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					To all women of history

					who have been the altars of Life

					for all the men that have been born and raised.

					We celebrate

				
				
					their generosity

					their tears

					their sacrifices

					their anguishes

					their pains

					their sleepless nights

					their constant cares

				
				
					that made it possible for each boy to have become a man.

					On behalf of all men that did not acknowledge their constant giving

					of themselves

					I offer this book to give credit

					to their indomitable spirit

				
				
					as women,

					as mothers.

					as friends

					and wives

				
				
					proclaiming their greatness of being the other half of the human race, of being our
					partners in the Journey of Live, and co-authors of our evolution. 
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					FOREWORD 

				
				
					The reader will soon become aware that this book is not intended to be a scholarly
					or academic work because it is written for a general audience. It is, rather, a personal
					reflection on many years of being exposed to historical, anthropological and sociological
					literature covering an ample array of topics and areas of interest. It is thus, a
					synthesis of what I have learned throughout many years of accumulated knowledge that
					I present as my personal vision on the issues pertaining to the equality of women
					and men as they have appeared in how I have perceived multiple historical contexts.
					The topics selected and how they are treated are presented as a personal choice,
					as episodes in history and current advances that I feel are most compelling to illustrate
					the reasons for women having being subjected to men’s authority for so long. 

				
				
					The book does not pretend to be an exhaustive overview of the multiple aspects involved
					in the development of the social, economic, and political structures that I have
					found to be key in understanding how male dominance over women could have been sustained
					for so many thousands of years before a dramatic change became evident in the late
					19 Century and over the whole of the 20th Century with obvious continuation into
					the 21st century. 

				
				
					It is rather, a personal synthesis of what I have found to be key moments in our
					human recorded history, which illuminate the origins and perpetuation of such superstructures
					that kept women under the control, dominance and imposition of men’s wills. I will
					try to identify the many justifying cultural, traditional and religious reasons expressed
					by men to decide that women should stay at home, raise children and serve their husbands
					or dominant males of the family without any right to express collectively their alternative
					perspective in any viable manner. 

				
				
					When I touch the religious reasons that contributed to such state of women’s oppression,
					I refer to the most recent Revelation that humanity has received, the Bahá’i Faith.
					I am choosing the principles and beliefs as expounded by its founder, Bahá’u’lláh,
					and by His authorized son as His interpreter, ‘Abdu’l-Bahá, to frame a new religious
					perspective on the creation of women and men on an equal spiritual basis that offers
					a radical solution to the entrenched interpretations of subordination of women to
					men made by previous religious leaders and official hierarchy. They offer little
					or no solution as to how to approach this issue without using a literal interpretation
					of the original teachings of their Prophet founders. 

				
				
					It is not my intention to go beyond basic Bahá’í teachings on gender equality. For
					those readers that may be interested in knowing more about how the teachings and
					the efforts of the Bahá’í community contribute not only to recognition of innate
					equality but to recasting family life, educational systems, community processes and
					institutional relationships, I suggest they read Janet and Peter Khan’s book, Advancement
					of Women: A Bahá’í Perspective, or to read the many statements of the Bahá’í International
					Community (BIC) that can be found on the BIC website on gender equality. 

				
				
					Again, the reason for not referring to more excellent research on the many aspects
					of gender equality was that I did not want to burden the reader with extensive academic
					references that she/he would readily have any access to them, or may not find the
					time to do this type of reading/research. If I have used the internet extensively
					to sustain some of my reflections it is because I am convinced the reader can not
					only access such information if they wish to do so, but will immediately find other
					sources of their interest and will have the opportunity to tap into them given the
					enormous facility the internet offers to do this type of research. This does not
					mean I have overlooked key books that helped me elaborate my personal view. They
					are cited in the corresponding places where I drew conclusions or presented their
					findings. 

				
				
					The desire of this personal reflection is to invite the reader to do a similar synthesis
					of the issues involved in the complex topic of gender equality. My perspective might
					give the reader a frame of reference that can contribute to the elaboration of his/her
					own frame once they have had the chance to investigate the issues in greater depth.
					

				
				
					I feel confident that the book has managed to obtain this goal when I had the manuscript
					read by sufficient number of men and women who are not researchers or are holding
					academic posts and they came back with a strong positive feedback that the perspective
					presented in the book gave them a historical understanding of the issues involved
					in the process of creating a new relationship between women and men. They expressed
					that they have not had the chance to construct such a cohesive frame of reference
					as the one I have offered. I hope many readers will arrive at a similar conclusion.
					

				

			
			
			
				
				
					INTRODUCTION 

				
				
					It is no longer a surprise to be aware of the outstanding roles and functions in
					which we see women performing at the present. One hundred years ago, it was inconceivable
					that a woman was even allowed to perform them, much less believe that she was capable
					of doing them. A recent example will make it evident. CNN reported in August 20,
					2015 that the US Army celebrated the graduation of the first two women, Shaye Haver,
					and Kristen Griest, to have finished successfully the gruesome course of the Elite
					Ranger School in Fort Benning, Georgia, as Army Rangers. This branch of the Army
					is one of the toughest where only men succeeded due to its very demanding physical
					training. Yet, these two women not only graduated as fully fledged rangers but they
					did better than some of the men in a few of the trainings. 

				
				
					We no longer look amazed when a woman becomes a President of a country or it’s Prime
					Minister. We have witness women that have gone up to space along with men astronauts,
					and we have applauded a nineteen-year-old Dutch young woman, Laura Dekker, who did
					a solo cruise circumnavigating the globe in a 38ft. sailboat from 21 August 2010
					to 21 January 2012. Before her, Gertrude Caroline Ederle, an American Olympic swimmer
					champion, became in 1926 to be the first woman to swim across the English Channel.
					Years later, in 1953, Florence Chadwick was the first woman to swim the English Channel
					in both directions. 

				
				
					Today, women are winning Nobel prices, are excelling in sports, are becoming extraordinary
					artists, have championed causes on their behalf and that of children, have climbed
					mountains and flown on delta wings. One can find women in some of the most extreme
					jobs such as lumbering, working in steel factories, helping to construct a steel
					structure for a skyscraper building, or immersed in a research laboratory handling
					very toxic materials. 

				
				
					Women, especially in Western societies, do not seem to have anymore the traditional
					barriers to become what they feel compelled to be because the opportunities are there
					and the obstacles to obtain those goals have diminished considerably. 

				
				
					But this was not so 175 years ago. On the contrary, women all the way back to the
					Stone Age of humanity have been the oppressed and dominated gender. Ever since their
					biology gave them the privilege and the task of bearing children and of making sure
					they survived to become young adults, women have carried out this role as their purpose
					in life because men were not fitted for that role. Women’s motherly role started
					in a natural way but as time went on and the social, cultural, economic roles were
					defined mostly by men, the women were obliged to stay home rearing the children.
					This task became their destiny defined mostly by men. 

				
				
					Yet, the explosion of women participating in today’s political, economic, and social
					life seems that such past did not exist, or is long extinct. Not so. This new movement
					of women becoming of age and taking on a conscious role in the development of history
					has been a very long, slow and demanding process that we are just witnessing the
					potential that it can become. 

				
				
					To appreciate the depth of this evolution is the intent of this book. It is also
					an invitation to all men to rediscover women for all their worth, so that together
					we can keep building a new frontier of human evolution in which both, men and women,
					participate equally and as intensely as our imagination and spirit can propelled
					us. 

