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This book is dedicated to everyone who enters onto the path of self-awakening. 
The journey begins as a strange mix of confusion and optimism, and, if all goes 
well, ends in clarity and joy, with a strong touch of humor thrown in as well.

May this book make your path smoother and swifter.



EGREGORES
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“Egregores: The Occult Entities That Watch Over Human Destiny marks a 
major turning point in popular esotericism, with Mark Stavish tackling head-on 
our society’s most pressing issue—the psychic and physical embodiment of ideologies 
and systems—with a penetrating and insightful text addressing the hidden life 
of thoughtforms as they emerge in our culture through mass movements, fundamentalist 
sects, corporate branding, and identity politics. Put down the fake news, pick up 
this book, and find out why Enoch warns us that the cosmic control system’s been 
put on divine probation!”

DAVID METCALFE, EDITOR IN 
CHIEF OF THRESHOLD: JOURNAL OF 
INTERDISCIPLINARY CONSCIOUSNESS STUDIES

“It is a memorable day when the concept of the egregore enters one’s worldview. 
While these energy-complexes have been around as long as humanity, this is the first 
book to explain how they work and what to do about it. Mark Stavish’s clear writing 
and rich examples should convince any reader, whether schooled in esotericism or 
simply curious about their inner and outer world.”

JOSCELYN GODWIN,
AUTHOR OF ATHANASIUS KIRCHER’S 
THEATRE OF THE WORLD

“Every now and then, there’s a book that can change the way you see the world. 
This remarkable little book about enthrallment and freedom is one. Read Egregores—you’ll 
look at society around you in new ways.”

ARTHUR VERSLUIS,
AUTHOR OF THE SECRET 
HISTORY OF WESTERN SEXUAL 
MYSTICISM AND SACRED 
EARTH

“This encyclopedic account of group consciousness as an egregore, a being conceived 
to have arisen from the mutual psychic activity of serious initiates, traces the 
egregore idea throughout the history of Western esotericism and even into the practices 
of Tibetan Buddhism. Butler, Evola, Masters, Lovecraft, Machen, the AMORC and the OTO, and many other sources 
are quoted so as to give their opinions about the functions and dangers of egregores. 
It is unlikely that a more comprehensive book on the subject will ever be written.”

STEVAN DAVIES, PH.D.,
AUTHOR OF SPIRIT POSSESSION 
AND THE ORIGINS OF CHRISTIANITY 
AND TRANSLATOR OF THE GOSPEL OF 
THOMAS: A GUIDEBOOK FOR SPIRITUAL 
PRACTICE

“Suddenly there is a lot of talk about egregores, but what are they? Mark Stavish 
introduces some fascinating examples of these mysterious thoughtforms as they 
appear in different contexts from Tibetan Buddhism to the world of modern pop culture. 
Stavish’s book is an important foray into what is still almost virgin territory 
for researchers.”

CHRISTOPHER MCINTOSH, 
AUTHOR OF THE ROSICRUCIANS 
AND ELIPHAS LÉVI 
AND THE FRENCH OCCULT REVIVAL

“While the egregore is a concept with which most esoteric students are at least 
somewhat familiar, it is unlikely you would find a commonality of definitions among 
them. It is very appropriate for this vaguely understood concept to be the subject 
of a more in-depth study, and I can think of no better person to do this than Mark 
Stavish, whose background brings both authority and depth to such a review. The 
book provides a historical understanding of the origin of the term and its use through 
the ages, the various types that may exist in passive and active form, and an explanation 
of them through profound personal experience. This alone makes the book valuable. 
However, chapter 7 should be required reading for anyone contemplating joining an 
esoteric order—or any group with a common objective, for that matter. Stavish writes 
in a comfortable and informative style, and one comes to the end of the book with 
new information and much to think about. An excellent primer on egregores.”

PIERS A. VAUGHAN, AUTHOR OF
RENAISSANCE MAN & MASON 
AND TRANSLATOR OF THE SEMINAL FRENCH ESOTERIC WORKS
OF ERRORS & TRUTH 
BY LOUIS-CLAUDE DE SAINT-MARTIN 
AND ELEMENTARY TREATISE ON 
PRACTICAL MAGIC BY PAPUS
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Preamble

 

The following is from the Corpus Hermeticum, Book 16.

