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    PREFACE




    Praise to God Almighty for making the edition of this book a reality. I would like to briefly explain how this book came to be as a result of the hope-inspiring growth of dialogue and tolerance initiatives among members of the Abrahamic faiths. It originated as a paper titled “Messages of Prophet Abraham in the Qur’an,” presented in Urfa in 1997 at the First Abrahamic Symposium organized by Harran University and SURKAV. The paper was later expanded and published by Şule Publications in 1998 in Istanbul as “The Messages of Prophet Abraham.” Soon after this, in 2000, a second interfaith dialogue symposium was organized in Şanlıurfa by the Istanbul-based Journalists and Writers Foundation, this time on an international scale. I participated in this symposium with another paper called “Family Ethics of Prophet Abraham,” which included some material from the book regarding ethics, reorganized and with new sections (these changes are also reflected in the second edition of the book.) My interpretation of some Qur’anic verses related to Abraham, approached from an ethical perspective and my concordant proposition of a framework for an educational system drew attention.




    The concept of dialogue, not only between different religions but also different cultures and civilizations, has taken on many new aspects since 1997. At that time some groups viewed this with suspicion, but although they were quick to criticize and accuse, today the concept and its importance has been accepted and recognized by several well-represented segments of society. It has even entered Turkish governmental policy. While emphasizing my belief that the results expected from these dialogue initiatives will be achieved, I would like to point out that the peace and well-being of the whole of humanity, not just one group, depends on there being understanding and peace among the followers of Abrahamic traditions.




    I have no doubt that this and similar works will help strengthen the foundation for the dialogue and tolerance that is needed for world peace to be established.




    I hope to see new works in a similar vein, and I wish to thank The Light Publishing for their careful attention to detail in producing this book.




    İbrahim Canan


  




  

    THE IMPORTANCE OF THE


    PROPHET ABRAHAM




    Prophet Abraham’s name appears 69 times in the Qur’an. This makes it the second most-often repeated after that of Prophet Moses, which is found 136 times. This frequent occurrence of his name, and the fact that a chapter (sura) is named after him, is Qur’anic proof of the importance of Abraham in both the history of humankind and the religion of Islam.[1] This being the case, we should analyze the origin of the importance placed on this figure.




    When we examine in detail the verses of the Qur’an regarding Abraham we come face to face with the exemplary and outstanding characteristics which compose his personality, and some of the very important services that he performed.




    One of the most unique attributes of this elevated character that is relevant to our day is his being a unifying figure among all the revealed religions. Fakhreddin Razi said of Prophet Abraham, “All traditions and faiths agree in his virtue. Even in pre-Islamic Arabia the polytheist Arabs also recognized his virtue, and felt honored to be his descendants.”[2]




    He is at the crossroads of the three monotheistic religions. The Jews, Christians, and Muslims are united in proclaiming his high station, and in order to get a share of his wisdom and to take part in his honor, they associate themselves with him. For example, in the Torah it is said of Abraham,




    The Lord said unto Abraham, “I will make of you a great nation, and I will bless you and make your name great; and you shall be a blessing; and I will bless them that bless you, and curse him that curses you, and in you shall all families of the Earth be blessed.” (Genesis 12, 1-3)




    In a different verse, the Torah says: “As for me, this is my covenant with you: You will be the father of many nations” (Genesis 17, 4). According to a common understanding among Jewish rabbis, Prophet Abraham is “the father of all people who receive guidance.” It is for this reason that if someone accepted their faith and received a Hebrew name, it was “son of Abraham.”[3]




    Abraham is given no less importance among Christians. In a verse from St. Paul’s letter to the Romans, it is written, “Abraham is father of all of us” (Romans 4, 17) and another verse explains: “It was not through law that Abraham and his offspring received the promise that he would be heir of the world, but through the righteousness that comes by faith” (Romans 4,13). In short, both Christians and Jews recognize Prophet Abraham as a great symbol of faith.[4]




    In the Qur’an, as a response to the claim by some Jews and Christians over this important model of faith, both of which say “Abraham is one of us,” it is stated that he was neither a Jew nor a Christian, but rather Muslim (one who submits to the one God):




