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	1 Preface - Mediumistic Communication of the Entity "Micael

	 

	"Thou, who art a strong spirit, fierce against all the snares of life, strong to fight successfully against thy fellows, Thou, who with a smile of indifference passes over human miseries and passes unmoved over all sorrows, Thou, who when thou canst seek thy profit to the detriment of others, You, who act correctly, because a penal code imposes on you not to exceed certain limits; You, in short, who, penetrated by material life, devote your activity to it, and from it derive your satisfaction, do not read this book. It is not for you. To the poor in spirit, to the one who is the victim of the oppression, of the pain, of the contrasts, with which human existence is full, To the poor in spirit, to the one who suffers everything and bears it patiently, trusting in a tomorrow that transcends the constraints of the flesh, To the poor in spirit, who believed those who spoke to him of faith, who welcomed the sweetest of sentiments into his heart, to those who spoke to him of hope, To the poor in spirit, who knows and feels that above him, above his own, above all, there is something immanent and eternal, To the poor in spirit, who turns his eyes to Heaven and asks, To him Heaven answers, and answers with the word of the messages collected by Allan Kardec". (Micael)

	2 Message to Humanity from the "Light" Entity

	 

	"O all the peoples of the Earth, Peace be with you. To you, men of the North, South, East and West, the blessing of God, the common father of all. To you the message of the Father: O beloved children, put away hatred, love one another, help one another. Leave behind that which divides you, cherish that which can unite you. Abandon your small individual glories, and add them to the one and eternal glory of all men. Enjoy in common the goods which I have bestowed upon you, for they are common to the North, to the South, to the East and to the West. Banish hatred from your hearts, and seek to understand one another. Love in the mother of the stranger your own mother, and protect in her children your own children. Thus, O beloved children, is My Kingdom prepared. Such, verily, I say unto you, are the words of the LORD. They are not new, for they have been revealed for millennia; never heard. But verily I say unto you that the Earth from this year has been raised in degree. Verily I say unto you that from now on there will be born more good than evil. Verily, I say unto you that the good shall unite in one kingdom and rule over the wicked. Verily I say unto you that this work has already begun. To God be the glory, to you be the victory over the evil one. God is closer, adore Him and thank Him for the new place assigned to You. Adore Him and thank Him for the comforts bestowed upon you by the communications of the departed. Adore Him and thank Him, for soon the departed will be only invisible, but sensibly present among you. Adore Him and thank Him, for on Earth the first dawn of a great day has already appeared. The day of the Kingdom of God. Peace be with you. (Light)

	3 Introduction to the study of spiritualist doctrine

	 

	To new things new words: this is what is required by clarity of language, in order to avoid the confusion which would arise from attributing different meanings to the same word. The words spiritual, spiritualist, spiritualism, have a well-defined meaning; and, therefore, if one wished to attribute to them a new one, in order to apply it to the doctrine of spirits, misunderstandings would multiply. Spiritualism is the opposite of Materialism; those who believe that they have in themselves something other than matter are spiritualists; but it does not follow from this that they believe in the existence of spirits, and much less in the possibility of their communication with the visible world. To designate this belief, therefore, we, instead of the words spiritual and spiritualism, use those of spiritism and spiritualism, which have the advantage of being very clear, leaving to the word spiritualism its common meaning. We shall, therefore, say that the doctrine of spiritism has as its principle the belief in the relations between the material world and the invisible world, that is to say, between men and spirits, and we shall call those who accept this doctrine spiritists. The Spirits' Book contains the spiritist doctrine, which is in intimate relation with the spiritualist doctrine, of which it is a confirmation and a demonstration. It is for this reason that the words Spiritualist Philosophy have been added to its title. (II.) There is another word about which it is necessary to have an understanding, because it constitutes, as it were, one of the corner-stones of every moral doctrine, and yet it gives rise to much controversy, its true meaning not having been established: I mean the word soul. The disparity of opinions as to the nature of the soul arises from the different meanings often attributed to this word. A perfect language, in which every idea could be expressed by a word of its own, would save much useless discussion; for, if there were a word of its own for every idea, many people would be agreed upon things about which there is useless discussion. According to some, the soul is the principle of organic material life, does not exist independently of matter, and ends with life: that is materialism. In this sense, and by way of comparison, speaking of a broken instrument, which no longer makes the usual sound, they say that it has no soul. According to this opinion, the soul is an effect and not a cause. According to others, the soul is the principle of intelligence, that is to say, a universal agent of which each being absorbs a portion. According to this opinion, there is in the whole universe but one soul, which distributes its sparks to all the intelligent beings who are alive; and after death, each spark returns to the common source, where it is confounded with the whole, as streams and rivers return to the sea from which they have originated. This opinion differs from the preceding one, inasmuch as it is admitted that there is something in us which is not matter, and which continues to exist after death. But it would be the same thing to say that there is nothing left, because, having destroyed the individuality of the being, the consciousness of itself necessarily perishes in him. For those who think in this way, the universal soul is God, and each being is a portion of the Divinity, and this is pantheism. According to others, the soul is an incorporeal being, distinct and independent of matter, which retains its individuality after death. This doctrine is certainly the most common, since the idea of a being that survives the body is an instinctive belief held by all peoples, whatever the degree of their civilisation. This doctrine, according to which the soul is the cause and not the effect, is the doctrine professed by spiritualists. Without entering into a discussion of these various opinions, and considering the matter only from the linguistic point of view, we will observe that these three opinions constitute three distinct ideas, each of which would require a special word. The word soul has been given a threefold meaning, and each school, according to the doctrine it professes, is justified in defining it in its own way; the real fault is with the language, which has only one word to express three different ideas. For the avoidance of doubt, we should restrict the meaning of the word soul to only one of these three different concepts. Which of them matters little: it is all a matter of agreeing once and for all, since ordinarily the meaning of words is entirely conventional. For our part, we think it more logical to use this word in the meaning most commonly attributed to it, and therefore we call ANIMA the incorporeal and self-conscious being that resides in us and survives the body. Even if this being did not exist, it would still be necessary to have a word for it. For want of a special word for each of the ideas corresponding to the other two doctrines, we call the vital principle the cause of material and organic life, which is common to all living beings, from the plant to man, whatever their origin. Since life can exist even without the faculty of thinking, the vital principle is something quite distinct from what we call the soul. The word vitality would not express the same concept. To some, the vital principle is a property of matter, an effect which is produced whenever matter is changed by certain circumstances; to others, on the other hand, and this is the more common idea, the vital principle is a special fluid scattered everywhere, and of which every being, during life, absorbs and assimilates a part, as we see that inert bodies absorb light. Thus the vital fluid, according to the opinion of some, is nothing else than an animated electric fluid, also called magnetic fluid, nerve fluid, etc. In any case, whatever may be believed, there are facts which cannot be doubted, viz: (a) that organic beings have in themselves an intimate force, which, as long as it exists, produces the phenomenon of life; (b) that material life is common to all organic beings, and independent of intelligence and thought; (c) that intelligence and thought are faculties peculiar to certain organic species; (d) that, finally, among the organic species endowed with intelligence and thought there is one endowed with a very special moral sense, which makes it indisputably superior to all the others, namely, the human species. It is easy to understand that, if the word soul is not given a definite meaning, it excludes neither materialism nor pantheism. The spiritualist himself may also consider the soul according to one or other of the two first definitions without prejudice to the incorporeal and self-conscious being in whom he believes, and to whom he would then give some other name. This word, therefore, is not the expression of a definite idea, but a Proteus, which each one may represent in one form or another, and thus the cause of many vain and interminable disputes. The confusion might be avoided, however, if the word soul were used in all three cases, by adding to it a qualification specifying in what sense it is used. It would then be a generic term, which might refer at the same time to the principle of material life as well as to the principle of intelligence and of the moral sense, and would be distinguished by means of an attribute, as, for instance, the generic term of gas is distinguished by the addition of the words hydrogen, oxygen, nitrogen, etc., and would be distinguished by means of an attribute. It might therefore be said, and would perhaps be better to say, vital soul to denote the principle of material life, intellectual soul to designate the principle of intelligence, and spiritist soul to signify the principle of our conscious ego after death. As everyone can see, this is a matter of words, but very important for understanding. In conclusion, according to what we have said, the vital soul would