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      INTRODUCTION

      THE ORGAN OF MAGICAL ACTION

      Donald Traxler

      If we could go back to the Paris of the early 1930s and stroll the streets of Montparnasse, we might easily meet an attractive Russian woman sitting in a café surrounded by occultists. Or, we might see her selling her little newspaper in front of the café. That woman was Maria de Naglowska, and the little monthly newspaper she was selling, of either eight or sixteen pages depending on her finances at the time, was La Flèche, Organe d’Action Magique. In English, The Arrow, Organ of Magical Action. If the reader guesses that the title may have been a phallic reference, the reader is correct—and it was intended that way.

      Shocking? Probably not so much for that time and place or for that woman who was herself considered shocking by many.

      Maria was influential among the Surrealists, and they seem to have influenced her own writing. Naglowska’s sessions are said to have been attended by the avant-garde and the notorious of the time, including Man Ray, William Seabrook, Michel Leiris, Georges Bataille, and André Breton. Jean Paulhan, for whom L’Histoire d’O was written, is also said to have attended. I have not yet been able to trace these often-made claims to reliable, original sources, so for now, they should be regarded as hearsay. An example of the difficulty of verifying the other names is the claim made for both Bataille and Paulhan in Demons of the Flesh by Nikolas and Zeena Schreck.1 Unfortunately the only supporting reference the Schrecks give for Naglowska is to an earlier article by Nikolas Schreck. Their bibliography does not include anything by Bataille, Paulhan, or Naglowska (although they mentioned Naglowska seventy-four times in their book), and the claim is not supported in any footnote or endnote. It must, therefore, be considered hearsay, at least for now. In the case of William Seabrook, his connections with Man Ray and Michel Leiris are well known and documented by both their and his own writings. Whether Seabrook did indeed attend Naglowska’s sessions is not proven as far as I am concerned. I have read his autobiography and the biography written by his second wife, Marjorie Worthington, and found nothing. The only indication that Seabrook was aware of Naglowska, other than his association with Man Ray and other surrealists, is in a Wambly Bald piece in the Paris edition of the Chicago Tribune for November 3, 1931. A perhaps telling fact, though, is that both Naglowska and Seabrook studied philosophy at the University of Geneva before the First World War. It is interesting to note that in Marjorie Worthington’s biography of Seabrook she states that he considered himself a Catholic (although he was the son of a Protestant minister and had been raised as a Protestant). This self-identification, apparently without external practices, could have been due to Naglowska’s influence.

      We know that surrealist poet and painter Camille Bryen was a member of Naglowska’s group from the short biography titled La Sophiale by Marc Pluquet.2 I have drawn most of the details about Naglowska’s life from this biography since it is, by far, the most reliable source. The Bryen connection was also cited in John Patrick Deveney and Franklin Rosemont’s Paschal Beverly Randolph: A Nineteenth-Century Black American Spiritualist.3

      The writer Ernest Gengenbach also appears to have been a part of Naglowska’s group according to the Foreword in the Deveney and Rosemont book.4 Rosemont also mentions Gengenbach’s connection with Naglowska, further evidenced in one of Gengenbach’s own writings. It also seems significant that one of the best studies of Naglowska was done by another surrealist, Sarane Alexandrian, in
Les libérateurs de l’amour.5

      Until recently, Maria de Naglowska was almost unknown to the English-speaking world. Those who knew her at all probably knew her as the translator of Paschal Beverly Randolph’s Magia Sexualis, for which she did far more than translate. Now, a realization is growing that Naglowska was an important religious innovator, an interesting thinker, and a fine writer. The scandalous image is something that she seems to have carefully cultivated for her own purposes.

      The present volume, the fifth in a series of Naglowska translations, reinforces what we learned from the earlier ones, and shows another of her facets: that of the journalist. The quality of Maria’s writing should not surprise us, because all her adult life she lived by writing. The difference is that unlike the journalism that supported her family, in La Flèche and in the other books published in this series the subject matter was spiritual, sexual, and magical.

      Who was this strange woman who peddled her newspaper on the streets of Montparnasse?

