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In my darkest hour entered a soul of light who turned tragedy into self-fulfillment. Without Zohara Meyerhoff Hieronimus this book would have remained forever a work in progress. This work is dedicated to her—the flower of the universe in the garden of my heart.
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“Robert Hieronimus’s historical analysis could not come at a more crucial time. The United States has reached a critical point in its history, one that will not only affect its destiny but that of the rest of the world. Hieronimus has made an in-depth analysis of the founders of the United States, starting with the League of Iroquois and the European esoteric societies, proceeding to the impact of Masonic symbolism and the creation of the Great Seal, especially the images on its reverse side. He delivers an inspiring message of hope for a culture that is badly torn, a culture critically in need of the renewed vision described in this remarkable book.”

STANLEY KRIPPNER, PH.D.,

PROFESSOR OF PSYCHOLOGY, SAYBROOK GRADUATE SCHOOL, 
COEDITOR OF VARIETIES OF ANOMALOUS EXPERIENCE

“A vision that can unite, guide, and inspire us is increasingly possible when we know more of the rich history that helped launch our nation. Too much of this history has been unknown; too many facts have been hard to come by. It is a special delight to learn more of our history with Robert Hieronimus who is so careful to not exaggerate sources or certainty.”

DAVID A. BURNET,

GRAND COUNCILOR EMERITUS AND FORMER TREASURER OF THE ENGLISH GRAND LODGE, ROSICRUCIAN ORDER, AMORC

“Anyone turning the pages of Founding Fathers, Secret Societies opens a secret door to the lost history of our country. By exposing the hidden roots of the United States, Robert Hieronimus has restored a sense of American destiny.”

FRANK JOSEPH,

AUTHOR OF
THE LOST TREASURE OF KING JUBA

“. . . makes an intriguing case that combines a number of historical threads to provide a new interpretation of the United States’ founding. Most importantly, Robert Hieronimus starts at the beginning, with our truly American founding, notably with the Great Law of the Haudenosaunee (Iroquois) Confederacy. This work should put to rest any remaining notions that the founding was a result of spontaneous intellectual combustion in a Philadelphia meeting room.”

BRUCE E. JOHANSEN,

AUTHOR OF FORGOTTEN FOUNDERS: HOW THE IROQUOIS HELPED SHAPE DEMOCRACY
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INTRODUCTION

I began my research into the Great Seal of the United States in 1966, just after graduating from college, when I discovered the pyramid on the back of one of my few remaining dollar bills. I was familiar with the Great Seal’s obverse or eagle side, but that day the symbols on the seal’s reverse captured my attention and filled me with wonder. I wrote the State Department asking about its history and meaning, and their reply was a full-color folder on the seal’s obverse that made no mention of the seal’s other side. Thinking this an oversight, I inquired again. They responded with a black-and-white photograph of the seal’s reverse, but still no explanation. I took that to mean I had to look elsewhere.

The Great Seal’s reverse entered my life at a critical point. I saw America at that time as a disintegrating culture. To me, the imagery on the seal’s less well known side suggested a nation with a greater destiny than wars and hypocrisy. I was perplexed by and disappointed with our government’s apparent disinterest in this important symbol of our national purpose.

On my own, I soon found several works that fed my curiosity about the reverse’s meaning and the mysterious origins of its symbols. Some authors asserted that the seal’s design had originated from secret societies: Freemasons, Rosicrucians, and Illuminati. For these writers the seal was emblematic of a nation in transformation. I felt that I had discovered a potent image that stood for America’s greatness.

All nations and humans have a special destiny, which, if fulfilled, leads to their enlightenment. How does one discover national or world destiny? There are many ways, but often the destiny of a nation is embedded in its national coat of arms or Great Seal—especially if the nation’s founders are conscious of the importance of symbols—and America’s founders were especially adroit at choosing symbols that expressed the philosophy of the new republic.

It is one thing to express something, however, and another to have it heard, understood, and acted on. The Founding Fathers’ intention to have a two-sided seal was signed into law on June 20, 1782. Since that time, the State Department and Congress have kept half of the Great Seal in the dark, and at times intentionally. The more familiar obverse of America’s Great Seal is dominated by the eagle. The reverse of the seal bears an eye in a triangle over a pyramid and two Latin mottoes. Most people have seen this symbol only on the back of the one dollar bill, and before 1935, when it was placed on currency, very few Americans had ever seen it at all.

It was not until 1891 that the State Department allowed access to its department files on the Great Seal and, because of this, early seal historians and subsequent generations of historians who depended on sources predating 1891 were often misinformed.

In 1976 the State Department published the definitive history of America’s Great Seal, 
The Eagle and the Shield. This book is a godsend to those who wish to know the seal’s history. Like earlier State Department publications, however, it rejects the idea of cutting a die, making a metal impress, of the seal’s reverse for use on official documents.

