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      “That an advanced lost civilization is part of our human heritage should now be self-evident to all those capable of rational thought. John Gordon’s book takes the currently neglected ‘long’ view of the lost civilization hypothesis (derived mainly from theosophy and Hindu/Vedic accounts) and defends it with solid scholarship, reasoned argument, and a deep understanding of esoteric philosophy. At once gutsy and erudite, this is a really interesting book.”

      JOHN ANTHONY WEST, AUTHOR OF SERPENT IN THE SKY AND THE TRAVELER’S KEY TO ANCIENT EGYPT

      “Painstakingly researched and eloquently written, J. S. Gordon’s Land of the Fallen Star Gods paints a broad, detailed picture of what must be an ancient language of science embedded in an ancient civilization’s expression. The Egyptian’s use of symbol and metaphor in art, architecture, and civil planning was no mere function of primitive religiosity. Rather, it was the philosophical foundation of civilization expressing deep insights into human existence and the significance of the human experience. Land of the Fallen Star Gods is not only fascinating but also an important work of scholarship. It should be required reading for anyone interested in civilization’s origins and the birth of the Western religious and esoteric traditions.”

      EDWARD F. MALKOWSKI, AUTHOR OF BEFORE THE PHARAOHS, THE SPIRITUAL TECHNOLOGY OF ANCIENT EGYPT, AND ANCIENT EGYPT 39,000 BC

      “Brilliant, erudite, and controversial, John Gordon has used Madame Blavatsky’s insights to throw a new light on the problems of ancient Egyptian civilization.”

      COLIN WILSON, AUTHOR OF THE BESTSELLING THE OUTSIDER, THE OCCULT: A HISTORY, AND ATLANTIS AND THE KINGDOM OF THE NEANDERTHALS
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      The temples as seen from the Nile in this early 20th century 
photograph, with the desert sands still encroaching.
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      Artist’s rendering of the original façade of the King’s temple.
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      Plans of the two temples.

      
        FIGURE 0.1. THE DOUBLE TEMPLE OF RA AND HATHOR AT ABU SIMBEL
      

    

  
    
      INTRODUCTION

      A FRESH APPROACH

      The original writing of this book first came about as a result of a discussion at a dinner
party, just before the turn of the millennium. Over the hors d’oeuvres I had complained
with some vexation about the fact that few if any of those writing about ancient Egypt
actually paid any real attention to understanding, or even mentioning in due context, the
true nature of its sacred Mystery tradition. The academic community pay the subject
mere lip service, regarding it as a mere cultural hodgepodge accrued over the millennia.
Most of the “New Age” fraternity, however, wax mystically lyrical about it without even
beginning to understand the basic and essentially practical principles around which these
same Mysteries functioned. The other guests at the dinner party laughed, but one of
them then suggested with a twinkle in her eye that, instead of complaining about others
not having done it, I should perhaps write the book myself, thereby ensuring that such
a work would be more generally available. This suggestion was met with such unanimity
from the others present that I could hardly decline and thus the work started the following morning, long before dawn had broken. Little was I to realize then, however, the full extent of what I had embarked upon. That is because, not altogether surprisingly, the one book has proved altogether inadequate to deal with the subject in adequate breadth and detail. Consequently, a followup providing that even greater breadth and depth has already been written and will be published by Inner Traditions in 2014. It is called
Esoteric Egypt.

      In the meantime, however, it is hoped that this book about ancient Egypt’s “fallen star gods” (the akhu) will set the scene with a number of foundational suggestions which have either not been touched on before at all by others or have otherwise not been considered in anything like adequate detail from an esoteric viewpoint. Not least of these include the highly important association of Egyptian sacred culture (as also the ancient Indian culture) with the astronomical cycle known to us as the precession of the equinoxes (although originally known in ancient times as The Great Year of the Pleiades). Associated with this is the strangely archaeoastronomical shape of the river Nile itself and the rationale of why its most important temples are located very precisely where they are. It otherwise focuses on explanation of the sacred metaphor and allegory to be found in temple carvings and paintings, plus the sacred geometry of the Giza pyramids, thereby showing precisely why the Great Pyramid never actually possessed a capstone. When such foundational issues are better understood, the whole rationale of ancient Egyptian sacred culture should become much more self-evident.

      The subject of ancient Egypt, its chronology and civilizations, has perhaps excited more speculation than any other culture in any other part of the world. To some extent that must be due to the sense of mystery and magic that has always surrounded that uniquely formed country, even in the rational minds of the Greek tourists and historians of some 2,500 years ago. In those days, as much as in our own, Egypt’s ancient associations with the legendary Atlantis were already widely known and discussed. To some extent also, Egypt’s striking atmosphere must be due to the fact that the joint endeavors of the sinuously tropical river Nile and the country’s otherwise desert landscape and climate provide all its temples with a visual contrast that no other land in recorded history appears ever quite to have matched. Allied to the richly colored and massive, symmetrical grandeur of its architecture and colossi, the overall effect upon the personal psyche inevitably has to be one of pure awe.

      As far as other issues are concerned, the fact that contemporary archaeological science sets out to limit Egypt’s many civilizations and cultures to the last 5,000 to 7,000 years, despite the many and highly curious inconsistencies that such a willfully myopic hypothesis throws up, adds but a further spice of mystery on which the imagination can run riot. There is nothing that human beings love more than a mystery to be solved or, at the very least, picked at. Consequently, because Egypt’s “lost” background and its empty temples present such an enigmatic façade—like the wreck of the Marie Celeste—the appetite of a fascinated human curiosity is merely sharpened.

      So many books have been written and documentary films produced on the subject of Egypt’s ancient past that one is forced to wonder sometimes whether anything new and original could, by now, possibly be put forward. Yet there are so many large and unsatisfactory gaps in the historical record, and mainstream Egyptology seems to be so keen to concentrate on mere cataloging of minutiae at the expense of all sorts of wider possibilities, that intelligently speculative amateurs with an indefatigable sense of wider horizons to be discovered are drawn to the subject like bees to nectar-laden flowers.

      R. A. Schwaller de Lubicz, in the 1940s and 1950s, initiated the modern trend of intelligent disbelief in the literalistic interpretations of the Egyptological Establishment. He conclusively demonstrated that the ancient Egyptians not only understood astronomical science so well that they recognized the 25,920-year period of the precession of the equinoxes but that they also founded every aspect of their civilization upon a star-oriented, religio-mystical culture derived from such knowledge. Robert Temple’s The Sirius Mystery, published in 1976, added fuel to his fire by showing that the Dogon people of Mali in West Africa indisputably knew that Sirius—a central focus of Egyptian religious myth—was a binary star and that they had derived such knowledge from the Egyptians in ancient times. Hard on the heels of the Dogon revelation came the work of buccaneering scholar and self-taught Egyptologist John Anthony West. His 1979 book, Serpent in the Sky, followed in de Lubicz’s tracks by expanding upon his ideas and subsequently confirming (through the use of “hard” geological proof ) that the height of Egyptian culture and civilization must have long preceded the eleventh millennium B.C.