      Maria de Naglowska was born in St. Petersburg in 1883, the daughter of a prominent family. She went to the best schools and got the best education that a young woman of the time could get. She fell in love with a young Jewish musician, Moise Hopenko, and married him against the wishes of her family. The rift with Maria’s family caused the young couple to leave Russia for Germany and then Switzerland. After Maria had given birth to three children, her young husband, a Zionist, decided to leave his family and go to Palestine. This made things very difficult for Naglowska, who was forced to take various jobs as a journalist to make ends meet. While she was living in Geneva she also wrote a French grammar for Russian immigrants to Switzerland. Unfortunately, Naglowska’s libertarian ideas tended to get her into trouble with governments wherever she went. She spent most of the 1920s in Rome, and at the end of that decade she moved on to Paris.

      While in Rome Maria de Naglowska met Julius Evola, a pagan traditionalist who wanted to reinstate the pantheon of ancient Rome. Evola was also an occultist, being a member of the Group of Ur and counting among his associates some of the followers of Giuliano Kremmerz. It is said that Naglowska and Evola were lovers. It is known, at least, that they were associates for a long time. She translated one of his poems into French (the only form in which it has survived), and he translated some of her work into Italian.

      While occultists give a great deal of weight to Naglowska’s relationship with Evola, it is clear that there must have been other influences. Some believe that she was influenced by the Russian sect of the Khlysti, and some believe that she knew Rasputin (whose biography she translated). Maria, though, gave the credit for some of her unusual ideas to an old Catholic monk whom she met in Rome. Although Maria said that he was quite well known there, he has never been identified.6

      Maria said that the old monk gave her a piece of cardboard, on which was drawn a triangle, to represent the Trinity. The first two apices of the triangle were clearly labeled to indicate the Father and the Son. The third, left more indistinct, was intended to represent the Holy Spirit. To Maria, the Holy Spirit was feminine. We don’t know how much was the monk’s teaching and how much was hers, but Maria taught that the Father represented Judaism and reason, while the Son represented Christianity, the heart, and an era whose end was approaching. To Maria, the feminine Spirit represented a new era, sex, and the reconciliation of the light and dark forces in nature.

      It is mostly this idea of the reconciliation of the light and dark forces that has gotten Maria into trouble, and caused her to be thought of as a Satanist. Maria herself is partly responsible for this, having referred to herself as a “satanic woman” and used the name also in other ways in her writings. Evola, in his book The Metaphysics of Sex, mentioned her “deliberate intention to scandalize the reader.”7 Here is what Naglowska herself had to say about it.
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        Maria de Naglowska
      

      
        Nous défendons à nos disciples de s’imaginer Satan (= l’esprit du mal ou l’esprit de la destruction) comme vivant en dehors de nous, car une telle imagination est le propre des idolâtres; mais nous reconnaissons que ce nom est vrai.
      

      [We forbid our disciples to imagine Satan (= the spirit of evil or the spirit of destruction) as living outside of us, for such imagining is proper to idolaters; but we recognize that this name is true.]

      In 1929 Naglowska moved to Paris, where she got the unwelcome news that she would not be given a work permit. Deprived of the ability to be employed in a regular job, she would have to depend on her own very considerable survival skills. She began work on the book for which she is best known today, her “translation” of Magia Sexualis,8 by Paschal Beverly Randolph. This work by the American hermetist and sex theorist is known only in Naglowska’s “translation.” I have put the word “translation” in quotation marks because it is really a compilation. Less than two-thirds of the work can be identified as being from Randolph. The rest is from sources only beginning to be identified, or from Naglowska her self, and the organization of the material is clearly her contribution as well.

      While Naglowska was working on Magia Sexualis, she began giving lectures or “conferences” on an original teaching of her own. She called it the “Doctrine of the Third Term of the Trinity.” Her conferences were, at first, often held in cafés. The proprietors of these venues were pleased with the influx of patrons and often gave Maria free food and coffee. In a short time her following grew to the point where she could afford to rent a room for private meetings, which, according to Pluquet,9 usually held thirty to forty people when it was full, and the overflow stood in a “baie vitrée,” or glassed-in bay, which separated the hall from the entrance. The hall in question was the old Studio Raspail at 46 Rue Vavin (not to be confused with the present cinema on Bd. Raspail). The building now houses an Italian restaurant that has a capacity of 120 seats. The space may have been enlarged, or it may not. The low divider that formed the “baie vitrée” is still there, but it no longer seems to have glass over it. It would take a sizable crowd to fill the space and still have overflow standing in the entryway. On page 14 Pluquet states that all of these “conferences” were taken down in shorthand by a certain Mr. Dufour. Unfortunately, these shorthand notes have not yet surfaced.

