[image: cover-image, Amsu Bodhini]

AMSU BODHINI SHASTRA

CHAPTER I

 

BY

 

MAHARSHI BHARADWAJA

 

 

 

 

1931




Table of Contents


Table of Contents

Calculation of Time

The Human Table of Time

THE DIVINE (DAIVA) TABLE OF TIME

TABLE OF BRAHMAN TIME

CALCULATION OF TIME OF A MANVANTARA

Translator’s Note

COMMENCEMENT OF THE SHASTRA.

Mangalacharanam

THE COMMENTARY.

BEGINNING OF THE COMMENTARY

CHAPTER I - Aphorism 1.

Bodhananda’s Commentary:

Chapter I — On Creation

THE FIFTEENTH AXIOM

BODHANANDA’S COMMENTARY.

DEFINITION OF ADHISHTANA

The Seventeenth Axiom

The 3rd Aphorism.

20TH AXIOM

COMMENTARY

THE 4th APHORISM

THE DETAILED EXPLANATION

THE 9TH APHORISM IN THE CHAPTER OF NAMARTHA KALPA

THE 5TH APHORISM.

BODHANANDA’S COMMENTARY

THE 6th APHORISM

THE 7TH APHORISM

THE COMMENTARY

THE DETAILED EXPLANATION

THE ELEVENTH AXION

THE 8TH APHORISM

BODHANANDA’S COMMENTARY

THE 9TH APHORISM

The Commentary

THE GENERAL SENSE

The Thamahpramapaka Yantra or the apparatus to measure the quantity of darkness

WORK OF SEVERAL PARTS OF THE APPARATUS

THE OPERATION

TABLE OF MEASUREMENT OF DARKNESS

THE 83RD AXIOM:

THE 10TH APHORISM

THE COMMENTARY

THE GENERAL SENSE

THE DETAILED EXPLANATION

THE 11TH APHORISM

THE COMMENTARY

THE GENERAL SENSE

THE DETAILED EXPLANATION

THE FIFTH AXIOM

THE COMMENTARY

THE 12TH APHORISM

THE COMMENTARY

THE GENERAL SENSE OF THE APHORISM

THE 13TH APHORISM

THE COMMENTARY

THE GENERAL SENSE OF THE APHORISM

THE 14TH APHORISM

THE COMMENTARY

THE GENERAL SENSE

THE 15TH APHORISM

THE COMMENTARY

THE GENERAL SENSE

THE DETAILED EXPLANATION

THE FORTIETH AXIOM

VISWAMBHARA’S COMMENTARY

THE 16TH APHORISM

BODHANANDA’S COMMENTARY

THE DETAILED EXPLANATION

VISWAMBHARA’S COMMENTARY

APHORISM 17

THE COMMENTARY

Table of Contents

Title Page

Amsu Bodhini Shastra

PREFACE

CHAPTER I

 

 

 

 

 

 

Preface 

 

The within work Amsu Bodhini by the venerable sage Bharadwajha has been reproduced by Panditji T. Subbaraya Shastri of Bangalore, in the original Sanscrit and a translation thereof has been made in English under his personal directions. This work is not current in the outer world, so far as we have been informed. The process of writing the original Sanscrit has been accomplished in the traditional Yogic manner by the instrumentality of Dhyana, which is unknown in the present times to any but a very few, who have found entrance into the Inner Court. The publication has been made in deference to the wishes of Panditji T. Subbaraya Shastri and his revered Mahatma Guruji. As publishers we make no claim whatsoever in regard to the original of the translation, which we are informed are needed for the enlightenment of the scientific world at large, of the present day. The work bristles with numerous suggestions, many of which might lead to discoveries, by the scientists of the present day. It is for the men of science to estimate the worth of this work, hoary with age. The work which is but a portion only, represents the ideas of ancient scientists of India in the particular directions, and the scientific world will be able to estimate to what height Science had reached in the very ancient times, when the work was penned.

