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PREFACE


It is not claimed that in this little volume all has been said that
might be said upon the subject treated.  On the contrary, the writer
has proceeded upon the belief that the doctrine of the Holy Spirit can
be better understood by limiting the sphere of discussion, rather than
by extending it to the largest bounds.  For finite beings, at least,
presence is more intelligible than omnipresence.  So, though the
subject of this book is in itself profoundly mysterious, we have sought
to simplify it by dwelling upon the time-ministry of the Holy Ghost
without entering upon the consideration of his eternal ministry.  What
the Spirit did before the incarnation of Christ, and what he may do
hereafter beyond the second advent of Christ, is a question hardly
touched upon in this volume.  We have sought rather to emphasize and to
magnify the great truth that the Paraclete is now present in the
church: that we are living in the dispensation of the Spirit, with all
the unspeakable blessing for the church and for the world which this
economy provides.  Hence, as we speak of the ministry of Christ {viii}
meaning a service embraced within defined limits, so we name this
volume the "Ministry of the Spirit," as referring to the work of the
Comforter extending from Pentecost to the end of this dispensation.


How deep a subject for a study!  What prayer more becoming for those
entering upon it than the humble petition that the Spirit himself will
teach us concerning the Spirit!  Deeply sensible of the imperfection of
this work, it is now committed to the use and blessing of that Divine
Person of the Godhead of whom it so unworthily speaks.


A. J. G.


BOSTON, Dec., 1894.


{ix}


INTRODUCTION


It is remarkable how many in these last days have been led to deal with
the sublime subject to which this treatise is devoted.  Without doubt
the mind of the church is being instructed, and her heart prepared for
a recognition of the indwelling, administration, and co-operation of
the blessed Paraclete, which has never been excelled in her history,
and is fraught with the greatest promise both to her and to the world.


Each of these treatises has brought out some new phase in respect to
the person or mission of the Holy Spirit, but I cannot recall one that
is so lucid, so suggestive, so scriptural, so deeply spiritual as this,
by my beloved friend, Dr. Gordon.  The chapters on the Embodying, the
Enduement, and the Administration of the Spirit seem specially fresh
and helpful.  But all is good, and deserving of prayerful perusal.  Let
only such truths be well wrought into the mental and spiritual
constitution {x} of God's servants, and there would be such a revival
of pure and undefiled religion in the churches, and such marvelous
results through them on the world that the age would close with a
world-wide Pentecost.  And there are many symptoms abroad that this
also is in the purpose of God.  Nothing else can meet the deepest needs
and yearnings of our time.


Christianity is beset with three powerful currents, which insidiously
operate to deflect her from her course.  Materialism, which denies or
ignores the supernatural, and concentrates its heed on ameliorating the
outward conditions of human life; criticism, which is clever at
analysis and dissection, but cannot construct a foundation on which the
religious faculty may build and rest; and a fine literary taste, which
has greatly developed of late, and is disposed to judge of power by
force of words or by delicacy of expression.


To all of these we have but one reply.  And that is, not a system, a
creed, a church, but the living Christ, who was dead, but is alive
forevermore, and has the keys to unlock all perplexities, problems, and
failures.  Though society could be {xi} reconstituted, and material
necessities be more evenly supplied, discontent would break out again
in some other form, unless the heart were satisfied with his love.  The
truth which he reveals to the soul, and which is ensphered in him, is
alone able to appease the consuming hunger of the mind for data on
which to construct its answer to the questions of life and destiny and
God, which are ever knocking at its door for solution.  And men have
yet to learn that the highest power is not in words or metaphors or
bursts of eloquence, but in the indwelling and out-working of the Word,
who is the wisdom and the power of God, and who deals with regions
below those where the mind vainly labors.