    O People of the Book! Why do you dispute concerning Abraham (whether he was a Jew or a Christian), when both the Torah and the Gospel were not sent down save after him? Will you not ever use your reason? Indeed, you are such people that you (do not use your reason but) you dispute concerning a matter about which you have knowledge (in order not to admit the truth); why, then, should you dispute on a matter about which you have no knowledge. God knows, but you know not. Abraham was not a Jew, nor a Christian; but he was a Muslim, one pure of faith and submitted to God with a sound heart. He was never of the idolaters. (Al Imran 3:65-67)




    Or do you claim that Abraham, Ishmael, Isaac, Jacob and the Prophets among Jacob’s descendants were “Jews” or “Christians”? (O Messenger,) say (to them): Do you know better, or does God? (Baqara 2:140)




    In the Qur’an Abraham represents such a unique wisdom that the greatness of the honor of being related to him makes it worth debating to whom he belongs. This is not denied in the Qur’an. The claim of Jews and of Christians to carry on the Abrahamic tradition is not accepted, as they haven’t been able to keep their original religion:




    Or do you claim that Abraham, Ishmael, Isaac, Jacob and the Prophets who were raised in the tribes were “Jews” or “Christians?” Say (to them): “Do you know better, or does God?” (They know well that any of the Prophets were neither “Jews” nor “Christians,” but they conceal the truth.) Who is greater in wrongdoing than he who conceals the testimony he has from God? God is never unaware and unmindful of what you do. (Al Imran 3:68)




    As we have seen, the Qur’an states both Abraham was Muslim (one who submits to the will of the One God) and that Prophet Muhammad and those who accept his prophethood were following the religion of Abraham. Furthermore, in one verse it is mentioned that the word “Muslim” was used to describe the true believers by Abraham long ago.[5]




    Indeed, Abraham’s was quite a multifaceted personality. He was the builder of the Ka‘ba, the one who instituted the Hajj (Pilgrimage); the one declared monotheism,[6] who started the systematic struggle against polytheism and originated its methodology and logic; he was the founder of many initiatives designed to protect the health of society and much more. After building the Ka‘ba he declared Mecca a sacred city and within its borders prohibited the spilling of blood, as well as hunting, cutting down trees, destroying foliage, and uprooting vegetation. In so doing, he was making the first of humankind’s serious decisions about environmental issues and became an expert in this area which is first among humanity’s modern-day concerns.




    In our world, which is quickly becoming a global village, Prophet Abraham, beloved first of all by monotheists but also by all the religions, is a personality that can make important contributions toward forming a world community.




    His personality, historical mission, service, and messages must certainly be revived and updated, so that Prophet Abraham may once again be familiar to us in all aspects.




    The Necessity of Emulating the Prophet Abraham: His Excellent Example




    In the Qur’an it is stated that he is a good example for all people:




    Indeed you have an excellent example to follow in Abraham and those in his company . . . (Mumtahina 60:4)




    In addition, in the Qur’an Prophet Muhammad is commanded to follow Prophet Abraham:




    And lastly, We have revealed to you, (O Messenger,) to follow the way of Abraham as one of pure faith (free from unbelief, associating partners with God and hypocrisy.) He was never of the idolaters . . . (Nahl 16:123)




    The following verse declares that this command was fulfilled:




    (O Messenger) declare: “Assuredly, my Lord has guided me to a straight highway, that is a right religion with no crookedness at all, the way of Abraham based on pure faith (free from unbelief, associating partners with God and hypocrisy.) He was never of those who associated partners with God.”(An‘am 6:161)




    In fact, a commandment that may seem to be specific to the Prophet is actually binding on all Muslims. These two verses suffice to make it known that the whole of the Prophet’s community is subject to follow Abraham’s religion of strict monotheism until the Day of Judgment. But in another verse, the Qur’an addresses to further draw the attention of the community to this and to make clear that it is imperative that they follow the nation of Abraham:




    (O Messenger) say you: “God speaks the truth.” Therefore follow the way of Abraham as people of pure faith (free from unbelief, associating partners with God and hypocrisy.) He was never of the idolaters. (Al Imran 3:95)




    Prophet Muhammad, the Messenger of God, also says, “I was sent with the religion of absolute monotheism, which is easy and tolerant.”[7]




    Yet another verse encourages us toward the Abrahamic religion by praising those who follow him:




    Who is better in religion than he who has submitted his whole being to God, purely seeking His good pleasure as one devoted to doing good, fully aware that God always sees him, and he who follows the way of Abraham as one of pure faith (free from unbelief, associating partners with God and hypocrisy). God took Abraham for a close, trusted friend. (Nisa 4:125)




    Also, this verse admonishes those who do not follow Prophet Abraham’s faith:




    Who (therefore) shrinks from the Way of Abraham, save him who makes himself a fool? (Baqara 2:130)




    What is this Abrahamic religion which the Blessed Prophet Muhammad and all Muslims, until the Last Day, are called to follow? What are its characteristics and basic principles?