What the State Department has not considered are the consequences of not recognizing the importance of the founders’ vision of America. Will our neglect impair the fulfillment of our national destiny? It seems to me that, by ignoring the vision of our Founding Fathers, we have altered our capacity to fulfill the goals established by those distinguished men. In effect, as interest grows in our national symbol, especially its reverse, the whole country is experiencing a greater capacity to comprehend the spiritual vision of those who brought America into being.

By the mid-1990s many other authors and researchers had begun focusing on the Founding Fathers and the Great Seal, and until now it had not seemed necessary to update this book with so many others writing on the subject. To my surprise, however, none of the other books that deal with the Founding Fathers and the Great Seal have made the connection to the influence of the League of Iroquois that I discuss in chapter 1. This is a connection that has only strengthened in evidence since the first edition of this book, and chapter 1 is one of the main sections that has been updated for this edition.

Other new sections are the discussions of the Freemasonic links to both the Knights Templar and the Native American Indians; John Dee and Francis Bacon and the New World; the Order of Skull and Bones; background on the three Great Seal committees; the archetype of the Unknown Man and the seal; the rise of feminine consciousness; the synchronicity of the return of the reverse of the Great Seal with information on morphic resonance and conscious acts of creation; a mathematical decoding of the dollar bill; and a numerological analysis of the mottoes on the seal and dollar. I have also rearranged the chapters that deal with the symbolic and mythological analyses of the seal in the hopes that they will read more easily, and added information on talismans, archetypes, and personal mythology. There are also two new appendices to update readers on the extraordinary leaps in research into the monuments at the Giza plateau in the past decade and to offer more information on the nature of talismans.

Judging by the blockbuster success of The Da Vinci Code (nineteen million and counting) and Touchstone Pictures’ film 
National Treasure, interest in codes, ciphers, and symbols left behind by the Founding Fathers is at an all-time high—with the mysterious pyramid and eye in the triangle getting particular attention. Granted, the poetic license taken by the writers of these thrillers may create more misconceptions, pseudohistory, and antagonism from fundamentalists and establishment historians, but they are meant to be entertainment. I am just cheered by seeing them use much of the good research drawn from credible new sources that are usually ignored and ridiculed by the gatekeepers of what we know as “history.” Perhaps future blockbusters will feature in equally stunning ways the contributions of the Native Americans to the foundation of this American nation. If any budding filmmakers or studio executives are reading this, you will find an irresistible hero by the name of Canassatego discussed in chapter 1, who, in my opinion, should receive credit as one of our nation’s Founding Fathers.

America has a noble purpose and meaning and the vision of our Founding Fathers is far more profound than we have ever suspected. By looking to the reverse of the Great Seal, those of us who are depressed about the future of this country can find hope and encouragement. The reverse of the Great Seal is reminding us that the true destiny of America is to spread the transformation of human consciousness beyond our individual country and to the planet. The reverse seal is a diagram of who we are as individuals, a country, and a planet, for when “thine eye be single, thy whole body shall be full of light” (Matthew 6:22).

Our nation (and the world) faces a very bleak period ahead, perhaps as dark as the times at Valley Forge. But unlike General Washington, we have been provided a lamp of wisdom to show the way. That lamp is America’s Great Seal, and the illumination it is providing is currently only at half strength. We can adjust the power of our torch by increasing knowledge about its use and knowing where to shine it. This book provides such knowledge. Our willful use of this knowledge may determine America’s success in achieving its goals and fulfilling its spiritual destiny.



1

THE LEAGUE OF THE IROQUOIS AND THE GREAT LAW OF PEACE

I love these two sayings: “History is the lie commonly agreed on,” and “History is something that never happened, written by people who were not there.” I think the first one was said by Voltaire and the second by Francis Bacon, but I was not there, so I can’t be sure. It was America’s own Henry Ford who was once credited with saying, “History is bunk!” and though he later said he was quoted out of context, he still agreed with the sentiment expressed. In the 1739 edition of Poor Richard’s Almanac, Ben Franklin said it another way: “Historians relate, not so much what is done, as what they would have believed.” Mark Twain’s own twist on it goes like this: “The very ink with which history is written is merely fluid prejudice.” And George Orwell summed it up this way: “History is written by the winners.”

Bacon, Voltaire, and Franklin were painfully conscious that historical accounts, if they were to survive, must not offend those in charge. For these writers, history was at best a compromise, full of codes and ciphers to protect not only the authors but also their messages.