Jesus Christ, the ever-living Son of God, is the one supreme answer to
the restlessness and travail of our day.  But he cannot, he will not
reveal himself.  Each person in the Holy Trinity reveals another.  The
Son reveals the Father, but his own revelation awaits the testimony of
the Holy Ghost, which, though often given directly, is largely through
the church.  What we need then, and what the world is waiting for, is
the Son of God, borne witness to and revealed in all his radiant {xii}
beauty of the ministry of the Holy Spirit, as he energizes with and
through the saints that make up the holy and mystical body, the church.


It is needful to emphasize this distinction.  In some quarters it seems
to be supposed that the Holy Spirit himself is the solution of the
perplexities of our time.  Now what we may witness in some coming age
we know not, but in this it is clear that God in the person of Christ
is the one only and divine answer.  Here is God's yea and amen, the
Alpha and Omega, sight for the blind, healing for the paralyzed,
cleansing for the polluted, life for the dead, the gospel for the poor
and sad and comfortless.  Now we covet the gracious bestowal of the
Spirit, that he may take more deeply of the things of Christ, and
reveal them unto us.  When the disciples sought to know the Father, the
Lord said, He that hath seen me hath seen the Father.  It is his glory
that shines on my face, his will that molds my life, his purpose that
is fulfilled in my ministry.  So the blessed Paraclete would turn our
thought and attention from himself to him, with whom he is One in the
Holy Trinity, and whom he has come to reveal.


{xiii}


Throughout the so-called Christian centuries the voice of the Holy
Spirit has borne witness to the Lord, directly and mediately.
Directly, in each widespread quickening of the human conscience, in
each revival of religion, in each era of advance in the knowledge of
divine truth, in each soul that has been regenerated, comforted, or
taught.  Mediately his work has been carried on through the church, the
body of those that believe.  But, alas! how sadly his witness has been
weakened and hindered by the medium through which it has come.  He has
not been able to do many mighty works because of the unbelief which has
kept closed and barred those avenues through which he would have poured
his glad testimony to the unseen and glorified Lord.


The divisions of the church, her strife about matters of comparative
unimportance, her magnification of points of difference, her
materialism, her love of pelf and place and power, her accounting
herself rich and increased in goods and needing nothing, when she was
poor, and miserable, and blind, and naked—these things have not only
robbed her of her testimony, but have grieved and {xiv} quenched the
Holy Spirit, and nullified his testimony.


We gladly hail the signs that this period of apathy and resistance is
coming to a close.  The Church which is in the churches is making
herself felt, is arising from the dust and arraying herself in her
beautiful garments.  There is a widespread recognition of the unity of
all who believe, together with an increasing desire to magnify the
points of agreement and minimize those of divergence.  The great
conventions for the quickening of spiritual life on both sides of the
Atlantic in which believers meet, irrespective of name or sect, are
doing an incalculable amount of good in breaking down the old lines of
demarcation, and making real our spiritual oneness.  The teaching of
consecration and cleanliness of heart and life is removing those
obstacles that have restrained and drowned the Spirit's still small
voice.  The fuller's soap and the refiner's fire have been largely
resorted to, with the best results.  And as believers have become more
consistent and devoted, they have grown increasingly sensitive to the
indwelling, energy, and co-witness of the Holy Spirit.


{xv}


If only this glorious movement is permitted to achieve its full
purpose, the effect will be transcendently glorious.  The church will
become as pliant to the Divine Tenant as the resurrection body of our
Lord to the impulse of his divine nature.  And so the Lord Jesus will
increasingly become the object of human hope, the center around which
the concentric circles of human life shall circle.


That the Lord Jesus should be thus magnified and glorified through the
ministry of the Holy Spirit, and with this end in view, that the hearts
and lives of believers should be made more sensitive to and receptive
of his blessed energy, this treatise has been prepared; and I add my
testimony to the beloved author's, that in the mouth of two witnesses,
every word may be established; and my prayer to his that the yea of the
Spirit to the great voice of the gospel may be heard more mightily and
persistently amongst us.


