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The Letter Establishing the Lectureship




Bishop Whitaker presented the Letter of Endowment of the Lectureship on Christian Sociology from Rev. William L. Bull as follows:

For many years it has been my earnest desire to found a Lectureship on Christian Sociology, meaning thereby the application of Christian principles to the Social, Industrial, and Economic problems of the time, in my Alma Mater, the Philadelphia Divinity School. My object in founding this Lectureship is to secure the free, frank, and full consideration of these subjects, with special reference to the Christian aspects of the question involved, which have heretofore, in my opinion, been too much neglected in such discussion. It would seem that the time is now ripe and the moment an auspicious one for the establishment of this Lectureship, at least tentatively.

After a trial of three years, I again make the offer, as in my letter of January 1, 1901, to continue these Lectures for a period of three years, with the hope that they may excite such an interest, particularly among the undergraduates of the Divinity School, that I shall be justified, with the approval of the authorities of the Divinity School, in placing the Lectureship on a more permanent foundation.

I herewith pledge myself to contribute the sum of six hundred dollars annually, for a period of three years, to the payment of a lecturer on Christian Sociology, whose duty it shall be to deliver a course of not less than four lectures to the students of the Divinity School, either at the school or elsewhere, as may be deemed most advisable, on the application of Christian principles to the Social, Industrial, and Economic problems and needs of the times; the said lecturer to be appointed annually by a committee of five members: the Bishop of the Diocese of Pennsylvania; the Dean of the Divinity School; a member of the Board of Overseers, who shall at the same time be an Alumnus; and two others, one of whom shall be myself and the other chosen by the preceding four members of the committee.

Furthermore, if it shall be deemed desirable that the Lectures shall be published, I pledge myself to the additional payment of from one to two hundred dollars for such purpose.

To secure a full, frank, and free consideration of the questions involved, it is my desire that the opportunity shall be given from time to time to the representatives of each school of economic thought to express their views in these Lectures.

The only restriction I wish placed on the lecturer is that he shall be a believer in the moral teachings and principles of the Christian Religion as the true solvent of our Social, Industrial, and Economic problems. Of course, it is my intention that a new lecturer shall be appointed by the committee each year, who shall deliver the course of Lectures for the ensuing year.

WILLIAM LEVI BULL.
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CHAPTER I

THE ECONOMIC DEVELOPMENT OF THE NEGRO RACE IN SLAVERY
















CHAPTER I

THE ECONOMIC DEVELOPMENT OF THE NEGRO RACE IN SLAVERYToC





We are now, I think, far enough removed from the period of slavery to be able to study the influence of that institution objectively rather than subjectively. Surely if any Negro who was a part of the institution itself can do so, the remaining portion of the American people ought to be able to do so, whether they live at the North or at the South.

My subject naturally leads me to a discussion of the Negro as he was in slavery. We must all acknowledge, whatever else resulted from slavery that, first of all, it was the economic element involved that brought the Negro to America, and it was largely this consideration that held the race in slavery for a period of about 245 years. But, in this discussion, I am not to consider the economic value of the Negro as a slave, as such, but only the influence of his industrial training while in slavery in the development of his moral and religious life.

In my opinion, it requires no little effort on the part of a man who was once himself a slave to be able to admit this. If any Negro who was a part of the institution of slavery itself can so far rid himself of the prejudices of the same, it seems to me other people, living in whatever section, should be able to do so.

I have been a slave once in my life—a slave in body. But I long since resolved that no inducement and no influence would ever make me a slave in soul, in my love for humanity, and in my search for truth.

At the same time slaves were being brought to the shores of Virginia from their native land, Africa, the woods of Virginia were swarming with thousands of another dark-skinned race. The question naturally arises: Why did the importers of Negro slaves go to the trouble and expense of going thousands of miles for a dark-skinned people to hew wood and draw water for the whites, when they had right among them a people of another race who could have answered the purpose? The answer is that the Indian was tried and found wanting in the commercial qualities which the Negro seemed to possess. The Indian, as a race, would not submit to slavery and in those instances where he was tried, as a slave, his labor was not profitable and he was found unable to stand the physical strain of slavery. As a slave, the Indian died in large numbers. This was true in San Domingo and in other parts of the American continent.

The two races, the Indian and the Negro, have been often compared to the disadvantage of the Negro. It is often said of the Negro that he is an imitative race. That, in a large degree, is true. That element has its disadvantages and it also has its advantages. Very often the Negro imitates the worst element in the white man; on the other hand I believe that the masses of our people imitate the best they find in the white man.

