not adopt a position of political neutrality in the present
conflict». The Pope did not pick up the “provocation”.



        Actually, the Pope had already answered in his Christmas
message of that year: «Those who wrongly see the Church as any
earthly power, a sort of World Empire, are easily induced to demand
from it, like from the others, renunciation to neutrality, the
ultimate option in favor of either party. However, the Church
cannot renounce its political neutrality for the simple reason that
it cannot serve itself for purely political interests»
        

  [18]
.



         




        

  The Mediterranean theatre





        The Western sea par excellence was the Atlantic, or better
the North Atlantic, which gave name to the Alliance signed on 4
        
th April 1949. Actually, the original idea in 1948 had
been that Mediterranean countries like Greece and Italy should be
included in a separate Mediterranean Pact, not in the Atlantic one

  [19]
. In the internal organization of the British 
Foreign Office, Italy had been included in the Southern
Department, before falling after the war under the competence of
the Western Department. A protagonist of the negotiations leading
to the Atlantic Pact, the Canadian high level diplomat Escott Reid,
underlines the importance during the negotiations leading to the
Atlantic Pact of an Anglo-American-Canadian inner group with an
almost exclusively 
WASP (White Anglo-Saxon Protestant) political and cultural
background

  [20]
.



        The new international system was based on the East/West
polarization, and for the moment the Mediterranean was not a
battleground between Moscow and Washington. Israel was not yet a
close ally of the United States and in the first half of the 1950’s
most Arab countries were still believed under the control of
Western powers or at least impregnable to Communism, deemed
incompatible with Islam.



        Therefore, in the period considered, between the end of the
Second World War and the close of Pius XII’s pontificate, the
Mediterranean was not yet central in the considerations of the
West. Until 1956, apparently the British Royal Navy’ domination had
just been weakened, not eliminated. The Union Jack still waved on
Gibraltar, Malta and Cyprus. However, the United States was the new
paramount power and American diplomats watched with attention the
decline of the British Empire in the Middle East, which appeared
“at bay”, as William Roger Louis writes in his book on this subject
        

  [21]
. The Suez crisis in 1956 was a turning point in the transfer
of leadership and also in fostering a more active Italian policy in
the Mediterranean

  [22]
.



        The Pope actively promoted the indigenization of the
particular Churches in the third world and preached moderation both
to the colonial powers and to the liberation movements. The crisis
of Suez in 1956 signalled the rise of Arab nationalism, which had a
lay connotation. Nasser inclined towards the Soviet Union, but
repressed Communists at home together with the Muslim Brothers. The
Holy See had diplomatic relations with Egypt since 1947, with
Lebanon since 1946 and with Syria since 1953. Secretary of State,
Cardinal Pacelli, had travelled widely in Europe and America, as
Pontifical Legate of Pius XI, but had never visited in his life any
country of the MENA region (Middle East and North Africa).
Certainly Pius XII did not approve the Anglo-French military
operation in Suez, but refrained from too explicit comments
        

  [23]
. According to the British Minister to the Holy See, «the
Church watched with some alarm the continued deterioration of the
western position in the Middle East, particularly after the
revolution in Iraq [...] the American intervention in the Lebanon
was on the whole welcomed by the Holy See»

  [24]
.



        The Mediterranean religious landscape was diversified:
Catholicism, Orthodoxy, Islam (mostly Sunni) and Judaism. The
Western dominating powers, United States and United Kingdom,
embodied a Protestant tradition, which was inexistent in the
Mediterranean. The strict separation between churches and State
prevented Washington from having formal diplomatic relations with
the Holy See
        

  [25]
. However, both President Roosevelt and President Truman

  [26]
 sent the billionaire Myron C. Taylor as their “personal
representative” to the Pope. From time to time, Taylor had to meet
also leading protestants in the USA or abroad in order to assuage
criticism. When Taylor resigned in 1951, Truman tried to appoint as
his successor General Mark W. Clark, an Episcopalian and a high
ranking Freemason, but caved in to Protestant protests

  [27]
, and the USA had no relations with the Holy See until in 1968
President Richard Nixon appointed Henry Cabot Lodge, Jr., as his
personal representative. Formal diplomatic relations were
established in 1984 by President Ronald Reagan and since then the
U. S. Ambassador to the Holy See has always been a Catholic. From
1953 to 1956 the Catholic Clare Boothe Luce, strongly
anti-communist, was U. S. ambassador to Italy. An anecdote says
that after being lectured by her, Pius XII was heard to remark:
«Dear Madam, remember that I am also a Catholic and I need not be
converted»

  [28]
.



