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 CHAPTER I.

Position Of The Islands—Early Visitors And Traditionary Origin.

Samoa is the native name of the group of volcanic islands in central Polynesia long known as the "Navigators Islands." They are situated about 3000 miles from Sydney, and stand on the charts between the parallels of 13° and 15° south latitude, and 168° and 173° west longitude. The mountains of Savaii, one of which is 4000 feet high, may be seen 50 miles off, and, on coming near, the stranger finds a lovely island, 150 miles in circumference, and covered with vegetation as far as the eye can reach. The mountains of Upolu and Tutuila rise 2000 and 3000 feet above the level of the sea, and present the same aspect of richness and fertility. These are the principal islands of the group. They run east and west. Upolu, 130 miles in circumference, is in the middle, having Savaii 10 miles to the west; and Tutuila, an island 80 miles in circumference, about 40 miles to the east. There are several smaller islands which are inhabited, and several other isolated romantic spots here and there which are not inhabited.

Upolu is almost entirely surrounded by barrier reefs; these wonderful submarine walls, or breakwaters, built up to the level of the sea and forming a fine smooth lagoon, invaluable for fishing and facilitating all kinds of communication between the settlements along the coast. The distance between the shore and the reef is from thirty feet to three or four miles. In some places the lagoons are shallow, and require the rise of the tide to allow a canoe or boat to pass along; in other places, and particularly where there are openings in the reef, they are from ten to twenty fathoms deep, and afford anchorage to ships. The rivers are neither numerous nor large, but there is no lack of fresh water; it springs up in abundance in many parts in the interior and along the coast.

The Dutch "three-ship expedition," under Roggewein, in 1722, seems to have been the first to notice these islands. Then followed the French navigators, Bougainville and La Perouse, the former in 1768 and the latter in 1787. Bougainville, seeing the natives move about so much in canoes, gave the group the name of the "Isles of the Navigators." Captain Cook heard of them in 1773 from the Tongans, noted some of their names, and in 1791 they were visited by H.B.M. ship Pandora. Little, however, was known of these islands until 1830, when a mission was commenced there by the agents of the London Missionary Society.

The natives, who number about 35,000, are of the prevailing light copper colour of central and eastern Polynesia. Hardly a vestige is to be seen among them of the crisped and woolly-haired dark-brown Papuans, or western Polynesian negroes. But as the physical characteristics and languages of central and eastern Polynesia are well known, I pass on to other and traditionary matters, and begin with what the Samoans have to say on Cosmogony And Man.

1. There was first of all Leai, nothing. Thence sprung Nanamu, fragrance. Then Efuefu, dust. Then Iloa, perceivable. Then Maua, obtainable. Then Eleele, earth. Then Papatu, high rocks. Then Maataanoa, small stones. Then Maunga, mountains. Then Maunga married Malaeliua, or changeable meeting-place, and had a daughter called Fasiefu, piece of dust. She married Lave i fulufulu tolo, or down of the sugar-cane flower, and to her was born three sons: Mua, first; Uso, brother; Talu, and their sister Sulitonu, or true heir. And then follows a story as to Mua and Talu originating the names of two districts on the island of Upolu.

2. A cosmical genealogy takes the form of married couples, and runs as follows:—




	
	Male
	Female
	Progeny



	1.
	The high rocks.
	The earth rocks.
	The earth.



	2.
	The earth.
	High winds.
	Solid clouds.



	3.
	Solid clouds.
	Flying clouds.
	(1) Confused winds.

(2) Quiet winds.

(3) Boisterous winds.

(4) Land beating winds.

(5) Dew of life.



	4.
	Dew of life.
	Clouds clinging to the heavens.
	Clouds flying about.



	5.
	Clouds flying about.
	Clear heavens.
	(1) Shadow.

(2) Twilight.

(3) Daylight.

(4) Noonday.

(5) Afternoon.

(6) Sunset.