				

			
			
			
				
				
					CHAPTER 1


					Origins of Inequality between Men and Women

				
				
					Women’s role within the family, the tribe, and the village had its origins at the
					very dawn of the appearance of humans. Anthropologists established that this occurred
					when our distant ancestors appeared at the onset of the Paleolithic Period (also
					called Old Stone Age). It was characterized by the incipient human referred to as
					‘Homo’ using rudimentary chipped stone tools near the beginning of the Pleistocene
					Epoch (about 2.6 million to 11,700 years ago). The Neolithic Period, also called
					New Stone Age, was the stage of cultural evolution or technological development among
					prehistoric humans. It was characterized by stone tools shaped by polishing or grinding,
					by dependence on domesticated plants or animals, by the settlement in permanent villages,
					and the appearance of such crafts as pottery and weaving. (1) 

				
				
					At this early stage of human development, the roles assumed by either men or women
					were not pre-defined roles nor were they the product of theoreticians elaborating
					an abstract concept of what she/ he should do within the family unit; humans were
					basically living in the hunting stage. The role of the man and the woman developed
					gradually and sprung from practical, everyday chores and tasks that had to be done,
					rather than a deliberate decision of men to place women in less than equal status
					and relationship to him. Her role within the early social unit started and developed
					out of her biological-motherhood, her abilities to do certain types of chores more
					efficient than men did, and the survival needs of the family, the clan, and the tribe.
					

				
				
					A closer look at how this process occurred will show the natural origin of that role,
					and how later it became structured as a complete subordination to male’s authority
					and physical power. 

				
				
				
					Role definition by biological maternity

				
				
					Before language was developed, concepts were expressed, and social organization was
					developed, women were conceiving, giving birth to children, and were breastfeeding
					mothers. This biological role has been exercised by them ever since the human race
					appeared on Earth, regardless of the evolutionary theory one prefers. Women from
					the very beginning appeared endowed with a reproductive system that could mold, shape,
					and give life to another human being inside of them until the baby was mature enough
					to be born. While the baby developed inside the woman’s womb, he did not have to
					worry about changes in the outside temperature, nor food since it received the nutrients
					required for its uterine growth directly through the umbilical cord. His ambience
					temperature was constant, his lighting conditions were superb, his protection from
					the outside world was a given. 

				
				
					During the Old Stone Age, before full time agriculture and domestication of animals
					became the stable way of obtaining food, men specialized as hunters. According to
					some of the most renowned anthropologists, this phase of evolution occurred at about
					the end of the Mesolithic and beginnings of the Neolithic a period, some 10,000 years
					ago. (2) This task required very fast running after a prey, circling it, killing
					it, and carrying it back to the tribe. These steps required a level physical strength
					that women could not exercise while pregnant. Physical exertion of that type would
					easily make her have a miscarriage or a forced birth in the field putting the baby
					and her at high risk. Women, in the context of motherhood that started at a rather
					early reproductive age, developed very rapidly, far more intensely than men. She
					developed an intuitive knowledge of the care she had to give the fetus and herself
					for the baby to be born wholesome, in good health and with the potential to survive.
					It did not take long for the family unit and the tribe to learn that strenuous physical
					effort, while pregnant, placed her and the baby at risk, even forced a miscarriage.
					

				
				
					Additionally, there was another powerful reason to stay behind while the men were
					out hunting. Women who gave birth to a child that lived (maternity mortality was
					very high then) had the additional task of taking care of the infant child who depended
					entirely on her care to survive. This task was multiplied as more children were born;
					her reproductive cycle would have allowed abut an average of 8 pregnancies with medium
					averages of successful deliveries. As we are well aware today, every newborn demand
					two full years of complete dedication of the mother or an adult to survive. This
					intense care could not be given to any one child if she was out accompanying her
					mate in the hunting. 

				
				
					It was thus, a natural consequence for a woman to stay at whatever type of dwelling
					the family owned or shared (cave, hut, or hovel) and wait for her mate to come back
					from hunting, which could have lasted for a week or more. When the men did come back,
					she participated in the preparation of the animals hunted: skinning them, cutting
					them up, cooking portions, and setting the hide to dry. As soon as the group learned
					how to preserve the meat by dehydration to last longer, she either was in charge
					of that endeavor or contributed to that task. 

				
				
					While hunting was almost exclusively done by males, modern anthropologists, such
					as Kuhn and his wife, and anthropologist Mary Stiner have revised the generally accepted
					idea of the 20 Century that this was the major source of food for the family. The
					cited anthropologists propose a theory that says Neanderthals engaged in coed hunting.
					They argue that meat from the kill came in irregularly and infrequently, and could
					not be stored adequately. (3) In parallel fashion, James Adovasio, director of the
					Mercyhurst Archaeological Institute in Erie, Pennsylvania and one of three authors
					of the book, The Invisible Sex: Uncovering the True Roles of Women in Prehistory,
					postulates that in present-day hunter-gatherer societies, the women collect and process
					most of the plants, trap small game, and sew most of the clothes. (4) Extrapolating
					this affirmation backwards into ancient times, it is feasible to affirm that such
					might have been the pattern of our primitive ancestors’ family organization in terms
					of food source responsibility. 

				
				
					In present day Botswana, Africa the Kung Bushmen may hunt strenuously for a week,
					and rest the other three weeks. On the other hand, women in this country gather diverse
					types of food that sustains the tribe of this present-day Stone Age culture. Modern
					anthropologists estimate that hunting done by these men provides twenty percent of
					the nourishment, but women regularly produce eighty percent of the tribe’s total
					food consumption. These conclusions could then be projected backward to the hunting/
					gathering societies of prehistoric cultures. Women in those ancient times must not
					have relied exclusively on the men for food. Through teeth analysis it has been discovered
					that grain, nuts and fruits were the major foods, not meat, which contributes to
					the conclusion that women may have been a significant source of the food obtained
					for the survival of the children and women themselves. (5) 

				
				
					So, it became a custom that women stayed home, and did chores that did not required
					such strenuous physical exertion, especially while pregnant. She naturally gathered
					the nearby fruits, nuts and vegetables to complement the feeding of the children
					and herself, and reserved some for her mate. She also collected artifacts for the
					cave or the hut. She kept the family’s possessions organized. She distributed the
					home space to suit her labor such as cooking, feeding the children, creating space
					for sleeping, for family gatherings, and for storage. 

				
				
				
					Women’s role defined by division of labor

				
				
					The start of the Neolithic Period did not occur evenly in the world of that age.
					Different parts of the world achieved the Neolithic stage at different times. It
					is generally thought to have occurred sometime about 10,000 bCE. (6) 

				
				
					When the nomad tribes settled down in one spot and engaged in agriculture two basic
					chores were required: one of sowing and the other of plowing. A woman could take
					care of the house garden, which avoided having to travel long distances. Planting
					the house garden did not demand excessive physical effort; it was basically making
					holes with a stick where she would place the seeds. She thus became naturally the
					specialist in putting together, taking care, and harvesting the family garden. On
					the other hand, plowing a field was quite another endeavor. Normally the plots were
					large enough as to obtain sufficient produce. This meant they could be located far
					from the house, which implied walking a fair long distance sometimes through rough
					terrain. The extra effort was required by the plowing, which demanded the use of
					a lot of force to either push the plow or to maintain it under control while the
					ox did the pulling. This task was too taxing on a woman, especially if she was pregnant,
					because it could easily provoke a miscarriage. Men, generally having greater strength
					and no pregnancies to deal with, took over the plowing as they had done with taking
					over the chore of hunting. 

