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More Praise for A Rebel’s Journey


‘Deeply informed and passionately engaged, this is an exceptional work of scholarship, reconstructing the life and thought of pre-revolutionary Iran’s most exceptional figure on the left. The book’s intriguing protagonist was not only a leader of armed struggle against the Shah’s dictatorship, but the guerrilla movement’s sharpest and most devastating critic from within. Lacking access to canonical revolutionary texts, he fashioned an autonomous intellectual perspective defiant of all established canons, including those sacrosanct to Iranian and global revolutionaries. Vahabzadeh has done a wonderful job of intellectual restoration and remembering, while showing an intriguing path forward to the revolutionaries of our time.’


Afshin Matin-Asgari, Professor of Middle East History, California State University, Los Angeles


‘An outstanding interpretive and critical overview of the vast body of Mostafa Sho‘aiyan’s writings. Peyman Vahabzadeh masterfully reveals Sho‘aiyan’s cosmopolitan and frontal theory of rebellion, and his singular and uncanonical leftism.’


Mojtaba Mahdavi, Professor of Political Science, University of Alberta
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In memoriam


Mostafa Sho‘aiyan (1936–75)


Theoretician, Practitioner, Rebel


and to


his comrades who cherished his friendship


and preserved his legacy with exemplary fidelity


in the unkindest of times





 


At this time, ‘rebellion’ (shuresh) grew stronger, and aside from the movements that appeared in Tabriz and other towns in Azerbaijan, a movement rose among Iranians and their Georgians and Russian comrades in Caucasus and it was during these days that… they created the basis for the rebellion of Gilan.


Ahmad Kasravi, History of Iranian Constitutionalism, p. 852


Forty years after Guevara’s death, the international climate and discourse about political change has changed out of all recognition. The heroic guerrillas in the mountains and jungles of Latin America, fighting for a better life against repressive dictatorships, would today, in the world after 9/11, be demonized as ‘terrorists’. Yet they were once seen to belong to that long-established and honourable tradition of those who picked up arms to fight for national liberation.


Richard Gott, Guerrilla Movements in Latin America, p. xv


The monster of yesteryear that has been slumbering in the deepest grounds of social relations for… centuries awakens to every flick of tomorrow and charges at the blossoms of the future with its enormous and fiendish force.


Mostafa Sho‘aiyan, ‘Open Letter to Mazdak,’ p. 13


Error is first a passer-by, then it becomes a neighbor and eventually the landlord!


Mostafa Sho‘aiyan, ‘Open Letter to Mazdak,’ p. 61


We are the product of 500 years of struggle: first against slavery, then during the War of Independence against Spain led by insurgents, then to avoid being absorbed by North American imperialism, then to promulgate our constitution and expel the French Empire from our soil, and later the dictatorship of Porfirio Díaz denied us the just application of the Reform Laws, and the people rebelled and leaders like Villa and Zapata emerged, poor people just like us. We have been denied the most elemental preparation so that they can use us as cannon fodder and pillage the wealth of our country. But today, we say ENOUGH IS ENOUGH.


Subcomandante Insurgente Marcos, Our Word Is Our Weapon, p. 13


[The] adversaries… [that this] book combats in different ways [are]: […] The political ascetics, the sad militants, the terrorists of theory, those who would preserve the pure order of politics and political discourse. Bureaucrats of the revolution and civil servants of Truth.


Michel Foucault, Preface to Anti-Oedipus, p. xii
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NOTE ON TRANSLATION AND TRANSLITERATION


The absolute majority of the sources used for this study have been published solely in Persian, and, as such, the unenviable task of providing the reader with readable English translations of the Persian texts fell to me. In translating some Persian polysemic words, I chose to accede to their contextual meanings by introducing the word’s etymological significance or historical context, or simply by inserting the Persian words in parentheses. In transliterating names of persons or places, or certain Persian words or concepts, I followed the simple rule of approximating the sound of Persian letters to those in the English alphabet. I eliminated the typographical ciphers and diacritics that are used to designate Persian letter sounds involving scanning and accentuation, in the manner used by Encyclopedia Iranica. The exceptions to this rule pertain to the Persian or Arabic proper names that have a certain norm of spelling owing to their appearance in English (e.g. Mohammad, Mahmoud, Muslim). I have ignored the distinction between long and short vowels in Persian, but I have used the inverse apostrophe to mark the vowel Ayn in Persian words when Ayn appears in the middle of the word (e.g. tab‘id) but simplified that rule in the one prominent case: Sho‘aiyan (which should be Sho‘a‘iyan). I have dropped the apostrophe when the Ayn appears as the first vowel of the word (e.g. Ali or Elm). I have also used diacritic to mark the Hamza in the middle of the word (e.g. Fada`i), with the prominent exception of ‘Fadai.’ My main objective has been to negotiate between a readable English and the writing styles of the authors of these texts, in particular Sho‘aiyan’s highly idiosyncratic prose. I have aimed to maintain a style of writing that captures the nuances in a discourse as a subset of language that locates, conditions, and makes possible the articulation of the subject matter.





INTRODUCTION


Reactivating Distorted Histories




My heart is a fire-temple that’ll never grow dim,


not at night and nor in the day,


nor through the years,


nor even through centuries.


Sho‘aiyan (1974)





 


Once upon a time, an eighteen-year-old student walking through Sohrevardi (formerly Farah) Street in Tehran around June 1979, a few months after the Revolution, noticed a rather rare and small poster, printed on cheap yellowish paper, on a wall, the only one of its kind, as if an orphan. The poster commemorated the martyrdom of anti-Shah militant communists known as Goruh-e Rafiq Sorkh (The Red Comrade’s Group). Of that poster the piercing images of two men stood out. The young man, who by this time had already educated himself about the underground resistance against the Shah, asked himself why he had never heard of this group and those militants. Thirty years later in 2001 in Paris, this man discovered that the images were those of Nader Shayegan and Nader Ata`i, comrades of Mostafa Sho‘aiyan. I was that passer-by, clearly no longer young, and I had gone through the character-building (the verb ‘survived’ is meaningless for me) waves of post-revolutionary repressions and the war with Iraq in which I participated as a conscripted soldier, among many other adventures and displacements thrown at me by life. The question that intuitively dawned on me back in 1979 still nags at me but it now has a more universal reach: why is it that some phenomena dominate the public view and grow mainstream at the expense of others? It is the question of marginalisation. During the eleven years it took me to research, write, revise, and rewrite A Guerrilla Odyssey (published in 2010) on one of Iran’s most popular leftist organisations, People’s Fadai Guerrillas, I encountered many lives, opinions, works, and events that had been marginalised as though their contribution to our present-day lives did not matter. In any case, the images of Shayegan and Ata`i on the yellowish posters have been permanently carved in my memory: they look at me as though they are commanding me to write their story. I think it was due to my sensibility toward the marginalised that the study of what turned out to be a ‘mainstream’ dissident group in A Guerrilla Odyssey led to the discovery of Mostafa Sho‘aiyan. Through that discovery I became aware of the global implications and contributions of the works of Iranian thinkers, in particular Sho‘aiyan.