be common to all organic beings: plants, animals, and men; the intellectual soul would be proper to animals and men; the spiritist soul would belong more especially to man. We have thought it necessary to give these explanations in advance, because the spiritist doctrine is based on the existence in us of a being who is independent of matter, and who survives the body. As the word "soul" has to be repeated very often in the course of this book, it was necessary to establish precisely in what sense we use it, in order to avoid possible misunderstandings. We now proceed to the most important part of these preliminary instructions. (III.) The spiritist doctrine, like all new things, has followers, and it has opponents. We shall endeavour to reply to the principal objections of the latter, by examining the value of the arguments on which they are founded, without pretending to convince them all; for there are some who believe that the light of truth has been made for them alone. We address ourselves to men of good faith, who have no preconceived and unchangeable ideas, and who are sincerely desirous of learning, and we shall show them that the greater part of the objections which are raised against this doctrine are the result of a defective observation of the facts, and of a judgment pronounced too lightly and too hastily. Let us first summarise in a few words the progressive series of phenomena from which this doctrine originated. The first fact, which attracted the attention of many, was that of certain objects set in motion, a fact which was vulgarly designated by the name of self-propelled tables. This phenomenon, which seems to have been noticed for the first time in America, or rather to have been renewed there (since history tells us that it dates back to the remotest antiquity), was produced accompanied by singular circumstances, such as unusual noises and blows struck by an occult and mysterious force. From there it rapidly spread to Europe and other parts of the world. At first it met with much incredulity; but not long afterwards, the multitude of experiments proved it to be real and genuine. If this phenomenon had been confined to the movement of material objects, it might have been explained by some purely physical reason. We are still far from knowing all the occult agents of nature, and all the properties of those among these agents which we have known for some time. The applications of electricity, for instance, are multiplying every day for the benefit of man. It was not, therefore, impossible that electricity, modified by certain conditions or by some other unknown agent, should be the cause of these movements. And the fact that a greater number of persons increase the force which produces these phenomena seemed to support this hypothesis, for that assembly of fluids might be considered as a kind of battery, the power of which is developed in proportion to the number of its elements. There was nothing extraordinary about the circular motion; on the contrary, it was natural. All the stars move in a circle, and in the case in point we may have in a small way a reproduction of the general movement of the universe; or, to put it better, we may believe that a cause hitherto unknown produced accidentally, on small objects and under certain circumstances, a current analogous to that which makes the worlds whirl. But the movement was not always circular, but was often irregular and disordered, and sometimes the object was violently shaken, overturned, pushed in any direction, and, in contradiction to all the laws of statics, lifted up from the ground and supported in space. But even in these facts there was nothing that could not be explained by the power of an invisible physical agent. Do we not see the force of electricity toppling buildings, uprooting trees, hurling heavy bodies far away, and now attracting them, now repelling them? The unusual noises, the blows, even supposing that they were not one of the ordinary effects of the dilatation of the wood, or of some other accidental cause, might well have been the consequence of the agglomeration of the unknown fluid; does not electricity produce the most violent outbursts? Electricity does not produce the most violent explosions? Up to this point, as we can see, everything could fall within the domain of purely physical and physiological facts. But, in any case, even without departing from such an order of ideas, there was in these phenomena sufficient matter for serious and profound studies, so as to attract the full attention of the learned. Why did this not happen? I am sorry to say, but it must be acknowledged that it was the effect of causes, which, together with a thousand other similar ones, prove the lightness of the human spirit. First among these causes was the vulgarity of the principal object which served as the basis of all the first experiments, namely, a small piece of wooden furniture. Have we not seen what an incredible influence a word often has, even on the most serious subjects? Without considering that the movement could be imparted with equal facility to any object, the idea of using a table prevailed, certainly because it was more convenient, and because we are8 all in the habit of sitting around a table rather than around another piece of furniture. But men of great importance are often so puerile, that it is not surprising if they thought it unbecoming to their dignity to occupy themselves with what the vulgar people called table-dancing. One could almost bet that if the phenomenon observed by Galvani had been observed by ignorant men and designated by a burlesque name, it would still be rejected among the rubbish in the company of the magic wand. And indeed, what learned academic would not have thought he would be disheartened by taking the frog dance seriously? Some, however, who were so modest as to believe that nature had not yet told him the last word, wished to insist upon it, if only to appease his own conscience; but, either because the phenomena did not always correspond to what he expected, or because they did not take place according to his will, he had not the patience to continue experimenting, and ended by denying them. Nevertheless, in spite of this judgement, the tables continued to turn, and we can say with Galileo: yet they move! Indeed, not only did they continue to move, but the facts multiplied to the point of becoming commonplace, and now it is only a question of finding the explanation. How, indeed, can inductions be drawn against the reality of phenomena merely because they do not always reproduce themselves identically and in accordance with the will and requirements of the one who experiences them? The phenomena of electricity and chemistry are also subject to certain conditions; but who can deny them, because they do not take place outside of them? What wonder, then, if the phenomenon of the movement of objects by force of the human fluid has also its conditions of being and does not come true, when the observer, obstinate in his way of seeing, pretends that it takes place at his own whim, and believes he can subject it to the laws of other known phenomena, without understanding that for new facts there can and must be new laws? Now, in order to discover these laws, it is necessary to study the circumstances under which the facts take place, and such a study can only be the result of persevering, accurate, and often very long observation. Some object that tricks have often been discovered in these phenomena. In the first place, we will ask them whether they are really sure of what they assert, or whether they have not mistaken for a trick any effect of which they could not account for themselves, somewhat like that villain who took a learned physicist in the act of making his experiments for a skilful juggler. But then, even if there really were some deception, would this be a reason for denying all the facts? Must physics be repudiated because some conjurers misused its name? 9 On the other hand, we must also take into account the character of the persons, and the interest they may have in the fraud. Would it then be a joke? It is understood that there are always those who wish to amuse themselves for a time; but a comedy prolonged over and over again would be as cloying to the deceiver as to the deceived. Besides, a deception which could be spread from one end of the globe to the other, and among the wisest, most authoritative, and most enlightened persons, would be at least as extraordinary as the very phenomenon of which we are speaking. (IV.) If the phenomena with which we are concerned had been confined to the movement of objects, they might have been explained by the physical sciences; but this was not so; they had gradually to reveal to us facts truly extraordinary. It was felt, we know not how, that the impulse given to objects was not the effect of a blind mechanical force, but revealed the intervention of an intelligent cause. When this way was opened, an entirely new field of observation was found, and the veil was removed from many mysteries. But is there, in these phenomena, the intervention of an intelligent cause? And if this intelligent cause exists, what is its nature? What is its origin? Is it an entity superior to human intelligence? These are the other questions, which are a logical consequence of the first. The first intelligent manifestations took place by means of small tables, which, by being raised on one side and striking a certain number of blows with one of their feet, answered the question by yes and no, according to a previous convention. Up to this point there was no clear evidence for the sceptics, since all this could have been pure chance. But later precise answers were obtained with the letters of the alphabet: the table struck a certain number of strokes, corresponding to the number of each letter, and thus dictated words and propositions, which answered the questions asked. The correctness of the answers, their perfect correlation with the questions, aroused astonishment. When questioned as to his nature, the mysterious being who answered in this manner declared himself to be a "spirit," gave himself a name, and clarified his state. This is a very important circumstance, and one worthy of note, for it appears from it that no one has had recourse to the hypothesis of spirits to explain the phenomenon, but that the communicating entity suggested the word. If, in the exact sciences, hypotheses are often made in order to have a basis of reasoning, this was not the case in our case. But this mode of communication was long and inconvenient. The "Spirit" himself, and this is a second circumstance not to be overlooked, suggested another and more expeditious way, by advising to fit a pencil to a small basket. The little basket, placed upon a sheet of paper, is set in motion by the same occult force that makes the tables move, and meanwhile the pencil, moved by an invisible hand, marks letters, and forms words, and sentences, and whole discourses of many pages, treating the most sublime questions of philosophy, morals, metaphysics, psychology, and