      It was thus that Maria survived. Maria’s income was supplemented by her publishing endeavors. After the 1931 publication of
Magia Sexualis, Naglowska turned to writing original works. One of these, Le Rite sacré de l’amour magique, a metaphysical novelette apparently containing elements of her own life, was published as a supplement to her street newspaper in early 1932, having earlier been serialized in her newspaper.10 The little newspaper, to which she and other occultists contributed, was the public voice of her magical group, La Confrérie de la Flèche d’Or (Fraternity of the Golden Arrow). The little newspaper would eventually number twenty issues in its five-year existence.

      The next of her original works, La Lumière du sexe,11 [The Light of Sex] was published in late 1932. It was the first of two works, the other was Le Mystère de la pendaison12 [The Hanging Mystery] that were required reading for initiation into La Flèche d’Or.13 These books are now quite rare. To my knowledge, neither they nor any of Naglowska’s other original works had ever been translated into English before their translation in this series.

      Maria de Naglowska is said to have been very psychic. She predicted the calamity of the second world war,14 and in 1935 she had a dream presaging her own death.15 Knowing that she was going to die, she refused to reprint La Lumière du sexe and Le Mystère de la pendaison, which had both sold out. She told her followers that nothing would be able to be done to spread her teachings for two or three generations.16 She went to live with her daughter in Zurich, and it was there that she died, at the age of fifty-two, on April 17, 1936.

      It is clear to me, having now read virtually all of Naglowska’s surviving writings, that she was not a Satanist. She was, on the other hand, a mystic, a philosopher, and a superb writer. I shall be happy if the present translation makes her known and accessible to a wider audience than she has heretofore had. Maria de Naglowska’s writings have spoken strongly and with great vitality to me, and it is my belief that they will speak so to many others.

    

  
    
      A NOTE ON THE TRANSLATION

      Naglowska often expressed herself in symbolic language. Some of this language was evidently intended to shock and to draw attention to herself and her teachings (two things not easily done in the vibrant and decadent Paris of the 1930s). My original plan was to simply translate this symbolic language into English and let it speak for itself. This is, indeed, what I have done in the translation. But I recently read a passage in Pluquet’s biography where Maria told her disciples that her teachings “would need to be translated into clear and accessible language for awakened women and men who would not necessarily be symbolists.”17 I knew then that Maria would want more. I have, therefore, included some explanatory expansions on the text in footnotes.

      Maria de Naglowska had an aristocratic education, and her French was impeccable. She did not waste words or multiply them unnecessarily. Her writing style is chiseled and classical, worthy of a Voltaire or an Emerson. I have done my best to reproduce her style in these pages.

      I have also tried in this translation to transmit Maria de Naglowska’s vision, unencumbered by the nonsense that has been written about her by some. Hers is a magnificent vision, with the potential to uplift those who share it.

      DONALD TRAXLER began working as a professional translator (Benemann Translation Service, Berlitz Translation Service) in 1963. Later he did translations for several institutions in the financial sector. On his own time he translated poetry and did his first metaphysical translations in the early 1980s. He later combined these interests, embarking on an ambitious, multiyear project to translate the works of Lalla (also known as Lalleshvari, or Lal Ded), a beloved fourteenth-century poet of Kashmir Shaivism. That project is still not complete, but many of the translations have become favorites of contemporary leaders of the sect. He is currently focusing on Western mysticism in a five-book series on Maria de Naglowska for Inner Traditions. He is contemplating a major project on another European mystic and an eventual return to and completion of the Lalla project. Except for Lalla, he translates from Spanish, French, and Italian. All of his projects are labors of love.

    

  
    
      PART I

      
        The Book of Life
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        The Book of Life is the earliest exposition of Naglowska’s doctrine of the Third Term of the Trinity, and it thus has great historical importance. It was serialized in La Flèche from October 15, 1930, through March 15, 1931. The first chapter, “The Trinity and the Triangle,” appeared in La Flèche No. 1, dated October 15, 1930. It was the lead article on the first page of this first issue, which perhaps indicates the great importance that Naglowska attached to it.

      

    

  
    
      1

      THE TRINITY AND THE TRIANGLE

      The Breath of Life has a three-beat rhythm. This is why the Trinity is holy. First there is the Splendor, which descends, then the Profanation, which moves horizontally, and lastly the Glory, which again climbs.

      The Doctors of the Christian church named these Three, respectively: the Father, the Son, the Holy Spirit. They were right, for it was their era, but we say: “the Father, the Son, the Woman.” We could also say, although for less delicate ears: “the Descent, the Suffering in the body, the new Ascension.”