        The United Kingdom had an established Anglican Church in
England and Wales; the Presbyterian church held a majority in
Scotland and the Catholic church was predominant in Northern
Ireland. Since 1914 London had only unilateral relations with the
Holy See, accrediting a Ministry Plenipotentiary to the Vatican
(always a Protestant from 1922 to 2005, when a Catholic was
appointed) but not accepting a Papal Nuncio. The Holy See quietly
acquiesced to this exception (which certainly had various
precedents
        

  [29]
) to the correct principle of diplomatic reciprocity.



        Both British and Americans recognized that in the struggle
against international Communism, Catholicism was a much more
powerful institution than other churches. However, the old anti
Popery attitude persisted even if it was becoming increasingly
obsolete. Just in May 1957, the British Cabinet held the first
discussion on the issue of raising the level of diplomatic
relations between the United Kingdom and the Holy See and rejected
this perspective. It took 25 five years to do so: only at the
beginning of 1982, Mrs. Thatcher’s government raised the UK
representative to the rank of Ambassador and accepted to receive a
Papal Pro-Nuncio in London, where since 1938 there was only an
Apostolic Delegate
        

  [30]
.



        In his triennial report on the years 1947-1950
        

  [31]
, the Apostolic Delegate in Great Britain, Mgr. William
Godfrey, a future Cardinal Archbishop of Westminster, well
described the religious panorama in the United Kingdom: «there is
no doubt that as always since the “Reformation” a strong antipathy
still exists against the Catholic Church. This antipathy is almost
a heritage among the English, who are used to consider Catholicism
as a thing imported from abroad». In the United Kingdom,
Catholicism was «more stable and robust than all different
religious denominations». The Catholics were «at the same time
admired and feared», admired for «the loyalty to their high-level
values»

  [32]
 and feared because the traditional suspicion for their “double
allegiance”, to the King and to Pope, persisted.



        In his annual report for 1953
        

  [33]
, the British Minister to the Holy See remarked that if there
was no doubt that the Church was aligned with the West in the
struggle against Communism, at the same time the Vatican was
careful to avoid taking sides in the political conflict. He also
drew attention to the fact that among the curial cardinals and in
the top positions of the various congregations there was no British
(in the largest meaning of citizen from a Commonwealth country).



        The Atlantic Pact included in the preamble a commitment to
political democracy. However, for compelling strategic reasons,
authoritarian Portugal ruled by Antonio de Oliveira Salazar was
admitted as an original member. Strategic considerations would have
required the admission also of Francoist Spain, as requested by the
Pentagon
        

  [34]
. President Truman was hesitant

  [35]
. When in the House of Representatives, Republican Alvin Edward
O’Konski proposed to include Spain in the European Recovery
Program, Truman worked to put on a dead track the proposal, which
would have raised further opposition to the Marshall plan by
European leftist parties. The Apostolic Nuncio in Madrid, Mgr.
Gaetano Cicognani, disapproved the American President’s position

  [36]
.



        The British Labour government considered the regime in
Madrid «unpalatable politically»
        

  [37]
. In April 1948, Myron Taylor recorded a conversation with
Clement Attlee in which the British Prime Minister said that
General Franco had to be deposed «at all costs» and an agreement
with him was «anathema»

  [38]
. In the end, in September 1953 Washington stipulated a
security agreement with Spain

  [39]
 (the same year in which the Holy See signed a Concordat) and
in December 1959 President Dwigth Eisenhower paid an official visit
to Madrid.



