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Soliloquies, Book I

 

As I had been long revolving with myself matters many and various, and had been for many days sedulously inquiring both concerning myself and my chief good, or what of evil there was to be avoided by me: suddenly some one addresses me, whether I myself, or some other one, within me or without, I know not. For this very thing is what I chiefly toil to know. There says then to me, let us call it Reason — Behold, assuming that you had discovered somewhat, to whose charge would you commit it, that you might go on with other things? A. To the memory, no doubt. R. But is the force of memory so great as to keep safely everything that may have been wrought out in thought? A. It hardly could, nay indeed it certainly could not. R. Therefore you must write. But what are you to do, seeing that your health recoils from the labor of writing? Nor will these things bear to be dictated, seeing they consent not but with utter solitude. A. True. Therefore I am wholly at a loss what to say. R. Entreat of God health and help, that you may the better compass your desires, and commit to writing this very petition, that you may be the more courageous in the offspring of your brain. Then, what you discover sum up in a few brief conclusions. Nor care just now to invite a crowd of readers; it will suffice if these things find audience among the few of your own city.

 

2. O God, Framer of the universe, grant me first rightly to invoke You; then to show myself worthy to be heard by You; lastly, deign to set me free. God, through whom all things, which of themselves were not, tend to be. God, who withholdest from perishing even that which seems to be mutually destructive. God, who, out of nothing, hast created this world, which the eyes of all perceive to be most beautiful. God, who dost not cause evil, but causest that it be not most evil. God, who to the few that flee for refuge to that which truly is, showest evil to be nothing. God, through whom the universe, even taking in its sinister side, is perfect. God, from whom things most widely at variance with You effect no dissonance, since worser things are included in one plan with better. God, who art loved, wittingly or unwittingly, by everything that is capable of loving. God, in whom are all things, to whom nevertheless neither the vileness of any creature is vile, nor its wickedness harmful, nor its error erroneous. God, who hast not willed that any but the pure should know the truth. God, the Father of truth, the Father of wisdom, the Father of the true and crowning life, the Father of blessedness, the Father of that which is good and fair, the Father of intelligible light, the Father of our awakening and illumination, the Father of the pledge by which we are admonished to return to You.

 

3. You I invoke, O God, the Truth, in whom and from whom and through whom all things are true which anywhere are true. God, the Wisdom, in whom and from whom and through whom all things are wise which anywhere are wise. God, the true and crowning Life, in whom and from whom and through whom all things live, which truly and supremely live. God, the Blessedness, in whom and from whom and through whom all things are blessed, which anywhere are blessed. God, the Good and Fair, in whom and from whom and through whom all things are good and fair, which anywhere are good and fair. God, the intelligible Light, in whom and from whom and through whom all things intelligibly shine, which anywhere intelligibly shine. God, whose kingdom is that whole world of which sense has no ken. God, from whose kingdom a law is even derived down upon these lower realms. God, from whom to be turned away, is to fall: to whom to be turned back, is to rise again: in whom to abide, is to stand firm. God, from whom to go forth, is to die: to whom to return, is to revive: in whom to have our dwelling, is to live. God, whom no one loses, unless deceived: whom no one seeks, unless stirred up: whom no one finds, unless made pure. God, whom to forsake, is one thing with perishing; towards whom to tend, is one thing with living: whom to see is one thing with having. God, towards whom faith rouses us, hope lifts us up, with whom love joins us. God, through whom we overcome the enemy, You I entreat. God, through whose gift it is, that we do not perish utterly. God, by whom we are warned to watch. God, by whom we distinguish good from ill. God, by whom we flee evil, and follow good. God, through whom we yield not to calamities. God, through whom we faithfully serve and benignantly govern. God, through whom we learn those things to be another's which aforetime we accounted ours, and those things to be ours which we used to account as belonging to another. God, through whom the baits and enticements of evil things have no power to hold us. God, through whom it is that diminished possessions leave ourselves complete. God, through whom our better good is not subject to a worse. God, through whom death is swallowed up in victory. God, who turns us to Yourself. God, who strips us of that which is not, and arrayest us in that which is. God, who makes us worthy to be heard. God, who fortifies us. God, who leads us into all truth. God, who speaks to us only good, who neither terrifies into madness nor allows another so to do. God, who calls us back into the way. God, who leads us to the door of life. God, who causes it to be opened to them that knock. God, who gives us the bread of life. God, through whom we thirst for the draught, which being drunk we never thirst. God, who convinces the world of sin, of righteousness, and of judgment. God, through whom it is that we are not disturbed by those who refuse to believe. God, through whom we disapprove the error of those, who think that there are no merits of souls before You. God, through whom it comes that we are not in bondage to the weak and beggarly elements. God, who cleanses us, and prepares us for Divine rewards, to me propitious come Thou.

