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    About This Premium Edition


    A note from the editor




    ❦




    Seneca never meant his letters to be read the way most of us read them today — in one long sitting, cover to cover, as if they were chapters of a book. They were written one at a time, sent across weeks, meant to be received, reread, and returned to. Each letter was a complete thought. Each letter was meant to do work on the reader before the next one arrived.




    Two thousand years later, we still read them. And something has been lost in translation — not the language, but the rhythm. A letter that was meant to travel by ship and sit on a desk for a week now arrives instantly, sandwiched between thirty-nine others. The form of the letter survived. The pace did not.




    This edition is an attempt to return the pace.




    We selected forty of Seneca’s most essential letters — roughly a third of the total he wrote to his friend Lucilius — and built a modern companion around the thirty that reward the most careful reading. The remaining ten appear in their original form alone, without apparatus, as quiet counterpoints. They are there for the pleasure of reading Seneca the way his first readers did: with nothing between you and the page.




    For the thirty annotated letters, you will find four elements surrounding the text itself.




    An Opening Frame — a short paragraph before the letter begins — tells you what Seneca is about to argue, and why it still matters. It is not a summary. It is a preparation, the way a host might say a few words about a guest before the guest enters the room.




    After the letter, What Seneca Is Really Saying decodes the central idea in plain modern English. Stoic arguments are compressed; they were written for educated Roman readers who already shared the vocabulary. Most modern readers do not, and pretending otherwise does them no favors. This section does the unpacking without flattening.




    Then In Today’s World shows where the letter lives now. Seneca wrote for a Roman senator navigating an impossible court. We live in different storms, but they are storms of the same kind: attention fractured by devices, ambition without end, relationships conducted at distance, loss we do not know how to mourn. Each letter is brought to a contemporary situation where its force is still felt.




    Finally, One Question to Sit With closes the letter with a single question. It is not answered here. It is meant to be taken into the day.




    ❦




    A word about the translation. The text of the letters in this edition is based on the 1917–1925 translation by Richard M. Gummere, prepared for the Loeb Classical Library and long in the public domain. It is a faithful and scholarly rendering. It is also, at times, more archaic than a modern reader needs it to be. Where Gummere wrote thee and thou, we have written you. Where his sentence structure inverted Latin word order in ways English no longer demands, we have restored the natural flow. No argument has been simplified. No sentence has been cut. What Seneca said, Seneca still says here — just without the nineteenth century between you and him.




    A final word about what this edition is not. It is not a replacement for scholarship. If you want footnotes, critical apparatus, Latin parallel text, or the complete 124 letters with academic commentary, excellent editions exist and we recommend them. This edition has a different purpose: to make Seneca usable. To let a reader open this book on a hard Monday morning, read one letter, and carry something from it into the week.




    That is what the letters were for when he wrote them. That is what we have tried to return them to.




    ❦




    Monteiro Publishing
The Stoic Library — Volume II


  




  

    Introduction


    Seneca, Stoicism, and the Art of the Letter




    ❦




    The man who wrote these letters




    Lucius Annaeus Seneca was, by any reasonable measure, one of the most powerful men in the Roman Empire. For roughly eight years — from the year 54 to the year 62 of the common era — he was the tutor, and then the chief advisor, of the Emperor Nero. He helped run the empire. He lived in unthinkable wealth. He also, for most of that time, knew exactly what kind of man his student was becoming.




    This is an uncomfortable biography for a moral philosopher. A Stoic is supposed to live in accordance with virtue, indifferent to wealth and power. Seneca lived surrounded by both. He profited from proximity to a tyrant. When his critics pointed this out — then and since — he did not really have a clean answer.




    And yet: the letters you are about to read are not hypocritical. They are the work of a man who knew, better than most, what it costs to live one way and preach another. That knowledge is what gives them their force. Seneca does not write like someone who has it all figured out. He writes like someone who is still trying — still correcting himself, still sending one more letter to a friend across the sea.




    He was born in Corduba, in the Roman province of Hispania, around the year 4 before the common era. His family sent him to Rome to be educated. He studied rhetoric and philosophy. He became a successful lawyer and a member of the Senate. And then, in his early forties, he was exiled to Corsica by the Emperor Claudius on a charge that may or may not have been true and almost certainly was political.