12. Every kind of creature is sustained and nourished by the Sun. As the spiritual 
	world embraces the physical and fills it out with every different kind of form, 
	so the Sun embraces everything in the cosmos, raising up and strengthening all 
	generations. And when they are spent and ebbing away he receives them back.

13. The choir of spirits, or rather choirs, are placed under the command of the 
	Sun; “choirs” because there are many different kinds of powers. They are set 
	in formation under the stars, and are equal in number to them. Thus arrayed 
	they serve each of the stars. Some of these powers are good and some are evil 
	by nature, that is to say in their activity. For the essence of a spiritual 
	power is its activity. There are also some who are a mixture of good and evil.

14. All these spirits have been given authority over affairs upon earth and over 
	turbulences there. They cause a variety of disorders both publicly in cities 
	and among nations, but also in the life of individuals. For they shape our souls 
	after themselves and arouse them by residing in our sinews, in our marrow, veins, 
	and arteries, and even our brain, penetrating as deep as our very entrails.

19. Through these instruments God Himself creates all this, and all things 
partake of God; since this is so, they are God. Therefore in creating all things, 
he creates Himself; and He can never cease to create, for He Himself never ceases 
to be. As God has no end, so His handiwork has neither beginning nor end.1 
[emphasis added]
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INTRODUCTION

Angels, Women, and War in the Heavens

The gods do not like it when one of their cattle should be free!

INDIAN PROVERB

For those interested in the academic study of esotericism, the concept of 
egregores may simply be seen as a quaint relic of an earlier time, a holdover 
from our ancient past and therefore of little practical consequence. For those on 
the spiritual path, any spiritual path, being introduced to the concept of egregores 
is often a life-changing encounter. Instantly many old ideas—and experiences—are 
made clear, and a field of questions opens up before them. They reexamine their 
path in a new light and find that regardless of their being part of an organized 
group or a solo practitioner, large areas of their practice were under the indirect 
or direct influence of one or more psychic entities of which they were completely 
unaware.

For those engaged in practical occultism; that is, the manipulation of energies 
for some kind of spiritual or material result, egregores are often nothing new,
but rarely understood—as too often they are given the status of a priori 
goodness. Many groups speak in veiled but confident and positive terms about their 
leader or group (and by extension its members) being connected to a powerful egregore, an inner contact, 
or some similar term. When examined in the light of this monograph and more traditional 
ideas associated with egregores, these students can reevaluate their connections 
to these invisible forces and decide for themselves if these contacts have been 
beneficial or detrimental to their personal awakening.


WHAT IS AN EGREGORE?

The word egregore is Greek in origin and is derived from égrégoros, 
meaning “wakeful” or “watcher.” The word is found in the Book of Enoch wherein 
it is described as an angelic being. The Book of Enoch is ascribed to Enoch, the 
grandfather of Noah, and, while noncanonical, it has attracted some theological 
and historical interest by the major Jewish and Christian denominations for a section 
of it known as the Book of the Watchers. This section is thought to have been written 
around 300 BCE. The only extant version that exists is in the South Semitic language 
of Ge’ez, originating around the Horn of Africa. While the original text may have 
been in Hebrew or Aramaic, no complete early text in either language survives. 
The main themes of this book—held in common by many mystics, practitioners of the 
occult, and even Christian fundamentalists—concern two hundred “fallen” angels, 
their interbreeding with human women, the subsequent creation of a race of giants 
(Nephilim) whose destruction in the biblical Flood receives mention in Genesis, 
and a coming apocalyptic battle between good and evil. A mention of the Nephilim 
from the Book of Enoch is as follows:

And they became pregnant, and they bare great giants, whose height was three 
hundred ells: Who consumed all the acquisitions of men. And when men could no longer 
sustain them, the giants turned against them and devoured mankind. And they began 
to sin against birds, and beasts, and reptiles, and fish, and to devour one another’s 
flesh, and drink the blood.1

And:

And Azâzêl taught men to make swords, and knives, and shields, and breastplates, 
and made known to them the metals of the earth and the art of working them, and 
bracelets, and ornaments, and the use of antimony, and the beautifying of the eyelids, 
and all kinds of costly stones, and all colouring tinctures. And there arose much 
godlessness, and they committed fornication, and they were led astray, and became 
corrupt in all their ways. Semjâzâ taught enchantments, and root-cuttings, Armârôs 
the resolving of enchantments, Barâqîjâl, taught astrology, Kôkabêl the constellations, 
Ezêqêêl the knowledge of the clouds, Araqiêl the signs of the earth, Shamsiêl the 
signs of the sun, and Sariêl the course of the moon.2

