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 PRIMITIVE LAW AND THE NEGRO

The psychology of large bodies of men is a surprisingly difficult topic and it is often true that we are inclined to seek the explanation of phenomena in too recent a period of human development. The truth seems to be that ideas prevail longer than customs, habits of dress or the ordinary economic processes of the community, and the ideas are the controlling factors. The attitude of the white man in this country toward the Negro is the fact perhaps of most consequence in the Negro problem. Why is it that still there lingers a certain unwillingness, one can hardly say more, in the minds of the best people to accept literally the platform of the Civil War? Why were the East St. Louis riots possible? I am afraid that a good many of the Negro race feel that there is a distinct personal prejudice or antipathy which can be reached or ought to be reached by logic, by reason, by an appeal to the principles of Christianity and of democracy. For myself I have always felt that if the premises of Christianity were valid at all, they placed the Negro upon precisely the same plane as the white man; that if the premises of democracy were true for the white man, they were true for the black. There should be no artificial distinction created by law, and what is much more to the purpose, by custom simply because the one man has a skin different in hue than the other. Nor should the law, once having been made equal, be nullified by a lack of observance on the part of the whites nor be abrogated by tacit agreements or by further legislation subtly worded so as to avoid constitutional requirements. Each man and woman should be tested by his qualities and achievements and valued for what he is. I am sure no Negro asks for more, and yet I am afraid it is true, as many have complained, that in considerable sections of this country he receives far less.

I have long believed that we are concerned in this case with no reasoned choice and with no explainable act, but with an unconscious impulse, a subconscious impulse possibly, with an illogical, unreasonable but powerful and in-explainable reaction of which the white man himself is scarcely conscious and yet which he feels to be stronger than all the impulses created in him by reason and logic. What is its origin? Is there such a force? I think most will agree there is such an instinctive aversion or dislike.

I am inclined to carry it back into the beginnings of the race, back to the period of pre-historic law and to that psychological origin which antedates the records of history, in the strict sense, to that part of racial history indeed where men commonly act rather than write. The idea of prehistoric law is that obligation exists only between people of the same blood. Originally, charitable and decent conduct was expected only of people of the same family. Even though the family was by fact or fiction extended to include some hundreds or even thousands of people, the fact was still true. The law which bound a man limited his good conduct to a relatively few people. Outside the blood kin he was not bound. He must not steal from his relatives, but if he stole from another clan, his relatives deemed it virtue. If he committed murder, he should be punished within his clan, but protected, if possible, by his clan, if he murdered someone outside it. The blood kin became the definite limitation of the ideas of right and responsibility. This was true between whites. All whites were not members of any one man's blood kin.

Palpably more true was this distinction between the Negro and the white man. The Negro could not by any fiction be represented as one of the blood kin. The Romans extended the legal citizenship to cover all white men in their dominions. It was the fictitious tie of the blood kin, but its plausibility was due to the fact that they were all white. I do not remember to have seen any proof that the Negro inhabitants of the Roman African colonies were considered Roman citizens. This is one of the oldest psychological lines in human history; the rights which a man must concede to another are limited by the relationship of blood. Prima facie there could be no blood relationship between the Negro and the white man. There could therefore be no obligation on the white man's part to the Negro in prehistoric law. This notion has, I think, endured in many ways down to the present day as a subconscious, unconscious factor behind many very vital notions and ideas. Is it not true that international law has been, more often than not, a law between white men?

The next point I hesitate somewhat to make because it is difficult to state without over-emphasis and without saying more than one means. I think it probable that in one way or another the idea of Christianity became connected with the notion of the blood kin and in that sense limited to the blood kin of those to whom Jesus came. Everyone is familiar with the Jewish notion that Jesus was their own particular Messiah, and that the Gentiles were foreclosed claims upon him. As Christianity grew, it grew still among the white nations, and the notion of it was not, I think, extended for a good many centuries to any except white people. The premises of Christianity unquestionably included the Negro, but the notion of the blood kin excluded him, and Christianity, like other religious ideas, was limited to the people who first created it and to those who were actually or by some plausible fiction their kin in blood. The idea of the expansion of the blood kin by adoption either of an individual or of a community of individuals was very old and thoroughly well established, but I think the idea never was applied to Negroes, Indians, or Chinamen except in unfrequent cases of individuals. A volume would be required to bring forward all the available evidence regarding this idea, and another perhaps to examine and develop it, to consider and weigh the pros and meet the cons. But it will perhaps suffice for present purposes to throw out the idea for consideration without an attempt at more considerable defense.

Another fact which has been most difficult to explain has been the continued lynchings of Negroes not merely for crimes against women, but for all sorts of other crimes, large and small. Here the traces of primitive law are very much clearer. Lynching is after all nothing more nor less than the old self-help. The original notion was that the individual should execute the law himself when he could, and that he was entitled in case of crime to assistance from the community in the execution of the law upon the offender. Murder, arson, rape and the theft of cattle were the particular crimes for which self-help by the individual and by the community in his assistance were authorized by primitive law. The preliminaries and formularies were very definite, but they do not look to us of the present day like procedure. It is true, however, that there are very few lynchings in which these formulas have not been unconsciously followed. There must be a hue and cry and pursuit along the trail. The murderer must be immediately pursued. The person against whom the crime is committed or his next of kin must raise an immediate outcry, and they and the neighbors must proceed at once in pursuit. If they caught the criminal within a reasonable distance or within a reasonable time, they then were endowed by primitive law with the right to execute justice upon him themselves. Commonly the criminal was hanged (even for theft) when caught in the act, but barbarous punishments were not uncommon. That was legal procedure, provided the cry was raised, the pursuit undertaken, and the criminal caught within a reasonable number of hours or days as the case might be. The mob had the right to execute the law, and it is not often that lynchings take place long periods after the commission of the crime. Such for many centuries was the law in Europe for whites. Self-help applied in particular to men of different tribes or communities who were not of the same blood kin.

If self-help applied under certain conditions within the blood kin as it unquestionably did, that is to say, within the law, it applied with greater force to all classes and offenders who were outside the blood kin and were outside the law. If a stranger or an alien came within the community bounds and did not sound his horn, community law sanctioned his instant killing by anyone who met him. Men could not peaceably enter the precincts of the German tribes as late as the year 500 or 600 A.D. without being liable to instant death unless they complied with certain definite formularies. Until within five hundred years, the stranger was practically without rights in any country but his own, and might be dealt with violently by individuals or bodies of citizens. One has but to remember the tortures visited upon the Jews in all European countries with impunity to realize the truth of the doctrine of self-help when applied to strangers. There was literally no law to govern the situation. The courts did not deal with it, no penalties were provided for the restraining of individuals or of the community at large, dealing with strangers until a relatively recent time.

Is it not true that the difference in blood between the Negro and the white man has caused a survival of this notion of self-help, today illogical, unreasonable, absurd, but powerful none the less despite its technical infraction of the law of the land? Is not the lynching of a Negro or of a white man simply the old primitive self-help with the hue and cry and the execution of the victim when caught by the mob or by the sheriff's posse? There is perhaps no field of speculation so fascinating as this of the survival of bygone customs, traditions, and notions, in present society. At the same time he will be a poor and uncritical student who will not recognize the ease of erecting vast structures upon slender foundations. My purpose in this article is not to allege the necessary truth of this proposition, but, if possible, to stimulate along different lines than has been common the researches of those who are interested in the psychological attitude of the white man toward the Negro.

There will be no doubt those who will exclaim that if I am right in this analysis of the problem—indeed, if there be any reasonable modicum of truth in what I say—then the solution of the problem will be difficult in the extreme. The whole method of attack upon it will be altered. A long educational campaign will become the main feature, intended to expose the true basis of the white man's denial of real equality to the Negro race. It will look like a battle too long to be waged with courage because the victory will be far in the future. I do not agree. The attack, if properly directed, and vigorously followed up, will, like the assault of the woman suffragists upon equally ancient instinctive promptings, be unexpectedly successful. The walls of the fortress are thin and the defenders the wraiths of a dim past.

Roland G. Usher.






 LINCOLN'S PLAN FOR COLONIZING THE EMANCIPATED NEGROES[1]


The colonization of the emancipated slaves had been one of the remedies for the difficulties created by the presence of freedmen in the midst of slave conditions. The American Colonization Society was founded in 1816 with the object of promoting emancipation by sending the freedmen to Africa. Some of the slave States, moreover, had laws compelling the freedmen to leave the State in which they had formerly resided as slaves. With an increasingly large number securing legal manumission, the problem caused by their presence became to the slaveholding group a most serious one. The Colonization Society, therefore, sought to colonize the freedmen on the west coast of Africa, thus definitely removing the problem which was of such concern to the planters in slaveholding States.

The colony of Liberia, on the west coast of Africa, was chosen as a favorable one to receive the group of freed slaves. Branches of the Colonization Society were organized in many States and a large membership was secured throughout the country. James Madison and Henry Clay were among its Presidents. Many States made grants of money and the United States Government encouraged the plan by sending to the colony slaves illegally imported. But to the year 1830 only 1,162 Negroes had been sent to Liberia. The full development of the cotton gin, the expansion of the cotton plantation and the consequent rise in the price of slaves forced many supporters of both emancipation and colonization to lose their former ardor.

As the antebellum period of the fifties came on these questions loomed larger in the public view. The proposition for colonizing free Negroes grew in favor as the slavery question grew more acute between the sections. Reformers favored it, public men of note urged its adoption and finally, as the forensic strife between the representatives of the two sections of the country developed in intensity, even distinguished statesmen began to propose and consider the adoption of colonization schemes.[2]

Abraham Lincoln, as early as 1852, gave a clear demonstration of his interest in colonization by quoting favorably in one of his public utterances an oft-repeated statement of Henry Clay,—"There is a moral fitness in the idea of returning to Africa her children, whose ancestors have been torn from her by the ruthless hand of fraud and violence."[3] In popular parlance, however, Lincoln is not a colonizationist. He has become not only the Great Emancipator but the Great Lover of the Negro and promoter of his welfare. He is thought of, popularly always, as the champion of the race's equality. A visit to some of our emancipation celebrations or Lincoln's birthday observances is sufficient to convince one of the prevalence of this sentiment. Yet, although Lincoln believed in the destruction of slavery, he desired the complete separation of the whites and blacks.

