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This
  critical edition develops on Imam Al-Ghazzali’s
(

  
    
      رحمة
            الله عليه
    
  


)
  
incredibly insightful kitaab
  detailing the celestial tapestry woven by the 99 Names of Allah.
  Like
  the chronicle of a sovereign, this work arranges the Names into
  distinct categories, of which both the categories and the Names
  within each category are sequenced in such a way so as to form a
  coherent narrative. It begins with Allah’s Attributes
  as
  pertaining to his status, then the Attributes pertaining to his
  Being, followed by his Attributes with respect to Creation; in
  much
  the same manner as one would describe a king. The idea is to make
  the
  process of understanding Allah’s Attributes more engaging and
  meaningful so that they may be deeply internalised.
  




 







  

  
A
  student once asked Imam Al-Ghazzali (

  
    
      رحمة
            الله عليه
    
  


  )
    
  how to achieve closeness to
    Allah. Imam Al-Ghazzali (


  
    
      رحمة
            الله عليه
    
  


)
  
replied, "Know Him by His
  names. The more you understand about His attributes, the closer
  you
  will be to Him." 




 







  

    
The
    benefits of this endeavour are manifold. Firstly, it deepens
    our
    understanding of Allah, His attributes, and His actions. Each
    name is
    a window into the divine nature, a glimpse of the infinite.
    Secondly,
    it strengthens our connection with Allah. By invoking these
    Names in
    our duas, we are not just calling upon a distant deity, but a
    personal loving Allah who
    

      

      “ … is closer to us than our jugular vein”
    
    

    
    

      
(Surah Kaaf:16)
    
    
.
    Thirdly, by reflecting upon the Names and how they manifest in
    the
    universe around us as well as in our daily lives, it serves to
    strengthen our spiritual vision for the constant recognition of
    Allah
    no matter where we may be and no matter our circumstance. This
    is a
    liberating sense of being as it makes one cognisant of and
    resigned
    to Allah’s Divine Will. Fourthly, by manifesting these Names
    through our actions as shown by the Sunnah of the Prophet
    Muhammad
    (
  


  

    

      

        
صلى
        الله عليه وسلم
      
    
  


  

    
),
    we get closer to becoming the Kaamil Insaan (the Perfect
    Human).
  



 






  

It
    is hoped that this work will serve as a beacon of light for
    those
    seeking to draw closer to Allah. As Allah says in the Quran,
    
  


    
  


      
"And
      when My servants ask you, [O Muhammad], concerning Me -
      indeed I am
      near. I respond to the invocation of the supplicant when he
      calls
      upon Me" (Surah Al-Baqarah:186)
    
  


    
  

.
    May this be a means for us to call upon Allah with greater
    understanding, sincerity, and love. May it be a means for us to
    enter
    Paradise. This is a journey into the heart of Islamic
    spirituality, a
    journey that we hope will bring us all closer to our Creator.
    All
    praise is due to Allah, the Lord of all worlds.



 







  

    
(Please
    remember the contributors to this work in your duas)
  




  

    

      
The
      Mathemystics Archive
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ALLAH’S NAMES IN THE QURAN &
HADITH
  
  

    

      


    
  

  
  


  

  

Narrated By Abu Huraira (رَضِيَ اللهُ عَنْهُ): ‘ALLAH has
ninety-nine Names, i.e., one hundred minus one, and whoever
believes in their meanings and acts accordingly, will enter
Paradise; and ALLAH is Witr (one) and loves ‘the Witr’ (i.e. odd
numbers)’.

  
 



Although the concept of ALLAH’s Names was present in the
teachings of the past Ambiya (عَلَیهِالسَّلام), the specific
enumeration of 99 Names is only in the Ummah of Nabi (صلى الله عليه
وسلم), the list of which is narrated in several Ahadith. 