 

FAREDUN K. DADACHANJI

RAMNIKLAL K. MODY

 

Medows Street, Bombay, 16th March 1931
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Introduction

 

It is a well-known fact that the ancient land of Bharata Khanda (India) on account of changes of time has come under the domination and influence of the Westerners and has attained a high state of civilization. Marvellous Western Scientific achievement of universal good such as the Steam-engine, Telegraphy. Telephone, Wireless Telegraphy. Photography, Gramophone, Electricity etc., have recently been introduced into India also. The Westerners, however, often assert that, the above or similar scientific achievements or literary works treating about them, were never known in India, that all the works of India are no better than Cock and Bull stories and that the Indians are remark ably backward in civilization. With a view to bring home to the people at large the fame of India during the Empires of the monarchs of the Solar, the Lunar and the Agni dynasties long before the advent of the Westerners into India, the glory of the. Vedas and Shastras which are by the Westerners belittled as being fables) and the height of civilization that the Indians had attained by the study of such shastras, we have made an humble attempt to bring to light some of the scientist works of ancient India, which are now not widely current in this land and the first of such works is the present Amsu Bodhini Shastra dealing with the properties of Solar rays and composed by the Revered Maharshi Bharadwaja.

Well, an inquisitive and enthusiastic critic may here contend that the name of this Amsu Bodhini Shastra has never been heard of anywhere, that it has not been mentioned in any works, such as Meemamsa Shastra, coming under Prasthana Thraya and that, there fore it can never be considered as an original scientific work of ancient India.

Such critics should note that the number of Shastras of ancient India is as numerous to count as the number of stars in the heavens and that to attempt to explore and estimate the extensive wilderness of the many sided literature of ancient India, is nothing short of vanity, nay an impossibility. Eor, the more one knows about them, the more one finds, that there is yet more to be known. To clear away the false belief of those, who consider, that this work is not an ancient production, because of their ignorance of this work, we shall here explain briefly by mathematical calculations the periods of time from the commencement of the Kalpa till its end, when shastras spring up, so that they may have an idea that the number of Shastras which come into existence is so vast, that it is not within the reach of any mortal to know all of them, but that there may be any number of them which they do not and cannot know, whereby their doubt may be cleared.

 

 


Calculation of Time


 

Time is of two kinds viz., Avachya or unlimited and Vachya or Limited. The unlimited Time is said to be in the form of Nirguna or unmanifest state of Brahman, in philosophical works. On the other hand, Astrology, by means of such works as Surya Siddhanta, declares that the same Unlimited Time getting the state of Limited Time and extending into the form of the Universe according to the Kalpa concerned, will assume the form of Saguna or manifest state of Brahman. Maharshi Parasara in the eleventh aphorism reading as of the fifth chapter of his Anda Kaustubha Shastra explains the extent of this Limited Time thus: “The Limited Time extends over three hundred and sixty Maha Kalpas, commencing with Parashakti Kalpa and ending with Sadasiva Kalpa. Of these, the present Shweta Varaha Kalpa has been calculated to be the one hundred and forty-eighth Maha Kalpa, according to the mathematics of Valmiki".

 

The process of creation of each of these Kalpas is alike and that of the present Sweta Varaha Kalpa is briefly this. Prior to the creation of this Kalpa, the Indescribable Paramatman for the sake of propagating the Universe assumed the Form of the Almighty Sankarshana, also known as Avyakta or unmanifest Brahman and by His indescribable power created water in the order of Mahat and placed His Brilliance in it. It got the shape of a golden globe the inner space of which was full of darkness. The Almighty Sankarshana Himself present within that globe, in the unmanifest state assumed the manifest state by name Aniruddha. The Supreme Being in this state is known in Vedas as Hiranya Garbha, because He exists in that golden globe, making it His habitation, as Aditya because He is the original cause of the Universe, as Surya and Savita because He creates everything by means of His ‘brilliance’ or the Shakti of His rays and as Param Jyoti or Super Luminary because He illumines everything. The globe of this Hiranya Garbha who is beyond description, is known as Rigveda, His rays as Sama Veda and His body as Yaiur Veda.