Throughout his political career Lincoln persisted in believing in the colonization of the Negro.[4] In the Lincoln-Douglas debates the beginning of this idea may be seen. Lincoln said: "If all earthly power were given me, I should not know what to do as to the existing institution. My first impulse would be to free all the slaves and send them to Liberia—to their own native land. But a moment's reflection would convince me that, whatever of high hope (as I think there is) there may be in this, in the long run its sudden execution is impossible. If they were all landed there in a day, they would all perish in the next ten days; and there are not surplus shipping and surplus money enough in the world to carry them there in many times ten days. What then? Free them all and keep them among us as underlings? Is it quite certain that this betters their condition? I think that I would not hold one in slavery at any rate, yet the point is not clear enough for me to denounce people upon. What next? Free them and make them politically and socially our equals? My own feelings will not admit of this, and if mine would, we well know that those of the great mass of whites will not. Whether this feeling accords with sound judgment is not the sole judgment, if indeed it is any part of it."[5]

A few years later in a speech in Springfield, Lincoln said:[6] "The enterprise is a difficult one, but where there is a will there is a way, and what colonization needs most is a hearty will. Will springs from the two elements of moral sense and self-interest. Let us be brought to believe it is morally right, and at the same time favorable to, or at least not against our interests to transfer the African to his native clime, and we shall find a way to do it, however great the task may be."[7] It is apparent, therefore, that before coming to the presidency, Lincoln had quite definite views on the matter of colonization. His interest arose not only with the good of the freedmen in view, but with the welfare of the white race in mind, as he is frank enough to state.

After being made President, the question of colonization arose again. Large numbers of slaves in the Confederate States not only became actually free by escape and capture but also legally free through the operation of the confiscation acts. In this new condition, their protection and care was to a considerable extent thrown upon the government. To solve this problem Lincoln decided upon a plan of compensated emancipation which would affect the liberation of slaves in the border States, and he further considered the future of the recently emancipated slaves and those to be freed.[8]

Taking up this question in his first annual message, he said: "It might be well to consider, too, whether the free colored people already in the United States could not so far as individuals may desire be included in such colonization," (meaning the colonization of certain persons who were held by legal claims to the labor and service of certain other persons, and by the act of confiscating property used for insurrectory purposes had become free, their claims being forfeited). "To carry out the plan of colonization may involve the acquiring of territory, and also the appropriation of money beyond that to be expended in the territorial acquisition. Having practiced the acquisition of territory for nearly sixty years, the question of constitutional power to do so is no longer an open one to us.... On this whole proposition, including the appropriation of money with the acquisition of territory, does not the expediency amount to absolute necessity—that without which the government itself cannot be perpetuated?"[9]

Congress responded to this recommendation in separate acts, providing in an act, April 16, 1862, for the release of certain persons held to service or labor in the District of Columbia, including those to be liberated by this act, as may desire to emigrate to the Republic of Hayti or Liberia, or such other country beyond the limits of the United States, as the President may determine, provided the expenditure does not exceed one hundred dollars for each immigrant.[10] The act provided that the sum of $100,000 out of any money in the Treasury should be expended under the direction of the President to aid the colonization and settlement of such persons of African descent now residing in the District of Columbia.[11] It further provided that later, on July 16, an additional appropriation of $500,000 should be used in securing the colonization of free persons.[12] A resolution directly authorizing the President's participation provided "that the President is hereby authorized to make provision for the transportation, colonization and settlement in some tropical country beyond the limits of the United States, of such persons of the African race, made free by the provisions of this act, as may be willing to emigrate, having first obtained the consent of the government of said country to their protection and settlement within the same, with all the rights and privileges of freemen."[13] The consent of Congress was given under protest and opposition from some individual members. Charles Sumner in and out of Congress attacked the plan with vigor,[14] but in spite of this opposition the recommendation was carried.

On several occasions Lincoln seized the opportunity to present his views and plans to visiting groups and committees. On July 16, 1862, when the President was desirous of securing the interest of the border State representatives in favor of compensated emancipation the plan for colonization came to light. His appeal to these representatives was: "I do not speak of emancipation at once but of a decision to emancipate gradually. Room in South America for colonization can be obtained cheaply and in abundance, and when numbers shall be large enough to be company and encouragement to one another the freed people will not be so reluctant to go."[15]

Again on the afternoon of August 14, 1862, the President gave an audience to a committee of men of color at the White House. They were introduced by Rev. J. Mitchell, Commissioner of Emigration. E. M. Thomas, the chairman, remarked that they were there by invitation to hear what the executive had to say to them. Having all been seated the President informed them that a sum of money had been appropriated by Congress and placed at his disposal for the purpose of aiding colonization in some country, of the people, or a portion of those of African descent, thereby making it his duty as it had been for a long time his inclination to favor that cause. "And why," he asked, "should the people of your race be colonized and where? Why should they leave this country? You and we are different races. We have between us a broader difference than exists between almost any other two races. Whether it is right or wrong I need not discuss, but this physical difference is a great disadvantage to us both, as I think. Your race suffer very greatly, many of them, by living among us, while ours suffer from your presence. In a word we suffer on each side. If this is admitted it affords a reason why we should be separated. If we deal with those who are not free at the beginning and whose intellects are clouded by slavery we have very poor material to start with. If intelligent colored men, such as are before me, would move in this matter much might be accomplished. It is exceedingly important that we have men at the beginning capable of thinking as white men and not those who have been systematically opposed."

The place the President proposed at this time was a colony in Central America, seven days' run from one of the important Atlantic ports by steamer. He stated that there was great evidence of rich coal mines, excellent harbors, and that the new colony was situated on the highways from the Atlantic or Caribbean to the Pacific Oceans. He told this delegation of men to take their full time in making a reply to him. The delegation withdrew, and we are unable to discover any information regarding the reply. Evidently the group of men never returned to make reply to the appeal of the President.[16]

In the Second Annual Message December 1, 1862, more practical suggestions were made to Congress by the President. Says he: "Applications have been made to me by many free Americans of African descent to favor their emigration, with a view to such colonization as was contemplated in recent acts of Congress. Other parties at home and abroad—some upon interested motives, others upon patriotic considerations, and still others influenced by philanthropic sentiments have suggested similar measures; while on the other hand several of the Spanish American Republics have protested against the sending of such colonies to their respective territories. Under these circumstances I have declined to move any such colony to any State without first obtaining the consent of the government, with an agreement on its part to receive and protect such emigrants in all the rights of freemen. I have at the same time offered to several States situated within the tropics, or having colonies there to negotiate with them, subject to the advice and consent of the Senate, to favor the voluntary emigration of persons of that class to their respective territories upon conditions which shall be equal, just and humane. Liberia and Hayti are as yet the only countries to which colonies of African descent from here could go with certainty of being received and adopted as citizens; and I regret to say such persons contemplating colonization do not seem so willing to go to those countries as to some others, nor so willing as I think their interest demands. I believe, however, opinion among them in this respect is improving; and that ere long there will be an augmented and considerable migration to both countries from the United States."

Later in the same message Congress is requested to appropriate money and prepare otherwise for colonizing free colored persons with their own consent at some place without the United States. The President continues: "I cannot make it better known than it already is, that I strongly favor colonization and yet I wish to say there is an objection urged against free colored persons remaining in the country, which is largely imaginary, if not sometimes malicious. It is insisted that their presence would injure and displace white labor and white laborers. Is it true then that colored people can displace any more white labor by being free than by remaining slaves? If they stay in their old places they jostle no white laborers; if they leave their old places they leave them open to white laborers. Logically then there is neither more nor less of it. Emancipation even without deportation would probably enhance the wages of white labor and very surely would not reduce them. Reduce the supply of black labor by colonizing the black laborer out of the country and by precisely so much you increase the demand for and wages of white labor."[17]

Pursuant to the power given the President, negotiations were begun with the foreign powers having territory or colonies within the tropics, through the Secretary of State, W. H. Seward, mainly to ascertain if there was any desire on the part of these governments for entering into negotiation on the subject of colonization. Negotiations were to be begun only with those powers which might desire the benefit of such emigration. It was suggested that a ten years' treaty should be signed between the United States and the countries desiring immigration. The latter were required to give specific guarantees for "the perpetual freedom, protection and equal rights of the colonies and their descendants." Before and after the transmission of the proposals to foreign countries, propositions came from the Danish Island of St. Croix in the West Indies, the Netherland Colony of St. Swinam, the British Colony of Guiana, the British Colony of Honduras, the Republic of Hayti, the Republic of Liberia, New Granada and Ecuador. The Republics of Central America, Guatemala, Salvador, Costa Rica, and Nicaragua, objected to such emigration as undesirable.[20]

Great Britain rejected the proposal as a governmental proposition on the ground that it might involve the government in some difficulty with the United States government because of fugitives, and therefore expressed her disagreement with such a convention. Seward had asserted that there was no objection to voluntary emigration; the government of British Honduras and Guiana then appointed immigration agents who were to promote the immigration of laborers by using Boston, New York and Philadelphia as emigration ports.

The President came to be of the firm opinion that emigration must be voluntary and without expense to those who went. This was repeatedly asserted according to reports of the Cabinet meeting by Gideon Wells.[21] The Netherlands sought to secure a labor supply for the colony of Swinan for a term of years, using the freedmen as hired laborers. Seward objected to the acceptance of such a proposal.