Contemporary examinations of America’s Founding Fathers must consider just such deliberately disguised truths. It is very difficult to understand the founders if we depend only on what historians say about them. Our founders espoused too many controversial views that they recognized must be carefully phrased. We cannot expect to read the inner truths of history if we look only at the surface of written accounts. Although there may be more information available today on America’s democratic origins, the average person is usually not conscious of our country’s unfolding. When I say that our view of the historical origins and founding of American democratic institutions is distorted and incomplete, I do not say it merely to generate controversy. Consider the discovery and colonization of America. What confidence could we have in a professor who clung to the pronouncement that Columbus discovered America? Not much, especially if we already knew that Leif Eric-son, the Vikings, and perhaps even the Phoenicians, Africans, and Jews visited America fifteen hundred years before Columbus arrived.

During my undergraduate days I learned that American democracy came from Europe and that this republic was the child of the Age of Reason, out of which grew the democratic ideal. While Europe dreamed of a utopian type of representative government, America manifested it. The distance from Europe afforded us by the Atlantic Ocean played a key role in our successful development of representative government, and the political philosophies of Kant, Montesquieu, Locke, and others influenced the thoughts of the men who established the republic. But that’s just part of the story. Until recently, one of the most important influences on our Founding Fathers has been unrecognized, in part because it is alien to the way we have come to view the “noble savages” who called America their home long before the white man came.

Within the past few decades another view of the Native Americans has developed. It has long been acknowledged that a group of six Indian tribes in the Northeast joined together as the League of the Iroquois to promote peace and human rights. What has emerged more recently is a detailed examination of the very major influence that this league had on Ben Franklin, Thomas Jefferson, George Washington, and Thomas Paine. Franklin and Jefferson borrowed consciously and freely from the democratic methods by which these people had governed themselves for four centuries. Without the league’s guidance and advice, Franklin and Jefferson would not have achieved their goals so well.

We are born at the right time and place to rediscover how the Native Americans influenced our fledgling democracy because Donald A. Grinde Jr. and Bruce E. Johansen have reignited the controversy with their groundbreaking work. Much of the material in this chapter can be attributed to their individual and coauthored works; their thesis has strengthened even further since the first edition of this book in 1989. From Grinde’s The Iroquois and the Founding of the American Nation (1977) to Johansen’s Forgotten Founders (1982) (which Dee Brown, author of Bury My Heart at Wounded Knee, highly praised), to their coauthored 1991 book, Exemplar of Liberty, and their more recently published papers (1996, 1999, 2003)—by acknowledging the American Indian contribution to the U.S. Constitution, Grinde and Johansen impart justice that is long overdue.


The League of the Iroquois

The Indians of the northeast corridor of North America (figure 1.1) were not always a peaceful race. In fact, they were perennially at war with one another until, as the Iroquois tradition states, Deganawidah, a Huron from what is now eastern Ontario, proposed the creation of a league of five Indian nations. He found a spokesperson, Hiawatha, to undertake the arduous task of negotiating with the warring Indian nations. Hiawatha succeeded in accomplishing Deganawidah’s dream, and the Senecas, Onondagas, Oneidas, Mohawks, and Cayugas ceased their struggle and formed a federal union. A sixth nation, the Tuscaroras, moved northward from the Carolinas, joining the league around 1714.
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Figure 1.1. Map of the Iroquois league, showing the location of the northern
Iroquoian tribes, circa 1600 C.E.
			 (Printed with permission of the New York State
Museum, Albany.)

There is some disagreement about when the league began. There is a good scholarly case to substantiate the traditional oral accounts suggesting the 1100s 
C.E. as the founding of the Haudenosaunee confederacy (the Iroquois called themselves Haudenosaunee, meaning “people of the longhouse”). Barbara Alice Mann and Jerry Fields have more or less established the date 1142 
C.E. for the Senecas’ approval of the Great Law.1 Arthur C. Parker placed the date at 1390 
C.E. and others, such as Paul A. W. Wallace, at 1450 C.E.2 Probably by at least 1450—forty-two years before Columbus’s voyage from the decadent Old World—the so-called savages of the New World had formed a federation that would be the envy of Franklin, Jefferson, and Washington.

Cadwallader Colden, a contemporary of Benjamin Franklin’s, wrote that the Iroquois had “outdone the Romans.” As Bruce Johansen puts it:

Colden was writing of a social and political system so old that the immigrant Europeans knew nothing of its origins—a federal union of five (and later six) Indian nations that had put into practice concepts of popular participation and natural rights that the European savants had thus far only theorized. The Iroquoian system, expressed through its constitution, “The Great Law of Peace,” rested on assumptions foreign to monarchies of Europe: it regarded leaders as servants of the people, rather than their masters, and made provisions for the leaders’ impeachment for errant behavior. The Iroquois’ law and custom upheld freedom of expression in political and religious matters, and it forbade the unauthorized entry of homes. It provided for political participation by women and the relatively equitable distribution of wealth. . . . 3

Nineteenth-and twentieth-century historians supported Cadwallader Colden’s conclusions. Lewis Henry Morgan, for example, observed in 1851, after a decade of close association with the Iroquois, that their civil policy prevented the concentration of power in the hands of any single individual and inclined rather to the division of power among many equals. The Iroquois prized individual independence, and their government was set up so as to preserve that independence. The Iroquois confederation contained the “germ of modern parliament, congress and legislature.”4