The most commonly used definition (taken from Wiktionary.org) is as follows: 
“(occult) autonomous psychic entity composed of and influencing the thoughts 
of a group of people.” However, there is a second definition, an older, more significant, 
and perhaps frightening one. Here, an egregore is more than an “autonomous entity 
composed of and influencing the thoughts of a group of people”; it is also the
home or conduit for a specific psychic intelligence of a nonhuman nature connecting 
the invisible dimensions with the material world in which we live. This, in 
fact, is the true source of power of the ancient cults and their religious-magical 
practices.

Mouni Sadhu, a Polish occultist of the French-Russian Martinist lineages,*1 defines 
an egregore in his seminal work, The Tarot, as “a collective entity, such as a nation, state, religions and sects and their adher
ents, and even minor human organizations. The structure of Egregors is similar to 
that of human beings. They have physical bodies (that is, collectively all the 
bodies of those who belong to the particular Egregor) and also astral and mental 
ones; the Egregor being the sum total of all these elements.”3

To my knowledge, the only modern scholar of esoteric philosophy who has written 
about the importance of the egregore is Joscelyn Godwin, of Colgate University in 
New York State, who dedicates a chapter, aptly titled “The Power of the Egregore,” 
to it in his book The Golden Thread.4

Godwin traces the origin of egregores, at least in the West, to the semi-animistic 
beliefs of ancient Greece and Rome and the intimate relationship that the ancient 
cult practices had on daily life as well as foreign affairs. This is critical, because 
here we see that every aspect of life has a sacred component to it, and, that in 
the proper execution of one’s duties, the visible and invisible worlds are kept 
in harmony from the perspective of classical religion (and, with it, politics).

The study of these relationships and their method of implementation became 
a specialized focus of the priestly class. These rituals and their attendant sacrifices 
were considered vital to the health of the family, community, city—even the empire 
(or later the nation). Within this larger collective body the individual lived their 
life and performed their duty and experienced their destiny as the gods dictated. 
The work of the various cults (in a world in which the average life span was thirty
five years of age) was primarily to aid in gaining the favor of the gods in an environment 
where material well-being and health were essential and in which little medical 
science existed for the preservation of life and limb. When this fact is combined 
with a dominant notion of little or no hope of an afterlife—the general belief in 
the ancient world, with Egypt being the exception—making the most of what life span 
one had was critical.

As Godwin points out, given the relationship of the visible and invisible in which the grave was seen as one’s final destination, the ancient 
gods to whom cults were dedicated and offerings made in some ways may have needed 
human religion more than humans did.

There is an occult concept of the “egregore,” a term derived from the Greek word 
for “watcher.” It is used for an immaterial entity that “watches” or presides over 
some earthly affair or collectivity. The important point is that an egregore is 
augmented by human belief, ritual, and especially by sacrifice. If it is sufficiently 
nourished by such energies, the egregore can take on a life of its own and appear 
to be an independent, personal divinity, with a limited power on behalf of its devotees 
and an unlimited appetite for further devotion. It is then believed to be an immortal 
god or goddess, an angel, or a daimon.5

Egregores were formed to watch over city-states, the Republic, and the Empire 
itself. As long as offerings and devotion continued, the prosperity and well-being 
of the city or Empire was thought to be assured. However, if new cults came into 
being and the energies of worship were directed elsewhere, the agreement would be 
broken and the egregore would cease to support the land and its people. Esoterically, 
this can be seen as the reason for the collapse of the Roman Empire. When its old 
gods and goddesses were no longer sustained by the people, they in turn could no 
longer support Rome or its territories. In short, the spiritual death of the Roman 
Empire can be seen in what Godwin terms the natural tolerance of polytheism. 
By accepting new religious practices insofar as they did not challenge governmental 
authority, a slow draining-off of energy from traditional cults and their attendant 
egregores began. But it doesn’t end there. The real death stroke lay in the nature 
of these new religions. These mystery cults from Greece, Persia, Egypt, Palestine, 
and Syria offered something Roman religion did not—personal salvation or, rather, 
survival after physical death.