    In this work I will try to answer these questions, taking as a reference the explanations found in the Qur’anic verses related to Prophet Abraham.




    I look to God for assistance.




    

      

        [1] However, Prophet Muhammad being mentioned by name only 4 times in the Qur’an does not serve as a criterion for comparison among the other prophets. This is because the Qur’an was addressed to him, and therefore, every command was also addressed to him. In addition to these command forms, such as “Say!” it is possible to add the phrase “O Muhammad,” meaning “O Muhammad, teach the people the following truth!” Thus when taking into account these indirect references along with occurrences of his name, it is likely that the references to Prophet Muhammad would greatly outnumber the total number of references to all other Prophets.


      




      

        [2] Razi, Tafsir, 4,33.


      




      

        [3] Rodinson, Mahomet, p. 219.


      




      

        [4] Buhl, L’Encyclopedie de l’Islam, l ere edt. 3,695.


      




      

        [5]See Hajj 22:78.


      




      

        [6] As Wilhelm Schmidt argued, accepting that Abraham was the first person to preach the Islamic doctrine of tawhid (the Oneness of God) invalidates the theory that religion evolved from animism to fetishism, from polytheism to monotheism, Judaism, Christianity, and finally to Islam.


      




      

        [7]Musnad, 6, 116, 233; 5,266.


      


    


  




  

    




    PART ONE


    THE LIFE OF THE PROPHET ABRAHAM




    There is no information in the Qur’an about Prophet Abraham’s place of birth. Neither do history books give us satisfactory answers about this. Some of the details of his life are given in the Torah and the Bible. At any rate, there are many conflicting views today about the birthplace of Prophet Abraham. According to some of these, he was born in the vicinity of modern day Iraq.[1]




    According to some traditions his birthplace is Harran.[2] Harran is an old residential area and was a major center of civilization, located about 25 miles from Urfa, Turkey. It is claimed that Prophet Abraham’s father was from Harran, and after the birth he brought his son to Babylon.[3]




    There is a common belief in Urfa since ancient times that Prophet Abraham was born there; indeed there exists a cave they call “the birth cave of Abraham,” which is visited as a blessed place.




    From a Qur’anic perspective the place where Abraham was born carries no importance; thus the birthplace is not made clear. In the holy book, importance is given to the messages Abraham brought.




    As for the time when Prophet Abraham lived, this is much less clear. According to the tradition cited in the Encyclopedia of Islam, he was born 1,263 years after the Flood, or 3,337 years after the world was created.[4] Surely these are not exact dates. With the same qualification,[5] I would like to relate another tradition from Ibn Sa‘d: “Between Prophet Adam and Prophet Abraham 2,000 years had passed, and between Prophet Abraham and Prophet Muhammad 2,469 years.”[6]




    In the Qur’an the close connection between Prophet Abraham and Prophet Lot is mentioned, showing that they were contemporaries. Yet it gives no information about exactly how many years separated them from Prophet Adam or Prophet Noah before them, or Prophet Jesus or Prophet Muhammad after them. Instead, the Qur’an gives importance to the role they played in human history, meaning the messages they brought, the way they taught the faith, the crookedness and hedonism their peoples had fallen into, the struggles they went through to correct them, the resistance the people showed against them, the accusations and evil leveled against these prophets, the patience and submission to God, the persistence shown by the prophets, the miracles they performed, and at the end of all their efforts, the people’s acceptance of the straight path or the way of destruction. Instead of details regarding time and place, greater insight of the above-mentioned issues is given in the Qur’an. In fact, the guidelines that will bring people happiness in this world and the Hereafter lie in these lessons. This is the case, not only for Prophet Abraham, but for all the prophets.




    The lack of specific information explained above also applies to the personal lives of the prophets. That is, in the Qur’an the events in their lives, without clarifying what came first or what came later, are described. For instance, although there are very many stories about Prophet Abraham, no clear chronological order is given for them.




