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“A superbly written and detailed book providing an excellent 
practical guide and framework for modern practice. The book is divided into four 
distinctive and easy-to-follow sections, covering history, theory, initiation, and practices of the Persian Magi, making it a highly recommended read. The Bible tells the story of the three Persian Magi following a star and bringing gifts of gold, frankincense, and myrrh for the baby Jesus, but who were they, and what made them ‘wise men’? Stephen Flowers, Ph.D., explains the history of the Persian Magi and provides ample examples of the sources of their wisdom.”

PAYAM NABARZ, AUTHOR OF THE MYSTERIES OF MITHRAS: THE PAGAN 
BELIEF THAT SHAPED THE CHRISTIAN WORLD AND STELLAR MAGIC: A PRACTICAL 
GUIDE TO THE RITES OF THE MOON, PLANETS, STARS AND CONSTELLATIONS

“Since the very word ‘magic’ comes from ancient Persia, it is 
remarkable how much that tradition has been ignored by modern magicians and 
pagans. In this book, Stephen Flowers, Ph.D., fills that gap, using both his 
academic prowess and his magical experience to provide a workable system of 
magical initiation and training based on both the original sources and what can 
be reconstructed from modern Iranian practice. The result is a system that will bring about deep spiritual change in its practitioners.”

CEISIWR SERITH, AUTHOR OF THE PAGAN FAMILY, DEEP ANCESTORS, 
AND A BOOK OF PAGAN PRAYER

“Unlike works on esoteric praxis that seek to cultivate an air of mystification, Stephen Flowers’s Original Magic allows the ancient and genuine tradition of Mazdan spirituality to reveal itself in radiant clarity. The result is a challenging but thoroughly work-able curriculum for self-initiation into one of our oldest living religious and philosophical currents. Although it shares Indo-European roots with the more familiar pagan traditions of the West, the flame that fuels the Mazdan way has never been stifled or snuffed out by the vicissitudes of history. And in stark contrast to systems of sorcery based in a cynical paradigm, Original Magic offers more than just a path toward wisdom and betterment for the individual—its goal is a truly enlightened world.”

MICHAEL MOYNIHAN, PH.D., COEDITOR OF THE JOURNAL TYR: 
MYTH—CULTURE—TRADITION AND COAUTHOR OF LORDS OF CHAOS

“Stephen Flowers changed magical research and practice by 
bringing scholarship and actual practice into a complementary whole. Original Magic will be a game-changer in the esoteric and scholarly worlds. It returns magic to its roots and restores the original symbol of the mind as a flame. It is a most powerful work.”

DON WEBB, COAUTHOR OF SET: THE OUTSIDER AND AUTHOR OF 
OVERTHROWING THE OLD GODS: ALEISTER CROWLEY AND THE BOOK OF THE LAW
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Preface

The word magic ultimately derives from the Indo-European root underlying the Iranian term magû, which denoted a priestly class of men schooled in (and initiated into) the arts and sciences of forging a salutary link between the supernal realm and the terrestrial world of events and phenomena. They were so skilled and famed for their effectiveness that the practices they engaged in came to mean what we today call “magic.” Unfortunately, much of their wisdom, for which they were also renowned, was lost along the way, at least as far as Western practitioners of magic were concerned. The original form of magic was aimed at individual self-development (initiation) and the application of the art and science of their particular craft toward the overall betterment of the world and of other individuals in the world. The ultimate aim of magic was individual and collective happiness (Av. ushta). In the hands of the unwise, magic quickly devolves into sorcery—the unsystematic application of similar techniques for the alleviation of temporary emergency situations. Mazdans, both ancient and modern, both Eastern and Western, deplore sorcery yet practice the most exalted form of magic. As I have noted, the very word magic is derived from their tradition.

For the ancient Iranians, who belonged to the Indo-European family of cultures, there was little distinction between magic and religion. Theirs was a magical religion, and it remains so today. These ancient traditions are still very much kept alive among modern-day Zoroastrians. Once the world’s single most influential religious community, orthodox Zoroastrians now number fewer than 300,000 people scattered all over the world. There are, however, signs that the religion is making a comeback throughout the world. But this is not a book about the religion 
of Zoroastrianism. It is a book of magic and magical initiation to be used by 
individuals of various backgrounds. Readers who are interested in an outline of the religious system of the Mazdan way tailored for Westerners should consult my book The Good Religion (Lodestar, 2014).

Knowledge of the history and cultural values of the original magicians enhances the student’s understanding of the workings of the art and science of magic. It is for this reason that the study of this ancient culture and mythology is highly recommended. It is my personal hope that those who undertake this system of magical work will be so impressed with the effectiveness of the system that they will expand their interests to the larger Mazdan way. In any event, by making use of this system all individuals will be made better and brought closer to the moment when genuine happiness will be theirs.



