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Preface


 


This new study by Cinzia Randazzo gives a good systematic introduction into the relation between the various ways, the fathers have conceptualized the generation of the Logos and the birth of Jesus. In the past, both topics were often dealt with separately, as the first fell into the Trinitarian debate (or that of the relation between Father and Son), while the second was discussed in the light of the Christological controversies. As the junction of the two topics through the centuries is a vast area of research, it is one of the achievements of this study to have given the research community an entry into it.
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Introduction


 


 


This contribution is born out of the fact that the studies done in field patristic on the thematic of the Logos and on the person of Jesus orbit in the first case more on the notions relating to the entity of the Logos and to his characteristics,1 while in the second case on the sense theological-salvific of the coming of Jesus and of his death,2 as well as on that one eschatological and anagogical.3 Six studies interesting, where the authors are about to grasp the relationship that subsists between the exit of the Logos in the sense non temporal and the exit of the Logos in the sense temporal, are those ones of DALEY, of XIA, of SPOERL, of BATHRELLOS, of YARNOLD and of BEBIS4 according to whom such relationship stays in the concept of the indivisibility and of the inseparability. From such studies we set out to give a further contribution about the thematic of the relationship between the begetting of the Logos and the birth of Jesus always in field patristic, limitedly to the arc of time of the first 4 centuries of the Christian era, non excluding the references to the literature apocryphal New Testamentary and to some texts gnostic christian.


From such premise, the present study proposes, through an analysis of the texts relating to Mary and to Christ in the first four centuries of the Christian era, to illustrate, from a side, the modalities that permit to the Logos to distinguish oneself from the Father - trying to specify the relationship that exists between the action of the begetting and the formalities that implicate such relationship - and, from the other, the effects that gush from such relationship.


In other words this study aims to individualize the peculiar traits which are at the base of the expression of the Logos from the Father and to their consequent impact and effect that these ones have with the exit of the Logos, before in field non temporal and afterwards in that one temporal.


It's about to see those which are the modalities and the effects inherent the relationship that is produced between the emission non temporal of the Logos and that one historical of the same, not excluding the figure of the Spirit Holy and that one of Mary, unique intermediaries - the first one for divine part and the second for human part - responsible in the articulation and in the management of such relationship.


The arc of time, in which we are about to do the present search, goes from the historical period of the apostolic Fathers until to John Chrysostom.


With regard to the abbreviations, that will be in the notes at the bottom of the pages, we refer, for the understanding of the same, to those that are enumerated in the text of the Clavis Patrum Graecorum5 and in the years of Studia Patristica.


The present study, compared to the previous, is more extensive since was enriched not only of pertinent concepts drawn from a careful selection of the texts relating to the Apocrypha of the New Testament and to those gnostics (including Marcion), but also and above all because have been included the precious indications communicated by the great Professor Markus VINZENT, who has edited the present book. 
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APPROACH MODAL:
 THE TRAITS RELATING TO THE EXIT OF THE LOGOS AND THEIR RELATIONSHIP


 


 


In this first stage of the present search we try to determine the traits characteristic concerning the modalities through which the Logos expresses his being, before in field non temporal, from that one of the Father and afterwards in field temporal with the birth from Mary.


 


 


1. Modalities


We try in this first stage of the present study to illustrate the traits pertaining the modalities through which the Logos appropriates himself a well distinguished individuality, becoming subject distinguished by the Father.


 


 


1.1. For will of the Father and of the Son


 


1.1.1. Dimension non temporal


Justin in the second apology, written with a lot of probability between the 155 and the 160 a.C., sustains that the begetting non temporal of the Logos has happened because of the will of the Father: "he was begotten for will of God Father."6


Also in the Dialogue with Tryphon Justin presents to Tryphon the begetting of the Verb in sense non temporal, that is to say that one happened before the world was created, and explains that it happened through the will of the Father:


As beginning before all the creatures, God has begotten of himself a rational potency that the Holy Spirit calls now Glory of the Lord, now Son, now Wisdom (.). The various appellatives in fact come from the fact to be to the service of the will of the Father and to have been begotten by the will of the Father.7


In the first place Justin tells to us that this rational potency, identified with the Logos, to be precise with the preexisting Son, comes from the Father. This means, according to Justin, that the being of the Logos is of the same entity of the Father, since he comes from the will of God. At the basis of the begetting non temporal (out of the time) of the Verb, or better the cause that allows to the Logos to be begotten, is the will of God father. The motive of the begetting of the Logos is the will of the Father and, at the same time, that one of the Logos who chooses to do what the Father tells him. The modality of the begetting of the Logos is reversible and at form of χ at the same time in relationship to the will, because, from a side, the will of the Father is identical to that one of the Son and, from the other side, in the unity of the two wills happens the begetting of the Logos from the Father.