“Now it may be asked: why is it that ninety-nine of the names have
been singled out for a peculiar role in this matter, although all
the others are names of ALLAH—may He be praised and exalted? We
would say: it is possible for names to differ in excellence because
their meanings differ in eminence and distinction, so that
ninety-nine of them will bring together varieties of meanings which
tell of [the divine] majesty which another set of meanings would
not be able to bring together, and so that combination is possessed
of the greater distinction.”

 


  
ALLAH’s Names are mentioned both in the Quran and Hadith. There
are other Names mentioned in the Qur’an not on the 99 Names list
e.g. al-Mawlid (the Master), al-Nasir (the Protector), al-Ghalib
(the Victor), al-Qarib (the Close), al-Rabb (the Lord), and
al-Nasir (the Deliverer). Other names like 'al-Dayyan' (The Judge),
'al-Hannan' (The Compassionate), and 'al-Mannan' (The Benefactor)
are also mentioned in various hadiths. Imam Ghazzali (رحمة الله
عليه) suggests that the names derived from ALLAH’s actions as
described in the Qur'an are virtually endless, indicating the
vastness and depth of how ALLAH can be known. The idea is that
ALLAH possesses many names beyond human understanding which are
known only to Him. Also to be noted is the Ism Al-Azam (or Greatest
Name) was known only to some/all Prophets and some saints of the
past.

 


  
  


  

  

    
EXPLORING THE NATURE OF ALLAH’S
NAMES
  
  

    

      


    
  

  
 



The Names attributed to ALLAH aren't just ordinary labels but
are loaded with profound meanings. Each Name reveals something
unique about ALLAH, such as His omniscience, omnipotence,
benevolence etc. The Names shape how we perceive and categorize the
world around us. These Names are used in Zikr, muraqabah, and
religious discourse, encouraging us to reflect deeply on the nature
of ALLAH, thereby enhancing our spiritual connection to ALLAH.
 

 



NB. Human language is limited in its capacity to fully describe
the infinite and transcendent nature of ALLAH

 


  
  


  

  

    
DISTINCTIVENESS OF THE NAMES OF
ALLAH
  
  

    


  

  
  


  

  

Even though some of the Names may appear similar and interrelated
in meaning e.g. Al-Ghaafir (The Forgiver), Al-Ghafoor (The All
Forgiving) & Al-Ghaffaar (The Ever Forgiving), in reality each
Name is distinctive such that each Name has only a single meaning.
Other Names, though ostensibly similar, are used differently in the
Arabic language. For example, the usage of 'the Great' (al-Kabir)
and 'the Tremendous' (al-'Azim) are not interchangeable. The
difference in usage suggests that each name encapsulates a specific
aspect of divinity that is not entirely captured by any other Name,
thus ruling out the possibility of them being mere synonyms.

  
 



Some Names may have multiple meanings hence important to discern
the most appropriate meaning of the Name in the context in which it
is being used e.g. Al-Mu’min [The Faithful] could mean the Giver of
Faith or the Giver of Security.
  
  


  
It is easy to understand how to manifest attributes like
Ar-Rahman (The Merciful) and Ar-Raheem (The Compassionate)
outwardly. However Names like Ad-Daar (One Who Can Cause Loss) and
Al-Muntaqim (One Who Takes Retribution) are meant to be manifested
by the Muslim inwardly on his own nafs.

 


  
  


  

  

    
3 LEVELS OF LIVING THINGS: (BEASTS, MAN AND
ANGELS)
  
  

    


  

  
  


  

  

Beasts: are at the lowest level of living beings. Their perception
is limited to sensory experiences, which require physical contact
or proximity. Their actions are driven primarily by instinctual
desires like passion and anger (dominated by their Nafs) since they
have very limited ability to reason (limited higher spiritual
faculty ability).


 


  
Angels: represent the highest level. They are not constrained by
physical bodies or limitations like proximity or distance. Their
perception transcends physical senses, and they are not driven by
passions or anger (as they do not have a Nafs). Their actions are
motivated by a desire to be close to ALLAH, which is a more exalted
purpose.