        Therefore, the sympathies of most of the Roman Curia for
the authoritarian right-wing and Catholic regimes in the Iberian
Peninsula caused in London and Washington only some raised eyebrows
for example when Rome refused to intervene in favour of the Spanish
Protestants
        

  [40]
. In June 1952, the British Chargé to the Holy See sent two
dispatches

  [41]
 on the Vatican’s attitude towards democracy, starting from the
consideration that a good part of the West was loyal both to
democracy and to the Holy See, and asking to what extent could
there be ideological cohesion between the Western democracies and
the Holy See. In his opinion, the Holy See had come to the
practical conclusion that democratic institutions offered the best
conditions for the Church’s free action and did not love right-wing
dictators, even Catholics as General Franco. However, the Holy See
had two reservations towards democracy. The first, on the basis of
divine and natural rights, was that it did not admit the absolute
sovereignty of the people. The second, practical, was that the Holy
See preferred constitutional monarchies, abler to guarantee
stability. In Italy, the Holy See looked favourably to the bills
under discussion to limit the freedom of action of anti-system
forces. Actually, the diplomat wrote with a stinging and precise
remark, that the Holy See «would like to see, 
mutatis mutandis of course, the sort
of situation which existed in England in the days of the Old and
Young Pretenders, when there was liberty for all except Catholics,
who were too subversive of the established order to enjoy that
liberty». Probably, the chargé was a Catholic, as usually the
deputy chief of mission, and this might have induced him to present
the Holy See’s position at best and to recall the old status of
political minority suffered by his co-religionists before the
“emancipation” of 1829.



        If the Holy See was tolerant towards right-wing Catholic
dictatorships, the United States, the United Kingdom and NATO were
prepared to compromise on democratic principles in striking a deal
with communist Yugoslavia, after Moscow’s excommunication of Tito.
The USA and the UK sent him weapons and money and held military
staff conversation with the Yugoslavs. In 1952 and 1953 two NATO
countries, Greece and Turkey, signed treaties creating a political
and military alliance with Yugoslavia
        

  [42]
. In January 1953, the Pope created Cardinal the Archbishop of
Zagreb Alojzije Stepinac, imprisoned by the regime.



        For the sake of détente, in 1956 Washington reacted very
weakly to the Soviet invasion of Hungary
        

  [43]
, strongly condemned by the Pope, who issued three Encyclicals
in eight days. Pragmatism and opportunism of the Western powers was
not attuned with the Pope’s intransigence towards Communism, which
had culminated in the decree of excommunication in 1949. As
reported by Myron Taylor, that measure was considered «absolutely
necessary» by Mgr. Angelo Roncalli, then Apostolic Nuncio in Paris,
in whose opinion, the communists’ major objective was to use
progressive Christians as Trojan horses

  [44]
. The excommunication would be confirmed by John XXIII in 1959.



        Which role did religions play in the Cold War and
particularly in the multi-confessional Mediterranean scenario?
Ecumenism involved almost exclusively Protestant churches. Geoffrey
Fisher, archbishop of Canterbury since 1945, in July 1955,
explicitly approved a sermon of E. W. Kemp, Anglican canon of
Oxford’s Christchurch College, who had attacked the Catholic
Church, describing it as the «enemy of all liberties». In Fisher’s
opinion the Catholic Church was possibly the greatest obstacle to
the expansion of God’s Kingdom among men, and, refusing the
participation to ecumenical initiatives, followed what he labelled
an “apartheid policy”
        

  [45]
. It was the same Fisher, who in 1960 self-invited himself to
the Vatican, where he was cold-shouldered by the Curia and received
by John XXIII with polite detachment

  [46]
. As his successors until Robert Runcie, he would always oppose
the upgrading of diplomatic relations between the United Kingdom
and the Holy See.



        However, as reported by Myron Taylor in 1948
        

  [47]
, Fisher was in favour of inviting official Catholic
representatives to the meetings of the World Council of Churches, a
perspective opposed by the Council’s Secretary General, the
Netherlander Dr. Visser t’Hooft, who was prepared to accept only
the participation of ten individual Catholics (resident in
Amsterdam or Utrecht) and was instead keen to having close and
friendly relations with the Orthodox Patriarchates of Moscow and
other Communist countries: «for the Council there is no iron
curtain». Fisher thought that the Patriarchate could be a deterrent
towards the Soviet government, while the Americans and the Vatican
considered the Patriarchate nothing more than an instrument of the
Soviet power. Fisher favoured an alignment of the Christians of the
Atlantic world open to their fellows beyond it. He did not consider
the possibility of including Muslims and Buddhists into a kind of
spiritual alliance against Marxist materialism, a perspective which
was instead considered by some freemasons, including President
Truman.



