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				Preface

				Progenitor of the “service of belief and the Qur’an” movement, Bediüzzaman Said Nursi is arguably the most influential, if woefully under-researched, Muslim thinker of the twentieth century. While the “service of belief and the Qur’an” movement, a faith-based movement consisting of millions of followers worldwide, does not—strictly speaking—fulfill the definitional criteria of a New Religious Movement, it stands out from other contemporary Muslim religious and ideological groupings not only for its uncompromising focus on the renewal of individual rather than collective faith, but also for its eschewal of any kind of religiously-legitimized violence or militancy for the sake of politico-ideological ends. 

				Although often stereotyped as the pioneer of reform of an Islam declining under the pressures inflicted on it by the Kemalist secularization policy of the Turkish state, almost half a century after his death, Nursi continues to defy any attempts to locate him precisely within the generally accepted milieu of “Muslim scholars.” While his magnum opus, the Risale-i Nur, is for all intents and purposes a commentary on the Qur’an, it is not a work of exegesis in the technical sense of the word, although he was clearly an accomplished exegete. And while Nursi was well-versed in the principles of scholastic theology (kalām), devoting the lion’s share of the Risale to what he claims are rational proofs for the unity (tawhīd) of God, it is not a work of traditional theology either.

				In fact, on one level, the Risale is as resistant to compartmentalization as the Qur’an itself, which it claims to mirror and to elucidate. And if, as Nursi often asserts, the aim of the Qur’an is to guide man to belief, then the teachings of the Risale should be seen as consonant with that aim.

				The three supreme matters in the worlds of humanity and Islam are belief, the Shari’a, and life. Since the truths of belief are the greatest of these, the Risale-i Nur’s select and loyal students avoid politics with abhorrence so that they should not be made the tool to other currents and subject to other forces, and those diamond-like Qur’anic truths not reduced to fragments of glass in the view of those who sell or exploit religion for the world, and so that they can carry out to the letter the duty of saving belief, the greatest duty.

				Dr Colin Turner, University of Durham

			

		

	
		
			
				

				Part One
The Old Said (1877–1925) (The Life of Said Nursi Prior to the “New Said”)

				Family Background

				Said Nursi’s birth came at a time when great changes were beginning to be seen everywhere, particularly in the Islamic world. He came into this world in the village of Nurs in the historical city of Bitlis in eastern Anatolia. With regard to lineage, he did not belong to one of the well-known families. However, according to traditions traced to the surrounding area, one day a famous personage from Cizre sent two great scholars from his town to educate and edify the people of the village of Nurs and the city of Bitlis. The two brothers came to the village and set up a mosque and a religious school for the youth and children of the area. Nurs thus became a center of knowledge and wisdom.

				These same sources state that Said shared the same lineage as these two scholars through the blood line of Mirza Reşan, Mirza Halid, Hızır, Ali, and Sofi Mirza. Said’s grandfather had five children, Hacı Mahme, Kulis, Fatma, and Mirza.1 

				The dates of birth and death of his mother and father are uncertain. His mother Nuriye Hanım, who was popularly called “Nure”, was the daughter of Molla Tahir, from the village of Bilkan, some three hours to the north of Nurs. She died in the first days of World War I. No further information is known about her family. Said’s father Sofi Mirza died in 1920. He was known by his people as “Sofi Mirzo,” or “Sofi Mirze,” as is written on his tomb.2 Said was born into this family in 1877.

				Childhood

				Said’s childhood was spent with his family. In his childhood days, the seeds of his mighty potential were already germinating and would soon burst into view. 

				His father Sofi Mirza was a follower of Sıbgatullah Efendi, who was known as the Ghawth (spiritual savior) of Hizan in Bitlis. One day he set out to visit the teacher. At that same hour, the Ghawth was engaged in a discussion session with his students. They did not want to let him in, but he insisted and entered the room. The Ghawth showed much respect to this unexpected guest. After Sofi Mirza left, the students remarked that they were surprised by the attentive courtesy of the Ghawth to an ordinary man. He answered his students with the following words: “Gentlemen, such a great person will come from that man’s lineage that a hundred saints cannot equal his spiritual rank!”

				According to a second story illustrating the same point, in the city of Isparta in western Turkey where Bediüzzaman Said Nursi would come to visit about 48 years later, there was a saintly scholar named Osman Halidi of Beşkaza. Before this man died—in the same year Bediüzzaman was born—he said to his children and all those close to him: 

				A mujaddid (Reviver of Faith) is coming. He has been born this very year.” He added, “One of my four sons will meet this coming champion and kiss his hand (as a sign of respect).” After many years had passed, when Bediüzzaman came to Isparta, Osman Halidi’s last son alive, Ahmed, met Bediüzzaman and, declaring his father’s prediction realized, kissed his hand out of respect. This episode was well known to many persons living in Isparta at the time and was recorded as “the glad tiding of Osman Halidi and the bequest to his children.3

				Said Nursi describes his young days thus:

				As for my hometown Nurs, both my old students and my fellow people of Nurs know that our village loved to brag of itself in order to appear extraordinary and courageous; it was as if they wanted to adopt the manner of a hero who conquered a large city. Now I know with certainty that those ingenious people will be honored with the great light of Risale-i Nur (The Epistles of Light); to make the village of Nurs, in an unheard of township and an unheard of province, known as an important place (to “put it on the map”), before the Risale-i-Nur came into being, they discerned that blessing from God and showed their thankfulness in their praiseworthy large-hearted manner.

				Little Said’s excellent moral character, like that of his siblings, caught everyone’s attention. Sheikh Seyyid Hüseyin Arvasi, who was highly venerated by the little boy’s parents, inquired of his mother Nuriye, “What is it in your training and upbringing that makes all your children so astute?” The venerable woman answered, “In all my life, excepting the times (of the month) when women are excused, I have never missed my tahajjud (supererogatory night) prayers, and I never nursed my children without doing ablutions first.”4

				Bediüzzaman acknowledged that the training of his mother was the seed of his entire eighty years of life: 

				Indeed, a person’s very first expert teacher and influential figure is his mother. I have always felt the absolute truth of this in my own life and I will say it again: 

				Although in my eighty years of life I have studied under eighty thousand scholars, I am certain that the most essential, unshakeable lessons, the ones that return to me constantly fresh, are the lessons both practical and inspirational that I learned from my departed mother. For those are the lessons that, like seeds, were planted during her tenure of authority and have become part of my very nature, almost part of my physical body. It is likewise clear to me that my further education was built on this essential foundation. Without a shadow of a doubt, of the four cornerstones of my career and calling, the most fundamental—to be compassionate and, as in the greatest truth of the Risale-i-Nur, to feel mercy and pity—came to me from my mother’s compassionate actions, example, and lessons.5