I have said more than once that one of the unfortunate conditions of the Negro in the North is that,—because of the large proportion of our people who are in menial service, their duties bring them in contact with the worst. They, for example, are waiters in clubs and in various organizations, and being engaged in that capacity makes it necessary for them to touch the white man at his weakest point. In the city of Philadelphia, there are hundreds, I do not suppose I should exaggerate if I were to say thousands, who are serving the white man as a waiter in some club or similar organization. When that white man was at work in his factory, in his counting-room, in his bank, he was far removed from him. When he was at his best the Negro did not come into touch with him. In the evening when he lays aside the working dress, takes matters easy, and gets his cigar and perhaps champagne, the Negro comes into contact with him, not to an advantage, but at his weakest point rather than at his strongest.

In the South, as in most parts of America, during slavery and after, the Negro has gotten something from the white man that has made him more valuable as a citizen. In most cases he imitates the best rather than the worst. For example, you never see a Negro braiding his hair in the same way as a Chinaman braids his, but he cuts his like the white man. The Negro is seeking out the highest and best as to quality.

It has been more than once stated that the Indian proved himself the superior race in not submitting to slavery. We shall see about this. In this respect it may be that the Indian secured a temporary advantage in so far as race feeling or prejudice is concerned; I mean by this that he escaped the badge of servitude which has fastened itself upon the Negro,—not only upon the Negro in America, but upon that race wherever found, for the known commercial value of the Negro has made him a subject of traffic in other portions of the globe during many centuries.

The Indian refused to submit to bondage and to learn the white man's ways. The result is that the greater portion of the American Indians have disappeared, the greater portion of those who remain are not civilized. The Negro, wiser and more enduring than the Indian, patiently endured slavery; and contact with the white man has given him a civilization vastly superior to that of the Indian.

The Indian and the Negro met on the American continent for the first time at Jamestown, in 1619. Both were in the darkest barbarism. There were twenty Negroes and thousands of Indians. At the present time there are between nine and ten million Negroes and two hundred and eighty-four thousand and seventy-nine Indians. The annual tax upon the Government on account of the Indian is $14,236,078.71 (1905); the cost from 1789 to 1902, inclusive, reached the sum of $389,282,361.00. The one in this case not only decreased in numbers and failed to add anything to the economic value of his country, but has actually proven a charge upon the state.

The Negro seems to be about the only race that has been able to look the white man in the face during the long period of years and live—not only live, but multiply. The Negro has not only done this, but he has had the good sense to get something from the white man at every point where he has touched him—something that has made him a stronger and a better race.

Let me say in the beginning that nothing which I shall say should be taken as an endorsement of the enslavement of my race. The experience of the world's civilization teaches that the final and net result of slavery is bad—bad for the enslaved, and perhaps worse for the enslaver. If permitted a choice, I think I should prefer being the first to being the last. But in the case of the Negro in America no one, willing to be frank and fair, can fail to see that the Negro did get certain benefits out of slavery; at the same time he was, as I have stated, harmed. But in this connection we must deal with the facts and not with prejudice, either for or against the race.

Let me make this statement with which you may or may not agree: In my opinion, there cannot be found in the civilized or uncivilized world ten millions of Negroes whose economic, educational, moral and religious life is so advanced as that of the ten millions of Negroes within the United States. If this statement be true, let us find the cause thereof, especially as regards the Negro's moral and Christian growth. In doing so, let credit be given wherever it is due, whether to the Northern white man, the Southern white man, or the Negro himself. If, as stated, the ten millions of black people in the United States have excelled all the other groups of their race-type in moral and Christian growth, let us trace the cause, and in doing so we may get some light and information that will be of value in dealing with the Negro race in America and elsewhere, and in elevating and Christianizing other races.

In order to determine the influence of economic or industrial training upon the moral and Christian life of the Negro, we must begin with slavery and trace the development of the black man, noticing in a brief manner his development through slavery to freedom, and to the present time.

This involves, then, the period of slavery, and the period of freedom. To begin with, let me repeat that at first, at least, the underlying object of slavery was an economic, and an industrial one. The climatic and other new conditions required that the slave should wear clothing, a thing, for the most part, new to him. It has perhaps already occurred to you that one of the conditions requisite for the Christian life is clothing. So far as I know, Christianity is the only religion that makes the wearing of clothes one of its conditions. A naked Christian is impossible—and I may add that I have little faith in a hungry Christian.

Some years ago we were holding the Tuskeegee Annual Negro Conference, and I remember on several occasions there was one old fellow who tried to get the floor without success. He tried continually to get recognition from the chair, and, finally, was recognized. He said: "Mr. Washington, we's making great progress in our community. It is not the same as it used to be. We's making great progress. We's getting to the point where nearly all the people in my community owns their own pigs." I asked him why he was so much interested in his neighbors owning their own pigs. He said: "I feel that when all my neighbors own their own pigs, I can always sleep better every night." There is a good deal of philosophy underlying that remark.

