
		
			[image: Social_Morality_in_Islam.JPG]
		

	
		
			Social Morality 
in Islam

		

	
		
			     

			Social Morality in Islam

			An Introductory Guide for Young Readers

			Asım Şark

			[image: ]
New Jersey

		

	
		
			Copyright © 2015 by Tughra Books

			Originally published in Turkish as Güzel Ahlak Sahibi Olmak in 2010.

			16 15 14 13          2 3 4 5

			All rights reserved. No part of this book may be reproduced or transmitted in any form or by any means, electronic or mechanical, including photocopying, recording or by any information storage and retrieval system without permission in writing from the Publisher.

			Published by Tughra Books
345 Clifton Ave., Clifton, 
NJ, 07011, USA

			www.tughrabooks.com

			Library of Congress Cataloging-in-Publication Data Available

			ISBN: 978-1-59784-344-7

			Translated by Erhan Yükselci

			Printed by
Çağlayan A.Ş., Izmir - Turkey

			NEW JERSEY ● LONDON ● FRANKFURT ● CAIRO

		

	
		
			1. 
Why Are Good Manners 
So Important?

			“The best inheritance a parent leaves their children is good manners.”1

			Why Good Manners?

			There is no other religion or system that gives as much importance to good manners as Islam. The noble Prophet, peace and blessings be upon him, said, “Islam is good manners.” Having good manners is the greatest sign of being a Muslim. There are many hadiths (traditions) of the blessed Prophet encouraging good conduct. For example, “The most perfect in his faith among the believers is the one who has good manners.” The beloved Prophet, who emphasized the importance of good conduct over faith, conveys the means becoming close to him in the following hadith: “On the Day of Judgment the dearest and closest to me, as regard of my company, are those who bear the best moral character.”

			In the Holy Qur’an, there are many verses encouraging good manners such as keeping one’s promises, forgiveness, humbleness, obeying parents, trustfulness, affection, brotherliness, peace, sincerity, generosity, compassion, tolerance, speaking with kindness, being good humored, and purity of heart.

			In addition, there are also many verses of the Qur’an regarding avoiding bad manners and conduct such as oppression, ostentation, abusiveness, greed, selfishness, jealousy, pride, animosity, suspicion, waste and mischief-making, which also signifies the importance the Islamic faith gives to good manners and conduct.

			So why should we be well mannered? We can address this topic in a few paragraphs:

			1.	In addition to worship, the Islamic faith gives great importance particularly to social relations, and it is impossible for those who do not have good morals to live their religion to perfection.

			2.	Prophet Muhammad, peace and blessings be upon him, represented good manners. In order to become an inhabitant of Paradise, it is necessary to be adorned with his good morals. In the Qur’an, Allah conveys that the noble Prophet is the most excellent example for every believer. In another verse the Qur’an reveals, “You are surely of a sublime character” (al-Qalam 68:4). The only way a person can live like the Messenger of Allah is by emulating his excellent morals and conduct. 

			3.	When a believer has good morals, he can be elevated to the level of those who are absorbed in worship. The noble Prophet defined this in one of the traditions in these words: “By his good character, a believer will attain the degree of one who prays during the night and fasts during the day.” This should not be misinterpreted. Worship is extremely important in terms of displaying servitude to Allah. But in addition, a believer who lives in a society must comply with the conduct necessary in relationships between people within that society. When he achieves this, or in other words, when he is a person of good manners and conduct, then his worship would have reached perfection.

			4.	Having good morals is the means by which a believer may enter Paradise. When a man asked the noble Prophet which act would lead the people into entering Paradise the most, he replied, “Piety and fine morals,” which signifies the importance of good manners together with worship. 

			5.	Good manners signify perfection and maturity in religion and faith. The noble Prophet identified two characteristics not found in a believer—greed and bad manners. Again, he affirmed that the best among believers regarding faith were those of good manners.

			6.	Good manners and conduct are also forms of servitude to Allah. In other words, having good manners is a form of worship. Indeed, the noble Prophet stated that the simplest forms of worship are refraining from speaking unnecessarily and good conduct.