Of all the propositions offered President Lincoln seemed satisfied with two—one was for the establishment of a colony in the harbor of Chiriqui in the northeastern section of the State of Panama,[22] near the republics of New Granada and Costa Rica. The situation seemed favorable not only because of the ordinary advantages of soil and climate but also because of its proximity to a proposed canal across the Isthmus of Darien and because of its reputedly rich coal fields. There were two objections to this plan. One was the existence of a dispute over territory between the republics of Costa Rica and Granada. The other grew out of a specific examination of the coal fields by Professor Henry of the Smithsonian Institute.[23] His report doubted the value of the coal bed and advised a more thorough examination before closing the purchase. Before the project could be examined a more acceptable proposition appeared. In addition it also developed that there was opposition to Negro emigration from several of the States of Central America.[24]

An effort was then made to establish a colony on the island of A'Vache in the West Indies. This colony was described in a letter to the President by Bernard Kock, represented to be a business man. This site was described as the most beautiful, healthy and fertile of all the islands belonging to the Republic of Hayti, and in size of about one hundred square miles. "As would be expected," writes Kock, "in a country like this, soil and climate are adapted for all tropical production, particularly sugar, coffee, indigo, and more especially cotton which is indigenous. Attracted by its beauty, the value of its timber, its extreme fertility and its adaptation for cultivation, I prevailed on President Geffrard of Hayti to concede to me the island, the documentary evidence of which has been lodged with the Secretary of the Interior."[25]

On December 31, 1862, there was signed a contract by which, for a compensation of $50 per head, Kock agreed to colonize 5,000 Negroes, binding himself to furnish the colonies with comfortable homes, garden lots, churches, schools and employ them four years at varying rates. He further agreed to obtain from the Haytian government a guarantee that all such emigrants and their posterity should forever remain free, and in no case be reduced to bondage, slavery or involuntary servitude except for crimes; and they should specially acquire, hold and transmit property and all other privileges of persons common to inhabitants of a country in which they reside. It would be further stipulated that in case of indigence resulting from injury, sickness or age, any such emigrants who should become pauperous should not thereupon be suffered to perish or come to want, but should be supported and cared for as is customary with similar inhabitants of the country in which they should be residents.[26]

Kock also proposed a scheme to certain capitalists in New York and Boston. This had nothing to do with the contract with the President. He proposed to transport 500 of these emigrants at once, begin work on the plantations, and by the end of the following September—a period of eight or nine months—he estimated that this group could raise a crop of 1,000 bales of cotton. It was planned that the colonists should secure from the island a profit of more than 600 per cent in nine months. Kock estimated his necessary expenses as $70,000, and all expense incurred by freighting ships and collecting immigrants was to be borne by the government. It soon became known to the government that Kock had sought the aid of capitalists and money makers. Suspicion as to the honesty of his purposes was then aroused. It was finally discovered also that he was in league with certain confederates to hand over slaves to him as captured runaways on the condition of receiving a price for their return. Lincoln investigated the matter and discovered that Kock was a mere adventurer and the agreement with him was cancelled.[27]

A certain group of capitalists, whose names are not mentioned, then secured the lease from Kock and entered into contract with the government through the Secretary of the Interior, April 6, 1863.[28] Under this agreement a shipload of colonists from the contrabands at Fortress Monroe, said to number 411-435, were embarked.[29] An infectious disease broke out through the presence on board of patients from the military hospital on Craney Island and from twenty to thirty died. On the arrival in the colony no hospitals were ready, no houses were provided, and the resulting conditions were appalling. Kock was sent along as Governor, and he is said to have put on the air of a despot and by his neglect of the sick and needy to have made himself obnoxious.

Rumors of the situation came to the President and he sent a special agent, D. C. Donnohue, who investigated the matter and made a report. Donnohue elaborately described the deplorable situation of the inhabitants, the wretched condition of the small houses and the prevalence of sickness. He further reported that the Haytian government was unwilling that emigrants should remain upon the island and that the emigrants themselves desired to return to the United States. Acting upon the report, the President ordered the Secretary of War to dispatch a vessel to bring home the colonists desiring to return.[30] On the fourth of March the vessel set sail and landed at the Potomac River opposite Alexandria on the twentieth of the same month. On the twelfth of March, 1864, a report was submitted to the Senate showing what portion of the appropriation for colonization had been expended and the several steps which had been taken for the execution of the acts of Congress.[31] On July 2, 1864, Congress repealed its appropriation and no further effort was made at colonization.[32]

The failure of this project did not dim the vision of the successful colonization of the freed slaves in the mind of President Lincoln. As late as April, 1865, according to report, the following conversation is said to have ensued between the President and General Benjamin F. Butler: "But what shall we do with the Negroes after they are free?" inquired Lincoln. "I can hardly believe that the South and North can live in peace unless we get rid of the Negroes. Certainly they cannot, if we don't get rid of the Negroes whom we have armed and disciplined and who have fought with us, to the amount, I believe, of some 150,000 men. I believe that it would be better to export them all to some fertile country with a good climate, which they could have to themselves. You have been a staunch friend of the race from the time you first advised me to enlist them at New Orleans. You have had a great deal of experience in moving bodies of men by water—your movement up the James was a magnificent one. Now we shall have no use for our very large navy. What then are our difficulties in sending the blacks away?... I wish you would examine the question and give me your views upon it and go into the figures as you did before in some degree as to show whether the Negroes can be exported." Butler replied: "I will go over this matter with all diligence and tell you my conclusions as soon as I can." The second day after that Butler called early in the morning and said: "Mr. President, I have gone very carefully over my calculations as to the power of the country to export the Negroes of the South and I assure you that, using all your naval vessels and all the merchant marines fit to cross the seas with safety, it will be impossible for you to transport to the nearest place that can be found fit for them—and that is the Island of San Domingo, half as fast as Negro children will be born here."[33]

This completes all of the evidence obtainable concerning Lincoln's thought and plan for the colonization of the slaves freed by his proclamation. From the earliest period of his public life it is easily discernable that Abraham Lincoln was an ardent believer and supporter of the colonization idea. It was his plan not only to emancipate the Negro, but to colonize him in some foreign land. His views were presented not only to interested men of the white race, but to persons of color as well. As may have been expected, the plan for colonization failed, both because in principle such a plan would have been a great injustice to the newly emancipated race, and in practice it would have proved an impracticable and unsuccessful solution of the so-called race problem.

Charles H. Wesley.


Footnotes:


[1] Cf. Chapter XVII, Nicolay and Hay, Abraham Lincoln, a History.
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 LEMUEL HAYNES

Lemuel Haynes was born July 18, 1753, at West Hartford, Conn. He was a man of color, his father being of "unmingled African extraction, and his mother a white woman of respectable ancestry in New England." She was then a hired girl in the employ of a farmer who had a neighbor to whom belonged the Negro to whom the woman became attached. Haynes took neither the name of his father nor of his mother, but probably that of the man in whose home he was born. It is said that his mother, in a fit of displeasure with her host for some supposed neglect, called her child by the farmer's name. Mr. Haynes took the young mother to task, and while yet the baby was but a few days old, she disappeared. As she was the daughter of a Tolland County farmer, Mr. Haynes shielded the family from disgrace by having the child take his name with that of Lemuel which in Hebrew signifies "consecrated to God." The mother never had anything to do with her child, and it is said she married a white man, and lived a respectable life. Lemuel providentially met his mother once in an adjoining town, at the house of a relative, fondly expecting that he would receive some kind attentions from her. He was sadly disappointed, however, for she eluded the interview. Catching a glimpse of her at length when she was attempting to escape from him he accosted her in the language of severe but merited rebuke.

Mr. Haynes kept Lemuel till he was five months old, and then had him "bound out" to Deacon David Rose, of Granville, Massachusetts, a man of singular piety. There Lemuel grew up, and lived for thirty-two years. One condition of his indenture was that, in common with other children, he should enjoy the usual advantage of a district school education. Yet, as schools of that section were decidedly backward, his early opportunities for instruction were very limited. Like other farmer boys, however, he was instructed in the fundamentals of education and the principles of religion. His duties often kept him from school, or caused him to arrive at a late hour. Yet he said, "As I had the advantage of attending a common school equal with other children, I was early taught to read, to which I was greatly attached and could vie with almost any of my age."[1] He soon formed the habit of studying the Bible and early made a profession of faith in the Christian religion. While young he was baptized by the Reverend Jonathan Huntington.

He quickly mastered the studies of the district school but he struggled forward, becoming his own teacher and subjecting his mind to unremitting and severe discipline. The scarcity of books was one of the severest difficulties which he had to encounter. There was no public library in the place. The Bible, Psalter, spelling-book, and perhaps a volume or two of sermons, comprised the library of the intellectual people of those towns. But says he: "I was constantly inquiring after books, especially in theology. I was greatly pleased with the writings of Watts and Doddridge, and with Young's Night Thoughts. My good master encouraged me in the matter."[2]

There came a turning point in Haynes's life when in 1775 the excellent and pious Mrs. Rose died. She had been more to him than an employer. Adopting him as her own son in early infancy, she tenderly trained him up to intellectual and Christian manhood. Speaking of this, Haynes said: "Soon after I came of age, God was pleased to take my mistress away, to my inexpressible sorrow. It caused me bitter mourning and lamentation."[3] Prostrated thus, he sought relief from his affliction in the service of the continental army.

Lemuel Haynes was a patriot of the Revolution. He early imbibed those great principles respecting "the rights of man," in defense of which the colonies fought Great Britain. In 1774 he enlisted as a minute man. Under the regulations of this enlistment he was required to spend one day in the week in manual exercises, and to hold himself in readiness for actual service, but soon after the battle at Lexington the following year he joined the regular army at Roxbury. The next year he volunteered to join the expedition to Ticonderoga to expel the enemy. Referring to this service in an address some years later Haynes said: "Perhaps it is not ostentatious in the speaker to observe that in early life he devoted all for the sake of freedom and independence, and endured frequent campaigns in their defense, and has never viewed the sacrifice too great. And should an attack be made on this sacred ark, the poor remains of life would be devoted to its defense."