The symbol of the Iroquois league’s Great Law of Peace was the Great Tree of Peace. Paul A. W. Wallace, in The White Roots of Peace, related that “the Iroquois fed their minds and guided their actions by means of symbols. When Deganawidah stood before the first council of the United Nations at Onondaga and planted the Tree of the Great Peace, he planted in the hearts of his people a symbol that was to give power and permanence to their union.”5

The Iroquois excelled at the management of human relationships. To them, peace was the law. Peace was righteousness in action and the great good. They used the white pine tree as their symbol for peace (see figure 1.2) and likened its roots stretching to all corners of the earth to the extension of peace and law to all humankind. The branches symbolized shelter, security, and protection provided by the law of peace. If the law of peace was the constitution of the union of the tribes, then the tree was the living symbol of their constitution.

The eagle atop the tree symbolized watchfulness and a need to be ever vigilant and farseeing, and to stand guard to defend liberty, the peace, the union, and the constitution. The war club beneath the tree symbolized the burial of weapons of war because hostilities between the five nations ended in their union. Starting in October 1775, the flag flown from the American fleet to intercept British supplies coming to Boston had a design that may have been inspired by the Iroquois league’s Great Tree of Peace. It shows a white ground with a green pine tree and the motto “An Appeal to Heaven.” The standard explanation for this design relates the tree to the important income-producing lumber trade, but I wonder what Deganawidah would have thought of that?

In Arthur C. Parker’s account of the Iroquois Great Law of Peace he notes, “Here, then, we find the right of popular nomination, the right of recall and woman suffrage flourishing in the old America of the Red Man.” This was all in place “centuries before it became the clamor of the New America of the white invader. . . .”6 J. N. B. Hewitt observed that the Iroquois league significantly departed from tradition in separating military and civil affairs and in tolerating all forms of religion.7 Arthur Pound noted that the unwritten Iroquois constitution—perhaps the world’s oldest—also contained almost “all the safeguards” ever instituted “in historic parliaments to protect home affairs from centralized authority.”8 This rich Native American democratic tradition was the real source for the new Americans’ distinctive political ideals. Indeed, centuries before Columbus arrived in the New World, democracy was alive and well, just waiting for the Founding Fathers to discover it.
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Figure 1.2. The Great Tree of Peace, the primary Iroquois symbol for the
confederacy. (Illustration by John Kahionhes Fadden.)

John Kahionhes Fadden, who drew many of the illustrations in this chapter, is a Mohawk artist and director of the Six Nations Indian Museum in the northeastern Adirondack Mountains. The museum has been family-owned since its opening in 1954 by Ray, Christine, and John Fadden, who are of Mohawk Akwesasne descent. The museum contains precontact and postcontact artifacts, contemporary arts and crafts, diagrammatic charts, posters, and other items of Haudenosaunee culture as well as of other Native American cultures. The Six Nations Indian Museum is open in July and August and by appointment to groups in June and September. It is located at 1462 County Route 60, Onchiota, NY 12989 and may be reached by telephone at (518) 891–2299 or by e-mail at 
redmaple@northnet.org.

Is it surprising that the American Indians established a democratic government of their own before the time of the white man? The colonists also borrowed from their diet (corn, potatoes, turkey, squash, avocados, tomatoes, apples), some of their medicine, language, and clothing. Early settlers—and later Americans—owed their very existence to the Indians. As Felix Cohen asserted, “The real epic of America is the yet unfinished story of the Americanization of the white man.”9




The Anglo-Iroquois Alliance and the Albany Plan

Benjamin Franklin became aware of the accomplishments of the Iroquois league and spread the word through his work as a printer. Besides his newspaper, the Pennsylvania Gazette, which could be found in Philadelphia’s most prominent homes, he published booklets detailing the proceedings of Indian treaty councils as early as 1736. One such council was held in 1744 in Lancaster, Pennsylvania, where representatives from Maryland, Virginia, and Pennsylvania met with the chiefs of the Iroquois league and agreed to an Anglo-Iroquois alliance. Both sides needed this alliance to halt France’s determination to dominate the New World. The colonies agreed to control the recurrent problem of Scotch-Irish frontiersmen who were squatting on Indian land without permission, and in return the Indians would side with the English against France.