 

4. Whatever has been said by me, Thou the only God, do Thou come to my help, the one true and eternal substance, where is no discord, no confusion, no shifting, no indigence, no death. Where is supreme concord, supreme evidence, supreme steadfastness, supreme fullness, and life supreme. Where nothing is lacking, nothing redundant. Where Begetter and Begotten are one. God, whom all things serve, that serve, to whom is compliant every virtuous soul. By whose laws the poles revolve, the stars fulfill their courses, the sun vivifies the day, the moon tempers the night: and all the framework of things, day after day by vicissitude of light and gloom, month after month by waxings and wanings of the moon, year after year by orderly successions of spring and summer and fall and winter, cycle after cycle by accomplished concurrences of the solar course, and through the mighty orbs of time, folding and refolding upon themselves, as the stars still recur to their first conjunctions, maintains, so far as this merely visible matter allows, the mighty constancy of things. God, by whose ever-during laws the stable motion of shifting things is suffered to feel no perturbation, the thronging course of circling ages is ever recalled anew to the image of immovable quiet: by whose laws the choice of the soul is free, and to the good rewards and to the evil pains are distributed by necessities settled throughout the nature of everything. God, from whom distil even to us all benefits, by whom all evils are withheld from us. God, above whom is nothing, beyond whom is nothing, without whom is nothing. God, under whom is the whole, in whom is the whole, with whom is the whole. Who hast made man after Your image and likeness, which he discovers, who has come to know himself. Hear me, hear me, graciously hear me, my God, my Lord, my King, my Father, my Cause, my Hope, my Wealth, my Honor, my House, my Country, my Health, my Light, my Life. Hear, hear, hear me graciously, in that way, all Your own, which though known to few is to those few known so well.

 

5. Henceforth You alone do I love, You alone I follow, You alone I seek, You alone am I prepared to serve, for You alone are Lord by a just title, of Your dominion do I desire to be. Direct, I pray, and command whatever You will, but heal and open my ears, that I may hear Your utterances. Heal and open my eyes, that I may behold Your significations of command. Drive delusion from me, that I may recognize You. Tell me whither I must tend, to behold You, and I hope that I shall do all things You may enjoin. O Lord, most merciful Father receive, I pray, Your fugitive; enough already, surely, have I been punished, long enough have I served Your enemies, whom You have under Your feet, long enough have I been a sport of fallacies. Receive me fleeing from these, Your house-born servant, for did not these receive me, though another Master's, when I was fleeing from You? To You I feel I must return: I knock; may Your door be opened to me; teach me the way to You. Nothing else have I than the will: nothing else do I know than that fleeting and falling things are to be spurned, fixed and everlasting things to be sought. This I do, Father, because this alone I know, but from what quarter to approach You I do not know. Do Thou instruct me, show me, give me my provision for the way. If it is by faith that those find You, who take refuge with You then grant faith: if by virtue, virtue: if by knowledge, knowledge. Augment in me, faith, hope, and charity. O goodness of Yours, singular and most to be admired!

 

7. A. Behold I have prayed to God. R. What then would you know? A. All these things which I have prayed for. R. Sum them up in brief. A. God and the soul, that is what I desire to know. R. Nothing more? A. Nothing whatever. R. Therefore begin to inquire. But first explain how, if God should be set forth to you, you would be able to say, It is enough. A. I know not how He is to be so set forth to me as that I shall say, It is enough: for I believe not that I know anything in such wise as I desire to know God. R. What then are we to do? Do you not judge that first you ought to know, what it is to know God sufficiently, so that arriving at that point, you may seek no farther? A. So I judge, indeed: but how that is to be brought about, I see not. For what have I ever understood like to God, so that I could say, As I understand this, so would I fain understand God? R. Not having yet made acquaintance with God, whence have you come to know that you know nothing like to God? A. Because if I knew anything like God, I should doubtless love it: but now I love nothing else than God and the soul, neither of which I know. R. Do you then not love your friends? A. Loving them, how can I otherwise than love the soul? R. Do you then love gnats and bugs similarly? A. The animating soul I said I loved, not animals. R. Men are then either not your friends, or you do not love them. For every man is an animal, and you say that you do not love animals. A. Men are my friends, and I love them, not in that they are animals, but in that they are men, that is, in that they are animated by rational souls, which I love even in highwaymen. For I may with good right in any man love reason, even though I rightly hate him, who uses ill that which I love. Therefore I love my friends the more, the more worthily they use their rational soul, or certainly the more earnestly they desire to use it worthily.