      The error of Christian doctrine was to attribute the whole Work to the Christ: that is to say to the incarnation of just the second term. Yet this error can be explained, because the Woman (the Holy Spirit) cannot do anything without the Son, and the glory cannot be attained without the previous profanation. The glory of the Woman is the glory of the Son and in Her is accomplished His redemption. “When the left shall be as the right,” Jesus said.*1

      Our epoch is that of the third term, because the divine Ascension is now beginning, and that is why it is only now that our new dogmas can be clearly announced in the public square. Nothing is comprehensible to the crowds if the hour has not yet sounded. Therefore we render homage to the learned men of the Church for having known how to keep the secret until the end.

      The Profanation (the Son) proceeds from the Splendor of the Father (the Fall). This is evident because the rays come from the light and are lost in infinite space. But the Splendor continues until the last stage of the fall and grieves for the children who have lost their way and calls them back. The line is then broken, and it turns. It sees in front of itself the emanation of the first term, the negative of the Father, the luminous points of the descent projected upon the horizontal line of the road of the profanation that has been traveled. This emanation has the vague form of a woman; it is illusion, attraction, the mysterious charm whose promise is not clear. A struggle begins: a voluptuousness. The glory of the Son begins only when the Woman has won, because preciseness of divine memory is necessary to bring about the return of happiness and well-being, and the woman cannot speak while the man is standing.

      Naturally, the return does not take place on the horizontal line of sorrows. The return is a new path that will leave a trace where there is as yet none. When the third way has been run, the Triangle will be perfect, and the Three will be One concretely, just as they eternally are in the abstract. It is then that humanity will have its era of complete satisfaction and “all things shall be new” [Revelation 21:5] as promised.

      We say, as did the doctors of the earliest Christian church: the Son is born eternally of the Father and the Woman (the Holy Spirit) emanates ceaselessly from the first term. But we add: the Woman is not made manifest except thanks to the defeat of the Son. In this sense she belongs to the Father and to the Son. On this point, we approach Rome while distancing ourselves from Byzantium.

      The complete text of our dogma of the Trinity is as follows:

      We know that the Trinity is holy. We know that they are Father, Son, and Woman, that Their glory is one and that Their life is eternal.

      We know also that humanity is the arena or the projection of the Divine Comedy in three acts: The generation of the Son by the Father, or the fall of the divine into the creation; the profanation of the Father by the Son or the painful affirmation of the Son through created forms; the glorious return of the Son toward the Father, thanks to the attraction of the Spouse, or the work of the divine rebirth.

      Human history translates this Divine Comedy thus: first there is the Pyramid (see “Our Social Thesis”),*2 then its collapse, and finally its rebuilding by new means.

      The rebuilding begins today, and the new means are brought by woman, or rather through woman. But we are only in the early hours. We are like a train whose locomotive only has crossed the threshold of the tunnel. The cars are still in darkness, and no one is able to see the new countryside except the travelers in the first compartments.

      What they see in the new land is the act of redemption: the woman attracting the man not for his degradation, but to set up again in him the spiritual strength that had been put to sleep in a materialization of fleeting solace.

      This cannot be summarized—given the shadows that surround us—more clearly than as follows: the companion of the man in the new land offers the divine energy liberated in her, not for procreation, but to foster in him the vision of the plane of the Splendor. How? It is only possible to know with long preparation, yet the train that we are is advancing, and the number is growing of those who conceive of it naturally.

      The hour approaches when everyone will know the secret, and it is then that the selection will be made. For there will be those who succeed and those who do not succeed. That will depend on the interior purity that each brings to the liberating test.

      This will be the baptism of the new religion, of the Religion of the Third Term. The respective merit of each person will be manifested infallibly, and the hierarchy that results will be indisputable.

      Obviously, those who wish to be the first, those who wish to succeed only to place themselves above the others, will necessarily fail, for pride is a clear proof of non-enlightenment. Pride is there where the spine is not straightened, where the divine does not penetrate because egotism resists. Artificial magic will never obtain the results of natural magic, because only the latter comes from God.

      This leads us to say that if it is true that starting now we are entering into the era of liberation, it is no less true that all will not participate in the same measure in the glory of the Son regenerated. The worst will not even be able to pass the opening of the tunnel and will suffocate in the darkness. But their inferiority will not long trouble the celebration of the Groom, for the breath of Life will leave them quickly. There will be weeping and gnashing of teeth, but it will be justice.