 

The Supreme Being who is thus personification of the three Vedas for propagating the Universe, with one fourth of His indes­cribable power first created Brahma, imparted to him all powers, gave him all the Vedas and established him in the middle of that Brahmanda, while He himself remained illumining and pervading everything. It is this Brahma, existing in the middle of Brahmanda, whom the Shastras speak of severally as the First Bodied. Chaturmukha or the Four faced, Prajapati and so on. Brahma then began creating the Universe, in accordance with the Veda gifted to him by the grace of Ishwara. He then thought of establishing in this Universe, the Veda which explains all Dharmas capable of imparting the four attainments - Dharma, Artha, Kama and Moksha to be observed by all people of the four castes, created by him. Calling to him Bharadwaja who was practising penance in his name, He gave him the Veda of the Sweta Varaha Kalpa which was gifted to him by the Lord

Almighty and said to him, “O Bharadwaja, establish this Veda in the Universe”. According to the order of Brahma, Bharadwaja Muni brought the Veda from Brahma Luka to Bhuloka, in this Sweta Varaha Kalpa, a fact which is incorporated in the Veda itself.

Subsequently Bhrigu, Bharadwaja, Kashyapa, Angirasa, Gautama, Parasara, Vyasa and other Maharshis found out the secret of the Veda by the help of the power of their penance and composed original Shastras, expounding the seven essential phases of Religious Life such as caste, sub caste (sect), Gotra, Sampradaya, Arsheya, Pourusheya and Sadachara, in addition to the Varnas and Ashramas prescribed in the Veda. Later on these Maharshis at due periods of the Maha Kalpa, Avantara Kalpas and the Manvantaras continued to compose Shastras necessary at the times concerned, so that people of all castes, such as Brahmins, might be able to find out their respective religious duties as authorized by the Veda and the Shastras and by observing their Swadharma or own religious duties, get the four attainments of life and eternal bliss. The Shastras thus composed in each Kalpa are endless and so the Shruti has expressed this fact in sentences such as , and soon. The Shastras coming into existence even in the time of a Manvantara are too numerous to enumerate and so it is impossible for men to study all the Shastras Pitying this sad condition of the lay people, the Maharshis with a philanthrophic view, classified the Shastras, picked up only a few of them, by studying which the subject matter of all Shastras may be clear and codified them in what is known as ‘Prasthana Thraya’ so that all people might know their respective duties and by observing them strictly would get happiness here and here after. A Prasthana Thraya is therefore a Shastric work which enumerates only the principal Shastras (excluding those of minor importance) current at a period of time concerned. Thus a Prasthana Thraya will be in force for about five thousand human years, at the end of which a fresh one succeeds it.

Three lacs, ninety one thousand, one hundred and seventy-six such Prasthana Thrayas have come and gone in this Sweta Varaha Kalpa and the one now in force is th£ 391177th. Maharshi Shuka says in Shastra Nirnayadhikara of his work Srushti Vilasa that the Prasthana Thraya, now in vogue is of two kinds viz., Brihat Prasthana Thraya and Laghu Prasthana Thraya.

In determining the periods of time when the various Shastric works come into existence, the calculation of time is made under three tables human, Divine and Brahman. Thus one hundred Brahman years are said to be the duration of one Maha Kalpa. Similarly a Brahman day is considered to be one Avantara Kalpa. A Malta Kalpa therefore consists of (100x360) = 36000 Avantara Kalpas.

The duration of time of each of this Avantara Kalpa is equally divided among fourteen Manvantaras. The time of a Manu thus extends over a period of seventy-one Divine Yugas. This is further illustrated in the following three tables of Time.

 


The Human Table of Time


 

The time taken for once winking the eyelids of a human being is known as a Nimisha.