In the course of this meeting on July 4, 1744, the Indian spokesperson, Canassatego, much revered by both Indians and colonists, advised that the colonies unite, just as the Indians had done centuries before (see figure 1.3). Johansen provides this intriguing sketch of what could truly be called one of America’s native Founding Fathers:

Canassatego was praised for his dignity and forcefulness of speech and his uncanny understanding of the whites. At the 1744 treaty council, Canassatego reportedly carried off “all honors in oratory, logical argument, and adroit negotiation,” according to Witham Marshe, who observed the treaty council. Marshe wrote afterward that “ye Indians seem superior to ye commissioners in point of sense and argument.” His words were meant for Canassatego. An unusually tall man in the days when the average height was only slightly over five feet, Canassatego was well muscled, especially in the legs and chest, and athletic well past his fiftieth year. His size and booming voice, aided by a commanding presence gave him what later writers would call charisma—conversation stopped when he walked into a room. Outgoing to the point of radiance, Canassatego, by his own admission, drank too much of the white man’s rum, and when inebriated was known for being unflatteringly direct in front of people he disliked. Because of his oratory, which was noted for both dignity and power, Canassatego was the elected speaker of the Grand Council at Onondaga during these crucial years.10

In 1747, Cadwallader Colden published the second edition of his History of the Five Indian Nations Depending on the Province of New York in America, and Franklin read it. Franklin began his campaign for federal union soon after. In 1751, Archibald Kennedy published a brochure entitled The Importance of Gaining and Preserving the Friendship of the Indians to the British Interest Considered. As Johansen notes, Franklin wrote to Kennedy’s publisher in 1751:

“I am of the opinion . . . that securing the friendship of the Indians is of the greatest consequence for these colonies . . . [T]he surest means of doing it are to regulate Indian trade, so as to convince them [the Indians] that they may have the best and cheapest goods, and the fairest dealings with the English.” Franklin also thought . . . that the colonists should accept the Iroquois’ advice to form a union in common defense under a common, federal government. . . . “It would be a very strange thing if Six Nations of Ignorant Savages should be capable of forming a Scheme for such an Union and be able to execute it in such a manner, as that it has subsisted Ages, and appears indissoluble, and yet a like union should be impracticable for ten or a dozen English colonies.”11

Franklin served as one of the colony’s commissioners at a meeting in 1753 with the six nations in Carlisle, Pennsylvania. The Carlisle Treaty, which supported national defense against the French, began Franklin’s diplomatic career. A year later the Albany Congress convened to cement the alliance with the Iroquois and to formulate and ratify a plan of uniting the colonies, as Canassatego had proposed ten years earlier.
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Figure 1.3. Canassatego speaking to the treaty council in 1744, Lancaster, Pennsylvania. “Our wise forefathers established Union and Amity between the Five Nations. This has made us formidable; this has given us great Weight and Authority with our neighboring Nations. We are a powerful Confederacy; and by your observing the same methods, our wise forefathers have taken, you will acquire such Strength and power. Therefore, whatever befalls you, never fall out with one another.”12 (Illustration by John Kahionhes Fadden.)

The similarities are obvious between the Albany plan of union created by Franklin and the League of the Iroquois Nations. Franklin proposed that a president-general appointed by the crown preside over the colonies. Each state would retain its internal sovereignty and constitution so that distrust among states due to wide diversity of opinions and geographical separation could be somewhat neutralized. The Iroquois resolved this difficulty by requiring that all “states” agree on a particular action before putting it into effect. Another similarity was that Franklin’s proposed Grand Council and the Iroquois Great Council were both unicameral, unlike the British bicameral system.

Each colony was to have a quantity of representatives based on population and the number of enlisted military personnel, just as the Iroquois allowed for varying numbers for each of its five nations. Even the numbers of delegates allowed by the Iroquois and Franklin were nearly identical: Franklin suggested forty-eight; the Iroquois allowed fifty.

On the issue of military conscription Franklin took the middle road. While the crown made it involuntary and the Iroquois voluntary, he suggested that the federal government should not be allowed “to impress men in any colonies without the consent of its legislature.”13 The Albany Plan also regulated Indian trade and prevented colonial settlers from seizing land the Iroquois wanted.

Franklin’s leadership in proposing the Albany Plan made him the progenitor of the colonial union and a federalist system of government. He was too far ahead of his time, though, and the Albany Plan died in the state legislatures, which pleased the British. It was to resurface two decades later, after the Stamp Act united the colonies, and eventually would result in the Articles of Confederation.

In 1775, on the eve of the Revolution, a delegation from the colonies met in hopes of negotiating an alliance against the British with chiefs of the Six Nations at Philadelphia. The commissioners repeated almost word for word the speech of Canassatego, which had been published by Franklin in his account of the Lancaster treaty in 1744:

Brothers, our forefathers rejoiced to hear Canassatego speak. . . . [His words] sunk deep into our hearts. The advice was good. It was kind. They said to one another: “The Six Nations are a wise people, let us hearken to them, and take their counsel; and teach our children to follow it.” Our old men have done so. They have frequently taken a single arrow and said, Children, see how easily it is broken. Then they have taken and tied twelve arrows together with a strong string or cord and our strongest men could not break them. See, said they, this is what the Six Nations mean. Divided, a single man may destroy you; United, you are a match for the whole world. We thank the great God that we are all united; that we have a strong confederacy, composed of twelve provinces. . . . These provinces have lighted a great council fire at Philadelphia and sent sixty-five counselors to speak and act in the name of the whole, and to consult for the common good of the people. . . .14
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Figure 1.4. On June 11, 1776, an Onondaga sachem gave John Hancock the
Iroquois name Karanduawn, or The Great Tree, at Independence Hall.
(Illustration by John Kahionhes Fadden.)