This book offers a detailed and analytical study of the life and times of one of the most singularly important figures of the Iranian Left and one of the most original intellectuals of twentieth-century Iran. Mostafa Sho‘aiyan (1936–76) was a prolific writer, poet, Marxist theoretician, revolutionary practitioner, and critical thinker. In the international collective memory of the revolutionary age of the 1960s and 1970s, aspects of Sho‘aiyan’s life remind us of the Brazilian Marxist revolutionary Carlos Marighella (1911–69), famed among world revolutionaries for his Minimanual for the Urban Guerrilla (1969), although Sho‘aiyan’s life trajectory remains more complex than his, and Sho‘aiyan exceeded Marighella exponentially when one considers Sho‘aiyan’s ample works—over 2,300 pages. In addition, for a thinker who only had limited access to the global revolutionary literature, since by his own admission he did not have the reading knowledge of any language other than Persian, certain aspects of his ideas remind us of the works of Leon Trotsky, Antonio Gramsci, and Herbert Marcuse. A Tricontinental spirit is also evident in his theoretical writings.


This book aims to present an intellectual biography of Sho‘aiyan, but this task would not be possible without delving deep into his lived experiences.1 More ambitiously, I will reconstruct a theory of rebellious front for our twentieth-first-century reality through a critical interpretation and reassembling of his thought. Anything relating to Sho‘aiyan remains unsettlingly controversial, as he often defied conventional wisdom and logic. The reader should expect that my attempt at bringing his works back to life will be equally controversial but moderated through the wisdom granted to me by hindsight. I want to show that, once reappropriated, Sho‘aiyan’s thought has a broader appeal to international audience interested in the defiant movements of not only the 1960s–1970s but also the myriad anti-establishment movements today—from the Zapatistas in Mexico to democratic confederalism in Rojava, from the Arab Spring to Occupy Wall Street. Sho‘aiyan’s work offers useful insights about (neo-) colonial reality and hegemonic construction of resistance and liberation, not to mention his defiance of conventional political discourse that hides certain realities and experiences. His ideas, I believe, can be teleported into our collective resistance today against a global neoliberal assault on the planet and its inhabitants and allow us to reflect on the importance of marginality as potential enclaves of defiance. To some extent, this book emulates the way researchers have brought the experiences of the Latin American movements to the global venue and thus contributed to the movements elsewhere.2


My objective is therefore to contextualise Sho‘aiyan’s theoretical contributions within his concrete life and times, so that I show the gestalt of his intellectual development. In addition to some public venue interviews, I have already published several scholarly articles examining Sho‘aiyan’s contributions, analyses, and pathology of the Iranian Left.3 But this book is not a reworked version of my published papers. It provides an original rethinking and reworking of my engagements with the unparalleled contributions of Sho‘aiyan, as I systematise his thought and show its merits and flaws. My objective is to show how Sho‘aiyan offered new ways of rethinking the complexities of Iranian politics under an authoritarian state, as he aimed at forging a liberatory, non-doctrinal Left. My interest in Sho‘aiyan is, in part, a reaction to the systematic disregard of his work that was afforded to him by both the leftist parties and personalities that had rejected his approach and those who nowadays shed crocodile tears for him in their futile attempts to appropriate his untameable thought.


The study of Sho‘aiyan’s works is, of course, a worthwhile exercise in its own right, and it constitutes legitimate scholarship as a part of registering the Iranian intellectual history in the twentieth century. And yet, as a scholar from Iranian origins teaching classical and modern European thought in the West, I have become increasingly weary of the way the contributions of the thinkers of the Global South (Iran, in this case) have been systematically relegated to the limited fields of Iranian Studies and Middle Eastern Studies. Such a trend—that is, to deploy the study of the non-Western Other to the designated realms of scholarship and ‘area studies’—reveals the often surreptitious orientalist epistemologies that have become hegemonic in the academy, and, precisely because of the hegemonic status of such orientalism, it goes unnoticed by those who find a niche in the ‘area studies’ of the South. In this hegemonic epistemological universe, as Walter Mignolo has shown, the South produces the case while the North provides theory and analysis.4 I therefore emphatically want this book to offer an analysis of the works of Sho‘aiyan as an international and internationalist thinker and to bring to light his potential contributions to the revival of the Left in this age of savage globalised capitalism, democratic pretense, mass surveillance, pacified resistance, digital slacktivism, and common despair.


In a previous work on Iran’s Fadai Guerrillas, I advanced the thesis that, despite their rhetorical adherence to Marxism-Leninism, Iran’s most celebrated urban guerrilla organisation in the 1970s was in fact a militant hub for diverse ideas, multiple political tendencies, and activists from various, even diverging, cultural and class backgrounds.5 This book follows a similar trajectory but at a different level. I will show in this book the political, intellectual, and discursive contexts of Sho‘aiyan’s unparalleled and maverick thought by dwelling on the intertextuality of his writings as well as the rhetorical means through which he himself dwells on multiple discourses available to him at the time in order to forge his unique theory of the revolutionary front. It is hoped that, in addition to registering Sho‘aiyan’s life and thought, this work contributes to scholarship on the saga of an age of searching for new ways through plurality and debate, of a rich and collective intellectual universe traveling through its trajectory, and of an Iranian cosmopolitan culture.


