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le Berthélaine





Danish writer, critic and artist


Scholar, graduate of the universities of Aarhus, Odense and Copenhagen, Denmark.


He has conducted extensive studies in the field of medical science as well as the liberal arts of aesthetics, literature, and philosophy. A cross-disciplinary fusion that characterizes the poet’s sharp pen and inciting style.




Fields of interests and core competences:



[image: ] 




	Medical Science


	Literature


	Aesthetics


	Philosophy









	Body-and-soul


	Existentialism


	Post- and transhumanism


	Reality and realities.


	Moral and ethics








Political correctness is of no concern to le Berthélaine; he has an ardent devotion for free reflection and speech – la parole libre!


www.leberthelaine.eu






Attentio: each trilogy part focuses on specific topics of post- and transhumanism. Grasping the future modified and enhanced human being, the present volume inquires into the questions of…




	Human nature and inequality


	Othering and otherness


	The human hierarchy


	The impact of biotech on society


	Blood ties





www.leberthelaine.eu









ethos (n.) "the 'genius' of a people, characteristic spirit of a time and place," 1851 (Palgrave) from Greek ēthos "habitual character and disposition; moral character; habit, custom …"


etymonline.com





Sometimes one word captures what is at stake. In post- and transhumanism »ethos« is such a word. By means hereof, we interrogate and seek answers about the distinctive character, spirit, and attitudes of a future mankind; that is the set of beliefs and ideas behind the social behaviour of and relationships between people and groupings in the biotech era, either living out, revelling in the prospected possibilities, or restrictively limiting research and access hereto.





Human nature and inequality – a danger to society?


The question of »human nature« continues to be a focal point for the post- and transhumanistic discourse. It is a connecting thread already elucidated in the trilogy part II that calls for further inquiry, because comprehending human nature is of great bearing to the question of moral – especially between HOMO-versions, such as α, β, γ, δ and ε subspecies.1 This further study allows Poetic Parloir to revisit the formerly mentioned critic, Francis Fukuyama, as his writings about essence merit articulation.




For while human behavior is plastic and variable, it is not infinitely so; at a certain point deeply rooted natural instincts and patterns of behavior reassert themselves …


Our Posthuman Future, F. Fukuyama, p.14





Fukuyama’s view of human nature grants man a span of behaviour, a plasticity or liberty, yet, within a demarcated frame, making certain ways of being and behaving transgressional to what is human, i.e. inherent and natural for man. A conviction that makes it intricate to ascribe Fukuyama to either one of the two polar positions on human nature: the essential and the anti-essential (cf. the trilogy part II). However, when radical behaviour shows itself, it borders on that which is human and it is exactly in these types of extremes that a free-flux future human gestalt, physically or mentally, may arise. Though, given the context, it is plausible to connect Fukuyama with the essential stand and accordingly – following his view – the future diverse and bizarre human creations may end up so apart from the original HOMO-version-I that it no longer would be appropriate to speak of a human, but only of a dehumanized non- or inhuman being.


In Our Posthuman Future (OPF)2 Fukuyama outlines different essentials, e.g. that (∫) man is to be distinguished from animals qua being a moral creature, that (∫) man organizes himself in highly developed societies and that (∫) man has special phonetic and verbal abilities, founding complex language. In his presentation, Fukuyama makes reference to Aristotle and his definition of man as zoon politikon,3 that is a unique socio-political being. To live in a polis (society) and to participate in politics is … “a unique domain of human nature” i… these are decisive characteristicae no other beings express in a likewise refined way, writes Fukuyama, adding that language, social and political behaviour are all interconnected essentials of a tripartite holistic way of being.




But no other species has human language – that is, the ability to formulate and communicate abstract principles of action. It is only when these two natural characteristics, human sociability and human language, come together that human politics emerges …


OPF p.165





The delineated variety and plasticity are to be contrasted with the animal’s more rigid even absolute nature and behaviour termed instinct.4 A fundamental difference resulting from the fact that man is a cultural being …




As Aristotle and every serious theorist of human nature has understood, human beings are by nature cultural animals, which means that they can learn from experience and pass on that learning to their descendants through nongenetic means.


OPF p.13





… entailing that the genetic heritage does not solo nor final determine, making behaviour and ethos balanced entities, influenced by learning, experience and individual choice.


Regarding choice, naturally implying free will as a premise is a stance which in the second half of 20th c. is taken to an extreme position in form of social-constructivism; to the point that any notion of human nature was written off, advancing the thesis of unrestrained openness: Man being “infinitely plastic – that is, that they could be shaped by their social environment to behave in open-ended ways.” (OPF p.13). It is a doctrine of anti-essentialism that Fukuyama opposes on two accounts, partly because it is onesided, partly, and more importantly, because having a human nature is the foundation for universal human rights and justice. He explicitly writes that “any meaningful definition of rights must be based on substantive judgments about human nature.” ii A dependence and subsequent danger of a major concern, says Fukuyama. The risk being: 5




homo homini lupus 5


Untie the posthumanistic free play


equality be at risk, hence, be careful when you


ask for open-ended clutter clay


fellowship be at risk, hence, be careful Icarus


for open-ended wax way


le Berthélaine








1 To acknowledge Aldous Huxley's futuristic novel Brave New World (1931).


2 Our Posthuman Future, Consequences of the Biotechnology Revolution F.F., 2002, 1. Ed., pub. Picador [abbreviated OPF]. s.164


3 The notion: direct translat.: 'political animal'.


4 The notion: instinct (n), from instinguere "to incite, impel," / Meaning: (an) inborn tendency to behave in a way characteristic of a species; natural, unlearned, predictable response to stimuli.


5 The notion: homo homini lupus, lat. proverb, 'A man is (like) a wolf to (another) man.' From Plautus' play Asinaria, vers 495





Othering and otherness – Man’s ethos towards 'the other'?