				When Said was still small, he began to develop feelings that distinguished him from his family and everyone around him: 

				When I was eight or nine years old, as was the custom, they invoked the leader of the Naqshi order located in our region, a man known as “the Ghawth of Hizan,” famous for his fasting. Against all the expectations of my relatives, however, I invoked not the Ghawth of Hizan, but the great Ghawth, Abd al-Qadr al-Jilani. From my childhood, whenever I lost so much as a walnut, I said, “Oh Sheikh! I will pray for you, and you pray that I shall find what I lost.” It is surprising, but I am certain, a thousand times the saintly sheikh’s supplications on my behalf have come to my aid.6

				Education

				A) The First Schooling

				During his years at home with his parents, his older brother Molla Abdullah was attending school. The good characteristics his brother was developing through his studies did not escape the attention of young Said. Because of this, he decided to go to school. He went to the school of a scholar, Molla Mehmed Emin, in the village of Tağ near İsparit in Bitlis. But, unable to stand a minor comment said to him in a commanding tone, he left that school and returned to his village Nurs. Upset that he did not find another school in Nurs, he took lessons from his older brother who would come to the house once a week. Some time later he went to the region of Pirmis and then on to the plateau of Hizan Sheikh. Here too his impatience for tyranny led him to fight with four students. These four always joined forces to assault him. One day he paid a visit to Sheikh Seyyid Nur Muhammed. In order not to appear weak by directly complaining about them, he said:

				“Dear sheikh, please tell them that when they fight with me, they should come two by two instead of four at once.”

				Seyyid Nur Muhammed was pleased at the bravery of young Said and said: “You are my student; no one shall be allowed to bother you.”

				After this incident he became known as the “student of the sheikh.” After staying here for a while, he went to Nurşin village with his brother Molla Abdullah.

				The way schools were established in East Anatolia was thus: a scholar who had successfully completed his education would go to a village and open a school for God’s sake; if the students were needy, their requirements would be provided either by the scholar or by the townspeople, and he would give classes without charge. Even in his student days Said never accepted under any circumstances the financial assistance of his town, in the forms of alms, any other kind of charity, support, or scholarships.

				One day his student friends went to collect alms. Said refused to go with them. The villagers, overcome and impressed by his content heart, voluntarily decided to raise funds on his behalf. However, when they tried to give him a sum of money they had collected among themselves, Said thanked them, but did not accept it. The village people gave the money to his brother Abdullah, pressing him to make Said accept it. The brothers bantered back and forth about the money. Said said,

				“Brother, buy me a rifle with the money.”

				Abdullah replied, “Absolutely not.”

				“Then buy a pistol.”

				“Not a chance.”

				Said, smiling, asked,

				“Then buy me a knife.”

				The older brother returned the smile:

				“That won’t do! But I will buy you some grapes, so that we can end this sweetly.”7 

				After living for a time in Nurşin, he left student life and returned to his father’s side, staying at home until the springtime. During this time he had a dream:

				Judgment Day arrived, and all creatures in the universe were resurrected. Wanting to find a way to see Prophet Muhammad, peace and blessings be upon him, he remembered the Bridge of Sirat.8 He knew that every person had to pass the bridge, so he stood at its entrance. He saw all the great prophets one by one, and when the Prophet finally passed, Said asked the Prophet to be blessed with knowledge.

				The Messenger of God gave him the good news that he would be blessed with the wisdom of the Qur’an, with one condition: he must not interrogate the Muslim community (umma). Said awoke with great excitement.

				The joy given to him by this dream awoke in young Said an overflowing love for study. He took his father’s leave and traveled to Arvas in Van in order to complete his education. The famous master teacher there, Molla Mehmed Emin, took himself rather seriously and did not deign to teach the students himself, instead assigning the duty of teaching to one of the students. One day this esteemed teacher was giving a lecture in the mosque when he made an incorrect statement. Said interrupted him:

				 “Sir, that is not correct!” He reminded the scholar that he had not condescended to teach him, and then left the mosque. With the goal of finding himself a suitable school, he went to the establishment of the well-known “Mir Hasan Veli” in the Bahçesaray district of Van. Yet when he saw that at this school the lower level or newer students were not regarded, he transferred to Vestan (now Gevaş), and from there moved again to Bayezid in Erzurum.

				Here Said began his true education. Until this time he had studied Arabic (sarf and nahw) but only until the book Izhar. In Bayezid under the guidance of the Sheikh Muhammed Celali, his study began in earnest and lasted three months. But it was quite unique. He began from Molla Jami and studied all of the books that should be studied at the traditional madrasa (medrese) education. He accomplished this by concentrating on the most significant one or two lessons, no more than ten, in each book. When his teacher Muhammed Celali asked him why he did this, Said responded:

				I am not capable of reading and understanding this many books. But these books are like a jewelry box, whose key is with you. I request only that you show me what is hidden inside them. I should understand first why these books are important, and later I will return to those that I need.

				The inventiveness and capacity for renewal in his character became evident. He could not accept the accustomed traditional commentaries and interpretations studied at madrasa education. In this way, he completely mastered in three months the religious and scientific knowledge usually taught in twenty years.

				Upon seeing this, his teachers asked him, “What area do you like most?”

				He answered, “I cannot separate these fields of knowledge. Either I know all of them or I know none of them.”

				Thus he began to teach himself. In the space of 24 hours, neglecting completely the normal daily life, he would read and absorb 200 page works such as Jam al-Jawami, Sayyid Sharif al-Jurjani’s Sharh al-Mawaqif, and Ibn al-Hajar. He continued this spiritual plane of existence until finally he was able to answer authoritatively and immediately any question regarding any field of knowledge.9

				Said stayed one winter in the school of Sheikh Muhammed Celali, perfecting his knowledge of Arabic until he received the degree. Then he took to the road again, wearing nothing more than the simple garb of a poor wandering dervish.

				Thus he continued to pursue the path of knowledge and education, but in a different way. First of all, following the way of the Ishraqiyyun (Illuminist) school of philosophy, he concerned himself with eternal matters, eating very little and caring little for the world. The Ishraqiyun regime was designed to accustom the body, step by step, to surviving with less and less nourishment. He, however, did not follow this slower process, but plunged himself all at once into this asceticism. As the days passed, he began to grow thin. He was making do with one piece of bread every three days. Believing the Ishraqiyun principle that “abstemiousness serves to expand the mental capacities,” he tried to adopt their practices.