*


For about twenty years after his death Sho‘aiyan remained the forgotten revolutionary of the Iranian Left. Asghar Monajemi who smuggled his writings to Europe in the early 1970s, the late Cosroe Chaqueri who published these works in Europe after Sho‘aiyan’s death through his Edition Mazdak, as well as a handful of dedicated comrades, in prison and at large, were about the only people who not only cared about Mostafa but loved him deeply and were devoted to him. This close-knit network of comrades selflessly safeguarded Sho‘aiyan’s writings and his memory. The Iranian Left, before and after the 1979 Revolution, totally disowned Sho‘aiyan whose massive corpus of original writings on history, theory, and policy reviews outweighed by a large margin those of every other leftist writer and thinker in Iran. The only exceptions to this systematic marginalisation are the two documented debates between Sho‘aiyan and Marxist theoretician Hamid Momeni, the theorist of the Organisation of the Iranian People’s Fadai Guerrillas (OIPFG) in 1974–5.6 Paradoxically, though, these debates only contributed to Sho‘aiyan’s marginalisation, the extent of which cannot be exaggerated. In the years following the 1979 Revolution, the Left was too caught up in the fast pace of unfolding events, and its theoreticians from various shades of Marxism, as is evident by the vast leftist literature of this time, felt more comfortable working with the borrowed ideas from Russian or Chinese Marxists than trying to extract ideas from their own compatriot. He was such a forgotten revolutionary that only a handful attended the sole event organised by his loyal comrades on the anniversary of his death and held at his tomb in Tehran’s Behesht-e Zahra Cemetery in February 1980 as the short-lived ‘Spring of Freedom’ withered away (see Chapter 1).


On a warm summer afternoon in 2008 in a café in Paris, Professor Chaqueri related an anecdote to me: he told me he had published Sho‘aiyan’s Revolution in 1976 in a print run of 1,000 and had taken the copies with him to various Iranian venues and opposition gatherings in Europe. The book was sold out within a year, but not a single review of the book was ever published anywhere. This is the extent, Chaqueri reflected, to which Sho‘aiyan’s work was systematically ignored by the activists of the Left (SOLI 16). It is interesting that no one took Sho‘aiyan’s Revolution seriously but Momeni’s rejoinder to it, also published as a book, was reprinted many times. In other words, the activists only became aware of Sho‘aiyan through Momeni’s refutation of his ideas. Interestingly, Cosroe Chaqueri (Khosrow Shakeri, 1938–2015) himself was a rather marginalised figure within the leftists. He was a student activist with and co-founder of the National Front branch outside Iran in 1961 and a leading figure of the Confederation of Iranian Students-National Union (CISNU), elected to its Central Committee between 1965 and 1968. Later, in 1982, he received a Ph.D. in History from the Sorbonne. Chaqueri was the publisher of over twenty volumes of ‘Historic Documents of the Workers’, Social Democratic, and Communist Movement.’ Through his father’s export business based in Florence, he had established Edition Mazdak. He told me that when he received Sho‘aiyan’s works, mailed to him anonymously with unsigned instructions on how to get in touch with Sho‘aiyan’s contact in Europe, he was immediately impressed by his work, and although he remained unwaveringly critical of several aspects of Mostafa’s work he decided to publish them under the alias Rafiq Sorkh (Red Comrade or Comrade Red). Monajemi told me that when Sha‘oiyan received Chaqueri’s critique he wanted to write a serious rejoinder but then changed his mind when Monajemi discouraged Mostafa, reminding him that at the time, when no one would publish his writings, Mazdak’s willingness to bring Sho‘aiyan’s ideas to the public was a unique opportunity not to be jeopardised by theoretical disagreements. In any case, in a handwritten note that I have seen, Mostafa conferred upon Chaqueri the exclusive right to publish his writings, a right that led to Chaqueri’s conflict with some of Sho‘aiyan’s comrades when they published some of Mostafa’s works in post-revolutionary Iran. Chaqueri was an equally controversial figure among the activists and shunned by them. He was known for his blunt criticisms and uncompromising positions. Life is curious: by a twist of fortune, the two maverick activists crossed paths and become comrades without ever having met one another.


Sho‘aiyan led no party and he was not a member of one. The two small underground groups he co-founded were discovered and dismantled by security forces before they had a chance to carry out any significant operations. He never wrote within the established jargon of the Left. I shall show in this book that one of the most genuine aspects of his work was that his ideas must have been affirmed through his experience. As such, he remained a singular figure, only to be misunderstood and labeled by the leftist activists, if they ever bothered to read him at all.


All of Sho‘aiyan’s major works were published in the mid-1970s by Mazdak in Florence and were mostly distributed among the dissident students in Europe and the United States, although a limited number of these books were taken to Iran after the Revolution. Within a few years after Sho‘aiyan’s death, the Iranian Revolution of 1979 changed the country’s political scene forever. Some of Sho‘aiyan’s works were also published by his dedicated comrades around 1980 who founded the short-lived Nashr-e Enqelab (Revolution Press). With the Revolution, after a short period of the Left’s flourishing in 1979–81, there came the dark decade of the 1980s in which leftist and other dissident activists of all shades and inclinations, including the Muslims outside the state orbit, were purged in their thousands in Iranian prisons, while tens of thousands more fled the country, becoming self-imposed exiles, and many more sought refuge in the anonymous layers of society. With the repression of the women’s movement and national minorities that preceded the purges and the continued crackdown on intellectuals and silencing of writers, the Iranian social and cultural scene grew very quiet in the 1980s and 1990s. A few copies of Sho‘aiyan’s works survived this decade, thanks to hiding places of Mostafa’s loyal comrades. These were mostly but not exclusively members of the group Sho‘aiyan and Nader Shayegan had founded, but their connection with Sha‘oiyan and his legacy is personal: they loved him and believed in him. They revered Mostafa’s intellectual feats and praised his personality, his attentiveness and kindness in particular. When I talk to them more than forty years after Mostafa’s death, they still speak of him as if he is alive, with great love and admiration.


In any case, the political scene seemed fairly barren and intellectual pursuits under tremendous pressure until the 1997 electoral victory of reform-minded Mohammad Khatami who won the presidential election through the mass support of women and youth. One of the outcomes of Khatami’s reforms was easing the rigid publication regulations (read: censorship) imposed by the previous governments through the Ministry of Culture and Islamic Guidance—regulations that implemented strict guidelines over the publication of the books and magazines, as well as films and music, scrutinising these media methodically for the content that might be regarded as potentially ‘harmful’ to the state-sanctioned Islamic values or political views. During Khatami’s presidency, the publishing industry thrived and numerous titles, previously banned, were published. In the absence of the Iranian Left, ironically, this relaxing of publication regulations ended Sho‘aiyan’s obscurity and gradually brought his life and works to the view of the educated public and to an entirely new generation. The forgotten Mazdak publications of Sho‘aiyan’s works some twenty years earlier now gained currency. The internet also immensely helped Sho‘aiyan’s emergence from obscurity. But why did Sho‘aiyan’s works make a comeback? The answer is complex but I will try and answer it here.