    Because the need has arisen, I will try to put in order the events of Abraham’s life which are mentioned in the Qur’an, referring to historical narrations, traditions, and interpretations. As I know these may not always be totally accurate, I will begin by saying, “God knows best.”




    HIS STRUGGLES




    Prophet Abraham’s father was an idol maker. He gave the idols he had made to his sons to sell in the marketplace. Prophet Abraham, sitting beside his wares, shouted,




    “Doesn’t anyone want to buy these idols which have no power to help or harm?” His brothers came home having sold their idols, but Abraham returned with the idols, as he had been unable to sell them.[7] Then he invited his father to the right way:




    “O my father! Why do you worship that which neither hears nor sees, nor can in anything avail you?” (Maryam 19:42)




    Later Abraham went to the building where the idols were kept. This was a large hall, and all the idols were facing the direction of the door. In the center was a large idol, flanked by smaller idols, lined up according to size. This line of idols reached to the door. Gifts of food had been placed in front of the idols. The idol worshippers had put them there saying, “these offerings we place before our gods will win us blessings, and when we return we will eat it.” Abraham, seeing the idols and the food in front of them, said,




    “Will you not eat?”




    “What is the matter with you that you do not speak?” (Saffat 37:91-92)




    Then Abraham fell upon them, striking them with all his strength. After this exhorted his people and warned them. He said, “Do you worship things that you yourselves have carved, while it is God Who has created you and all that you do?” (Saffat 37:93-96) The people seized him, imprisoned him in a house and began to collect firewood. They approached this task with such zeal that a woman who became ill prayed for health, promising to collect wood for Abraham if she got well. When a huge amount of wood had been collected they built a fire with it. The fire began burning fearfully. It was so great that birds could not fly overhead without being burned by the intense heat and flames. They came to the building where Prophet Abraham was and took him up to the roof. He raised his face to Heaven. The sky, mountains and angels begged, “Oh Lord! Abraham will be burned in following Your way (help him!)” God answered, “I know him; if he asks your help, assist him.” Abraham, lifting his head, said,




    “Oh my Lord! You are alone in the Heavens, as I am alone on the Earth. There is none besides me who serves You faithfully. God is enough for me, and He is the best Protector.”




    They threw him into the fire. Gabriel commanded the fire, “O fire, be cool and peaceful for Abraham!” Ibn Abbas explains that if the command “Be cool!” had not been followed by “Be peaceful!” Abraham would have been frozen inside the fire. On that day all fires on the face of the Earth were extinguished.




    When the fire had died, they came to see Abraham. They found him with a man, his head on the man’s lap, as the man wiped the sweat from his face. It was said that the stranger was the angel of shade. God had blessed the fire, and all the children of Adam benefited from it. They took Abraham from the fire and brought him to the king’s court. He had never been before the king and he spoke with him.




    This story is narrated from Suddi by Ibn Abi Hatim. In the classic books there is no sign of a desire to put into a chronological order the events of Prophet Abraham’s life, which are told piece by piece in the Qur’an. The tradition related above is a portion from the longest and most detailed of those in Al-Durr al-Mansur.




    According to the story favored by Ibn al-Athir, around the time of Abraham’s birth the soothsayers came to Nimrod, telling him that from his town would come one named Abraham who would defy his religion, break the idols, and end the king’s reign; they told him the month and year when this would occur, and based on this news Nimrod took some precautions.[8]




    Hamdi Yazir of Elmali leaves aside the details of Prophet Abraham’s birth and childhood, instead focusing on the life of Prophet Abraham from the beginning of his mission, describing these stages. He invited people to the religion; first his father, then his people, and the ruler of the time (Nimrod). After that, he struggled against idolatry, and destroyed the idols. In return, his people attempted to execute him by fire. In a later stage of his life, he had to sacrifice his son.