The economic element not only made it necessary that the Negro slave should be clothed for the sake of decency and in order to preserve his health, but the same considerations made it necessary that he be housed and taught the comforts to be found in a home. Within a few months, then, after the arrival of the Negro in America, he was wearing clothes and living in a house—no inconsiderable step in the direction of morality and Christianity. True, the Negro slave had worn some kind of garment and occupied some kind of hut before he was brought to America, but he had made little progress in the improvement of his garments or in the kind of hut he inhabited. As we shall perhaps see later, his introduction into American slavery was the beginning of real growth in the two directions under consideration.

There is another important element. In his native country, owing to climatic conditions, and also because of his few simple and crude wants, the Negro, before coming to America, had little necessity to labor. You have, perhaps, read the story, that it is said might be true in certain portions of Africa, of how the native simply lies down on his back under a banana-tree and falls asleep with his mouth open. The banana falls into his mouth while he is asleep and when he wakes up he finds that all he has to do is to chew it—he has his meal already served.

Notwithstanding the fact that, in most cases, the element of compulsion entered into the labor of the slave, and the main object sought was the enrichment of the owner, the American Negro had, under the regime of slavery, his first lesson in anything like continuous, progressive, systematic labor. I have said that two of the signs of Christianity are clothes and houses, and now I add a third, "work."

In the early days of slavery the labor performed by the slave was naturally of a crude and primitive kind. With the growth of civilization came a demand for a higher kind of labor, hence the Negro slave was soon demanded as a skilled laborer, as well as for ordinary farm and common labor. It soon became evident that from an economic point of view it paid to give the Negro just as high a degree of skill as possible—the more skill, the more dollars. When an ordinary slave sold for, say seven hundred dollars, a skilled mechanic would easily bring on the auction block from fourteen hundred to two thousand dollars. It is strangely true that when a black man would bring two thousand dollars a white man would not bring fifty cents.

As the slave grew in the direction of skilled labor, he was given an increased amount of freedom. This was practiced by some owners to such an extent that the skilled mechanic was permitted to "hire" his own time, working where and for whom he pleased, and for what wage, on condition that he pay his owner so much per month or year, as agreed upon. Not a few masters found that this policy paid better than the one of close personal supervision; many female slaves were trained not only in ordinary house duties, but on every large plantation there was at least one high class seamstress.

I have made a search but have not yet been able to find a single case of abuse of confidence, and the policy to which I have referred was practiced very largely in Virginia and especially in West Virginia—the policy of permitting those slaves who were skilled laborers to work for whom they pleased, on condition that they pay their masters a fixed sum each month or each year. I have never yet heard of a single case of failure at the end of the month or at the end of the year to bring and place in his master's hands the stipulated sum of money.

A discussion of this subject calls to mind one of those curious changes in public opinion and custom with regard to races which often occur in the United States. At the period to which I am now referring, a great number of the Negroes in the South were compelled to follow a trade, and they seem to have no difficulty in pursuing trades there to-day. In the North where the agitation for the Negro's freedom began, it is in most cases difficult, and often impossible, for a black man to find an opportunity to work at any kind of skilled labor. I sometimes wonder which man is the greater sinner,—the man who by force compels the Negro to work without pay, or the man who by physical force and through the force of public sentiment prevents the Negro from working for him, when he is ready, willing, and fit to do so.

I do not overstate the matter when I say that I am quite sure that in one county in the South during the days of slavery there were more colored youths being taught trades than there are members of my race now being taught trades in any of the larger cities of the North.

Before I go further, I ought, in justice, to add that as slavery spread and the owners came to know their slaves better, there appeared in nearly every section of the South, especially in Virginia and South Carolina, a considerable number of slave-holders who rose above the mere idea of economic and selfish gain; and thus, through the medium of slavery, the opportunity to train the Negro in morality and Christianity presented itself in many sections of the South. During the days of slavery regular religious services were provided for the slaves, the same minister who served the white congregation preached to the blacks. In some of the most aristocratic families, the Negro children were taught in the Sunday-school; this was true of the Lees and Jacksons of Virginia, and of the family of Bishop Capers and other men of that type in South Carolina.

At the end of the period of slavery, about two hundred and fifty years, the Negro race as a whole had learned, as I have stated, to wear clothes, to live in a home, to work with a reasonable degree of regularity and system, and a few had learned to work with a high degree of skill. Not only this, the race had reached the point where, from speaking scores of dialects, it had learned to speak intelligently the English language. It had also a fair knowledge of American civilization and had changed from a pagan into a Christian race. Further, at the beginning of his freedom, the Negro found himself in possession of—in fact had a monopoly of—the common and skilled labor throughout the South; not only this, but, by reason of the contact of whites and blacks during slavery, the Negro found business and commercial careers open to him at the beginning of his freedom.
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