			7.	Displaying good manners is a sign of love for Allah and His Messenger. This is clearly defined in the tradition stating that those closest to the Messenger of Allah on the Day of Judgment will be those of good conduct. When Allah loves His servant, He grants him good manners.

			8.	Good manners eliminate sin in the same way that the sun eliminates frost: good manners melt away sin as water melts ice. The noble Prophet explained that bad manners spoil a good deed just as vinegar spoils honey. Therefore, we should all recite this supplication of the noble Prophet: “O Lord! I ask You for health, restraint, trustworthiness, good character and contentment with the decree. O most Compassionate! I ask You to grant this by virtue of Your compassion.”

			Allah’s Messenger: The Paragon of Grace 

			Allah’s Messenger displayed a profound example of grace in response to the offensive, coarse and derisive words and actions of those around him, approaching his addressees with tenderness. Nobody in the presence of Allah’s Messenger sensed even the slightest coarse or belittling attitude to come from him. Offending and hurtful words never fell from his lips. He never uttered insulting or defamatory statements even if implicitly.

			Stating, “The best of you is the best of you in character,” Allah’s Messenger stressed that a person’s grace and kindness towards their friends is an act of goodness and that every act of goodness is a charity. He once gave his Companions the glad tidings of lofty palaces in Paradise the inside of which could be seen from the outside and the outside of which could be seen from the inside. When a Bedouin hearing this asked who these buildings would be for, Allah’s Messenger said that these were for courteous people and for those who were soft spoken.

			Our mother Aisha, may Allah be pleased with her, narrated: “One day, the Messenger of Allah came to my room, turned to the qibla, opened up his hands, and prayed: ‘My Lord! I am only a human being. Please do not punish me if I had offended one of Your servants.’”2

			Anas ibn Malik, who spent long years in the service of the blessed Prophet, reported that Allah’s Messenger had the best disposition amongst people: “He sent me on an errand one day, and I said: ‘By Allah, I would not go.’ I had, however, this idea in my mind that I would do as Allah’s Messenger had commanded me to do. I went out until I happened to come across children who had been playing in the street. In the meanwhile, Allah’s Messenger came there and he caught me by the back of my neck from behind me. As I looked towards him I found him smiling and he said: Unays, did you go where I commanded you to go?’ I said: ‘O Allah’s Messenger, yes, I am going.’ Anas further said: ‘I served him for nine years but I know not that he ever said to me about a thing which I had done why I did that, or about a thing I had left as to why I had not done that.’”3

			He Refrained from Idle Conversation 

			Allah’s Messenger was constantly of genial, good-natured and tenderhearted. He was not coarse or hardhearted. He would not scream and shout, speak ill in any way, or criticize others. He would overlook those things that displeased him. Those appealing to him would not be disappointed. He forbade himself three things: Debate, exaggeration and futile talk. He severed connection with the people in the following three aspects: He would condemn no one, would not pry into the faults of others, and would not say anything apart from that of which he was hopeful of reward. Those listening to him when he spoke would bow their heads forward, as though birds were perched upon their heads, and were attentive to the utmost. When he spoke, those in the assembly would fall silent and the people would speak when he fell silent.

			There would be no dispute or quarrel in the presence of Allah’s Messenger. He would smile at what his Companions smiled at and marvel at what they marveled at. When a stranger was coarse in their speech or request, he would show patience.

			When his Companions chided such a stranger, he said to them, “When you see a person seeking an object earnestly, assist him in obtaining his need.” 

			The Prophet Would Meet the Needs of Destitute Ones

			We all know Bilal as the muezzin (caller to Prayer) for the Messenger of Allah, peace and blessings be upon him. But Bilal had another duty, entrusted to him by the blessed Prophet: to attend to the visitors. When the Prophet saw that a Muslim was in desperate straits, he would summon Bilal and tell him to provide food and clothes for that Muslim. If there was no food or clothes to provide to that Muslim, Bilal would borrow money to satisfy his needs. That money would later be repaid.

			Once a group of Emigrants wearing a simple dress had come barefoot to visit the Prophet. Seeing their state, the Messenger of Allah became upset and he told Bilal to recite the call to Prayer. When Muslims came to the mosque in response to the call to Prayer, the Prophet called on them to help these Emigrants. The Companions heeded his call and quickly collected money to buy decent clothing to them.