the like, with as much rapidity as if they were written with the hand. This advice was repeated simultaneously in America, France and many other countries. Here are the words in which it was given in Paris, on the 10th of June, 1853, to one of the most fervent devotees of the new doctrine, who had already been applying himself to the evocation of spirits for several years, that is to say, since 1849: "Go and get from the adjoining room the little basket that is there, tie a pencil to it, place it on the paper, and keep your fingers on the edges. A few moments later, the little basket began to move, and the pencil wrote legibly these words: "What I have now said to you I do not want you to say to anyone. The first time I go back to writing, I will do better. Now, since the object to which the pencil is attached is nothing more than a support, and its nature and form are of little importance, some other more convenient support was sought, and many use a tablet for this purpose. But, whether it be a tablet or a basket, the medium only moves under the influence of certain persons endowed with a special faculty, and these persons are designated by the name of mediums, that is to say, intermediate means between spirits and men. The conditions on which this faculty depends are determined by physical and moral reasons, which are, as yet, little known; for mediums are to be found in all ages, in all sexes, and in the most varied degrees of culture and of intellectual development. Mediumship, moreover, develops and improves with practice. (V) As time went on, it was recognised that the canestrino or tablet was in reality no more than a mere appendage of the hand; so that the medium, taking up the pencil without fail, began to write under an involuntary and almost feverish impulse. By this means communication became more rapid, easier and more accomplished, and this medium is now more common, as the number of persons endowed with this faculty increases from day to day. Experience subsequently made known many other kinds of mediumistic faculties, and it was learned that communications could be obtained equally by the word of the medium as by hearing, sight, and touch, to say nothing of the direct writing of spirits, that is to say, writing obtained without the aid of the medium's hand. The phenomenon having been obtained in this new way, there remained to be verified an essential point, namely, the influence which the medium may exert upon the responses; and the part which he may take in them mechanically and morally. Two capital circumstances, which should by no means escape the notice of a prudent observer, can remove all doubt. The first of these circumstances is the manner in which the canestrino moves with the mere inert imposition of the medium's fingers on the extreme edges of the medium. An examination, even if not very careful, makes it immediately apparent that it is impossible to give him a certain direction. This impossibility becomes absolute, when two or three persons together place their fingers upon the same basket, because a uniformity of movement would be necessary in them, which would be quite impossible, and, besides this, an absolute concordance of thought would be necessary in order to understand each other in regard to the answers to be given to the questions asked. Another fact worthy of great consideration is the radical change in the writing, which occurs whenever the communicating spirit changes, and which is reproduced in its former form when the first entity returns. It would be necessary for every medium to have practised the transformation of his own handwriting in a hundred different ways, and to remember the special characteristics which he would have attributed to such and such a spirit. The second circumstance on which it is advisable to pause for a moment's reflection results from the very nature of the answers given, which, as a rule, and especially when dealing with abstract or scientific questions, are entirely foreign to the medium's knowledge, and often far superior to his intellectual capacity. The medium, moreover, is more often than not unconscious of what is being written through him, and often does not understand or understand the question put to him, since it may be done either mentally or in a language he does not know, and it is noteworthy that sometimes his hand writes the answer in the same language. Lastly, it often happens that the tablet writes spontaneously, without any previous question, on some quite unexpected subject. Such answers, in some cases, have such an imprint of wisdom, doctrine, and expediency, and contain such noble and sublime thoughts, that they can only come from a superior intelligence, and of the purest and highest morality. In some cases, on the contrary, the answers are so light, so frivolous, and often so trivial, that reason refuses to believe that they spring from the same source. This diversity of language can only be explained by the diversity of the intelligences that manifest themselves. But are these intelligences human intelligences, or are they outside humanity? This point must be clarified, and the explanation of it will be found in the present book, just as it has been dictated by them. We have, then, facts which cannot be doubted, and which occur outside the circle of our observations. These facts do not take place in mystery, but in the full light of day, so that everybody can see and verify them, and they are not the exclusive privilege of a few, but of thousands and thousands of persons, who have observed them, repeat them every day, and confirm them. These facts necessarily have a cause, and because they reveal the action of an intelligence and a will, they go beyond the purely physical realm. Many theories have been invented to explain them; we shall examine them later, and see whether they are sufficient to explain them all. But let us begin by admitting the existence of beings distinct from humanity, this being the explanation given by the manifesting intelligences themselves, and let us see what their teachings are. (VI.) The beings who communicate with us in the ways we have described give themselves the name of spirits, and many of them claim to have animated the bodies of men who have lived upon the earth. They constitute the spiritual world, just as we, during our earthly life, constitute the corporeal world. Let us recapitulate in a few words the main points of the doctrine, which they have transmitted to us, in order to be able to reply more easily to certain objections. "God is eternal, immutable, immaterial, unique, omnipotent, supremely just and good. "He has created the universe, which comprises all animate and inanimate, material and immaterial beings. "The material beings constitute the visible or corporeal world, and the immaterial beings the invisible or spirit world. "The world of spirits is the normal, primitive, eternal world, pre-existing or surviving everything. "The corporeal world is secondary: it may cease to exist or never have existed, without altering the essence of the world of spirits. "Spirits assume temporarily a caducous material envelope, the destruction of which, by death, restores them to freedom. "Among the various species of corporeal beings, God has chosen the human species for the incarnation of spirits who have attained to a certain degree of development, which confers upon this species a great moral and intellectual superiority over all others. "The soul is an incarnated spirit, and the body is its envelope. "In man there are three things: a) the body, a material substance analogous to that of the brutes, and animated by the same vital principle; b) the soul, an immaterial substance, a spirit incarnate in the body; c) the perispirit, a ring or link which unites the soul and the body, an intermediate principle between matter and the spirit. "Man has two natures: for his body shares in the nature of animals, of which he has the instincts; for his soul in that of spirits. "The perispirit, which binds together the body and the spirit, is a sort of semi-material envelope. After death, which is the destruction of the grosser involucre, the spirit preserves the second, which serves him as an ethereal body, invisible to us in the normal state, but which he may render visible and even tangible under certain circumstances, as happens in the phenomena of apparition. "In consequence of this, a spirit is not an abstract, indefinite being, conceivable only by thought; but a real, circumscribed being, who sometimes falls under the senses of sight, hearing, and touch. "Spirits belong to different categories, and are not equal in power, intelligence, knowledge, or morality. Those of the first order, that is to say, the higher spirits, are distinguished from the others by their knowledge, their nearness to God, their purity of sentiment, and their love of goodness; they are the angels or pure spirits. The other categories depart from this perfection by degrees; those of the lower order are subject to most of our passions, such as hatred, envy, jealousy, pride, and take pleasure in evil. In this number there are those who are neither altogether good nor altogether bad; intriguing and ruffling rather than wicked, they seem to be impregnated with malice and contradictions; they are the light spirits or imps. "Spirits do not remain in perpetuity in the same category. They all improve by passing through the different degrees of the spirit-hierarchy. This improvement takes place through incarnation, which some undergo as an expiation, others as a trial, and still others as a mission. Material life is a rigmarole through which they must pass several times until they have reached a certain degree of perfection; it is for them a sort of crucible or purgatory, from which they emerge more or less purified. "Having left the body, the soul re-enters the world of spirits from which it had come, and then resumes a new material existence after a space of time of more or less length, during which it remains in the state of a wandering spirit. "As a spirit has to pass through various incarnations, we have all had various existences, and will have others more or less advanced, either on this earth or in other worlds. "The incarnation of spirits always takes place in the human species. It would be a mistake to believe that a spirit could incarnate himself in the body of an animal. "The different corporeal existences of spirits are always progressive, and never retrograde; but the rapidity of their progress depends on the efforts they make to approach perfection. "The qualities of man are those of the spirit incarnated in him; thus the virtuous man is the incarnation of a good spirit, and the perverse man that of an impure spirit. "The soul had its own individuality before its incarnation, and retains it even after its separation from the body. "On its re-entry into the spirit-world, the soul finds again all those whom it has known in its former existences, and these existences unfold before it clear and precise, with the memory of all the good and all the evil it