15 Nimishas make 1 Kashtha

30 Kashthas “ 1 Kala

30 Kalas “ 1 Muhoortha

30 Muhoorthas “ 1 Day

30 Days “ 1 Month

12 Months “ 1 Year

 

 

This year is said to be the Savana year, where day is calculated from sunrise to sunrise. There can therefore be no Adhika or extra or additional month in this Savana year.

 

 


THE DIVINE (DAIVA) TABLE OF TIME


 

1 Human year is equal to 1 Divine Day

360 Divine days make 1 Divine Year

12000 Divine years make 1 Divine Yuga

 


TABLE OF BRAHMAN TIME


 

2000 Divine Yugas make 1 Brahman Day

360 Brahman days make 1 Brahman Year

100 Brahman years make 1 Lifetime of a Brahma

 

At the end of 100 such years, a Brahma perishes.

One day of Brahma is equal to one thousand times the four Yugas-Krita (Satya), Treta, Dwapara and Kali. The number of human years making up each of the four Yugas is as follows

 

Yugas Number of human years

 

Krita Yuga .... 17,28,000

Treta Yuga ... 12,96,000

Dwapara Yuga ... 8,64,000

Kali Yuga .... 4,32,000

 

The total of the 4 Yugas is .... 43,20,000 human years.

 

This duration is equal to one daytime of Brahma while the night time is also of the same duration.

 

 

 


CALCULATION OF TIME OF A MANVANTARA


Each daytime of Brahma is equal to fourteen Manvantaras. Now that the number of human years is fixed for a Brahman Day, the number of years of a Manvantara or of the entire lifetime of a Brahma can easily be calculated.

In this Sweta Varaha Kalpa six Manvantaras have already passed and the seventh viz., Vaivaswata Manvantara is now going on. In this present Kaliyuga of the Vaivaswata Manvantara, the Prasthana Thraya or the catalogue of Shastric works containing the quintessence of all literary works, now in force is the 391177th in order. In this Prasthana Thraya, the present work, Amsu Bodhini Shastra has been mentioned under the head of Artha Shastras. So it is not possible to say that this work is not a Shastra of ancient India.

It has been stated above that there have been millions of Prasthana Thrayas, each of which is a catalogue of many Shastras. The readers may therefore guess for themselves the number of Shastras which the philanthropic sages give out to the world, at proper periods in the course of a Maha Kalpa. Many of the scientific works mentioned in the Prasthana Thraya now in force have been lost, on account of various reasons.

To revive the Scientific Shastras Mr. Faredun K. Dadachanji, B.A., LL.B., a Parsee by birth and Mr. Ramniklal R. Mody, U.A., LL.B., a Hindu by birth, Solicitors of the Bombay High Court have been for some time past toiling laboriously. In course of time they enquired of me also, if anything could be done for the revival of the ancient Indian Scientific Shastras.. In compliance with their enquiry I furnished so them a brief account of some of such Shastras, which I had heard from our Guruji Maharaj.

 

These Shastras are :

Shakti Tantra, by Maharshi Agastya.

This work treats of the 32 kinds of electricity and of the various wonderful machinery and other appliances which can be invented by its help.

Soudaminee Kala. This work deals with 22 wonderful subjects, such as the attraction of likeness and of voice, of all pheno­mena on the earth and in the heavens.

Suddha Vidya Kalapa, by Maharshi Aswalayana.

This Shastra deals with the following points; the state of the Universe prior to creation, the cause of its creation and its varieties and the wonders of the creation of Iswara and that of Jeeva. Many other very interesting points are also treated in this work.

Brahmanda Sara, by Maharshi Vyasa.

In this Shastra are mentioned the characteristics of many Brahmandas, their dimensions, the moveable and immoveable phenomena existing in them and the gross and subtle methods of finding them and many other points of practical utility.

Amsu Bodhini by Maharshi Bharadwaja

Some of the points dealt with in this Shastra are these.