	6.
	Quiet winds.
	Beautiful clouds.
	Cloudless heavens.



	7.
	Cloudless
	Spread out
	Tangaloa the heavens. heavens. originator of men.



	8.
	Tangaloa
	Great heavens.
	Tangaloa of the heavens.



	9.
	Tangaloa of the heavens.
	Keeper of the heavens.
	Pili.



	10.
	Pili.
	Sina the tropic bird.
	(1) Sanga.

(2) Ana.

(3) Tua.

(4) Tolufale.

(5) Muganitama.



	11.
	Ana.
	Sina the powerful.
	Matofaana.



	12.
	Matofaana.
	Sina the bald.
	Veta.



	13.
	Veta.
	Afu lilo.
	Naituveta.



	14.
	Naituveta.
	Toe lauoo.
	Toso.



	15.
	Toso.
	Langi fiti pula.
	Siu tau lalovasa.



	16.
	Siu tau lalovasa.
	Pai (who reckoned the light).
	Siu toso.



	17.
	Siu toso.
	Lau lano ma lau vai.
	Ata.



	18.
	Ata.
	Uliaumi.
	Siufeai.



	19.
	Siufeai.
	Polaitu.
	Siu le lau mato.



	20.
	Siu le lau mato.
	Sina i lau tolo.
	Feepo.



	21.
	Feepo.
	Sea faetele.
	Ationgie.



	22.
	Ationgie.
	Tau vai upolu.
	Savea.





This Savea was the first Malietoa, and then in the continuance of this genealogy there follow twenty-three generations of Malietoa, down to Malietoa Talavou, who was proclaimed king in 1878, and subsequently recognised by the Governments of England, Germany, and the United States. Many other traditionary genealogies of chiefs might be given, but let the above suffice as a specimen of the rest.

3. Other descendants of Cloudless heavens (No. 6 above):—




	
	Male.
	Female.
	Progeny.



	(1)
	Cloudless heavens.
	The eighth heavens.
	Tangaloa the dweller in lands.



	(2)
	Tangaloa dweller in lands.
	Cloudy heavens.
	Tangaloa the explorer of lands.



	(3)
	Tangaloa the explorer of lands.
	Queen of earth.
	Valevalenoa, or space.





Space had a long-legged seat. At another birth Cloudy heavens brought forth a head. This was the head that was said to have fallen from the heavens. Space set it up on his high stool and said to it, "O beloved! be a son—be a second with me on the earth." Space started back, for all of a sudden the body of a man-child was added to the head. The child was sensible, and inquired who his father was. Space replied, "Your father is yonder in the East, yonder in the West, yonder towards the sea, and yonder in-land, yonder above and yonder below." Then the boy said, "I have found my name, call me All the sides of heaven." And from him sprang the four divisions, East, West, North, and South. He grew up to manhood, went to the North, married and had children. Went to the South, married and had children. Went to the East, married and had children. Went to the West, married and had children. He then went up to the heavens, and told all his children to follow him.

4. The children of Ilu, worm, and Mamao, distant, were:—


	(1) Papa tu, or great rocks.

	(2) Papa one, or sandy rocks.

	(3) Papa ele, or earthy rocks.

	(4) Masina, or the moon.

	(5) La, or the sun.

	(6) Sami, or the sea.

	(7) Vai, or fresh water.



These were all sons, and then there were two daughters, the one named Great wind and the other Gentle wind.

They all separated and lived apart, but the sea was shut up. Then the children said, "Let the sea be set free and allowed to come out that we may look at it." This was done, and then the three kinds of rocks were flooded and died, but the sun and the moon fled to the heavens and lived.

5. Fire and water married, and from them sprung the earth, rocks, trees, and everything.

The cuttle-fish fought with the fire and was beaten. The fire fought with the rocks, and the rocks conquered. The large stones fought with the small ones; the small conquered. The small stones fought with the grass, and the grass conquered. The grass fought with the trees; the grass was beaten and the trees conquered. The trees fought with the creepers, the trees were beaten and the creepers conquered. The creepers rotted, swarmed with maggots, and from maggots they grew to be men.