{xvii}
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I


THE AGE-MISSION OF THE SPIRIT


{12}


"It is evident that the present dispensation under which we are is the
dispensation of the Spirit, or of the Third Person of the Holy Trinity.
To him in the Divine economy, has been committed the office of applying
the redemption of the Son to the souls of men by the vocation,
justification, and salvation of the elect.  We are therefore under the
personal guidance of the Third Person, as truly as the apostles were
under the guidance of the Second."—Henry Edward Manning.


{13}


THE AGE-MISSION OF THE SPIRIT—INTRODUCTORY


In some observations on the doctrine of the Spirit, which lie before us
as we write, an eminent professor of theology remarks on the
disproportionate attention which has been given to the person and work
of the Holy Spirit, as compared with that bestowed on the life and
ministry of Jesus Christ.  It is affirmed, moreover, that in many of
the works upon the subject now extant there is a lack of definiteness
of impression which leaves much still to be desired in the treatment of
this subject.  These observations lead us to ask: Why not employ the
same method in writing about the Third Person of the Trinity as we use
in considering the Second Person?  Scores of excellent lives of Christ
have been written; and we find that in these, almost without exception,
the divine story begins with Bethlehem and ends with Olivet.  Though
the Saviour lived before his incarnation, and continues to live after
his ascension, yet it gives a certain definiteness of impression to
limit one's view to his historic career, distinguishing his visible
life lived in time from his invisible life lived in eternity.


{14}


So in considering the Holy Spirit, we believe there is an advantage in
separating his ministry in time from his ministry before and after,
bounding it by Pentecost on the one side, and by Christ's second coming
on the other.  We have to confess that in many respects one of the best
treatises on the Spirit which we have found is by a Roman
Catholic—Cardinal Manning.  Notwithstanding the papistical errors
which abound in the volume, his general conception of the subject is in
some particulars admirable.  His treatise is called "The Temporal
Mission of the Holy Ghost."  How much is suggested by this title!  Just
as Jesus Christ had a time-ministry which he came into the world to
fulfill, and having accomplished it returned to the Father, so the Holy
Spirit, for the fulfillment of a definite mission, came into the world
at an appointed time; he is now carrying on his ministry on earth, and
in due time he will complete it and ascend to heaven again—this is
what these words suggest, and what, as we believe, the Scriptures
teach.  If we thus form a right conception of this present age-ministry
of the Spirit, we have a definite view-point from which to study his
operations in the ages past, and his greater mission, if there be such,
in the ages to come.


Now we conceive that the vagueness and mystery attaching in many minds
to the doctrine of the Spirit, are due largely to a failure to
recognize his {15} time-ministry, distinct from all that went before
and introductory to all that is to come after—a ministry with a
definite beginning and a definite termination.  Certainly no one can
read the farewell discourse of our Lord, as recorded by John, without
being impressed with the fact that just as distinctly as his own advent
was foretold by prophets and angels, he now announces the advent into
the world of another, co-equal with himself, his Divine successor, his
other self in the mysterious unity of the Godhead.  And moreover, it
seems clear to us that he implied that this coming One was to appear
not only for an appointed work, but for an appointed period: "He shall
give you another Comforter, that he may abide with you forever"—eis
ton aiõna.  If we translate literally and say "for the age," it
harmonizes with a parallel passage.  In giving the great commission,
Jesus says: "And lo, I am with you alway, even unto the end of the
age."  Here his presence by the Holy Ghost is evidently meant.  The
perpetuity of that presence is guaranteed, "with you all the days"; and
its bound determined, "unto the end of the age."  Not that it need be
argued that he shall not be here after this dispensation is finished;
but that there is such a thing as a temporal mission of the Holy Spirit
does seem to be implied.  And a full study confirms the view.  The
present is the dispensation of {16} the Holy Ghost; the age-work which
he inaugurated on the day of Pentecost is now going on, and it will
continue until the Lord Jesus returns from heaven, when another order
will be ushered in and another dispensational ministry succeed.