 

Clear knowledge of the several solar globes, the differences in their light and lays, the starting points of their rays, the glasses and other apparatus of attracting those ray, the darkness, light, heat, coldness, speed, colour etc., present in the solar rays, the six kinds of changes such as happiness, misery and so on that overtake the beings in creation, day and night; practical applica­tion of the forces of solar rays such as transmission of messages to distant places, conversing with and getting sight of people in far off lands and many other wonderful achievements.

There are many other similar works, only the names of some of them are given hereunder.

Anda Kaustubham, by Maharshi Parasa

Koumudi, by Somanatha

Meghotpatti Prakarana, by Angeerasa

Akasha Tantra, by Bharadwaja

Loka Sangraha, by Vivaranacharya

Agatatwa Lahari, by Aswalayana

Prapancha Lahari, by Vasishtha

Yantra Sarwaswa, by Bharadwaja

Lohatantra, by Shakatayana

Kheta Sarwaswa, by Jaimini

Karmabdhi Sara, by Apastamba

Dhatu Sarwaswam, by Bodhayana.

Righrudayam, by Atri

Namartha Kalpa, by Atri

Vayutatwam, by Shakatayana

Vaishwanara Tantra, by Narada

Dhooma Prakaranam, by Narada

Oshadhi Kalpam by Atri

Karaka Prakarana by Atri

 

 

The names of these Shastras are suggestive of the subject matter treated in them. These Shastras are full of scientific research and achievements of ancient India, such as Vayu vega or travelling as fast as the wind or mind, flying in the sky, entering into the body of another, and so on which are far beyond the reach of the highly civilized up-to-date Western Scientists.

On learning from me the names of these scientific works of anci­ent India, the said two pious and god-fearing solicitors of Bombay felt exceedingly delighted and feeling sorry at the same time that these Scientific Shastras have now become almost extinct in India, whereby her civilization is undervalued by the Westerners, they made up their mind to bring these works to light and thereby establish the fair name and fame enjoyed by India and which is still due to her. With this determination they desired me to write and get them these Shastras, so that they would publish them at any cost, to which I said that I would consult my Guruji Maharaj and let them know what he commanded on this point.

In due course I sought the presence of my Guruji Mahara and informed him all about the desired publication of the Shastras. On hearing it, he remained silent for a while and then spoke to me as follows “Mr. Faredun K. Dadachanji and Mr. Ramniklal R. Mody are both pious people. They have a meritorious past. They will get all their desires fulfilled by the very idea of getting these Shastras published. They need no other spiritual observances for their edification and future good. Inform them that they are quite welcome to do this work, in case they undertake this as a pieceof divine service. You should write and give them which ever Shastra they desire to publish. By this I am sure this sacred land will be regenerated in every way and the ancient Dharma will again be established'in it”.

On this I communicated this piece of information to the above two persons, who felt delighted and undertook to publish the Shastras with faith and fervor and in strict obedience to Shri Guruji's wishes. To begin with Amsu Bodhini Shastra, which deals with the properties of Solar rays was selected, since in this Sweta Varaha Kalpa all creation takes place through solar rays. So far the two devotees have been able to get the first chapter of this Shastra printed it Bangalore, with an English version of the same.

The main points dealt with and established, on the authority of the Shruti, in this Chapter are that Soorya or the Sun is proved to be identical with Brahman, that he is the Lord of creation of this Sweta Varaha Kalpa and that creation of the entire Universe takes place by means of the Agni Shoma Shakti of the Brahman.

May the Lord on High shower His choicest gifts on the publishers so that they may bring to light many more Shastras of this type for Universal good.

 

Bangalore, 4th January 1931

Pandit T. SUBRAYA SHASTRI

 

 

 


Translator’s Note


 

Thorough understanding of Sanskrit, a fair knowledge of the scientific works referred to or quoted in the original and good command of the English language to express the technical points precisely, are some of the essential features in rendering into English a highly developed scientific work, like this Amsu Bodhini Shaatra. The following pages will prove the extent of the presence or absence of these merits on the part of the translator, who is not unaware of his drawbacks for this task. He is therefore sincerely of opinion that better justice would have been done to the subject, if it had been undertaken by one to whom knowledge unfolded her ample page rich with the spoils of time.