6. The god Tangaloa existed in space, but we do not know how or whence he came. He wished some place to live in, and so he made the heavens. He also wished to have a place under the heavens, and so he made the Lalolangi, under the heavens, or the earth. Savaii was formed by a stone rolled down from the heavens, Upolu by another. Other stories say that they were drawn up from under the ocean by a fishing-hook. He next made the Fee or cuttle-fish, and told it to go down under the earth, and hence the lower regions of sea or land are called Sa le feé, or sacred to the cuttle-fish. The cuttle-fish brought forth all kinds of rocks, and hence the great one on which we live.

7. Tangaloa the god of heaven sent down his daughter in the form of the bird Turī, a species of snipe, Charadrius fulvus. She flew about, but could find no resting-place, nothing but ocean. She returned to the heavens, but was again sent down by Tangaloa to search for land. First she observed spray, then lumpy places, then water breaking, then land above the surface, and then a dry place where she could rest. She went back and told her father. He again sent her down; she reported extending surface of land, and then he sent her down with some earth and a creeping plant. The plant grew, and she continued to come down and visit it. After a time its leaves withered. On her next visit it was swarming with worms or maggots, and the next time she came down they had become men and women.

8. The ants and the small coral made the small stones. The small and large stones caused the loose rocks, and from the loose rocks and the fire sprang a man called Ariari, to appear, and from him and a woman sprang the cuttle-fish and the race of men.

9. Man is formed from a species of mussel. If made of the hard mussel he lives long—it is difficult for him to die. But if he happens to be made of the poisonous mussel, he is fragile, easily upset, and does not live long.

The soul of man is called his angānga, or that which goes or comes. It is said to be the daughter of Taufanuu, or vapour of lands, which forms clouds, and as the dark cloudy covering of night comes on, man feels sleepy, because his soul wishes to go and visit its mother.

10. All the gods had a meeting at a public place on Upolu to decide what was to be the end of the life of man. One god made a speech and proposed that it should be like the extinction of the cocoa-nut-leaf torch, which when it goes out can be shaken, blown, and blaze up again, so that man after sickness and death might rise again in all the vigour of youth.

Another god called the Supa or paralysis, rose and proposed that the life of man should be like the extinction of the candle-nut torch, which when once out cannot be blown in again.

Then followed a number of speeches, some for the one proposal and some for the other. While the discussion was proceeding a pouring rain came on and broke up the meeting. The gods ran to the houses for shelter, and as they were dispersing they called out, "Let the proposal of Paralysis be carried, and let man's life go out like the candle-nut torch." And hence the proverb: "It is as Paralysis said." Man dies and does not return.

Another account of this meeting adds other two proposals. One that men should cast their skins like the shell-fish; and another that when they grow old they should dive in the "water of life" and come up little boys. It finishes, however, with the proposal of Paralysis being carried, but adds that only men were to die, not women.










 CHAPTER II.

Samoa.—Origin of the Name.


1. The rocks married the earth, and the earth became pregnant. Salevao, the god of the rocks, observed motion in the moa or centre of the earth. The child was born and named Moa, from the place where it was seen moving. Salevao ordered the umbilicus to be laid on a club, and cut with a stone; and hence the custom ever after on the birth of a man-child.

Salevao then provided water for washing the child and made it sa, or sacred to Moa. The rocks and the earth said they wished to get some of that water to drink. Salevao replied that if they got a bamboo he would send them a streamlet through it, and hence the origin of springs.

Salevao said he would become loose stones, and that everything which grew would be sa ia Moa, or sacred to Moa, till his hair was cut. After a time his hair was cut and the restriction taken off, and hence also the rocks and the earth were called Sa ia Moa, or as it is abbreviated, Samoa.

2. Tangaloa of the heavens had two children—a son called Moa, and a daughter called Lu. Lu married a brother chief of Tangaloa, and had a son, who was named Lu after herself. One night when Tangaloa lay down to sleep, he heard his grandson singing—

Moa Lu,

Moa Lu.