Apart from a limited number of commemorative notes published in the journals of Iranian expatriates in the 1990s,7 the first work that brought Sho‘aiyan to public view was Houshang Mahrooyan’s book (2005), dedicated to one of Mostafa’s closes friends, Asghar Monajemi, in which he published one of Sho‘aiyan’s last works in addition to his own long laudatory introduction.8 Then another book emerged, edited by Cosroe Chaqueri (2007), containing a preface by this author, an editor’s introduction, and eight open letters from Sho‘aiyan to the leaders of the OIPFG, criticising the latter’s internal policies.9 Both of these books distinctly offered Sho‘aiyan’s critical reflection on the OIPFG (or PFG), an urban guerrilla group founded in 1971 and the most popular Marxist organisation in Iran in the 1970s and 1980s, with a formidable legacy that continues to this day, notwithstanding the group’s near total eradication before the Revolution and the failed politics of its many splinter groups thereafter. The intention of the authors of both of these volumes was, quite judiciously, to offer a critical view of the doctrinal Left, and in Chaqueri’s volume, with the hope of forging a new, democratic Left in this potentially historic opportunity for a leftist renewal. But the fact that both books contained Sho‘aiyan’s sharp critique of the Fadai Guerrillas, a group that, despite its possibly irrecoverable political decline, was still dear to an entire generation of activists, certainly had something to do with the granting of a publication licence for these books. In other words, these first publications staged Sho‘aiyan’s intellectual legacy only in opposition to the Fadai Guerrillas, and not as an original and independent thinker. In particular, Mahrooyan depicted a toothless Sho‘aiyan—in contrast to the uncompromising, radical revolutionary he really was—only understood in terms of his disagreements with the Fadai Guerrillas. These books’ publication must be viewed within the context of the changing cultural and publication policies of Iranian intelligence: by the turn of the millennium the Iranian state confidently considered itself to be solidly in control and thus, instead of repressing the cultural presence of the leftists, the state opted for opening up the publication domain to works that were ‘critical’ of popular leftists groups the state had repressed in the previous decades. The Ministry of Intelligence itself published volumes of historiographical works, based on SAVAK and its own documents, on various dissident groups, but it welcomed works critical of the leftists that came from independent scholars. Not surprisingly, these two books inadvertently set the stage for Iranian ‘yellow journalism’ to appropriate Sho‘aiyan—framing him primarily in terms of his critique of the Left in their pages, a project on a par with the cultural policies of the state intelligence—and thereby once again marginalising Sho‘aiyan.10 But here was Sho‘aiyan’s unwitting mystery: the distorted and abused figure of Sho‘aiyan in the pages of the yellow magazines gave birth to a whole new interest in his work by the post-revolutionary generation that not only appreciated a much-needed reckoning with the Left’s past—with its ashes and diamonds—but was also eager to bring into view the breadth of Sho‘aiyan’s ideas as much as publication regulations in Iran allowed. Young leftists, coming of age in the postcommunist era, could not have returned, for the most part, to doctrinal Marxism-Leninism (of various shades) that defined the pre-revolutionary Left. Sho‘aiyan offered this generation the possibility of a new sort of leftism.


The new interest in Sho‘aiyan therefore appeared, once again, in journalistic dimensions. The first was a well-received, voluminous biography, Mostafa Sho‘aiyan and Revolutionary Romanticism, first published in 2010 in Sweden and then in 2015 in Tehran (where it had a second printing).11 Although the book shines a light into the rather obscure corners of Sho‘aiyan’s complex life, it lacks the principles of historiography and biography, and in many cases it mixes fact with fiction, takes the claims of activists either at face value or stretches them, and falls seriously short in presenting and engaging with Mostafa’s thought. Next was young journalist Sam Sarabi’s dedication of the ‘Political Thought’ section of an issue of the Tehran daily newspaper Shargh (12 May 2012) to Sho‘aiyan, which contained several articles and interviews on Mostafa’s ideas and activism.12 Recently, the journalist Ali Nili dedicated an unprecedented fifty-three-page exposé to Sho‘aiyan—in an unmistakably positive tone and sharply critical of yellow journalism’s derogatory views of the militant left—through several interviews and documents, in the Tehran monthly Nasim-e Bidari (December 2016).13 These works have contributed to transforming the image of Sho‘aiyan, bringing to the fore, within the existing publication limits, his multidimensional character and complex mind. To these must be added a short political biography, written by this author, of Parviz Sadri, one of Sho‘aiyan’s closest comrades and one of Iran’s most prominent disappeared dissidents,14 a volume that also attends to Mostafa’s underground activism.


In light of the reactivation of Sho‘aiyan’s works, a task to which this book is dedicated, it no longer seems plausible to seriously consider the twentieth-century intellectual history of Iran—let alone the history of the Iranian Left—and overlook Mostafa Sho‘aiyan. This book intends primarily to bring his theories of revolution and frontal politics, and in conjunction with that, his political thought, to the fore, to show how in response to his existential and historic frames Sho‘aiyan succeeded in offering a political theory that is still vibrant and relevant in our age of homogenising and globalised injustices.


THE ROAD FROM HERE


To achieve its objectives this book will take the following trajectory. Chapter 1 offers a political biography of Sho‘aiyan in as much detail as is necessary to provide the appropriate contexts for the following chapters. It situates Sho‘aiyan’s coming of age in the context of the 1950s, before and after the CIA–MI6-engineered coup of 1953 that toppled the popular government of Mohammad Mosaddeq and instated imperial dictatorship. This formative experience planted the seeds of ‘frontal thinking’ in Sho‘aiyan’s mind, a thinking that directed his activities and research in the 1960s and then his underground activism in the 1970s. This chapter emphasises the key turning points in Sho‘aiyan’s life within its historical and intellectual contexts, and, as such, this is the only ‘biographical’ chapter of the book, since the book’s prime objective is to offer an analytical account of Sho‘aiyan’s singular thought and his unique politics.