    Eight years on Corsica. We know almost nothing about what he thought during that time, except what he wrote and what we can guess. When he returned to Rome, it was because Nero’s mother wanted a tutor for her son. Seneca took the position. He would spend the rest of his life in the orbit of a man who would eventually order his death.




    The letters were written at the end of that life. After Nero turned on him, after he had been effectively forced into retirement, Seneca wrote to his friend Lucilius — the procurator of Sicily, a man he liked and trusted — one letter at a time, over the course of perhaps three years. There are 124 of them. They were never merely personal correspondence. Seneca knew they would be read. He wrote them as a legacy: a practical guide to Stoic philosophy, disguised as friendship.




    In 65 of the common era, Seneca was ordered by Nero to kill himself. He did. The manner of his death, reported by Tacitus, matches the calm of his letters almost too well — which is either a mark of the man or a mark of the historian’s admiration. It is probably both.




    ❦




    What Stoicism actually is




    The word Stoic has been so thoroughly borrowed by modern English that it has almost lost its original meaning. To say someone is stoic today usually means they are unemotional, tough, a little bit closed off. This is a caricature of what the Stoics actually taught, and it gets in the way of reading them clearly.




    Stoicism was founded in Athens around the year 300 before the common era by a philosopher named Zeno of Citium. He reportedly taught in a painted porch — stoa poikilē in Greek — and the name of the porch became the name of the school. For roughly five centuries, Stoicism was one of the major philosophical traditions of the Mediterranean world. It shaped the way educated Greeks and Romans thought about ethics, psychology, politics, and nature.




    The core claim of Stoicism is simple enough to state and difficult enough to live. It is this: the only thing fully within your control is your own mind — your judgments, your intentions, your responses. Everything else is, in the Stoic vocabulary, indifferent. Wealth is indifferent. Health is indifferent. Reputation is indifferent. These things may be preferable or not preferable, but they are not good or bad in the way that acting rightly is good and acting wrongly is bad. A good life, to a Stoic, is a life of virtue. And virtue is the one thing you can always reach for, no matter what is happening to you.




    This sounds austere, and parts of it are. But the Stoics were not asking you to stop caring about the world. They were asking you to stop being owned by it. There is a difference. You can love your children and still accept that you cannot guarantee their safety. You can work hard at your career and still accept that you do not control the outcome. You can want health and still accept that your body will fail. The Stoic move is not to kill the desire. It is to loosen the grip of the desire — to hold what you love without clutching it.




    The three great Roman Stoics — Seneca, Epictetus, and Marcus Aurelius — each approached this teaching differently. Epictetus, born a slave, was fiercely practical and almost severe. Marcus Aurelius, born an emperor, wrote for himself alone, in a quiet internal voice. Seneca, born wealthy and politically entangled, wrote outward — to friends, to readers, to the future. He is the warmest of the three. He is also the most openly conflicted. He knew, better than either of the others, how hard it is to be a Stoic while being rich, busy, and close to power.




    If you have read Meditations, you have met the inward Stoic. The letters that follow are a different kind of Stoicism — one written to someone, with the reader always in view. That difference matters. Seneca is not journaling. He is teaching.




    ❦




    Why the letters, and why these forty




    Seneca wrote 124 letters to Lucilius. They survive almost complete. A modern reader who sits down with all of them will notice two things quickly. The first is that they are astonishing. The second is that they are repetitive.




    Seneca circles his themes. He comes back, and back again, to time, to death, to the distinction between what we can and cannot control, to the folly of crowds, to the dignity of a well-lived day. This repetition was not a flaw. It was the method. He believed — rightly, most teachers would agree — that an idea lands the tenth time it is heard, not the first. He repeated himself because he was trying to be useful, not clever.




    But for a modern reader encountering Seneca for the first time, 124 letters of patient repetition is a lot to ask. The best-known selections in English solve this by choosing a representative forty or so. That is the tradition we have followed.




    Our selection of forty was guided by a single question: which letters do the most work for a reader today? We weighted toward the letters that address the concerns of modern life most directly — time, anxiety, attention, death, grief, mental health, relationships, ambition, the trap of wealth, the trap of poverty. We included some letters that feel strange to modern sensibilities, like the one on masters and slaves, because Seneca’s argument in them still matters, and we would rather include a difficult letter honestly than omit it. We excluded a handful of technical philosophical debates that were urgent in the first century and are now footnotes in the history of ideas.