After a time he changed it to—

Lu Moa,

Lu Moa.

Tangaloa was annoyed at the presumption of the lad, as if he wished to be above Moa the firstborn. He feigned an errand, and called the boy to come and scratch his back. The boy went to perform the operation, but on stretching out his hand was seized by his grandfather, and beaten with the handle of his fly-flapper. Lu made his escape, came running down to the earth, and named it SAMOA.

3. At one time the land was flooded by the sea, and everything died except some fowls and pigeons. The pigeons flew away, but the Moa, or fowls, remained and were made sacred by Lu, and not to be killed, and hence called the Sa Moa or preserve fowls of Lu.

4. Tangaloa of the heavens and his son Lu built a canoe or vessel up in the heavens. They were aided by a carpenter called Manufili. When finished it was taken down and set on the Laueleele, or surface of the earth. There was no sea at that time.

Lu had a wife called Gaogao o le tai, expanse of sea. She had a son who was also called Lu, and when he grew up the vessel was given to him. When she next brought forth it was a lot of all kinds of shell-fish. Lu said to his mother, "What is the use of having all these things lying there bare in the sun?" "Leave it with me to make a lake for them," was her reply; and then she told him to go and get his vessel in order, and be ready to get into it when the sea was made.

The sea was the product of the next birth. Lu caught two fowls, and when the sea rose took them with him into the vessel. He was not many days afloat, some say six, when his vessel rested on the top of the mountain called Malata, in Atua, east end of Upolu. Lu lived there at the village called Uafato, and had there his Sa Moa, or preserve fowls, which were not to be killed. Another story says that Lu came from the west with his fowls, and that from his crew all the islands of the group were peopled. He was said to have come from Pulotu, Papatea, Pau, Vau, Aoao, and Ngaelu. Others say he came with his fowls direct from Tafiti apaau, or the Winged Fiji.

Two of the people of Tangaloa of the heavens came down to fish. As they were returning with two baskets of fish, the fowls of Lu leaped up to peck at the fish. The lads caught and killed the precious preserve, or Sa Moa, and ran off with them to the heavens.

In the morning Lu missed the fowls, and went off in search of them. He saw from the unbroken early morning cobwebs across the roads east and west, that no one had passed along there. He suspected the fishing party from the heavens, and away he went up there from the top of the mountain. He had nothing in his hand but his fly-flapper.

In the first heavens he smelled roast fowl, and presently he came upon the two culprits as they were eating, and believed that they were crunching the bones of the very fowls of which he was in search. He charged them. They did not deny, but commenced to lay the blame the one on the other, and hence the proverb to this day: "It was not I, but you." He set upon both of them with his fue, or fly-flapper, and hence the word to fue, or to fly-flapper, is used as a milder term to express beating or killing.

Away the lads fled, and he after them up through the nine heavens, laying out on them with his fue. When they reached the tenth heaven, Tangaloa made his appearance and called out, "What is all this about? Don't you know this is Malae totoa, the place of rest? There must be no fighting here."

In the tenth heaven no strife was allowed; the place was kept beautifully clean, no rubbish to be seen about the roads, and there were no clubs hanging in the houses.

Lu told the cause of his anger: his Sa Moa or preserve fowls had been stolen, and he had found the thieves in the very act of eating them. Tangaloa said, "It is indeed very bad; but now that you have left behind all the places where wars may be fought out, and have come to this heaven of peace, let your wrath abate, spare these men, and you shall go back with the title of King of heaven, and take my daughter Langituavalu, Eighth heavens, to be your wife." "Very good," said Lu; "let these men live, and let us be at peace, and conform to the custom of Malae totoa."

A handsome dowry was got up, the marriage took place, and Tangaloa told Lu to name the earth Samoa when he came down, and so keep in remembrance his preserve fowls.

The two came down, had a child, and named him Samoa, and from them these islands have been peopled. Hence also the proverb from this lady coming from heaven and having children on earth: "The heavens are swinging and touching the earth." Of any one who marries a person far away it is also said, "It is like Langituavalu."