After the close of his northern campaign he returned to his former home to engage in agricultural pursuits. But while thus engaged he little anticipated the designs of Providence concerning him. Improving his leisure hours, he had made considerable progress in the study of theology. At length he selected his text, and composed a sermon, without education or teacher. It happened thus: In the family of Deacon Rose, the evening preceding the Sabbath was customarily devoted to family instruction and religious worship. Haynes was occasionally asked to read from the sermons of Watts, Whitefield, Doddridge or Davies. Called upon to read as usual one evening, he slipped into the book his own sermon which he had written, and read it to the family. Greatly delighted and edified by this sermon read with unusual vivacity and feeling, Deacon Rose, who was then blind, inquired: "Lemuel, whose work is that which you have been reading? Is it Davies's sermon, or Watts's, or Whitefield's?" Haynes blushed and hesitated, but at last was obliged to confess the truth—"It's Lemuel's sermon."[4]

It was then discovered that in this young man was the promise of usefulness. The community encouraged him to look forward to the Christian ministry. Referring to this, he said: "I was solicited by some to obtain a collegiate education, with a view to the gospel ministry. A door was opened for it at Dartmouth College, but I shrunk at the thought. Reverend Mr. Smith encouraged me with many others. I was at last persuaded to attend to studying the learned languages. I was invited (1779) by the Reverend Daniel Farrand, of Canaan, Connecticut, to visit him. I accordingly did. With him I resided some time, studying the Latin language."[5]

How long he studied under Mr. Farrand is not known. He devoted a part of his time to belles lettres and the writing of sermons. While with Mr. Farrand, Haynes composed a poem which was surreptitiously taken from his desk and afterward delivered by a plagiarist at a certain college on the day of commencement. During these years he labored in the field to defray the expense of board and tuition, but the mind of this student underwent unusual development for which Mr. Haynes retained to the end of life a grateful remembrance of his friend and patron.

After making an extensive study of the Latin language, he felt a desire to study Greek that he might read the New Testament in the original, but he had no means to prosecute this study. While in doubt as to how he could attain so desirable an end the Reverend William Bradford, of Wintonbury, a small parish composed, as its name imports, of a part of three towns, Winsor, Farmington and Symsbury, offered to instruct him in the Greek language. This benefactor promised also to secure there for Mr. Haynes a school paying him sufficient money to defray his expenses. Mr. Haynes said: "I exerted myself to the utmost to instruct the children of my school, and found I gave general satisfaction. The proficiency I made in studying the Greek language I found greatly exceeded the expectations of my preceptor."[6] He was thus serving as a "spiritual teacher in a respectable and enlightened congregation in New England, where he had been known from infancy only as a servant boy, and under all the disabilities of his humble extraction." "That reverence which it was the custom of the age to accord to ministers of the gospel," says his biographer, "was cheerfully rendered to Mr. Haynes."[7] All classes and ages were delighted with the sweet, animated eloquence of the man. In consideration of his talents Middlebury College later conferred upon him the degree of master of arts.[8]

This led friends to advise that he should be licensed to preach, and on November 29, 1780, after "an examination in the languages, sciences, doctrines and experimental religion," he was licensed and preached intelligently from Psalm 96:1. He was ordained soon thereafter. Then came an early call to begin his ministry at the Congregational meeting house at Middle Granville, where he labored five years, preaching eloquently with zeal. The time was one of moral darkness with intemperance, profanity and infidelity rife. Strange doctrines intruded. Vice came boldly forward, but, like a rock, the young minister stood by his Lord and faith.

Among the pious in the church was Bessie Babbitt. She was a woman of considerable education and was engaged as a teacher in her town. Looking to Heaven for guidance, she was led, with consistent delicacy, to offer her heart to her pastor. He commended the proposal to God in prayer, and consulted other ministers. Knowing his birth and race, he sought their counsel. They advised in favor, and on September 22, 1773, they were married. There began then their happy married life which was blessed with nine children.[9]

From his small retired parish, among the companions of his childhood, he was called to Torrington, Connecticut, where he continued preaching two years to large audiences.[10] It is said that at Torrington a leading citizen was much displeased that the church should have "a nigger minister," and, to show his disrespect, this man went to church and sat with his hat on his head. "He hadn't preached far," said he, "when I thought I saw the whitest man I ever knew in that pulpit, and I tossed my hat under the pew."

The number of communicants increased during the term of his residence in Torrington. Some of the most respectable families from adjoining towns, particularly from Goshen, became his warmest friends, who constantly attended on his ministry. His biographer says: "The aged refer to his ministry with many delightful recollections. He was held in high estimation, especially by the church, and was esteemed by all classes as "an apt and very ready man in the pulpit." The mere mention of his name even now, after the lapse of half a century, seems to renew in their minds interesting associations. The church and society were strengthened by his labors, and many wished to retain him as their permanent pastor. The sensibility of a few individuals prevented, it is said, the accomplishment of their desires.

His eloquence and Christian nobility won him much attention and led to his being called to the pastorate of the Congregational Church in West Rutland, Vermont. The town was a country seat, and the church was one of importance. Then in the meridian of life, rich with the spirit and devoted to his calling, he was singularly successful; and while there were those who saw in him "that colored minister," all knew his pure white soul. The first year of his pastorate he received forty-two members by profession. In 1803 there came a great revival, and there were one hundred and three conversions, together with one hundred and fifty in the adjoining town of Pittsfield. Five years later there was another revival and Haynes received one hundred and nine. Naturally he was in demand by other churches as a revival preacher.

At this time New England was in a very backward state. The genial influence of science and religion had not been generally felt. There was no college in Vermont and its only academy was the one at Norwich, near Dartmouth College. There were not more than four or five Congregational ministers on the west side of the Green Mountains. A religious revival of considerable extent, under the preaching of Reverend Jacob Wood and others, had resulted in the formation of small churches. Certain parts of Connecticut were not much more advanced. In 1804 the Connecticut Missionary Society, therefore, appointed Mr. Haynes to labor in the destitute sections of Vermont. In 1809 he was appointed to a similar service by the Vermont Missionary Society. In this capacity Haynes became a great factor in the religious awakening throughout New England at that time.

In 1814 he was fraternal delegate from the Vermont to the Connecticut Ministers' Association at Fairfield. On his way thither he stopped on Sunday at New Haven, where, at the Blue Church (formerly Dr. Edwards'), he preached a sermon to a crowded house, having in the audience President Dwight of Yale and many distinguished people. At Fairfield the association insisted on his preaching the annual sermon.

Haynes soon exhibited evidences of being no ordinary man. He readily engaged in the heated theological discussion of his time, taking first rank as a theologian.[11] His most interesting debate was that with the famous Hosea Ballou, whom Haynes vanquished in his famous sermon based on the text, Ye shall not surely die. Many strange doctrines were then abroad. A writer says: "The Stoddardian principle of admitting moral persons, without credible evidence of grace, to the Lord's Supper, and the half-way covenant by which parents, though not admitted to the Lord's Supper, were encouraged to offer their children in baptism, prevailed in many of the churches. Great apathy was prevalent among professing Christians, and the ruinous vices of profaneness, Sabbath-breaking and intemperance were affectingly prevalent among all classes. The spark of evangelical piety seemed to be nearly extinct in the churches. Revivals of religion were scarcely known except in the recollections of a former age. Some of the essential doctrines of grace were not received even by many in the churches.[12] Respecting the operations of the Holy Spirit, Mr. Haynes adopted the same principles as Edwards and Whitefield. He became effective in dispelling some of these clouds of doubt, bringing the people back to a more righteous conduct. Out of it he emerged a man of fame.

Happy as was this apostle in his work at Rutland the violent political controversy of his time was divided between two militant parties with one of which every freeman felt that he should be allied. Imbued with the spirit of the American Revolution, Haynes could not be neutral. "In principle," says his biographer, "he was a disciple of Washington and, therefore, favored those measures conducive of national government."[13] As party spirit rapidly developed into deeply rooted rancor, sharp differences of opinion led to controversy in his parish. Invited to preach on political occasions and in some cases to the public through the press, he discussed political affairs with such keenness and sarcasm that unprincipled parasites in his community were much disturbed. In one of his discourses he used the following expression: "A dissembler is one proud of applause—will advertise himself for office—dazzling the public man with high pretext, like aspiring Absolom, 'Oh that I were made judge in the land, that every man might come unto me and I would do him justice.' Such subjects to applause and hypocrisy will, even when the destinies of their country are at stake, be to a commonwealth what Arnold was to American freedom or Robespierre to a French Republic."[14]

It was not long before political excitement disturbed the harmony between the pastor and the people in West Rutland. On certain occasions Haynes was treated with unkindness and even with abuse by unprincipled men. Scandalous reports concerning him were circulated and he was denounced with profane language. But he gloried in tribulations, knowing that "tribulations worketh patience and patience experience and experience hope and hope maketh not ashamed." Observing the signs of the times, therefore, and governed by prayerful deliberation he felt that he should sever his connection with his church in Rutland. Accordingly, on the 27th of April, 1818, at a council convened to consider the serious question the pastoral relation was by mutual consent dissolved.

Haynes was then invited to preach in Manchester, Vermont, a desirable town west of the Green Mountains. Because of his reputation as a preacher here Haynes had the helpful contact of the Honorable Richard Skinner, who in early life was elected a member of Congress and afterwards served as a judge of the Supreme Court and finally as Governor of Vermont. He associated also with Joseph Burr, the liberal benefactor of several literary and religious institutions.

In 1822 Haynes removed from Manchester to Granville, New York. He had enjoyed the support of the best people in that New England community and had usually found them a generous and enlightened people. Under his ministration at Manchester the church was much enlarged, but he was now declining in intellectual vivacity and realized that, although there was entire harmony between him and the people in Manchester, they should have a younger man. His church accordingly yielded to the desire of the Congregational Church in Granville, New York, and he took leave of Vermont to preach in another State.

In going to Granville, Haynes connected with the renowned Deacon Elihu Atkins, of Granville, with whom he had corresponded for more than thirty years. There had been a cherished intimacy between them from their youth. Atkins had for years relied upon the convincing instruction which he endeavored to obtain through correspondence with Haynes. These letters show the tenderness and the watchfulness of a pastor over a flock, which reminds one of the relation existing between Paul and the aged Philemon. During the eleven years which he spent at Granville, his congregation was decidedly edified. Thousands of persons giving evidence of their piety, joined the church and lived above reproach. While laboring among these people he died in the year 1833.

Thus passed away the man who was regarded by those who knew him as a worker of unusual ability and a preacher of power. Says his biographer: "Although the tincture of his skin, and all his features bore strong indications of his paternal original, yet in his early life there was a peculiar expression which indicated the finest qualities of mind. Many, on seeing him in the pulpit, have been reminded of the inspired expression, 'I am black, but comely.' In his case the remarkable assemblage of grace which was thrown around his semi-African complexion, especially his eye, could not fail to prepossess the stranger in his favor."[15]

He was a man of a feeling heart, always sensibly affected at the sight of human suffering. His sensibility knew no bounds. He exhibited quickness of perception and had the advantage of a never-failing memory. The confidence generally reposed in him by both ministers and the people credit him with having mature judgment. Although lacking in what is commonly known as classical education, as he never penetrated very far into the Greek and Latin classics, his mind was decidedly literary. He read the Latin language fairly well but had never read more than the Greek testament and Septuagint. He was well read, however, in the English classics and his discourses show taste for the beauties of poetry and elegant composition.