Without the example of the Native Americans’ democratic union and their assistance, our own republic would likely have taken on a different form. Franklin borrowed heavily from the organization and ideals of the Iroquois league in his early proposals for the structure of the new government. All of the founders drew encouragement from the fact that the Iroquois league had been strong for some four centuries—twice as long as the current union on North American soil. Unfortunately, the United States that the American Indians helped to bring into being ultimately used its strength to obliterate these natives.




More Evidence to Show the Critics

In the 1990s there was a lot of noisy criticism from conservative pundits protesting against the concept that Native Americans had influenced any of the Founding Fathers in their conception of our new government. In effect, these pundits are the would-be gatekeepers of what passes for history, as they control and prevent discussion of theories that counter their mandate by discrediting those whose views expose their own shortcomings and challenge their cherished beliefs.

All of the criticism appears to be emotionally based, using labels such as “fiction” (George Will), “idiocy” (Pat Buchanan), an “elaborate hoax” (Elisabeth Tooker), spread by the “Visigoths in tweed” (Dinesh D’Souza). Phyllis Schlafly and Rush Limbaugh said that acknowledging the Iroquoian influence was no more than appeasement of the multiculturalists. Robert H. Bork, who as a legal scholar should have known better, said in his 1996 book, Slouching towards Gomorrah: Modern Liberalism and American Decline, “The official promulgation of this idea was not due to any research that disclosed its truth,” but to the fact that “the Iroquois had an intensive lobbying campaign.”15

Mr. Bork obviously did not look very hard, because in fact there is a great deal of research that discloses this truth. All one needs to do is examine the original writings of Benjamin Franklin, Thomas Jefferson, John Adams, and Thomas Paine, and there is no question they were all deeply impressed and influenced by the Iroquois league. Rather than being a political correctness horror story like the biased bigots would have us believe, the influence of the Iroquois league is so well documented that as of 2003 Johansen and Grinde report that only a few brushfires of academic criticism remain. This knowledge has moved into the mainstream. Some authors, such as Vine Deloria Jr., believe that if the case for the Native American influence on American democracy were submitted to a court hearing any fair jury would demand that the Six Nations be paid reparations by the anthropologists who have successfully hidden the truth for so long.16

Here is a collection of thoughts on the subject directly from the pens of the founders themselves.

Thomas Paine:

To understand what the state of society ought to be, it is necessary to have some idea of the natural and primitive state of man; such as it is at this day among the Indians of North America. There is not, in that state, any of those spectacles of human misery which poverty and want present to our eyes in all the towns and streets of Europe.17

Thomas Jefferson:

[Native American societies] enjoy, in their general mass an infinitely greater degree of happiness than those who live under European government.

JEFFERSON TO EDWARD CARRINGTON, JAN. 16, 178718

As for France and England, the one is a den of robbers, and the other of pirates. . . . I would rather wish our country to be ignorant, honest and estimable as our neighboring savages are.

JEFFERSON TO ADAMS, JAN. 21, 181219

Jefferson did not, however, believe that Native American ways could successfully be applied to white civilization due to their sheer number. The Iroquois also acknowledged that once a population surpassed a certain number, their system of government would not work as efficiently.

Societies . . . without government as among our Indians [may be] . . . best. But I believe [them] . . . inconsistent with any great degree of population.

JEFFERSON TO MADISON, JAN. 30, 178720

Benjamin Franklin:

Having frequent Occasions to hold public Councils, they have acquired great Order and Decency in conducting them. The old Men sit in the foremost ranks, the Warriors in the next, and the Women and Children in the hindmost. The business of the Women is to take exact notice of what passes, imprint it in their memories, for they have no Writing, and communicate it to their children. They are the Records of the Council, and they preserve the Stipulations in Treaties a hundred Years back, which when we compare with our Writings we always find exact. He that would speak rises. The rest observe a profound Silence. When he has finished and sits down, they leave him for five or six Minutes to recollect, that if he has omitted anything . . . he may rise again and deliver it. . . . How different this is from the Conduct of a polite British House of Commons, where scarce a Day passes without some Confusion that makes the Speaker hoarse in calling to order.21

John Adams, in the preface to his Defence of the Constitution:
		

Great philosophers and politicians of the age are attempting to set up governments of . . . modern Indians.22