An angle to go: Ancient Roman play


The dog-attitude


With regard to the rendering and heading, »homo homini lupus«, a celebrity among Latin phrases, then it is inspired by the Roman playwright Titus Maccius Plautus (ca. 254-184 B.C.E.). The idiom is often expressed as presented. Yet, be aware that the true quote from Asinaria act II 4 is “Lupus est homo homini, non homo, quom qualis sit non novit.” iii …
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… and when we click the .zip version to be zapped at gutenberg.org – which is the natural free flux approach for the present investigation into the post-natural – we are granted with this translation: (_somewhat apologetically_) “Man is no man, but a wolf, to a stranger.“ iv


The foreshortened wording is telling and significant in itself, but it is by reading the drama, it is paid proper honor. Actus II 4 exposes the very danger Fukuyama forebodes in his analysis of a fulminant posthuman future.


When one studies Asinaria, or the Comedy of Asses, one is (i) a spectator of an antique, old-time concept of humanity and (ii) one is suspended in the comical effects of comedies far away from Aristotle’s highly esteemed tragedy (cf. the trilogy part II); nonetheless, that »there are people and people« is a grave, die-stamped6 fact of the story world, and in the specific scene, the serrated words serve as a justifying apology for the lack of trust in 'the other' who differs and who is a stranger. Thus, at the house doorstep – with an absent house master – the receiving domestic, a free citizen, refuses to hand over the sum of money in question to the appearing stranger, a slave.




	A person belonging to the separate and inferior category of slaves, women, and children.


	A hierarchical view belonging to the cultural history of mankind.


	A difference belonging to the thinking of Aristotle.







[image: ]  The relation of male to female is by nature a relation of superior to inferior and ruler to ruled.


[image: ]  The slave is wholly lacking the deliberative element; the female has it but it lacks authority; the child has it but it is incomplete.


Politics, Aristotle





Ergo, disparate human natures are given: there are slaves, there are masters and the different natures justify unequal rights. The long and the short of it is that a human being can validly turn against another, as in ancient times the categorical social and gender structure decisively allocated people to unequal levels. Now, changing the setting to the modern times of the late 19th and 20th c., with the emerging and enforced universal rights and individual freedom, the olden discriminatory practices makes for an inacceptable ethos and judgement of 'the other'. In the drama, the free citizen is bestowed with the right to mistrust, degrade and reject the soliciting visitor on the grounds of class; in modern times, this constitutes a fallacy. To analyze the scenario, it is informative to look into logic and argumentation. Two types of fallacies are relevant: (i) the fallacy of division and (ii) the fallacy of composition, both having to do with rash deductions. The first is an error of logic, where one wrongly deducts that what is overall said to be the case for something or category – also counts for every single entity or individual hereof. As such, the dismissive attitude of the receiving, a free citizen, becomes a modern-day error, because this singular slave may very well be veracious and trustworthy. The second is a mistake of logic, where one wrongly induces that what is true for a limited number of things or beings – counts for all. In this type of fault, the invalidity of the rejective attitude towards the slave can be construed as follows: No matter what dishonest and vile slave a free citizen formerly has encountered, this isolated experience can never solo justify judging the next slave similarly – based on an imagined overall category. Hence, the particular slave at the doorstep that day might be of high integrity.


Are we to fear such alienating attitudes, say prejudicial, when man in the future splits into α, β, γ, δ and ε subspecies; paving the way for categorical convictions, allowing man to turn against man – spewing the venom of the wolverine. An »unheimlichkeit«, if I may, alluding to the Freudian notion (part II p.39). Certainly, when one examines the morphology of the human canine tooth, its pointy aggressiveness leaves no doubt as to the genetic lineage – the tooth is an overt mark of man’s covert beast: man was once a ferocious predator, which par excellence links the canine tooth with the Freudian unheimlichkeit (i.e. the unfamiliar eerie or creepy trait or way of being that may re-surface, that once was inherent and familiar).
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Cunningham, D.J. Textbook of Anatomy (New York, NY: William Wood and Co., 1903)





This is of no surprise, as the carnivore lineage is die-stamped in the Latin terminology: Canis meaning dog,7 and the domestic dog, Canis lupus familiaris, belongs to the wolf-like species, the canidae – which further connects the dog evolutionarily with coyotes, hyenas and jackals. In summary, they form one happy family of brutal beasts, hence, they share characteristicae and ways of being that qua the genetic tooth remnant of man cannot be disregarded as strange to man and which may surge up in man; a scenario in toto bursting with pure unheimlichkeit.


An angle to go: 19th c. science fiction


Inferior and superior races


From the trilogy part II on post- and-or transhumanism, another notion merits to be rearticulated, Boström’s »anthropogenic existential risks« (that is the irreversible, adverse altering of man’s environment, man’s self-harm or even self-extinction, resulting from a runaway bio-tech). To unfold – honourable Parloir reader – I provide you with The War of the Worlds (1898)v by H.G. Wells, a notorious novel from the science fiction canon that is illustrative of the topic and the potential risks.
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In the story, the Earth is invaded by highly intelligent Martians that outsmart humankind, and as a consequence of their hightech warfare-machinery they soon prevail – mercilessly, sparing no one. The narrator’s opening forebodes the bleak scenario:




No one would have believed in the last years of the nineteenth century that this world was being watched keenly and closely by intelligences greater than man’s and yet as mortal as his own;


…


With infinite complacency men went to and fro over this globe about their little affairs, serene in their assurance of their empire over matter. … No one gave a thought to the older worlds of space as sources of human danger, or thought of them only to dismiss the idea of life upon them as impossible or improbable. It is curious to recall some of the mental habits of those departed days.
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