INTRODUCTION

The Time Has Come to Lift the Ban

Ancient writers and modern scholars all agree that the word magic comes from the Iranian class of practitioners of operative theurgy known as the Magians or Magi, yet current works written about practical magic ignore them almost entirely. An examination of contemporary books on practical magic and a survey of the catalogs of publishers, which issue these types of books, both reveal a virtual blackout regarding the original school of magic. In the past there may have been an esoteric reason for this blackout, but the time has now come to lift the veil and reveal what has been hidden. This book presents for the first time an applied study of operative theology based exclusively on the Iranian tradition of the Magians or Mazdans. This school was originally founded by the prophet Zarathustra. The system he founded is better known in the West under the name Zoroastrianism.

The Zoroastrian religion, which acts as a matrix for the symbols and formulas of original magic, has existed for almost four thousand years. Its deeper roots extend back several millennia further into the Indo-European past. A vast ocean of practices and beliefs has been produced by this matrix, but almost none of it is familiar to most students in the West in any direct way. The full introduction of Mazdan magic to the West will require the growth of a whole school of magicians to research and develop a wide variety of systems involving cosmology, astrology, psychology, meditation, herbology, and ritual technology. Much of this 
has been articulated within the Eastern world of the Zoroastrians stemming from Iran and the Parsi community in India. But the presentation of these ideas for Western students will require much work by many minds, hearts, and hands. I assume that the present book is not the last word on the subject but instead represents the beginning of a current in which many other works will be written in the future by wiser and more powerful minds than my own. It is my deepest hope that this book will help open the gateway to this development, as well as build a bridge between the West and the East.

The system of magic taught in this book can be used and adapted by magicians of all traditions, as it was in antiquity and has been throughout history. However, this presentation also makes it possible for the modern practitioner to reconnect with the original, unadulterated elements of the ancient Magian methods in the hope that this personal and individual connection will draw the practitioner closer to the pure Mazdan way. Historically the Mazmaga, or “Great Fellowship,” founded by Zarathustra almost four thousand years ago, was both an independent system as well as a mode of transmission for esoteric ideas from the heart of Central Asia to the rest of the world. The intention of this book is to reveal the original forms—unfiltered through other cultural idioms—and allow the student to have a new experience drawn from a place closer to the source. The Mazmaga influenced and affected many religions and esoteric schools all over the world. One notable example of this is the semi-legendary Sarmoung Brotherhood reported by G. I. Gurdjieff.

This book is divided into four major parts: history, theory, initiation, and practice. Because many aspects of this ancient system and much of its terminology will be unfamiliar to readers, it is necessary to provide a good deal of historical context and points of orientation for the practical teachings that make up the core of this book. This historical context offers a great deal that is of practical importance, because the heart, soul, and mind of the would-be magician must be engaged in the material so that it can come alive from within. Actually, the historical and philosophical context needs to be expanded through the works absorbed during the initiatory curriculum.

In the second part of the book the reader is introduced to the basic theories underlying Mazdan magic. Here we must clarify the questions regarding the nature of the gods, humanity, and the cosmos and determine what the purpose of original magic is. In other words, we must study the basic theory of operative theology as represented by these traditional and age-old teachings.

The concept of initiation is fundamental to success in magic. Initiation concerns the development of the individual on all levels: spiritual, psychological, ethical, and intellectual. For magic to become possible, initiatory development must occur within the framework of a symbolic and mythic context, which gives access to the realm of causation. In this part of the book, a Twelve-Month Curriculum of initiation is presented. It contains a course of daily progressive exercises and rituals. In the process of doing these exercises, certain mysteries (râzhâ) will be conveyed to the mind and soul of the student. At the end of the course of work—if it is carried out as instructed—the individual will have become an initiate in the Mazdan tradition and thus a true magû, or magician. The last major part of the book presents major rites in which the fruits of the initiatory work can be put to use on a regular basis, or when needed.

Because the Mazdan tradition of magic involves certain philosophical and historical concepts that must be defined precisely for the ideas to be properly absorbed, there are a number of preliminary terms that must be discussed.

Magic: We use this term in its original sense of the arts and sciences of the Magians, or magavans, of ancient Iran. These arts and sciences give the practitioner access to the realm of causation and form a bridge between menog (the celestial world) and getig (terrestrial existence). For the individual, the ultimate aim of magic is happiness (Av. ushta). But on a greater level, magic should contribute to the hastening of the Frashokereti, or “Making Wonderful”—this is the time when all created things will fulfill their ultimate purpose and attain a state of permanent happy order.