has done there. "The incarnated spirit is subjected to the influence of matter. The man who frees himself from the influence of matter by the elevation and the purity of his soul, approaches the good spirits with whom he will one day associate. "A man, on the contrary, who lets himself be dominated by evil passions, and who places all his joy in the satisfaction of gross appetites, draws nearer to impure spirits, yielding the field to animal nature. "Incarnated spirits inhabit the different globes of the universe. "Unincarnated spirits, or wandering spirits, do not occupy a determinate and circumscribed region; they are everywhere, in space, and beside us, and they see us and follow us continually, forming an invisible population which stirs about us. "Spirits exert an everlasting influence upon the moral world, and also upon the corporeal world; they act upon matter and thought, and form one of the forces of nature, which is the efficient cause of an infinite number of phenomena hitherto incomprehensible or ill-explained, and which find a rational solution only in Spiritism. "The relations of spirits with men are continuous. Good spirits urge us to good, support us in the trials of life, and help us to bear them with courage and resignation; bad spirits urge us to evil, and enjoy in seeing us succumb and become like them. "The communications of spirits with men are either occult or manifest. The occult ones take place by means of the good or bad influence which they, without our being aware of it, exert upon us, by means of the good and bad inspirations which we have to discern by our judgment. Overt communications take place by means of writing, speech, or other material manifestations, most often by means of mediums, of whom they make use as instruments. "Spirits manifest themselves spontaneously, or by evocation. All spirits may be evoked, whether they be those who have animated obscure men, or those of the most illustrious personages, of whatever age they may have lived, or those of our relatives, friends, or enemies; and we may obtain from them, by written or verbal communications, counsels, explanations of their state in the afterlife, their thoughts concerning us, and such revelations as are permitted to them. "Spirits are attracted by reason of their sympathy with the moral nature of the persons who evoke them. Spirits of higher degree take pleasure in serious assemblies, in which the love of good and the sincere desire to instruct and improve themselves dominate. Their presence distances them from the inferior spirits, who, on the contrary, have free access to them, and may act with complete liberty among people who are frivolous, or moved by mere curiosity, and generally wherever evil instincts are encountered. Rather than obtaining good advice and useful teachings from them, we derive from them only frivolity, lies, bad tricks, and deceptions, for they often assume venerated names in order to better mislead us. "But it is very easy to distinguish good spirits from bad ones; the language of the former is always dignified, noble, marked by sublime morality, and free from all base passion; their counsels exude great wisdom, and tend always to our improvement and to the good of mankind; that of the latter, on the contrary, is rambling, often trivial, and even coarse. If they sometimes say good or true things, they often say false and absurd things out of malice or ignorance. They play upon credulity, and amuse themselves at the expense of those who question them, flattering their vanity, and flattering their desires with false hopes. Serious communications, in the full meaning of the word, are only obtained in sensible meetings, where there is an intimate communion of thoughts for the attainment of good. "The morality of higher spirits is summed up, like that of Christ, in the evangelical maxim: Do unto others as we would reasonably have them do unto us; which is the same as saying: Always do good, never do evil. Man finds in this principle the universal rule to govern his every act. "Good spirits teach us (a) that selfishness, pride, and sensuality are passions which bring us nearer to the animal nature and bind us to matter; (b) that the man who in this life detaches himself from matter, by despising worldly vanities and loving his fellow-men, approaches the spiritual nature; (c) that each of us must make himself useful to others according to the faculties and means which God has given him to prove it; (d) that the strong and powerful must support and protect the weak, for he who abuses his strength and power to oppress his fellow-men transgresses the law of God; e) that, in the world of spirits, nothing can be concealed; that is to say, that the hypocrite will be unmasked, and all his turpitudes discovered; f) that the inevitable and continuous presence of all those towards whom we have acted wrongly is one of the most dreadful chastisements reserved for us; g) that, finally, to the state of inferiority or superiority of spirits are inherent pains or joys, which we do not know. But they also teach us that there are no irremissible faults which cannot be wiped out by expiation. Man has the means of doing so in his various existences, which enable him to become better by reason of his desires and of his efforts, and thus to advance in the path of progress towards perfection, his ultimate and supreme goal." Such, in brief, is the spiritist doctrine as it results from the teachings of the higher spirits. Let us now consider the objections which are made to it. (VII.) The opposition of the scientific corporations is, for many, if not a proof, at least a presumption against Spiritism. We are not of those who despise scientists; on the contrary, we hold them in high esteem, and would esteem it an honour to have them in our favour; but, nevertheless, their opinion is not always to be regarded as a final judgment. When science leaves the field of observation, and enters into the realm of appreciation and explanation, it opens the way to conjecture, and every one believes himself entitled to put forward his own little system, and to endeavour to make it prevail, by doggedly supporting it. Do we not see every day the most disparate opinions first promulgated as dogmatic truths, and then banned as gross errors? Do we not see great truths first rejected as absurd and then universally accepted and exalted? Facts: here is the only true criterion of our judgements, the only argument without reply. If they are lacking, doubt is the opinion of the wise man. But when it comes to new principles and things unknown, their view must always be regarded as a hypothesis; for they, like all mortals, are not free from preconceptions; and it may be said that the scholar may be more prejudiced than another, for an instinctive inclination leads him to measure everything by the standard of his favourite studies. The mathematician sees no possible proof but in an algebraic demonstration, the chemist refers everything to the action of the elements, and so on. Men who have given themselves to a special branch of science cling to it and infuse all their ideas into it; let them come out of it and you will often hear them raving, because they want to melt everything into the same crucible. consequence of human weakness. We shall, therefore, willingly and confidently consult a chemist on a question of analysis, a physicist on a question of electric fluid, a mechanic on a question of motive power; but they will allow us, without diminishing the esteem in which they have been held by their special doctrine, to give no more weight to their judgments on Spiritism than we would to the judgment of an architect on a question of music. The common sciences are based on the properties of matter, which may be experimented upon and manipulated at pleasure; spiritist phenomena, on the contrary, are founded on the action of intelligences who have their own will, and who do not depend on our whims. The observations of these phenomena cannot, therefore, be made in the same way as in the experimental sciences, and require special conditions and a different point of departure; to subject them to our ordinary processes of investigation would be to establish analogies which do not exist. Science proper is, therefore, incompetent to judge of Spiritism; it has no business to do so, and its judgment, whatever it may be, could not be authoritative. Spiritism is the result of a personal conviction, which scientists may hold as individuals, leaving aside their quality of scientists; but to pretend to subject the question to science would be the same as to have it decided on the existence of the soul by an assembly of physicists or astronomers. Spiritism is, in fact, entirely concerned with the existence of the soul, and with the state of the soul after death; and it would, therefore, be a great folly to believe that a man should be a great metaphysician, merely because he is a great mathematician or a great anatomist. The latter, in examining the human body, looks for the soul, and because he does not find it under his scalpel, as one finds a nerve, or because he does not see it evaporate like a gas, he concludes that the soul does not exist; nor does it follow from this that he is right against the universal belief. It is evident, therefore, that common science cannot arrogate to itself the right of pronouncing upon Spiritism. When spiritist beliefs shall be more widely diffused and accepted by the popular masses (which, judging from the rapidity with which they are propagated, cannot be very far off), it will happen with them what has happened with all new ideas, which, at their beginnings, have always met with opposition and opposition: the learned will yield to the evidence, and will be converted one by one, by the force of things. But in the meantime it is inopportune to divert them from their special values and force them to deal with a subject which is foreign to their studies, their task and their programme. All those who, lacking the necessary experience on this subject, deny it outright, and deride those who do not accept their judgment, forget that the same fate has befallen almost all the great discoveries with which humanity is honoured, and expose themselves to seeing their names increase the list of the illustrious opponents of the new ideas, They are enrolled with the members of the learned assembly who, in 1752, received Franklin's invention of lightning-rods with a loud laugh, and considered the communication as unserious and unworthy of being presented to them, and of that other learned assembly who afterwards caused France to lose the first benefit of steam navigation, by declaring Fulton's system to be an impossible utopia. And those were purely scientific subjects within their competence! If, therefore, those academies, which numbered in their midst the most learned men in the world, had only the scorn and mockery of ideas which they did not understand, but which after a few years triumphed, and brought about a real revolution in science, in manners, and in industry, how can we hope that a question