				Seeking to follow the rule “stay away from doubtful things” promoted by the great Imam al-Ghazzali in his book The Revival of Religious Sciences, Said even rejected bread for a time, living only on greens.

				Secondly, he spoke little. He would stay overnight in the tomb of Molla Ahmed Hani, where one would timidly enter even in the daytime. The people said of Bediüzzaman, “He is inspired by the spirituality of Ahmed Hani.” At this time, he was but 13 or 14 years old.

				Then he decided to go to Baghdad to visit some highly regarded scholars of Islam. With this intention, he came to Bitlis. There, he attended the classes of Molla Mehmed Emin for two days. The Sheikh recommended him to leave the dervish garb and wear the robes of a teacher. Said replied: “I have not yet reached adolescence, so how can I allow myself to be clothed in the dress of a respected teacher?” And, believing he could not be a teacher while still a youth, he did not accept the suggestion. 

				As he continued on his journey, he came to where his brother Abdullah was staying in Şirvan. On his shoulder was an animal skin and under his arm the prayer book Dalail al-Khairat.

				His brother, who was older and well regarded, belittled Said’s level of knowledge. He asked:

				“Since we last saw each other I finished Qazwini’s Sharh al-Shamsi. What are you reading?”

				“I have read eighty books.”

				“What do you mean?”

				“I finished all the books required for the madrasa degree and many others besides.”

				Abdullah was taken aback: “If so, shall I test you?”

				Said replied, “I am ready for whatever you ask!”

				Upon hearing this, Abdullah quizzed his brother. He was shocked at the vast knowledge Said had acquired. He took the boy who had been his own student eight months ago as his own teacher now, secretly meeting him to receive lessons in order to hide it from his students. Finally one day when Abdullah’s students saw him studying with Said through the keyhole, they were astonished. When they asked him about it, he put them off by saying, “I am giving him private lessons to avert the evil eye.”

				As the days passed Said became renowned among the local people, and wherever he went they said, “It is the blessed person Khidr walking among us; this youth is a holy man.” Said, to escape their admiring attentions, abandoned his style of clothing and disguised himself in traditional attire, putting on a jacket, dagger, pistol, and long boots.

				Bediüzzaman Said Nursi also recalls another memory from these days: “My older brother Abdullah was a disciple of Sheikh Ziyaeddin of Nurşin, a saintly person. In the Sufi tradition, it was acceptable for a student to develop an exaggerated love and positive opinion of the master. Because of this, my late brother said, ‘Sheikh Ziyaeddin knows all disciplines. He has knowledge of everything that happens.’ He tried to get me to join them by telling me how high and holy a saint this man was.”

				I said to my brother, “You are exaggerating. If I saw him, I could silence him in an argument on many fronts. Yet in truth, you don’t really love him the way I do. You love the “Ziyaeddin” you have dreamed up, who supposedly knows all disciplines in the universe; you love and respect this title and station you assign to him. If the veil of this world were to part and the Unseen be revealed, this affection of yours would be lost completely or only a fraction of it would remain after seeing the truth. But I love and esteem that holy person because he is within the circle of the followers of the Prophet, and he is a respectable, effective, and genuine leader, in service of the Truth and the people of faith.”

				B)	Receiving the Title ‘Bediüzzaman’—Wonder of the Age

				After he had stayed with his brother Abdullah for some time, Said went to the school of Molla Fethullah Efendi in Siirt. That teacher said to Said playfully:

				“Last year you were reading Suyuti’s book; so this year what are you reading the book of Molla Jami?” 

				“Yes,” he said, “I have finished Jami.”

				Molla Fethullah continued to list books, but every book he mentioned received the same answer: “I have finished it.” Finally he asked in astonishment: “You were like a madman last year; are you still mad this year?”

				Said replied:

				“In order to save himself, a person may hide the truth from another. But to a master esteemed even more than a father, nothing but the truth can be spoken. If you command it, I will take a test on the books you have mentioned.”

				Whatever book Molla Fethullah questioned him on, he answered perfectly.

				Molla Fethullah said, “All right, you have excellent understanding, but how is your memorization? Can you repeat some lines from Maqamat-i Hariri after reading them only twice?” and he held out the book.

				Said chose a whole page, looked at it one time, memorized it, and repeated it at once.

				Molla Fethullah was shocked at this, saying, “It is truly rare to find in one person such intellect combined with such a capacious memory!”

				When Molla Ali al-Suran, who had been the teacher of Said’s teacher before, overheard this exchange, he began to take lessons from Said.

				While Said was in the school of Molla Fethullah, he memorized the whole of Tajuddin as-Subki’s book Jam’ul-Jawami after studying it one or two hours per day for one week. Molla Fethullah wrote on the cover of the book: “He (Said) memorized this entire book in one week.”

				News of this spread throughout Siirt, and Molla Fethullah said to the scholars, “A young looking student came to my school. He answered my every question without hesitation. I am astounded by the exceeding wisdom and knowledge he has attained at such a tender age!”10

				It was upon completing an examination given to him by the scholars of Siirt that Said received the title “Bediüzzaman”—Wonder of the Age. Fifty five years later, he wrote about this in a letter:

				My inquisitive brother Refet requests information regarding the duty and work of Bediüzzaman al-Hamadani from the tenth century. I know only that this person possessed a perfect intellect and amazing memory. Fifty years ago, comparing me to that great man, Molla Fethullah gave me the same name.

				Therefore it was Fethullah Efendi of Siirt who first gave him the title “Bediüzzaman.” And thus Bediüzzaman’s three month period of study in East Bayezid came to a close.

				C) Textbooks

				When Bediüzzaman was 13 or 14 years old, the books he studied in the space of the three winter months made up the entire curriculum of the madrasa, which would normally take years to study. Including explanations and commentaries, there were more than a hundred books in the madrasa syllabus.11 The way Bediüzzaman studied these books was one of the most important incidents in his life. According to the method followed at the time, the students would study each book in turn, word by word from beginning to end, so that it took fifteen to twenty years to cover only the books about grammar and method. This type of education clearly could not fill the needs of the Islamic world, which was falling behind other civilizations both materially and spiritually. Bediüzzaman’s approach, on the other hand, relied on the teacher only for the “keys” or main ideas of each book, learned in a few lessons; what remained, he mastered through his own effort. Thus, learning became rapid and also encouraged the student to develop self-reliance. In fact, this is the objective underlying our modern educational systems. It is important to emphasize his reform and renewal of the school system while he was still a child, since it was one of the first signs of the revitalization that would be so central to all his efforts throughout his life. This amazing episode also signified the first ripple of the wide-reaching effects he would have in the future, when he was entrusted with bringing a shining new age.