    Hamdi Yazir explains that by his success in these tests, Abraham won God’s pleasure; God had accepted his prayer for himself and his generation, “. . . Grant me a most true and virtuous renown among posterity” (Shu‘ara 26:84) and that for this reason, he was loved by the idol worshippers of Arabia as well as by Jews and Christians.[9]




    Being a crucial period of Prophet Abraham’s life, we may ask whether his struggle with Nimrod came before or after his attempted execution by fire. This is rather unclear. But according to one tradition by Ibn Sa’d, it was before, and further, he spent 7 years imprisoned by the king. The same passage adds the following information: “Prophet Abraham’s mother tongue was Aramaic. He emigrated from Babylon to Damascus (in Syria). When he got to the Euphrates River, God changed his language to Hebrew. Nimrod, to prevent his escape, sent men in pursuit of him, telling them not to allow any Aramaic speakers past the borders. Since Prophet Abraham spoke Hebrew, they were not able to recognize and capture him. At the time of this emigration he was 37 years of age.”




    Prophet Abraham undertook this migration together with his wife Sarah. They came to Harran and stayed there for some time. They moved from there to Egypt and later back to Damascus, and entering Sab[10] near the Bayt al-Maqdis area; he dug a well and constructed there a small house of prayer. In time he again suffered great difficulties at the hands of the people. Abandoning that place, he went down to a place called Katt or Kitt.[11] Making a well, he settled there. The well of Sab dried up when Abraham left, and repenting of their terrible behavior, the people called him to return; but he did not. A hero of mercy, Prophet Abraham did not act according to the wrongs they had done, but told them what they needed to do to have the water flow again. When they followed these instructions they again benefited from the well’s water; when they ignored them it dried up again.[12]




    In his new location he gained much wealth and many servants. By the time he received his prophetic mission and the title Halilullah, “Friend of God,” he had 300 slaves. To show his gratitude to God he freed them all. These newly freed people submitted themselves to the will of God and Abraham’s message, and stayed by his side.




    Again according to Ibn Sa’d, Prophet Abraham traveled to Mecca three times. The first visit was commanded by God; he went on the divine steed Buraq. Gabriel himself showed the way. On this journey his two year old son Ishmael rode in front of him in the saddle, and his wife Hagar behind him. When he arrived in Mecca he left his family near where the Ka‘ba stands today, and returned to Damascus.[13]




    The second time, the purpose of his journey was to visit his family. When he arrived he learned that his wife had died. He returned without being able to see his son Ishmael. This was because Ishmael was not in Mecca, and Abraham had only received permission for the journey from his other wife, Sarah, on condition that he would not linger there, but return immediately.




    The third time Abraham came to Mecca he performed the first Hajj (pilgrimage) and called all people to pilgrimage; all those who heard accepted the call and joined him. The first pilgrims were the tribe of Jurhum, who all accepted Islam. They were followed by the Amalica.[14]




    The firstborn of Prophet Abraham was Ishmael, the son of Hagar. When Ishmael was born Prophet Abraham was 90 years old. According to one tradition, 30 years later Isaac was born. When Sarah died, he married a woman named Kantura from the tribe of Canaan. He had 4 children with her. His fourth marriage produced seven more children. Thus, Prophet Abraham fathered 13 children. This tradition even mentions the names of all the children.[15] In Tabari’s narration, Kantura had 6 children by Abraham, and the fourth wife Hajur had 5 sons.[16] According to this tradition all 13 children were sons.




    At this point it would be helpful to explain when Prophet Abraham given his wealth. Based on some Qur’anic verses, Islamic scholars agree that his wealth and property were awarded after Prophet Abraham had passed many difficult tests and trials, such as breaking the idols and being asked to sacrifice his son. Likewise, some scholars approach this verse with a similar interpretation:




    Do you not consider he who remonstrated with Abraham about his Lord (in defiance of Him) because of the kingdom God has granted him? (Baqara 2:258)




    They take the pronoun “him” in this verse to refer to Abraham, meaning, “Are you not aware of that king who argued with Abraham about his Sustainer (out of jealousy), simply because God has granted (Abraham) wealth (or power)?” From this interpretation it is understood that Abraham became the owner of wealth and property after the incident of the fire and his emigration. The fact that when he invited people to the hajj, it was so easily accepted by the Jurhums first, then the Amalicas, and then all the people who had heard might serve as a proof that he became wealthy and powerful later on. In addition, his having enough wealth to free 300 slaves at once when prophethood was given to him, and in particular his cooperation in the struggle against polytheism with those freedmen who had surrendered themselves to God and accepted his mission all strengthen the likelihood that he received the prophethood after his emigration and struggles with Nimrod mentioned in the verse. God knows best.