    Of those forty, thirty carry the full editorial apparatus described in the preface. The other ten appear in their letter form alone. The ten bonus letters are not less important. They are placed between the annotated letters as pauses — moments when we, the editors, step aside and let Seneca speak without a guide in the room. We recommend not skipping them. The rhythm of the book depends on them.




    ❦




    On reading Seneca




    A few practical notes, from one reader to another.




    First: do not rush. These letters were written one at a time and are meant to be read one at a time. We have no way to enforce this and we would not if we could, but we can say that Seneca pays back slow reading more than any ancient author we know. One letter in the morning, before the day starts — and then letting that letter sit while the day does its work — is more than enough. More than a handful in a sitting and the letters start to blur. They are designed to be absorbed, not consumed.




    Second: the letters are not in chronological order, strictly speaking, and the order in this edition is not chronological either. Seneca numbered them, but he did not write them in numerical sequence, and modern editors have mostly preserved the traditional numbering as a convention. This edition orders the letters in their traditional numerical sequence, which reflects the traditional editorial sequence. If you like, you can follow the alternative reading paths in Appendix B, which group the letters by theme. Either approach works. There is no wrong order.




    Third: the letters will contradict themselves. Seneca was a working philosopher, not a systematic one, and a letter written on a bad day will not align perfectly with a letter written on a better day. This is a feature, not a bug. Real thinking contradicts itself. The letters are the record of a mind at work over several years, not the output of a finished system. Read them that way and the small inconsistencies become something closer to reassurance.




    Fourth: Seneca quotes other philosophers constantly, and most of them he disagrees with. He is especially fond of quoting Epicurus, the founder of a philosophical school the Stoics were supposed to oppose. When you see a quote inside one of the letters, it is usually not Seneca’s own view. He is showing you what someone else said so that he can respond to it. The responses are where the Stoicism is.




    Fifth: Lucilius is not a character. He was a real man, a friend of Seneca, about a decade younger than the philosopher, serving as Roman procurator in Sicily at the time the letters were written. We know very little else about him. He functioned, for Seneca, as a trusted reader — someone the letters could be addressed to without either flattery or performance. When Seneca writes Lucilius, he means Lucilius. But the letters were always also meant for us. They are addressed to one friend and intended for all.




    ❦




    A small promise




    It would be easy to oversell Seneca. People have been doing it for two thousand years. He has been claimed as a proto-Christian, a proto-humanist, a proto-existentialist, a proto-cognitive therapist, a proto-productivity guru. Each of those readings captures something real and distorts something else.




    The honest claim is more modest. Seneca wrote down, in unusually clear prose, what it feels like to try to live well in a world that is not arranged for living well. He knew the feeling of being too busy, too distracted, too pulled in too many directions. He knew the feeling of not quite being the person he had hoped to be. He knew grief, and health worries, and sleeplessness, and the sense that time is slipping past without his consent. He also knew what it felt like to sit down, for one hour, and try to think clearly about those things — and then to write a letter to a friend about what he had seen.




    The letters are a record of that effort. They are not a finished system, and they are not a recipe. What they offer, at their best, is company. They are the letters of someone who understood the particular kind of trouble it is to be a human being with a mind, and who tried to leave behind, in writing, some help.




    Turn the page. The help is still there.




    ❦




    — The Editors
Monteiro Publishing


  








  

    Letter I


    On Saving Time


    ❦


  




  

  

    Opening Frame


    Seneca opens the collection with a letter about time — and not

    time in the abstract, but the specific kind we lose without noticing:

    minutes surrendered to interruption, hours yielded to people and

    purposes we would never have chosen. The argument is simple and

    unforgiving. Time is the one possession that cannot be recovered once

    spent, and most people treat it as if it were the most abundant thing

    they own. What follows is not a productivity system. It is a first

    claim on the reader’s attention — a challenge, quietly phrased, to

    notice where the hours have already gone before deciding what to do

    with the ones that remain.


  




  

  

    Seneca greets his friend Lucilius.