				While Bediüzzaman was in Siirt, the knowledge and virtue he displayed at an age that could still be called a child opened the door for jealous antagonism from some scholars and students whom he outshone. Since they could not best him intellectually, a group of young inexperienced students began to try to overpower him physically. When the townspeople heard about the fighting, they ran to the school and saved him, putting him in a room. But Bediüzzaman, who did not want the people to intervene, left the room and told them “even if his enemies killed him, the business of the scholars is no business of ignorant people.” To end the fight he said to one of the students: “Kill me, but at least preserve the dignity of knowledge!” and turned his cheek to them. This sincere act and the respect he showed for knowledge was effective. The students dispersed.

				When the governor of Siirt sent the military police to take Bediüzzaman into protection, proclaiming that he would exile all students involved with this matter, he sent them back, saying: “We are students; we may fight and make peace amongst ourselves. But it is not proper for anyone outside our circle to get involved.” He told them he would not be coming with them and the fault was his, so they departed.

				Leaving Siirt, Said went again to Şirvan near Bitlis. Among the students, he had won admiration and also awakened enmity. Particularly, there were some purported teachers who, having lost intellectual debates with him, tried everything in their power to belittle him in the eyes of the people. One day, Said somehow missed his morning prayer. These adversaries began to spread rumors about him in the town, saying, “Said has abandoned his prayers.” He was asked, “Why are they saying this?” He answered:

				Yes, a groundless rumor could not so easily spread among scholars. The fault is mine. Last night I did not complete reading my habitual prayers and as a punishment, today I am made the object of public blame. There is a grain of truth in what the people are saying, although they did not understand the circumstance and thus mislabeled it.

				Said went from Şirvan to Tillo, near Siirt. He shut himself up in a famous small-domed shrine. There he memorized the voluminous Arabic lexicon, the Qamusu’l-Ukyanus, as far as the fourteenth letter of the alphabet, Sin. When asked why he had chosen to memorize Qamus, he said, “Qamus writes how many meanings each word has; in contrast, I wish to prepare a dictionary that shows how many words there are for each meaning.”

				His younger brother Mehmet brought food to the shrine for him. He gave the crumbs from the food to the ants living around this single-domed building.

				He was asked, “Why do you give the crumbs to the ants?”

				He said, “I want to help them as a reward for their pro-republic behavior, since I see that they have loyalty to the society, division of labor, and consciousness of duty.” 

				Youth 

				A) Journey to Cizre

				While Said was in the town of Tillo in Siirt, he saw Sheikh Abdul Qadr al-Jilani in a dream one night. The Sheikh asked him to go to the chief of the Miran tribe, Mustafa Pasha, and call him to the Straight Path; if the tyrant refused to stop his oppression and begin performing the daily prayers, he was to kill him.

				Upon waking from the dream, Said went directly to Mustafa Pasha in Cizre to invite him to Islam. The pasha, who did not like learned men and scholars, asked Said why he had come. Said, who never in his life knew the meaning of fear, declared: 

				“I have come to bring you guidance. Either give up your tyranny and observe the prayers, or I will surely kill you!” The men around the pasha, who bristled at Said’s daring behavior, calmed him down. 

				Mustafa Pasha, looking for a way out, contrived a debate between Said and the scholars of Cizre. He said that if they lost, he would take Said’s advice. Said answered every one of the teachers’ questions correctly, up to the fortieth question. Then he gave an erroneous response, but the audience was too distracted to notice it. At the end of the contest, he remembered this wrong answer and corrected himself.

				At this, they said, “Now you have truly overcome us!”

				Although Mustafa Pasha, for a time, ceased oppression and began to pray, this would not last long. Soon he renewed his violent fury. At this point the Pasha’s son Abdülkerim, who had become fond of Said, entreated him to leave, and he did.12

				From Cizre, Said came to Mardin on foot and met two students. One of these was a follower of Jamal al-Din Afghani and the other was a member of the Sunusi order. They were instrumental in Said’s learning the principles of both the Sunusi order and Afghani’s thought.

				While in Mardin, he had an opportunity to exchange ideas with the few liberation sympathizers in the vicinity. The current governor of Mardin, Nadir Bey, became uncomfortable with his fearless, bold actions. Finally, he was taken to Bitlis escorted by two soldiers.

				On the journey, the prayer time came. He asked the soldiers to take off his handcuffs so that he could perform the prayers. His request was denied. Bediüzzaman undid the handcuffs as if they were not locked at all. On witnessing this, the soldiers apologized to him in their astonishment: “Until now we were your guards; after this we will be your servants!” Later on, when he was mentioned of this incident, Bediüzzaman replied: “I don’t know either, but it must be a blessing for the sake of prayer.”

				During his time in Bitlis, he got word that some government officials were drinking alcohol with Governor Ömer Pasha. Said went to the assembly of drinkers, saying, “I cannot accept such doings by a man who supposedly represents the government of a pious town like Bitlis!” He began by reading a hadith the Prophet about the evils of alcohol. With his hand on the pistol at his side, he scolded them harshly. But since the governor was an exceptionally mature and patriotic man, he did not say a word. As Said left, the governor’s aide said to him: 

				“What are you doing? What you have said is enough to warrant your execution!”

				Young Said replied, “I had not thought of execution. I supposed I would be jailed or exiled. But no matter; it is worth my death to stamp out this illicit activity.”

				Two hours after the incident, the governor called for him. He greeted Said with respect, even reverently kissing his hand. With good grace he said:

				“Everyone has a master teacher; you are mine!”

				Governor Ömer Pasha, who had likely heard of Said’s fearless reputation before this incident, was now even more impressed with his bravery. He took him as a guest to his home, allocated a room for him, and said, “You will stay in this room and increase your knowledge!” In the governor’s house, young Said continued his memorization of his textbooks, whose contents he was already familiar with.

				The governor’s wife was dead; he lived with his six young daughters. One of the girls tried to enter Said’s room for some reason. Said’s natural temperament prompted him to tell the girl off and drive her harshly from the room. Then he slammed the door shut. Upset, the girl went away.

				At the same moment, someone who was jealous of Bediüzzaman whispered these words into the governor’s ear:

				“How can you leave Said alone in your house? Your daughters are young. You have no wife! Said is a robust young lad. How can you accept this?”

				In the evening when the governor returned home with a suspicious mind, the girl Said had rebuked came crying to him:

				“Father! That Said you left in the room is crazy. He scolds us and won’t let us in his room,” she complained.