Chapter 2 highlights the key positions Sho‘aiyan took in the 1960s, the decade during which he became the thinker and theoretician of the 1970s. His engagements with the Tudeh Party, the Second National Front, the Shah’s reforms, and his research on the Jangali movement are discussed in this chapter. Chapter 3 chronicles his short but bitter experience as a member of Iran’s leading armed underground group, the People’s Fadai Guerrillas, in order to trace and discuss his critical engagements with the Fadaiyan, and how he emerged as an unwavering critic of Stalinism and doctrinal Marxism within the Iranian Left. Chapter 4 also offers his written debate with the Fadaiyan’s mid-career theoretician Hamid Momeni on the subject of the revolutionary intellectuals, their ontology, and their role within the liberation movement.


The next two chapters bring to the fore his intertwined theories of the front and rebellion. Chapter 5 goes back to his formative experiences of the front during the 1950s and 1960s and documents the way he conceptualises the liberation front and how he proposes to put it in action. Chapter 6 probes his magnum opus, Revolution, and offers his theory of the rebellious essence and rebellious action. In conjunction with his frontal thinking, this chapter brings together the key elements that constitute Sho‘aiyan’s thought. The Conclusion will show the relevance of Sho‘aiyan’s thought for today’s world.


One important note: this study probes those writings of Sho‘aiyan that he identified as his own and sent to Edition Mazdak in the 1970s, especially in the last two years of his life. Thus, the pieces he wrote upon the request from Mojahedin (and possibly others) have been excluded from this book.





1


THE MAKING OF A SINGULAR REVOLUTIONARY




A full-fledged historic war is upon us. Whether we want it or not. So one must confront the past by relying on the simultaneously destructive and generative forces of the futures—the forces that are presently few but also the greatest and most creative forces of being. There is no other road to salvation (rastgari).


Sho‘aiyan, RRC 14





 


Unlike his contemporaries, Mostafa Sho‘aiyan wrote quite extensively about his own life, activities, and concerns even at the time when he lived underground as one of Iran’s most wanted men. He introduced to the Iranian political culture the uncommon legacy of openness, inasmuch as such openness would not jeopardise dissident activists. Thus, Sho‘aiyan challenged the long-cherished inclination toward secrecy, an unfortunate consequence of living under a dictatorship. In fact, by bringing out into the open the inner life of militant activists of his time—and this is rather counterintuitive—he promoted the struggles of a generation of Iranian activists who, having come of age in the 1960s and lost all hope of challenging the authoritarian rule over their country through legal-constitutional means,1 had embarked upon an armed struggle to untangle itself from the ‘repressive development’2 that imposed upon the young, educated women and men the dim horizon of becoming soulless functionaries living in a rapidly changing society devoid of democracy, participatory political life, and social justice. It is partly thanks to his documented reflections that today we are able to reconstruct the highlights of his life and offer a fairly accurate biography. It emerged as a feminist motto in the 1960s, but Sho‘aiyan lived the truth that ‘the personal is political.’


EARLY LIFE


Mostafa was born in 1935, during the reign of Reza Shah (1878–1944; reigned 1926–41), into a lower middle-class family in the old neighborhood of Abanbar Mo‘ayer in southern Tehran. His mother, Sakineh, came from a deeply rooted Tehrani family that had lived in the city’s traditional neighborhoods for a few generations. His father, Mohammad, had moved with his brothers to Rasht at a young age and later joined the ill-fated Jangali movement (1915–21) led by Mirza Kuchek Khan. With the movement’s defeat in 1921, eighteen-year-old Mohammad fled to Tehran where he opened a tailor’s shop and married Sakineh some years later. The family lived modestly. Mohammad died in 1942, leaving behind four children, Parvin, Khosrow, Mostafa, and Pari.3 Mostafa’s mother—called Khanom Jan—was a literate woman, raised, after her parents’ passing when she was a child, by her grandmother and paternal aunt. Childless, Khanom Jan’s aunt had left her the property that sustained the family in the absence of Mohammad. Parvin was one of the first Iranian women to receive nursing education from England; she married a physician, Naby Gheselbashiyan, and they both worked in Masjed Soleiman in Khuzestan Province for the National Iranian Oil Company. She now lives in Tehran. Khosrow joined the Iranian army after secondary school and reached the rank of sergeant. He became ill during his service and was honorably discharged from the army. He passed away in 2011. Parvin and Khosrow were Mostafa’s older siblings. Pari was his younger sister who held a postgraduate degree in education, although she never worked in that capacity. She married Mr Salari and immigrated to the United States, where she passed away in 2015.4 Anahita Sho‘aiyan, Mostafa’s niece, points out that it is true that Mostafa lived in an small, old house in southern Tehran with his mother, but this does not mean his was a poor, underprivileged family. In fact, the family enjoyed formidable ‘cultural capital’: all but one of the four siblings had a university education.5


Mostafa was still a child when, during the Second European War (World War Two), the Allies occupied Iran and forced Reza Shah to abdicate on 16 September 1941 in favor of his twenty-one-year-old son, Mohammad Reza (1919–80). The occupation of Iran by British and Soviet forces, ironically, brought about relative political freedom in the country, allowing social and political groups, repressed by Reza Shah’s authoritarian regime, to flourish. Within a few short years, Iranians were experiencing a diverse and lively political scene they had never seen before, with many political parties emerging, newspapers and magazines mushrooming, and labor unions forming and expanding. Within days of the occupation, the Tudeh Party of Iran was founded in October 1941, and it played a crucial role in organising labor and women in the country.6 Also founded in 1941 were the nationalist Iran Party and Pan-Iranist group,7 followed by Socialist Theist Movement (Nehzat-e Khodaparastan-e Sosiyalist) in 1944.8 Also established with the encouragement of influential clerics, including Ayatollah Kashani, was the conservative militant Shi‘i group, Fadaiyan-e Islam (est. 1946).9 Aside from the organs of these parties, multiple newspapers and magazines introduced to society an enormous array of ideas and ideologies pertaining to amplified contested views within the international political climate of a world that seemed destined to re-emerge in the bifurcated Cold War era. Iranian political life was now jovial, vivacious, and colorful, but also precarious. The monolithic and repressed social scene under Reza Shah was no more. With his connections to the dominant classes and elite within the country still too weak and his status still not fully registered with the western powers, Mohammad Reza Shah’s position was too feeble during these years to allow him to try and emulate his father’s heavy-handed rule, which he achieved in the post-1953 era.


Sho‘aiyan witnessed first-hand a rapidly changing Iran while attending school and working simultaneously, often catching up with sleep and study between the two places. Mostafa grew up in this world of heterogeneous ideas and was deeply influenced by the experience of the National Front led by Dr Mohammad Mosaddeq, a character whom, despite his critical reflections, Sho‘aiyan unwaveringly cherished to the last day of his life.