Grinde and Johansen go on to say that Adams’s Defence of the Constitution
		

was a critical survey of world government, which included a description of the Iroquois and other Native American government in its analysis. In the preface, Adams mentioned the Inca, Manco Capac, and the political structure “of the Peruvians.” He also noted that tribes in “North America have certain families from which their leaders are always chosen.” He believed that American Indian governments collected their authority in one center (a simple or unicameral model), and he also observed that, in matters of government, “the people” believed that “all depended on them.”23

The proximity of the two cultures is a factor to consider when judging the impact of the native peoples on the colonials. When one considers that just a few decades before the American Revolution the colonies were literally surrounded by native people, the colonists could not help but be shaped by their example. Franklin and Jefferson in particular were fascinated by the Indian societies and spent much time observing their social and political systems firsthand.


			[image: image]

Figure 1.5. John Adams discussed the Iroquois political system in his Defence of
the Constitution. James Madison believed that Adams’s book “would be praised
and become a powerful engine in forming the public Opinion.”24 (Illustration by
John Kahionhes Fadden.)

One of the most common mistakes made by critics of the Iroquois influence theory is in overstating its tenets, an emotional tactic used by those who have not studied the literature. There is no question that the Iroquois instructed the American revolutionary leaders on the virtues of unity, and there is ample evidence that they also served as examples of democracy to them. Acknowledging the role of the Iroquois does not in any way depreciate the roles of the classical Greek or English influences on the fledgling American government. The question is not whether they had influence but how much influence they had.

As Grinde and Johansen assert:

In essence, American democracy is a synthesis of Native American and European political theories; there is an abundance of inferential and direct evidence to support the thesis that American government was influenced by Native American political concepts. The founders did not copy the British Constitution, the Magna Carta, the ancients, or the Iroquois Confederacy, but they did examine and use European and American Indian ideas in the creation of our American government. This was a time when the character of Native American societies was a subject of inquiry not only by the founders of the United States but also by important European philosophers, whose concepts of “natural man” and “natural law” were, in turn, exported to America. Our political traditions are not the product of any single heritage, but of a unique amalgam that is incomplete without an awareness of our American Indian roots.25




We, the Iroquois

Based on the number of articles and books that have been written about this subject in the past few decades, the influence of the League of the Iroquois is a highly debated topic. As of July 2005, Grinde and Johansen had tallied 1,362 annotations: 355 books, including 12 textbooks, 5 conference proceedings, 2 reports of the Canadian Royal Commission, 34 encyclopedias or dictionaries, and 1 public-information booklet from the Interior Department; 186 scholarly journal articles, monographs, commentaries, Ph.D. dissertations, letters to the editor, book and film reviews, or bibliographies; 99 specialty journal articles or book reviews; 73 trade or news magazine articles or book reviews; 377 newspaper or news service articles, columns, letters, or book reviews; 190 Internet Web sites; and 82 other venues (documentary films, speeches, college course outlines, and school curricula).26 Despite the racial biases of its detractors, the idea does seem to have caught on.

Even staunch antimulticulturalists like President George H. W. Bush have endorsed the Iroquois influence idea (as did President Clinton). In August 1990 the first President Bush declared November to be National American Indian Heritage Month, saying that “activities planned will focus on Native American contributions to this nation for the past five centuries, such as the foundation of the U.S. Constitution that was based upon the government of the Iroquois Confederacy of Nations.”27

In 1990 Hugh Downs talked about “We, the Iroquois,” in his ten-minute Perspectives aired on the ABC Radio Network.28 Larry King, Janet Reno, and Joe Clark, Canadian minister of Constitutional Affairs, have all focused on the Iroquois influence, as have an increasing number of educational institutions and political science curricula throughout the United States. In 2002 the Public Broadcasting Service (PBS) aired a two-part documentary discussing the Native American Iroquois cultural, political, and religious systems, among others. Even the Fourteenth Dalai Lama of Tibet saw the importance of giving credit to the Six Nations:

The inspiration for the American founding forefathers, Thomas Paine and Benjamin Franklin, by their comprehensive studies of the Iroquois Confederacy and the thousand-year-old “Great Law of Peace” given by the Peacemaker [and] Hiawatha, provided them with the foundation stone for our United States Constitution and the Declaration of Independence! The early drafts of the American Constitution included some of the Iroquois language, for the English words were too limiting!29

Earlier references to the influence of the Iroquois have also surfaced. Of particular note is a 1781 book on customs around the world by Jacques Grasset de Saint-Sauveur who wrote about the Native Americans: “The form of their government has a simplicity and at the same time a wisdom that our profound legislators have not yet been able to achieve in their sophisticated codes. . . . Is it necessary then to go to the Iroquois to find a model of legislation?”30

I believe that we are at a point in time when we are witnessing a change in the historical record, a change in the discipline of historical writing that, as Vine Deloria Jr. put it, moves away from the “centurieslong simplistic doctrinal interpretation of history as a good white man/bad Indian scenario.”31 Despite the continued but dwindling efforts of the gatekeepers to ignore the importance of the Native Americans in the formulation of the American government, the hard evidence supports the fact that their representative form of democracy predated the U.S. Constitution and helped shape it and other fundamental expressions of the American character.