    As there was no one to be found who believed in Prophet Abraham at the time of the fire incident, it is highly unlikely that he commanded any wealth at that time. It seems more likely that Abraham, who was 37 at the time of emigration and who died at age 200, led the campaign to weaken and remove Nimrod in his later years. But this does not mean this struggle had not existed from the beginning. Also, by “struggle against Nimrod” I do not intend to refer only to that meeting mentioned in the Qur’an, which seems likely to have happened before the emigration.




    THE STAGES OF HIS LIFE




    I will give some figures and information regarding the stages of Prophet Abraham’s life according to various traditions; however, I should remind readers that there is no reliable evidence for the accuracy of this information.




    

      	Prophet Abraham was the son of Tarah, and was the forefather of Prophet Noah, who sprang from his line 10 generations later.[17]





      	When he was contemplating the stars, Abraham was 15 months of age.[18]





      	His disagreement with his tribe and his inviting them to the right path probably happened after he reached puberty. When news of this came to Nimrod he threw Abraham in jail for 7 years.[19]





      	When he was thrown into the fire he was 16 years old.[20]





      	He was 37 when he made his emigration.[21]





      	When Sarah conceived Isaac she was 90, and Prophet Abraham was 120.[22]





      	According to those who claim that the son who was to be sacrificed was Isaac, the order to sacrifice him came in Damascus, 2 miles from Kudus. According to those who say it was Ishmael, the order came in Mecca.[23]





      	According to Tabari’s narrations, which contain conflicting information, the son who was to be sacrificed was Isaac, not Ishmael, and he was 16 at the time. His mother, on hearing the news, spent 2 days sick in bed, and died of grief on the third. The same source says Sarah was 127 years old at the time of her death.[24]





      	After spreading his religion in the areas of Palestine and the Hijaz, Prophet Abraham returned to Damascus, and died there at 200 years of age.[25]



    




    AN UNCERTAINTY AND AN APPROXIMATION




    In telling the story of Prophet Abraham’s life, there are some points which have remained unknown to date. One of these is when Prophet Abraham had his argument with Nimrod.




    First I should say that Nimrod’s name does not appear in the Qur’an. However, scholars and historians agree that the king with whom Prophet Abraham argued about God was Nimrod. Although there is no disagreement about this, the question remains whether the incident occurred before or after the fire incident.[26]




    The verse which refers to the breaking of the idols shows that Abraham was not well known until he was about to break the idols: Some said: “We heard a young man speak against them, who is called Abraham” (Anbiya 21:60). Therefore it is less likely that his argument with Nimrod was before this. Even the fact that due to his father Azar’s closeness to Nimrod no one was able to harass Abraham until that time makes it seem that he had a life of comfort and freedom until this incident. But it could be that Nimrod took interest in Abraham after hearing complaints about the breaking of the idols, and then after losing the argument threw him into jail, and seeing finally that jail did not change Abraham’s mind, ordered the execution by fire.




    There is another interpretation—put forward by a minority of scholars—which supports the theory that the argument came before the fire incident. According to this view, the following verse refers to Abraham with the word “kingdom”:




    Do you not consider he who remonstrated with Abraham about his Lord (in defiance of Him) because of the kingdom God has granted him? (Baqara 2:258)




    In this version, then, Nimrod suggested the debate out of self-confidence, wanting to save his authority by defeating Abraham in public, thereby diminishing Abraham’s growing influence. But besides the fact that the majority reject this, another detail about the fire incident weakens this theory. That detail is that when he was thrown into the fire he was the only one with faith, and as of yet had no following.[27]




    Thus, since no believers in Prophet Abraham could be found, there must have been no “kingdom” that would threaten Nimrod’s throne. Therefore the authority/kingdom mentioned in the verse must be Nimrod’s. If we keep in mind that according to what is said by Almighty God in the Qur’an, all things, all blessings and difficulties—whether given to good people or evil, to Nimrod or to Abraham—come with the permission and knowledge of the Creator of all, then it is reasonable that to think that Nimrod’s kingship could be referred to as “God-given.”




    In this case, according to some scholars, “Nimrod had become arrogant with the power that was given him by God, and had gone beyond his limits. He called Abraham in order to question and defeat him, and had the dispute which is summarized in the Qur’an; but when he could not silence Abraham he followed in the footsteps of all those throughout history who have been exposed by the light of the truth; he used force, throwing him into prison.”




