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Dedication


My third book, which I worked on with a special preference, is dedicated with fatherly benevolence to my dear son Lumir, who, as a result of his prenatal education, has given me nothing but pure joy.




Note to the Reader

To achieve success in Kabbalah, it is advisable to learn the proper phonetic German pronunciation of the letters.


Preface

As promised in his two previous works, Initiation into Hermetics and The Practice of Magical Evocation, Franz Bardon has now published his third textbook, dealing with the cosmic language, called Kabbalah by the initiates.

Those who, through practical work, are already well advanced in their studies of spiritual, i.e. Hermetic, science, will be understandably filled with great joy and, on account of having already acquired practical experience, will be strengthened in their confidence that the path they have chosen is the most reliable one and will, without exception, meet all their expectations.

Many scientists whose interests have been stimulated in the Kabbalah begin their studies in accordance with the prevailing theories and instructions, though without having matured sufficiently through proper schooling. The contents of this, Bardon’s third book, will astound them. If not at once, then certainly within a very short time they will have to admit that all the Kabbalistic methods specified herein differ essentially in their richness, variety and truthfulness from those contained in Kabbalistic books hitherto published.

Not even the most concealed, most secret libraries of secluded monasteries in the East, those ashrams which are inaccessible to ordinary mortals, can pride themselves on possessing the true Kabbalah in one single secret script of such clear and distinct wording. After a perusal of this book, even those who already have a good knowledge of the Kabbalah will concede that they have a good deal to catch up on before they can call themselves true Kabbalists. Upon careful consideration, the reader will be convinced that it is worth his while to forego all other incomplete teachings and work faithfully in his own interests with the methods in this textbook.

Throughout human history, many a Kabbalist has devoted his entire life to an exhaustive but fruitless search for the unpronounceable name of God lost by mankind in the days of yore. But having gone through this third work conscientiously, the Kabbalist will suddenly have the sense of a miracle accomplished, an immense treasure dropped into his lap by Divine Providence when, as a reward for his untiring, honest efforts, the long-lost true name of God (among many other things) will reveal itself to him. And this exceedingly high reward will be bestowed upon all those seekers of truth for whom these three volumes, unparalleled in spiritual literature, are not merely interesting reading but valuable study material which needs only to be implemented.

Otti Votavova
(April 11, 1903 – February 9, 1973)


Introduction

I have titled this work, the third in my series of books on initiation, The Key to the True Kabbalah. Strictly speaking, it is concerned with the theosophy of the knowledge of the Word. When engaged in theurgy, one must in any case have gone through magical development; one absolutely must have completely mastered every exercise described in my first volume Initiation into Hermetics. Like my first two works, the present book consists of two parts. In its first or theoretical part, I prepare the reader for the difficult task of working with the Kabbalah, whereas the second part contains the actual practice.

Much has been written about the Kabbalah (a difficult subject in Hermetic literature), but in practice only a little of it can be used. It has almost always been maintained that a person engaged in the practice of the Kabbalah must have a command of the Hebrew language, without which it is impossible to study the art. The theoretical Kabbalah, which comprises most of the extant writings, is primarily of Hebrew origin and is said to convey to the student an ideology of life in accordance with a Kabbalistic paragon. But the number of books about the practice and use of the true Kabbalah is very limited. A few rabbis knew the genuine Kabbalistic teachings, but, probably due to their orthodox thinking, kept it strictly confidential; thus not even fragments of Kabbalistic practice have become known to the public.

The many descriptions of Kabbalistic methods do not even offer any theoretical details to the serious student, to say nothing of any true points of reference for the practice. At most they supply a philosophical representation of the microcosm and macrocosm. The student of Kabbalah cannot obtain any idea whatsoever of Kabbalistic ideology, since on the one hand he is unable to find his way in this great confusion of opinions and on the other hand he is still in the dark due to the contradictory statements made in different books.

My present volume contains the theory as well as the practice, the latter being especially comprehensive, as the diligent student of Kabbalah will see for himself. To represent the whole Kabbalah comprehensively in a single book is, of course, impossible for technical reasons alone. However, I have made an effort to string together the pearls of this wonderful science so that they form an extremely beautiful chain. In so doing, I have naturally taken into account the laws of analogies in connection with the microcosm and the macrocosm, for if the whole spectrum of the Kabbalah is to be presented without any omissions, it cannot be done otherwise. I make as little use as possible of the numerous Hebrew terms which have, until now, been commonly employed in Kabbalah, and I have preferred such terms as may be easily understood by everybody. At any rate, the reader studying my book will gain quite a different idea (i.e. the right idea) of the practical Kabbalah.

Whoever desires success in convincing himself, through practical experience, of the reality of the Kabbalah must systematically work his or her way through my two first books, Initiation into Hermetics and The Practice of Magical Evocation. Otherwise, one’s development upon the path to perfection will require too much time and any success will come too late. However, the reader may, if he chooses, study my books entirely from a theoretical point of view. In so doing, he will acquire a knowledge which no mere philosophical book can provide. But knowledge is not yet wisdom. Knowledge depends on the development of the intellectual part of the spirit; wisdom, on the other hand, necessitates the balanced development of all four aspects of the spirit. Therefore, knowledge is mere philosophy, which by itself alone can make a man neither a magician nor a Kabbalist. A learned man will be able to say a lot about magic, Kabbalah, etc., but he will never be able to understand the powers and abilities correctly.