				
				
					Regardless of this labor specialization of men, studies of the roles of women in
					different types of agricultural communities show a remarkably consistent pattern.
					Horticultural societies, in which hoes or digging sticks are used for making holes
					to plant roots or seeds, women usually undertook this task, and this would have been
					the earliest pattern of development. Only in societies where plough agriculture is
					practiced and animals are kept on a significant scale, do we find most of the agricultural
					work done by men. Anthropologists conclude this is true of present-day parallel societies
					too. (7) 

				
				
					As more land came under cultivation with usage of the plough, farming became more
					labor intensive and larger in scope. Women would have contributed with more children
					to fill the increase labor demand. As women spent more time pregnant and caring for
					their children, they had less time for farming activities, and so by default men
					took over many of those tasks. Women no longer contributed as much to the economic
					structure of the household, and consequently their rights and status were lessened.
					Women’s economic contributions have always been critical factors in maintaining their
					equality, an important leitmotif throughout the history of women. 

				
				
					In conjunction with these significant changes in the economic structure of society,
					it is worth noting that a transition from matrilocal and matrilineal descent to patrilocal
					and patrilineal descent took place. There seems to be a very strong ethnographic
					correlation between male-dominated farming and patrilineal descent and patrilocal
					residence. Individual land ownership is less common amongst hoe agriculturalists,
					where matrilineal and matrilocal residence was more important. On the other hand,
					a male farmer who had a significant amount of land will teach his sons the necessary
					skills to assist him and carry on after his demise. In a matrilineal system, it is
					the male’s sisters’ sons rather than his own sons that inherit these herds, land,
					and equipment after his death. (8) 

				
				
					Women in their roles of gathering, preserving, and storing food stuffs would undoubtedly
					have invented weaving and pottery making. Since it is speculated that most prehistoric
					women did not live beyond their twenties or early thirties, there would not have
					been older women to take care of the small children when women were gathering food
					items. As necessity is the mother of invention, a woven sling or swag bag that could
					be draped over the shoulder and head could serve dual purposes: containing gathered
					items and holding children, a version of our modern-day purses and back packs. This
					swag bag and other types of bags could be woven from plants or wool. Once small items
					were made by weaving, bigger ones were then created, such as coverings, garments,
					and blankets especially needed in cold climates. The oldest extant piece of cloth
					is from 9000 bCE. For liquids to be carried and stored, pottery from clay was the
					natural product, probably first made by women, who would have observed that certain
					type of dirt hardened when exposed to fire while they were cooking. (9) 

				
				
					The actual role definition of who did what chore in the family unit was very much
					the understanding of who was best fitted to do the job, rather than a pre-meditated
					imposition of men obliging women to engage in a specific domestic role. It was more
					the natural response to circumstances in which reality showed that women took much
					better care of newborns than men; that women, being the bearers of children, understood
					them much better, tended to their needs in an almost instinctive manner. Men were
					better at the strong physical endeavors of hunting, plowing, and harvesting which
					demanded long hours out in the open, under scorching sun or rain, in varying temperatures.
					Men’s natural stronger physical strength equipped them better to endure this hardship
					role. It was more an outcome of becoming aware of the natural differences between
					men and women and how they were best suited to carry out the necessary chores and
					tasks that allowed them to survive as a family unit, as a tribe. 

				
				
					There is an important aspect that must now be introduced: the role of the leader
					inside the family and the tribe. Leadership of the tribe came about in two different
					ways. It was either inherited through the first born receiving the role from his
					father, or it was taken over by the strongest male of the tribe that challenged the
					leader at that moment. (10) He was typically an aggressive male who became the leader
					when he won the position in a fight by challenging the tribe leader of the moment.
					Once acknowledged as the new tribal leader, he would surround himself with a powerful
					group of other aggressive males to reinforce his leadership. This new type of leader
					would remain in power so long as he could command the loyalty of his men, which he
					did by giving them special privileges such as the best artifacts and the choice of
					women from defeated enemies. 

				
				
					As the tribes grew into villages and these into towns and then into kingdoms, so
					did the government structure. The ruler had to have a territorial vision of what
					was happening in his domains. To obtain it, he selected trustworthy followers who
					could give him an accurate account on what was happening where. These selected followers
					also carried out the administrative tasks of the kingdom. As the administration grew
					and became more complex, these administrators picked assistants to help them out
					in their obligations. In a parallel fashion the king also selected the most capable
					men to become members of the army that was to defend the king’s territory or conquer
					additional territory. 

				
				
				
					Role definition by social organization - Patriarchy takes over

				
				
					This role definition of men and women that started out as a division of labor according
					to each gender’s natural skills and abilities slowly became structured into a full-blown
					social organization with predominately male hierarchy creating the rules. Over time,
					these rules rigidly defined the expected behaviors from each gender. 

				
				
					The process evolved slowly and apparently had two different stages, an early one
					that honored the magnificence of maternity and recognized its sacredness and thus
					allowed women to have a far more prominent social role in the affairs of the tribe.
					A second stage of development soon took over in which the governing power of the
					tribe, the village, or the kingdom was completely overtaken by a predominant authoritative
					patriarchy. 

				
				
					Let us briefly examine the first stage. During this period, men revered, respected,
					and accorded women a social status that reflected men’s recognition that women possessed
					a power over Life that they did not have. Men simply did not generate human life;
					women did. This gave women in those early societal groups a place of reverence, of
					recognition that they were in some manner linked with the transcendent powers of
					a goddess that not only generated Life, but had the power to protect it during the
					stage of pregnancy and infancy of the child. In this role, women were undisputed
					by men. Men gave women at this stage a social recognition that placed them in a reverential
					niche that linked them to the supernatural (the Life Source). Women, in those societies,
					became the symbol of the Great Goddess Mother who was the fountain of Life on which
					the whole tribe and social group depended for its very existence. 

				
				
					The numerous stone and clay figurines of women, pregnant women, or large breasted
					women found in many parts of the world corresponding to several different human groups,
					at about the same period (4500-3000 bCE), give a silent, yet resounding testimony
					that women, in the social context of those social groups were given a place of prominence
					and a reverential acknowledgement. Joseph Campbell, the giant of myths and their
					interpretations, documented very well this phase and exhaustibly explained how women,
					as a non-substitutable reproductive gender, were linked to the Mother Goddess, the
					Life-giver and origin of Life. Thus, women were given special social recognition,
					a definite place of honor allowing them to be visible and accepted members of the
					social group with a definite social role to play. (11) They became the incarnation
					of the power of givers of Life at birth, the protectors of Life during infancy of
					the children, the heart and hearth of the family, within which protection and nourishment
					were a constant. 

				
				
					Yet, there is no evidence that even in these societies were women given such status,
					relevance, and acknowledgement that they ever took over men’s jobs. At best, there
					was a general sharing that may have come close to making them somewhat feminine societies
					in which females did not dominated, but more likely shared about 50-50 % of the public
					productive power with men (with women relegated to the private/reproductive sphere).
					Furthermore, as Ken Wilber noted, researchers such as Janet Chafertz, Riane Eiseler,
					Rae Blumberg, and Joyce Nielsen affirmed that there are virtually no known exceptions
					in which there was a 100% female take over. (12) Unless one wants to believe the
					exclusive female Amazon myth in which there were no men in that society; only those
					captured for their reproductive need but certainly were not admitted to become one
					of the ‘female tribe’ members since all male roles were carried out by these superior
					female species. 