			He Was Someone from among People Who 
Was Always Close to People

			The Messenger of Allah would be in remembrance of Allah as he sat down or stood up. He wouldn’t set a special place or post for himself to sit. He would forbid people from searching for a special place to sit in social gatherings. When he went to a social gathering, he would sit down in any available place and urged people to act in the same way. 

			He would show close interest in everyone sitting in his presence. But no one would think he was held in higher esteem than others. When he was sitting or standing together with someone, he wouldn’t be the first to leave the gathering, even for any need. When people conveyed their needs to him, he would either accept their requests or give them proper advice with gentle words. 

			Thanks to his tolerance and good character, people would seek refuge in him; they saw him as their father. Everyone had equal rights before him. Being in his close company, people would feel mildness, modesty, and forbearance. When he was around, no one would raise his voice or humiliate other people or talk about other people’s mistakes. People would be treated equally as they believed that only criterion for superiority is one’s God-fearing quality (taqwa). His Companions were humble people. They would show respect to the elderly and treat kids with love. They would help the needy people with an altruistic urge and they would protect foreigners.4

			READING TEXT

			Youth 

			Those who wish to predict a nation’s future can do so accurately by analyzing the education and upbringing given to its young people. 

			* * * 

			Desires resemble sweets, and virtues resemble food that is a little salty or sour. When young people are free to choose, what are they likely to prefer? So, it is our obligation to bring them up to be friends of virtue and enemies of indecency and immorality. 

			* * * 

			Until we help our young people through education, they are captives of their environment, lusts, and pleasures. They wander about aimlessly, moved by intense passions and far away from knowledge and reason. They can become truly valiant young representatives of the national thought and feeling only if their education integrates them with their past and prepares them intelligently for their future. 

			* * * 

			Think of society as a crystal vessel, and of its young people as the liquid poured into it. Notice that the liquid assumes the vessel’s shape and color. Evil-minded champions of regimentation tell young people to obey them instead of the truth. Do such people never question themselves? Should they not also obey the truth? 

			* * * 

			A nation’s progress or decline depends on the spirit and consciousness, the upbringing and education, given to its young people. Nations that have raised their young people correctly are always ready for progress, while those who have not done so find it impossible to take even a single step forward. 

			* * * 

			Little attention and importance is given to teaching cultural values, although they are essential to education. When we give them their deserved importance, we will have reached a major objective.

			* * * 

			Young people are saplings of power, strength, and intelligence. If trained and educated properly, they can become “heroes” overcoming obstacles and acquire a mind that promises enlightenment to hearts and order to the world.5
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			QUESTIONS

			1. 	What is the best heritage parents may leave behind for their children?

			a. House 				

			b. Car

			c. Fine morals			

			d. Money

			2.	In which respect did our Prophet describe believers with fine morals as the most mature believers?

			a. In terms of worship		

			b. In terms of belief

			c. In terms of family life		

			d. In terms of social life

			3.	Which of the following phrases best fits the blanks in the hadith, “With the help of ...................................., one can attain the degree of a person who says Prayers all through the night and fasts in the scorching heat?”

			a. Fine morals			

			b. Parents

			c. Friends			

			d. Self-confidence

			4.	Which of the following were the two deeds our Prophet stated in response to a person who asked him about the deeds which are most likely to make people worthy of Paradise?

			a. Piety and fine morals		

			b. Silence and contemplation

			c. Reading and supplication	

			d. Working and excellence

			5.	Who was the distinguished Companion, known as the “Prophet’s Attendant” for serving the Prophet for 9 years during which the noble Prophet didn’t chide him in the slightest manner?

			a. Abdullah ibn Mas’ud		

			b. Ali 

			c. Zayd ibn Haritha		

			d. Anas ibn Malik

			6.	Who was the distinguished Companion who was not only the muezzin (caller to Prayer) for the Prophet, but also would take care of his visitors?