Sorcery: This word denotes a partial interest in magic but one that 
aims solely at bringing about changes in the environment so as to make existence 
more convenient for the sorcerer. The sorcerer has little interest in self-development and is only concerned with gaining temporal power and pleasure.

Religion: This term is used to translate the Avestan word daêna (Phl. dên, MP dîn), which originally meant “insight.” One who gains insight of this kind will inevitably do the right things and will follow an effective path in life as a matter of course, and hence be “religious.”

Indo-European: This is an academic term that denotes the languages spoken by a group of peoples in Central Asia. Most modern European languages have their origins in the Indo-European group. The peoples speaking Indo-European languages also shared many cultural, mythic, and religious traits. A more “romantic” synonym for Indo-European, but one that is also a self-designation, is the term Aryan. The ancient stem of this word, *ar-, is seen in the terms Iran and Ireland, showing that the designation was once a general one spanning the entire geographical scope of the Indo-European culture.*1 In Persian the term Eranshahr meant the whole of what we would call the Aryan or Indo-European world, as distinguished from the non-Aryan realm, often called Turan.

Iranian: This term has two meanings—(1) it designates the country of modern Iran, which is generally referred to as Persia before 1935, and (2) it is a designation for the greater cultural and linguistic sphere that includes all peoples and languages belonging to the Iranian group. This encompasses the modern states of Iran, Afghanistan, and Tajikistan, and the speakers of the Persian (Farsi), Dari, Tajiki, Ossetian, Kurdish, Pashto, Baluchi, and Sogdian languages. In ancient times the Iranian peoples included not only the Persians, Medes, Sogdians, and Bactrians but also the Scythians, Sarmatians, and Alans.

Persian: The designation of Persia originally referred to the region of Pars in what is now southwestern Iran. It is the region out of which emerged the Achaemenid Empire under Cyrus the Great. Over time, as the empire expanded, this term came to be used for the whole of the southern part of the Iranian world. Persia and Persian can be used as terms to refer informally to the whole of the Iranian world.

For many other technical terms, the glossary at the back of this book should be utilized.

First and foremost, this is a practical book. It must be studied and its curriculum followed. It is a book that is meant to be applied. In fact, the experiences gained from working with this book can be beneficial to practitioners of just about any spiritual or self-developmental path. Students are urged to devote themselves exclusively to this curriculum for at least six months to gain the best benefit from the program. In any case the contents of the experiments will strengthen the individual regardless of the path he or she follows—Pagan, Christian, Jewish, or Muslim—or even Atheistic. Here we have a beginner’s manual for the solitary practice of the original magical system used by the members of the Great Fellowship for almost four thousand years. The whole course of work leads toward the comprehensive practice of the Mazdan 
philosophy, the ultimate outcome of which is ushta: happiness.



A Note on the Languages and Texts of the Mazdan Tradition

In the long history of Iranian magical tradition, many languages and dialects were used to convey the sacred words of texts, all of which make up the corpus of material studied by Mazdans today. This long history and complex textual body often leads to confusion. Here I will try to clarify the picture.

The major languages of the ancient Mazdan tradition are Avestan, Old Persian, and Pahlavi (Middle Persian). Avestan was a dialect spoken in Bactria, the far eastern part of the Iranian world (now in Central Asia). It was the language of Zarathustra in which he composed the manthras known as the Gathas. This language is known as Old Avestan. Those who came after Zarathustra 
composed a vast corpus of material (recorded orally for centuries) in a later form of Avestan (Younger Avestan). These works, together with the Gathas, form what is known as the Avesta.

The Avesta is made up of the Yasnas (which include the Gathas), Yashts, Visperad, Vendidad, and Khorda Avesta. The Yasnas consist of seventy-two chapters of text used in the recitation of ritual. The Yashts are mythological hymns devoted to individual yazatas. The Visperad consists of supplements to the Yasnas. The Vendidad 
(literally “antidemon-law”) is a collection of laws, purifications, and other religious lore. The Khorda Avesta (Short Avesta) is a corpus of ritual manthras used in ceremonial work. It contains the sîrôzahs. Additionally, there are some Avestan fragments.

Also of great antiquity is the dialect known as Old Persian, which is only recorded in cuneiform inscriptions from the Achaemenid Empire (530–330 BCE).