				The governor, realizing that—quite the opposite of the evil suggestions—Said’s integrity of character made him honorable and chaste, got up and immediately went to Said’s room:

				“Everyone has a spiritual master. And you are mine!” He again kissed his hand with respect, and from then on increased his courtesy toward Said even more.

				B) The Last Lesson in Bitlis

				Bediüzzaman resolved to research the principles of every kind of science. Particularly aiming to counter all the doubts and suspicions being levelled at Islam, he spent two years studying and memorizing forty books, including the Matali and Mawaqif Qur’anic interpretations, commentaries and legal treatises, analysis of grammar, sentences and logic, and methodological and technical knowledge on these subjects. To remember all this material, he would recite from memory each day, cycling through the books every three months.

				During the same period, he also gained a deeply detailed knowledge of the Hanafi school of Islam and memorized Molla Hüsrev’s book Mirqat on that subject.

				Sometime during all this, he began to memorize the Qur’an by reading one or two juz (section of twenty pages) per day. But two thoughts made him stop halfway through:

				First, it could be disrespectful to read or recite the Qur’an too rapidly. The second thought that occurred to him was that it was more urgently important to commit to memory the truths and teachings of the Qur’an than its exact words.

				Thus his time in Bitlis was a busy one. One day, someone told Said a lie: that Muhammed Kufrevi, who was a famous sheikh in Bitlis, had cursed him. Said went to visit the man immediately, and the Sheikh received him courteously and then gave him the following teaching:

				Praise be to the God who created everything in its measure and set in motion all natural systems and cycles, who in His wisdom gave shape to everything. And peace, mercy, and blessings be on Muhammad, who occupied the center of the circle of prophethood; and peace be upon his Family and Companions, the examples of generosity and courage. As long as the stars circulate in the heavens and the clouds circulate in the skies, peace be upon all of them. 

				Later he said of this man, “It was the Blessed Sheikh Muhammed Kufrevi who gave me my last and most blessed lesson, and showed me deep affection far beyond my deserts.”13 Bediüzzaman lost this cherished teacher around the same time. One night, he saw the Sheikh in a dream. He addressed Said:

				“Said! Come and visit me; I am leaving,” he said. So the young man immediately went to the sheikh’s home. When he arrived he saw that the Sheikh was already gone, and then he woke up. He looked at the clock; it was late at night. He lay back down. In the morning, the sound of mourning and weeping came from the sheikh’s home. He had passed away late the previous night.

				When he was with Muhammed Kufrevi, Said had the opportunity to be taught by the great Sheikhs of eastern Anatolia, such as Seyyid Nur Muhammad, Sheikh Abdurrahman Tagi, and Sheikh Fehim Arvasi. Besides, he greatly loved the leading scholars such as Molla Fethullah, Sheikh Emin, and Sheikh Fethullah Efendis, who had taught him. 

				Van

				Because of his growing reputation, the Governor of Van, Hasan Pasha, invited Bediüzzaman to Van. Upon receiving the invitation he went, and he stayed there for fifteen years. He continued to learn the new sciences and also worked on reforms of the madrasas and among the tribes.

				In Van, he soon realized from his arguments with the governing officials, who had been educated in the sciences, that the traditional Islamic theology would not sufficiently deal with the doubts about Islam and Qur’anic knowledge that were being raised, and that study of modern science was also necessary. With renewed fervor, he took up the study of the sciences and in a short time learned the principles of history, geography, mathematics, geology, physics, chemistry, astronomy, and philosophy.

				When Governor Hasan Pasha left Van, Tahir Pasha, appointed in his place, was likewise utterly respectful to Bediüzzaman. Tahir Pasha followed the latest developments in Europe closely and opened his mansion for scientific discussions. These circumstances allowed Bediüzzaman to further his education and widen his vision.

				The Pasha, who read the works of the European scholars and philosophers, asked him difficult questions about science and philosophy. One day Said saw Tahir Pasha’s books and understood the source of his questions; in a short time he read the books, learnt their contents, and even memorized the important passages.

				During his time in Van, Bediüzzaman added fifty more textbooks to the forty textbooks he had quickly committed to memory in Bitlis (making the number he knew by heart ninety). Among these were philosophy, science, history, and literary books as well. This early period of his life, which showed on many occasions his extraordinary capabilities, was a preparation period for his divinely ordained destiny: a momentous achievement in his future. Indeed, a time would come when he would not be allowed to have a single book with him. This must have been the reason he was given such aptitude that he would have no need to carry books with him.

				While I was in Van as a youth, I stayed in a room set aside for me by Governor Tahir Pasha in his mansion. Every night, before going to sleep I would repeat texts I had memorized for two and a half hours. By the end of that time I knew by heart about ninety books. I went through the entire list reciting each book by heart once every three months. I thank God that all the knowledge I acquired became steps by which to ascend to the truths of the Qur’an. Then when I reached the truths of the Qur’an, I saw that each verse of the Qur’an encompasses the universe. No need then remained for any other book. I saw that the Qur’an suffices in itself.

				Tahir Pasha, passing by Bediüzzaman’s room at night, overheard him reciting the books he had memorized. He thought the young man was reciting prayers and invocations.

				A) Bediüzzaman’s First Educational Institute in Van

				Throughout the years in Van, Bediüzzaman was better known as Molla Said the Famous. In communities and villages in the surrounding area, he organized scholarly gatherings and debates on difficult topics. He also worked for reconciliation and resolution of longstanding enmity between tribes. He even managed to make peace between Şeker Ağa, leader of the Giravi of the Ertoşi tribe, and Mustafa Pasha, the chief of the Miran tribe, ending the continual hostilities between their men—something the government had been unable to do.

				On the day these two men were reconciled, Bediüzzaman asked Mustafa Pasha angrily, “Have you not repented and given up oppression yet?” 

				He responded meekly, “Whatever you say, I shall comply with your decision,” and confirmed his acceptance of peace.

				After the ceremony, Mustafa Pasha tried to give Bediüzzaman a sum of money and a gift of a horse. But Bediüzzaman rejected, saying, “Have you not heard that I have never accepted money from anyone? How then could I accept anything from a tyrant like you? Apparently you have already broken your intention. You will not reach Cizre alive!” And indeed, Mustafa Pasha died on the road on his way back to Cizre.

				During his fifteen years in Van, Bediüzzaman concerned himself with the deeper causes of the widespread ignorance and backwardness in the Islamic world. He believed that many of these problems had roots in the education system and therefore could be solved through education reform. Therefore he wanted to open in Bitlis and Van a school like al-Azhar University in Egypt, to be called Medresetü’z Zehra, where both religious sciences and modern sciences would be taught.