Haynes was always industrious, his early habits having been formed in the rigid pursuits of business. At home he was a man of the highest domestic virtue. His family government was strictly parental, based on reason and principle, not on passion or blind indulgence. He was always strict, ever adhering to a standard of the most Puritanic order. Having early formed the high ideals of uprightness, no man could ever bring against him the charge of dishonesty. Above all he was a man of consistent piety and resignation to the will of God.

His dying testimony was: "I love my wife, I love my children, but I love my Saviour better than all." A plain marble marks his grave. On it is this inscription, prepared by himself:


"Here lies the dust of a poor hell-deserving sinner, who ventured into eternity trusting wholly on the merits of Christ for salvation. In the full belief of the great doctrines he preached while on earth, he invites his children and all who read this, to trust their eternal interest on the same foundation."




So lived and died one of the noblest of the New England Congregational ministers of a century ago. Of illegitimate birth, and of no advantageous circumstances of family, rank or station, he became one of the choicest instruments of Christ. His face betrayed his race and blood, and his life revealed his Lord.

W. H. Morse.

Hartford, Conn.
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 THE ANTI-SLAVERY SOCIETY OF CANADA

The Anti-Slavery Society of Canada was one of the forms in which the abolition sentiment of the province of Upper Canada made its contribution to the final settlement of the great issue in the neighboring country. Though founded comparatively late in the struggle, it was, after all, rather the union of forces long active than the creation of some new weapon to aid the battle. The men and women who composed its membership were abolitionists long before the society was founded. Its purpose was solely to bring united effort to bear upon the great task and the great responsibility that fell upon Canada when the passing of the Fugitive Slave Bill drove the Negroes from the North into Canada by the hundreds, if not by the thousands. With newcomers arriving every day, destitute, friendless and more or less dazed by the experiences through which they had passed, it was no small task that these Canadian abolitionists had undertaken to care for the fugitives, give them opportunities for education and social advancement and enable them to show by their own efforts that they were capable of becoming useful citizens.

The society had its birth in Toronto in February, 1851. There had been attempts before this to found such an organization but they had come to nothing. By 1851, however, the situation in the United States had changed and the effect had at once shown itself in Canada, so that the time was ripe for the bringing into one body of the various individuals who had been showing themselves the friends of the slave. The Society of Canada continued active right through the fifties and early sixties, not resting until the aim for which it had been founded had been accomplished. With the close of the Civil War there was a large emigration of Negroes back to their own land where their freedom had been bought in blood, and the need of any large organization to look after their welfare as a race gradually ceased. During its period of active work, however, the society spread out from Toronto to all the larger cities and towns where there was a Negro population, and in both educational and relief work showed itself an energetic body. Included in its active membership were some of the best-known men in the province and as its organ it had an outstanding newspaper, The Globe, of Toronto.

The meeting held in Toronto was large and enthusiastic. The Globe of Toronto of March 1, gives almost five columns to the report of the proceedings. The mayor of the city acted as chairman and the opening prayer was made by Rev. Dr. Michael Willis, the principal of Knox Presbyterian Theological College. A series of four resolutions were proposed and endorsed. The first of these declared as a platform of the society that "slavery is an outrage on the laws of humanity" and that "its continued practice demands the best exertions for its extinction." A second resolution, proposed by Dr. Willis, declared the United States slave laws "at open variance with the best interests of man, as endowed by our great creator with the privilege of life, liberty and the pursuit of happiness." A third resolution expressed sympathy with the abolitionists in the United States, while the fourth and concluding resolution proposed the formation of the Anti-Slavery Society of Canada. "The object," it declared, "shall be to aid in the extinction of slavery all over the world by means exclusively lawful and peaceable, moral and religious, such as by the diffusing of useful information and argument, by tracts, newspapers, lectures and correspondence, and by manifesting sympathy with the houseless and homeless victims of slavery flying to our soil."

Rev. Dr. Willis was chosen as the first president, an office which he filled during the whole of the period of the struggle. Rev. William McClure, a Methodist clergyman of the New Connection branch, was named as secretary, with Andrew Hamilton as treasurer and Captain Charles Stuart, corresponding secretary. A large committee was also named including, among others, George Brown, editor of The Globe, and Oliver Mowat, later a premier of the province of Ontario.

The aims of the society, as set forth in the resolution of organization, called for both educational and relief work. No time was lost in beginning each of these. Within a month after the founding of the society it was holding public meetings, both in Toronto and elsewhere throughout the province. The speakers included George Thompson, the noted English abolitionist; Fred Douglass, the Negro orator, and Rev. S. J. May, of Syracuse. Some hostility developed, The Patriot charging George Thompson with being an abolitionist for sordid motives, while The Leader called him a "hireling." Thompson, defending himself, declared that if he had sold his talents, as charged, he would not be found fighting the slaves' battle but would be sitting by the side of bloated prostitution in Washington." There were even some clerical critics of the society and its work. The Church, a denominational publication, took the ground that Canada was not bound in any way to denounce "compulsory labor." It was quite sufficient to welcome the slave when he came to Canada. To this The Globe replied that it was "truly melancholy to find men in the nineteenth century teaching doctrines which are only fit for the darkest ages."[1]

All through these earlier years of the society's history the public meetings were continued, much use being made of men like Rev. S. R. Ward and Rev. J. W. Loguen, who had known at first hand what slavery meant to their race. Rev. S. R. Ward was appointed an agent of the society in 1851 and traveled the province over, giving the facts with regard to slavery to awaken Canadian sentiment against it and asking aid and kindness for the fugitives then coming to the country in large numbers. Mr. Ward was instrumental in forming branches and auxiliaries of the society at a number of places and has left on record his own impressions of the efforts that were put forth on behalf of the refugees.[2]

The Globe, under Brown as editor, was a stout ally. Brown's personal interest in the fugitives was marked. His private generosity to the needy has been recorded by one of his biographers but greater service was rendered through the columns of his paper. He was outspoken in denunciation of anything that savored of an alliance with slavery. Canada, he believed, should stand four square against the whole system of human bondage. "We, too, are Americans," he declared on one occasion. "On us, as well as on them, lies the duty of preserving the honor of the continent. On us, as on them, rests the noble trust of shielding free institutions."[3]

Relief work in Toronto was looked after by a Ladies' Auxiliary, this being the general practice wherever branches were organized. The wives of the officers of the general or parent society figured largely in the work at Toronto. During the first year of the work in that city more than $900 was raised by the Ladies' Auxiliary. The report for 1853-5 says: "During the past inclement winter much suffering was alleviated and many cases of extreme hardship prevented. Throughout the year the committee continued to observe the practice of appointing weekly visitors to examine into the truth of every statement made by applicants for aid. In this way between 200 and 300 cases have been attended to, each receiving more or less according to their circumstances."[4] A night school opened in Toronto gave to the younger men and women an opportunity to get a little education.

The Canadian Society, at an early date in its history, entered into working relations with the anti-slavery societies of Great Britain and the United States. At the first anniversary meeting, held in March, 1852, a letter was presented from Lewis Tappan, secretary of the American and Foreign Anti-Slavery Society, enclosing a resolution of the executive of the American society to the effect that the committee had heard of the formation of the Anti-Slavery Society of Canada at Toronto with much satisfaction, and that they would be pleased to maintain correspondence with this society and unite their efforts for the promotion of the great cause of human freedom on this continent and throughout the world. At the same meeting there were read messages of greeting from S. H. Gay, secretary of the American Anti-Slavery Society, and from John Scoble, secretary of the British and Foreign Anti-Slavery Society.[5] At this first anniversary meeting the society was able to report a change in public sentiment toward its aims. At the start there had been coldness and some prejudice but this had largely disappeared and some who had formerly been hostile were now supporters.

The colonization question was before the society in its early period. In August, 1851, Toronto was visited by Rev. S. Oughten, a Jamaican, and later by William Wemyss Anderson, also of Jamaica. The question was also brought to the attention of the government of the province and the Governor-General asked the executive of the society to tender its opinion of the plan. Their decision was altogether unfavorable to colonization whether in Trinidad or Jamaica. With regard to Trinidad their opinion was that slavery in a modified form still existed there. Jamaica, they thought, had nothing to attract the refugee more than Canada, and the society was placed on record as approving the findings of the Great North American convention of colored people, which had met in Toronto the preceding September, to the effect that western Canada was the most desirable place of resort for colored people on the American continent, and that colored people in the United States should emigrate to Canada rather than to the West Indies or Africa, since in Canada they would be better able to assist their brethren flying from slavery. With regard to the American Colonization Society the finding of the Canadian Anti-Slavery Society was that its professions of promoting the abolition of slavery were "altogether delusive." It had originated with slaveholders and was protected by them to rid the country of free Negroes. "A colonization and a bitter, pro-slavery man are almost convertible terms," it was stated.[6]

The attitude taken by the church bodies in Canada towards this new movement is of interest. In general there was not much active support. George Brown brought forward a resolution at the 1852 meeting, deploring the indifference of some church bodies. Dr. Willis had been instrumental in getting the Presbyterians in line, a strong stand having been taken by the synod which declared by resolution that slavery was "inhuman, unjust and dishonoring to the common creator as it is replete with wrong to the subjects of such oppression." A second resolution called upon churches everywhere to testify against legislation which violated the commands of God and declared that the synod must condemn any alliance between religion and oppression, no matter how the latter might be bolstered up by the use of Scripture.