      More recent books such as Robert Bauval and Adrian Gilbert’s The Orion Mystery and Graham Hancock’s Fingerprints of the Gods, which are based on careful research with a wider perspective than orthodox Egyptology will allow itself, have undoubtedly been very helpful in widening the scope of potential inquiry. They have done so by seeking to demonstrate that ancient Egyptian civilization goes back at least 15,000 years—perhaps even 40,000 years—and may have some sort of divinely inspired origin.1 Unfortunately, however, through sometimes missing the central point of the esoteric traditions that they themselves mention, the authors of even these well-researched books have occasionally managed to confuse some of the mystical allegories found in the hieroglyphic texts and elsewhere in the folklore that they describe. Consequently, their historical chronologies (particularly relating to the period prior to 10,000 B.C.) sometimes appear to lack confidence and thereby allow occasional areas of confusion to persist.

      Bauval has clearly confirmed that Egyptian astronomical knowledge was sufficiently sophisticated by at least the eleventh millennium 
B.C. to conceive of the Pyramids at Giza being built as an exact replication of the three stars of Orion’s belt.2 Hancock has taken matters a stage further by forcefully reminding us that the ancients associated world cataclysms with astronomical cycles. In addition, he has very originally pointed out the probable association of ice ages with the precession of the equinoxes.3 Unfortunately, however, inadequate distinction has been drawn in his book between purely allegorical cataclysms (associated with the cosmic creation myth) and scientifically recorded upheavals in Nature. His approach has nevertheless managed in the main to distance itself from the kind of arbitrary disasters suggested in modern catastrophe theories, such as that proposed by Immanuel Velikhovsky,4 which, although often highly original in their misguided attempts to give validity to the Old Testament as a supposed history, are extremely misleading.

      
        
          Understanding Ancient Worldviews
        

        This minor criticism of the pioneering work of Bauval, Gilbert, and Hancock is not meant unkindly. Nor does it seek to deny the concept of periodically recurring cataclysms that succeed not only in destroying human and animal life in the mass but also in greatly changing the geographical appearance of the lands on which they existed. It is, nevertheless, intended to highlight the fact that much greater attention needs to be paid to the background philosophies and beliefs of ancient peoples, rather than to the (often degenerate) form and appearance of their cultural rites.

        The latter, on their own, without some guidance as to an original esoteric key, actually tell us very little about their essential raison d’être. That, in particular, is something that this book intends to highlight in some detail. It proposes to do so by showing how and where overliteral interpretations can lead to completely false trails of thought; also how in other cases, where literal descriptions are intended, they are treated as impossible by modern thought, due to a willfully ignorant, knee-jerk disbelief in the feasibility of their rationales.

        Several problems arise out of paying insufficient attention to the detailed esotericism behind ancient metaphors and supposedly historical allegories5—especially those concerning the origins and subsequent geographical and evolutionary mutations of our world. One is that allegorical deluges and cataclysms very easily become thoroughly mixed up and confused with real ones resulting from the natural cycles of our planetary and solar systems. Where that occurs, any associated hope of establishing an accurate chronology of human existence and civilization on this planet is also doomed to failure.

        A further effect is to leave in midair the theory of a possibly far more ancient Homo sapiens than is currently thought possible, because of being denied an adequately solid foundation on which its case might be reasonably argued. Much of the blame for this situation lies historically with allowing the Old Testament to be regarded (up until the 20th century, at least, and even by some today) as a merely slightly faulty record of actual events. The idea that biblical recorders and later interpreters may just have got their chronological sequences wrong, although the stories themselves are true, is but the latest in a line of apologia theologica trying to provide additional shoring to several desiccated and by now rather creaky religious belief systems. Supported as these are on one side by blind faith in an increasingly myopic and superficial theology (hence the growth of fundamentalism) and on the other by a taste for the materialistic rationales of modern science, inward collapse upon their own foundations can hardly be long delayed, for reasons that will become obvious later in the book.

        The modern archaeological background to ancient Egypt, on the other hand, is only some two hundred years old, although the seventeenth and eighteenth centuries certainly saw some European travelers bringing back stories that initiated foundational research into the classical literature of not only Rome and Greece, but also the Middle and Far East. It was this that provided the footings of Victorian and Edwardian antiquarianism and amateur archaeology, the predecessor of our modern, technologically oriented “science.” But to understand why the latter has taken root in its present myopically entrenched attitudes, we need to examine, in general terms at least, the historical development of modern archaeological practice itself. That should provide us with the necessary perspective to underwrite some of our more obvious later criticisms of its limitations and failings in arriving at a correct interpretation of available evidence.

      

      
        
          The Methodology of Modern Archaeology
        

        First of all, it would perhaps be fair to suggest that modern archaeology has two quite distinct strands. The first, based upon history and classicism, is empirical and expansive in nature; the other, based upon scientific interpretation and technological measurement, is centripetal and reductive. The first is often untidily catholic in its approach, while the second tends very quickly to throw out that which cannot be made to fit a tidily operating paradigm based upon other scientific theories that it assumes to be correct.

        The expansive, empirical approach constantly seeks to open up the field to new material and fresher ideas with an ever-broadening perspective. The reductive, technological method seeks to subject the ideas and evidence to critical examination, analytical segregation, and physical organization. When these two approaches work together in complementary fashion, common sense and insight reign hand in hand. However, when the technological approach dominates—as it tends to do today—the inevitable result is an introspectively incontinent fascination with finding out more and more about less and less.

        Left to itself, the “orthodox” archaeological method (at least as currently practiced) quickly becomes both sterile and actively hostile toward any suggested change. For that reason, it is absolutely vital that intelligent amateurs such as West, Hancock, and Bauval, skilled in their own professional fields, continue to blast their way indefatigably into the sanctum sanctorum of Egyptological expertise. Nor should they allow themselves to worry overmuch about criticisms as to the unashamedly skeptical modern knight Sir Apis crashing around among the ancient ceramics. If even the Kingdom of Heaven may be taken by storm by the seeker after hallowed Truth, the stronghold of Egyptological and archaeological orthodoxy must surely prove rather more vulnerable to straight and independent scrutiny. There has been no truly forward thinking in the field of Egyptology during the last (twentieth) century. So the wind of change is long overdue.

        Current inertia on the part of the orthodox regime in broadening its scope is due, partially at least, to the fact that it is restricted by current theories and chronology in the field of paleontology. That is, in turn, constrained by general anthropological theory based upon Darwinian concepts of natural selection and the evolution of species—neither of which has yet been categorically and indisputably proved, at least in relation to man. The whole is a “house of cards” with many large and unexplained holes in it, some of which we intend to examine.