In the well-known work of Moberly, on "The Administration of the Holy
Spirit in the Body of Christ," the author divides the course of
redemption thus far accomplished into these three stages: The first
age, God the Father; the second age, God the Son; and the third age,
God the Holy Ghost.  This distribution seems to be correct, and so does
his remark upon the inauguration of the last of these periods on the
day of Pentecost.  "At that moment," he says, "the third stage of the
development [manifestation] of God for the restoration of the world
finally began, never to come to an end or to be superseded on earth
till the restitution of all things, when the Son of Man shall come
again in the clouds of heaven, in like manner as his disciples saw him
go into heaven."  And what shall be the next period, "the age to come,"
whose powers they have already tasted who have been "made partakers of
the Holy Ghost"?  This question need not be answered, as we have done
all that is required, defined the age of the Spirit which constitutes
the field in which our entire discussion lies.


{17}


II


THE ADVENT OF THE SPIRIT


{18}


"Therefore the Holy Ghost on this day—Pentecost—descended into the
temple of his apostles, which he had prepared for himself, as a shower of
sanctification, appearing no more as a transient visitor, but as a
perpetual Comforter and as an eternal inhabitant.  He came therefore on
this day to his disciples, no longer by the grace of visitation and
operation, but by the very presence of his majesty."—Augustine.


{19}


II


THE ADVENT OF THE SPIRIT


"For the Holy Ghost was not yet," is the more than surprising saying of
Jesus when speaking of "the Spirit which they that believe on him should
receive."  Had not the Spirit been seen descending upon Jesus like a dove
at his baptism, and remaining on him?  Had he not been the divine agent
in creation, and in the illumination and inspiration of the patriarchs
and prophets and seers of the old dispensation?  How then could Jesus say
that he "was not yet given," as the words read in our Common version?
The answer to this question furnishes our best point of departure for an
intelligent study of the doctrine of the Spirit.  Augustine calls the day
of Pentecost the "dies natalis" of the Holy Ghost; and for the same
reason that the day when Mary "brought forth her first-born son" we name
"the birthday of Jesus Christ."  Yet Jesus had existed before he lay in
the cradle at Bethlehem; he was "in the beginning with God"; he was the
agent in creation.  By him all things were.  But on the day of his birth
he became incarnate, that in the flesh he might fulfill his great {20}
ministry as the Apostle and High Priest of our confession, manifesting
God to men, and making himself an offering for the sins of the world.
Not until after his birth in Bethlehem was Jesus in the world in his
official capacity, in his divine ministry as mediator between man and
God; and so not till after the day of Pentecost was the Holy Spirit in
the world in his official sphere, as mediator between men and Christ.  In
the following senses then is Augustine's saying true, which calls
Pentecost "the birthday of the Spirit":


1.  The Holy Spirit, from that time on, took up his residence on earth.
The Christian church throughout all this dispensation is the home of the
Spirit as truly as heaven, during this same period, is the home of Jesus
Christ.  This is according to that sublime word of Jesus, called by one
"the highest promise which can be made to man": "If a man love me he will
keep my words: and my Father will love him, and we will come unto him,
and make our abode with him" (John 14: 23).  This promise was fulfilled
at Pentecost, and the first two Persons of the Godhead now hold residence
in the church through the Third.  The Holy Spirit during the present time
is in office on earth; and all spiritual presence and divine communion of
the Trinity with men are through him.  In other words, while the Father
and the Son are visibly and personally in heaven, they are invisibly here
in the {21} body of the faithful by the indwelling of the Comforter.  So
that though we affirm that on the day of Pentecost the Holy Spirit came
to dwell upon earth for this entire dispensation, we do not imply that he
thereby ceased to be in heaven.  Not with God, as with finite man, does
arrival in one place necessitate withdrawal from another.  Jesus uttered
a saying concerning himself so mysterious and seemingly contradictory
that many attempts have been made to explain away its literal and obvious
meaning: "And no man hath ascended up to heaven but he that came down
from heaven, even the Son of man who is in heaven"—Christ on earth, and
yet in glory; here and there, at the same time, just as a thought which
we embody in speech and send forth from the mind, yet remains in the mind
as really and distinctly as before it was expressed.  Why should this
saying concerning our divine Lord seem incredible?  And as with the Son,
so with the Spirit.  The Holy Ghost is here, abiding perpetually in the
church; and he is likewise there, in communion with the Father and the
Son from whom he proceeds, and from whom, as co-equal partner in the
Godhead, he can never be separated any more than the sunbeam can be
dissociated from the sun in which it has its source.