				
				
					Even in these social groups of greater female participation, whenever environmental
					threats or disasters, food scarcities, warfare, social threats, and intense stresses
					appeared the balance was soon disrupted in favor of the male physical strength/mobility
					dominating the public/productive sphere while the females were fully in charge of
					the private/reproductive sphere, but never the reverse. (13) When events happened
					with a certain regularity it is no surprise that the internal organization of the
					social groups became more and more a patriarchal hierarchy until it finally became
					the dominant worldwide structure of social organization. This patriarchal structure
					was consolidated even more strongly when a mythic/religious justification was used
					to validate the male authority/power by linking it to a transcendental origin. 

				
				
					As we have noted the period of reverence and acknowledgement of The Great Mother
					was relatively short lived. Whenever the predominance of the strength and authority
					was required by historical circumstances (environmental threats or disasters, food
					scarcities, warfare, social threats), the position of men as the supreme authority,
					ruler, dominant male, chief, or leader was consolidated. Men, in all levels of the
					social organization, became the dominant personage of the life of the social group.
					He became the representative of the clan, and family before the whole tribe. In turn,
					when a leader took over the position by sheer force or by overriding leadership capacity,
					he, as a man, became the symbol of authority. 

				
				
					The subordination of women to man’s authority in the tribe, the village, or in the
					kingdom was not only enforced by physical dominance and work role definition, but
					by a key factor that consolidated the position of men for the thousand years of male-
					dominated societies that followed. This overpowering factor was the creation of myths
					and religious belief linking men’s authority as coming from a higher being, from
					a transcendental source, from a divine origin confirming him in the position of sacred
					leadership, supreme authority bequeathed to him directly from the said god. 

				
				
					There were two main sources sustaining this affirmation. Probably the most influential
					was the role played by the shaman, the spiritual leader of the early social groups.
					It is hypothesized that the first shamans may have been women given their ability
					to connect with the source of Life, of which they were undisputed channels. (14)
					Their intuitive ability to sense the sacredness of their maternity and its potential
					gave these first female shamans the chance to develop authentic consciousness that
					connected them to the realm of transcendence. This connection, in turn, gave them
					the ability to read into unusual or extraordinary events a connection to the supernatural
					that no one else in the tribe could do. Their influence on the decisions made by
					the tribe leader became an obvious power that stimulated some males to become shamans.
					

				
				
					Regardless of how authentic was these male’s spiritual evolution or how developed
					was their consciousness to be in connection with the Spirit, they appropriated the
					role of the female shaman gradually taking it away from women. Later, these male
					shamans connected the tribe leader to the supernatural world, declaring they had
					messages from the supernatural world for the leader. This declaration not only gave
					the male shamans a privileged position in the power structure of the tribe, but assured
					their personal role as long as they managed to keep alive the belief that the leader
					of the tribe had a special connection with the realm of the divine through him, as
					the mouthpiece of such a realm. (15) 

				
				
					This was accomplished in several ways, but one of them was extremely effective. It
					happened by creating myths that linked the authority of the tribe leader to the divine
					realm. Some of the connections were made with existing creation myths elaborated
					by previous shamans or by themselves. Once these myths were imbedded in the tribal
					consciousness, they became the fabric of the tribe’s own identity and the best expression
					of its relationship with the Transcendent. By linking the origin of the leader with
					the realm of divinity, the shamans gave rulers the justification to yield absolute
					power answerable to no one else but the god himself. The leader’s validating connection
					to the divine was the shaman, who in turn, was at the complete service of the tribe’s
					leader. Later, the royal priests, in favor of the reigning king, play the same role.
					

				
				
					To understand better the development of kingship and the belief in the origins of
					its divinity, it helps to recall the experiential fear of the great Unknown, the
					Ultimate Disappearance brought on by the undeniable fact of death. Religion - started
					by the shamans - gave the solution to this heartfelt dilemma. The shamans claimed
					to have the answer: the promise of life after death that they had somehow had a direct
					experience in one of their mystical moments. This explanation became a firm belief,
					which gave the ruling class a sense of security that their existence was guaranteed
					in some place ‘after life’. The development of elaborate religious ceremonies and
					festivals expressing the transition of the leader or the ruler, and later of the
					kings, to the next world where they would reign with the gods, gave the shamans and
					priests a power position when they performed such rites of death passage. 

				
				
					We will mention the most well-known historical leaders, kings and pharaohs who claimed
					such illustrious divine origins or divinely received authority to illustrate how
					pervasive and worldwide was the development of this system of social organization.
					Once established it became an entrenched male hierarchy that created inequality of
					treatment of women by a male dominated society in all areas of civil and religious
					life. 

				
				
				
					Divine-Patriarchal structure in India

				
				
					In ancient Hindu mythology, the origin of state is found in the Mahabharata Gita
					in the following words: “When the world was in the state of anarchy, the people approached
					God and requested him to provide a remedy. Having no chief, they prayed, “0 Lord!
					We are perishing. Give us a chief, O Lord! Whom we shall worship in concert and who
					will protect us. God, thus, appointed Manu to rule over them”. This explanation validated
					the divine response of giving humans a chief, or a ruler. Obedience to the king was
					the natural result of believing literally in this story. A consequence was that both
					religious and civil disobedience were considered a sacrilege. Religion and politics
					became inseparable. 

				
				
					The ancient Hindus believed that since kingship had a divine origin, the king must
					have a virtuous life and must exhibit godly qualities. If a king were to be bad and
					vicious, he should be done away with. The two great Hindu Epics, namely Ramayana
					and Mahabharata portrayed this view. The victory of Rama over Ravana was the victory
					of good over evil. The battle of Mahabharata was fought for protection of dharma
					and upholding righteousness. (16) 

				
				
					In the North-eastern region of India, the Ahom Dynasty (1228–1826 bCE) ruled the
					Ahom Kingdom in present-day Assam for nearly 600 years. The Ahom kings were given
					divine origin. According to Ahom tradition, Sukaphaa was a descendant of Khunlung,
					who had come down from the heavens and ruled Mong-Ri-Mong-Ram. During the reign of
					Suhungmung (1497–1539 bCE) the Ahom kings were traced to the union of Indra (identified
					with Lengdon) and Syama (a low-caste woman). Suhungmung adopted the title Swarga
					Narayan, and the later kings were called Swargadeos (Lord of the heavens). (17) 

				
				
					These short descriptions, covering an extensive time span, make the point that the
					kingship in India was linked to a divine origin. This validated the supreme character
					of the male-king. Considered divine, the king had complete authority to rule over
					the kingdom and the life of its subjects, including women, who were not considered
					as individuals with civil rights. As in other parallel and subsequent civilizations,
					women became the silent majority of India, the submissive, obedient servant of the
					king’s wishes, the father’s rule, and the husband’s commands. 

				
				
				
					Divine-Patriarchal structure in Egypt

				
				
					The Pharaoh was central to Egyptian life. He encompassed both the secular and the
					sacred, which to Egyptians were one and the same. He settled legal disputes and led
					the religious rituals that sustained Egypt. The Pharaoh was not only a god-king but
					was also responsible for holding the balance of ‘maat’, the god-given order. As a
					divine ruler, the pharaoh was the preserver of that order that controlled the chaos
					that, otherwise, would envelope the world. As long as king and commoner alike honored
					the gods and obeyed the laws set down by them, the balance was maintained. Should
					the Pharaoh fail, all the world would suffer and descend into an unthinkable state
					of anarchy. The concepts of divine kingship and immaculate conception were of such
					importance in Egyptian belief that many of the kings went at lengths to show their
					conception in line with Osiris, the god of fertility and the embodiment of the dead
					and resurrected king. 