    Continue to act thus, my dear Lucilius — set yourself

    free for your own sake; gather and save your time, which till lately

    has been forced from you, or filched away, or has merely slipped from

    your hands. Make yourself believe the truth of my words — that certain

    moments are torn from us, that some are gently removed, and that others

    glide beyond our reach. The most disgraceful kind of loss, however, is

    that due to carelessness. Furthermore, if you will pay close heed to

    the problem, you will find that the largest portion of our life passes

    while we are doing ill, a goodly share while we are doing nothing, and

    the whole while we are doing that which is not to the purpose.




    What man can you show me who places any value on his time, who

    reckons the worth of each day, who understands that he is dying daily?

    For we are mistaken when we look forward to death; the major portion of

    death has already passed. Whatever years lie behind us are in death’s

    hands.




    Therefore, Lucilius, do as you write me that you are doing: hold

    every hour in your grasp. Lay hold of today’s task, and you will not

    need to depend so much upon tomorrow’s. While we are postponing, life

    speeds by. Nothing, Lucilius, is ours, except time. We were entrusted

    by nature with the ownership of this single thing, so fleeting and

    slippery that anyone who will can oust us from possession.




    What fools these mortals be! They allow the cheapest and most

    useless things, which can easily be replaced, to be charged in the

    reckoning, after they have acquired them; but they never regard

    themselves as in debt when they have received some of that precious

    commodity — time. And yet time is the one loan which even a grateful

    recipient cannot repay.




    You may desire to know how I, who preach to you so freely, am

    practicing. I confess frankly: my account-book balances, as you would

    expect from one who is neat but not mean. I cannot boast that I waste

    nothing, but I can tell you what I am wasting, and the cause and manner

    of the loss. I can give you the reasons why I am a poor man. My

    situation, however, is the same as that of many who are reduced to

    slender means through no fault of their own: everyone forgives them,

    but no one comes to their rescue.




    Well — what is the conclusion of the matter? A person who is not

    pressed for time will not miss it when it goes. But the one who counts

    the hours will feel every hour that slips away. What you must do is

    this: hold fast to today.




    Farewell.


  




  

  

    What Seneca Is Really Saying


    Seneca is making a distinction that most of us blur. He identifies

    three ways time leaves us: it is torn away — taken by force,

    through interruptions and emergencies we cannot refuse; it is

    filched — taken by stealth, in small amounts we do not notice

    until the hour is gone; or it simply slips, leaking through

    carelessness and drift. He is not equally concerned with all three.

    The last one — time lost through our own inattention — is the one

    he calls disgraceful. The first two happen to you. Drift is

    something you do.


    The second move is harder. He argues that most of a life passes

    while doing things not worth doing, or nothing at all, or things

    actively against one’s interests. This is not a motivational

    observation. It is a challenge: look honestly at the last week and

    name the hours that mattered. Most people cannot. Not because the

    hours were bad, but because they were not seen as hours at all — only

    as an undifferentiated current of activity that carried them forward.


    The third move is the most unsettling. Seneca tells Lucilius that he

    is already dying — not in some poetic future sense, but right now.

    Every year that has passed belongs to death. What remains is a

    fraction. This is not pessimism; it is accounting. And the practical

    implication — hold every hour, stop postponing — only carries weight

    if you accept the full argument beneath it. Without it, the advice is

    just a slogan. With it, it is an instruction for how to live the rest

    of this afternoon.


  




  

  

    In Today’s World


    Consider the first hour of an ordinary weekday. The alarm sounds.

    You reach for the phone — not to check the time, which you already

    know, but to see what arrived while you were asleep. Notifications

    queue up. A headline catches you. A message seems to need an answer.

    By the time you are standing, forty minutes have passed, and none of

    them were chosen. This is the filching Seneca describes. No one

    took the time from you. You gave it, absently, to a device designed

    to accept it.


    The modern world has industrialized the theft of attention in ways

    Seneca could not have imagined and would have recognized immediately.

    The structure of the theft is identical: small amounts, continuously,

    invisibly, without consent you would have given if asked directly.

    A notification is not an emergency. An open tab is not an obligation.