Another hidden aspect of the Founding Fathers’ activities lies in the roles that secret societies played. In the next chapter we will examine not only the unifying influence of the Freemasons and Rosicrucians upon the colonials, but also other esoteric interpretations of the leaders, including their visions, their daily self-assessments of personal morality, and the astrological and graphological profiles of Washington, Franklin, and Jefferson.
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SECRET SOCIETIES AND THE FOUNDING OF A NATION
		

Although contemporary historians characterize the seventeenth and eighteenth centuries as the Age of Reason and the Enlightenment, respectively, not all of the mental energy of this period was spent in trying to prove that everything in the world operated under predictable laws. In fact, other underestimated influences on the founders’ ideas (besides the Iroquois league) were various forms of mysticism, occultism, and Illuminism, which used the tools of astrology, alchemy, and the Kabbalah.

In the colonies, watered-down versions of esoteric teachings could be found in publications known as almanacs. Although not of American origin, the almanacs became more popular here than in the Old World. Tens of thousands of these almanacs, published by Nathaniel Ames and Benjamin Franklin, found their way into almost every home, where they were consulted perhaps as frequently as the Bible. In fact, Franklin made his fortune through the extremely popular 
Poor Richard’s Almanac. Besides newspapers and the Bible, the almanacs were by and large the colonies’ only generally disseminated reading material. They contained scientific and quasi-scientific medicine and Newtonian science for the common people, as well as a great deal of astrology, which was of widespread public interest. Almanacs carried yearly predictions of eclipses of the sun and moon as well as the phases of the moon and weather forecasts, essential for the planting of crops.

While the general public had almanacs, those of the upper classes who wanted to gain more direct access to esoteric knowledge sought out the secret societies that protected it. According to two major authorities in the esoteric tradition, Dane Rudhyar and Manly Palmer Hall, many of the Founding Fathers were active members of these organizations.

While some esoteric historians, including Hall,1 assert that fifty of the signers of the Declaration of Independence were Freemasons, others, such as Ronald Heaton,2 who uses much stricter protocols to verify membership, place the number as low as nine. The wide discrepancy in these figures is due to records missing or destroyed during the Revolutionary War and to the uneven quality of the remaining evidence of Masonic membership. The date and lodge of initiation constitute the best and clearest evidence—which in the case of the signers yields a total of nine members. While some historians use dates of lodge attendance and attendance at Masonic functions as proof of membership, such evidence cannot be considered conclusive. Unfortunately, many contemporary authors unquestioningly quote the more sensational count of fifty, ignoring the fact that only nine of those can be firmly proved.

Four of the nation’s founders discussed in this book are alleged to have been Rosicrucians (Washington, Jefferson, Franklin, and Charles Thomson), and three (Franklin, Jefferson, and Adams) were suspected to be initiates in the Illuminati order.3 All claims of the Founding Fathers’ involvement with the Rosicrucians and Illuminati originated from the organizations themselves or other unverifiable sources.*1


Secret Societies: A Definition

The secret society tradition is an ancient one. Esoteric historian Charles Heckethorn believes that the great secret societies of antiquity were justified in their exclusive practices because the knowledge they guarded was so profound and important that it could not be made available to everyone.4 Their procedures were to lead the initiate in stages to an understanding of the universal mysteries of life. Contemporary secret societies do not hide their existence; their general activities, with some care and discrimination, can be investigated. Their inner sanctum, however, is still largely unknown.

The inner teachings of most secret societies deal with self-transformation, that is, knowledge and mastery of humanity’s physical, emotional, mental, and spiritual powers. Noted Theosophical and Masonic authority Charles Leadbeater revealed how the process of self-transformation is woven into the fabric of Freemasonry’s three degrees:

In each of the previous Degrees I have referred to certain currents of etheric force which flow through and around the spine of every human being. . . .

It is part of the plan of Freemasonry to stimulate the activity of these forces in the human body in order that evolution may be quickened. . . . The first Degree . . . affects the “Ida” or feminine aspect of the force, thus making it easier for the candidate to control passion and emotion; in the Second Degree it is the “Pingala” or masculine aspect which is strengthened in order to facilitate the control of the mind; but in this Third Degree it is the central energy itself, the “Sushumna” which is aroused, thereby opening the way for the influence of the pure spirit on high. It is by passing up through this channel . . . that a yogi leaves his physical body at will in such a manner that he can retain full consciousness on higher planes, and bring back . . . a clear memory of his experiences.5
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