In the Sasanian period (224–651 CE) the dominant language was Pahlavi, a direct descendant of Old Persian. Works in this language are often translations of older Avestan material now otherwise lost, but there is also a vast body of original Pahlavi works. Pahlavi texts of major importance include the cosmological treatise Bundahishn (Creation), the Menog-i-Khrad (Spirit of Wisdom), and the voluminous and eclectic Denkard (Religion-Work). The Bundahishn exists in two renditions: a “greater” (longer) one of Iranian provenance and a “lesser” (shorter) version from India. Both are in Pahlavi. Confusion often arises over the terms Zand and Pazand. These are not languages or texts, per se, but rather modalities of scripts used to represent the Pahlavi-language texts.

English translations of most of the texts are found in the Sacred Books of the East series (1879–1910), which is now in the public domain and easily accessible online.
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Iranian Magic as the Ancients Saw It

The Iranian prophet Zarathustra lived as far back as 1700 BCE. Zarathustra is the original Avestan form of his name, whereas Zoroaster derives from the Greek version of his name, Zôroastrês. 
He was a professional priest within the Iranian tradition, which shares a common root and great similarity with the Rigvedic 
tradition in India. His prophetic insight revealed to him that there was but one true god, identical with the principle of pure, focused intelligence or consciousness.

According to a wide variety of sources, it was thought that the Persians and their prophet, Zarathustra, were the originators of magic, astrology, and even of philosophy itself. Here we will explore some of these opinions and legends, both internal and external. We will start with the (often erroneous) opinions of Western authors who were so impressed with the ways of the Iranian magû that these arts became known as “magic.” By analyzing what these Western authors wrote, we will gain insight in to the nature of the craft of the Magians, or magavans, and will confirm the reasons why these ritualists were held in high esteem by those who had only a passing acquaintance with their teachings. What remains surprising, however, is the fact that few, if any, have ever bothered to attempt to research and utilize these venerable traditions for practical ends. Such research and utilization are the aim of this book.

It is well known that the practice of what the Greeks and Romans called “magic” was originally attributed to Zarathustra and the Persians. Critics have rightly dismissed much of what the Greco-Roman writers said about this topic as a load of smoke and mirrors, but where there is smoke there is also fire. It is this fire and its true nature and meaning that interests us here. Critics have also often remarked that any claims of Zarathustra having invented magic are absurd, because he specifically opposed the practice of sorcery. This misunderstanding is rooted in the nonspecialist’s unfamiliarity with the technicalities of magic. There is a world of difference between sorcery or witchcraft and the sacred science of magic.

Whenever we delve in to the assertions of ancient writers we are always met with a variety of complications. They may have hidden (or not-so-hidden) agendas for what they wrote. For example, foreign enemies 
or rivals can be impugned for their alleged involvement in odious practices. The 
Greeks and Romans fought with the Iranians intermittently for nearly a millennium. Then, as now, Iran is seen as the reprehensible “Other.” This exotic Other can also often become an attractive screen upon which inner discoveries made by native Greeks and Romans could be projected and then attributed to the “Other.” Both Egypt and Iran were often used as such screens.

Outsiders, such as most unphilosophical Greeks and Romans of ancient times, tried to make the world believe that the Iranian magavans were simply sorcerers or practitioners of witchcraft, by which they could harm enemies and gain material riches. As we have already noted, however, magic—the craft of the magu—is not sorcery. It is a combination of spiritual wisdom or insight and a sort of science by which things are revealed and/or made to happen. The wisdom and science of the magavans constitute a great mystery (râz) that only a few ancient outsiders were able to perceive.

The reactions of ancient cultures that confronted Eranshahr—the vast Iranian world, which stretched from the Himalayas to the Mediterranean Sea—fell in to certain categories. Some were adversarial, such as Greece and Rome; some were ambivalent, such as the Indians, Hebrews, and Chinese. The situation regarding the Arabs represents a special case. Every people who encountered the ancient Iranians were most struck by their spiritual or magical practices and traditions.


TESTIMONY OF THE GREEKS AND ROMANS

Pliny the Elder, a famed first-century CE historian, boldly claimed that Zoroaster was “the inventor of magic.”1 This assertion was already an age-old belief among the Greeks, however, and it continued with the Romans who followed in their footsteps.

Early Greek sources such as Herodotus call the magoi a tribe of the Medes that constituted a priestly caste.2 R. C. Zaehner records sources placing magoi is Samaria, Ethiopia, and Egypt.3 Xenophon, 
in his biography of Cyrus the Great, identified the magoi as religious authorities and educators.