				He did a trial of this idea with the help of Hasan Pasha. Progressive teachers from the East and promising students were brought to the center of Van. Arrangements were made for their basic needs, such as beds and meal plans. Four students received scholarships, and the school was opened. Said himself taught them geometry, arithmetic, algebra, physics, history, and geography, as well as religious sciences. This went on for six or seven months. But soon some jealous teachers came out against it and put an end to the project.14

				One day while going to the school, which was in front of the Van Citadel, he had a strange accident. Years later he wrote of this incident: 

				Those of my old students who are still living know that in the years 1314–1316, the Van Citadel was a great monolith which stood like a mountain at the height of two minarets. We were going to a secret door, which was an ancient cave. Suddenly the shoes slid from my feet, both my feet flew out from under me, and I was certain that I was falling. Although there was nothing on which to support myself, I was hurled in a three meter arc into the door of the cave as though I had been standing on something broad. Apparently it was not the appointed hour for me or those with me; there can be no explanation but divine protection for how I was saved from death.15 

				The students who saw him fall heard only the exclamation, “Oh no! My mission!” Perhaps it was for the sake of this mission that God had saved him once again.

				B)A “Revolution of the Mind” and a New Direction

				The time Bediüzzaman spent in Van was very fruitful. Two unique events—a dream he had there and a particular piece of news he heard from Tahir Pasha—started a storm in his heart and sparked a revolution in his thought.

				He described the dream thus:

				Before World War I started, I saw myself in this true dream at the foot of the famous Mount Ararat. Suddenly the mountain exploded with terrible force. Enormous chunks of the mountain were thrown to every corner of the world. In the midst of the terror I looked and saw my late mother by my side. I said, “Mother, do not fear! This is God’s command. He is the all-Merciful and the all-Powerful.” Then a serious man appeared and said to me in a commanding voice: “Proclaim the miraculousness of the Qur’an.” I awoke and understood the meaning: A great explosion and change will occur. With this explosion, the ramparts around the Qur’an will be broken. The Qur’an will defend itself. It will be assaulted, and its miraculousness will be its steel armor. And I understood that although it is far beyond my ability to explain one aspect of the miraculous Qur’an, in that time I will be appointed to do so.

				Not long after this dream, Tahir Pasha showed him a story in the newspaper. It was a report of a speech made in the British House of Commons by William Gladstone, the Secretary for the Colonies. Holding up a Qur’an for his audience to see, Gladstone said: “So long as this Qur’an is in the hands of the Muslims, we cannot dominate them. We must either take it from them or make them lose their love of it.”

				This news had a profound impact on Bediüzzaman and provoked an overpowering response. On hearing it, the young man who possessed excellent character traits like courage, sincerity, kindness, and knowledge was filled with zeal. He declared, “I will demonstrate and prove to the world that the Light of the Qur’an will never go out nor be put out!” And he immediately began to work. He turned all his attention to proving the miraculousness of the Qur’an and silencing the unbelievers once and for all. This note he wrote shows how this was a turning point in his thoughts:

				After learning that Europe was plotting the “assassination” of the Qur’an, heeding the decree of the verse “…so turn away from them,” he had a revolution of the mind and a radical change in the direction of his interest. All the knowledge he had amassed had been steps leading him to understand the Qur’an’s meaning and the evidence for its truths. From this point on, this comprised his ultimate goal, the aim of all his intellectual energy, and the purpose of his life. He had found in the Qur’an a guide, mentor, and master teacher.

				Bediüzzaman’s FIrst Visit to Istanbul

				With this burning in his spirit, Bediüzzaman decided to go to the Ottoman capital of Istanbul to raise support for the new university—Medresetü’z Zehra—that he had always wanted to establish with his own teaching method. He consulted with his close friend Tahir Pasha about this. Tahir Pasha had always supported him, and now he agreed to send Bediüzzaman to Istanbul in 1907. 

				Bediüzzaman saw that one of the greatest problems plaguing the Islamic scholars was ignorance. He believed the only remedy was to teach modern sciences along with religious sciences in the schools, and he expressed this at every opportunity. While travelling to Istanbul he voiced this in the schools he passed on the way. One of the students who was in a school where he stopped on the way recalls:

				One day a young man of twenty or so with a swarthy complexion came into our school. He wore boots on his feet, a shawl on his head, and a dagger at his waist. Our teacher immediately stood up and said:

				 “Come in, Molla Said,” and showed him to a seat with great respect and courtesy. When he was asked as to his purpose in coming to Istanbul, he said:

				“I have travelled all over Anatolia. I have been observing the conditions there closely. I am going to Istanbul to meet with the sultan and make a proposal. Religious courses should be taught in the modern schools (mektep) and modern sciences should be taught in the traditional schools (madrasa).”

				“And what good will that do?” 

				Said replied, “If students are educated in this way, the mektep students will be saved from irreligiosity, and the madrasa students from bigotry and ossified ideas.”

				When he first arrived in Istanbul, in order to draw attention to the problems (particularly the level of education) in East Anatolia and thereby gain support for his school reform concept, he did not forsake the local dress of that region. Wherever he went, this distinctive clothing made him stand out. At his first opportunity, he presented his case for Medresetü’z Zehra to the Sultanate:

				It is recognized gratefully that the government is establishing schools in East Anatolia’s villages and boroughs in order to participate in the world competitively among the peoples of progress and civilization. However, only children who know Turkish can benefit from them since children who have not learnt Turkish consider the only institutions of education to be the madrasas (religious schools), and the new schools’ teachers do not know the local language. Therefore, these children are still deprived of knowledge.

				This is the situation as it stands. The resulting uncivilized behavior and disorder makes the divisive ideas of the West more attractive for them. Moreover, they become prey to doubts and suspicions since the people’s level of knowledge remains in the primitive state of the past, ignorant and uncivilized. Those who have historically always trailed behind the Kurds in every aspect are now taking advantage of our misfortune. This situation ought to be alarming for those who are concerned with the future of this country and of Islam....These circumstances are preparing a crushing blow for the Kurds soon, and those who see it coming, our hearts ache.” Then Bediüzzaman presented his proposal that three new schools should be opened in three different areas of East Anatolia as a solution for this.

				With these schools the basis of education would be established. Unity and accord will be stressed, which will make available to the government a huge force which is now being wasted on internal conflict, causing it to be expended outwardly. And it would demonstrate that they are thoroughly deserving of justice, and capable of being civilized, as well as displaying their natural ability.

				It is not unusual for men of great genius to show insight that embraces and comprehends both past and future at the same time. The concerns and vision in this petition, written a century ago, are still very true today. The solutions and steps it proposes are still viable and appropriate. 