    If this incarceration really happened (it is not mentioned in the Qur’an), it seems more likely that it happened before the incident of the fire. Nevertheless, the “death by fire” was a punishment related to the breaking of the idols. In this case, since the prison episode is not mentioned in the Qur’an, it is possible to say that after the breaking of the idols the decision for execution by fire was made, yet in order to make this a glorious celebration, a period of time was set for the preparations, and meanwhile Prophet Abraham was kept in jail. Moreover, since many small incidents from Prophet Abraham’s life are not mentioned in the Qur’an, it is reasonable that this incarceration could have been left out because of its relative unimportance in comparison to the attempted execution and resulting emigration. The dispute between Abraham and Nimrod is given as follows:




    Do you not consider he who remonstrated with Abraham about his Lord (in defiance of Him) because of the kingdom God has granted him? When Abraham declared, “My Lord is He Who gives life and He who causes death,” he retorted: “I also give life and cause death.” Abraham said: “Surely God causes the Sun to rise in the East, now you cause it to rise in the West.




    The verse describes the defeated party:




    Thus was the unbeliever utterly confounded. God guides not such people of wrongdoers (to attain their goals). (Baqara 2:258)




    In this way this verse is an example of the struggle against powerful rulers. Other examples could be given. This meeting and others like it most probably happened in public with witnesses.




    This verse carries an Abrahamic message: those who pit themselves against the truth will eventually lose.




    HIS DEATH




    Prophet Abraham’s death also holds meaningful messages and serves as an example. He had grown old, but he did not want to die because of his great love for conveying his message and his desire to continue to worship and work for his mission. He raised his hands in prayer and pleaded with full sincerity and loyalty:




    “Oh my Lord, until I ask to die, please do not take my soul!” But God has His own law: “Every living being will taste death.” And so even the friend of the Most Merciful had to taste of it.




    But, as God accepted Abraham’s prayer, it happened in the way Abraham desired. God convinced him by showing him the inevitable consequences of age, thus, one day, Abraham saw a lonely old man wandering in the quiet places outside the city. He sent the man a donkey and brought him to his home. He prepared a large meal and set it before him. The old man was happy and very grateful.




    But the man was living his last days, and his mind was coming and going. He was so disabled that when he tried to bring a bite to his mouth, it went instead to his ears and eyes before he finally managed to locate his mouth. Yet when he got the food into his stomach he was unable to digest it before it exited his body.




    Prophet Abraham was shocked to see the man’s situation. He asked:




    “Why are you thus, my dear guest?” The weak man sighed,




    “Oh, old age! Oh, Abraham!” and complained about his aged weakness. Suddenly the Friend of God, remembering his own age, whispered, “How old are you?”




    When he answered, Prophet Abraham felt even more distressed, as they were only two years apart. Not wanting to find himself in a similar situation, which he now realized could happen in just two years, he said trembling,




    “I am only two years younger than you; will I be like this when I reach your age?”




    “Yes, certainly! How can you doubt it?” the old man responded.




    With this answer death seemed very desirable to Prophet Abraham and he made supplication to his Beloved Friend:




    “Oh my Lord! Take my spirit before I fall into this condition; take me to Your presence!”




    His prayer was accepted. The old man changed his shape, and took Prophet Abraham’s soul. The decrepit person had actually been the Angel of Death sent with this purpose.[28]




    

      

        [1]See Mu‘jam al-Buldan 5,402; Elmalili, Tafsir 3,1965; Tumer, “Azer”, DIA 4,316-317; Ibn Sa‘d, Tabaqat 1,46; Tabari, History 1,233, 256, 310, Ibn al-Asir al-Kamil 1, 94.


      




      

        [2] According to Tabari (one of the four main hadith collections), the city was named after its founder Haran, who was Prophet Abraham’s brother and the father of Prophet Lot.


      




      

        [3] Tabari, History 1,233 ; Ibn Sa‘d, Tabaqat 1,46.


      




      

        [4] Wensinck, Islam Ansiklopedisi (Encyclopedia of Islam), “Ibrahim,” M.E.B. (Ministry of Education Publication), Istanbul: 1950, Vol. 5, p. 878.