 

8. R. I allow so much: but yet if any one should say to you, I will give you to know God as well as you know Alypius, would you not give thanks, and say, It is enough? A. I should give thanks indeed: but I should not say, It is enough. R. Why, I pray? A. Because I do not even know God so well as I know Alypius, and yet I do not know Alypius well enough. R. Beware then lest shamelessly you would fain be satisfied in the knowledge of God, who hast not even such a knowledge of Alypius as satisfies. A. Non sequitur. For, comparing it with the stars, what is of lower account than my supper? And yet what I shall sup on tomorrow I know not: but in what sign the moon will be, I need take no shame to profess that I know. R. Is it then enough for you to know God as well as you do know in what sign the moon will hold her course tomorrow? A. It is not enough, for this I test by the senses. But I do not know whether or not either God, or some hidden cause of nature may suddenly change the moon's ordinary course, which if it came to pass, would render false all that I had presumed. R. And do you believe that this may happen? A. I do not believe. But I at least am seeking what I may know, not what I may believe. Now everything that we know, we may with reason perhaps be said to believe, but not to know everything which we believe. R. In this matter therefore you reject all testimony of the senses? A. I utterly reject it. R. That friend of yours then, whom you say you do not yet know, is it by sense that you wish to know him or by intellectual perception? A. Whatever in him I know by sense, if indeed anything is known by sense, is both mean and sufficiently known. But that part which bears affection to me, that is, the mind itself, I desire to know intellectually. R. Can it, indeed, be known otherwise? A. By no means. R. Do you venture then to call your friend, your inmost friend, unknown to you? A. Why not venture? For I account most equitable that law of friendship, by which it is prescribed, that as one is to bear no less, so he is to bear no more affection to his friend than to himself. Since then I know not myself, what injury does he suffer, whom I declare to be unknown to me, above all since (as I believe) he does not even know himself? R. If then these things which you would fain know, are of such a sort as are to be intellectually attained, when I said it was shameless in you to crave to know God, when you know not even Alypius, you ought not to have urged to me the similitude of your supper and the moon, if these things, as you have said, appertain to sense.

 

9. But let that go, and now answer to this: if those things which Plato and Plotinus have said concerning God are true, is it enough for you to know God as they knew him? A. Even allowing that those things which they have said are true, does it follow at once that they knew them? For many copiously utter what they do not know, as I myself have said that I desired to know all those things for which I prayed, which I should not desire if I knew them already: yet I was none the less able to enumerate them all. For I have enumerated not what I intellectually comprehended, but things which I have gathered from all sides and entrusted to my memory, and to which I yield as ample a faith as I am able: but to know is another thing. R. Tell me, I pray, do you at least know in geometry what a line is? A. So much I certainly know. R. Nor in professing so do you stand in awe of the Academicians? A. In no wise. For they, as wise men, would not run the risk of erring: but I am not wise. Therefore as yet I do not shrink from professing the knowledge of those things which I have come to know. But if, as I desire, I should ever have attained to wisdom, I will do what I may find her to suggest. R. I except not thereto: but, I had begun to inquire, as you know a line, do you also know a ball, or, as they say, a sphere? A. I do. R. Both alike, or one more, one less? A. Just alike. I am altogether certain of both. R. Have you grasped these by the senses or the intellect? A. Nay, I have essayed the senses in this matter as a ship. For after they had carried me to the place I was aiming for, and I had dismissed them, and was now, as it were, left on dry ground, where I began to turn these things over in thought, the oscillations of the senses long continued to swim in my brain. Wherefore it seems to me that it would be easier to sail on dry land, than to learn geometry by the senses, although young beginners seem to derive some help from them. R. Then you do not hesitate to call whatever acquaintance you have with such things, Knowledge? A. Not if the Stoics permit, who attribute knowledge only to the Wise Man. Certainly I maintain myself to have the perception of these things, which they concede even to folly: but neither am I at all in any great fear of the stoics: unquestionably I hold those things which you have questioned me of in knowledge: proceed now till I see to what end you question me of them. R. Be not too eager, we are not pressed for time. But give strict heed, lest you should make some rash concession. I would fain give you the joy of things wherein you fear not to slip, and do you enjoin haste, as in a matter of no moment? A. God grant the event as you forecast it. Therefore question at your will, and rebuke me more sharply if I err so again.

 

10. R. It is then plain to you that a line cannot possibly be longitudinally divided into two? A. Plainly so. R. What of a cross-section? A. This, of course, is possible to infinity. R. But is it equally apparent that if, beginning with the centre, you make any sections you please of a sphere, no two resulting circles will be equal? A. It is equally apparent. R. What are a line and a sphere? Do they seem to you to be identical, or somewhat different? A. Who does not see that they differ very much? R. If then you know this and that equally well, while yet, as you acknowledge, they differ widely from each other, there must be an indifferent knowledge of different things. A. Who ever disputed it? R. You, a little while ago. For when I asked you what way of knowing God was in your desire, such that you could say, It is enough, you answered that you could not explain this, because you had no perception held in such a way as that in which you desired to perceive God, for that you knew nothing like God. What then? Are a line and sphere alike? A. Absurd. R. But I had asked, not what you knew such as God, but what you knew so as you desire to know God. For you know a line in such wise as you know a sphere, although the properties of a line are not those of a sphere. Wherefore answer whether it would suffice you to know God in such wise as you know that geometrical ball; that is, to be equally without doubt concerning God as concerning that.
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