The English portion of this work is only a commentary and not a translation in the strict sense of the term. For many of the explanations of the original Sutras or aphorisms, not found in the Bodhananda’s Commentary given in this work, have been taken from other commentaries on the work, by the expounder of this Shastra, Pandit T. Subraya Shastriji, who is therefore the real translator of this work.

 

This is purely a scientific work but there seems to be a mistaken notion prevalent even in the literate circles of the Wes naturally and of the East strangely, that physical sciences are an absent factor in the ancient Indian literature and works on scien­tific subjects are fundamentally foreign, though its philosophical metaphysical and other works are universally admitted as unsurpassed. This charge is further supported by the fact that the ancient Indian sages were mainly bent on spiritual pursuits and never on secular ones and that their scientific works or achieve men’s, if any, are not now visible.

To answer this objection a few words of explanation are here necessary. Scholars of ancient India indeed cared more for spiritual welfare than for secular happiness and it is this trait of theirs that gave rise to the vast and varied literature. For they made laborious investigation to find out the real State of Brahman, the abode of eternal bliss and with this aim they conducted research work and experiments, in all conceivable fields of sciences and with the experience thus gained they composed Shastras for the good of mankind. Of these, the Religious and philosophical works deal with Brahman as the primary object and scientific truths as a secondary one, while the scientific works treat about scientific principles primarily though the ultimate object thereof is Brahman itself.

 

Further the philosophic, psychic, religious, physical, metaphysical, chemical, medical, alchemic and other branches of sciences are so blended together in those works, that it is not easy to draw clear lines of demarcation between them. For, if messages are now transmitted with or without wires by physical forces, they used to be done by Yogic or metaphysical means in those days. Similar powers can be will imagined as existing in the past. Thus in the midst of exuberant plenty of conveni­ent circumstances - long life, health, wealth, yogic powers etc. - necessary for the development of sciences and arts, who can say what wonders the hoary heads have not wrought in the unlimited space of time? Who can say which sciences the intellectual giants did not or could not deal with in the Golden Age of India ?

Where are those scientific marvels and the Shastras now ? Religious conflicts, Political convulsions, Meteorological and Geological changes and the like should explain the absence of the same. The intellectual wealth of India disappeared long, long ago, leaving her in a most helpless and degenerate condition!

Still there is no reason to be despondent, for it is never too late to mend. If the latent energy be rekindled, if the scattered forces are united, if the isolated and detached bits of knowledge and experience are gathered together, if theories are put into practice and above all if congenial atmosphere be created, the dawn of the Golden Age of India will not be long in coming.

Arts of Navigation, Air flight and several other achievements of ancient India have recently been proved and it is the duty of the talented, not only to prove to the world the other wonders of scientific research, but also to bring them to practical fruition.

Coming to the subject, it remains only to be said, that owing to the peculiar circumstances under which the book had to be printed, mistakes of many kinds could not be avoided, for which indulgence of the cultured is earnestly craved. A list of the errata has been appended.

In conclusion, the translator earnestly prays to the Lord Almighty to grant long life and prosperity to the expounder and the publishers of this work, so that they may bring out many similar works for the welfare of mankind.

 

G. VENKATACHALA SARMA

 

Bangalore 5-2-1931

 

 

 

 

 

AMSU BODHINI

 

Introduction

 

 

Long long ago, the venerable sage Bharadwaja, by severe austerities, earned the goodwill of Indra who granted him a long life extending to four Kalpas. He spent this long life in penance so rigorously that Brahma condescended to appear be­fore him. “Come here, 0 Bharadwaja" said Brahma and taking him to Brahmaloka where the Veda was ablaze in four heaps, gave him one handful from each. He then brought the re­splendent Veda which was in tho aggregate form of Rik, Yajus, Sama and Atharvana and established it in Bhuloka.