Based on these metaphysical premises, Godwin suggests—and we agree—that for a city, nation, or empire to exist, its devotees must be focused 
on life in the material world to some degree (we will say more about this later). 
When their direction is turned otherworldly, the cults of family and state, the 
cults of blood, become weakened and are simply a jumping-off point for the individual 
instead of an end in themselves. When combined with the demands of time and intellectual 
and emotional commitment that mystery religions demanded of their members—initiates 
of the secret way—little or no energy was left for the traditional egregore. As 
Godwin says:

I am suggesting that the rise and fall of nations is intimately bound up with 
their relations with their gods; and that these are real entities, even though they 
are not the eternal all-powerful beings they are reputed to be. This seems to be 
a theory worthy of consideration by anyone who can admit that the universe is a 
very strange place, and that there is plenty of room in it for beings bigger than 
mankind. If such beings exist, it is only prudent to take an account of them. Every 
civilization in the past has done so, after its fashion.6

We see in the above paragraph a notion well known to many, yet often ignored—the 
famous quote from the Emerald Tablet: “That which is above is like that which is 
below; and that which is below is like that which is above; to accomplish the work 
(or miracle) of the One thing.”7 The egregore exists at both ends of 
the spectrum as well as across it: from the dense material world to the subtle and 
intangible psychic domain.

We also hear this concept repeated in the Christian scriptures, although as we 
will see there is disagreement among authorities on whether this constitutes an 
egregore in either the classical or modern sense of the word (paraphrased from Matthew 
18:20): “When two or more are gathered in my name, I will be in the midst of them.”




THREE QUESTIONS THIS BOOK WILL ADDRESS

All of the above-referenced points then give rise to three questions:


	What is the impact of an egregore on the individual, his destiny, and free 
	will?

	Who or what manages the collective physical body of the group by way of the 
	invisible?

	How is the management performed and to what ends?



It is these questions that we will answer to some degree in the following pages. 
In addition, we will look at the critical process whereby one can free oneself from 
the influence of egregores, as well as the means of directly destroying them when 
the need arises.

We bring this information to your attention so that as a student of the esoteric 
path you may make a conscious and informed decision about your participation in 
various egregores. If your work is more academic than practical, then at least you 
will be aware of the critical role this concept has had and continues to play, not 
only in esoteric groups but in certain political and economic activities as well 
as in various forms of entertainment, and how they are easily supported by the mass 
media.

To this end, let us allow the words of the twentieth-century French alchemist 
Jean Dubuis to act as our friend and guide. The following excerpt is from the lessons 
of instruction he wrote for the Philosophers of Nature, an esoteric school in which 
no collective rituals were held so as to limit the formation of any egregore.

We have serious reasons in insisting that each student work on acquiring the 
greatest possible mental freedom for himself in the physical world. Genuine initiation 
is a complete liberation. How can your Higher Self help you liberate yourself if 
you don’t do it for yourself in the realm already accessible to you?

A second significant reason for insisting on this point is the subject of egregores. 
What is an egregore? It is the psychic and astral entity of a group. All members 
of a group, a family, a club, a political party, a religion, or even a country, 
psychically included in the egregore of the organization to which they belong. . 
. . Therefore, each individual who is involved in a group receives the influences of the egregores, 
that is the astral counterpart of the group, in his psyche. This process is unconscious. 
The resulting drawbacks are, first, some perturbing psychic influences in the majority 
of cases, and second, a restriction of inner freedom. It is impossible to free oneself 
from certain egregores. . . . However, we should free our-selves from all egregores that are not essential. . . . Be cautious . . . mental freedom should not transform us into dropouts or misfits. It should simply 
open the freedom of the inner path while liberating us from unnecessary obstacles.8

Previous publications in the IHS Monograph Series have addressed the existence 
and nature of egregores (Studies in Poltergeists, Obsession, and Possession, 
volume 6) and how to modify one’s relationship to them (Wisdom’s Bliss and Khamael’s 
Spear, volume 7) and even acknowledge the existence of a major beneficial egregore 
and its principal symbol (Rosicrucianism for the New Millennium, volume 9). 
However, this book is the only publication of which we are aware to date 
that is dedicated exclusively to examining the existence of egregores, our relationship 
to them, and how that relationship can be modified, severed, and—if need be—how 
the egregore may be destroyed. It is our sincere desire that you will find it of 
value on your journey on the Path of Return.
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Tibetan Buddhism and the Reality of the Egregore

Although the term egregore is unique to Western esoteric and occult practices, 
the ideas it embodies are not. In fact they are widespread, and in some form they 
are the basis of all spiritual and magical practices across the globe. Among the 
most powerful of religious egregores in the world today are those of Islam and 
Buddhism; but Tibetan Buddhism in particular has provided us with the most potent 
glimpses of this ancient practice on an organized and national level, well into 
the twentieth century.