      

      
        
          Man’s Divine Origins
        

        The Ancients started off with the basic philosophy that man was essentially the projection or emanation of an ethereal, divine parentage and had on no account been evolved from the animal state in the somewhat louche manner proposed by Darwinian theory. In response to this, our modern savants have decided that ancient humanity can only have derived such “unscientific” ideas from wishful thinking arising out of ignorant worship of the Sun, Moon, and stars, thereby proving man’s evolution from a savage state in line with their existing prejudices.6 This attitude has not changed much in the last three hundred years, although it may have “softened” within the last thirty years to allow the Ancients their use of such religious techniques as an expedient method of maintaining social, cultural, economic, and political dominance over an ignorant peasantry. Such is the modern jargon. Is it then so strange that the two approaches are mutually incompatible?

        Our modern genius for “scientific research” also suffers extensively from its own tendencies toward “dead letter” interpretations of ancient glyphs and symbols, apparently unable to perceive the fact that allegory and metaphor were the main methods used in both the thinking process and its outward expression in ancient days. The fundamental effect of the latter was that one form of linguistic expression could be interpreted in a variety of ways, according to the context, in a manner that could be commonly understood by peoples of varying tongues and intelligence. Such is the case today, for example, with the ideograms of the Chinese, which can be understood by the Japanese even though their languages are different.

        Consequently, whereas alphabetical and grammatical/syntactical presentation are regarded as fundamental to our modern way of thinking and to expressing ourselves with unambiguous clarity, why should we fondly imagine that this form of sophistication is the single most important criterion in determining the question of cultural superiority—and thus of relative intelligence? Surely it was as true then as it is now that the essence of an idea (that is, its “spirit”) is more important than the “letter.” Anyway, one of the other areas we shall touch upon involves linguistic distortions often concealing the same ideas and even names in cultures thousands of miles and even oceans apart.
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        FIGURE 0.2. THE “ANTIKYTHERA”

(now kept in the National Museum in Athens)

        As to the often voiced suggestion that it would not be possible today to run and coordinate a scientifically organized culture based upon glyphs and ideograms, our modern traffic signs and computer programs immediately give it the lie. “But,” counter our modern technocrats, “the Ancients did not have either computers or even a very sophisticated technology, as we can prove by archaeological data spanning the last ten thousand years at least.”7 Here, however, we run into one of the most basic of all our misconceptions—of mistaking modern intellectual sophistication (whether “scientific” or not) for proof of intelligence. The two are by no means always related. This chapter is not intended as a philosophical dissertation on the issue, 
but the point is nevertheless fundamental to understanding the culture of the Ancients.

        Briefly, therefore, we might suggest that, while real intelligence has to do with conscious perception of things as they are (or were originally intended), intellectually based knowledge has to do solely with organization and presentation of what appears to be available, or potentially available, in the way of information purely to explain or support current scientific/academic theories. That is why our contemporary science is based upon the latter, although still (sometimes) relying upon a mixture of common sense and intuitive perception to provide originality and a sense of direction.

      

      
        
          The Search for Scientific Truth
        

        “Orthodox science works,” so it has been said, “because approximations are allowed.” But real intelligence has no truck with approximations. It concerns itself only with Truth. Whereas contemporary science (and scholarship) says that its whole existence is based upon the search for Truth, it would be more realistic to suggest that it is perpetually straining to increase the universal viability of its own favorite theories. That is why science is forever throwing away its theories to make way for supposedly “better” ones, this being—self-confessedly—the approved “scientific method.”

        One also sometimes gains the impression from the touchiness of many archaeologists and anthropologists that they must themselves be aware of the all too evident inconsistencies of their fragile structure of theories. Perhaps that is why they dare not look at the alternatives too closely—is it for fear that they will highlight their own inadequacy? Thus, so it seems, they perforce keep their eyes ever closer to the ground (psychologically as well as literally) and the gently brushed bones and artifacts, hoping against hope that it will fall to someone else from another discipline (or perhaps better still, a complete amateur) to fatally undermine any shaky theories, the ruins of which they can then professionally demolish with absolute equanimity.

        Egyptologists can hardly move their historical chronology at all in its present “box.” That is because the currently accepted wisdom is that nothing in the way of urban civilization could possibly have existed during the Ice Age that finally (so we are told) ended some 10,000 to 12,000 years ago.8 From such an assumption (and a few assorted graves) evolved their idea that the human type of that prehistoric era could only have been “hunter-gatherers” and that the fabrication of metal tools could also only have commenced some 9,000 years ago (5,000 to 6,000 years ago in Europe) because the current paleontological record (painfully sketchy though it is) appears to suggest this.9 No heed seems to have been paid to the fact, however, that alongside our own technologically driven modern civilization, we still have literally tens of millions of people scattered around the world, eking out the most meager rural and even urban existences, many only marginally above the level of the equivalent Stone Age culture. Nor has much been made of the fact that as civilizations and cultures decline and fall, so the technological knowledge associated with them always seems to wither and die temporarily, only to surface again later. Some of the Anglo-Saxon settlements in England within two hundred years of the final fall of Rome are a certain testament to this fact. In addition, metal tools rust and eventually crumble to dust wherever there is dampness of any sort, so their life span is also highly limited.

        Quite apart from all this, few archaeologists have cared to query too loudly the curious but self-evident fact that ancient Egyptian and Mesopotamian cultures and civilizations—according to the current wisdom—seem suddenly to have appeared, some 5,000 to 6,000 years ago, fully fledged and possessing highly sophisticated social, scientific, and technological knowledge (plus a complex linguistic system) with no prior cultural “learning curve” or support from any then current technological equipment or instrumentation. How could this possibly occur—except as a legacy?

      

      
        
          The Frequent uncertainty of Scientific and Scholarly opinion
        

        If we look back over the period of the Victorian era, we shall find certain “scientific” preconceptions that have taken root in the Occidental mind and hardly been questioned at all since, despite their clearly defective nature. The assumption or interpretation of ancient texts with their mystical allegory and metaphor as the mere workings of a colorful, superstitious, and otherwise still semibarbaric mind is arrogance of the worst sort at the very root of much of our modern scholarship. How, in the face of such arrogance, could we reasonably expect any true degree of accuracy in interpreting essential meanings? As we intend to demonstrate in this book, many of the treasured interpretations of scholars are themselves partially or completely defective for this very reason.

        Just as an example, the very latest Paleolithic finds in Africa and Spain have already set the cat among the academic and scientific pigeons. Fifteen to twenty years ago, paleontologists were fairly certain that Homo erectus—the supposedly immediate human predecessor of Homo sapiens—first appeared in Africa around 1.5 million years ago. So it was said, Europe itself remained unoccupied until about 500,000 years ago, while Homo sapiens sapiens was deemed to have first appeared there only about 35,000 years ago.10 A mere fifteen years later, the thinking is almost unrecognizably different, for Homo sapiens sapiens is now believed to have appeared at least 120,000 years ago, while southern England and Spain are known to have been occupied by human beings 1.5 to 1.8 million years ago.11

        In addition to this, it is now admitted that the human brain has remained roughly the same size for at least 1.7 million years. And when we look closely, we otherwise find that different paleontologists have different sets of criteria as to what supposedly confirms a skeleton as being that of Homo sapiens in the first place.12 So, if the most up-to-date scientific information is so clearly based on shifting sands, do we not have every right to wonder if what ancient historians tell us might, after all, have some foundation in fact?