			a. Anas ibn Malik			

			b. Zayd ibn Haritha

			c. Bilal al-Habashi		

			d. Abu Mahzura

			7.	Which phrase best fills in the blank in the sentence, “Little attention and importance is given to teaching ……………………., although they are essential to education.”?

			a. Quantitative courses 		

			b. Foreign language courses

			c. Verbal courses			

			d. Cultural values

			8.	What is usually the reason for impertinence in children?

			a. Lack of proper thinking/reasoning practices in the family

			b. Foggy quality of the sources for their education

			c. Chaotic nature of feelings and actions in the family

			d. All of the above

		

	
		
			2. 
Rights of Parents

			“The contentment of the father—or the mother, in another narration—is the door to Paradise. It is up to you to keep or lose this door.”6

			Rights of Parents

			Our parents play a vital role in our coming into the world and they are certainly the source of life under the principle of cause and effect. Man is weak and helpless upon birth, but with Allah’s grace, he steps into a world full of vast clemency and compassion from his parents. Until he attains a certain age, his parents sacrificially do everything for him. They even give up their basic needs such as nutrition and clothing in order to make sure their child is properly fed and clothed. They face all sorts of difficulties for their child. Our parents are our first guides.

			Showing respect to parents is a primary and sacred obligation. Islam attaches great importance to parents. Like many values that are lost to oblivion, the respect for parents is forgotten as well. Although we are highly indebted to them, we may start to perceive our parents as a burden.

			However, our Lord attaches great importance to parents. It would be a great misfortune for children not to show earnest respect to parents who are esteemed by Allah. Let us elaborate on this matter with the following verses from the Holy Qur’an:

			Your Lord has decreed that you worship none but Him alone, and treat parents with the best of kinds. Should one of them, or both, attain old age in your lifetime, do not say ‘Ugh!’ to them (as an indication of complaint or impatience), nor push them away; and always address them in gracious words. Lower to them the wing of humility out of mercy, and say: ‘My Lord, have mercy on them even as they cared for me in childhood. (Al-Isra 17:23–24).

			In these verses, Allah asks His servants to treat their parents with kindness and tenderness. Here, Allah chooses to mention the kindness to parents immediately after stressing the importance of worshiping Allah and even without referring to significance of belief in Prophets. In order to avoid any confusion, the verses stress the importance of worshiping Allah alone before placing emphasis on the significance of treating parents with “kindness” (ihsan). Thus, worship is to Allah and kindness is to parents.

			The verses also draw attention to how we should treat our parents when they grow old. Here, one can wonder about the wise purpose behind this emphasis on the form of treatment that should be afforded to parents in their old age. The verses first assert that kindness to parents is important at all times. Then, they move on to note that people should show added kindness and benevolence to parents as they grow old. This is because our parents will become more emotional and may start to nurture certain expectations from us in their old ages. At that time, they deserve to be treated with kindness as Allah is entitled to be worshiped alone. 

			When one of the spouses who spent their lifetime together for 40 or 50 years dies, the surviving spouse suffers from a serious trauma. Many people who spent their lives in peace and happiness are seen crying next to the graves of their dead spouses. Thus, when one spouse dies, it becomes the duty of their children to fill the gap left by the departing spouse. This gap cannot be filled by taking the surviving parent to nursing home where he or she can be treated perfectly. A nursing home may even prove to be torturous for him/her. Indeed, the old age and approaching death—which calls attention to itself with the deaths of the spouse, close relatives and friends—create a persistent sense of great loneliness. 

			This solitude can be dispelled away only by his/her children. For this reason, the Holy Qur’an dictates that we should treat our parents with added kindness when one or both grow old. 

			It is interesting to note that the Qur’an uses the phrase “ihsan” to describe kind treatment of parents. This phrase also means “worshiping Allah as if you see Him.” By implication, we can say that when they treat their parents with kinds, people should act as if they see Allah. One or both parents may become dependent on the patronage of their children. As they grow old, parents may comfort each other for a certain time, but they may not be able to work and perform self-care. In some cases, one has to take care of both parents. This may mean added costs and responsibilities for the child who takes care of his/her parents. But people who take care of their surviving parents may have to deal also with the potential trauma surviving parents may feel in connection with their spouses who die.