 


  
Humans: are positioned between beasts and angels as man are
composed of both bestial qualities as well as angelic qualities.
This dual nature is composed of the Nafs (the lower, animalistic
self) and elements akin to angelic qualities, such as the Qalb
(heart) and Ruh (spirit) etc. In their early years, humans tend to
be dominated by their Nafs, driven by sensory perceptions and
primal emotions like passion and anger. Yet, as they cultivate
reason and spiritual awareness, they begin to transcend these
bestial limitations.

 


  
The journey of spiritual ascension involves mastering these
lower impulses. When a person subdues their passions and anger to
the extent that these forces no longer dictate their actions, they
embark on a transformational path. This self-mastery is not just
about suppression but about realignment and elevation of the self
towards higher spiritual realities, things too lofty and sublime to
be captured by mere senses or imagination. In achieving this,
humans approximate the purity and devotion characteristic of
angels, drawing nearer to ALLAH in their essence and actions.

 


  
This concept is beautifully illustrated in the life of the
revered Islamic saint, Hz. Abdul Qadir Gilani (رحمة الله عليه). It
is narrated that he undertook a significant spiritual endeavour by
abstaining from food for 40 days. This act was not merely a
physical discipline but a profound spiritual exercise to transcend
the limitations of his Nafs. By conquering his physical need for
sustenance, he was able to cultivate and nurture his higher
spiritual faculties. This spiritual asceticism facilitated a deeper
immersion in the divine qualities, aligning him more closely with
the attributes of ALLAH. The practice of the 99 Names of ALLAH thus
becomes more accessible and profound when one has achieved such
mastery over the lower self.

 


  
  


  

  

    
LEVELS IN THE UNDERSTANDING OF ALLAH’S
ATTRIBUTES
  
  

    


  

  
 



Obstacles in the way of realising the Names of ALLAH:-
  

  
	a)  “Inadequate knowledge or certainty that the Attribute in
question is one of the Attributes of Majesty and Perfection

  
	b)  The heart is filled with another longing and is absorbed by
it. So it is necessary for the one who would contemplate the
attributes of ALLAH most high to have emptied his heart of desiring
anything except ALLAH—great and glorious.”


  
 



Different people will have different understandings of ALLAH’s
Attributes based on what has been revealed to them of His marvels
and signs in both the visible and invisible worlds. Take the
example of a professor’s porter and disciple:-
  
The porter, akin to a common believer, has a basic, general
understanding of the professor’s greatness. On the other hand, the
disciple has a deep and detailed understanding of the professor’s
knowledge and attributes. Just as the disciple knows more about the
professor than the porter does, Prophets and the pious have a more
profound and detailed knowledge of ALLAH's signs and works in the
heavens and the earth, and this knowledge enhances their closeness
to ALLAH. This does not mean that they ‘become’ ALLAH in the same
way as the disciple does not become the professor.

 



 


  

  

    
ALLAH’S UNIQUENESS
  
  

    


  

  
  


  

  

“The more you know the meaning of the likeness denied of ALLAH (His
Being)—great and glorious—the more you will know that there is no
likeness of Him.”

  

  
	  (Surah Ash-Shura, 42:11): "
naught is as His likeness“ – in terms of His Being).
al-Junayd—may ALLAH's mercy be upon him—was right when he remarked:
'Only ALLAH knows ALLAH’. Hence we only get to know more OF ALLAH
(through his Attributes), but not knowing him directly or
personally as such. 

  
	  The Prophet Muhammad—may ALLAH's blessing and peace be upon
him—said: 'I cannot enumerate Your praise; You are as You have
praised Yourself’.


  
 



‘Tanzih’ (incomparability) – is to recognise that ALLAH’s
Essence is unknowable and cannot be compared. ‘Tashbih’ (immanence)
– while his Essence is unknowable, he can still be recognised
through his Names being manifested in the Creation.
  