The role of the Persians and their magoi in the development of Greek ideas about both magic and philosophy is a historical problem. Greek philosophy begins to take root suddenly in the middle of the sixth century BCE in the city-state of Miletus on the coast of what is today Turkey. Although this city established many colonies throughout the Mediterranean and the Black Sea, including one in Egypt (Naukratis, founded in the eighth century BCE), it was not until the borders of the Persian Empire approached the gates of Miletus itself that philosophy can be said to have developed there. Cyrus brought the city into the Persian Empire in 546 BCE. It is noteworthy that Egypt, that other legendary cradle of “magic,” had been in contact with Greece for a couple of centuries earlier without any of these philosophical ideas developing among the Greeks. The very word philosophy, which literally means “love of wisdom,” suggests a connection with the Magians who also loved wisdom (Av. mazda).

In the wake of the Persian Wars, which saw two invasions of the Greek heartland by Darius and Xerxes in the fifth century BCE, the Greeks became even more familiar with Persian ideas. This familiarity did not mean that they always understood the essence of Zoroastrian or Magian thought. The Greek attitude toward Persian culture generally fell along two lines: those who opposed Persian imperial aims and relentlessly propagandized against the foreign onslaught, and those who admired Persian ideology and wisdom. The latter group sometimes even supported Persian aims to make the Greek city-states a part of their empire.

Persian mageia was seen either as horrible witchcraft or as a system of spiritual and intellectual enlightenment, depending on the camp to which the writer belonged. The great Greek philosophers of the seventh to fourth centuries had a generally positive attitude toward the Persians and their mageia. In his treatise On Philosophy, Aristotle says that the “magoi are more ancient than the Egyptians.” He also places the lifetime of Zoroaster at six thousand years before Plato. Diogenes states that “Zoroaster is the originator of wisdom” and says that Aristotle actually wrote a book called Magicus. Some of Plato’s followers claim that their teacher was a reincarnation of Zoroaster. Colotyes of Lampsacus says that Plato took his “Myth of Er” narrative, part of his book The Republic, from a Zoroastrian source.

The aforementioned Pliny the Elder further states that Pythagorus, Empedocles, Democritus, and Plato all traveled at one time or another to study the sciences of Zoroaster.4 The story that Pythagorus had exposure to Persian ideas is further supported by Porphyry.

Supposedly there was a Magian sage named Ostanes (Persian: Hushtâna) who accompanied Xerxes to Greece and who remained behind to teach Magian ideas in Greece. The name of this Magian was later applied to many apocryphal books of magic in antiquity.

The impact of Zoroastrian philosophy and magical ideology can be clearly traced in Greek thought following the sixth century. However, the Greeks hardly accepted the pure form of Zoroastrian theology. Rather it appears, as has most often been the case, that the exotic Persian ideas were only partially understood but that they sparked an explosion of original Greek speculations rooted in the Indo-European cosmological substrate that the Greeks and Iranians shared in common from prehistory. Persian magic is the applied science of ritual and cosmology. Those Greeks who opposed the Persians saw their ideology as witchcraft; those who admired them called it philosophia.

The Greeks widely ascribed the invention of astrology to Zoroaster and the Magians. The name of Zarathustra was even reshaped by the Greeks into “Zoroaster” and given the popular (false) etymology as a compound made up of the Greek words zóros, 
“undiluted or shining,” and astron, “star.” In fact, history shows that the Persians did not invent astrology. That distinction goes to Mesopotamia and Egypt. But when the Persians conquered both Mesopotamia and Egypt under the Achaemenid emperors in the sixth century BCE, they quickly synthesized and systematized astrological ideology into a coherent philosophical and operative system of magic. A system that had been used for general purposes was made into a part of the science of the Magians. 
The Persians were the first to cast horoscopes on nativities (of persons and 
institutions), which included the calculation of ascendant planets. This is another reason why the magoi (Lat. magi) are placed in the legend of the nativity scene of Jesus. The Persians so perfected the science of astrology that they were credited with its virtual invention. We will see how an aspect of astrology—the division of the year into 360 degrees, divided into 12 zodiacal signs of 30 degrees each—is a fundamental feature of the workings of Mazdan magic.

When Rome carried on its own centuries-long struggle against the Persian 
Empire, the Romans generally adopted many of the same polarized attitudes that had been held earlier by the Greeks. For a Roman such as Pliny, the magoi or magi of the Iranian world were famed for their religious, scientific, and philosophical sophistication within the company of Greco-Roman philosophers; but for Roman political propagandists, the same Persians could be vilified as practitioners of “magic.” Each side had its own agenda. At the most basic level, the classical resistance seems to have been against the Zarathustran insight that there is no true god but Consciousness, and that man is endowed with this gift, with which he can begin to awaken, philosophize, and directly observe the abstract principles upon which the gods are based.