				
				
					This idea of divine kingship was actively promoted by the priests because it was
					in their own interest. The king, feeling supported by the priests in promoting this
					advantageous concept among his people, favored the priests in return. As the head
					of the state and claiming he had a divine origin, the king became head of the religion
					and led the most important religious rites and services. Nevertheless, the ones who
					defined such rites were male priests. Additionally, the Pharaohs ritual vestments
					were designed to show his power. The symbols of the gods were the king’s tools of
					office. The crook, to reward the innocent; the flail, to punish the guilty; the dual
					crown showing his authority to rule the two-lands; and the Ureaus Cobra or Eye of
					Ra seeing all that the Pharaoh did, good or evil. The spirit of Horus (son of Osiris),
					which entered him at his coronation, was thought to reside within him to guide him
					along the path of ‘maat’. When he died, his spirit was merged with the god Osiris
					from where he could guide his successors. 

				
				
					The concept of divine kingship was central to the continuance of rule and civil order
					in Egypt. The Pharaoh was seen as the emissary of the gods and Life was good as long
					as the religious rites were performed and ‘maat’ was maintained. The king’s strength
					came from the support of the gods. As long as this was maintained, no ill could befall
					the country. Once this was lost, however, the kingdom was thrown into turmoil until
					a new strong king, who had the support of the gods, took the throne. The importance
					of this was recognized by all the pharaohs up to Roman times. Each new king perpetuated
					the myth of divine conception as a means of legitimizing his claim to the throne,
					maintaining absolute power, imposing his will on his subjects and perpetuating a
					male-ruled nation in which women were kept under male control in all aspects of their
					lives. (18) 

				
				
					As the previous stage of social development, women within this context had no power.
					At best, the wife of the Pharaoh had some power to organize and decide on the running
					of the palace, but she had no formal position in governing, nor was she given a formal
					civic place of influence. She could influence the Pharaoh in their intimacy, but
					not in an official position. She was also subjected to sharing the Pharaoh with as
					many concubines as he arbitrary decided. 

				
				
				
					Divine-Patriarchal structure in Persia

				
				
					Ancient Persia was an impressive Empire. The list of its well-known kings covered
					a span of time of no less than a thousand years starting with the Achaemenid dynasty
					in 600 - 500 bCE to king Khorow Parviz II of the Sassanid dynasty in 390-628 CE.
					(19) 

				
				
					In their inscriptions, the Achaemenian kings had repeatedly referred to their kingship
					as a “gift from Ahurā Mazdā” (God’s name in Persian) and affirmed that their kingship
					could survive only with divine help. This religious origin of the power of the king
					provided suitable grounds for the Achaemenians to impose their monarchial rule on
					all the Persians as well as their non-Iranian subjects. (20) Persian literature abounds
					with references to the ruler’s Divine Glory, and scholarly studies often emphasize
					the centrality of this theme to the topic of authority and power. In The Aura of
					Kings, Abolala Soudavar traces the symbolism of the ‘farr’ or Divine Glory to its
					early origins and demonstrates its continuity across Iranian history. (21) 

				
				
					Darius the Great (521–486 bCE) and several of his successors say that Ahura Mazdā
					“made them kings, the one, the king of many, the one lord of many” This meant that
					the Persian king was a sovereign governor, who united in his person all power as
					supreme lord and judge in peace and warfare and therefore stood far above his subjects.
					(22) 

				
				
					The kingship structure, in terms of power and authority, was replicated at the level
					of the royal and common families with a strong patriarchal system. Marriage with
					close relatives - even brothers and sisters - was practiced. Such marriages normally
					occur when matrilineal inheritance was an issue. In such systems, dowries are to
					be paid at marriage. To keep the wealth within the family, one practical solution
					was to marry close relatives, which was what often happened. The choice of the bride
					was negotiated by the men, not by consent of the lovers. 

				
				
					Polygamy and concubines existed, although the permission to have concubines originated
					in the desire to protect orphaned girls. To do it, men had to marry them to offer
					them legal protection. This practice changed during the sultanate as a permission
					to have a harem. 

				
				
					Thus, women in this societal organization, were forced to live under the dominance
					of their spouses, males of the family or their fathers as the normal family and cultural
					structure. This situation became even worse for many centuries after the collapse
					of the Tasmanian Empire. Evidences of this inequality are still visible today in
					modern Iran. (23) 

				
				
				
					Divine-Patriarchal structure in Israel

				
				
					The Bible is an excellent historical record of this worldwide patriarchal social
					structure becoming the law of the land and the social organization of the Israelites.
					God confirms Abraham as the ‘father of many nations” - (Genesis 48:18-20). Later,
					He chooses Moses as his Mouthpiece and gives him the power to guide the chosen people
					out of bondage from Egypt into the Promised Land (Exodus. 14: 1-31). Moses is recognized
					as Israel’s supreme leader, whom God speaks to on a regular basis, and through him
					the chosen people receive repeated confirmation that God is present among them with
					magnificent signs: the cloud that guides them by day in the dessert and the column
					of fire that protects them by night (Exodus 13: 21-22); the miraculous manna that
					appears every day for their sustenance while crossing the dessert (Exodus. 16:4),
					the water that Moses brings forth from a rock (Exodus 17:1-7), the cloud of quail
					that God makes rain upon His people when Moses presents Him with their complaint
					that they have nothing to eat (Exodus 16: 11-16). 

				
				
					The presence of the Lord was so strong that the political and social organization
					of Israel is known historically to have been a theocracy in which God reigned with
					a powerful presence, Moses being the intermediary with God on behalf of His chosen
					people. 

				
				
					After Moses, the kings of Israel were basically chosen by God and then anointed as
					kings by a prophet in the name of God. Such were the case of Saul (1 Samuel 10:20-24),
					David (1 Samuel 16: 13), and Solomon (1 Kings, 1: 43-45). Their ruling power is given
					by God, and is given to a male ruler, not to a woman. This interpretation had an
					immediate consequence: women were subject to the authority of the king’s desires
					as was the case of David taking on Bathsheba as wife even though she was already
					married to Uriah the Hittite (2 Samuel 11, 14-26); and so was the case of Solomon
					taking on 300 concubines even though he was already married to 700 wives (1 Kings,
					11:3). Even if this biblical data may be exaggerated, it clearly shows how the absolute
					authority of the King could be imposed on these women. 

				
				
					The patriarchal structure of Israel was not an isolated development since the same
					social structure was present in the surrounding empires. It had the same effect on
					the status on the Israelite women as it did on the women of those empires. When Moses
					presented the ten commandments that were to guide the spiritual growth of all Israelites,
					the seventh, “You shall not commit adultery” and the tenth, “You shall not covet
					your neighbor’s wife” clearly gave men a spiritual perspective of respect to women
					that was by far above the prevailing social treatment given to them in which the
					male authority over women was total. Yet, these far-reaching spiritual directives
					did not change radically the social male driven context which could not be easily
					modified since the patriarchal structure was so entrenched. So, women continued not
					having a public voice in civil issues, no voting rights; they did not hold office,
					they were completely subordinated to the will of the father at home, who, in turn,
					chose whom they would marry - usually an arranged profitable business-name transaction
					between families, not between lovers. She had no inheritance rights, and she became
					the property of the husband’s brother in case he died (Genesis. 38:8). Furthermore,
					she could not divorce her husband while he had the right to do so. In this context,
					the collective spiritual evolution of the Israelites was very distant in understanding
					what equality of men and women would even look like. 