From the union and from the complicity of the two wills gushes the begetting of the Son from the Father. The Son takes part in the plan voluntary of the Father and, from the meeting free and wanted by both, it follows about it the effect desired. Under this profile the begetting leans the bases on the deliberate decision of the Father, to which is annexe that one of the Son, since it derives from the union at form of χ of both the subjects – the Father from a side and the Son from the other. Opposition doesn't exist between the two wills, but sharing and common accord.


From the deliberate communion of intents that gush from subjects that in potency are free and equal on the plan of the being, - the Father from a side and the Son from the other – about it follows the act of begetting that realizes the common project that both, of reciprocal accord, had in mind before of the expression of the Son.


Not only Justin but also Clement of Alexandria, father of the Church lived between the second half of the II century and the first half of the III century, had specified, referring to the metaphor of the sun, that the Logos "had gushed (διαδοθ∊ὶς) from the same will of the Father",8 because he had been "diffused to all the men, more quickly of the sun."9 The verbal voice διαδοθ∊ὶς, coming from δια + δίδωμι10 indicates the action of the donation that, referred to the Verb, implicates his own gift to the Father and to the men; donations that contain the concept of relation: the Son is in relation with the Father, because from the will of the Father he is begotten, and then with the men.


Also here the motor of the modality of the begetting of the Son from the Father is the unity relational, that primarily proceeds from the fatherly will.


Origen, lived more particularly between the end of the second half of the II century and the first years of the second half of the III century, had clarified, through the example of the will that proceeds from the intellect, that the begetting of the Son have in itself the same characteristic of the being whose the Father is formed, that is to say his invisibility:


Rather, as the will proceeds from the intellect without however about it to divide a part and without being from that one separate, we must think that the Father has begotten the Son, that is to say his image, so that, as he is for nature invisible, he has begotten an image also invisible.11


Therefore Origen specifies that the Son, being identified with the will of the Father, proceeds from the intellect of the Father to the same way of the will that comes from the intellect; for this motive the Son keeps intact his invisibility like that one of the Father.


The Son has could choose to do that because, according to BEELEY, for Origen


the soul of Jesus is an independently existing creature that acts (either logically or ontologically) 'prior' to its union with the Word.12


Thanks to this previous existence of the soul, Jesus could unite in the incarnation to the Word, why the incarnation, according to BEELEY, is fundamentally the product of a moral union between Jesus' soul and the Word, rather that a union achieved by the Son's divine nature or his distinct personhood, in what later theologians would call a substantial or hypostatic union.13


The element determining, or the union with the Father, is attributable to the free choice of the Logos who wants remain united to the Father both to level non temporal that temporal, because provided with a previous soul rational.


From such description you notes that also in Origen, as in Clement of Alexandria and in Justin, the motive of the modality of the begetting is the union that exists between the Father and the Son, as between the will and the intellect, because between them doesn't exist any shade of division.


In particolar way Gregory Nazianzen, one of the three great Cappadocians of the end of the IV century, clarifies that what is at the base of the begetting of the Logos is really the concept of the relation that gushes from that one of the paternity:


father is no name of essence or of action, is it instead of relation and indicates the relation that unites the Father to the Son or the Son to the Father. As in fact among us men these denominations express a genuine belonging to the family, so in God designate that the begotten possesses identity of nature with the parent.14


Remaining on this point Gregory determines the base on which leans the modality of the begetting; same formality that emerges under varied names: that is to say the unity founded upon the relation that exists between the Father and the Son.


Likewise you pronounces the ps.Hippolytus,15 an author of the fourth century. He specifies that the begetting of the Logos happened for will of the Father, that is to say for own decision: "Verb, who God Father has begotten for own decision, as he wanted."16 Also in this case the Father decides because in his wisdom there was the Son, who was to him immanent and with him was in relation. It cannot be there decision if not exists the other subject of the relation who, with regard to the Father, was really the Son. From such optical here the ps.Hippolytus founds the modality of the begetting of the Logos exactly upon the unity of the relation that existed between the Father and the Son, since the will of the Father was in relation to that one of the Son.


 


1.1.2. Dimension temporal


Concerning his begetting temporal, Justin affirms that Christ was born through a virgin.17
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