 



When we describe ALLAH using human-like attributes, we are only
able to understand Him through our own experiences and perceptions.
But I would go even further and say: no-one knows the essential
reality of death or of paradise or of hell until after death when
one enters into paradise or hell. For paradise is equivalent to a
source of pleasure, and if we were to posit a person who had never
experienced any pleasure, it would be utterly impossible for us to
make him understand paradise with an understanding which would
awaken in him a desire to seek it. Hell is equivalent to a source
of suffering, and if we were to posit a person who had never
suffered pain, it would not be possible for us to make such a
person understand hell. But if he has suffered it, we can make him
understand it by comparing it to the worst pain he has ever
suffered, namely the pain of fire. This understanding is inherently
limited and inadequate. There is a need for a dual approach in
understanding ALLAH: acknowledging ALLAH’s attributes while also
understanding the limitations of these descriptions. We should
recognize that while we use terms like "living," "powerful," and
"knowing" for ALLAH, His essence and the reality of these
attributes are far beyond our comprehension. [al-siddiq] Abu Bakr
(may ALLAH be pleased with him) pointed out when he said: 'the
failure to attain perception is itself a perception'.

 


  
 




  

    
CONFORMING TO ALLAH’S ATTRIBUTES
  

  
 



Simply hearing, reciting and understanding the words and
linguistic meanings of ALLAH's names, or just believing in them
without deeper understanding, is not enough for true spiritual
fulfilment.

 


  

“THE PERFECTION AND HAPPINESS OF MAN CONSISTS IN CONFORMING
TO THE PERFECTIONS OF ALLAH MOST HIGH IN ADORNING HIMSELF WITH THE
MEANINGS OF HIS ATTRIBUTES AND NAMES INSOFAR AS THIS IS CONCEIVABLE
FOR MAN.” 

 



This means that man can manifest ALLAH’s Attributes in a limited
manner, and that every Attribute we try to manifest is a door that
opens to the proximity of ALLAH. (Hence the emphasis on good
character in Islam)
  
 



The closer something is to ALLAH in terms of qualities and
attributes, the more perfect it is considered to be. This closeness
is about emulating the divine attributes to the extent possible for
a created being. It's important to note that this closeness refers
to a spiritual closeness relating to the emulation of divine
qualities rather than physical proximity.

 


  
 


  

  

    
EMBODYING DIVINE ATTRIBUTES: THE PATH TO
SPIRITUAL PROXIMITY
  

  
 



The proximity (closeness) to ALLAH is in terms of character
traits (not spatial closeness) and is experienced in 3 ways:-
  
  


  

  
	1.  Memorize the Names, learn their meanings and implement
their counsel. In this way man becomes ‘lordly’ and a companion to
the angels


  
  


  

  
	2.  “Those who so highly esteem what is disclosed to them of
the attributes of Majesty, that their high regard releases a
longing to possess these attributes so they move closer to the
Truth - in quality, not in place. And with the possession of such
characteristics they become similar to the angels”.


  
  


  

  
	3.  “Knowledge of these meanings by way of witnessing and
unveiling (kashf & mushaahadah) so that their essential
realities are clarified for them by a proof which does not permit
any error” – the greatest thing that a human being can experience
(with their higher spiritual faculties)


  
 



How great a difference there is between this and a faith derived
from one's parents and teachers by conformity and persistence in
it, even though it be accompanied by argumentative proofs from
Kalam! Also, as was mentioned earlier that human language is
limited in its ability to describe ALLAH’s Attributes, hence what
ALLAH reveals to the servant goes beyond language.
  
 



The process of "unveiling" and "witnessing" in Ghazzali's
framework can be seen as the means through which one accesses or
experiences Ibn Arabi's ‘God's Vast Earth’. In this context, Ibn
Arabi's ‘God's Vast Earth’ serves as the realm or state of
realization where the truths unveiled by "kashf" are witnessed
("mushahadah"). It is where the seeker comes to a deep,
experiential understanding of the Names of ALLAH.