        The first Mediterranean encounter among Christians, Muslims
and Jews, organized by the Catholic mayor of Florence Giorgio La
Pira took place in October 1958 after the death of Pius XII, whom
at that time the Jews remembered with gratitude. A similar
initiative, but with a different cultural and ideological
background and restricted only to the dialogue between Christians
and Muslims, was the “Accademia internazionale del Mediterraneo”,
which held various meetings from 1953 onwards. The Holy See watched
with growing detachment this initiative, promoted by Prince
Giovanni Francesco Alliata di Montereale, a monarchist member of
the Italian Parliament and a high ranking Freemason
        

  [48]
.



        Before concluding with some general remarks, I would
mention an issue involving the island of Malta
        

  [49]
, at that time a colony of the United Kingdom with an elected
government. In 1955 the Prime Minister was the Labour Party leader
Dominic Mintoff. In that period of his long political career, he
did not press for independence; on the contrary he supported the
archipelago’s full integration into the United Kingdom, a
perspective disliked by the Archbishop of Malta Sir Michael Gonzi,
a very strong personality, who feared eventual repercussions for
the privileged status of the Church, which the British considered
quite different from the Roman Catholic Church in the United
Kingdom. During the war a British report had described the Catholic
Church in Malta as shaped in the mould of the Counter-Reformation;
even worse, from the British point of view, was the Diocese of
Gozo, labelled as «medieval»

  [50]
. The British Legation, solicited by Mintoff, who had also an
audience with the Pope, was tasked to provide reassurances, but the
Holy See remained uncommitted. In February 1956 a referendum was
held, in which 77, 02% of the electorate voted in favour of
integration in the United Kingdom. However, the Church and the
Nationalist Party boycotted the referendum, so that the turnout was
only 59, 1%, and the issue remained undecided. Later, Mintoff
switched in favour of independence.



         




        

  Conclusion




        The already mentioned British Minister’s to the Holy See 
        
Annual Review for the year 1958 included a final and very
gratifying portrait of Pius XII. In particular, with reference to
the United Kingdom and the United States, it remarked that «one of
the achievements of his reign was a diminution in the prejudice
which the Protestants of those countries formerly entertained
against the Church of Rome [...] with the extinction of his gentle
and exalted spirit England lost a sincere friend». Actually, Mgr.
Pacelli visited both the United Kingdom and the United States.
Without doubt he liked more the former, which had also the
privilege of being a monarchy, a form of State favoured by the
Pope. In his encyclical 
Sertum 
Laetitiae of 1
st November 1939

  [51]
, celebrating the 140
th anniversary of the first U. S. Catholic bishop (in
Baltimore), Pius XII criticized various aspects of American
society. On the contrary, in his radio message of 1950 for the
centennial of the restoration of the Catholic Hierarchy in England
and Wales

  [52]
 he only alluded with great tact to the centuries of
persecution.



        A learned journalist (they do exist!) titled “Imperi
paralleli” (parallel empires) his book on two centuries of
relations between the United States and the Vatican
        

  [53]
. In my opinion, the definition is even more appropriate for
the Anglo-Vatican relations. Throughout the centuries, Popes had to
deal with various European hegemons (with a world dimension in the
case of Spain), formal or informal empires. Between them and the
Holy See there was the common ground of Catholicism and Latinity,
inexistent with the contemporary Anglo-Saxon empires. During the
Cold War, relations between the Holy See and the United States
could only be a “marriage of convenience”, as Italian Catholic
statesman Alcide De Gasperi saw his country’s membership of NATO

  [54]
.



        In any case, the Mediterranean was a world apart, divided
not by a strategic 
        
lines, the iron curtain separating West and East, but by a
much more important cultural, religious, political and social
divide between North and South. In Europe the geopolitical
situation was immobile, in the Mediterranean it was in evolution.
In any case, until the rise of Islamic fundamentalism, decades
later, the role of religions was not prominent in shaping the
dynamics of international politics in that sea. Therefore, at least
at this stage of our research, the conclusions reached may appear
not particularly relevant on the interaction between religions and
international politics in the Mediterranean theatre.
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