			In such cases, the Qur’an emphatically enjoins us not to say “Ugh!” to them. By prohibiting the slightest sign of impatience, Allah prevents us from engaging in graver forms of disrespect toward our parents. As a matter of fact, when a person says nothing, but only “Ugh” in the face of a positive suggestion by his/her parents, this may sound to them like the end of the world. Given the fact that we are forbidden even from saying “Ugh” to our parents, we cannot beat them or revile at them or send them packing to nursing homes. Rather, we must take care of them in the best way possible and please them in their old age when they need affection and love the most from us.

			In the latter part of the verse, with added emphasis, Allah prescribes us not to “push them away” and not to speak harsh words to them.

			“Always address them in gracious words,” the Holy Qur’an urges believers in the verse, teaching them how to treat their parents, especially when they are old.

			“Lower to them the wing of humility out of mercy,” the Qur’an further advises pronouncedly, adding: “And say: ‘My Lord, have mercy on them even as they cared for me in childhood.’“ Indeed, Prophet Abraham, upon him be peace, prayed to Allah, saying: “Our Lord! Forgive me, and my parents, and all the believers, on the Day on which the Reckoning will be established” (Ibrahim 14:41).

			In the verse, the phrase, “as they cared for me in childhood,” in the verse draws attention to our state when we are first born to this world as well as to how our parents go through various hardships and make certain sacrifices and reprogram their lives in taking care of us, making us realize that we should treat them with similar sensibility as a show of our thankfulness to them.

			Never Show Impatience or Anger to Your Parents

			Should one of them, or both, attain old age in your lifetime, do not say “ugh!” to them (as an indication of complaint or impatience), nor push them away. (Al-Isra 17:23).

			In this verse of the Qur’an, Allah is guiding people regarding how they should address and behave towards their parents. An offspring is not even permitted to utter “ugh” in complaint—let alone insult—towards parents, nor allowed to become upset or raise a hand to parents in anger. The Qur’an defined the boundaries of disrespect to parents. While saying “ugh” in complaint towards a parent has been prohibited, how can we possibly display acts of disrespect, abuse and offensive behavior? In these terms, using any word classified as offensive as—or more offensive than—“ugh” is disrespectful, and means disobedience towards parents. Respect towards parents is a very important and delicate issue, and by no means should this topic ever be underemphasized. If this was not a matter of such importance, Allah would not have placed such emphasis on the subject and depicted such delicate boundaries regarding respect towards parents. In terms of respect and obedience to parents, not only those distant from religious and civil manners but sometimes those who believe they strive for the sake of religion and the nation can also make grave mistakes. Whereas while a person is occupied with acts that please Allah on one hand, on the other hand they should not destroy their good deeds in this world by doing things that displease Allah.

			Gratitude towards the Creator and 
then towards One’s Parents 

			Allah the Almighty declares in the Qur’an: “We have enjoined on human in respect with his parents: his mother bore him in strain upon strain, and his weaning was in two years. (So, O human,) be thankful to Me and to your parents. To Me is the final homecoming” (Luqman 31:14).

			Our Lord conveys the following message to us by means of this verse: Just as We once entrusted the child to its mother and father, We have now entrusted the mother and father to the child and have advised them to approach them with kindness, as when their mother carried them, she bore countless difficulties such as pain and suffering during pregnancy and a close brush with death during birth. After giving birth to them, she then breastfed them for two years in order for them to rise to their feet. It is for this reason that you have been enjoined to show gratitude first to Allah, Who created you, and then to your parents who served as the agency in this creation.

			It deserves notice that Allah renders the mother and father partner in the thanks that needs to be shown to Him and reveals that they share the very same right with Him. This is because a person who displays thankfulness to their parents in the perfect sense is also ready to expand with thanks towards Allah. Contrary to this, it cannot be said that a person who completely disregards them and waits for their death has any real connection with Allah. At the end of the verse, Allah says, “To Me is the final homecoming.” In other words, this statement says, so to speak: As you have bowed at the feet of others despite being created by and having received your sustenance from Me, and due to your scorning your parents and abandoning them to their own resources despite their having raised and cared for you, I will call you to account at the Great Reckoning.