THE FORMATIVE YEARS


Sho‘aiyan’s first experience as an activist took place, he recollects, during the premiership of General Haj Ali Razmara (1901–51; premier, June 1950–March 1951). Mostafa must have been fifteen when he ‘was drawn to politics,’ joining the Pan-Iranists, an alliance founded as a loose group in 1941. In 1951, Pan-Iranist members Mohsen Pezeshkpour (1927–2011) and Dariush Forouhar (1928–98) founded the Iranian Nation Party Based on Pan-Iranist Principles (Hezb-e Mellat-e Iran bar bonyad-e Pan-Iranism). The Party contained three cliques: one was royalist while the other two were pro-Mosaddeq and anti-imperialist. Disagreements soon forced the Party into a split, with Forouhar leading the Iranian Nation Party and Pezeshkpour and others founding the Pan-Iranist Party.10 In any case Sho‘aiyan ‘became a member of the Pan-Iranist Organisation under the flag of Mehrdadiyun’ (OLM 52). He refers to the pro-Mosaddeq faction within the Pan-Iranist Party, led by Mohammad Mehrdad (d. 2005), known as the Parchamdaran (literally the ‘flag-bearers’). Sho‘aiyan parted ways with the Pan-Iranists after the popular uprising of 21 July 1952 that forced the Shah to reinstall Mosaddeq as premier (SOLI 13; OLM 52). But this was not because his professed ‘chauvinistic attitudes’ had diminished. On the contrary, he reflects sardonically, ‘Later, with a few classmates and neighbourhood friends, we organised a circle whose slogan, as we offered it in absolute humility, was “Iran Above All”!’ (OLM 52). At this time, he attended Tehran Industrial Secondary School, was a top student, and worked night shifts to support himself (SOLI 11).


The 1953 CIA–MI6-engineered coup overthrew the democratically elected nationalist government of Premier Mosaddeq and smashed the dreams of a nation for democratic self-governance. This was when Sho‘aiyan began his self-didactic process—a mode of existence that he steadfastly continued until his last day. This is also when he began leaning toward Marxism. As he sarcastically recollects, ‘My becoming a Marxist was truly extraordinary! How glorious is our modesty, we who become Marxists—and a pure Marxist, too, one who [suddenly] enjoys a thorough grasp of [Marx’s] philosophy and philosophical contributions in a lived fashion—without even reading one of Marx’s writings!’ (OLM 52). ‘In any case, I also acquired this humble character of immediately regarding myself a knowledgeable and full-fledged Marxist’ (OLM 52). In the post-coup years, young Sho‘aiyan found his way to Mesgarabad Cemetery in the south-east outskirts of Tehran where he spent extended periods of time alone writing poetry, short stories, and reflecting.11 Over a decade later, in an exchange with his former comrade Marzieh Ahmadi Oskui (1945–74), Sho‘aiyan recollects:




I have frequented for years, even the most fertile (ruyandehtarin) periods of my life, in the cemeteries and especially in the ‘silent expanse of Mesgarabad’ in sorrow… But my dear, I am not ‘buried’ in Mesgarabad. The events of social life pushed me to Mesgarabad to bury me there. On the shoulder of my legs, my dead body fell upon Mesgarabad. But behold the magic of dialectic: Mesgarabad hurled me out of its tombs alive.12





The years between 1951 and his admission to university constituted his key formative experiences. Everything he wrote and the activities in which he partook acquired many shapes and forms later, but they can all be traced back to his support for the National Front, living through the post-1953 years, witnessing the failure of the Tudeh Party (which neither effectively supported Mosaddeq nor mobilised the Party’s Officers’ Organisation against the coup), and of course, his choosing Marxism.


Simultaneous with his newly acquired Marxist worldview, in 1958 Sho‘aiyan was admitted to Tehran Technology Institute to study welding engineering; originally known as the Higher Technical Academy (est. 1929), it was renamed the University of Science and Technology in 1972. Attending the university provided Mostafa with the fertile ground for thinking and activism. He found like-minded friends on campus, some of whom he bonded with through long-lasting camaraderie. They were affected by the experience of the oil nationalisation movement and the coup. These friends included Ali Golesorkhi, Siavush Sami‘i, Anushirvan Bojnurd, Sirus Niknafas, Nasrin Sadri, and, notably, Behzad Nabavi and Parviz Sadri (1943–d. unknown) who joined Mostafa in the late 1960s to create an underground militant group.13 The trials through which these friendships were forged and polished primarily involved participating in protest action over various student grievances as well as street protests at several important occasions: these protests bore an ‘educational’ character in that they always involved the raising of political awareness.14