    A scroll is not a decision. Each is an hour leaving you in pieces too

    small to mourn. The Stoic response is not withdrawal — Seneca himself

    remained in public life until the very end. The response is to notice

    where the hours are going, and to reclaim, one at a time, the ones

    that can still be claimed. That is what it means to hold every hour

    in your grasp. Not to fill it. To choose it.


  




  

  

    One Question to Sit With


    If you had to account for the last full hour of your life — not

    what you intended to do with it, but what actually happened — could

    you?


  




  

  

    Letter 01 of 40
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    Letter II


    On Discursiveness in Reading


    ❦


  




  

  

    Opening Frame


    Seneca’s second letter begins not with philosophy but with an

    observation about reading — specifically, the kind of reading that

    accumulates books without absorbing anything from them. He is writing

    to Lucilius about a habit that any educated person of his era would

    recognize, and that anyone in ours will recognize just as quickly: the

    restless movement from one text to the next, from one idea to the next,

    from one enthusiasm to the next, without ever settling long enough to

    be changed. His argument is not against breadth. It is against the use

    of breadth as an escape from depth — a way of being always in motion

    while never arriving anywhere.


  




  

  

    Seneca greets his friend Lucilius.




    Judging by what you write me, and by what I hear,

    I am forming a good opinion regarding your future. You do not run

    from place to place and unsettle yourself with one move after another.

    Restlessness of that sort is symptomatic of a disordered spirit. The

    primary indication, to my thinking, of a well-ordered mind is a man’s

    ability to remain in one place and linger in his own company.




    Be careful, however, lest this reading of many authors and books of

    every sort may tend to make you discursive and unsteady. You must linger

    among a limited number of master-thinkers, and digest their works, if

    you would derive ideas which shall win firm possession in your mind.

    Everywhere means nowhere. When a person spends all his time in foreign

    travel, he ends by having many acquaintances, but no friends. And the

    same thing must happen to those who seek intimacy with no single author,

    but visit them all in a hasty and hurried manner.




    Food does no good and is not assimilated into the body if it leaves

    the stomach as soon as it is eaten; nothing hinders a cure so much as

    too frequent change of medicine; no wound will heal when one salve is

    tried after another; a plant which is often moved can never grow strong.

    There is nothing so efficacious that it can be helpful while it is being

    shifted about. And in reading of many books is distraction.




    Accordingly, since you cannot read all the books which you may possess,

    it is enough to possess only as many books as you can read. “But,” you

    reply, “I wish to dip first into one book and then into another.” I tell

    you that it is the sign of an over-nice appetite to toy with many dishes;

    for when they are manifold and varied, they cloy but do not nourish. So

    you should always read standard authors; and when you crave a change, fall

    back upon those whom you read before. Each day acquire something that will

    fortify you against poverty, against death, indeed against other misfortunes

    as well; and after you have run over many thoughts, select one to be

    thoroughly digested that day.




    This is my own custom; from the many things which I have read, I claim

    some one part for myself. The thought for today is one which I discovered

    in Epicurus (for it is my habit to cross over even into the enemy’s camp

    — not as a deserter, but as a scout): “Contented poverty is an honourable

    estate.”




    Indeed, if it be contented, it is not poverty at all. It is not the man

    who has too little, but the man who craves more, that is poor. What does it

    matter how much a man has laid away in his strongbox, or in his warehouse,

    how large are his flocks and how fat his dividends, if he covets his

    neighbour’s property, and reckons, not his past gains, but his hopes of

    gains yet to come? Do you ask what is the proper limit to a person’s

    wealth? It is, first, to have what is necessary, and, second, to have what

    is enough.




    Farewell.


  




  

  

    What Seneca Is Really Saying


    Seneca is not making an argument against reading widely. He is

    making an argument against using wide reading as a substitute for

    thought. The person who moves from book to book, from author to author,

    from idea to idea without ever stopping long enough to let any of it

    take hold — that person is not being educated. They are being

    distracted. The motion feels like progress. It is not.


    The distinction he draws is between acquisition and digestion.

    A library is not understanding. A passage underlined is not a position

    held. He uses the image of food: a meal that leaves the body as quickly

    as it enters does no work. The same is true of an idea encountered and

    immediately replaced by the next one. What the mind requires is not

    more material, but time spent with less of it.