 


  
  


  

  

    
END STATE GOAL
  

  
 



Man’s manifestation of the Attributes of ALLAH can only ever be
achieved to a partial level, and never to a perfect likeness of the
way ALLAH manifests His own Attributes. 
  
  


  
Hence the 99 Names of ALLAH become qualities of a person on a
partial scale on their spiritual journey. The person with the
highest level of embodiment of the 99 Names was Nabi (صلى الله عليه
وسلم), hence the Hadith and stories of the Sahabah serve as
practical examples of this embodiment. You might wonder what it
means when we say someone is 'on the journey' but hasn't 'arrived',
despite embodying these attributes. 'Being on the way' refers to
the process of improving one's character, actions, and
understanding. It involves self-development both outwardly and
inwardly. During this phase, a person is more focused on their
personal growth than on ALLAH, even though this self-improvement is
done in preparation for reaching a deeper connection with
ALLAH.
  
  


  

  

Abu Yazid al-Bistami’s (رحمة الله عليه) phrase, 'I have shed my own
self like a snake sheds its skin, and when I looked, I realized I
am He', suggests that when someone lets go of their personal
desires, they become completely filled with the presence of ALLAH.
Their heart is occupied only by ALLAH's greatness and beauty. In
such a state, a person feels deeply united with ALLAH, feeling as
if they are part of Him, but this doesn't mean they literally
become ALLAH.

  
  


  
For example if you love someone deeply and get to know every
intimate detail about them, then you feel as if you have become
this other person, but it is only metaphorically true, not
literally. This is like someone looking into a mirror, seeing a
coloured reflection, and mistaking it for the mirror's own colour.
But actually, a mirror doesn’t have its own colour; it merely
reflects the colours of objects in front of it. The illusion is so
strong that a child might see a person's reflection and think the
person is actually inside the mirror, very typical of how animals
think they are seeing another animal in the mirror and they start
attacking the mirror.
  
 



The knowledge of ALLAH by creatures is compared to seeing the
light of the sun: everything exists through the light of ALLAH's
power, and so, a person deeply immersed in witnessing ALLAH's
actions may say “I only know ALLAH”, as everything they perceive is
a manifestation of ALLAH.
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These are the names comprised in the account of Abu Hurayra
(
    
  
  

    

      

        
رَضِيَ اللهُ عَنْهُ
      
    
  
  

    

      
)—when he said: The Messenger of God—may God's blessing and
peace be upon him—said: “Allah—great and glorious—has ninety-nine
names, one hundred minus one; single, He loves odd numbers, and
whoever enumerates them will enter Paradise”.
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ROYAL
          ATTRIBUTES
        
      
    
  




  

    

      
Al-MALIK
      (The Sovereign) 
    
  




  

    

      
MAALIK-UL-MULK
      (Possessor of Sovereignty)      
    
  




  

    

      
Al-A'LI
      (Most High)     
    
  




  

    

      
Al-MUTA'ALI
      (Far Above The Attribute’s Of The Entire Creation)     
      
    
  




  

    

      
Al-KABEER
      (Most Great Or Infinite)        
    
  




  

    

      
AI-A'ZEEM
      (The Great)     
    
  




  

    

      
Al-MAAJID
      (The Glorious, The Most Honourable)     
    
  




  

    

      
Al-MAJEED
      (Most Venerable)        
    
  




  

    

      
Al-HAMEED
      (The Praiseworthy)      
    
  




  

    

      
Al-MUTAKABBIR
      (The Self-Glorious)     
    
  



 






 







  

    

      

        
          
INNATE
          ATTRIBUTES
        
      
    
  




  

    

      
Al-AWWAL
      (The First)     
    
  




  

    

      
Al-AAKHIR
      (The Last)      
    
  




  

    

      
Al-HAIY
      (The Living)    
    
  




  