Tibetan Buddhism began to appear in popular culture with its mention in the writings 
of the Russian occultist, spirit medium, and author Helena Petrovna Blavatsky and 
the Theosophical Society that she cofounded in the late nineteenth century. With 
the mythologizing of Tibet as a land of vast spiritual erudition—home to “ascended 
masters” of the “Great White Brotherhood”—and the convoluting of the Shamabhala 
mythology and prophecies with the ideas of Agarttha and Shangri-La in various Western 
schools, Tibetan lamas were poised for greatness by the time of their arrival in 
the West after the flight of the Dalai Lama to India in 1959. Only one more thing 
was needed to ensure the safe passage of Tibetan Buddhism into the fringes and later 
mainstream of Western society, and that came in the person of Alexandra David-Néel 
(1868–1969).


ALEXANDRA DAVID-NÉEL: A LINK BETWEEN EAST AND WEST

Alexandra David-Néel, a linguist, French orientalist, practicing Buddhist, and 
profound historian of religion, was born to be a woman of adventure. Her father 
was a Huguenot Freemason, and her mother was of Scandinavian and Siberian extraction 
with roots in Catholicism. Her parents met in Belgium, where her father, Louis David, 
a poor schoolteacher and publisher of a republican journal, was in exile. By the 
age of eighteen Alexandra had traveled modestly at her own expense and was involved 
in a variety of religious austerities taken from the biographies of saints in books 
found in the family library. Like many other people of the period, she was drawn 
to the Theosophical Society, joined a variety of secret societies, and even reached 
the 30th-degree of mixed Masonry.

Like her father, she leaned toward anarchistic, revolutionary, and, with it, 
feminist politics. However, her views were at odds with her blue-blood counterparts, 
preferring an emphasis on the practicality of economic equality over voting rights. 
In 1889, at the age of twentyone, she converted to Buddhism and began the formal 
training of her career as an orientalist. She would learn English, Sanskrit, and 
Tibetan prior to leaving for the Orient. Her journey east, however, would be the 
result of her winning first prize in a competition that would make her the first 
singer at the Hanoi Opera House in Indochina in the years of 1895 to 1897. Singing 
and composition would serve her well professionally and personally until her marriage 
in 1904 to French-born engineer Philippe Néel.

By the time of her marriage, Alexandra David-Néel had a small fortune at her 
disposal. In 1911 she undertook her third trip to India, a trip that was planned 
to last eighteen months but that would extend to fourteen years. During her time 
in Sikkim, David-Néel met the Thirteenth Dalai Lama, who was in exile at the time. 
She received extensive education and training, undertaking retreats as well as 
utilizing the advanced methods of tummo, or the yoga practice of Inner Fire. She became famous 
in her own right and was widely received by Buddhist authorities during her travels. 
In time she would also receive a great deal of attention from the foreign press 
as well. Her fame would spread, even if her desire to reform Buddhism did not. Her 
first book, My Journey to Lhasa, was published in 1927 and was accompanied 
by speaking engagements and tours, which further enlarged her reputation. Two years 
later, in 1929, she published her most famous book, Magic and Mystery in Tibet. 
Beat Generation writers Jack Kerouac, Allen Ginsberg, and Alan Watts would be extremely 
influenced by her teachings.

Through the writings of David-Néel, the idea of the tulpa—an animated 
thoughtform that takes on autonomous existence—entered the vocabulary of Western 
esotericism and eventually that of the popular culture. Related to the word 
tulpa is a more common idea among schools of Tibetan Buddhism: that of tulku. 
Both tulpa and tulku are related to the idea of the mind being able to create a 
“thoughtform,” an idea that can gain a certain amount of functional vitality and 
longevity for a specific purpose.