With these few words I have explained to the reader the difference between the philosopher and the sage. It is up to the reader to follow the more convenient path of mere knowledge or to proceed along the more difficult path of wisdom.

Even primitive nations, regardless of race and habitation, had their particular religion or idea of God, and consequently some kind of theology as well. Every theology may be divided into two parts: an exoteric and an esoteric part, the exoteric teachings being intended for the common people and the esoteric knowledge being the theology of initiates and high priests. Exoteric teachings never contained anything of true magic or Kabbalah. Thus only magicians and Kabbalists could become the initiates of primitive nations.

Since time immemorial it has been a most sacred commandment to keep this wisdom strictly confidential; firstly in order to maintain authority, secondly in order not to lose power over the people, and thirdly in order to prevent any abuses. This tradition has been maintained up to the present day, and although my book will bestow complete knowledge upon the reader, it will give him only knowledge and not wisdom. He will have to attain the latter by honest practical work. The degree of wisdom he attains will depend upon his maturity and development. My book will reveal the highest wisdom only to the really mature, the chosen ones. There exists a great distinction between the learned man and the sage; therefore I am not trespassing against the commandment of silence, in spite of my publishing the highest truths and secrets. To the learned man, wisdom will always remain occult; to the chosen ones, it will be completely bestowed.

The science of the Kabbalah, or theurgy, is of extreme antiquity and has its origins in the Orient. Since time immemorial, the ancient sages have concealed their greatest secrets in a universal or metaphorical language, as may be seen from the hieroglyphics of the Egyptians and other ancient people. These sages knew how to pass on their teachings through metaphor, in a symbolic mode of expression. Hence the understanding of the teachings was always dependent upon the student’s degree of maturity. The Oriental wisdom was documented only in symbolic language, and has consequently remained a secret to the immature or, in other words, to any person who has not reached the necessary degree of maturity by developing his individuality under the guidance of a master or guru. That is why, until today, all true initiatic writings agree that initiation is not only impossible but dangerous without a guru. A true initiate must make the teachings progressively understandable to the student from a symbolic point of view and instruct him in the language of symbolism, the original language, the metaphorical language. The student soon becomes accustomed to his master’s language and, again, is able to pass on the wisdom only in this symbolic language.

Thus, up to the present day, this holy science has been passed on from one person to another by tradition alone. Any explanation a master gave to his student was conveyed to the latter through inspiration, so that the student understood his master through an experience of sudden realization. This enlightenment, i.e., initiation, has a number of names in the Orient, for instance abhishekha, ankhur, etc. Never did a master reveal the true mysteries of wisdom to the poorly prepared or the immature. There were, no doubt, also magicians and Kabbalists who left behind writings concerning the highest wisdom; but, as we have seen, such wisdom was laid down entirely in symbolic language, and if by chance it came into the hands of an immature person it remained incomprehensible to him. However, sometimes it happened that an immature person tried to explain this wisdom from his own point of view; that such an explanation was far from any true interpretation goes without saying. Most writers who have succeeded in getting hold of the writings of Oriental initiates have always made the same mistake: they have translated these writings into the language of the intellect, interpreting them literally. Since they did not possess sufficient spiritual maturity to interpret the symbols of a mystery or a practice correctly, and so on, due to a lack of necessary training and true understanding of the metaphorical or cosmic language, they have been responsible for numerous errors in Hermetics. Today hardly anyone can imagine how many absurd practices have been published in civilized languages.

In my present work I have translated the symbolic language into the language of the intellect, making accessible the path to the true Hermetic science of Kabbalah, the mystery of the Word, in a manner by which a knowledgeable person may safely proceed.

Franz Bardon


The Symbolism of The Third Tarot Card

The illustration below is a graphic representation of the third Tarot card.

The first or outer circle has ten equal sections representing the ten Kabbalistic keys. These ten keys (note their color symbolism) are identical to the ten Hebrew Sephiroth.

Since these ten keys or Sephiroth encompass the knowledge of the whole universe with all its forms of existence, methods and systems, they occupy the outer circle.

The fact that these ten keys refer to the micro- as well as the macrocosm becomes evident also by the fact that the next or second circle depicts the signs of the universal zodiac, again in the corresponding color symbolism.

The third circle (going from the outside to the inside) is the planetary circle, as shown by the planetary symbols and including the colors analogous to the planets.

All three rings encircle a large square symbolizing the four elements, represented in the relevant color symbolism. This square, indicating the realization of the elements, symbolizes the material world.

The inner, smaller square signifies the mystery of Tetragrammaton, the Jod-He-Vau-He or Kabbalistic four-letter key necessary in order to master the elements and their influences.