JUDEO-CHRISTIAN ATTITUDES

Historians of religion have long noted the profound influence of 
Zoroastrianism and Imperial Persian culture on the formation of Judaism. 
Doctrines of angelology, demonology, the awaiting of a coming savior, and the resurrection of the dead are just a few of the direct influences. These ideas were adopted due to a protracted exposure to Persian culture mainly during the time of the so-called Babylonian Captivity and the centuries following the liberation of the Jews from the Babylonians by Cyrus the Great (540 BCE). Cyrus is seen as the prototype of the ultimate Messiah, the perfect lord, both spiritually and materially. The Book of Isaiah calls Cyrus the “anointed” (Heb. messiah) of God. This may reflect one of Cyrus’s own religious predilections wherein he gives credit to the gods of foreign peoples for his own conquest of them. For example, he credits Marduk (chief god of the Babylonians) for the Persian defeat of the Babylonian Empire.

For our purposes it is only important to realize that certain ideas about magic and mystery (râz) were adopted by the Jews from the Persians during this time and that the whole cosmological doctrine of divine emanations developed by Zoroastrianism is at the root of kabbalistic thinking. When the Kabbalah first came under Western scholarly examination, it was seen that the Hebrews had developed their kabbalistic ideas under Zoroastrian influence in Babylon and Palestine. This was noted by Adolphe Franck as early as 1843 in his book The Kabbalah. It is also not by accident that one of the great books of Jewish magic is called the Sefer Ha-Razim (The Book of Mysteries), which deals with astrological keys to the invocation of angels. The Hebrew language lacked a word for “mystery” until it was borrowed from Persian râz. The complex interaction between the Jews and Persians during the Talmudic period has recently been chronicled by Jason Sion Mokhtarian in his book Rabbis, Sorcerers, Kings, and Priests: The Culture of the Talmud in Ancient Iran.

It should be noted that there is a Hebrew word mag found in the Book of Daniel that denotes a “magician” or “diviner.” This is again a borrowing from Persian. There is also a compound Hebrew-Persian word rab-mag, “chief diviner,” found in Jeremiah (39:3 and 39:13).

The present-day animosity between the government of the Islamic Republic of Iran and Israel is a recent development. Historically, there was a friendly relationship between the Jews and Iran. From the time of Cyrus the Great forward, Iran had been a friend and sponsor of Israel and the Jewish people. The Persian Empire was a haven for Jews throughout the centuries. This tradition was even revived by the late Shah of Iran and was one of the many reasons the mullahs hated him so.

The relationship between Iranian ideas and Jewish philosophers is a deep one and goes back to oral transmissions from Zoroastrians to the Jewish writers. Naturally the Jews did not record the fact that certain ideas and concepts have their origin in Persian ideology; that is unnecessary and counterproductive. Just as Cyrus introduced Iranian concepts throughout his empire with a deliberate policy of attributing the new ideas to the conquered people’s old gods and goddesses, so too did the ideology of Eranshahr pass into Judaism unseen and little noted.

It would be an error to think that sorcery and magic were introduced to the Hebrews from Persia. From an early point in their history the ancient Jews had certainly developed their own distinctive forms of these arts and practices. However, a number of key concepts that would exert enormous importance on Jewish magical lore were clearly introduced by Persians. Among these concepts were a systematic angelology and demonology; myths of a coming savior-ruler (messiah), the judgment of the dead, the bodily resurrection of the dead, and even the philosophical basis of a true monotheism. The Hebrew myth of Genesis also owes much to Iranian symbolism: first man and woman, destructive influence of the serpent, and the presence of a cosmic tree.

When early scholars asked questions about the origin of kabbalistic doctrines such as those found in the Sefer Yetzirah, the initial answer might appear to be Neoplatonism. This would have perhaps placed the ideas in the realm of having been passed from the Persians to the Jews by way of the Greeks, which is a road many kabbalistic ideas took—although not necessarily the earliest ones. The Sefer Yetzirah may have come from an early time, say in the first few centuries BCE, with its roots in Mesopotamia. This scenario would place the genesis of the ideas clearly in the theater of the Babylonian Captivity and thus in the time period when Judaism was being influenced significantly by Mazdan concepts. The whole philosophical idea of a theology of emanation seems to have had an Iranian origin.

Following Cyrus’s liberation of the Jews, many of the latter returned to Israel, while others immigrated deeper into the Persian Empire, with some even converting to Zoroastrianism. Seeds were planted in Judaic thought that eventually sprouted as sects such as the Essenes. Others, who fundamentally misunderstood the Magian doctrine (conflating a moral duality of good versus evil with one of spirit versus flesh), developed various types of Gnosticism out of the same ideological material.