				
				
					The appearance of Jesus did not modify this subordinated state of women to men even
					though He showed extraordinary sympathy to many women and celebrated their gender
					status before God in ways that no Jewish authority had ever done before. Jesus, like
					Moses, did not proposed a formal modification of the status of women that was present
					in the Israelite culture, as it was in the contemporary cultures of the moment, because
					the men were not prepared to hear, much less to accept a modification of their traditions
					in regards to women’s status in society. The male authors of the Gospels, faithful
					reproducers of such customs, beliefs and behaviors did not consider the female followers
					of Jesus as apostles. They thus, did not give women in their Gospels any of the status
					given to the apostles. Rather they kept the traditional control over women they had
					been practicing before they became a nation once they arrived at the Promised Land.
					

				
				
				
					Divine-Patriarchal structure in Japan

				
				
					The origins of the Shinto (Japanese religion) are hidden in the mists of time. Japanese
					society went from a mixture of folk religion, in an agricultural society to a little
					more codified religion that took the name of Shinto meaning literally the way of
					the kami (or “the way of the gods”). Kami is a difficult term to translate precisely,
					but it refers basically to the concept of sacred power in both animate and inanimate
					objects. The word Shinto comes from the Chinese word ‘Shen-tao’. This term was not
					applied to the religion until the sixth century bCE, in order to distinguish it from
					Buddhism. (24) 

				
				
					As in many parallel societies, religion in Japan justified the supreme power of the
					Emperor to rule over the people. There were various myths about the creation of the
					Japanese islands. According to these folkloric chronicles (712 CE), the sun goddess
					Amaterasu Omikami, sent her grandson, to control the earth and become the first Japanese
					emperor. Omikami presented him the Imperial Regalia, holy relics that were the symbols
					of the legitimacy and authority of the emperor. He in turn is meant to have passed
					them on to his descendants, the emperors, and the first of whom was Emperor Jimmu.
					His male descendants were then claimed to be of divine origin. (25) 

				
				
					In 1871, a Ministry of Divinities was formed and Shinto shrines were divided into
					twelve levels with the Ise Shrine dedicated to Amaterasu, the goddess of the Sun.
					Priests were officially nominated and organized by the state. They, in turn, instructed
					the youth in a form of Shinto theology based on the official history of divinity
					of Japan’s national origins and its Emperor. At the same time, the subordinate role
					that women should have in the service to men was taught in all the country. In 1890,
					the Imperial Rescript on Education was issued, and students were required to ritually
					recite its oath to “offer yourselves courageously to the State” as well as protect
					the Imperial family. The practice of Emperor Worship was further spread by distributing
					imperial portraits for veneration. All of these practices were used to fortify national
					solidarity through patriotic observance at shrines. This use of Shinto gave Japanese
					patriotism a special tint of cultural mysticism best expressed in the kamikaze death
					ritual acted out by Japanese pilots against American ships during World War II. (26)
					

				
				
				
					Divine-Patriarchal structure in Ancient Greece

				
				
					According to Plutarch, it is highly probable, that the ruler-cult in Greek history
					began when the Spartan general, Lysander, was worshipped when he personally dominated
					Greece, immediately following the Peloponnesian War. Others followed his example
					like Clearchus, tyrant of Heraclea (401 – 353 bCE) who dressed up like Zeus and claimed
					godhood. It is affirmed that Socrates said of Philip II of Macedon that after he
					conquered the Persian Empire, there would be nothing for him to attain but to become
					a god. Apparently, the city of Amphiboles, and a private society at Athens, worshiped
					him even without this conquest. Philip himself had his statue dressed as a god, as
					the thirteenth of the Twelve Olympians. 

				
				
					But it was Philip’s son, Alexander the Great (356 – 323 bCE), who made the divinity
					of kings standard practice among the Greeks. The Egyptians accepted him as Pharaoh,
					and therefore divine, after he drove the Persians out of Egypt. Other nations received
					him as their traditional divine or quasi-divine ruler as he conquered them. 

				
				
					His immediate successors, the Diadochi, offered sacrifices to Alexander, and made
					themselves gods even before they claimed to be kings; they put their own portraits
					on the coinage, whereas the Greeks had always reserved this for a god or for an emblem
					of the city. When the Athenians allied with Demetrius Poliorcetes, eighteen years
					after the deification of Alexander, they lodged him in the Parthenon with Athena,
					and sang a hymn extolling him as a present god, who heard them, when the other gods
					did not. (27) 

				
				
					In an already military, male-dominated society as was Greece since its origins, it
					is not surprising then to verify the effort made by the male Greek rulers to link
					their origin with the divine. This validated their position of undisputable authority
					over all including women, who were kept at bay in such a male-dominated society.
					The male Greek culture had it best expression when it glorified masculine physical
					perfection as it crowned the victors at the Olympic Games. Even in the celestial
					Parthenon, the goddesses were subordinated to the male gods. On Earth women were
					barred from public office, they had no civil rights, and their life goal was to serve
					the ruler, be it at the central government or at the family level. The same autocratic
					structure was repeated in almost all Greek households. 

				
				
				
					Divine-Patriarchal structure in the Roman Empire

				
				
					The Imperial cult of ancient Rome identified emperors and some members of their families
					with the divinely sanctioned authority of the Roman State. The framework for Imperial
					cult was formulated during the early reign of Augustus Caesar Octavian, the adopted
					son of Julius Caesar. Julius Caesar’s recognition as a god of the Roman state in
					January 42 bCE enhanced Octavian’s prestige as son of a god. The Imperial cult was
					inseparable from that of Rome’s official deities, whose cult was essential to Rome’s
					survival. The official deities of the state were identified with its lawful offices
					and institutions, and Romans of every class were expected to honor the beneficence
					and protection of mortal and divine superiors. In addition to their pontifical office,
					emperors were given divine status: initially after their death, but later, at the
					moment of their coronation. (28) 

				
				
					Religious law centered on a ritualized system of honors and sacrifice that brought
					divine blessings, according to the principle ‘do ut des’ (“I give, that you might
					give”). The belief was that proper, respectful religio brought social harmony and
					prosperity. 