    

      
Al-BAAQI
      (The Eternal)   
    
  




  

    

      
Al-WAAHID
      (The One Unequalled)    
    
  




  

    

      
Al-AHAD
      (The One)       
    
  




  

    

      
As-SAMAD
      (Free From Want)        
    
  




  

    

      
An-NUR
      (The Light)     
    
  




  

    

      
Az-ZAAHIR
      (The Obvious)   
    
  




  

    

      
Al-BAATIN
      (The Latent)    
    
  




  

    

      
Al-JALEEL
      (Glorious or One With An Exalted Position)      
    
  




  

    

      
Al-QUDDUS
      (The Holy One And One Who Is Free From All Blemishes)  
      
    
  



 






 







  

    

      

        
          
OWNERSHIP
        
      
    
  




  

    

      
Al-KHAALIQ
      (The Creator)   
    
  




  

    

      
Al-BAARI
      (One Who Gives Life)    
    
  




  

    

      
Al-MUSAWWIR
      (Fashioner Of Shapes)   
    
  




  

    

      
Al-MUBDI
      (The Originator)        
    
  




  

    

      
Al-MU’EED
      (One Who Has The Power To Create Again) 
    
  




  

    

      
Al-BADI
      (The Deviser)   
    
  




  

    

      
Al-WAALI
      (One Who Exercises Responsibility Over All Things)     
      
    
  




  

    

      
Al-JAAMI'
      (The Assembler) 
    
  




  

    

      
Al-MUHYI
      (The Giver Of Life)     
    
  




  

    

      
Al-MUMEET
      (The Glver Of Death)    
    
  




  

    

      
Al-QAYYUM
      (The Sustainer Of Life) 
    
  




  

    

      
Al-BAAI'S
      (The Resurrector of The Dead)   
    
  




  

    

      
Al-WAARIS
      (The Supporter of All Or One Who Remains Alive Even After
      Everyone Or
      Everything Dies)        
    
  



 






 







  

    

      

        
          
PROVIDER
        
      
    
    

      
        
    
  




  

    

      
Al-HASEEB
      (The Reckoner Or One Who Suffices For Everyone And
      Everything)  
    
  




  

    

      
Ar-RAZZAAQ
      (The Sustainer And Provider)    
    
  




  

    

      
AL-WAHHAAB
      (The Giver Of All Things)       
    
  




  

    

      
Al-BAASIT
      (The Extender Of Rizq)  
    
  




  

    

      
Al-MUQEET
      (The Giver Of Sustenance And Strength)  
    
  




  

    

      
Ar-RAQEEB
      (The Caretaker)
    
  




  

    

      
Al-GHANI
      (Free From Need)        
    
  




  

    

      
Al-MUGHNI
      (Supplier Of Needs To Others)   
    
  



 






 







  

    

      

        
          
KINDNESS
        
      
    
  




  

    

      
Al-WADUD
      (Most Loving)   
    
  




  

    

      
Al-MU'MIN
      (Giver Of Imaan And Security)   
    
  




  

    

      
Al-BARR
      (The Good)      
    
  




  

    

      
ZUL-JALAAL-E-WAL-IKRAAM
      (Majestic and Benevolent)       
    
  




  

    

      
Al-KAREEM
      (Benevolent)    
    
  




  

    

      
Al-WAKEEL
      (The Provident) 
    
  




  

    

      
Al-HAFEEZ
      (The Protector) 
    
  




  

    

      
Al-MUHAYMIN
      (The Giver Of Protection)       
    
  




  

    

      
Al-WALI
      (The Patron)    
    
  




  

    

      
Al-MAANI'
      (The Hinderer)  
    
  




  

    

      
As-SALAAM
      (The Giver of Peace Or One Who Is Immune From All Distresses)
        
    
  




  

    

      
Al-FATTAAH
      (Remover of Difficulties And Giver Of Decisions)       
      
    
  




  

    