entirely foreign to their studies will obtain a better reception today? But even if history did not record such serious facts of misunderstanding as those we have mentioned, are we to believe that one really needs an official diploma to have common sense, and that outside the academic seats the cloak of heaven covers only fools and imbeciles? Take a look at the followers of the spiritist doctrine, and you will see that they are anything but idiots, and that the number of men of great intellect and authority who have accepted it does not permit it to be relegated to the list of women's beliefs. The moral character and the scientific and literary value of these men make it necessary to say: since these phenomena are confirmed by such men, we must agree that they are things to be taken seriously. If the facts we are discussing here were limited to the mechanical movement of a few bodies, the search for the physical cause of the phenomena would be a matter for science; but as these are manifestations which are outside the laws of mankind, material science is no longer competent to judge of them, for it cannot explain them either by figures or by mechanical force. When a new fact occurs which does not come within the scope of a known science, the scholar, in order to investigate it, must set aside the system of his school, and persuade himself that it is a new study, which evidently and reasonably cannot be done with preconceived ideas. The man who believes his reason to be infallible is already on this account very close to error. Even those who have the most false ideas always rely on reason, and so they certainly reject everything that seems impossible to them. Those who one day rejected the admirable discoveries of which mankind is now proud, also appealed to reason to repudiate them. Today, as then, what is called reason is often nothing but pride in disguise. Today, as then, anyone who believes in his own infallibility is a fool who thinks himself equal to God. We therefore address ourselves to those who in true wisdom doubt what they have not seen, but, judging the future by the past, do not believe that man's knowledge has reached its final limit, nor that nature has already turned the last page of her book for them. (VIII.) The study of the doctrine of spiritism, which transports us suddenly into so new and so great an order of things, can only be undertaken fruitfully by men who are serious, persevering, free from preconceptions, and animated by a firm and sincere purpose. We, for our part, will not be able to consider as such those who, with unforgivable lightness, judge a priori without having observed everything, and who do not place in their investigations either the perseverance, the regularity, or the recollection that are necessary. Much less can we consider as serious those men who, in order not to harm their reputation of being witty people, endeavour to find a burlesque side even in the most serious and important things, or at least are considered as such by men whose character and convictions are entitled to the respect of those who wish to deserve the title of well educated. Whoever, therefore, considers the facts of which we speak unworthy of himself and of his attention, let him refrain from dealing with them; but since no one thinks of violating his beliefs, let him also respect those of others. Serious and thoughtful study is only that which is assiduously undertaken. Is it any wonder that we do not often obtain sensible answers to questions which, although serious in themselves, are often asked blindly, and are carelessly thrust among a hundred absurd and ridiculous ones? On the other hand, a question is often complex, so that, in order for it to be well defined, other preliminary or complementary questions must be defined. He who wishes to delve into a science must study it methodically, begin with the rudiments, and follow the concatenation and development of ideas. Whoever, by chance, addresses to a learned man a question concerning a science of which he is ignorant of the most elementary principles, cannot obtain an adequate answer. The scientist himself, though animated by the best will, could not give a satisfactory answer. Any answer, precisely because it is isolated, could not fail to be incomplete, and therefore almost incomprehensible, when it does not even seem absurd and contradictory. The same thing happens in the relations which we establish with spirits. If we wish to instruct ourselves in their school, it is necessary to attend a whole course of lessons; but, as we are accustomed to do in other circumstances of life, it will be useful to know how to choose teachers and to work with alacrity. We have already said that spirits of higher degree only intervene in serious meetings, and especially in those in which there is a perfect communion of thoughts and sentiments animated by the desire for good. As trifles and questions of little or no importance keep away the sensible among men, so they keep away the higher intelligences in spirit-sessions, and the field is open to the mob of lying, frivolous, and joking spirits who are always on the look-out for opportunities of mocking and amusing themselves behind our backs. And what outcome can be expected from such meetings to a serious question? It will be answered, but by whom? It would be as if, in the midst of a merry band of pranksters, someone thought to ask: What is the soul? What is death? If you want to have serious answers, be serious yourselves in all the meaning of the word: then only you will obtain important results. Finally, be as industrious and persevering in your studies as you can; otherwise the higher spirits will abandon you, as the teacher abandons his neglectful pupils. (IX.) The spontaneous movement of certain inert objects is a well-known and undeniable fact; it only remains to be seen whether or not in this movement there is an intelligent manifestation, and what is the origin of it. We shall not here speak of the intelligent motion of certain objects, nor of verbal communications, nor of those which are written down directly by the medium, for these kinds of manifestations, although evident to those who have observed and investigated the phenomena in depth, do not at first sight appear to be quite independent of the will of the medium, and always leave doubt in the minds of the novice observer. We shall confine ourselves to speaking of writing obtained by means of some object to which a pencil has been adapted, such as a tablet, a small basket, and the like; for the manner in which the medium's fingers must rest upon it makes it quite impossible, even for the most experienced and practised hand, to impress upon it such movements as would enable it to trace characters. On the other hand, even supposing that the keenest and shrewdest eye could be deceived by extraordinary skill, how can we explain the nature of the responses, when they differ from all the ideas and knowledge of the medium, as, for instance, when his hand, completely ignorant of letters, writes with great rapidity sublime poems of impeccable purity, which the most illustrious authors would not disdain to accept as their own? And it should be noted that it is not a question of a few monosyllables or a few words, but of several pages written with marvellous rapidity, either spontaneously or on a pre-established theme. What adds to the importance of these phenomena is the fact that they are reproduced everywhere, and that the mediums are multiplied ad infinitum. But are these facts real or not? To this doubt we answer only one thing: look and observe; you will not lack opportunities. But be sure to observe often, at length, and under the proper conditions. What do the opponents say to the evidence of these facts? They say to us. You are the victims of charlatanism, the laughing-stock of an illusion. But we venture to observe that the word "charlatanism" has no meaning where there is no profit; charlatans, as far as we know, do not ply their trade gratuitously. At most, therefore, it could be an innocent comedy. But then, by what strange combination have these comedians agreed from one end of the world to the other, to produce the same effects, and to give on the same subjects and in different languages identical answers, if not as to words, at least as to sense? How can so many honest, serious, authoritative, learned persons lend themselves to such deceptions, and to what end? How is it possible to explain that the necessary patience and skill are to be found even in children and the ignorant? If we do not wish to admit that mediums are merely passive instruments, we must necessarily admit in them aptitudes and knowledge incompatible with certain ages and social conditions. As to the other assertion, that, if there be no deception, there may well be a trick of illusion, we reply that, if we wish to follow the dictates of logic, a certain weight must be attached to the quality of the witnesses. We may therefore ask whether the doctrine of spiritualism, which now numbers millions of adherents, gathers them exclusively among fools and idiots. The phenomena on which it is founded are so extraordinary that it is only natural that they should give rise to doubts; but what we cannot understand is the pretension of some unbelievers who attribute to themselves a monopoly of common sense, and who, without any regard to propriety or to the respect due to their adversaries, regard all those who disagree with them as imbeciles. To anyone with a modicum of sense, the opinion of learned persons who have seen, studied, and meditated at length upon a thing, will always be, if not a proof, at least a presumption in favour of the importance of the thing itself, if only because it attracts the attention of serious men, who have neither interest in propagating an error, nor time to waste on frivolous matters. (X) Among the objections which are made to it, there are some which are better, at least in appearance, because, if nothing else, they are deduced from observation, and are made by serious persons. One of these objections is derived from the language of certain spirits, which is often unsuited to the elevation which is supposed to exist in supernatural beings. But he who wishes to consult the summary of the doctrine we have already set forth, will find that spirits themselves teach us that they are not equal either in knowledge or in morality, and that we must not blindly accept all that they say. He who has sense knows how to distinguish the good from the bad. Those who draw from this the conclusion that we have only to do with evil beings, who have no other aim than that of deceiving us, are ignorant of the communications which usually take place at meetings where higher spirits are manifested; otherwise they would not think so. It is very unfortunate that chance should have served them so badly as to show them only the bad side of the spirit-world; for we do not wish to suppose that a certain affinity has attracted to them spirits who are jokesters or liars, and those whose language is repugnant to vulgarity. But