				A) The Question-Answer Days in “Şekerci Han”

				Bediüzzaman wanted to focus the attention of the sultan, the government, the scholarly class, and the people of the mektep schools on the education movement in the east. So he found a place to stay at the lodging house Şekerci Han and invited the scholars, students, politicians, and soldiers to teachings and debates.

				He posted the following announcement on the door of his room:

				If anyone, religious or irreligious, philosopher or scholar, from school or madrasa, has a question regarding any kind of knowledge or sciences, he may ask me. From you the question, from me the answer...but I shall not question anyone.

				This strange proclamation brought a stream of scholars and students to Bediüzzaman from around Istanbul. He did not leave any of their questions unanswered.

				On one of his question-answer days, Bediüzzaman came across Sheikh Bahid in a café near Ayasofya (Hagia Sophia). He said of this encounter: 

				Sheikh Bahid, who was the head scholar of Al-Azhar University, asked the Old Said in the first year of the freedom:16 “What is your opinion about the freedom movement in the Ottoman government, and what is your opinion of Europe?” 

				At this, the Old Said said, “The Ottoman government is pregnant with Europe; it will give birth to a state resembling a European state. And Europe is pregnant with Islam; it will give birth to an Islamic country.”

				That erudite man said, “I affirm what you have said.” Then he said to the teachers who had come with him, “I cannot dispute with him and win.”

				Bediüzzaman believed that these unusual circumstances and experiences in his youth were sent to him by God to prepare him for the great service he would perform in the future. 

				At first I interpreted the unique happenings throughout my life to be pre-ordained miracles of Ghaws al-Azam (Abd al-Qadr al-Jilani). Then it became clear that they were miracles attached to the Risale-i Nur.

				While I was on my way to Istanbul, before the declaration of constitutional monarchy, I came across a couple of books on Kalam (Islamic Theology). I carefully examined them. After I arrived in Istanbul, for no reason I announced that anyone from the scholars, secular schools, or anywhere could ask me any question. To my great surprise, all those who came to debate asked questions about the topics I had studied on the road and which were still in my memory.

				Even the questions put to me by the philosophers were on topics I had learnt by heart. In hindsight, it is clear that this marvelous success, well beyond my limitations, this seemingly meaningless manifestation of virtue, was to prepare the groundwork for the Risale-i Nur to be accepted by the scholars of Istanbul and to direct their attention to its importance.

				B)Proposals for Educational Reform and the “Conversation with the Doctor”

				Because of Bediüzzaman’s success day after day in his question-answer challenge at Şekerci Han, he was gaining growing fame and renown in Istanbul, so some of the sycophantic generals surrounding the sultan started to bend his ear. With the thought, “Anyone who pretends to know everything and answer all questions is crazy,” they managed to get Said committed to a mental hospital.

				In the Istanbul Toptaşı Hospital, Bediüzzaman explained to the doctor his theories about the causes for the decline in Ottoman education:

				In these days of progress, Islam, which represents the true civilization, has fallen far behind western culture. The biggest reason for this is, the three main branches of society—the people of the madrasas, the people of the secular schools, and the people of the Sufi orders—hold notions contrary to one another and draw upon differing sources.

				Those of the madrasa, by attaching excessive importance to the details of certain interpretations, accuse those who study at state schools of losing faith. Meanwhile, those of the schools believe the madrasa to be unreliable and uninformed because they are not versed in the modern sciences.

				In the madrasa, they view those in the Sufi orders as having gone off track with innovations because of some methods and rites they use to increase their enthusiasm and zeal. The unlearned take these rites to be (approved) forms of worship and themselves fall into error.

				Exaggeration, taken to the extreme, opens the door to complaisance and carelessness. Some innovations are being mixed up with the traditional invocations. This dissention and disunity is shaking the foundation of Islamic morality and putting us behind in the progress of civilization.

				The solution is that it should be seriously undertaken to teach the religious sciences in the schools. The madrasa for their part should teach modern sciences instead of needless courses like old Greek philosophy, and the Sufi lodges need scholars with deeper intellectual knowledge.

				Thus all three branches will be able to make progress in compatible and suitable ways...

				Upon listening to Bediüzzaman, the doctor was stunned. He recognized him as a lover of learning, a patriot, and the owner of a peerless intellect. He wrote up his report, which said, “Istanbul has never before seen such an extraordinarily intelligent man nor one who has comprehended the meaning of things so deeply,” and sent it to the office of the sultan.

				This doctor’s report created a commotion in the sultan’s council. From the hospital, Bediüzzaman found himself quickly thrown into prison. They immediately began looking for a way to get him to leave Istanbul. First they got the sultan’s permission to offer him a sum of money and a monthly salary of 30 gold pieces. Chief of Police Şefik Pasha sent these to Bediüzzaman with a kingly gift.

				The Police Chief said, “The sultan sends his greetings... with this money to get your salary started. The next payment will be even larger!”

				Bediüzzaman replied, “I am not a beggar looking for a handout. Even if it were a thousand lira I would not accept it. I have come for my country, not for myself. What you have offered me is hush money.”

				The Pasha retorted, “You are defying a decree. Commands are not to be defied.”

				Bediüzzaman was not intimidated: “I am defying it; let the sultan take offense, let him summon me. I will tell him myself.”

				The Pasha threatened, “The result will be grievous!”

				Bediüzzaman said, “If his intention is to dump me into the sea, it is a wide grave. If I am executed, I will be embraced by the hearts of my people. And when I came to Istanbul, I brought my life as collateral. Do what you will! I am serious too; I desire to sound the alarm to my people and show them that to belong to a country is to serve. It is not to clutch at a salary. And someone like me serves the nation and State through advising and admonishing. And that is through being a good example. And that is through expecting nothing in return. These are the reasons I cannot be required to accept your salary!”

				The Pasha said: “The legislators are in a meeting right now about the demands you have regarding education in the East.”

				Bediüzzaman replied, “So on what basis do you hurry to try to offer me this money and make me abandon education? Do you hold my personal gain to be more important than the gain of the whole country?”

				The Pasha was outraged.

				Bediüzzaman said, “I have lived free. I grew up in the mountains of East Anatolia, which is the place of absolute freedom. Your anger will not give me pause. Don’t waste your energy in vain! Send me into exile; I will be happy to live in Fizan or Yemen and you will be saved from these dishonest machinations for your political goals.”17 

				Bediüzzaman’s unjust imprisonment did not last long. After the constitutional monarchy was established and amnesty was declared, he regained his freedom.