At the marriage of Langituavalu and Lu, Tangaloa ordered all his people to contribute a fine white mat each, with which to form her dowry. A great feast was also provided, but only those were admitted who had contributed a white mat. When the festive day came there were many outside who were chagrined that they had not made an effort to get the white mat, and so have been permitted to share in the grand celebration, to the music of which they could only listen outside and in the distance.










 CHAPTER III.

A Future State—Religion, Etc.

The Samoans believed in a soul or disembodied spirit, which they called the angānga. Anga means to go or come, according to the particle of direction suffixed. Anga atu means to go away; anga mai signifies to come. The reduplicated angānga is used to designate the soul as distinct from the body, and which at death was supposed to go away from the body and proceed to the hadean regions under the ocean, which they called Pulotu.

In describing the localities about Falealupo in another chapter, we have noted some things about the lower regions which were supposed to enter from the neighbourhood of Falealupo. We know little, if anything, more of the notions which the Samoans had of a future state, and therefore pass on to the religion which prevailed all over the group.

At one time it was supposed that Samoa was destitute of any kind of religion, and by some of the early visitors the people were called "the godless Samoans." On closer acquaintance with them, however, it was discovered that they lived under the influence of a host of imaginary deities, claiming alike belief and corresponding practice.

At his birth a Samoan was supposed to be taken under the care of some god, or aitu, as it was called. The help of several of these gods was probably invoked in succession on the occasion, and the one who happened to be addressed just as the child was born was fixed on as the child's god for life.

These gods were supposed to appear in some visible incarnation, and the particular thing in which his god was in the habit of appearing was to the Samoan an object of veneration. It was, in fact, his idol, and he was careful never to injure it or treat it with contempt. One, for instance, saw his god in the eel, another in the shark, another in the turtle, another in the dog, another in the owl, another in the lizard, and so on throughout all the fish of the sea, and birds, and four-footed beasts, and creeping things. In some of the shell-fish, even, gods were supposed to be present. A man would eat freely of what was regarded as the incarnation of the god of another man, but the incarnation of his own particular god he would consider it death to injure or to eat. The god was supposed to avenge the insult by taking up his abode in that person's body, and causing to generate there the very thing which he had eaten, until it produced death. This class of genii, or tutelary deities, they called aitu fale, or gods of the house.

The father of the family was the high-priest, and usually offered a short prayer at the evening meal, that they might all be kept from fines, sickness, war, and death. Occasionally, too, he would direct that they have a family feast in honour of their household gods; and on these occasions a cup of their intoxicating ava draught was poured out as a drink-offering. They did this in their family house, where they were all assembled, supposing that their gods had a spiritual presence there, as well as in the material objects to which we have referred. Often it was supposed that the god came among them, and spoke through the father or some other member of the family, telling them what to do in order to remove a present evil or avert a threatened one. Sometimes it would be that the family should get a canoe built and keep it sacred to the god. They might travel in it and use it themselves, but it was death to sell or part with a canoe which had been built specially for the god.

Another class of Samoan deities may be called gods of the town or village. Every village had its god, and every one born in that village was regarded as the property of that god. I have got a child for so-and-so, a woman would say on the birth of her child, and name the village god. There was a small house or temple also consecrated to the deity of the place. Where there was no formal temple, the great house of the village, where the chiefs were in the habit of assembling, was the temple for the time being, as occasion required. Some settlements had a sacred grove as well as a temple, where prayers and offerings were presented.

In their temples they had generally something for the eye to rest upon with superstitious veneration. In one might be seen a conch shell, suspended from the roof in a basket made of cinnet network; and this the god was supposed to blow when he wished the people to rise to war. In another, two stones were kept. In another, something resembling the head of a man, with white streamers flying, was raised on a pole at the door of the temple, on the usual day of worship. In another, a cocoa-nut shell drinking-cup was suspended from the roof, and before it prayers were addressed and offerings presented. This cup was also used in oaths. If they wished to find out a thief, the suspected parties were assembled before the chiefs, the cup sent for, and each would approach, lay his hand on it, and say, "With my hand on this cup, may the god look upon me, and send swift destruction, if I took the thing which has been stolen." The stones and the shells were used in a similar way. Before this ordeal, the truth was rarely concealed. They firmly believed that it would be death to touch the cup and tell a lie.