Now in his mid-twenties, attending the university and involved in the student movement, Sho‘aiyan became associated with a small circle of disillusioned members of the Tudeh Party who had set themselves the task of critiquing the policies and politics of their former party. This circle was reportedly founded on 7 December 1956 (16 Azar 1335),15 on the anniversary of Iran’s Student Day (Ruz-e Daneshju), the day that commemorates the student protest against then US Vice President Richard Nixon’s official visit to Iran, just four months after the 1953 coup. The protest at Tehran University left three students dead and many injured when troops raided the campus. The circle emerged when remaining members of a small Tudeh splinter group called Hajjar and several disillusioned Tudeh members converged following the total eradication of the Tudeh Party cells, including the underground Officers’ Organisation (containing 600 officers) by 1954. The circle called itself Jaryan—Persian for ‘process’ (literally, ‘current’). It was an intentionally informal designation, signifying a reading and analysis circle, as Jaryan did not regard itself as a political party, although in its early communiqués the group, actually calling itself Jaryan, had ambitiously regarded itself as the nucleus of a future communist party, aiming at creating an organisation fit for activism under Iran’s police state.16 Having joined Jaryan a few years later, Sho‘aiyan contradicts this claim, stating that ‘since we had no particular designation, in our conversations we referred to ourselves as “jaryan.” Obviously, our name [the name of this group] was not “Jaryan”!’ (SOLI 23, n. 3). The heart and soul of Jaryan, and the writer of its hallmark analytical treatises, was a former Tudeh revolutionary officer, Mahmoud Tavakkoli (1927–2007). Other associates included Ali Akbar Akbari, Houshang Keshavarz Sadr, and Massoud Rahmani; prominent writer Mohammad Ali Farzaneh and eminent sociologist Amir Hossein Aryanpour are also said to have been connected with this group.17 Tavakkoli had lived a turbulent life: born in Rudbar in the Caspian Gilan Province, he attended military school and later military college. He had not yet finished the four-year college program when Reza Shah abdicated and he joined the Tudeh Party. He joined the leftist officers supporting the Soviet-backed Autonomous Azerbaijan Government (Azerbaijan Melli Hokumati; November 1945–December 1946), and after its downfall as a result of the Soviets’ withdrawal from the Azerbaijani territories (following their pact with the Iranian government), Tavakkoli was among the nine officers who crossed the border into Iraq in April 1947, seeking asylum. He spent three years in Iraqi prisons where he further developed his initial disappointment with the Soviets’ opportunistic attitude toward Azerbaijan—a maverick and rather ‘forbidden’ thought at the time. He and his comrades were extradited to Iran in 1950 and processed by a military trial, but, because Tavakkoli was technically a military student and not a ranking officer at the time of his defection, the military court dismissed the charges against him and he was released. He joined the now semi-clandestine Tudeh Party, this time as a civilian, but because of his criticism of the Soviet Union and unwavering support for Mosaddeq and the oil nationalisation movement, which contradicted Party policy at the time, he was expelled from Tudeh. He offered extensive and compelling analyses of the Tudeh Party (1959) and the oil nationalisation movement (1961). Jaryan continued as a loose intellectual circle until 1966 when it entered a hiatus, only to be dissolved in 1968. In the late 1950s, Tavakkoli received a Ph.D. in psychology and was given a part-time teaching position at Tehran Technology Institute where the engineering student Mostafa attended his classes on social psychology.18 According to Sho‘aiyan, he became associated with Jaryan in the spring of 1961 (OLM 52). Later in life, Tavakkoli began to develop schizophrenia, living out the last decades of his life in isolation in his family house in Andisheh Street in Tehran.


In light of his lived experience of the oil nationalisation movement, and his youthful, heightened nationalistic sentiments, and witnessing the coup first-hand, Sho‘aiyan’s association with Tavakkoli and Jaryan deeply influenced his thinking in the years to come. The author of critical analyses about the Tudeh Party,19 Tavakkoli enabled young Sho‘aiyan to see that there were ways of thinking through Marxist theory other than those sanctioned (and imposed) by Soviet socialism and thereby the Tudeh-style leftism. Sho‘aiyan has been credited for having co-authored this work with Tavakkoli,20 but he categorically denies this, specifying in his letter to Mazdak (his publisher in Europe, run by Chaqueri) that Tavakkoli was the sole author of all Jaryan literature.21 When viewing Jaryan’s critique of Soviet socialism, we should note that the Sino-Soviet split had not yet fully developed, and, while China was undergoing the rapid building of socialism, it had not yet emerged as an influential pole contesting the Soviet monopoly of world socialism. Put succinctly, the split emerged as the People’s Republic of China regarded the process of de-Stalinisation in the Soviet Union, initiated by Nikita Khrushchev in 1956, as a deviation from Marxist orthodoxy. The disagreements only developed when the Soviet Union increasingly turned toward ‘peaceful coexistence’ in its foreign policy, in the eyes of Chairman Mao Zedong a heretical compromise with imperialism. Cults of personality and leader worship contributed immensely to the split. At this time, however, the phenomenon known as Titoism—à la Josip Broz Tito (1892–1980)—had already been around since 1948, when Yugoslavia was expelled from the Soviet-led Communist Information Bureau (Cominform). The positions of the Tudeh splinter group known as the Third Force (Niru-ye Sevvom), led by Khalil Maleki (1901–69), resonated with this phenomenon.


Maleki had studied chemistry in Germany where he met Marxist intellectual Taqi Erani (1903–40). He returned to Iran without finishing his degree.22 Later in 1937, he was arrested along with a group of socialist intellectuals known as Group of 53 that included Erani, who died in prison. Maleki and his comrades were freed after the abdication of Reza Shah. He hesitated for a year before joining the Tudeh Party. Upon joining, though, he aligned himself with the Party’s ‘Reformist Wing,’ became the head of the Party’s Provincial Committee in Azerbaijan, and grew intensely critical of the Tudeh’s policy toward the Soviets and Azerbaijan. After the collapse of the Autonomous Azerbaijan Government, he led the famous split from the Tudeh in January 1948 (along with Jalal Al-Ahmad and Eprim Eshaq). When Mosaddeq came to power, in May 1951, Maleki and Mozaffar Baqa`i, a National Front founder, formed the Iranian Nation’s Toilers’ Party (Hezb-e Zahmatkeshan-e Mellat-e Iran). The Toilers’ Party supported Dr Mosaddeq. But in October 1952 Baqa`i (making a U-turn against Mosaddeq) split from the Toilers’ Party, and Maleki and his friends continued under the Third Force Party, publishing Niru-ye Sevvom (The Third Force; 1952–3). The Third Force Party grew modestly and unwaveringly supported Mosaddeq. The coup put Maleki in jail in 1953.23 Upon his release, he published Nabard-e Zandegi (Life’s Combat; 1955–6) and then Elm va Zendegi (Science and Life; 1959–60), propagating his Third Force ideas. In 1957, after serving another prison term, Maleki founded the Socialist League of the Nationalist Movement of Iran (Jame‘eh-ye Sosiyalistha-ye Nehzat-e Melli-ye Iran). In 1960, he returned to politics, with the Socialist League being a critical part of the Second and Third National Fronts. At this time, Maleki published his views anonymously in the Socialist League journal Sosiyalism, published in Europe (editor, Amir Pishdad).24 He was arrested in 1965 for ‘planning to overthrow the regime of constitutional monarchy.’25


Maleki offered a theory of humanist, democratic socialism, independent from the Soviet hegemony.26 But Tavakkoli and Jaryan, who were uncompromisingly critical of the Tudeh Party, also clearly distanced themselves from Maleki’s ideas, and their critical stance against the Tudeh was inspired neither by Titoism nor by Maoism and the Sino-Soviet split. This might explain why Sho‘aiyan did not choose from the existing strands of Marxism—Soviet Union, Maoism, Titoism—that to varying and changing extents dominated the world at the time and influenced Iranian Marxists. Having joined Jaryan, Sho‘aiyan began to develop a maverick way of thinking from this point onward, thanks to navigating intellectually through the flickering nuances of non-doctrinal Marxism in Iran.



