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Introduction




IN speaking of the relation between vegetarianism and occultism, it
may be well for us to begin by defining our terms. We all know what
is meant by vegetarianism; and although there are several varieties
of it, it will not be necessary to discuss them. The vegetarian is
one who abstains from eating flesh-food. There are some of them who
admit such animal products as are obtained without destroying the
life of the animal, as, for example, milk, butter and cheese. There
are others who restrict themselves to certain varieties of the
vegetable - to fruit and nuts, perhaps; there are others who prefer
to take only such food as can be eaten uncooked; others will take
no food which grows underground, such as potatoes, turnips,
carrots, etc. We need not concern ourselves with these divisions,
but simply define the vegetarian as one who abstains from any food
which is obtained by the slaughter of animals - of course including
birds and fish.





How shall we define occultism ?

The word is derived from the Latin occultus, hidden; so that it is
the study of the hidden laws of nature. Since all the great laws of
nature are in fact working in the invisible world far more than in
the visible, occultism involves the acceptance of a much wider view
of nature than that which is ordinarily taken. The occultist, then,
is a man who studies all the laws of nature that he can reach or of
which he can hear, and as a result of his study he identifies
himself with these laws and devotes his life to the service of
evolution.





How does occultism regard vegetarianism ? It regards it very
favourably, and that for many reasons. These reasons may be divided
into two classes - those which are ordinary and physical, and those
which are occult or hidden. There are many reasons in favour of
vegetarianism which are down here on the physical plane and patent
to the eyes of any one who will take the trouble to examine the
subject; and these will operate with the occult student even more
strongly than with the ordinary man. In addition to these and
altogether beyond them, the occult student knows of other reasons
which come from the study of those hidden laws which are as yet so
little understood by the majority of mankind. We must therefore
divide our consideration of these reasons into two parts, first
taking the ordinary and physical.





Even these ordinary reasons may themselves be sub-divided into two
classes - the first containing those which are physical and as it
were selfish, and secondly those which may be described as the
moral and unselfish considerations.





First, then, let us take the reasons in favour of vegetarianism
which concern only the man himself, and are purely upon the
physical plane. For the moment we will put aside the consideration
of the effect upon others - which is so infinitely more important -
and think only of the results for the man himself. It is necessary
to do this, because one of the objections frequently brought
against vegetarianism is that it is a beautiful theory, but one the
working of which is impracticable, since it is supposed that a man
cannot live without devouring dead flesh. That objection is
irrational, and is founded upon ignorance or perversion of facts. I
am myself an example of its falsity; for I have lived without the
pollution of flesh food - without meat, fish or fowl - for the last
thirty-eight years and I not only still survive, but have been
during all that time in remarkably good health. Nor am I in any way
peculiar in this, for I know some thousands of others who have done
the same thing. I know some younger ones who have been so happy as
to be unpolluted by the eating of flesh during the whole of their
lives; and they are distinctly freer from disease than those who
partake of such things. Assuredly there are many reasons in favour
of vegetarianism from the purely selfish point of view; and I will
put that first, because I know that the selfish considerations will
appeal most strongly to a majority of people, though I hope that in
the case of those who are studying Theosophy we may assume that the
moral considerations which I shall later adduce will sway them far
more forcibly.







Preface




The history of western magic started about 4000 years ago. And
since then it has been adding something to western magic.
Originally, the Latin word magus nominated the followers of the
spiritualist-priest class, and later originated to elect
‘clairvoyant, sorcerer’ and in a judgmental sense also ‘magician,
trickster’. Thus, the initial meaning of the word ‘magic’ was the
wisdoms of the Magi, that is the abilities of attaining
supernatural powers and energy, while later it became practical
critically to deceitful wizardry. The etymological descriptions
specify three significant features in the expansion of the notion
‘magic’: 1) Magic as a discipline of celestial natural forces and
in the course of formation 2) Magic as the exercise of such facts
in divinations, visions and illusion 3) Fraudulent witchery. The
latter belief played a significant part in the Christian
demonization process. The growth of the western notion ‘magic’
directed to extensive assumptions in the demonological and
astrophysical argument of the Neoplatonists. Their tactic was
grounded on the philosophy of a hierarchically ordered outer space,
where conferring to Plotinus (C205–C270 AD) a noetic ingredient was
shaped as the outcome of eternal and countless radiation built on
the ultimate opinion; this in its chance contributed to the rise of
psychic constituent, which formed the basis of the factual world.
Furthermore, these diverse phases of release came to be measured as
convinced forces, which underneath the impact of innocent and evil
views during late ancient times were embodied as humans. The
hierarchical cosmos of Iamblichus simply demonstrates the
legitimacy of this process. In his work, the Neoplatonic cosmology
has initiated a channel through the syncretism distinctive of the
late antiquity and in the essence of Greco-Oriental dualism.
Superior productions are taken closer to inferior ones by various
midway creatures. The higher the site of the mediators, the further
they bear a resemblance to gods and whizzes; the minor they are,
the nearer they stand to the psychic-spiritual part. The
aforementioned group of intermediaries has been settled in order of
series on the origin of cosmic gravity. Proclus (c410–485 AD) has
described the system of magic origin conversed above in better
aspect: in the hierarchical shackles of cosmic rudiments the power
and nature of a firm star god disturbs everything mediocre, and
with growing distance the impact slowly becomes weaker. The
Humanists approached the Platonic notions from the outlook of the
bequest of late antiquity, and were thus first familiarized to the
Neoplatonic form of the doctrine. And since Ficino’s work has been
inscribed in the spirit of emanation theory, and the author has
been persuaded of the existence of the higher and lower spheres of
magic and powers defined in Picatrix, he claims that planets and
cosmic movements have much to do with power and magic spirit.
Today’s occult marketplace also offers, in addition to books,
multifarious paraphernalia for practicing magic: amulets,
talismans, pendulums and magic rods. Though added with modern
essentials and pseudoscientific advices to give some weight to the
fundamentals, they are nothing but the leftovers of the western
ethnicities of magic.
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