        In his book Black Athena: The Afroasiatic Roots of Classical Civilization (itself a weighty tome of pure scholarship in two large volumes), Martin Bernal, professor of government at Cornell University, criticizes “the tenacity of an academic convention in the face of massive contrary evidence from outside scholars using independent sources, who have no particular interest in causing trouble and often a strong reluctance to upset the status quo. The extraordinary slowness to accept the new evidence demonstrates the way in which scholars tend to rally to the structures they have been taught and upon which they have spun their hypotheses; they demand absolute proof from challengers without pausing to reconsider the bases of their own beliefs.”13

      

      
        
          The Involvement of New Age Thought and Research
        

        As we shall see in later chapters, what Bernal describes is very much a current problem in the field of Egyptology, as “outsiders” like John Anthony West have found out. But if modern scientists and scholars do not clearly understand something, they should unashamedly admit the fact together with the shortcomings and limitations of their current stock of knowledge, rather than fudging the issue with technical and technological hocus-pocus while gratuitously deriding the considered thoughts of others outside or on the fringes of their own discipline. As things are, their peremptory and often unconsidered ululations about supposedly unsubstantiated New Age theories—many of which are themselves founded upon serious and careful research into ancient traditions and philosophies—often leave the informed public increasingly skeptical as to their own general reliability. If a fair point is raised by someone from another discipline or field of research, can these scholars not be big enough to admit the fact graciously rather than commit the age-old arrogance of the academic in attempting to subvert its recognition by ridicule? Scientists and academics are often the least objective of people if someone else conceives or opens up a better and more informative perspective on their subject than they themselves have been able to.

        Having raised these criticisms of the often blinkered and pedestrian approach to modern archaeology caused by both prejudice and overreliance on technology to lead interpretation, rather than as a corroborative backup to common sense and intuitive intelligence, there is no avoiding the necessity for accurate data and clearly argued foundations to suggested alternatives. Keeping that principle firmly in mind, the approach in this book has been to increase the usual number of perspectives adopted in interpreting data associated with ancient Egypt. It remains a fond (if as yet faint) hope that this—in conjunction with what West, Bauval, and Hancock have already done—might perhaps, given time, encourage an eventually corresponding broadening of attitudes by professional archaeologists themselves, as well as attracting interest on the part of others.

        This book itself involves an attempt to look afresh at certain of the fundamental and thus highly significant issues that are known or believed to have been associated with both Atlantis and ancient Egyptian culture and civilization, some of them being entirely outside the normally recognized sphere of archaeology. Some of the ideas put forward will undoubtedly prove familiar, even though perhaps occasionally unorthodox in their angle of presentation and interpretation; others may throw a completely different light on existing (even unorthodox) perspectives. In some cases, what might appear to be wholly and radically new suggestions are presented. However, none is really new; each is merely borrowed from a dusty and unconsidered cupboard of esoteric lore with which the reader may be unfamiliar.

        The intention here is not merely to argue a set of alternative theories, but rather to point out the reasons behind inconsistencies and misrepresentations in existing concepts in a manner making for more rational sense. Whether this aim actually succeeds will of course be for individual readers to decide for themselves. But even if some of the preliminary ideas here appear at first too extraordinary or rather too difficult for the reader to assimilate or digest all at once, it is hoped that they will be put to one side for later reconsideration (in the light of what is suggested toward the end of the book) instead of being summarily rejected. Initial perceptions are not always entirely accurate, and if one is but patient, time has a habit of showing how a drawerful of “widgets” can be gradually adapted and assimilated.

      

      
        
          The Structure of This book
        

        The book is arranged in three parts. The first part deals with a variety of scientific and semi-scientific issues related to what we believe we currently know about Egyptian culture and civilization. It covers astronomical, astrophysical, and geophysical factors first of all—as a prelude to the very appearance of northeast Africa and its colonization in ancient times. It also deals with the question of Atlantis, its supposed location and the distinctions between Plato’s island and a vastly larger continent of which it once formed a part. Associated with this, various cosmological issues are discussed in relation to both the progressive disappearance of Atlantis and its populations and also the common sidereal religion of the time.

        The second part deals specifically with the belief systems of the ancient Egyptians, how these were derived (in a way often clearly misunderstood by Egyptologists) and how their art, architecture, and religion were all built around them—for, as we shall see, the so-called multitude of Egyptian gods were actually all part of one single, internally coherent and self-consistent pantheon. Additionally, in order to put many of the associated concepts into a modern context, direct comparisons are occasionally drawn with so-called New Age thought. Some of the latter is thereby shown to be clearly identifiable in ancient times, although in another guise as allegory or metaphor, while some is shown to have arisen through overly simplistic interpretation of the ancient concepts.

        The third part of the book deals more specifically with the cosmological and astronomical derivations of ancient Egyptian thought, plus their architectural associations. Certain of the associated figures and maps should make understanding of these issues very much simpler than readers might otherwise expect in a book on such a subject, and they should also serve to show how the coherence of Egyptian mystical thought was clearly expressed in their built environment. In addition, it is believed that these same maps and figures will provide graphic evidence of the fact that only an immensely ancient and sophisticated culture and civilization could possibly have arrived at such a high degree of scientific knowledge while also combining it so precisely with the most sublimely universal spiritual philosophy.

        That this was able (simultaneously) to incorporate within itself a detailed allegorical depiction of the “celestial mechanics and dynamics” of our planetary, solar, and galactic existence, plus a thorough rationale of the psycho-spiritual states of being (both of which we shall describe in some detail), also shows beyond any lingering shadow of a doubt that the ancient Egyptians possessed certain areas of knowledge equivalent to—and probably even in advance of—our own. Not least of all the issues associated with this latter fact is the background to the way in which the Egyptian Mystery School itself originally came into existence and why it subsequently fell into degeneration at a time when most Egyptologists regard Egyptian civilization as having been at its height.

        Finally, certain associations clearly evident (but not hitherto remarked upon) are outlined in relation to the temples and occult rites of initiation of the time. These are described with particular reference to the Sphinx and the Pyramids at Giza, and from them the origins of both Masonic ritual and various aspects of the Jewish and Christian mystery traditions are shown as being traceable.

        Because the subjects treated involve a number of areas of complexity that may be unfamiliar to some readers, various explanatory appendices are provided at the back of the book.