SOUL-SEARCHING IN THE 1960s


This book pursues an intellectual biography of Sho‘aiyan in the context of modern Iranian political development and intellectual history. I must therefore pause on a key existential moment in Mostafa’s life: between 1958 and 1962 he was an engineering student at Tehran Technology Institute and engaged in student protests and activities, and by 1961 he had joined Jaryan (OLM 52) and met Tavakkoli. At this point in time, history also provided a nourishing context, a third element in the alchemy of Sho‘aiyan’s thought: between 1960 and 1961, the suffocating, post-coup political atmosphere was somewhat relaxed.


Having secured his grip on power and eradicated the opposition, the Shah now needed to launch his ambitious national developmental plans in order to catch up with the economic expansion of the commercial and industrial bourgeoisie, a process delayed by the occupation of the Allies, the oil nationalisation movement, and the resistance of the old and obstinate land-owning class. The Shah’s proposed reforms primarily concerned building infrastructures and institutions for the state-owned corporations that would then feed the Iranian capitalist class through subcontracts and regulated private expansion of manufacturing sector. For such grand plans, the Shah faced funding shortages, and to remedy that he approached the United States and the World Bank for loans. The Kennedy administration sanctioned the loans pending structural reforms. Not trusting the Shah to carry out the reforms, however, the ruling Democratic Party in the United States pushed for the premiership of Dr Ali Amini, Iran’s ambassador to Washington. The Shah initially refused, and, paradoxically, that led to a fragile ‘controlled freedom’ that rejuvenated the country for three years.27 Political parties (except for the outlawed Tudeh Party) were allowed to run for the Twentieth Majles (Parliament) elections in 1960. These included the two ‘rival’ state-sponsored parties (Hezb-e Melliyun, or Nationalists’ Party led by Manouchehr Eqbal, and Hezb-e Mardom, or People’s Party led by Asadollah Alam), as well as the Second National Front.28 The latter was formed in haste in July 1960 by and out of the individuals and parties associated with the original National Front, and thus it lacked a clear political strategy or platform. Election irregularities caused public outcries and legal actions against the government. The Shah dismissed two successive loyal premiers (Eqbal and Ja‘far Sharif Emami) in response to public concerns before acceding to the premiership of Amini—the Americans’ favorite. Amini convinced the Shah to dissolve the Majles in favor of new elections and exile General Bakhtiar, the notorious head of SAVAK (Sazman-e Ettela‘at va Aminyyat-e Keshvar; National Intelligence and Security Organisation; est. 1957). Furthermore, Amini started negotiating with the Second National Front and introduced land reform. In 1962, disagreements over the military expenditure, however, led to Amini’s dismissal by the Shah, who had now assured the United States that he was capable of carrying out the promised reforms. Amini had already prepared the groundwork for land reform, which the Shah took over, and upon the ratification of the Majles and a referendum (26 January 1963) he implemented his six-point ‘White Revolution.’ As the reforms began to restructure the country’s economy, the short-lived period of political renewal came to an end as epitomised by the crackdown on the clerical opposition to the reforms—in particular, Ayatollah Khomeini’s opposition to land reform and women’s suffrage—in June 1963. Opposition leaders were once again arrested, tried, and sentenced to prison terms.29


These three elements—Sho‘aiyan’s experience of Mosaddeq’s National Front in his youth, his association with Tavakkoli during his university years, and his activism in relation to the Second National Front—originally cultivated the particular thinker that Mostafa became later when a fourth element of revolutionary, liberatory theory, redefined his thinking by the late 1960s. The student movement regenerated with the relative opening of the political field and the formation of the Second National Front (Jebheh-ye Melli-ye Dovvom) in 1960 and the Student Organisation of the National Front (Sazman-e Daneshjui-ye Jebheh-ye Melli) emerged as the umbrella organisation that contained student activists of different ideological and political inclinations. At this time, as Sho‘aiyan’s comrade Behzad Nabavi recalls, ‘in the campaigns of this period, although Mostafa held Marxist inclinations, he did not show them and was better known as a nationalist figure who felt close to nationalist and religious forces.’30 Sho‘aiyan was a leading figure among the radical students who intended to challenge the moderate leadership of the Second National Front at its First Congress (25 December 1962–1 January 1963). Another leading student leader was Bizhan Jazani, an original theorist of armed struggle in 1965 and an indirect founding figure of the future Cherikha-ye Fadai-ye Khalq, People’s Fadai Guerrillas (PFG), created in 1971, while Jazani was in prison, by his followers and another group of student activists.31 Since the politically conservative leadership of the Second National Front did not recognise a student organisation under the Front’s rubric, student activists created the Organisation of Tehran University Students-Followers of National Front (Sazman-e Daneshjuyan-e Daneshgah-e Tehran vabasteh beh Jebheh-ye Melli) and published Payam-e Daneshju (Student Courier) under Jazani’s editorship and management. ‘Although Bizhan [Jazani] was not a member of the University Committee, he was one of the leading few in directing the tasks and making decisions… There were three main cliques: that of Jazani, that of Mostafa Sho‘aiyan, and the clique of Iranian Nation Party.’32 Founded in 1960 and published until 1965, Payam-e Daneshju was the publication of this student body. Jazani held various key roles for the organ, and Hassan Habibi, Houshang Keshavarz Sadr, Hedayatollah Matin Daftari, Majid Ahsan, Mansur Sorush, and Nabavi were involved in its publication and distribution.33


The students wanted to utilise this unique political opportunity to push for what they regarded as key demands: reviving oil nationalisation, pushing the government to leave CENTO (Central Treaty Organisation, aka Baghdad Pact, formed in 1955 by Iran, Iraq, Pakistan, Turkey, and the United Kingdom), and demanding free elections and land reform. In this context, Sho‘aiyan and Jazani met several times between 1962 and 1964. The student activists also deliberated several times on how to proceed with creating a student caucus in the upcoming Second National Front Congress. Sho‘aiyan was a delegate of students of Tehran Technology Institute and Tehran Polytechnic, but he ran as an independent. Alarmed by the student presence, the conservative leadership of the Second National Front disqualified Jazani and his comrades from Congress participation. As an independent, however, Sho‘aiyan did manage to participate in the Congress, but he found the atmosphere dominating the Congress so apprehensive of police infiltration that the leadership banned the delegates from voicing what were regarded as subversive ideas.34
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