      The question of divine justice is thorny, and it is even impossible to resolve it by considering it from below, that is to say with care for the welfare of each one. According to us—we insist—human beings do not in themselves present an object of interest, just as for an electrical engineer the question is not one of making all wires good, but of choosing the best for the electrical installation that he proposes. The Son must be reborn, and each one is not necessarily required for that: so much the better for those who are useful to Him, so much the worse for those who are not.

      On this point, we completely detach ourselves from the Christian spirit that gives short shrift to supreme values while losing itself in the labyrinth of human miseries, and with joy we greet the modern rebirth of the spirit of generous boldness that lessens vain care for the welfare of each while replacing it with bold scorn of death. It is a good beginning and one that will bear fruit when its spiritualization deepens.

      Divine justice is large and vast, but it is not composed only of mercy, of the famous “kindness” imagined by Christians that is a fall and which causes the fall. Mercy is inherent to the Holy Trinity since the Father is a member of it. The second term, the Son, is the sad consequence of Kindness from which comes his revolt along the horizontal line. It is the expiation of the fall, and for that reason the Profanation is a holy work. We will have much to say about it later.

      The third term, the Spouse, corrects the rebellious march of the Son by orienting it toward glory. Her hour is sounding today and that is why a change is beginning to take shape in the world. Those humans (the conducting wires) who rigidly remain on the horizontal and do not bend themselves in the direction of the new orientation cease to serve the passage of the Glorious. Because of that, they are destined for degradation, that is to say the descent by stages into the lower kingdoms of life: animals, plants, and minerals. It is at this point, also, that we insert our theory of deposition, which we oppose to Darwinian evolution with all the force of our conviction. But this will be developed later.

    

  
    
      2

      SATAN, THE SON, THE WOMAN

      The reader asks how an idea is born. He would like to know what to do to get there too. But he who has important things to say is in a hurry to express himself and cares little whether one knows the road he has traveled. Besides, the paths of knowledge are multiple, and only the goal is one. The divergences come from the fact that one often stops mid-way, or at some other point, and announces that he has arrived.

      Now, no one has arrived if he has not stopped worrying about material life. None of those who believe that the supreme knowledge is given to improve life down here has arrived. That is the irrefutable sign, and don’t ask us how we have operated if hunger still scares you, and sickness terrifies you.

      No book read in a comfortable armchair can instruct, and no knowledge learned in order to shine can open the eyes.

      If we speak, it is only because the hour has come, and the Divinity, which is triple and also one, requires that Its truth be proclaimed. It is a necessity for God, not for mankind.

      The hour has sounded of which it is said: Many are called, few are chosen. But where are the chosen? We do not see them. . . . Who knows, perhaps just one is enough . . .

      That is also a sign of imperfection: the fear of finding oneself alone.

      But now we take up our subject, the leaves fall to the November wind, winter approaches, the seed has been sown in the vast plains of the North.

      Satan and the Son, the second term of the Trinity, are one: two opposites in one, two poles of the same axis. He who bows before the Son bows before his enemy Satan, and he who goes to the black mass believes he is praying to Satan but he is praying to Christ, and in the shadow of souls the Black and the White find each other again in a single entwining.

      Men have separated the Gentle Lamb from the tragic Abettor of Evil, because in their primary essence these two were separate. The law of the divine Breath willed it, and Jesus had the terrifying illumination of it when he cried out on the cross: Oh! My Father, why have you abandoned me?

      The Father did not abandon the Son, it was the Son who detached himself, as is logical. But he who flees feels himself pushed on by an inescapable law, and that gives him the impression that he is being pushed away. He curses the law of flight, he becomes his own enemy.

      Satan is on the horizontal line (see chapter 1), the will to stop. He says: “I myself am of divine essence. I will be God wherever I find myself. If my power is limited, it is because the Law pushes me beyond myself. So I will resist the Law, I will pluck the apple from its tree and, evolving in a spiral around myself from the depths of my center, I will vanquish God, I will be God.”

      It is on the horizontal line that this Thought is born. It maintains itself eternally, for everything is eternal in Divinity. Raise yourselves above yourselves to understand that.

      But upon the horizontal line there always lives this other Thought as well: “I will go ahead, for I am imperfect. I will go farther, farther still, to the place where the Light is again found. There the Celestial Star shines, my haven is there, I will lead mankind there.”