      

    

  
    
      P A R T  1

      
        
          ORIGINS
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        FIGURE 1.1. THE CELESTIAL PASSAGE OF THE SOLAR SYSTEM DURING THE 25,920-YEAR
ANNUS MAGNUS (GREAT YEAR)

In order to follow the sequence of precession, one should remember that when the Sun at the vernal equinox appears
to be “in” a particular sign, the solar system (and thus Earth) actually lies at an angle to that sign consistent with its position on the path of the ecliptic. Thus, for example, as the solar system precesses through the plane of its own
parent star at the celestial autumnal equinox, the Sun at the vernal equinox (as seen from Earth) appears to be on
the cusp of Scorpio-Sagittarius. Hence it is that the path of the ecliptic appears to pass through the celestial equator
at that point. As shown in the figure, the angle of the ecliptic is not quite accurate, as will become obvious in discussions
below. It is shown this way purely to simplify the explanation of the principles of precession.
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        COSMIC SEASONS AND 
ASTRONOMICAL CYCLES
      

      
        Whether the origin of the Zodiac is Aryan or Egyptian, it is still of immense antiquity.
Simplicius (sixth century A.D.) writes that he had always heard that the Egyptians had
kept astronomical observations and records for the last 630,000 years. . . . Diogenes
Laertius carried back the astronomical calculations of the Egyptians to 48,863 years before
Alexander the Great. Martianus Capella corroborates the same by telling posterity that the
Egyptians had secretly studied astronomy for over 40,000 years before they imparted their
knowledge to the world.
      

      —J. LEWIS, ASTRONOMY OF 
THE ANCIENTS

      As has already been established or otherwise clearly suggested in books such as R. A. Schwaller de Lubicz’s Sacred Science and Jane B. Sellers’s The Death of Gods in Ancient Egypt, the ancient Egyptians were fully aware of the 25,920-year cycle of the precession of the equinoxes.1 The idea, however, that a nomadic group of hunter-gatherers about 5,000 to 6,000 years ago should suddenly within the space of a few hundred years (or even a millennium), from merely watching the night sky but without using any instrumentation, be able to quickly develop the requisite mathematical and scientific knowledge to verify such a hypothesis is patently ludicrous. That Egyptologists in general should show themselves (by their very silence on the issue) willing to support such an obvious fiction tends to confirm that they have lost interest in the radical pursuit of truth, tailoring theories instead to suit their “lowest common denominator” version of probability. Why else would they remain so willfully ignorant of astronomical issues in the study of ancient Egypt?

      The recent books of John Anthony West, Robert Bauval, and Graham Hancock have all indicated the clear certainty of ancient Egyptian civilization (if not others also) having been far more ancient than archaeologists would have us believe.2 Despite treating the subject of Egypt’s antiquity at some length, however, Hancock’s books have tended to concentrate more specifically on the issue of Atlantis and its whereabouts, and on sporadic worldwide cataclysms that might have led to its disappearance3 and which he feels might occur again within the next fifteen years or so. Bauval, on the other hand, concentrating his attention upon Egypt alone, has taken the slightly curious view that, although extraordinarily sophisticated scientific knowledge evidently existed in Egypt 12,500 years ago, Egyptologists may be more or less correct in some of their ideas of pyramid and temple construction having taken place only rather more recently (that is, progressively over thousands of years since then),4 even though the cosmic alignments shown in the orientation of the Giza pyramids had already been noted in 10,450 
B.C. For reasons to be explained in later chapters, however, we cannot accept these conclusions.

      In his Fingerprints of the Gods Hancock arrived at the interesting concept of aligning periodic ice ages and cataclysms with the precessional cycle.5 In other words, he highlighted the fact that, far from such phenomena occurring capriciously, they almost certainly do so cyclically and as a matter of course. However, he unfortunately failed to carry that very important observation to its natural conclusion. This chapter is dedicated to describing that conclusion and also showing that the Ancients were themselves aware of a vast range of scientific knowledge associated with such regular cycles of cosmic activity and their predictable effects upon the Earth.

      We should perhaps bear in mind from the outset that the Egyptians’ great god Ra—the Logos—was regarded by them (as Amen-Ra) as the unseen although immediate overall deity of our local universe (that is, of the Milky Way) in its entirety, the latter existing within his enfolding, omnipresent aura.6 Our own sun was thus thought of as but a very partial expression of Ra’s Being,7 even the solar system as a whole representing merely a small part of his objective physical form. Consequently, our planet Earth has to be viewed here (from the Egyptian viewpoint) in the context of a (perhaps holographic?) microcosm of Ra’s macrocosm, fulfilling a partial role in the life of his vast organic life cycle, and being therefore also directly subject to the effects felt within it of his feelings, emotions, and mental and spiritual reflexes—however one might regard these. It would seem that, from an understandably personal viewpoint, the organism of the Earth and its attendant atmosphere were where the Ancients believed those same reflexes would be felt and seen by them. However, even this attitude was dictated by the fact that Mankind—the progeny of Ra and product of his Divine Thought—populated the Earth.
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      FIGURE 1.2. THE ANNUAL ORBIT OF THE EARTH AROUND THE SUN

(showing the neutrally polarized “Interplanetary Magnetic Field”)

It is known by astrophysicists that one of the Earth’s “wobbles” involves a short cycle of 183 days. Now, bearing in mind that 2 x 183 = 366, there is reasonable cause to suppose that the wobble might, in fact, be directly related to the intersolstitial periods. In other words, it is almost certainly caused by electromagnetic deflection resulting from the Earth passing through, or close to, the upper and/or lower edges of the interplanetary magnetic field.

      
        
          Planet Earth as a Living Organism with Its Own Cycles
        

        We should also bear in mind that the Ancients regarded our Earth in its entirety as an integrated and living organism. While the concept of Gaea (or Gaia) has become familiar to us over the last thirty years in line with our modern interest in planetary ecology, the Ancients took their understanding a great deal further. Whereas our understanding of the concept is focused primarily on the body of the planet and its flora and fauna, they regarded its multiple atmospheric sheaths (in a manner which might surprise us) as no less a vital part of the living, breathing organism. That is something to which we shall be paying very particular attention, as it is absolutely crucial to any understanding of ancient Egyptian thought, which clearly saw all phenomenal effects in Nature as the bodily functions of Ra. From our own modern viewpoint, perhaps the most basic of these effects in the solar system derives from the “breathing of Ra,” which appears to result in the regularly fluctuating cycles of expansion and contraction of the system as a whole. This would, in practical terms, seem to correlate with the phenomena of the solar wind and the eleven-year sunspot cycle, and thus also with volcanic, earthquake, and climatic activity on our planet, the “body” of which itself expands and contracts in response to solar stimulus. Some of these things were noted by the ancient Egyptians and their contemporaries in India and Asia Minor, even though the techniques used to know them may not yet be apparent to us. However, we shall expand on this in a later chapter.

        It is by now generally accepted that the Earth not only undergoes periodic ice ages—the actual cause of which is still unknown to science8—but also that the two polar areas have, on several occasions in their history, lost most if not all their glacial coverings and then subsequently experienced temperate and even subtropical climates.9 In confirmation of this fact, fossil remains of coral reefs and palm trees have been found in Spitzbergen and coal deposits in Antarctica. Yet, right at this moment, scientists are at sixes and sevens discussing reasons for global warming and the widening “hole” in the ozone layer. But why should all these things not be interconnected as part of the Earth’s natural cycle?