to judge of the question of spirits by these facts would be as illogical as to judge of the character of a people by what is said or done in an assembly of a few stunned persons, or of people of ill repute, where neither wise men nor persons of unimpeachable character are present. They are in the same condition as a foreigner who, on arriving in a splendid capital city by way of the ugliest suburb, would judge of all its inhabitants by the customs and the language of those of the lowest suburb. In the spirit-world, too, there is a good society, and there is a bad one; take the trouble to study what is going on among spirits of high degree, and you will be convinced that the celestial city contains more than the dregs of the common people. But someone may say, "Do elevated spirits come among us? To which we reply: Do not stop in the suburb; look, observe, and then judge. The facts are there for all to see, unless these words of Christ should be applied to you: They have eyes and do not see; they have ears and do not hear. A variant of this opinion sees in the communications and in all the material phenomena of Spiritism nothing but the work of a diabolical power, a new Proteus, who would take many different forms in order to deceive us. As we do not believe this opinion to be worthy of being taken seriously, we will not dwell much upon it, especially as what we have already said is sufficient to refute it. We only add that, if this were the case, it would be advisable to believe either that the devil is sometimes very wise, reasonable, and moral, or that there are good devils. How is it possible to believe that God can permit the spirit of evil to manifest himself in order to lead us to perdition, and that he does not, on the other hand, give us the counsels of good spirits to guard us? If he could not, it would be a defect of strength; if he could and did not, it would be incompatible with his goodness; two grave blasphemies. It must be observed, moreover, that to admit the communications of evil spirits would be to recognise the reality of the manifestations; and if they be real, they cannot occur without the permission of God, and it could not be affirmed without impiety that He permits evil and forbids good. Such an assertion is contrary to the simplest notions of common sense and morality. (XI.) Some persons object that it is a very strange thing that the spirits of well-known persons are usually mentioned in manifestations, and ask why these spirits alone are usually communicated. This is an error which arises, like many others, from imperfect observation. Among the spirits who come to us spontaneously, more than among the illustrious ones, there are spirits who are unknown, and who present themselves by any name, and often by an allegorical or characteristic one. As to the spirits who are evoked, unless it be a relative or a friend, it is natural to address ourselves rather to the known than to the unknown. And as the names of famous persons attract more attention, it follows that they are noticed in preference to others. Many persons find it strange, moreover, that the spirits of famous men should deign to attend familiarly to our call, and that they should sometimes occupy themselves with very trifling things in comparison with those which they have accomplished in terrestrial life. But this cannot be a matter of wonder to those who know that the power and consideration which these men have enjoyed on earth do not always give them a pre-eminence in the world of spirits, which is confirmed by the words of the Gospel: The mighty shall be humbled, and the weak shall be exalted. This must be understood in relation to the rank which each of us will occupy in the world of souls; thus he who was first upon the earth may be there one of the last; and he before whom we bowed our heads during his lifetime may return as the humblest of humans, for in leaving this existence he has left all his greatness; the mightiest monarch, in the world beyond, may wake up inferior to the humblest of his subjects. (XII.) It is a fact proved by observation, and confirmed by the disincarnate themselves, that inferior spirits often usurp well-known and revered names. Who, then, can assure us that those who claim to have been, for instance, Socrates, Caesar, Napoleon, Washington, and the like, have really informed the body of these personages? Such a doubt exists even among some of the most fervent followers of our doctrine, who admit the intervention and the manifestations of spirits, but ask what proof they can have of their identity. It is, indeed, very difficult to obtain proof; but if it cannot be obtained as authentically as in the case of an act of civil status, it may, with the aid of certain indications, be obtained, if not absolutely, at least with sufficient reliability. When the spirit of a person known to us personally, such as a friend or a relative, especially one who has recently passed away, manifests himself, his language generally agrees with his character, and this is already an indication of identity; but this doubt is no longer justified when the spirit speaks of domestic matters, and remembers family circumstances known only to the speaker. A son does not deceive himself as to the manner of speaking of his father or mother, nor parents as to that of their children. In these intimate evocations, extraordinary peculiarities often occur that convince the most incredulous. Even hardened sceptics have been astonished at these unexpected revelations. Another very characteristic circumstance sometimes occurs in confirmation of identity. We have already said that the writing of the medium generally changes with the change of the spirit evoked, and that it is reproduced exactly each time the same spirit is presented. It has been observed thousands of times that, especially in persons who have been dead for a short time, the medium's writing bears a marvellous resemblance to that which the person had in life, and signatures of perfect accuracy have been seen. We do not, however, intend to give this fact as a rule, and much less as a constant; we mention it as something worthy of notice. Only spirits who have attained to a given degree of purification are free from all corporeal influences; but, when they are not completely freed from matter, they retain most of the ideas, tendencies, and passions which they had on the earth; and this, too, is a means of recognising them, besides the careful and assiduous observation which may always be obtained from a number of facts and minutiae which occur, as when, for instance, the spirits of certain writers discuss their works or doctrines, approving or condemning certain parts of them, or other spirits recall ignored or little known circumstances of their life or death, all of which constitute moral proofs of identity, the only moral proofs that can be demanded in the field of abstract questions. If, therefore, the identity of the spirit evoked can be proved up to a certain point in many cases, there is no reason why it should be denied or doubted in others; and if, in the case of a person who has been dead for a long time, the same means of control are not available, there is no lack of those of language and moral character, for the spirit of a virtuous man will certainly never speak like that of an evil man or of a dissolute. As for spirits who, in order to deceive, present themselves under venerated names, they soon betray themselves, and in speaking in maxims, as, for instance, he who claims to be Fénelon, and offends even accidentally against common sense and morality, would have his deception discovered at once. If, on the contrary, the thoughts which he expresses were always pure without contradiction, and informed by the character of the great orator, his identity could not be doubted; for, otherwise, it would be advisable to suppose that a spirit, who preaches only good, could lie with deliberate purpose. Experience teaches us that spirits of the same degree, of the same character, and of the same sentiments, assemble in groups and in families; and as the number of spirits is incalculable, and as we are so far from knowing them all, and as the great majority of them have no names known to us, it may very well happen that a spirit of the category of Fénelon comes in his stead, even sent by him as a mandatary, and presents himself under his name, because he is identical with him and capable of substituting him, and because we need a name to fix our ideas. And what does it really matter whether the spirit is or is not really that of Fénelon? If he says only good things and speaks as Fénelon would have spoken, he proves himself to be a good spirit; the name by which he makes himself known is indifferent, for it is mostly only a means of holding our attention. In the evocations of intimate persons the case is different, for in them, as we have said, identity may be established by almost evident proofs. On the other hand, it is undeniable that the substitution of spirits may cause a great number of inconveniences, and may result in errors and deceptions. This is one of the difficulties of practical spiritism; but we have never said that the science of spiritism is an easy matter, and that it may be learnt as a matter of pastime. We have never said that the science of Spiritism is an easy matter, and that it may be learnt by joking about it, as if it were a pastime. 26 As it does not depend on us that the facts should occur, we must wait for them to occur spontaneously, since they are often determined by circumstances which we had least thought of. These facts abound for the observant and patient observer, for he discovers thousands of small characteristic details, which are like so many flashes of light. And this also happens in the other sciences. Thus, for example, while the superficial man sees in a flower only a pretty body that attracts his gaze for a moment, the learned man sees in it treasures that are most precious for the highest speculations of the mind. (XIII) The observations which we have just set forth prompt us to deal briefly with another difficulty, namely, the contradictions which are often met with in the language of spirits. Spirits differing from one another in their knowledge and in their morality, it is evident that the same question may be answered in various ways, and even in opposing ways, according to the degree in which they occupy that position; just as if the same question were asked among men by a learned man, an ignoramus, or a jester. The crux of the matter, as we have said, is to know to whom we are addressing ourselves. But, supposing this to be the case, how is it that even spirits who are recognised as superior do not always agree? To this objection we reply that, besides the cause we have already stated, there are others which may have a certain influence on the nature of the replies. This essential point, too, can be explained by study alone, but we repeat that such studies require constant attention, profound observation, and above all assiduity and perseverance, which are necessary in the study