2.  Again: The Holy Spirit, in a mystical but very real sense, became
embodied in the church on the day of Pentecost.  Not that we would by any
{22} means put this embodiment on the same plane with the incarnation of
the Second Person of the Trinity.  When "the Word was made flesh and
dwelt among us," it was God entering into union with sinless humanity;
here it is the Holy Spirit uniting himself with the church in its
imperfect and militant condition.  Nevertheless, it is according to
literal Scripture that the body of the faithful is indwelt by the divine
Spirit.  In this fact we have the distinguishing peculiarity of the
present dispensation.  "For he dwelleth with you and shall be in you!"
said Jesus, speaking anticipatively of the coming of the Comforter; and
so truly was this prediction fulfilled that ever after the day of
Pentecost the Holy Spirit is spoken of as being in the church.  "If so
be that the Spirit of God dwell in you" is the inspired assumption on
which the deep teaching in Romans eighth proceeds.  All the recognition
and deference which the disciples paid to their Lord they now pay to the
Holy Spirit, his true vicar, his invisible self, present in the body of
believers.  How artlessly and naturally this comes out in the findings of
the first council at Jerusalem: "It seemed good to the Holy Ghost and to
us" runs the record; as though it had been said: "Peter and James and
Barnabas and Saul and the rest were present, and also just as truly was
the Holy Ghost."


And when the first capital sin was committed in the church, in the
conspiracy and falsehood {23} of Ananias and Sapphira, Peter's question
is: "Why hath Satan filled thine heart to lie to the Holy Ghost?"  "How
is it that ye have agreed together to tempt the Holy Ghost?"  Not only is
the personal presence of the Spirit in the body of believers thus
distinctly recognized, but he is there in authority and supremacy, as the
center of the assembly.  "Incarnated in the church!" do we say?  We get
this conception by comparing together the inspired characterizations of
Christ and of the church.  "This temple" was the name which he gave to
his own divine person, greatly to the scandal and indignation of the
Jews; and the evangelist explains to us that "he spoke of the temple of
his body."  A metaphor, a type! do we say?  No!  He said so because it
was so.  "The Word was made flesh and tabernacled among us, and we beheld
his glory" (John 1: 14).  This is temple imagery.  "Tabernacled"
(eschênôsen) is the word used in Scripture for the dwelling of God with
men; and the temple is God's dwelling-place.  The "glory" harmonizes with
the same idea.  As the Shechinah cloud rested above the mercy-seat, the
symbol and sign of God's presence, so from the Holy of Holies of our
blessed Lord's heart did the glory of God shine forth, "the glory as of
the only begotten of the Father, full of grace and truth," certifying him
to be the veritable temple of the Most High.


After his ascension and the sending down of the {24} Spirit, the church
takes the name her Lord had borne before; she is the temple of God, and
the only temple which he has on earth during the present dispensation.
"Know ye not that ye are the temple of God, and that the Spirit of God
dwelleth in you?" asks the apostle.  This he speaks to the church in its
corporate capacity.  "A holy temple in the Lord, in whom ye also are
builded together for a habitation of God through the Spirit," is the
sublime description in the Epistle to the Ephesians.  It is enough that
we now emphasize the fact that the same language is here applied to the
church which Christ applies to himself.  As with the Head, so with the
mystical body; each is indwelt by the Holy Spirit, and thus is God in
some sense incarnated in both; and for the same reason.  Christ was "the
Image of the Invisible God"; and when he stood before men in the flesh he
could say to them, "He that hath seen me hath seen the Father."  Not
otherwise than through the incarnation, so far as we know, could the
unknown God become known, and the unseen God become seen.  So, after
Christ had returned to the Father, and the world saw him no more, he sent
the Paraclete to be incarnated in his mystical body, the church.  As the
Father revealed himself through the Son, so the Son by the Holy Spirit
now reveals himself through the church; as Christ was the image of the
invisible God, so the church is appointed to be {25} the image of the
invisible Christ; and his members, when they are glorified with him,
shall be the express image of his person.