        As every reasonably educated child knows, Earth in its 365-day orbital passage around the Sun experiences four roughly regular seasons. In late March and September, as Earth diagonally crosses the plane of the solar horizon (its path being at an angle to it), we, as did the Egyptians in ancient times, experience the phenomenon of the equinox—equal hours of daylight and darkness. What is not so commonly remarked upon is that between March and September, the larger portion of Earth is above the solar horizon, whereas from September to March (during the autumn and winter periods) it is below it (see fig. 1.2). When it is below the solar horizon, the Northern Hemisphere experiences winter; when above it, the Southern Hemisphere has its winter.

        Another significant characteristic of Earth’s elliptical orbit is that it reaches what is called its aphelion, or furthermost point away from the Sun, in late June, while in December is to be found its perihelion, or closest point to the Sun, these two months thus containing the orbital solstices. Notwithstanding this difference, the Southern Hemisphere experiences a summer in December that is every bit as warm as our Northern Hemi sphere in June. One might reasonably infer from this that distance from the Sun has little to do with climate and that warmth has perhaps more to do with atmospheric response to the electrical energies circulating in the plane of the Sun’s equator and the “interplanetary magnetic field.” But, as we shall see in due course, this fact has its cosmic counterpart that also significantly affects us.
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          FIGURE 1.3. THE CELESTIAL PLANISPHERE SHOWING THE NORTHERN 
HEAVENS
        

      

      
        
          The Movements of Our Solar System within the Galaxy
        

        It is accepted by scientists that our solar system as a whole is moving in orbit within the plane of our nebuloid galaxy—the Milky Way—as the latter turns on its own axis once (from where we stand) roughly every 230 million years. However, different star groups within the Galaxy move at different speeds and consequently appear to describe different motions according to how far from the center of the Galaxy they are and also relative to our own constantly shifting viewing platform in space. As shown in figure 1.4, our solar system is located nearly three quarters of the way to the periphery of the Galaxy, and so it is moving very fast indeed (over 60,000 miles per hour). It also follows a secondary series of localized orbits within its own sector of the Galaxy, and it is this movement that we refer to when we speak of the Sun traveling around the Zodiac. This circuitous path that the Sun follows, relative to adjacent star groups, is called the ecliptic10 (see fig. 1.5).
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          FIGURE 1.4. LOCATION OF OUR SOLAR SYSTEM IN THE MILKY WAY 
GALAXY
        

        During the period of a single year, the Sun in its own orbital path in space appears from Earth to pass once around the Zodiac, returning to its point of origin at the vernal equinox. However, in every year that it does so, it arrives “very slightly late” and, as a result, is seen to cross the celestial equator marginally behind the exact location in the Zodiac that it crossed exactly a year before. The time/distance deficit resulting from this amounts to precisely one degree of arc every seventy-two years. Rather interestingly, the “very slightly late” amounts to just over five days, or 1/72 part of one degree. Hence, we might suggest, the true orbital cycle of 360 degrees (in what would otherwise take 360 days) is extended by this short extra period as a direct result of the forward orbital movement in space of our solar system and its centrifugal effect upon the Earth’s own orbit. The Egyptians seem to have recognized this fact and consequently allocated twelve equal months (of thirty days each) to their year, with the five extra (“epagomenal”) days as festive days separately dedicated to the gods Osiris, Isis, Nephthys, Set, and Horus the Elder11—a much more logical approach than that adopted by our own irritatingly haphazard calendar.

        As a consequence of this annual loss, the Sun appears to regress through the entire Zodiac in approximately 25,920 years, thus passing through one zodiacal sign every 2,160 years. This overall retrograde motion is called the precession of the equinoxes. Its 25,920-year cycle has been referred to variously as the “Annus Magnus,” or “Platonic Year,” or “Great Sidereal Year,” and it will be found to play a very major part in our considerations throughout this book. Of additional interest in connection with this same matter is the fact that 360 years is exactly 1/72 part of a complete Annus Magnus of 25,920 years while the “epagomenal” period is 1/72 part of a complete Earth year. These and other mathematical synchronicities between the Great Year and our Earth year are, to say the least, arresting.

      

      
        
          The Existence of “Celestial Seasons”
        

        But what if our particular sidereal system, rather than moving exactly within the horizontal plane of the Galaxy, itself follows an orbital path at an angle to it in the same way that our planet does in relation to its sun? And what if our sun and solar system themselves revolve around a greater and more powerful sun that is itself responsible for that motion in space? Could it not be that that orbit takes 25,920 years to run its course and is itself the reason for not only the precession of the equinoxes, but also the designated circumpolar stars, as per figure 1.5?12 And could it not be that, following a similar pattern, that 25,920-year cycle also produces its own “seasons”—of about 6,480 years—macrocosmically comparable with our Earth seasons of about ninety days? Yet here again the ratio between the two is 1:72.
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        FIGURE 1.5. ASSOCIATION OF THE CIRCUMPOLAR STARS WITH EARTH’S 
LOCATION DURING THE ANNUS MAGNUS

As we shall see in later chapters, the location of the Pole Star played a crucial role in ancient Egyptian mythology. However, it is suggested that the ring of circumpolar stars (as seen from Earth) is clearly defined by the position of our solar system (and Earth’s position within it) during the Great Year, as generally depicted in this figure. Astronomical science currently regards this phenomenon as being due to an eccentric wobble in Earth’s axis. But why invent such a difficult explanation when there is a much more obvious and logical answer?

        It surely follows that, if the solar system were itself subject to celestial “seasons” on such a massive scale, the influences of growth and decay affecting all the planets within it would also be of commensurate power and duration. But what would be the scale of the effects caused by those influences on the various kingdoms of Nature on Earth? Would they perhaps not tend to be greatly magnified by comparison with what we see and experience today during our annual cycle of four seasons? This is a fascinating question that we shall examine further in chapter 4.

        Astrophysicists are already aware of the fact that the gravitational field of our solar system extends about halfway to the nearest star. That is perhaps not altogether surprising if—as the cutting edge of astrophysical theory now seems to think—space is full of “fields” that, it hypothesizes (even though it does not yet understand what these are), even preceded the contemporary theory of a “big bang”13—if such a phenomenon ever occurred in quite the fashion currently described. Thus, on such a basis, space would be full of spherically shaped fields (of infinitely varied size) in exactly the same way that an agglomerate mass of water is said to be full of hydrogen and oxygen atoms in a characteristic molecular blend that permits waves of energy to pass through it.