				C) Bediüzzaman and the Constitutional Movement

				A time of anarchy and disorder had begun in Istanbul with the declaration of the constitutional monarchy. The course of events had brought an era characterized by opposition to Islam and the undermining of both traditional and spiritual values. Bediüzzaman, known for his belief that “constitutional rule was compatible with Islamic law” strove with all his might to turn this trend around and prevent the people from becoming alienated from the Qur’an. To this end, he both published articles in newspapers and journals and addressed the public in various functions, public meetings, conferences, etc.

				He spoke at the meetings of the CUP (Committee of Union and Progress), where they were organizing and preparing to declare a new constitution. He gave his first public address on July 11, 1908 in Istanbul. Later he gave this same address in Salonica. In the speech, he tried to show that the constitution was not a challenge to Islamic values:

				“O my oppressed country! Let us answer its call! The first door is the unification of hearts in the circle of Islamic law; the second is love of country; the third, education; the fourth, hard work; and the fifth, the abandonment of wrongdoing.

				“O children of this country! Do not misconstrue freedom, for by doing so we may lose it. Let us not be choked with the same putrid drink of the old bondage, from a different cup. True freedom will come to life and prosper through abiding by the laws, obeying God’s commands, and internalizing ethical and moral values.”18

				Bediüzzaman’s active participation in social life continued; as he expressed it, wherever he saw a blaze, he ran to extinguish it. He spoke at the Şehzadebaşı Ferah Theater when unrest broke out; to the unruly crowd gathered to demand a boycott of Austrian goods (October 10, 1908); to the gathering of madrasa students at the Bayezid Square (February 27, 1909); at the establishment ceremony of the Committee of the Union of Muhammad (İttihadı Muhammedi Cemiyeti) at Ayasofya Mosque (April 5, 1909); and many such places to restore order and quell anarchy. But his passionate addresses would not suffice to put out all the “fires” that continued to erupt all over the Ottoman capital of Istanbul.

				D) The 31st of March Incident

				These days of independence could not be tolerated by some and thus did not last long. Before long an incident took place which would be remembered as the infamous “31st of March Incident” and would usher in a new period of despotism. In Istanbul there was a false rebellion in order to dethrone Sultan Abdülhamid II, and some innocent people lost their lives.

				Bediüzzaman, who had supported independence from the beginning and attempted to reinforce it with Islamic morality, was indicted on charges of being involved with the rebellion of March 31. Surely this was a betrayal by those who wanted to prove this independence movement to be intrinsically opposed to religion.

				As a result of this betrayal, Bediüzzaman was handed over to the Court Martial. The day he was tried, fifteen scholars who had been condemned in the same Court Martial were still hanging dead in the square.

				This trial reveals both the meaning of Bediüzzaman’s time in Istanbul and the real truth about the 31st of March incident.

				At the Court Martial they questioned me, saying, “Have you (like those dead outside) supported establishing Islamic law?”

				I replied, “If I had a thousand lives, I would be ready to sacrifice all of them for one truth of Islamic law, for it is the source of prosperity and happiness, pure justice and virtue. However, I do not want it in the same way as those who revolted!”

				So then they asked me, “Are you not a member of the Union of Muhammad?” And I replied, “With pride. I am one of its most insignificant members, but in the way that I define it (not as a member of any political group, but as a member of the whole community of Muslims bound by ties of religion). Is there anyone except the antireligious who is not a member? …Certain people who make irreligiosity a political tool in order to cover up their own wrongdoing accuse others of reactionism and of exploiting religion for the sake of politics.

				The informing spies of today are worse than the old ones. How can their word be relied on? How can justice depend on their word? Depending on their deceitful words, attempting to do justice, man slips into injustice. For no person can be faultless...”

				In the remainder of Bediüzzaman’s defense speech he put forth eleven points in favor of the constitutional monarchy. Saying after each one, “thus I am a criminal,” he convicted himself in the name of the constitutional state.

				In Istanbul during the days leading up to the rebellion of the 31st of March, showing a high level of civil leadership, his persuasive speeches dispersed many a meeting where unrest was brewing and people were ready to revolt. He expounded the meaning of true constitutionalism to these crowds of teachers and students at the Ayasofya, Bayezid, Fatih, and Süleymaniye mosques in Istanbul and refused to participate in their civil disobedience.

				He also played an active role in preventing the rebellion of the porters from the countryside. In the same way after the declaration of constitutionalism, he sent individual telegraphs to 60 different tribes in East Anatolia and adjured them not to participate in any actions against the constitutional monarchy.

				Bediüzzaman addressed the court assembled to try him on charges of supporting the Islamic law and he answered the accusations with the same admonishment he had given to various institutions and associations that were exploiting Islam for the sake of their political and personal ambitions:

				I define the Union of Muhammad (the Muslim unity at large) I belong to as follows: It is a circle bound with a luminous chain stretching from east to west and north to south. Those within it number more than three hundred million at this time. The point of unity of this Union and what binds it is Divine Unity. Its oath and its promise is belief in God. Its members are all believers, belonging from the time of God’s covenant with man. Its register is the Supreme Preserved Tablet. The Society’s means of communication are all Islamic books. Its daily newspapers are all religious newspapers whose aim is glorifying the Name of God. Its clubs and councils are the mosques, religious schools, and Sufi lodges. Its center is the two sacred cities of Mecca and Medina. Its head is, the Glory of the World, Prophet Muhammad. Its way is the struggle of each person with his own soul; that is, to assume the morality of Prophet Muhammad, peace and blessings be upon him, to give new vigor to his practices, and to cultivate love for others and, if it is not harmful, to offer them advice.

				In addition, Bediüzzaman pointed out that the articles he had published in the newspapers during the rebellion, exhorting the soldiers to obey their commanding officers and abandon the revolt, were credited with preventing the rebellion from growing much larger.

				Continuing his defense, he noted that journalists’ provocations had been fueling the unfolding events, and spoke of the portentous consequences of the hanging of innocent people by the repressive death squads on trumped-up charges after the declaration of independence; he argued that force would never triumph over reason or stamp out an idea, and that to secure national unity, the privileged classes must be done away with. He finished by advocating freedom of speech first and then a public admission that some of those people condemned were actually framed:

				This government, in the time of despotism, was hostile to reason; now it is also taking lives... If this is government, long live anarchy! Long live death! And long live Hell for all tyrants!

				Bediüzzaman expected to be sentenced to death in that fearsome tribunal, but on being acquitted, he did not thank them. He walked out of the court, from Bayezid to Sultanahmet, and shouted at the head of the large crowd that had gathered there, “Long live Hell for all tyrants! Long live Hell for all tyrants!”

				Upon receiving this acquittal from the court martial, he published a farewell address and left Istanbul, where he had stayed for one and a half years.
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