of all the human sciences. It takes years and years to make a mediocre doctor, three quarters of one's life to make a scholar, and one claims to acquire the science of infinity in a few hours? Do not deceive yourselves; the study of Spiritism is immense, for it embraces all the questions of metaphysics and of the social order; it is a whole world which opens before us; what wonder, then, if it takes time, and a long time, to master it? On the other hand, contradictions are not always as real as they seem at first sight. Do we not see every day men who profess the same science vary in the definitions they give of the same thing, either because they use different words, or because they consider the thing from another point of view, although the fundamental idea is always the same? Let anyone count the number of definitions that have so far been given to grammar! And let it be added that the form of the answer often depends on that of the question. It would be puerility, therefore, to seek contradictions where most of the time there is only a difference of words. The higher spirits are not at all concerned with form; for them, the basis of thought is everything. Take, for instance, the definition of the soul. As this word has not yet a universally accepted meaning, spirits, like ourselves, may differ in defining it. Thus one will say that it is the principle of life; another will call it an animic spark; a third will say that it is interior; a fourth will say that it is eternal; and all will be right, according to the point of view of each. It is the same with God: some will call him the beginning of all things, others the creator of the universe, the supreme intelligence, the infinite, the Great Spirit, and in short, however he is defined, God is always meant. To cite a last case, the same will be true of the classification of spirits; for, as they form an unbroken progressive scale from the lowest to the highest degree, it follows that, without falling into error, one may, at his own discretion, make three classes, five classes, ten classes, and twenty classes. All the human sciences offer us such examples, for if each scholar has his own system, the systems change, but the science does not change. Whether you learn botany by the system of Linnaeus, or by that of Jussieu, or by that of Tournefort, it matters little; you will still have known botany. Let us therefore cease to give more importance to purely conventional things than they deserve, and let us apply ourselves seriously to what is substantial, and often reflection will lead us to discover in what seems most disparate an analogy, which had escaped us on first examination. (XIV.) We would gladly overlook the objection of many sceptics to the spelling errors committed by certain spirits in their communications, if it did not give us an opportunity of making an important observation. It is true that the spelling of certain spirits is not always faultless; but if our opponents attach importance to so frivolous a fact, it is a sign that they lack good reason for fighting us. We may oppose to this difficulty the many errors of this kind which have been committed by many of the most learned men of the earth, and which do not detract from their merit; but there is a more serious question in this case. For spirits, and especially for spirits of higher degree, the idea is everything, while the form is nothing. Being detached from matter, the language they use among themselves is as rapid as thought, for it is thought itself that is communicated without any means; from which it must be understood how disagreeable it must be to them, in communicating with us, to be obliged to make use of the long and awkward forms of human language, which is insufficient and inept to express their ideas. The same would happen to us, if we should have to express ourselves in a language more prolix in its words and sentences, and poorer in its expressions, than that of which we are accustomed to make use; it is the annoyance of the great spirits who suffer from the slowness of their pen in comparison with the lightning rapidity of their thought. It is evident from this that spirits attach little importance to correct spelling, especially when it is a matter of serious teaching. Is it not marvellous enough that they speak all languages indifferently, and understand them all? Nor, however, can we conclude from this that they are ignorant of the conventional correction of language, for they do in fact observe it carefully when necessary, as is shown by certain poems dictated by them that defy the criticism of the most scrupulous purist, and this in spite of their ignorance of the medium. (XV.) There are some who dream of dangers in everything, especially in what they do not know, for which they come to infer a disadvantageous consequence to our doctrine from the fact that some who have given themselves to this study have lost their reason. How can sensible men see in this a serious objection? Do not all serious intellectual tensions do the same to weak brains? Who can count the maniacs and the madmen for the study of mathematics, medicine, music, philosophy, and other disciplines? Must these studies be given up? If by bodily exertions one can cripple his arms and legs, which are the instruments of material action, by the exertions of the mind others can cripple their brains, which are the organs of thought. But if the instrument fails, not so the spirit, who remains intact, and, when freed from matter, resumes the fullness of his faculties, after having been in his kind a martyr to labour. All the great tensions of the mind may produce madness: the sciences, the arts, religion itself, all furnish their contingent. Madness has for its first cause an organic disposition of the brain, which makes it accessible to certain impressions. Given, therefore, this natural disposition, insanity will take on the character of the dominant thought, which will then become a fixation, and may be that of spirits for those who have dealt with it, and in others that of God, of angels, of the devil, of fortune, of power, of an art, of a science, of a political or social system. It is probable that the man who is mad by religion would have become mad by Spiritism if that had been his dominant thought, just as the man who is mad by Spiritism would have been mad in another form according to circumstances. We say, therefore, that Spiritism presents no greater danger in this respect than any other discipline; but we go still further, and say that it is, when well understood and wisely applied, an efficacious means of prevention against dementia. Among the most frequent causes of cerebral overexcitation are disillusionment, misfortunes, and disappointed affections, all of which are at the same time causes of suicide. The true spiritist looks down upon the things of this world from a sublime height, and therefore they seem to him to be small and petty in comparison with the future that awaits him; and earthly existence is for him so brief and fleeting, that he regards its tribulations almost as unhappy incidents on a journey. What would cause another person violent emotion hardly impresses him, and besides, he knows that the troubles of life are trials which help him to progress, if he bears them with resignation, for he will be rewarded by the measure of the courage with which he has been able to bear them. His convictions give him such strength of mind as to preserve him from despair, and consequently from an immediate cause of insanity and suicide. He knows, moreover, from the experience he has acquired in communicating with spirits, what is the fate reserved for those who voluntarily shorten their lives; and this picture is truly such as to dissuade all but fools from that sad intention, for which there have been not a few who, instructed by the communications of spirits, have halted from the fatal slope. Let the unbelievers laugh at it as they please; we, on our part, wish them the ineffable consolations which Spiritism brings to all those who are able to fathom its mysterious depths. Among the many causes of insanity, fear is certainly one of them, and the fear of the devil has upset more than one brain. Who can count the number of victims made by the terror aroused in feeble souls by that bogeyman which some ill-advised persons seek to make even more frightful by repulsive details? These ill-advised persons reply that the devil is made only to frighten children, and that he is a brake to make them good. They also believe in the educational efficacy of the verse and the werewolf, and do not realise that when their eyes are opened and their terror ceases, they become worse than before. And to think that to obtain such a beautiful result there are innumerable epilepsies caused by the shaking of still tender brains! Religion, indeed, would be too weak, if, by renouncing the weapon of terror, it were to lose all its efficacy; but, fortunately, it is not so; it has other means of governing souls, and Spiritism offers it some very valid and effective ones, if it knows how to avail itself of them; for, by showing the reality of things, it tempers the evil affections of an exaggerated fear. (XVI) All that remains for us now is to examine two opinions, which alone really deserve to be discussed, because they are founded on reasoned theories. Both of them admit the reality of all the physical and moral phenomena with which we are concerned; but they exclude the intervention of spirits. According to the first, all the manifestations attributed to spirits are nothing but magnetic effects. Mediums are said to be in a state which may be called somnambulism in wakefulness, a phenomenon of which every student of magnetism has been able to bear witness. In such a state the faculties of the intellect acquire an abnormal development, and the circle of intuitive perceptions is extended beyond the limits of our ordinary conception. In such a state the faculties of the intellect acquire an abnormal development, and the circle of intuitive perception extends beyond the limits of our ordinary conception. It is not for us to doubt the power of somnambulism; we have seen its prodigies, and have studied all its phases for more than thirty-five years, and we admit that many spirit manifestations may be explained by it; but careful and continuous observation presents a large number of facts in which the intervention of the medium, except as a passive instrument, is quite impossible. To those who are of this opinion we say, as to others, "Look and observe, for you certainly have much to see. We will then oppose to them two considerations drawn from their own system. Whence came the spiritist theory? Is it a hypothesis imagined by some one to explain phenomena? Certainly not. Who, then, has revealed it? Precisely those same somnambulist mediums whose lucidity you exalt so much. Now, if this lucidity be such as you suppose it to be, why should they have attributed to spirits what they know they owe to themselves? Why should they have given those precise details, so logical and so sublime, as to