        If we look carefully at the planisphere (fig. 1.3), we shall see that the angular path of the ecliptic appears to pass through the Milky Way at two points: between Taurus and Gemini on one side and between Scorpio and Sagittarius on the other. If we then hypothesize that these points represent the sidereal equivalent of our own planetary equinoxes, the equivalent sidereal solstices should be found on, or fairly close to, the zodiacal cusps of Leo/Virgo and Aquarius/Pisces, where the ecliptic is at its furthest from the celestial equator. This, as we shall see later, is of immense importance from several angles of both a mundane and an esoteric nature. Biblical enthusiasts will already have noted that four of the mutually facing astrological symbols found in these pairs are also the heavenly creatures of Ezekiel’s vision—the Bull, Lion, Eagle, and Man.14

        If this proposition concerning “celestial seasons” is correct (and further evidence to support it will be suggested in later chapters), it would appear that we are currently approaching the sidereal equivalent of the summer solstice. The early part of the Age of Leo (represented by the Egyptian Sphinx, as we shall see) would then represent the celestial winter solstice, at which our solar system returns to its own parent sun for its “annual” revitalization. But while that in itself is an interesting suggestion, it becomes even more so when we consider the probability of associated effects in relation to Earth’s polar ice caps—and also of changes in the ozone layer “holes.”

      

      
        
          Cyclical Global Warming
        

        High summer is traditionally the warmest time of the year, when least rain falls and the crops ripen and burgeon. Might it not then be that during the equivalent period in the greater, 25,920-year sidereal cycle the polar ice caps could be expected to melt (perhaps completely after a sequence of such cycles) as a matter of course? They might then be expected to re-form subsequent to the celestial winter solstice—that is, during the Ages of Leo and Cancer—as the evaporated water in the atmosphere recondensed. Interestingly, the last such “solstice” occurred around 12,500 years ago, during the eleventh millennium B.C. Then, climatologists tell us, the equatorial and subtropical zones experienced a prolonged era of particularly heavy rainfall (a “pluvial period”), lasting perhaps several thousand years, accompanied by huge rises in sea levels.15 At that time the valley of the Nile also saw a sudden concentrated erosion of its stone escarpments and temple buildings. In addition, much of the Sahara area is now recognized by archaeologists as having become at that time naturally irrigated pastureland or savannah, widely occupied by human communities as well as many species of wild animals drifting north from central Africa.16

        Now, so geologists tell us, the last prolonged ice age started about 100,000 years ago and concluded about 10,000 years ago.17 Does this not rather undermine what has just been suggested in relation to the 25,920-year sidereal cycle? Not really. What also has to be taken into consideration is that as our spiral galaxy itself turns once in a complete orbit on its own axis very roughly every 230 million years, within that period our solar system would complete nearly one hundred Great Year cycles. That leaves a great deal of margin for gradual cyclical change to take place, some of it in response to other (both smaller and larger) cycles discovered by geophysicists over the last thirty years or so. Two of the latter, for example, fall at intervals of around 41,000 and 100,000 years.18 But what they are related to is, as yet, unknown.

      

      
        
          Sunspots and Cosmic Electricity
        

        One of the other fascinating features of our sun that affects our weather patterns on Earth is the regular cycle of sunspot activity that reaches its zenith every eleventh to twelfth year, although scientists have not yet been able to establish any really sound reason for the phenomenon. If, however, there were a comparable relationship to the sunspot cycle on a sidereal scale—that is, in relation to our solar system’s orbit of the Galaxy—could it not be that this might provide a reason for our solar system cyclically running into periods of unimaginably intense electrical phenomena, of a magnitude that could cause incalculable changes in the patterns of weather and volcanic/earthquake movement on Earth? Thus, during certain 25,920-year cycles more than others, ice ages and cataclysms might well prove far more intense and prolonged.

        There is also the question (already accepted by astrophysicists) of there being parts of the cosmos through which our solar system passes where the incidence of cosmic dust is much greater than elsewhere. If at such times larger amounts than usual of such dust became drawn into our atmosphere, the latter—reacting to the inevitably greater electrical activity (and heat) resulting from its ionization—would necessarily expand. That in turn would inevitably lead to “global warming” during the associated cycle, and consequent deglaciation of the polar ice caps. It is known that each year some thirty-five to forty million tons of cosmic dust already find their way into our atmosphere via the North Pole.19 What would be the result of a material increase or decrease in this? Surely it could not avoid significantly affecting the world’s weather patterns.

        There is a peculiar variable geometry in all of this, strangely suggestive of astrological influences. Major and minor sidereal cycles only infrequently coalesce, but when they do,
it undoubtedly puts enormous electromagnetic tensions into the whole sidereal mechanism
of our solar system. These would undoubtedly be felt by our sun, which would in
turn pass them on to the planets via the solar wind and its own magnetic lines of force.
That in turn would cause major tensions in our planetary ionosphere as the latter absorbs
increasing amounts of energy that somehow need to be discharged. How else could this
be done except by producing both creative and destructive effects, not only within the
Earth’s crust but also in its lower atmosphere via its weather patterns? Vastly increased
ionospheric energy would also result in the organic structure of the Earth itself and its
biosphere (see fig. 1.6) being put under an equivalent degree of tension through a complementary
expansion of energy from the Earth’s core. The latter, as already suggested, must
result in increases in the normal pattern of earthquake and volcanic activity as the Earth’s
crust flexes in response, through radial expansion and contraction. The ionospheric tension
in the Earth’s upper atmosphere otherwise produces high-voltage electrical storms that may or may not produce increased rainfall.20 What it can certainly do, however, is increase atmospheric wind speeds with consequent (and often quite dramatically sudden) effects upon both climate and ocean currents.
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        FIGURE 1.6. THE CONSTITUTION OF EARTH AND ITS ATMOSPHERE

(as regarded by contemporary science; not to scale)

        Various people over the last half century—Velikhovsky in particular, but he is by no means alone even today, some fifty years later—have put forward the suggestion of other planets swinging unusually close by our own, or asteroids falling to Earth, thereby causing major cataclysms and wiping out vast numbers (or even whole species) of animal and plant life by tidal waves and earthquakes.21 The fact is, however, that unusual asteroids and suddenly eccentric planetary motions are not necessary to satisfy the fundamental requirements of major land, sea, and air movement on our planet. It is well within the Earth’s own organic capacities to produce the necessary phenomena on its own merely by responding within certain parameters to the fluctuating energies and magnetisms emanating from the Sun and other planets according to the cycle of each in the greater cosmic round, comprising several Great Years.