At the 1857 meeting the attitude of the churches was again to the front. Dr. Willis thought it was time that every church synod and conference in Canada should give up one day of its sessions to prayer and humiliation over the presence of human slavery so nearby. It was the duty of all the churches to remonstrate on this question. Rev. Dr. Dick, who followed, declared that the church was "the bulwark of the system." There were churches in Canada which fraternized with those in the United States that patronized slavery. He was equally outspoken on the attitude of the Sons of Temperance in deciding, against his protest, to shut out Negroes from its membership. There were several protests at this 1857 meeting against some slight evidences of race prejudice. Rev. Mr. Barrass said that, as the Negroes in Toronto set an example to the whites in morality, there was the less reason for any prejudice. Thomas Henning, the secretary of the society, probably put the matter right when he pointed out that talk of prejudice must not be understood as general. Negroes were not excluded from the schools, and the laws were administered to white and black alike. He drew attention to the dismissal of a magistrate who had been suspected of conniving at the return of a fugitive, as also to the case of a member of Parliament who had sought to have Negro immigration stopped and had been simply laughed at.

Necessity for action along industrial lines to provide suitable employment for the fugitives was emphasized by the Canadian Anti-Slavery Society and efforts were made to give the black man a fair chance in his new home. The question of cheap land for the immigrants was also kept to the front with the idea of making the refugees more self-dependent and preventing them from congregating in the cities and towns. Some idea of the extent of the relief work being carried on at this time may be gained from the statement presented at the 1857 meeting which showed disbursements of more than $2,200, a total of over 400 having been relieved.

Reference has been made to the support given the society by The Globe, of Toronto. For this George Brown was given the credit but it must be said in justice that no small share of the credit for The Globe's attitude should go to the lesser known brother, Gordon Brown, who was regarded by many as really more zealous for abolition than George Brown. This was tested during the Civil War period when the turn of sentiment against the North in Canada brought much criticism upon The Globe. There was a disposition on the part of George Brown to grow lukewarm in his support of the North, but Gordon Brown never wavered and is said to have threatened on one occasion to leave the paper if there were any more signs of hauling down the colors. When the war was over American citizens in Toronto presented Gordon Brown with a gold watch suitably inscribed, an indication possibly of the opinion of that day with regard to his services.

One duty of the American anti-slavery societies which fell but lightly on the Canadian society was the watching of legislation and the courts to see that the Negro obtained his rights. It was rare indeed that anything of this kind called for action in Canada, the only case of any importance that arose being that of the Negro, Anderson, whose return to Missouri was sought on a charge of killing his master in 1853. A slave catcher from Missouri recognized him in Canada in 1860 and had him arrested. The case was fought out in the courts, twice going against the Negro and then being appealed to the English Court of Queen's Bench, which granted a writ of habeas corpus. Anderson was defended by Gerrit Smith and the case attracted great attention throughout Canada. The executive of the Canadian Anti-Slavery Society kept the case well under observation and made its position quite clear by a resolution declaring that principles of right and humanity should prevail. In the end Anderson was acquitted.

The sentiment that was created in Canada by the friends of the fugitive in the decade before the Civil War had its effect when that struggle began. Sir John Macdonald, premier of Canada, made careful investigation to find out how many Canadians were in the northern armies and placed the number at 40,000.[7] The spirit that animated the youth of the North in this moral struggle was powerful in the minds of many of these young Canadians. There was present in Canada not a little of the feeling of responsibility for the honor of the continent that George Brown voiced and both by peaceful means and by the sword the people of the British-American province to the North had their part in striking off the shackles from the slave in the South.

Fred Landon.

Public Librarian,

London, Canada
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 DOCUMENTS


 BENJAMIN FRANKLIN AND FREEDOM

Of the fathers of the republic who first saw the evils of slavery, none made a more forceful argument against the institution than Benjamin Franklin. A man of lowly estate himself, he could not sympathize with the man who felt that his bread should be wrung from the sweat of another's brow. Desiring to see the institution abolished, Franklin early connected himself with the anti-slavery forces of Pennsylvania and maintained this attitude of antagonism toward it until his death. His printing press was placed at the disposal of the pamphleteers who by their method endeavored to influence public opinion, and as a means of effecting the liberation of the blacks he cooperated with others in educating them as a preparation for citizenship.

His first effort to promote the education of the Negroes was the assistance he gave the work established by Dr. Thomas Bray, who passed a large part of his life in performing deeds of benevolence and charity. This philanthropist became acquainted at the Hague with M. D'Allone, who approved and promoted his schemes. M. D'Allone, during his lifetime, gave to Dr. Bray a considerable sum of money, which was to be applied to the conversion of Negroes in America. At his death he left an additional sum of nine hundred pounds for the same object. Dr. Bray formed an association for the management and proper disposal of these funds. He died in 1730, and the same trust continued to be executed by a company of gentlemen, called "Dr. Bray's Associates." Franklin was for several years one of these workers.

Writing about this work, he said to a friend:


I have not yet seen Mr. Beatty, nor do I know where to write to him. He forwarded your letter to me from Ireland. The paragraph of your letter, inserted in the papers, related to the negro school. I gave it to the gentlemen concerned, as it was a testimony in favor of their pious design. But I did not expect they would print it with your name. They have since chosen me one of the Society, and I am at present chairman for the current year. I enclose you an account of their proceedings.[1]




Franklin's argument against slavery was economic as well as moral. He said:


It is an ill-grounded opinion that, by the labor of slaves, America may possibly vie in cheapness of manufactures with Britain. The labor of slaves can never be so cheap here as the labor of working men is in Britain. Any one may compute it. Interest of money is in the colonies from six to ten per cent. Slaves, one with another, cost thirty pounds sterling per head. Reckon then the interest of the first purchase of a slave, the insurance or risk on his life, his clothing and diet, expenses in his sickness and loss of time, loss by his neglect of business (neglect is natural to the man who is not to be benefited by his own care or diligence), expense of a driver to keep him at work, and his pilfering from time to time, almost every slave being by nature a thief, and compare the whole amount with the wages of a manufacturer of iron or wool in England, you will see that labor is much cheaper there than it ever can be by Negroes here. Why then will Americans purchase slaves? Because slaves may be kept as long as a man pleases, or has occasion for their labor; while hired men are continually leaving their masters (often in the midst of his business and setting up for themselves).[2]

The Negroes brought into the English sugar islands have greatly diminished the whites there; the poor are, by this means, deprived of employment, while a few families acquire vast estates, which they spend on foreign luxuries, and educating their children in the habit of those luxuries; the same income is needed for the support of one that might have maintained one hundred. The whites who have slaves, not laboring, are enfeebled, and therefore not so generally prolific; the slaves being worked too hard, and ill fed, their constitutions are broken and the deaths among them are more than the births; so that a continual supply is needed from Africa. The northern colonies, having few slaves, increase in whites. Slaves also pejorate the families that use them; the white children become proud, disgusted with labor, and, being educated in idleness, are rendered unfit to get a living by industry.[3]




As the following letter indicates, Franklin was in close touch with one of the most ardent anti-slavery men of his day, Anthony Benezet, whose pamphlets he often published:


London, 22 August, 1772.

Dear Friend,

I made a little extract from yours of April 27th, of the number of slaves imported and perishing, with some close remarks on the hypocrisy of this country, which encourages such a detestable commerce by laws for promoting the Guinea trade; while it piqued itself on its virtue, love of liberty, and the equity of its courts, in setting free a single Negro. This was inserted in the London Chronicle, of the 20th of June last.

I thank you for the Virginia address, which I shall also publish with some remarks. I am glad to hear that the disposition against keeping Negroes grows more general in North America. Several pieces have been lately printed here against the practice, and I hope in time it will be taken into consideration and suppressed by the legislature. Your labors have already been attended with great effects. I hope, therefore, you and your friends will be encouraged to proceed. My hearty wishes of success attend you, being ever, my dear friend, yours affectionately,




B. Franklin.[4]

The same sentiments of Franklin are expressed in the following letter to Dean Woodward in 1773:


London, 10 April, 1773.

Reverend Sir,

Desirous of being revived in your memory, I take this opportunity, by my good friend Mrs. Blacker, of sending you a printed piece, and a manuscript, both on a subject you and I frequently conversed upon with concurring sentiments, when I had the pleasure of seeing you in Dublin. I have since had the satisfaction to learn, that a disposition to abolish slavery prevails in North America, that many of the Pennsylvanians have set their slaves at liberty, and that even the Virginia Assembly have petitioned the King for permission to make a law for preventing the importation of more into that colony. This request, however, will probably not be granted, as their former laws of that kind have always been repealed, and as the interest of a few merchants here has more weight with government than that of thousands at a distance.[5]




The following letter from Richard Price attests Franklin's interest and efforts in behalf of the slaves:


Hackney, 26 September, 1787.

My dear Friend,

I am very happy when I think of the encouragement which you have given me to address you under this appellation. Your friendship I reckon indeed one of the distinctions of my life. I frequently receive great pleasure from the accounts of you, which Dr. Rush and Mr. Vaughan send me. But I receive much greater pleasure from seeing your own hand.

I have lately been favored with two letters, which have given me this pleasure, the last of which acquaints me, that my name has been added to the number of the corresponding members of the Pennsylvania Society for Abolishing Negro Slavery, of which you are president, and also brought me a pamphlet containing the constitution and the laws of Pennsylvania, which relate to the object of the Society. I hope that you and the Society will accept my thanks, and believe that I am truly sensible of the honor done me. As for any services I can do, they are indeed but small; for I find, that, far from possessing, in the decline of life, your vigor of body and mind, every kind of business is becoming more and more an incumbrance to me. At the same time, the calls of business increase upon me, as you will learn in some measure from the Report at the end of the Discourse, which you will receive with this letter.

A similar institution to yours, for abolishing Negro slavery, is just formed in London, and I have been desired to make one of the acting committee, but I have begged to be excused. I have sent you some of their papers. I need not say how earnestly I wish success to such institutions. Something, perhaps, will be done with this view by the convention of delegates. This convention, consisting of many of the first men, in respect of wisdom and influence, in the United States, must be a most august and venerable assembly. May God guide their deliberations. The happiness of the world depends, in some degree, on the result. I am waiting with patience for an account of it.[6]




At the instigation of Franklin, the Pennsylvania Society for Promoting the Abolition of Slavery and the Relief of Free Negroes Unlawfully held in Bondage[7] published this address:


It is with peculiar satisfaction we assure the friends of humanity, that, in prosecuting the design of our association, our endeavours have proved successful, far beyond our most sanguine expectations.