The prestige and reputation of the Magian priests of Mazda is nowhere made clearer than in the Christian story of the three Wise Men (Matthew 2:1–16). This short narrative, which became one of the most beloved and iconic passages in Christian mythology, tells of the group of magoi or magi that visited the recently born Jesus. These are Magian priests and astrologers who would have entered the Roman Empire from the Parthian Empire to the east. They brought with them gifts of gold, frankincense, and myrrh. They were also famed for their astrological knowledge, as were such Magians in antiquity. They had, through observations of the stars, determined that a savior (Av. saoshyant) would be born in Israel at that time. (Magian astrologers use methods of observation and prediction based on the visible sky.) The point of the existence of the story is that early Christians wanted to show that they had the approval of the Magians, then thought to be the most prestigious priesthood in the world. It is notable that the magoi or magi not only delivered their gifts but also kept the success of their mission secret from King Herod so as to save the life of the recently born teacher. One apocryphal legend recorded in chapter 3 of the First Infancy Gospel of Jesus Christ tells of how Mary gave the visiting Magians the swaddling clothes of the baby Jesus in return for their gifts of gold, frankincense, and myrrh. It is said that they took the cloth back home and placed it in the sacred fire, and it was not burned but rendered miraculous powers.5

Oddly, the Greek words magos and mageia (“magic”) are used in 
other New Testament stories in an entirely negative connotation—being 
translated as “sorcerer” and “sorcery,” respectively—in reference to Simon Magus (Acts 8:9–24) and certain men called Barjesus and Elymas (Acts 13:6 and 13:8). The explanation for this interpretive vacillation in translation is beyond the scope of this discussion. What remains clear, however, is that the Persian-derived nomenclature was well known among the Jews of the region and that certain Jews may have laid claim to the title magos. This was nothing new, as Daniel appears to have been accepted into the college of magi in Mesopotamia.

Many of the sayings and metaphors used by Jesus seem to have been drawn from Iranian teachings. The idea of the ultimate judgment of the dead seems to have a Magian 
rather than Egyptian connotation, especially when Jesus explicitly refers to a 
way or bridge that is exceedingly narrow, over which humans pass to be judged (Matthew 7:14). This surely reflects the Iranian Chinvat Bridge, which is said to be narrow or broad depending on the deeds being judged.

The book Jesus the Magician by Morton Smith shows just how much Jesus was a practitioner of magic as depicted in Christian texts. The whole practice of “casting out unclean spirits” as a way to heal people psychologically as well as physically is virtually unknown in Judaism before the time of Jesus and certainly does not appear before the age of Persian influence. The phrase “unclean spirit” (Gk. πνεῦμα ἀκάθαρτον), frequent in the New Testament, appears only once in the Old Testament (Heb. ruah tum’ah; Zechariah 13:2).

The theology of early Christianity was shaped to a significant extent by Zoroastrian ideas on four fronts. First, the whole rationale of a messiah, or savior, is predicated on the Zoroastrian concept of the saoshyant and a host of other Persian ideas that were absorbed into Jewish thought after the time of the Babylonian Exile. Second, the entire mission of Jesus seems to have been influenced by the Mazdan 
idea of establishing the Golden Mean (moderation) in doctrines and of providing aid to the poor, already firmly expressed in the Ahunvar, the most sacred of Zoroastrian prayers (first composed by Zarathustra himself at least fifteen hundred years before the life of Jesus). Third was the mythic and ritual significance of the death of Jesus as a way for him to intercede as a substitute for the extreme animal sacrifices being performed at the time in Jerusalem. As Zarathustra 
had attempted to abolish animal sacrifice and substitute a symbolic rite, so too 
did the early Christians—and eventually the Jews themselves. Fourth, the idea of the resurrection of the dead was an Iranian innovation, and it became a hallmark of Christian mythology: Jesus raises the dead Lazarus (John 11:1–44), and the mythic “proof ” of Jesus’s divinity comes through his own resurrection. This was all a reference to the Magian teaching of the “final body.”




CHINESE RECORD

For the ancient Iranians the realm of China was not a distant or exoticplace. The Iranian world extended right up to the borders of China, and it was only through Iranian territory that Chinese goods could reach the West over the famed Silk Road.

The Iranians and Chinese were already in close proximity from an earlier period, however, because the geographical region where the Iranians originated as a people distinct from the general Indo-European substrate was on the western edge of China, in the area between the Aral Sea and Lake Balkhash. It was among the Eastern Iranians that Zarathustra was born, and it was in that area that the first Magians, or maguš, were known. Eventually, there would be small Zoroastrian enclaves and temples in China itself. For the most part, these temples served the Iranian communities in China connected to commercial interests.