      Obviously, he who, because of the law of the fall, is precipitated into the creation cannot conceive of his salvation outside of the salvation of the others. For the others are him, and he is the others. The Father has not created anything without the Son, and all things exist through the Son; this dogma is true.*3 But the Father does not need the others, who, anyway, are nothing, and that is why the Son endlessly begs the Father to accept them: make them one in us, as we are One, You and I.†1

      The Father has his law, as the Son has his. For the human brain this law is called Justice, and an iron rod symbolizes it. If one [person] suffices for the shining forth of the Light, one will be there. If several are needed, there will be several. A certain prophet foresaw that there would be one hundred forty-four thousand; what does it matter, because everything happens as it must. We, La Flèche, have received the order to say that a single woman suffices. We do not take pride in it, we write it to obey.

      What then is needed? A very simple thing: for Satan to recognize himself in the Christ and that Christ in his turn should say: I was Satan . . . two brothers, a single essence.

      Why a woman for this reconciliation? Why a woman to persuade the will-to-stop to accept the law of flight and also to convince him who has left the Father to return to the Father because the true path is the line that is oblique to the nature of Satan?

      Why? Because, as we said in the first number of La Flèche, the divine Breath‡1 traces by its movement the three sides of the triangle: from the culminating point the fall, from right to left, to the horizontal base and after running along this baseline, still from right to left, the ascension back to the point of departure. This triple movement is eternal and included always at every point, but the profane will never understand it. It suffices then for one to follow this statement 
according to the notion of time and of space. 

      The ascension on the line of return implies the harmonious combination of the will-to-stop with the energy of the flight. This fusion of the two opposing wills in a single new movement cannot be achieved without the influence of a third force, and notably of that, which, emanating directly from the Father, constitutes for the double Son the irresistible attraction of the Woman. We said in our first number why this force is of necessity feminine. It is the negative of the Father, travel in the opposite direction: no longer from above to below, but from below to above. It is essential to understand that.

      In the projection of the divine into the human, that is to say in human life, where everything is nothing more than repetition and resemblance to the divine plan, the moment of the beginning of the return [ascensional] movement must be symbolized, or consecrated, by an analogous magical operation: a woman must become the instrument of redemption for a man.

      This is delicate to explain, and we need to open a parenthesis to make clear what the shadows of the Christian era have obscured. We must tell what purpose should be served, so that all things may be fulfilled, by the union of the man and the woman on the bed of love.

      All flesh is the condensation, or better, the immobilization of spirit. All flesh is Satan; all life is the Son in flight. To accept the flight and push back against the immobilization; that is what the predestined woman must do: she who will mark the beginning of the new era in human history. This rite is formidable, for it demands on the part of the woman a love of superhuman power combined with capacity for renunciation that is no less unusual.

      The woman who will place herself at the head of humanity for the new march will adore the man who will be offered to her, will recognize in him the White and the Black, will absorb the White, will keep it in the depths of her flesh a certain number of days (3,385), then, slowly and painfully, will detach herself from it. Then the Son, nourished by the flesh of the woman, will shine again through her discarnate, and the man who shall have served for this magic and in whom from then on there will remain only Black will suffer atrocious moral torments. The woman will see that and will rejoice, for thus the wound will be washed, and the Good separated from the Bad: the flight from the stopping.

      In the womb of the woman, the spirit will have received the beneficial satanic (carnal) energy, and one will see at the end of the operation, after the 3,385 days, the male essence in the feminine substance.

      The woman in whom this will be accomplished will dictate to the new generations the rites of the Religion of the Third Term.

      We have used the future tense to describe all of that, but take note: these things are accomplished, and Satan is redeemed.

      The divine magical operation of which we have just spoken has been carried out in the course of the last nine years. Exactly from the fourteenth of July 1921 to the twentieth of October 1930. This is what authorizes us to unveil the mystery, so that all those who are worthy of it should have their share of joy. There are beings who have suffered much during these nine years because, without knowing it, they were participating in the act of magical transubstantiation. Their vital energy was taken as a contribution. At present, peace is again upon them, and joy returns to their homes. And in the heavens the intermediary forces sing Ave Maria.

      Humanity as a whole will feel the effect of the magical redemption little by little, with the establishment and diffusion of the new rites. On this subject one can profitably read the article of our friend and colleague Auguste Apôtre*4 on the black, white, and golden masses.
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