      
Ar-RAAFI
      (The Exalter)   
    
  




  

    

      
Al-MU'IZ
      (The Giver of Honour)   
    
  




  

    

      
Ash-SHAKOOR
      (Highly Grateful)       
    
  




  

    

      
Al-MUJEEB
      (The Answerer of Duaas) 
    
  




  

    

      
An-NAAFI
      (One Who Confers Benefits)      
    
  




  

    

      
Ar-RASHEED
      (One Who Guides Along The Path Of Virtue Or One Who Loves
      Virtue And
      Piety)  
    
  




  

    

      
As-SABUR
      (Most Forebearing)      
    
  



 






 







  

    

      

        
          
KNOWLEDGE
        
      
    
  




  

    

      
Al-BASEER
      (The Seer Or One Who Sees All Things)   
    
  




  

    

      
As-SAMI
      (The All-Hearing)       
    
  




  

    

      
Al-A'LEEM
      (The All Knowing)       
    
  




  

    

      
Al-KHABEER
      (The Totally Aware)     
    
  




  

    

      
Ash-SHAHEED
      (Omnipresent)   
    
  




  

    

      
Al-LATEEF
      (Most Affectionate Or Knower Of Innermost Secrets)     
      
    
  




  

    

      
Al-MUHSI
      (The Keeper Of Counts)  
    
  




  

    

      
Al-WAASI
      (The Ample Giving)      
    
  




  

    

      
Al-HAKEEM
      (The Wise)      
    
  




  

    

      
Al-HAADI
      (One Who Gives Guidance)        
    
  




  

    

      
Al-WAAJID
      (The Finder)    
    
  



 






 







  

    

      

        
          
JUSTICE
        
      
    
  




  

    

      
Ar-RAHMAAN
      (The Compassionate)     
    
  




  

    

      
Ar-RAHEEM
      (Most Merciful) 
    
  




  

    

      
Ar-RAUF
      (The Kind)      
    
  




  

    

      
Al-HAQ
      (The Truth)     
    
  




  

    

      
Al-A'DL
      (The Just)      
    
  




  

    

      
Al-MUQSIT
      The Equitable)  
    
  




  

    

      
Al-HALEEM
      (The Clement)   
    
  




  

    

      
At-TAWWAAB
      (Acceptor Of Repentance)        
    
  




  

    

      
Al-GHAFFAAR
      (Exceedingly Forgiving) 
    
  




  

    

      
Al-GHAFOOR
      (Forgiving)     
    
  




  

    

      
Al-A'FUW
      (One Who Pardons)       
    
  



 






 







  

    

      

        
          
POWER
        
      
    
  




  

    

      
Al-A'ZEEZ
      (The Mighty)    
    
  




  

    

      
Al-QAWI
      (Almighty)      
    
  




  

    

      
Al-MATEEN
      (The Invincible)        
    
  




  

    

      
Al-QAADIR
      (The All-Powerful)      
    
  




  

    

      
Al-MUQTADIR
      (Powerful)      
    
  




  

    

      
Al-JABBAAR
      (The Overpowering Lord) 
    
  




  

    

      
Al-QAHHAAR
      (One Who Has Control Over All Things)   
    
  




  

    

      
Al-MUQADDIM
      (One Who Causes Advancement)    
    
  




  

    

      
Al-MUAKHKHIR
      (One Who Causes Retardation)    
    
  



 






 







  

    

      

        
          
PUNISHER
        
      
    
  




  

    

      
Ad-DAAR
      (One Who Can Cause Loss)        
    
  




  

    

      
Al-QAABID
      (The Straightener Of Sustenance)        
    
  




  

    

      
Al-KHAAFID
      (He Is The Abaser The One Who Humbles And Lowers)      
      
    
  




  

    

      
Al-MUDHIILL
      (The Giver Of Dishonour)        
    
  




  

    

      
Al-MUNTAQIM
      (One Who Takes Retribution)     
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