    His prescription is specific: one thought, selected each day, digested

    completely. And he demonstrates his own method by quoting Epicurus —

    a philosopher from a rival school — without embarrassment. He calls

    himself a scout in the enemy’s camp. What matters to him is whether

    the thought is true and useful, not whether it comes from the right

    tradition. That small gesture carries its own lesson: intellectual

    loyalty to a school is another form of the restlessness he is

    diagnosing. The mind that cannot leave its own camp is as disordered

    as the mind that never stays in one.


  




  

  

    In Today’s World


    There is a version of this letter written into the structure of

    every reading app, every newsletter, every algorithm that serves you

    content. The design is not hostile to depth — it is simply indifferent

    to it. What it rewards is engagement, which means time on the surface.

    A reader who finishes one piece and immediately starts another is an

    ideal user. A reader who stops, closes the app, and sits with a single

    sentence for twenty minutes is invisible to the system entirely.


    Consider the last book you did not finish. Or the one before that. The

    shelves — physical or digital — of most serious readers are filled with

    books acquired in good faith and abandoned in good conscience, because

    something better arrived. Seneca would not call this reading. He would

    call it the literary version of a restless traveller who collects

    airports and calls it travel. You have been to many places. You belong

    to none of them.


    The correction is not to read less. It is to finish the thought. To

    stay with the paragraph that stopped you, rather than scrolling past

    the friction toward smoother ground. The one sentence Seneca asks you

    to carry into your day is not a method for getting more done. It is

    evidence that something entered you and left a mark. Everything else

    is just movement.


  




  

  

    One Question to Sit With


    What is the last idea you read that actually changed how you

    behaved — and how long did you stay with it before moving on to

    the next one?


  




  

  

    Letter 02 of 40
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    Letter III


    On True and False Friendship


    ❦


  




  

  

    Opening Frame


    Seneca opens with a contradiction he cannot let pass:

    Lucilius has sent a letter by the hand of a “friend” — then added a

    private warning not to trust him with anything important. The word

    friend, Seneca argues, cannot do both jobs at once. Either the

    man deserves the name, in which case he deserves full confidence, or

    he does not, in which case the name should not have been used. What

    follows is not a lesson in loyalty. It is a lesson in precision — in

    the habit of calling things what they actually are, and accepting what

    that honesty demands of us in return.


  




  

  

    Seneca greets his friend Lucilius.




    You have sent a letter to me through the hand of a

    “friend” of yours, as you call him. And then you warn me, in the same

    letter, to be careful about discussing your affairs openly with him,

    since you are not in the habit of doing so yourself. This means that

    you have described him as a friend and then denied it in the same

    breath. Now if you used that word merely in the popular sense — as a

    title of courtesy, as we greet any man with “how do you do?” without

    any real interest in his welfare — I shall not mind it. But if you

    consider any man a friend in whom you do not have as much confidence

    as in yourself, you are making a great mistake, and you have failed

    to understand the meaning of true friendship.




    Indeed, you should share everything with a friend — but first of all

    your thoughts. With a true friend you need have no fear. Why should I

    keep silent in the company of a man I call my friend? Why, when I am

    with him, should I weigh my words, as I would when I am with a

    stranger? There are some men who tell whatever troubles them to any

    chance acquaintance: they discharge into the ears of the first

    listener the personal matters which they should not reveal even to

    their closest friends. Other men are afraid to confide in their

    intimates at all, and would not trust even themselves if they could

    help it; they hold back every secret. Both extremes are to be avoided.

    It is equally a fault to trust everyone and to trust no one. Yet I

    would say the fault of trusting all men is the more becoming, and

    speaks better of one’s character.




    First of all, make up your mind whether you are going to admit a

    man to your friendship or not. When you have decided to admit him,

    welcome him with all your heart and soul. Speak as boldly with him as

    with yourself. As for yourself, although you should live in such a way

    that you trust your own self with nothing which you could not entrust

    even to your enemy, still, since certain things occur which custom

    keeps private, you should share with a friend at least all your

    worries and reflections. Regard him as loyal, and you will make him

    loyal. Some men, fearing to be deceived, teach their friends to

    deceive them; by their suspicions they give their friends the right

    to do wrong.
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