			In the verse immediately following, a different facet of obedience to one’s parents is indicated thus: “But if they strive with you to make you associate with Me something of which you certainly have no knowledge (and which is absolutely contrary to the Knowledge), do not obey them. Even then, treat them with kindness and due consideration in respect of (the life of) this world. Follow the way of him who has turned to Me with utmost sincerity and committed himself to seeking My approval. Then, (O all human beings,) to Me is your return, and then I will make you understand all that you were doing (and call you to account).” 

			If they compel you to associate partners with Allah due to their ignorance, then do not obey them in this regard, as Allah’s rights take precedence over everything else. But even if they be polytheists, you are not to fail in doing good to them, treating them well, and in pursuing your necessary struggle in the way of Allah in such a manner.

			The following Prophetic Tradition narrated by Abu Bakr, may Allah be pleased with him, offers yet another dimension to the matter: The Messenger of Allah, upon him be peace and blessings, said, “Shall I not inform you of the greatest of the major sins?” and he repeated this thrice. When we said, “Yes O Messenger of Allah,” he said: “Associating partners with Allah, disobedience to parents, and taking a life.”

			At that time Allah’s Messenger was leaning against something and he sat up and said, “And telling lies and giving false testimony.” And He kept repeating these so many times that we said, “If only he would be quiet.” 

			It is noteworthy that in this Prophetic Tradition, disobedience to one’s parents is considered in the same way as the major sins of associating partners with Allah, killing, lying and bearing false testimony. Consequently, here, the rights of parents, the rights of Allah, the rights of the individual and the society are considered within the same category.

			As a final point, the following incident which took place in the Age of Happiness, vividly demonstrates the importance of observing the rights of parents: 

			A person came to the Messenger of Allah and informed him of a young man who was on his deathbed but was unable to recite the Declaration of Faith despite being urged to do so. Allah’s Messenger asked, “Did this man offer his Prayers?” Upon receiving an answer in the affirmative, he immediately got up and went straight to the house of the dying man along with those next to him. Allah’s Messenger approached the young man and instructed him to say the words, “There is no deity but Allah.” When the young man indicated that he was unable to do so, Allah’s Messenger sensed the possibility of offense between this man and his mother and then sent for the mother of the dying man. When his elderly mother arrived, the Prophet asked her whether any discontentment existed between them.

			Crying, the woman said that her son constantly hurt her and that she harbored a disappointment towards him that she was unable to overcome. Allah’s Messenger then said to the woman, “If were to light a fire here and say to you, ‘If you forgive your son, we will release him, otherwise, we will throw him into this fire,’ would you forgive him?”

			The noble Prophet’s words, “Otherwise we will throw him into this fire,” melted away any disappointment the woman felt towards her son and she took Allah and His Messenger as her witness that she was pleased with her son. 

			Then turning to the young man, Allah’s Messenger instructed him to declare, “There is no deity but Allah. He is One. He has no partners and Muhammad is His servant and His Messenger.” 

			Just as soon as the Prophet completed his words, the young man found the words flowing out of his mouth. Seeing and being considerably pleased by this, Allah’s Messenger smiled and said, “All praise be to Allah, Who saved this man from the flames of the Fire through me.” 

			Hence, observing the rights of parents, which are trampled in our day, to the exalted degree attached to them in Islam and striving to earn the pleasure and approval of parents while they are still alive is the duty of every child. 

			Sa’id ibn Abi Burda relates an incident that his father heard from Ibn Umar. One day, Ibn Umar saw a Yamani man circumambulating the Ka’ba while carrying his mother on his back, saying, “I am your humble camel…” Catching sight of Ibn Umar, he asked him, “Ibn Umar, do you think that I have repaid her?” Ibn Umar replied, “No, not even for a single contraction.”

			A man once came to Umar, who was famed for his justice, and asked, “I have an old mother who is unable to see to her own needs, so I carry her on my back. I also help her in performing the ablution. Whilst doing all this, I never once made her feel indebted or obliged. Have I fulfilled my duty towards her?”