Encouraged by this success, and by the daily progress of that luminous and benign spirit of liberty, which is diffusing itself throughout the world, and humbly hoping for the continuance of the divine blessing on our labors, we have ventured to make an important addition to our original plan, and do therefore earnestly solicit the support and assistance of all who can feel the tender emotions of sympathy and compassion or relish the exalted pleasure of beneficence.

Slavery is such an atrocious debasement of human nature, that its very extirpation, if not performed with solicitous care, may sometimes open a source of serious evils.

The unhappy man, who has long been treated as a brute animal, too frequently sinks beneath the common standard of the human species. The galling chains, that bind his body, do also fetter his intellectual faculties, and impair the social affections of his heart. Accustomed to move like a mere machine, by the will of a master, reflection is suspended; he has not the power of choice; and reason and conscience have but little influence over his conduct, because he is chiefly governed by the passion of fear. He is poor and friendless; perhaps worn out by extreme labor, age, and disease.

Under such circumstances, freedom may often prove a misfortune to himself, and prejudicial to society.

Attention to emancipated black people, it is therefore to be hoped, will become a branch of our national policy; but, as far as we contribute to promote this emancipation, so far that attention is evidently a serious duty incumbent on us, and which we mean to discharge to the best of our judgment and abilities.

To instruct, to advise, to qualify those, who have been restored to freedom, for the exercise and enjoyment of civil liberty, to promote in them habits of industry, to furnish them with employments suited to their age, sex, talents, and other circumstances, and to procure their children an education calculated for their future situation in life; these are the great outlines of the annexed plan, which we have adopted, and which we conceive will essentially promote the public good, and the happiness of these our hitherto too much neglected fellow-creatures.

A plan so extensive cannot be carried into execution without considerable pecuniary resources, beyond the present ordinary funds of the Society. We hope much from the generosity of enlightened and benevolent freemen, and will gratefully receive any donations or subscriptions for this purpose, which may be made to our treasurer, James Starr, or to James Pemberton, chairman of our committee of correspondence.

Signed, by order of the Society,

B. Franklin, President.

Philadelphia, 9th of November, 1789.




Writing to John Wright in London in 1789, Franklin showed that he never neglected the movement to abolish the slave trade:


Philadelphia, 4 November, 1789.

I wish success to your endeavours for obtaining an abolition of the Slave Trade. The epistle from your Yearly Meeting, for the year 1768, was not the first sowing of the good seed you mention; for I find by an old pamphlet in my possession, that George Keith, near a hundred years since, wrote a paper against the practice, said to be "given forth by the appointment of the meeting held by him, at Phillip James's house, in the city of Philadelphia, about the year 1693"; wherein a strict charge was given to Friends, "that they should set their Negroes at liberty, after some reasonable time of service, &c., &c." And about the year 1728, or 1729, I myself printed a book for Ralph Sandyford, another of your Friends in this city, against keeping Negroes in slavery, two editions of which he distributed gratis. And about the year 1736 I printed another book on the same subject for Benjamin Lay, who also professed being one of your Friends, and he distributed the books chiefly among them. By these instances it appears, that the seed was indeed sown in the good ground of your profession, though much earlier than the time you mention, and its springing up to effect at last, though so late, is some confirmation of Lord Bacon's observation, that a good motion never dies; and it may encourage us in making such, though hopeless of their taking immediate effect.[8]
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ON THE SLAVE TRADE

"Dr. Franklin's name, as President of the Abolition Society, was signed to the memorial presented to the House of Representatives of the United States, on the 12th of February, 1789, praying them to exert the full extent of power vested in them by the Constitution, in discouraging the traffic of the human species. This was his last public act. In the debates to which this memorial gave rise, several attempts were made to justify the trade. In the Federal Gazette of March 25th, 1790, there appeared an essay, signed Historicus, written by Dr. Franklin, in which he communicated a Speech, said to have been delivered in the Divan of Algiers, in 1687, in opposition to the prayer of the petition of a sect called Erika, or Purists, for the abolition of piracy and slavery. This pretended African speech was an excellent parody of one delivered by Mr. Jackson, of Georgia. All the arguments urged in favor of Negro slavery are applied with equal force to justify the plundering and enslaving of Europeans. It affords, at the same time, a demonstration of the futility of the arguments in defense of the slave-trade, and of the strength of mind and ingenuity of the author, at his advanced period of life. It furnishes, too, a no less convincing proof of his power of imitating the style of other times and nations, than his celebrated Parable against Persecution. And as the latter led many persons to search the Scriptures with a view to find it, so the former caused many persons to search the bookstores and libraries for the work from which it was said to be extracted."—Dr. Stuber.





To the Editor of the Federal Gazette.[1]

March 23d, 1790.

Sir,

Reading last night in your excellent paper the speech of Mr. Jackson in Congress against their meddling with the affair of slavery, or attempting to mend the condition of the slaves, it put me in mind of a similar one made about one hundred years since by Sidi Mehemet Ibrahim, a member of the Divan of Algiers, which may be seen in Martin's Account of his Consulship, anno 1687. It was against granting the petition of the sect called Erika, or Purists, who prayed for the abolition of piracy and slavery as being unjust. Mr. Jackson does not quote it; perhaps he has not seen it. If, therefore, some of its reasonings are to be found in his eloquent speech, it may only show that men's interests and intellects operate and are operated on with surprising similarity in all countries and climates, whenever they are under similar circumstances. The African's speech, as translated, is as follows:

"Allah Bismillah, &c. God is great, and Mahomet is his Prophet.

"Have these Erika considered the consequences of granting their petition? If we cease our cruises against the Christians, how shall we be furnished with the commodities their countries produce, and which are so necessary for us? If we forbear to make slaves of their people, who in this hot climate are to cultivate our lands? Who are to perform the common labors of our city, and in our families? Must we not then be our own slaves? And is there not more compassion and more favor due to us as Mussulmen, than to these Christian dogs? We have now above fifty thousand slaves in and near Algiers. This number, if not kept up by fresh supplies, will soon diminish, and be gradually annihilated. If we then cease taking and plundering the infidel ships, and making slaves of the seamen and passengers, our lands will become of no value for want of cultivation; the rents of houses in the city will sink one half; and the revenue of government arising from its share of prizes be totally destroyed! And for what? To gratify the whims of a whimsical sect, who would have us, not only forbear making more slaves, but even manumit those we have.[2]

"But who is to indemnify their masters for the loss! Will the state do it? Is our treasury sufficient? Will the Erika do it? Can they do it? Or would they, to do what they think justice to the slaves, do a greater injustice to the owners? And if we set our slaves free, what is to be done with them? Few of them will return to their countries; they know too well the greater hardships they must there be subject to; they will not embrace our holy religion; they will not adopt our manners; our people will not pollute themselves by intermarrying with them. Must we maintain them as beggars in our streets, or suffer our properties to be the prey of their pillage? For men accustomed to slavery will not work for a livelihood when not compelled. And what is there so pitiable in their present condition? Were they not slaves in their own countries?

"Are not Spain, Portugal, France, and the Italian states governed by despots, who hold all their subjects in slavery, without exception? Even England treats its sailors as slaves; for they are, whenever the government pleases, seized, and confined in ships of war, condemned not only to work, but to fight, for small wages, or a mere subsistence, not better than our slaves are allowed by us. Is their condition then made worse by their falling into our hands? No; they have only exchanged one slavery for another and I may say a better; for here they are brought into a land where the sun of Islamism gives forth its light, and shines in full splendor, and they have an opportunity of making themselves acquainted with the true doctrine, and thereby saving their immortal souls. Those who remain at home have not that happiness. Sending the slaves home then would be sending them out of light into darkness.[3]

"I repeat the question, What is to be done with them? I have heard it suggested, that they may be planted in the wilderness, where there is plenty of land for them to subsist on, and where they may flourish as a free state; but they are, I doubt, too little disposed to labor without compulsion, as well as too ignorant to establish a good government, and the wild Arabs would soon molest and destroy or again enslave them. While serving us, we take care to provide them with everything, and they are treated with humanity. The laborers in their own country are, as I am well informed, worse fed, lodged, and clothed. The condition of most of them is therefore already mended, and requires no further improvement. Here their lives are in safety. They are not liable to be impressed for soldiers, and forced to cut one another's Christian throats, as in the wars of their own countries. If some of the religious mad bigots, who now tease us with their silly petitions, have in a fit of blind zeal freed their slaves, it was not generosity, it was not humanity, that moved them to the action; it was from the conscious burthen of a load of sins, and a hope, from the supposed merits of so good a work, to be excused from damnation.[4]

"How grossly are they mistaken to suppose slavery to be disallowed by the Alcoran! Are not the two precepts, to quote no more, 'Masters, treat your slaves with kindness; Slaves, serve your masters with cheerfulness and fidelity,' clear proofs to the contrary? Nor can the plundering of infidels be in that sacred book forbidden, since it is well known from it, that God has given the world, and all that it contains, to his faithful Mussulmen, who are to enjoy it of right as fast as they conquer it. Let us then hear no more of this detestable proposition, the manumission of Christian slaves, the adoption of which would, by depreciating our lands, and houses, and thereby depriving so many good citizens of their properties, create universal discontent, and provoke insurrections, to the endangering of government and producing general confusion. I have therefore no doubt, but this wise council will prefer the comfort and happiness of a whole nation of true believers to the whim of a few Erika, and dismiss their petition."

The result was, as Martin tells us, that the Divan came to this resolution: "The doctrine, that plundering and enslaving the Christians is unjust, is at best problematical; but that it is the interest of this state to continue the practice, is clear; therefore let the petition be rejected."

And it was rejected accordingly.

And since like motives are apt to produce in the minds of men like opinions and resolutions, may we not, Mr. Brown, venture to predict, from this account, that the petitions to the Parliament of England for abolishing the slave-trade, to say nothing of other legislatures, and the debates upon them, will have a similar conclusion? I am, Sir, your constant reader and humble servant,




Historicus.[5]
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 THE PROCEEDINGS OF A MISSISSIPPI MIGRATION CONVENTION IN 1879[1]



The convention of the planters of the Mississippi Valley, which has attracted the attention of the entire county, ever since the call for its assembly was published, met in this city, this morning. Delegates from all sections of the country are present and more are expected. The original intention was to hold the meeting of the convention in the Operahouse, but owing to the large crowd present, and the warm weather, the place of meeting was changed to the Concert Garden.