				
				
					Politicians of the later Republic were more emphatic in proclaiming their links with
					the gods. Both Lucius Sulla (138 – 78 bCE), and Pompey (106 – 48 bCE political leader
					of the late Roman Republic) claimed special relationships with Venus. Julius Caesar
					went further, and claimed her as his ancestress. Such claims suggested personal character
					and policy as divinely inspired; an appointment to priesthood offered divine validation.
					In 63 bCE, Julius Caesar’s appointment as “pontifex maximus” (greatest pontiff) signaled
					his emergence as a major player in Roman politics. (29) 

				
				
					A Roman Emperor renowned for his fanatical claims to be an actual god was Caligula.
					In 40 CE, Caligula began implementing very controversial policies that introduced
					religion into his political role. Caligula began appearing in public dressed as various
					gods and demigods such as Hercules, Mercury, Venus, and Apollo. Reportedly, he began
					referring to himself as a god when meeting with politicians, and he was referred
					to as Jupiter on occasion in public documents. A sacred precinct was set apart for
					his worship at Miletus in the province of Asia and two temples were erected for worship
					of him in Rome. The Temple of Castor and Pollux on the Forum was linked directly
					to the Imperial residence on the Palatine and dedicated to Caligula. He would appear
					here on occasion and present himself as a god to the public. Caligula had the heads
					from various statues of gods removed and replaced with his own in various temples.
					It is said that he wished to be worshipped as Neos Helios, the New Sun. Indeed, he
					was represented as a sun god on Egyptian coins. (30) 

				
				
					These salient emperors showed how deeply entrenched became the patriarchal structure
					in Rome. Having a linkage to the gods to validate their imperial authority, the Roman
					rulers, maintained the status quo of inequality of women as it had been received
					from their ancestors, expressed in such prohibitions as women were not allowed to
					vote, nor did they have any open citizen role. 

				
				
					Subjugation of women to service of the gods had its Roman version with the Vestal
					virgins serving as a state-supported priestess hood to the state cult of Vesta, the
					goddess of hearth (circa 717–673 bCE). These young women were chosen by the male
					chief priest to carry out this state service; they were not invited to volunteer,
					nor were they allowed to reject such election. (31) 

				
				
				
					Divine-Patriarchal structure in Medieval Europe (the Pope)

				
				
					The social-religious patriarchal structure with a firm base on divinity inherited
					from the Roman and Greek cultures became the overall hierarchical ruling structure
					of Europe from the downfall of the Roman Empire to the ascent of the Roman Catholic
					Empire, which in turn formalized even more the origin of the Church as being of divine
					origin, thus allowing the establishment of the supremacy of the church over the state.
					The belief claimed that the king had derived his authority directly from God, but
					it was transmitted to him through the channel of the Church, according to the decree
					made by the church leaders. This happened specifically through the Pope, who was
					presented by the religious hierarchy to be the ‘legitimate and only true representative
					of God on Earth’, who had the power and authority to transfer this power when he
					crowned a new king of any of the European states. 

				
				
					Many of the rites, practices, and status distinctions that characterized the cult
					to emperors were perpetuated in the theology and politics of the Christianized Empire.
					As Christianity prevailed over paganism, the emperor’s religious status changed to
					that of Christ’s regent on Earth, and the Empire’s status was proclaimed as part
					of God’s plan to Christianize the world. 

				
				
					To deal with the fact that there were inept and outright cruel, undesirable kings,
					a forced theological theory explained that a wicked king was to be regarded as a
					plague sent by God for people’s sins. Even if the king was wicked, the subjects had
					no right to rebel against him. As late as 1815, the King of Prussia, Austria and
					Russia, when forming the Holy Alliance declared that they were appointed by God to
					rule their subjects. (32) 

				
				
					This dense summary of how Pharaohs, Emperors and Kings claimed to have a divine origin
					makes it understandable why women, who had already been assigned a domestic role
					within the tribe, the clan, the village, and the town now received an even more subordinated
					role to men’s authority. If the King had absolute power because of his divine origin,
					and could dispose of women in any manner he so desired, the commoner had a social
					and cultural role model to follow that was very powerful. If he behaved like the
					King in regards to treatment of women, he was socially acknowledging that the King’s
					behavior was not only admissible, but that he, a servant to the King, in some way
					should follow his example and treat women the same way. If the supreme authority
					of the land had permission to treat women as his property, he being a servant to
					his King, was given the justification to imitate the royal authority at the level
					of his own household. The common man, subordinated absolutely to the ruler of the
					land, was at least a ruler in his own home! This evolution solidified women’s subordinate
					position to man’s authority in the village, the city or in the kingdom. 

				
				
				
					Creation myths of women’s origin: a subordination of women to men

				
				
					There is no greater social force than the one given by myths and religious beliefs.
					Whenever any behavior is backed up by a mythical or a religious explanation, it is
					almost certain that the believers will behave according to such explanations and
					beliefs, even if they are symbolic interpretations of an unknown reality with irrational
					overtones; even if they have ethically unacceptable premises, or are out rightly
					immoral according to our present standards. 

				
				
					We thus need to take a short look at some of the principle worldwide mythical and
					religious beliefs of the origin of women to understand why women’s lack of rights
					and subordination to men became even more justified, since in some manner these myths
					expressed ‘god’s will’ as the ‘natural order’ of human creation. 

				
				
				
					Some key myths

				
				
					All mythologies start by telling a story of the beginnings of creation. The Greeks,
					the Vikings, the Egyptians, the Chinese, the Japanese, all the people of Africa and
					about 500 nations of Native Americans had their own version or versions of creation.
					One common thread to all the myths is the firm belief that they are the true reality
					of the origins of the world, and of men and women. For example, for the Aborigines
					of Australia, the first time of creation is the Dreamtime, which is not an event
					of a distant long gone past, but rather the eternal present, which creates the ties
					of humans to other humans and to their eternal ancestors, their god-creators. (33)
					

				
				
					Myth, seen in this primordial context of search for meaning of the human condition,
					becomes the closest to a religious explanation made by humans of the creation of
					humanity. Since some of these extraordinary myths have survived, they serve well
					the purpose of identifying the role of women by defining the way humans believed
					how they have been created. 

				
				
				
					Bunjil, the Creator (Australia) 

				
				
					The aboriginal stories of creation, myths, and legends about the creation of men
					and women date back tens of thousands of years. In one of them, Bunjil is the Great
					Spirit figure of the Kulin and the Wotjobaluk groups of western Victoria and south-eastern
					Australia. The creation of women story is as follows: 

				
				
					Balayang the Bat was enjoying himself paddling in the shallow water at the edge of
					the Goulburn River, scooping it up with his hands and splashing it in the air. The
					mud at the river bottom was stirred up until he could no longer see through it. Tiring
					of this, he stripped the leaves from a fallen branch and poked the mud. Presently
					he felt something soft and yielding, yet heavier and more solid than the mud in which
					it was resting. 

				
				
					Curious to know what it could be, he poked it with the stick and felt it roll over
					but, try as he might, he was unable to bring it to the surface. Withdrawing the stick,
					he bent it into a hook and succeeded in catching the mysterious object. When it emerged,
					he saw two hands, a head, a body, and two feet. It was the body of a woman. As he
					was dragging it on to the bank, two more hands appeared. A second body had broken
					loose and was floating to the surface. 

				
				
					Wondering what he had discovered, for Balayang had never seen a woman, he took the
					bodies to Bunjil and laid them at his feet. “These are women,” the Great Spirit said.
					“They are made to be companions and helpers of men. This is Kunnawarra, the Black
					Swan, and this one Kururuk, the Native companion. (34) 

				
				
					In this story, the women, from their moment of creation, are helpers of men; they
					are not envisioned as equal partners of creation. Additionally, the first man gets
					two women, not just one, and both are given as ‘helpers’, which interpreted by men
					meant women were created to serve them. 