In course of time, people of the three castes could not grasp the spirit of the Veda in its aggregate form and so it was very difficult for them to perform their religions rites and rituals. Pitying this sad condition of these people, Vedavyasa with a view to simplify it, divided the aggregate Veda into four classes viz., Rik, Yajus, Sama and Atharvana and taught them to his disciples, Paingala, Vaisampayana, Jaimini, Sumantu and so on.’

 

These disciples of Vyasa in their turn, actuated by the desire of rendering the already simplified Veda more simple, sub­divided each of the four branches of Veda, into many more branches (Bahu Sakha). Thereupon the most erudite sages Kasyapa, Angirasa, Bhruga, Aswalayana, Bodhayana. Apastamba, Yagnavalkya etc., who had command and mastery over all branches of Veda, studied them all with intellectual vision, summarised the secret truths thereof and reproduced them in the form of Smrutis,Puranas, Itihasas, Dharma Sutras, Kalpa Sutras and so on, for the good of mankind.

These puranas and other shastras clearly describe the process of creation of past Kalpas as well as that of the present Swethavaraha Kalpa. The treatment of these points in these works is so stiff and scholarly that laymen cannot follow them.

With a view to make these knotty points clear, the most celebrated Maharshi Bharadwaja studied the different accounts of creation, contained in these Shastras. Having also studied all passages such as “All Crea­tion emanates from the Sun" of Adharvanic Suryopanishad, he at last concluded that the three kinds of Creation gross, subtle and causal, take place by the gross, subtle and causal powers present in solar rays.

To demonstrate his theories on the gross creation, be invented several ‘Manies' (Crsytals) such as Kirana Vibhajaka mani, described in a work known as “Mani Prakarana," and several varieties of glass such as ‘Kaladini,’ describ­ed in Darpana prakarana, and appliances and machines such as ‘Kirana Shakti Vibhajaka Yautra’ detailed in Yantra Prakaran and acids described in Dravaka Prakarana. Again to demonstrate how the subtle creation takes place from the subtle forces of the solar rays, he has propounded such subtle means as ‘ Vasthu Samyamana’1 detailed in Yoga Shastra. Lastly to demonstrate the caudal creation that emanates from causal forces of the solar rays he expounded metaphysi­cal arguments and reasoning — Vichara2 dealt with in Vedanta Shastra. Having expounded all these very lucidly he incorpo­rated them all in a hook called Amsu Bodhini, in aphorisms, extending to a thousand sections, subsumed under twelve chapters.

 

 

 

 

 


COMMENCEMENT OF THE SHASTRA.



Mangalacharanam


 

To that light which is proclaimed by the learned to be the giver of light, to all the luminous objects, such as the sun, the moon, the stars, lightning and so on, whose luminous rays illuminate the entire inanimate universe, which is (without the aid of any external object) Self-effulgent and shines in the hearts of all beings, as if a mere on looker (Sakshi) and to that self-efful­gent light of Paramatma in the presence of which, as the Sruti declares, no other luminous object can shine, I offer my worship, feeling identity with it.

Having prayed to Nirguna or the formless state of the Supreme Being in the first verse, the author in the second verse , does so to Saguna or manifest state of Atma in the manner pres­cribed in the Veda, thus —

That Shakti which emanated from Paramatma in the form of his volition for creation, in accordance with Sruti “May I be many" and which is inseparable from him as moonlight from the moon, is called ‘Moola prakriti', from which radiate rays. The resplendant fiery globe emanated from the friction of these rays of Satwa, Raja and Tama qualities, is always borne by Chandomaya rays such as Gayatree, Ushnik, Anushtup etc. These rays get their light from Suryanarayana, the Lord of the Solar globe, to whom I offer worship and then begin to write this Shastra, Amsu Bodhini.

 

Having thus performed the propitiatory ceremony of invo­cation to both the Nirguna and Saguna states of the Supreme Being, the author describes the worth and scope of the work.