An Old Chinese word for “magician” or “shaman,” *myag, is apparently derived from Iranian maguš. This connection is further verified by the discovery of an eighth-century figurine bearing Caucasian features 
that has the symbol
[image: image] inscribed on 
its head. This is a stylized version of the Chinese character for wu, “shaman,” which was derived from the Old Chinese *myag.

The Chinese goddess of Longevity, Magu, also bears a name that is perhaps related to Iranian maguš. The goddess Magu is associated with the cultic use of hemp, a practice that was much in vogue especially among Eastern and Northern Iranians.

Zoroastrianism continued to thrive in China until the middle of the ninth-century CE, when edicts forbidding foreign religions in China were issued during the latter part of the Tang Dynasty. Only Buddhism survived this period. It is likely, however, that the Mazmaga and Zoroastrianism in general survived in one form or another in the mountains of Central Asia.




THE MUSLIMS

While the Greeks and Romans were adversaries of the Iranians for centuries, the Jews and Christians were their protégés, and the Chinese their trading partners, the Arabs were also involved in trading relations with the Iranians long before the seventh-century CE rise of Islam. In various respects, the original practices and beliefs of Mohammed were inspired by Persian models. After Iran was absorbed into the Islamic world, the flood of Persian ideas, which influenced Islamic culture, was so strong that the religion was recast in a Persian image to a significant degree. Zoroastrians in Iran were expressly allowed to continue their worship under Islam, although over the centuries there were periods when they were severely persecuted and harassed.

The Arabs refer to Zarathustra as the “founder of magicians” (Ar. majusya). They called Zoroastrians majus, and this term was later used by Arabic writers to describe all Indo-European pagans—including the Norse Vikings! The Qur’an states that Allah will decide on their salvation, implying that no human judgment should condemn them as infidels. Reflections of two Amesha Spentas, Haurvatat and Ameretat, are found in the names of two angels, Harut and Marut, who are said to have taught magic in Babylon (Qur’an 2:102).

Once the language of the learned class in Iran became Arabic for a time, a good deal of Persian cultural elements found their way into Arabic texts. In the early Islamic world, the language of Arabic played a similar role to that of Latin during the Middle Ages in Europe. People of many ethnicities composed texts in the language, although their own native language was not Arabic. The first works of predictive astrology were written in Arabic by Eastern Iranians. One major text is the Kitab al-Mawalid wa Ahkamiha (Book of Nativities and Their Judgments), which is said to have been translated from Pahlavi into Arabic in 750 CE by Mahankard. Tradition holds that the original text was composed by Zarathustra himself and was written in the Din Dabrih, the “religious alphabet.” Other major Iranian astrologers who transmitted features of pre-Islamic Magian astrology into Islamic usage include Al-Biruni, Al-Birjandi, Qutb al-Din al-Shirazi, and Abd al-Rahman al-Sufi. There is even a Perso-Jewish writer named Masha’allah ibn Athari. For centuries elements of Persian and Arabic culture and ideology mixed with one another and cross-fertilized. The astrological dimension 
was integral to the Iranian system, whereas it has always been considered a foreign influence in Islam, and is considered haram (Arabic “prohibited”) in the orthodox Muslim faith. In the eastern part of the Iranian world there arose various schools of Sufism, some of which contain barely disguised Zoroastrian concepts. Figures such as Rumi, Suhrawardi, Mansur al-Hallaj, Nurbakhsh, and even Omar Khayyam all convey essentially Iranian mystical thoughts in Islamic guise, often expressing themselves in their own Persian language rather than Arabic.

The ancients always remarked on the Iranians as being advanced in all sorts of spiritual, magical, and scientific knowledge, but rarely did they understand the doctrines of the Magians in any deep or thorough way. This tendency continued throughout the history of inquiry into things magical. Various modern investigators of magic, such as Eliphas Levi and Colin Wilson, have acknowledged the debt owed to Zarathustra, but few, if any, have ever pursued his technology. In his landmark work The Occult (1971), Colin Wilson wrote, “Man must develop positive consciousness. . . . I know of only one religion that made this recognition its foundation: Zoroastrianism, the religion of the ancient Persians.”6 He goes on to say a few misleading things but never really takes up a serious inquiry into the actual nature of the Magian way. He is not alone in this trend. Many such general assessments of the originality and effectiveness of Magian methods are found throughout history. The prevalence of these observations certainly suggests that the methods of the Magians deserve some serious work of individual study and experimentation. This is the aim of the rest of this book. It remains a mystery as to why this door has been left sealed for so many centuries. Now is the time to open it.
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