      

      
        
          Curious Egyptian Views Concerning the Sun
        

        Now we come to another apparent but highly significant curiosity. The ancient Egyptians seem to have held the uncompromising view that the Sun’s disk provided none of the light22 and very little of the heat enjoyed by our planet. At first glance such an idea seems totally and utterly absurd—until one gets out into space beyond the Earth’s troposphere and finds the sky becoming increasingly dark. Light and heat are of course known to be the result of energy of a given wavelength within the electromagnetic spectrum impinging upon the resistance of a body—which includes an electromagnetic field such as that of our planet’s own multilayered atmosphere. Thus, we suggest, it is the “organic” oscillation of the matter of our atmosphere that may be said to generate light out of its own mass when stimulated by the photoelectric energies projected from the Sun.23

        Quite apart from this, the solar system itself, in its orbital passage around the heavens, undoubtedly experiences major tensions owing to its being “squeezed” by the fields of other heavenly bodies (those of the Titans, or cosmic gods), thereby generating an energetic response in the Sun at its center.24 From our own scientific viewpoint, this might be regarded as occurring through what is called a piezoelectric effect, itself perhaps leading to the solar-wind phenomenon (depicted as the “breath of Ra,” for reasons to be described in later chapters). One might otherwise speculate that the cyclical “sunspots” are also derived from the same source. This is obviously a highly significant issue because, so the Ancients had it, the Earth itself responded to external influences in the same way as does a human aura. In other words, as its own ionospheric tension increases, so the level of gravitational energy—the planet’s own organic force—increases in due proportion until an electrical discharge (such as lightning) takes place. Before this can happen, however, the Earth’s crust must itself flex; and that, as we know, can result in earthquake “ripple” and volcanic activity as well as unusual ocean current movements. On the same basis, extreme radial change in response to altered ionospheric tension could cause whole continents to rise—or fall. Yet current geological orthodoxy tells us that the idea of ancient continents in the Atlantic, Indian, and Pacific Oceans is not possible given the accepted concept of plate tectonics and also the present geophysical configurations of the ocean floors.25 This is notwithstanding the fact that new mid-ocean beds are constantly being produced and new landmasses (like Hawaii) visibly created by volcanic action at the rate of dozens of acres per year. But can the theory of plate tectonics really be relied upon in its present guise when it is already accepted by the same orthodox establishment that it does not really know how the Earth’s crust was originally formed? It seems rather doubtful, and in chapter 2 we shall explain why. Suffice it for the moment to suggest that the ancient traditions of Hyperborean, Lemurian, and Atlantean landmasses may well one day be proved accurate after all.

        Returning, however, to the question of the orbital paths of our planet and solar system within the Milky Way, we have so far accounted for the electrical activity within the scheme, but not as yet the magnetic or gravitational forces. While this issue might seem tangential to the subject of ancient Egypt, it is important because of its association with the Egyptians’ hierarchy of gods and also the disposition of the oldest temples along the Nile.

      

      
        
          Differing views Concerning the earth’s Structure
        

        We have already suggested that the gravitational field of the Earth is generated at its core in response to the fluctuating tension in the planet’s ionosphere. The Earth’s core—it is further suggested—is not iron as mainstream geological science hypothesizes. It is, rather, more likely to be pure massed energy in the same fundamental state that physicists believe to exist in (or as) the nucleus of the atom. Professor Stephen Hawking’s latest theory of the universe being full of tiny “black holes” actually (although quite unconsciously) tends to support this in a somewhat Pythagorean sense. As a consequence, the various “fields” surrounding this densely organized core state might be expected to give rise to a progressive and volatile series of condensations and crystallizations of localized energy, resulting in phenomena such as superheated gases and molten rock. On the surface of this, just like a surface patina, the thin terrestrial crust then continuously regenerates itself, in a manner similar to the dermis (skin) covering the underlying layers of human flesh.

        The energies emanating inward from the ionosphere similarly give rise to concentrically organized fields—those of the various atmospheric “belts” (see fig. 1.6). But where the terrestrial and ionospheric energies actually meet, an intermediate electromagnetic substate (effectively, the dual plane known to us as the crust and lower atmosphere) forms as a result of the inherent resistance generated between these two energetic fields as each seeks, apparently, to dominate the other. The net effect of this is that both of these emanating influences—symbolized by the Egyptians as the complementary activities of Horus and the adversarial Set, with the female gods Isis and Nephthys acting as the intermediate “zones of transformation”—are forced to turn back on themselves. But in so doing, they leave behind en route a small, precipitated proportion of their energy load as localized, inertial force. In the case of the terrestrial energies, dense igneous matter and intense heat are generated. In the case of the ionospheric energies, atmospheric light is produced. The “surplus” or unexpended energy in each case then recycles itself, we suggest, by returning to its point of origin as negative force—in other words, gravity as far as the terrestrial proportion is concerned and the aerial buoyancy of the atmosphere26 where the ionospheric is concerned.

        Such a scenario will almost certainly cause the orthodox scientific mind to do more than just blink in surprise. However, this description—although undoubtedly lacking in strict scientific literacy—is not the result of an arbitrary theory, for it is based upon careful study of how the Ancients saw the genesis of the planet (as Gaea) deriving from Nature having a definite, organizing, and guiding intelligence to it. Our concern here, therefore, is not to ridicule science’s present standpoints, but rather to explain how and why the Ancients structured their civilizations and cultures as they did. It is for contemporary science to examine such ideas and either accept or reject them on the basis of their own experimental findings.

        Despite all this, it follows that if the plastic, igneous rock underlying the Earth’s outer crust were formed in the manner described, the present theory of continental drift could not hold water—notwithstanding apparently constant movement of the crustal tectonic plates.27 This notion is to some extent confirmed by the fact that the continental crust recycles itself constantly, progressively, and organically, rising within the mid-ocean volcanic ridges to produce the expanding seabed and then descending in a self-destructive dive into the deep oceanic trenches, ultimately remerging with the magma of the lithosphere, underlying the crust. That process itself suggests that the activity is of a rotational nature, conforming with the universal pattern of movement throughout the cosmos.

      

      
        
          The biggest Cataclysms Require Energy beyond Earth’s Normal Capacity
        

        Coming back to the question of precessional cycles, however, it should by now be evident that our theory implies that major re-formation or deformation of the Earth’s crust to form both continents and oceans must itself be cyclical by virtue of the abnormally huge amounts of energy needed to cause such change. That is not to say that geographical and geological alterations do not take place in between the periods of major tension. They quite obviously do so; but the effects are relatively localized and can be seen quite clearly as such, even in our own time—as, for example, in the case of the volcanic cataclysm at Mount Saint Helens.

        The issue of how and when cataclysms occur (and also that of their relative magnitude) is of concern to us here because it could be expected to have a fundamental bearing upon the chronology of ancient Egyptian culture and civilization. By that we mean prior to 5000 B.C.—long prior, by literally tens or even hundreds of thousands of years. For example, axial changes in our planet’s position, leading to complete geomagnetic reversals, are of a major nature and appear (thankfully) relatively infrequently, apparently occurring only once every million years or so. Volcanoes and earthquakes, however, are ever active. Quite clearly, however, if cataclysms are local, only local cultures and civilizations will be affected, while adjacent ones continue in existence and often benefit from their demise. Thus many could be expected to pass from historical sight altogether without the faintest trace of their existence being left to the scrutiny of posterity. Over a very prolonged period of time—again, tens or even hundreds of thousands of years—owing to the processes of atmospheric dissolution and geological renewal, hundreds of even great cultures could pass away totally unremarked by posterity—that is, unless specific and scientifically organized steps were taken to ensure that a record of their existence continued, notwithstanding Nature’s instinctive depredations. Might this, then, be what happened in prehistoric Egypt—and Atlantis?
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