				
				
					Here is a different story from a group living in about the same area: The story says
					that Baiame once travelled far across the land he had made, and was lonely because
					there was no one to talk with. He scraped red earth up in his hands and fashioned
					it into the shape of human beings. Two men he made, and then there was only enough
					earth left to make a single woman. It was asking for trouble, but Baiame did not
					know enough about the children of his creation to realize this. He lived with them,
					teaching them what plants were good to eat, how to dig roots from the ground, and
					where the best grubs were to be found. (35) 

				
				
					It is interesting to note that this myth is the reverse of the previous one. In this
					creation story Baiame, the Creator, makes two men at the start. With the ‘left-over’
					material he can make only one woman, who later in the story becomes the temptress
					that makes one of the men fall disobeying the creator who had forbidding them to
					eat animals. It is also important to take note that in this creation story the first
					woman is subordinated in number to two men. It is not a surprise to read that she
					was the product of the ‘left over’ material, which implied she was not made with
					new and fresh material. Another subtle way of placing her in subordination to how
					man was created. 

				
				
					It is also worthwhile taking note that the myth makes a clear mention that the creator
					of these beings taught them the practical living skills that allowed them to survive
					in the world they were placed. 

				
				
				
					Igluik - World Parent (Canada) 

				
				
					Canada’s First Nations people’s value a legacy of oral tradition that provides an
					account of each group’s origins, history, spirituality, lessons of morality, and
					life skills. They bear witness to how women and men were created and populated the
					land. Their descriptions of genesis are as varied as the religions of the First Nations,
					but all maintain that life began on the North American continent, including the creation
					of men and women. The following myth is quite interesting because of its uniqueness.
					

				
				
					Long ago, a great catastrophe caused the world’s supporting pillars to collapse and
					destroy the earth. Two men emerged full-grown from hummocks of earth. They married
					each other, and one became heavy with child. The other man sang a magic song, which
					caused the pregnant man’s penis to divide; he then became a woman and gave birth
					to a girl child. (36) 

				
				
					The most striking feature of this story is that a man metaphors into a woman, as
					if the creation of the woman cannot be autonomous. It has to spring forth from a
					man that changes his sexual reality and becomes the woman that will give birth from
					then on. Woman, in this sense, requires the essence of a man’s sexuality to develop
					into a woman. There is no birthright for her that is independent of man’s fully developed
					sexual identity. 

				
				
				
					The Inuit people (Canada) 

				
				
					The Inuit are a group of culturally similar indigenous peoples inhabiting the Arctic
					regions of Canada (Northwest Territories, Nunatsiavut, Nunavik, Nunavut, and Nunatukavut),
					Denmark (Greenland), Russia (Siberia) and the United States (Alaska). Inuit means
					“the people” in the Inuktitut language. 

				
				
					Their creation myth states that “Time was, and that there were no people on earth.
					The first man was created from a pea pod that had originally being made by Raven
					who could change to a man. Raven made the animals for man”. 

				
				
					It is interesting to note that in this myth the animal acquires sovereignty over
					man. 

				
				
					After having created the animals, the Raven said to the man “You will get lonely
					if you stay by yourself, so I will make somebody for you.” Raven went off a ways,
					and made a figure out of clay much like Man’s, although different. He fastened watercress
					on the back of its head for hair. When the figure had dried in the palm of his hand,
					he waved his wings several times. It came to life. It was a lovely woman. She got
					up, grew up, and stood beside Man. “That is your helper and your mate,” said Raven.
					“She is very pretty,” said Man, and he was happy. Man and Woman had a child. (37)
					

				
				
					As in other myths, man is the first one made. In this case, the pea pod implies man’s
					origin came from a living environment, where as the woman is created out of dead
					material, clay. When her creation is finished, Raven presents her to man as ‘helper’
					first and then as mate. In the first word, subordination is implicit because there
					is no parity in the management of the world. She is basically a helper, one who helps
					fulfill the role of the male. In the second word, mate, the woman fulfills the reproductive
					role which immediately occurs in the myth’s sequence. She bears him a child. 

				
				
				
					The Navajo Creation Myth (North America) 

				
				
					In this myth, First Man and First Woman preexistent in spirit before they became
					humans in the First World (of four worlds) and met for the first time after seeing
					each other’s fire. They have sons and daughters. One day, a discussion issues over
					the meaning of the First Woman’s remark about the intentions of a dead deer brought
					by the First Man; it ends up in separation because the Woman affirms they can live
					without men. The First Man accepts the challenge and leaves with the other men. 

				
				
					After four years, the men and the women lived apart. During this time, the food that
					the women harvested became less, because they had no tools, while the men grew more
					and more food. But each group longed for the other. Finally, the First Man called
					across the river to First Woman, and asked, “Do you still think you can live alone?”
					“I no longer believe I can,” she responded. The First Man said “I am sorry I let
					the things you said make me angry”. And then the men sent a raft to the women’s side
					of the river to bring the women across. The men and women bathed and dried their
					bodies with corn meal, and remained apart until nightfall. Then they resumed their
					lives together. (38) 

				
				
					The separation of men and women is introduced by the rebellious attitude of the First
					Woman who considers that women can live without men. Because of that rebellious attitude,
					she is the one that has to express repentance and acknowledge her error to the man.
					Only then does the First Man considers offering a gesture of reconciliation. In this
					story, the First Man is acquitted of any error or guilty behavior, although he is
					the one to take the initiative to leave, while the woman, decreed guilty, appears
					as the one altering ‘the order’ of creation. 

				
				
				
					The Popol Vuh (Guatemala) 

				
				
					The Quiché indigenous people of Guatemala also had an oral tradition of the creation
					myth. It was finally written by a Quiche Indian named Diego Reinoso, who was taught
					how to write by a Spanish priest. The written version was known as the Popol Vuh,
					which roughly translated meant ‘The Book of Advise’, ‘the Sacred Book’, ‘The book
					of the people’, ‘Sacred Book of the Quiche People’. In the book’s narration man is
					not created originally as one individual, rather, four are created, probably because
					man’s creation was a collaborative endeavor of several demi-gods, not like the One
					God of the Judeo-Christian Bible. 

				
				
					In chapter three of the book, this is how the creation of women happened. 

				
				
					‘Then their wives came into existence and were made as their women. God himself did
					them very carefully. While they were asleep, they came unto them, verily beautiful,
					their women, next to Balam’Quitzé, Balam’Acab, Mahucutah e Iqui-Balam. There they
					were their women, when they woke up, immediately their hearts were filled with happiness
					because of their wives. (39) 

				
				
					Once more, women are not created first. They are created after men, denoting in this
					order a hierarchy of importance since God creates man first. Women are then created
					to be their wives. Subordination was implied because the narration does not state
					that men were created to become their husbands. Their wives imply a relationship
					of ownership, dependence of these new creatures given to the first four men. 

				
				
				
					The Kabyl people of the Berbers of Algeria, (North Africa) 

				
				
					The native people who lived in the Djurdjura Mountains of Algeria had the following
					creation myth: 

				
				
					At the beginning, there were a man and woman who lived underneath the Earth. One
					day, they find out they are of opposite sex and that they can engender sons and daughters.
					They sire fifty daughters and fifty young men who are asked to move out when they
					become adults. Each group goes in a different direction, but end up meeting the other
					group. Finding out their gender difference, they finally couple up and have sexual
					relations, the woman being on top of the man. A youth finds this inappropriate and
					concludes, “It is not right that the woman lies on the man. In the future, we shall
					see to it that the man lies on the woman. In this way, we will become your masters.”
					And in the future, they slept in the fashion customary among the Kabyls today. (40)
					

				
				
					The conclusion of this story of creation is obvious. Man overpowers woman in the
					very act of intimacy. Men are the masters, women the subjected, sexual control over
					them becomes the prerogative of men. 
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