This then is the mystery and the glory of this dispensation; not less
true because mysterious; not less practical because glorious.  In an
admirable work on the Spirit, the distinction between the former and the
present relation of the Spirit is thus stated: "In the old dispensation
the Holy Spirit wrought upon believers, but did not in his person dwell
in believers and abide permanently in them.  He appeared unto men; he did
not incarnate himself in man.  His action was intermittent; he went and
came like the dove which Noah sent forth from the ark, and which went to
and fro, finding no rest; while in the new dispensation he dwells, he
abides in the heart as the dove, his emblem, which John saw descending
and alighting on the head of Jesus.  Affianced of the soul, the Spirit
went oft to see his betrothed, but was not yet one with her; the marriage
was not consummated until the Pentecost, after the glorification of Jesus
Christ."[1]


3.  A still more obvious reason why before the day of Pentecost it could
be said that "the Holy Ghost was not yet," is contained in the words,
"Because that Jesus was not yet glorified."  In the order of the
unfolding ages we see each of the persons of the Godhead in turn
exercising an earthly {26} ministry and dealing with man in the work of
redemption.  Under the law, God the Father comes down to earth and speaks
to men from the cloud of Sinai and from the glory above the mercy-seat;
under grace, God the Son is in the world, teaching, suffering, dying, and
rising again; under the dispensation of election and out-gathering now
going on, the Holy Spirit is here carrying on the work of renewing and
sanctifying the church, which is the body of Christ.  There is a
necessary succession in these Divine ministries, both in time and in
character.  In the days of Moses it might have been said: "Christ is not
yet," because the economy of God-Jehovah was not completed.  The law must
first be given, with its sacrifices and types and ceremonies and shadows;
man must be put on trial under the law, till the appointed time of his
schooling should be completed.  Then must Christ come to fulfill all
types and terminate all sacrifices in himself; to do for us "what the law
could not do in that it was weak through the flesh," and to become "the
end of the law for righteousness to every one that believeth."  When in
turn Christ had completed his redemption-work by dying on the cross for
our sins, and rising again from the dead for our justification, and had
taken his place at God's right hand for perpetual intercession, then
the Holy Ghost came down to communicate and realize to the church the
finished work of Christ.  {27} In a word, as God the Son fulfills to men
the work of God the Father, so God the Holy Ghost realizes to human
hearts the work of God the Son.


There is a holy deference, if we may so say, between the Persons of the
Trinity in regard to their respective ministries.  When Christ was in
office on earth, the Father commends us to him, speaking from heaven and
saying: "This is my beloved Son, hear ye him"; when the Holy Ghost had
entered upon his earthly office, Christ commends us to him, speaking
again from heaven with sevenfold reiteration, saying: "He that hath an
ear, let him hear what the Spirit saith unto the churches."[2]  As each
Person refers us to the teaching of the other, so in like manner does
each in turn consummate the ministry of the other.  Christ's words and
works were not his own, but his Father's: "The words which I speak unto
you I speak not of myself, but the Father that dwelleth in me he doeth
the works."[3]  The Spirit's teaching and communications are not his own,
but Christ's: "Howbeit when he the Spirit of truth is come, he will guide
you into all truth; for he shall not speak of himself; but whatsoever he
shall hear that shall he speak; and he will show you things to come."
"He shall glorify me; for he shall receive of mine and show it unto
you."