The priests in some cases were the chiefs of the place; but in general some one in a particular family claimed the privilege, and professed to declare the will of the god. His office was hereditary. He fixed the days for the annual feasts in honour of the deity, received the offerings, and thanked the people for them. He decided also whether or not the people might go to war.

The offerings were principally cooked food. The first cup was in honour of the god. It was either poured out on the ground or waved towards the heavens. The chiefs all drank a portion out of the same cup, according to rank; and after that the food brought as an offering was divided and eaten there before the god. This feast was annual, and frequently about the month of May. In some places it passed off quietly; in others it was associated with games, sham-fights, night-dances, etc., and lasted for days. In time of war special feasts were ordered by the priests. Of the offerings on war occasions women and children were forbidden to partake, as it was not their province to go to battle. They supposed it would bring sickness and death on the party eating who did not go to the war, and hence were careful to bury or throw into the sea whatever food was over after the festival. In some cases the feasts in honour of the god were regulated by the appearance in the settlement of the bird which was thought to be the incarnation of the god. Whenever the bird was seen the priest would say that the god had come, and fix upon a day for his entertainment.

The village gods, like those of the household, had all some particular incarnation: one was supposed to appear as a bat, another as a heron, another as an owl. If a man found a dead owl by the roadside, and if that happened to be the incarnation of his village god, he would sit down and weep over it, and beat his forehead with stones till the blood flowed. This was thought pleasing to the deity. Then the bird would be wrapped up and buried with care and ceremony, as if it were a human body. This, however, was not the death of the god. He was supposed to be yet alive, and incarnate in all the owls in existence. The flight of these birds was observed in time of war. If the bird flew before them, it was a signal to go on; but if it crossed the path, it was a bad omen, and a sign to retreat. Others saw their village god in the rainbow, others saw him in the shooting star; and in time of war the position of a rainbow and the direction of a shooting star were always ominous.

The constant dread of the gods, and the numerous and extravagant demands of a cunning and avaricious priesthood, made the heathenism of Samoa a hard service.

I have collected and arranged alphabetically in the two following chapters the names of the principal gods formerly worshipped in Samoa. The notices of each will explain more fully the religion of the people, and especially that system of zoolatry which so extensively prevailed.










 CHAPTER IV.

Gods Superior—War And General Village Gods.

1. Aitu Langi, or Gods of heaven.


1. These gods were supposed to have fallen from the heavens at the call of a blind man to protect his son from a cannibal chief. They were scattered over several villages, but did not move about in the bodies of mortals. A large temple was erected to one of them in which there were ten seats on which sat the principal chiefs. A large shell was the only visible representation of the god, and in time of war it was carefully consulted. If it stood on end and made an unusual noise they went to battle cheerfully; if, however, it only murmured what they imagined to be "Go back, go back," there was no fighting that day. Tupai was the name of the high priest and prophet. He was greatly dreaded. His very look was poison. If he looked at a cocoa-nut tree it died, and if he glanced at a bread-fruit tree it also withered away.

2. Aitu langi was the name of a village god in another place, and supposed to be incarnate in the owl. If, when going to fight, an owl flew before, it was a good sign; but if across the road or backwards they returned immediately.

2. Alii Tu, or The God who stands.


This god was seen in the Ve'a, or rail (Rallus pectoralis). The flight of this bird was also observed during war. If it flew before, it was a good omen; if otherwise they went back disconcerted.