			“No,” Umar answered. The man demonstrated his astonishment saying, “Even though I rendered my back her mount and devoted myself to her?” 

			Umar made this striking observation in response: “Your mother too used to do the same for you (when you were young) in the hope that you would live long. As for you—in serving her, you wait for when she will go away (die).”

			Abu Nawfal narrates: “One day a man approached Umar and said that he had committed murder. Umar asked him whether he had done so intentionally or by accident. 

			When the man responded that he had done so accidentally, Umar asked him whether his parents were still alive. The man said that his father was still living and Umar gave him the following counsel: “Go to your father without delay and be of service to him. Do whatever you can to please him.”

			Umar then added, “I swear by Allah that were his mother still alive and had he been of service to her, I could have been hopeful that the Fire would not engulf this man for all eternity.”

			Kindness to parents functions as the Divine steed Buraq taking the human being to Paradise. Earning Paradise and reaching it with ease is contingent upon being a believer and earning the pleasure of one’s parents. That is to say, if they are not pleased with us, we are face to face with the threat of not being amongst the first people to enter Paradise, as earning their approval amounts to earning Allah’s approval. Breaking their hearts amounts to disobliging Allah. Those who behave in this way will not be able to attain the bliss of being among the first to enter Paradise. According to a narration reported by Aisha, the Messenger of Allah saw himself enter Paradise in a dream and heard someone reciting the Qur’an. Upon Allah’s Messenger asking, “Who is reciting?” it was said to him, “Haritha ibn al-Nu’man.” 

			Of the Helpers, the natives of Medina, this Companion participated in all the battles including Badr, Uhud, and the Battle of the Trench. He is one of the shining examples of virtue among the Companions. Despite all these elevated characteristics, the Prophet explained the reason for this Companion’s entry into Paradise as follows:

			“Such is the reward of kindness (towards one’s parents).” After thrice repeating this statement, Allah’s Messenger added, “Haritha ibn Nu’man was most kind and reverent to his mother.” 

			Such is the exemplary lesson for us all from Allah’s Messenger, as to where one of the keys to Paradise is to be found. If we wish to attain the Paradise we have lost, we must take our parents by the hand and treat them with utmost kindness, compassion and respect, so that they can pull us along with them to Paradise.

			The Prayers of Those Who Please Their 
Parents Are Acceptable

			Ibn Umar narrated: “The Messenger of Allah said, ‘While three persons were walking, rain began to fall and they had to enter a cave in a mountain. A big rock rolled over and blocked the mouth of the cave. They said to each other, ‘Invoke Allah with the best deed you have performed (so Allah might remove the rock)’. One of them said, ‘O Allah! My parents were old and I used to go out for grazing (my animals). On my return I would milk (the animals) and take the milk in a vessel to my parents to drink. After they had drunk from it, I would give it to my children, family and wife. One day I was delayed and on my return I found my parents sleeping, and I disliked to wake them up. The children were crying at my feet (because of hunger). That state of affairs continued till it was dawn. O Allah! If You regard that I did it for Your sake, then please remove this rock so that we may see the sky.’ So, the rock was moved a bit. The second said, ‘O Allah! You know that I was in love with a cousin of mine, like the deepest love a man may have for a woman, and she told me that I would not get my desire fulfilled unless I paid her one-hundred Dinars (gold pieces). So, I struggled for it till I gathered the desired amount, and when I sat in between her legs, she told me to be afraid of Allah, and asked me not to deflower her except rightfully (by marriage). So, I got up and left her. O Allah! If You regard that I did it for Your sake, kindly remove this rock.’ So, two-thirds of the rock was removed. Then the third man said, ‘O Allah! No doubt You know that once I employed a worker for one Faraq (three Sa’s) of millet, and when I wanted to pay him, he refused to take it, so I sowed it and from its yield I bought cows and a shepherd. After a time that man came and demanded his money. I said to him: Go to those cows and the shepherd and take them for they are for you. He asked me whether I was joking with him. I told him that I was not joking with him, and all that belonged to him. O Allah! If You regard that I did it sincerely for Your sake, then please remove the rock.’ So, the rock was removed completely from the mouth of the cave.”
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