This order in the ministries of the Persons of {28} the Godhead is so
fixed and eternal that we find it distinctly foreshadowed even in the
typical teaching of the Old Testament.  Many speak slightingly of the
types, but they are as accurate as mathematics; they fix the sequence of
events in redemption as rigidly as the order of sunrise and noontide is
fixed in the heavens.  Nowhere in tabernacle or in temple, shall we ever
find the laver placed before the altar.  The altar is Calvary and the
laver is Pentecost; one stands for the sacrificial blood, the other for
the sanctifying Spirit.  If any high priest were ignorantly to approach
the brazen laver without first having come to the brazen altar, we might
expect a rebuking voice to be heard from heaven: "Not yet the washing of
water"; and such a saying would signify exactly the same as: "Not yet the
Holy Ghost."


Again, when the leper was to be cleansed, observe that the blood was to
be put upon the tip of his right ear, the thumb of his right hand, and
the great toe of his right foot; and then the oil was to be put upon the
right ear, the right thumb, and the right foot—the oil upon the blood
of the trespass-offering (Lev. 14).  Never, we venture to say, in all
the manifold repetitions of this divine ceremony, was this order once
inverted, so that the oil was first applied, and then the blood; which
means, interpreting type into antitype, that it was impossible that
Pentecost could have preceded Calvary, or {29} that the outpouring of the
Spirit should have anticipated the shedding of the blood.


Then let us reflect, that not only the order of these two great events of
redemption was fixed from the beginning, but their dates were marked in
the calendar of typical time.  The slaying of the paschal lamb told to
generation after generation, though they knew it not, the day of the year
and week on which Christ our Passover should be sacrificed for us.  The
presentation of the wave sheaf before the Lord, "on the morrow after the
Sabbath"[1] had for long centuries fixed the time of our Lord's
resurrection on the first day of the week.  And the command to "count
from the morrow after the Sabbath, from the day that ye brought the sheaf
of the wave offering, seven Sabbaths,"[4] determined the day of
Pentecost as the time of the descent of the Spirit.  We sometimes think
of the disciples waiting for an indefinite period in that upper room for
the fulfillment of the promise of the Father; but the time had been fixed
not only with God in eternity, but in the calendar of the Hebrew ritual
upon earth.  They tarried in prayer for ten days, simply because after
the forty days of the Lord's sojourn on earth subsequent to his
resurrection, ten days remained of the "seven Sabbaths" period.


To sum up what we are saying: The Spirit of God is the successor of the
Son of God in his {30} official ministry on earth.  Until Christ's
earthly work for his church had been finished, the Spirit's work in this
world could not properly begin.  The office of the Holy Ghost is to
communicate Christ to us—Christ in his entireness.  However perfectly
the photographer's plate has been prepared, there can be no picture until
his subject steps into his place and stands before him.  Our Saviour's
redemptive work was not completed when he died on the cross, or when he
rose from the dead, or even when he ascended from the brow of Olivet.
Not until he sat down in his Father's throne, summing up all his ministry
in himself,—"I am he that liveth and was dead, and behold I am alive
forevermore,"—did the full Christ stand ready to be communicated to his
church.[5]  By the first Adam's sin, God's communion with man through the
Holy Ghost was broken, and their union ruptured.  When the second Adam
came up from his cross and resurrection, and took his place at God's
right hand, there was a restoration of this broken fellowship.  Very
beautiful are {31} the words of our risen Lord as bearing on this point:
"I ascend to my Father and your Father, to my God and your God."[6]  The
place which the divine Son had won for himself in the Father's heart, he
had won for us also.  All of acceptance and standing and privilege which
was now his, was ours too, by redemptive right; and the Holy Ghost is
sent down to confirm and realize to us what he had won for us.  Without
the expiatory work of Christ for us, the sanctifying work of the Spirit
in us were impossible; and on the other hand, without the work of the
Spirit within us, the work of Christ for us were without avail.