the nature of these otherworldly intelligences? Either they are lucid, or they are not; and, in the affirmative, if we have confidence in their veracity, we cannot, without contradiction, admit that they are not in the truth. On the other hand, if all the phenomena had their origin in the medium, they would be identical in the same person, and he would not be seen to use one language or another, or to express contrary sentiments. This lack of unity in the manifestations obtained through the same medium proves the diversity of the sources from which they come, and if it is impossible to find all these sources in the medium, it is clear that it is necessary to seek them outside him. According to the other opinion, the medium is the origin of the manifestations, but, instead of drawing them from himself, as the advocates of the theory of somnambulism claim, he draws them from his environment. In this way the medium would be a sort of mirror, reflecting all the ideas, all the thoughts, and all the knowledge of the persons around him, and would never say anything that was not known to at least some of them. We certainly do not deny the influence exercised by the bystanders upon the nature of the manifestations, for this forms a principle of our doctrine; but this influence is very different from what is supposed, and from this to the assertion that the medium is no more than a reflection of their thoughts there is a great difference, for thousands of facts establish the contrary. This, then, is a most serious error, and proves once more the danger of premature conclusions. These men, unable to deny the reality of a phenomenon for which ordinary science cannot account, and unwilling to admit the presence of spirits, explain it in their own way. This theory, indeed, would be more than ingenious, if it could embrace all the facts; but it does not do so. And yet, although it is clearly shown to the advocates of this theory that certain communications of the medium are entirely foreign to the thoughts, the knowledge, and the opinions of all those who are present, and that they are often spontaneous, and contradict all preconceived ideas, they persist in taking no notice of these difficulties. The irradiation of thought, they say, extends far beyond the immediate circle that surrounds it; the medium is a reflection of all mankind, so that, if he cannot find inspiration beside himself, he goes out to seek it in the city, the country, the whole globe, and even in other spheres. The explanation which this theory gives of the phenomena is, in our opinion, less simple and less probable than that given by Spiritism, because it supposes a far more wonderful cause. The idea of beings who inhabit the immensity of space, and who, being in perpetual contact with us, communicate to us their thoughts, does not offend reason so much as does the idea of the generation of the radiance which, from all points of the universe, is concentrated in the brain of a person. It is worth repeating, for this is a point of the greatest importance, and one on which it is necessary to insist, that both the theory of somnambulism and that of the reflex were imagined by certain thinkers, and are nothing more than individual opinions created to explain a fact, while the doctrine of spirits is not of human origin; it was dictated by the invisible intelligences themselves, who manifested themselves when no one thought of them, and when the opinion of all was absolutely contrary to them. We ask, therefore, where did the mediums go to find a doctrine which did not exist in the thought of any one on earth, and we ask, further, by what very strange combination thousands of mediums, scattered all over the earth, who have never met, have been able to agree in saying the same thing. If the first of the mediums which have arisen in France have been influenced by opinions already established in America, why, in what strange oddity, have they gone off to borrow ideas two thousand leagues beyond the seas, from a people foreign in customs and language, instead of taking them comfortably about themselves? But there is yet another circumstance which has not been given the weight it deserves. The first manifestations, both in France and in America, were obtained neither by means of writing nor of speech, but by means of strokes, which, corresponding to the letters of the alphabet, formed words and sentences. And by this means, the invisible intelligences who succeeded in manifesting themselves declared themselves to be spirits. If, therefore, we could suppose the intervention of the thoughts of mediums in verbal or written communications, this was not possible in regard to spontaneous strokes, the meaning of which was totally unknown. We could cite a great number of facts which show that in the invisible intelligences that manifest themselves there is an individuality all their own and absolute independence of will. We therefore recommend our opponents to be more careful in their observations, and if they will study without prevention and not come to a conclusion without due experience, they will easily recognise that their theory is not sufficient to explain everything. And let a few questions stand in proof. Why does the manifesting intelligence, whatever it may be, refuse to answer certain questions about things that are entirely known, as, for instance, about the name or age of the questioner, what he holds in his hand, what he did the day before, what he proposes to do tomorrow, and the like? If the medium were a reflection of the thoughts of the bystanders, the answer would be very easy for him. The opponents try to twist the argument, and ask in their turn why invisible intelligences, who must know everything, cannot answer such simple questions, according to the axiom that he who can do the most can also do the least; from which they conclude that they are not spirits. But if an ignoramus or a clown were to appear before an assembly of learned men, and ask them, in the middle of the afternoon, why it is daytime, do you suppose they would take any trouble to answer him seriously? And would it be logical to infer from their silence, or from the mockery they would rightly make of their interlocutor, that they are imbeciles? It is precisely because they are superior beings that spirits do not answer idle and ridiculous questions, nor do they wish to be made fun of, and they therefore keep silent and advise us to attend to more serious matters. We shall ask, lastly, why spirits often come and go at a given moment, and why, when they have departed, there are neither prayers nor supplications that can make them return. If the medium were acting from the mental impulse of the bystanders, it is clear that, in this case, the concurrence of all the wills assembled should excite or increase his clairvoyance. If, therefore, he does not yield to the desire of the bystanders, strengthened by his own will, it is because he obeys a force foreign to him and to those around him, which force thus demonstrates his independence and his individuality. (XVII.) Scepticism in regard to the spiritist doctrine, when it does not result from an interested systematic opposition to it, almost always has its origin in an incomplete knowledge of the facts, which does not prevent some persons from giving themselves the air of know-it-alls, as if they knew them perfectly. A man may be very intelligent, and even very learned, and yet lack judgment; and the surest sign of this lack of judgment is the belief that he is infallible. Many people still do not see in spiritist manifestations anything but an object of curiosity. We hope that, on reading this book, they will find in these extraordinary phenomena anything but a mere pastime. The science of spiritualism embraces two parts: the experimental part concerning manifestations in general, and the philosophical part concerning intelligent manifestations. He who has observed only the first part is in the same condition as he who knows physics only through recreational experience, without having studied the science in depth. True spiritist doctrine consists in the teaching given by spirits, and the knowledge which this teaching requires is too serious to be acquired by any other means than by profound study, and continued in solitude and recollection; for it is only in this way that it is possible to observe an infinite number of facts and minute particulars, which escape the notice of a superficial observer, but which alone may form an opinion in conformity with the truth. If this book could produce no other result than that of showing the serious side of the question, and of inducing to these studies many who are not occupied with the problems of the soul, it would be a great achievement, and we should rejoice with ourselves at having been chosen to accomplish a work for which we do not pretend to take personal credit, for the principles it contains are not ours, but those of the spirits who have dictated them. But we wish to hope that it may have another result, namely, that of guiding men who are desirous of education, by pointing out to them, in their studies, a great and sublime purpose, that of individual and social progress, and by showing them the path which must be followed in order to attain it. Let us close with a final consideration. The astronomers, in investigating the immensity of space, found in the arrangement of the celestial bodies gaps which were not justified and discordant with the laws of the whole, and therefore they reasonably supposed that these gaps must be filled by globes which had escaped their sight. They also observed certain effects, the cause of which they knew, and said: There must be a world there, because that gap cannot exist, and because these effects must have their cause. Thus reasoning they did not deceive themselves, and later the facts proved their calculations and predictions right. Let us now apply this reasoning to another order of ideas. If one considers the series of beings, one finds that they form a chain without interruption of continuity, from brute matter to the most intelligent man. But between man and God, who is the alpha and omega of all things, what an immense gap! Is it logical to think that in man the links of this chain end, and that without transitions he can overcome the distance that separates him from infinity? Reason says that between man and God there must be other degrees or links, just as it told the astronomers that between the known worlds there must be other unknown ones. Now what philosophy has ever filled such a gap? Spiritism shows it to be filled by beings of every degree of the invisible world, and these beings are none other than the spirits of men who have passed through the different degrees leading to perfection. Thus everything is connected, everything is concatenated together. You who deny the existence of spirits thus fill up the void which they occupy. And you who laugh at them, do you not see that you dare to laugh at the works of God and at His omnipotence? Allan Kardec
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