TULKU AND TULPA: THE POWER OF THE MIND IN ACTION

As Alexandra David-Néel wrote in Magic and Mystery in Tibet:

The power of producing magic formations, tulkus or less lasting and materialized 
tulpas, does not, however, belong exclusively to such mystic exalted beings. Any 
human, divine or demoniac being may be possessed of it. The only difference comes 
from the degree of power, and this depends on the strength of the concentration 
and the quality of the mind itself.1

Possibly the single greatest contribution in all of David-Néel’s writings is 
the idea of the tulpa’s ability to develop a mind of its own. She writes, “Once the tulpa is endowed with enough vitality to be capable of playing 
the part of a real being, it tends to free itself from its maker’s control. This, 
say Tibetan occultists, happens nearly mechanically, just as the child, when his 
body is completed and able to live apart, leaves its mother’s womb.”2 
Yet, while David-Néel claimed to have created a tulpa fashioned in the image of 
a jolly medieval monk, a creation that later developed a life of its own and had 
to be destroyed, she also raised the possibility that her experience was illusory. 
“I may have created my own hallucination,” she writes, although she also reports 
that others could see the visualized monk as well.3

In The Secret Oral Teachings in Tibetan Buddhist Sects, DavidNéel further 
elaborates on the difference between the terms tulpa and tulku.

The Tibetans distinguish between tulkus and tulpas. . . . Tulpas are more or less ephemeral creations which may take different forms: man, animal, 
tree, rock, etc., at the will of the magician who created them, and behave like 
the being whose form they happen to have. These tulpas coexist with their creator 
and can be seen simultaneously with him. In some cases they may survive him, or, 
during his life, free themselves from his domination and attain a certain inde
pendence. The tulku, on the contrary, is the incarnation of a lasting energy directed 
by an individual with the object of continuing a given kind of activity after his 
death. . . .

The Tibetan doubtobs [Author’s note. . . . he who has “succeeded,” who has “accomplished”; this implies, who has acquired supernormal powers. 
. . . siddhas 
in Sanskrit] are considered to be experts in the art of creating tulpas [Author’s note: The belief in tulpas is universal 
in Tibet and there are many stories about them, some of these stories being terribly 
tragic], imaginary forms which are a sort of robot which they control as they wish, 
but which, sometimes, manage to acquire some kind of autonomous personality.

It is also stated that during their periods of deep meditation the [initiates] surround themselves with an impassable occult protective zone extending 
at times right around their hermitage, when they adopt the life of an anchorite.

Novices who are training themselves according to the methods of the Secret Teachings, 
are sometimes advised to exercise themselves in creating mentally around themselves 
an environment completely different from that which is considered real. For example 
. . . a forest. . . The usefulness . . . is to lead the novice to understand the superficial 
nature of the sensations and perceptions. . . . The relative world is close to the imaginary world because, as has been said, error and illusion 
dominate it. Most of humanity is unconscious of the fact that they live and move 
in a world of phantasmagoria.4

In her book Magic and Mystery in Tibet, David-Néel recounts a conversation 
she had with a lama about the subjectivity of thoughtforms. When David-Néel expressed 
the notion that those who died during various rites died from fear, and the visions 
were of their own imagination, the lama to whom she expressed these thoughts replied:

According to that it must follow that a man who does not believe in the existence 
of tigers may feel confident that none of them would ever hurt him even if he were 
confronted by such a beast. Visualizing mental formation, either voluntary or not, 
is a most mysterious process. What becomes of these creations? May it not be that 
like children born of our flesh, these children of our mind separate their lives 
from or escape our control, and play parts of their own?

Must we not also consider that we are not the only ones capable of creating such 
formations? And if such entities exist in the world, are we not liable to come into 
touch with them, either by the will of their maker or from some other cause? Could 
one of these causes not be that, through our mind or through our material deeds, 
we bring about the conditions in which these entities are capable of manifesting 
some kind of activity?

I will give you an illustration: . . . If you are living on a dry spot of ground 
at some distance from the banks of a river, fishes will never approach you. But 
cut a channel between the river and your dwelling-place and dig a pond in the dry 
spot of ground. Then, as the water runs in it, fishes will come from the river and 
you will see them moving before your eyes.

It is only prudent to beware of opening channels without due consideration. Few, 
indeed, suspect what the great store-house of the world which they tap unconsciously 
contains. . . . One must know how to protect oneself against the tigers to which one has given birth, as well 
as against those that have been begotten by others.5
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