      




      

        [5] Regarding the numbers found in Islamic sources for the age of the creation and the world, Ibn Hazin writes, “When it comes to the dispute on the matter of time, Jews say the world is some 4,000 years old. Christians estimate it to be 5,000 years old. For Muslims, no exact known date exists. Those who say it is 7,000, or more or less, are mistaken. There has never been any authentic tradition from Prophet Muhammad on this issue. On the contrary, there is a hadith acknowledging the dispute. Thus we can say confidently, “only God knows the age of the Earth.” Indeed, in one verse Almighty God says, “I did not make them witness the creation of the Heavens and the Earth, nor of the creation of their own selves. . . ” (Kahf 18:51) (Ibn Hazin, al-Fasl Fi’l-Milal 2,105-106. Ibn Kathir also states that there is no authentic tradition regarding the time when the Last Day will occur. (an-Nihaya fi’l-Fitan, 1,15).


      




      

        [6] Ibn Sa‘d, Tabaqat, 1, 53.


      




      

        [7] The verse Al Imran 3:67 confirms that Abraham never worshipped idols: He (Abraham) was never of those who associate partners with God.


      




      

        [8] Ibn al-Athir, al-Kamil 1, 94-95.


      




      

        [9] Elmalili Hamdi Yazir, Tafsir 3, 1962-1963.


      




      

        [10] This place was called Sab, meaning seven, because there were seven wells. (Mu’jam al-Buldan 3,185)


      




      

        [11] Ibn al Athir, al-Kamil, 1,102, Tabari, 1,24


      




      

        [12] Ibid


      




      

        [13] Ibn Sa’d 1, 46-47. See Tabari, History 1,310-311.


      




      

        [14] Ibid. 1,48


      




      

        [15] Ibid


      




      

        [16] Tabari, 1,311.


      




      

        [17] Ibn al-Athir, al-Kamil, 1, 94.


      




      

        [18] Ibid. l, 95.


      




      

        [19] Tabari 1, 310.


      




      

        [20] Ibid 1, 311.


      




      

        [21] Ibid.1, 311.


      




      

        [22] Ibid. 1, 249.


      




      

        [23] Ibn al-Athir, ibid., 1, 111.


      




      

        [24] Sarah’s dying of grief gives a picture that is completely opposed to that related in the main body of narrations, in which Ishmael’s mother Hagar, like her son and husband, is totally accepting of God’s will. Tabari, 1, 249, Ibn al-Athir 1, 123. In a narration of Ibn al-Athir, Sarah was 70 at this time. However, in the Qur’an her reaction to the annunciation of the birth of Prophet Isaac, “Being withered up, how can I conceive?” increases the likelihood that she was 90. I would like to draw attention to a conflict in this version. It says that Sarah, who was pregnant with Isaac at the age of 90, died of grief at 127 on hearing that he would be sacrificed. This would make Isaac 36, but the same tradition says he was 16. In the other version where Ishmael was to be sacrificed, Hagar accepted this news with great submission to God. In addition, based on authentic hadith, Hagar died not at the time of the near-sacrifice, but after the marriage of Ishmael.


      




      

        [25] Ibn Sa’d, 1,48.


      




      

        [26] Razi, Tafsir, 7,23.


      




      

        [27] Razi, Tafsir, 22,187.


      




      

        [28] Tabari, 1, 312.


      


    



OEBPS/Images/light_logo_fmt.jpeg





OEBPS/Images/the_Message_of_ABRAHAM_fmt.jpeg
THE MESSAGE OF

ABRAHAM

His Life, Virtues,

and Mission

IFBRAHIM CANAN





OEBPS/Images/cover.jpeg
THE MESSESSE O I

ABRAHAM

His Life, Virtues,
and Mission

4

[IBRAHIM CANAN





OEBPS/Misc/iTunesMetadata.plist
artistNameİbrahim Cananbook-infocover-image-hash44616CE7108D35511F40F9EEB4EAC841cover-image-pathcover.jpegpackage-file-hashF3CBF734962AB4F7C3B754D69A353C3Apublisher-unique-id3b1399e2-d53f-4a0e-8a89-0e29894cb1a8unique-id-8773184214745674059genreIslamitemNameThe Message of AbrahamplaylistNameThe Message of AbrahamreleaseDate2011-12-19T22:00:00+00:00sort-artistCanan, İbrahimsort-artist-status3