This Shastra is the essence of the Vedas just as milk, fresh and pure from a cow, imparts to its students happiness here and here­after, and to the philosophical inquirers, a decisive knowledge and experience that the universe is only an expanded form of Kutastha, who is present in the hearts of all beings and in no way different from him. Further it gives the research scholar a clear knowledge of the use of the various machines and appliances and mirrors and glasses and so on, with the help of which solar rays can be analysed and examined and the creative forces embedded in them can be found out, so that the process of creation of the Universe can be demonstrated.

In short, it discloses an intimate knowledge of everything connected with the sun and the solar rays, (and how they can be employed for various purposes) and the creation that emanates therefrom. This work is in aphorisms, composed of alphabets from ‘ A ’ to ‘ Ksha ’ signifying technical meanings, arranged in one thousand sections, which are subsumed under twelve chapters.

After giving briefly an idea of the subject matter, the scope of its practical utility and of the benefits it confers (of course, according to merit), on those who make a systematic study of it, as described by the author Bharadwaja, now the verses of the commentator will be given and their meaning explained.

 

 

 

 

 

 


THE COMMENTARY.


That forn of Paramatma whose beginning and end are beyond the knowledge of even Gunamurtis viz. Hari, Hara and Brahma is known as Mahadeva and His Consort, as Mahadevi. Saraswati is His speech, the consort of Brahma. Ganapati is His heart and Lord of the thirty-three crores of celestial beings.

 

 

Bharadwajah3 who takes in the entire Universe as an immense meal at the time of dissolution, and who is the author of this Shastra, is the soul (Prana) of Mahadeva. To all these the commentator offers his worship and then begins to write the commentary on the Shastra, Amsu Bodhini.

“ Having paid my respects and expressed gratitude to the several authors4 who have, on the subject, composed work* which I have carefully studied and also having made a thorough study of scientific works such as Swatassiddlia Nyaya Shastra (a book of axioms or self-evident truths), Yalmiki Ganita, Paribhasha Chatidrika, Nam-irtha Kalpa and so on, I write in verse and in the same technical style, a commentary known an 'Bodhananda Vritti:’ for the purpose of making this work accessible even to boys and laymen. May it delight the cultured and benefit the world.

“But the only defect is that on account of the highly tech­nical nature of the work, the commentary could not follow the standard “Vvakhyanam Panchalakshanam” and the Paninian Code.

 

“Well, now one may raise an objection as follows :

In a Shastra known as Pravachanadhikara, Veda Vyasa observes that that Shastra which is not in conformity with the teachings of Sruti and its Angas i.e., the six shastra viz.,Siksha, Vyakarana and so on, is not accepted by the orthodox and as such it is to be condemned and kept at arm’s length. The present work, Amsu Bodhini being one of such does not deserve a com­mentary to be written upon. Should any person, actuated by pride of scholarship or thirst of money, or by mistake or audacity write a commentary on such a work in his own way, he is sure to suffer in the darkest of hells. It is therefore objec­tionable to try to spin out a commentary on this Shastra”.

 

 

 

The commentator, however, defends himself by stating rea­sons to prove that the Shastra in question does not fall under the category of “underserving of commentary” and that therefore his present attempt is, thus nob futile.

In the first place the author Bharadwaja himself has declared at the beginning of the Shastra that it is the quintessence of the Veda and so it is based on Sruti and nowhere opposed to its teach­ings. Secondly, this Work has, as in the case of Karakalpa and so on, Suryopanishad of Atharva Veda for its origin. Besides this Pravachanadhikara itself, the authority of which has been quoted to prove the work in question as undeserving of a commentary, subsequently proclaims that those Shastras or works whose origin is Veda deserve commentaries.

These reasons conclusively justify the deduction that the work in question is nowhere opposed to the doctrines of Sruti, that it is accepted by the orthodox and that therefore it does deserve a commentary. Thus the above objection becomes null and void. We shall therefore write a brief commentary on Amsu Bodhini, following the method and style of the commentators of yore, such as Viswambharacharya who have written commentaries on the six works referred to above.
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