At half past twelve Judge Farrar called the meeting to order, and requested Gen. W. R. Miles to act as temporary chairman. On taking the chair the General delivered a short address and then announced that the convention would proceed to permanent organization.

A committee of twenty on permanent organization was appointed.

While the committee was out the convention was addressed by Judge H. Simrall, of Mississippi, and Hon. Henry S. Foote, of Louisiana.

The following gentlemen were elected permanent officers of the convention:

President—Gen. W. R. Miles, of Yazoo county.

Vice-presidents—T. F. Cassell, of Tennessee; James Hill, of Jackson, Mississippi; H. B. Robinson, of Arkansas; David Young, of Louisiana.

Secretary—A. W. Crandall, Louisiana.

Assistant Secretaries—Jno. A. Galbreth, Jackson; J. D. Webster, Washington county.

Sergeant at Arms—J. B. Pegram, Vicksburg.

Assistant sergeant at Arms—J. W. Crichloy, Vicksburg; George Volker, Vicksburg; G. W. Walton, Vicksburg; Wesley Crayton, Vicksburg.

After appointing a committee on credentials, the convention took a recess until three o'clock.

Second Day

The convention was called to order by the president at half past nine.

Col. W. L. Nugent, chairman of the committee, presented the following preamble and resolutions:

Mr. President. Your committee on resolutions beg leave respectfully to report that they have inquired into the causes which have given rise to the recent exodus of our colored population, as far as possible within the limited time allowed, and while these causes are difficult to ascertain, owing to the exceptional cases of all kinds brought to their attention, they believe the following to include those which may be considered prominent:

1st. The low price of cotton and the partial failure of the crop of the past year.

2d. The irrational system of planting adopted in some sections, whereby labor was deprived of intelligence to direct it, and the presence of economy to make it profitable.

3d. The vicious system of credit fostered by laws permitting laborers and tenants to mortgage crops before they were grown or even planted.

4th. The apprehension on the part of many colored people, produced by insidious reports circulated among them, that their civil and political rights are endangered, or are likely to be.

5th. The hurtful and false rumors, diligently disseminated, that by emigrating to Kansas, the colored people would obtain lands, mules and money from the government without cost to themselves, and become independent forever.

It is a matter of astonishment to your committees that the colored people could be induced to credit the idle stories circulated of a promised land, where their wants would be supplied, and their independence secured, without exertion on their part. It was going to the extent of ignorance and credulity to credit them; and yet evidences of an undoubted character was furnished your committee as to this matter. It is one of the factors in a movement the end of which we cannot now forecaste. There are in the State of Mississippi alone five million five hundred thousand acres of land belonging to the United States now subject to homestead entries. Any thrifty colored man in the South can pre-empt one hundred and sixty acres of this land at the moderate cost of about eighteen dollars. Lands in Kansas cannot be acquired for less. In no part of the civilized world can unskilled labor secure a larger return, by honest toil, than among us, but idleness accompanied by extravagance produces suffering and want here as elsewhere.

Your committee believes that the legislation of our States should be shaped so as to foster habits of industry among the colored people, elevate the standard of social morals, and improve and preserve our common school system.

Diverse views have been expressed by parties equally desirous of reaching the same conclusion: To ascertain grievances and apply as far as it can be done by us, the proper redress. If the single purpose of all was to accomplish this result, without the influences which our past experiences have engendered to expect it, this might be done; but it can only be done with full knowledge of all the facts. That errors have been committed by the whites and blacks alike as each in turn have controlled the government of the States here represented, may be safely admitted. Disregarding the past, burying its dead with it, standing upon the living present, and looking hopefully to the future which is before us, your committee think their duty accomplished when they have adopted and reported these resolutions:

Resolved, That the interests of planters and laborers, landlords and tenants are identical; and that they must prosper or suffer together; and that it is the duty of the planters and landlords of the States here represented to devise and adopt some contract system with laborers and tenants by which both parties will receive the full benefit of labor governed by intelligence and economy.

Resolved, That this convention does affirm that the colored race has been placed by the constitution of the United States and the States here represented, of the laws thereof, on a plane of absolute legal equality with the white race; and does declare that the colored race shall be accorded the practical enjoyment of all rights, civil and political, guaranteed by the said constitution and laws.

Resolved, That, to this end, the members of this convention pledge themselves to use whatever of power and influence they possess, to protect the colored race against all dangers in respect to the fair expression of their wills at the polls, which they may apprehend may result from fraud, intimidation or "bull dozing," on the part of the whites. And as there can be no liberty of action without freedom of thought, they demand that all elections shall be fair and free and that no repressive measure shall be employed by the colored people to deprive their own race of any part of the fullest freedom in the exercise of the highest right of citizenship.

Resolved, That the unrestricted credit system pervading the States here represented, based upon liens and mortgages on stock and crops to be grown in the future, followed by a failure of that crop, has provoked distrust, created unrest, and disturbed their entire laboring population. All laws authorizing liens on crops for advances constituted on articles other than those of prime necessity at moderate profits, where such advances are made by landlords, planters or merchants, should be discontinued and repealed.

Resolved, That this convention call upon the colored people here represented to contradict the false reports circulated among and impressed upon the more ignorant and credulous; to instruct them that no lands nor mules nor money await them in Kansas or elsewhere without labor or price and to report to the civil authorities all persons engaging in disseminating any such reports.

Resolved, That it is the constitutional right of the colored people to migrate where they please, and to whatever State they may select for their residence; but this convention urges them to proceed on their movement towards migration as reasonable human beings, providing in advance, by economy and effective labor, the means for transportation and settlement, and sustain their reputation for honesty and fair dealing, by preserving intact until completion the contracts for labor and leasing, which they have made. If, when they have done this, they still desire to leave, all obstacles to their departure be removed; all practicable assistance will be afforded to them, and their places will be supplied with other and contented labor.

Your committee believe that if the views employed in the foregoing resolutions are practically carried out by the people of both races, in good faith, the disquiet of our people will subside. We appeal to the people of both races, in the States here represented, to aid us in carrying these resolutions into effect, and to report to the authorities all violations of the laws and all interference with private rights.

W. L. Nugent,

Chairman.

Gov. Foote moved to amend by substituting other resolutions, and addressed the convention in support of his motion.

Speeches were made in favor of the original resolutions by Judge Simrall, Hon. James Hill, Capt. W. B. Pittman, Mr. Robinson, of Arkansas, and Col. Nugent.

At the conclusion of Col. Nugent's address the resolutions were adopted unanimously and the convention adjourned sine die.





Footnotes:


[1] These proceedings appeared in The Vicksburg Commercial Daily Advertiser, May 5, 1879.








 HOW THE NEGROES WERE DUPED[1]



Washington Letter to New York Herald.

Gorgeously illuminated chromo-lithographs of Kansas scenes have been distributed among the blacks. The gentleman who has seen some of these chromos writes that the most ravishing presentment of rural life in Kansas is depicted. The Negroes look on the State as a second paradise, compared with which old Canaan is a Florida swamp. One of these pictures, entitled "A Freedman's Home," represents a fine landscape, with fields of ripening grain stretching away to the setting sun.

In the foreground, illuminated by a marvelous sunset, stood the freedman's home. It was a picturesque cottage with gables, dormer windows and wide verandas. French windows reached down to the floor, and through the open casements appeared a seductive scene in the family sitting room. The colored father, who had just returned from his harvest fields, sat in an easy chair reading a newspaper, while the children and babies rollicked on the floor of the piazza. Through the open door of the kitchen the colored wife could be seen directing the servants and cooks who were preparing the evening meal. In the parlor, however, was the most enchanting feature, for at a grand piano was poised the belle of the household, and beside the piano where she was playing stood her colored lover, devouring her with his eyes while he abstractedly turned the leaves of her music. Just to one side of the dwelling appeared a commodious barn and carriage house and workmen busily engaged in putting in order their reapers and mowers for the following day.

In one of these pictures, "Old Auntie" sits on the veranda knitting stockings while she gazes on herds of buffalo and antelope, which are feeding on the prairies beyond the wheat fields. Approaching the gate a handsome colored man is seen coming in from the hunt, with a dead buck and a string of wild turkeys slung over his shoulders. These agricultural cartoons, in vivid coloring, the writer reports are doing much to influence the minds of the more ignorant Negroes.






Footnotes:


[1] This appeared in The Vicksburg Commercial Daily Advertiser, May 6, 1879.








 REMARKS ON THIS EXODUS BY FREDERICK DOUGLASS[1]



Washington, May 6.


Fred. Douglass, marshal of the District, is out in a very strong letter, published in the National View, the new Greenback organ here, vigorously opposing the emigration of Negroes from the South. He earnestly advises the colored men to remain at home.

The letter has caused a good deal of annoyance among the leading Republicans, who have been vigorously working up this movement, believing that it was a godsend to them and would be a strong issue in future campaigns.

Fred. Douglass winds up his letter as follows:

"I am opposed to this exodus, because it is an untimely concession to the idea that white people and colored people cannot live together in peace and prosperity unless the whites are a majority and control the legislation and hold the offices of the State. I am opposed to this exodus, because it will pour upon the people of Kansas and other Northern States a multitude of deluded, hungry, homeless people to be supported in a large measure by alms. I am opposed to this exodus, because it will enable our political adversaries to make successful appeals to popular prejudice (as in the case of the Chinese) on the ground that these people, so ignorant and helpless, have been imported for the purpose of making the North solid by outvoting intelligent white Northern citizens. I am opposed to this exodus, because 'rolling stones gather no moss;' and I agree with Emerson that the men who made Rome or any other locality worth going to see stayed there. There is, in my judgment, no part of the United States where an industrious and intelligent man can serve his race more wisely and efficiently than upon the soil where he was born and reared and is known. I am opposed to this exodus because I see in it a tendency to convert colored laboring men into traveling tramps, first going North because they are persecuted, and then returning South because they have been deceived in their expectations, which will excite against themselves and against our whole race an increasing measure of popular contempt and scorn. I am opposed to this exodus because I believe that the conditions of existence in the Southern States are steadily improving, and that the colored man there will ultimately realize the fullest measure of liberty and equality accorded and secured in any section of our common country.