3. Ave I Le Tala, Or Take to the end of the house.


This was the name of an accoucheur god, whose priest went, when sent for, and prayed for the safety of the patient. This god is specially noted as having predicted the arrival of a powerful foreign god, who was to eat up all the gods of Samoa except one, and that was himself; and then he added pathetically through the priest to the family where he was supposed to reside, "When the great god comes, do not you all leave me, but let two still keep aloof and stand by me." On the introduction and rapid spread of Christianity many said, "The prediction of Ave i le tala has come true."

4. Fonge And Toafa.

1. These were the names of two oblong smooth stones which stood on a raised platform of loose stones inland of one of the villages. They were supposed to be the parents of Saato, a god who controlled the rain. When the chiefs and people were ready to go off for weeks to certain places in the bush for the sport of pigeon-catching, offerings of cooked taro and fish were laid on the stones, accompanied by prayers for fine weather and no rain. Any one who refused an offering to the stones was frowned upon; and in the event of rain was blamed and punished for bringing down the wrath of the fine-weather god, and spoiling the sports of the season.

2. Persons going to search for bush yams in time of scarcity gave a yam to the stones as a thank-offering, supposing that these gods caused the yams to grow, and could lead them to the best places for finding such edible roots.

3. Any one passing by casually with a basket of cooked food would stop and lay a morsel on the stones.

4. When such offerings were eaten in the night by dogs or rats, it was supposed that the god chose to become incarnate for the time being in the form of such living creatures.

5. Fanonga, Destruction.

1. This was the name of a war-god, and supposed to be incarnate in the Samoan owl (Strix delicatula). In time of war, offerings of food were presented to a pet one which was kept for the purpose. If it flew about above while the troops were walking along below that was a good omen; but if it flew away in the direction of the enemy it was supposed to have left the one party and gone to join the other, and therefore a calamity.

2. At the beginning of the annual fish festivals, the chiefs and people of the village assembled round the opening of the first oven, and give the first fish to the god.

3. A dead owl found under a tree in the settlement was the signal for all the village to assemble at the place, burn their bodies with firebrands, and beat their foreheads with stones till the blood flowed, and so they expressed their sympathy and condolence with the god over the calamity "by an offering of blood." He still lived, however, and moved about in all the other existing owls of the country.

6. Faamalu, Shade.

1. The name of a village god, and represented by a trumpet-shell. On the month for annual worship all the people met in the place of public gatherings with heaps of cooked food. First there were offerings and prayers to the god to avert calamities and give prosperity; then they feasted with and before their god, and after that any strangers present might eat.

At the same settlement a marine deity called Tamauanuu, or Plenty for the land, was worshipped at the same time. On that day no one dared to swim on his back off the settlement, or eat a cocoa-nut. Any one transgressing would have to go to the beach and beat his forehead with stones till the blood flowed, so as to prevent his being devoured by a shark the next time he went to fish.

In time of war Faamalu was also represented by a fish, the movements of which were watched. If it was seen to swim briskly they went to battle cheerfully; but if it turned round now and then on its back that was a veto on fighting.

Faamalu was also seen in a cloud or shade. If a cloud preceded them in going to battle they advanced courageously; if, however, the clouds were all behind they were afraid.

2. In a quarrel a mischief-maker would be cursed and given over to the wrath of Faamalu. If anything was stolen the sufferer would go along the road shouting and calling on Faamalu to be avenged on the thief.

3. In another district Faamalu was only a war-god—had a temple with a shell in it, and the shell was carried about with the troops. The trees all around the temple were sacred, and never used for any purpose.

7. Faaola, Life-giver.

The name of a war-god. Before going to fight the people of the district where he was worshipped all met and prayed that they might be "strong-hearted" and free from cowardice.

8. O Le Fe'e, The cuttle-fish (Octopus).

1. This was a war-god said to have been brought by a chief called Tapuaau, who swam hither from Fiji with his cuttle-fish. When taken into a house it showed a special fondness for a piece of white native cloth by stretching over to it, and hence this white cloth became an emblem of the god, and his worshippers in going to battle were known by white turbans, which they thought would please the god and be a defence against the enemy.
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