The sun in the center of the illustration represents Divine Providence, the Akasha principle, the origin of everything that exists.

Thus not only man (i.e. the microcosm) but the whole macrocosm is graphically represented in this illustration. Furthermore, all keys are contained therein, the four-letter key being especially dominant since it is the key to the realization of things. Everything that the Kabbalah teaches us, i.e., its entire system and all its analogies, is clearly indicated in this illustration and the color symbolism. The meditating Kabbalist will therefore deduce all his analogies from the third Tarot card, and find that these few explanatory hints are completely sufficient.
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PART I

THEORY

The Kabbalah

The Kabbalah is the science of letters, of language and the Word — not, however, the language of the intellectual, but (mind you) the universal language. The term Kabbalah is of Hebrew origin; the various religious systems have different terms for this science. Thus, for instance, in India and Tibet the science of the Word is called Tantra. And again in other religious systems they speak of “formulas” and so on.

In my present work I will retain the term Kabbalah. To speak Kabbalistically is to form words from letters — words analogous to this or that idea according to the universal laws. Knowledge of the use of Kabbalistic language must be gained through practical experience. Kabbalah, therefore, is the universal language by which everything was created; it is the embodiment of one or several divine ideas. God created everything by means of the universal language of Kabbalah. John the Evangelist also refers to Kabbalah in the Bible when he says, “In the beginning was the Word: and the Word was with God.” Thereby John clearly expresses the truth that God made use of the Word in order to create out of Himself.

Only he who is actually in a position to materialize the divinity within himself in accordance with the universal laws in such a way that he will speak, out of himself, as a deity, may be regarded as a true Kabbalist. The practicing Kabbalist, therefore, is a theurgist, a “god-man,” capable of applying the universal laws in the same way as the macrocosmic God.

Just like the magician who, through the initiation he receives and the development he endures upon the path of perfection, has realized the connection with his inner deity and can now act accordingly, so does the Kabbalist as well, the only difference being that the Kabbalist makes use of the Divine Word externally as an expression of his divine spirit. Every true magician who has control of the universal laws can become a Kabbalist by acquiring knowledge of the practical Kabbalah. The structures of the Kabbalah cited in numerous books are quite suitable for the theorist who wants to get an idea of the lawfulness of the Kabbalah, but they are thoroughly insufficient as regards that practice which promises knowledge of the correct application of the powers of the Word.

Thus it is clear that a perfect Kabbalist must be a person connected with God, a person who has realized God within himself and who, being a god-man, makes use of the universal language whereby whatever he utters immediately becomes a reality. To whatever sphere he directs this language, there shall his utterance be realized. In India, for instance, a person who immediately realizes every spoken word is called a vag. In Kundalini Yoga this power and ability is identified with the Visuddha Chakra. A perfect Kabbalist knows everything concerning the lawfulness of the micro- and macrocosmic Word — by which the law of creation through the Word is to be understood — and he also knows what true harmony represents. Since, with his microcosmic language, he is representing the deity, a true Kabbalist will never violate the laws of harmony. If he acts contrary to the laws of harmony, he is no longer a true Kabbalist but a man of chaos. From the Hermetic point of view, a Kabbalist or theurgist is, in his own body, a representative of the macrocosmic deity on our earth. Whatever he, as God’s representative, speaks in the original language will occur, for he has the same power as the creator, as God.

To achieve this maturity and pinnacle of Kabbalistic initiation the theurgist must first learn his letters like a child. In order to form words and sentences with them and, in time, to speak in the cosmic language, he must have a complete command of them. The methodology involved in this learning is dealt with in the practical part of this book.

Anyone, no matter which religious system he may adhere to, can occupy himself with the true Kabbalah, theoretically as well as practically. The Kabbalistic science is not a privilege of those who profess the Jewish faith. Hebrew scholars affirm that the Kabbalah is of Jewish origin, but in the Jewish mystical tradition itself the knowledge of the Kabbalah is said to be of ancient Egyptian origin. The history of the Hebrew Kabbalah, its beginnings and development, etc., may be found in the relevant literature on the subject, for much has already been written in this field.

In my book, I explain the synthesis of Kabbalah only so far as is absolutely necessary for the practice. I refrain from the unnecessary burden of history and other structural interpretations of Kabbalistic philosophy.

The term Kabbalah has often been abused by degrading it to a game of numbers, horoscopic assessments, name analogies and various other mantic devices. As the reader will learn from the practical part of this book, numbers do have a certain relationship to letters, although this is one of the lowest aspects of the Kabbalah, and one which we do not wish to deal with here. True Kabbalah is not a mantic science which makes fortune-telling possible, nor is it a form of astrology which facilitates the interpretation of horoscopes, nor is it an anagram, the construed names of which make prognosis possible.

Since true Kabbalah, when applied correctly, represents the universal laws, relevant analogies of harmony in accordance with cosmic analogies may, up to a certain point, be discerned. This, however, is ordinary fortune-telling and has nothing to do with the true science of the universal language.

The reader will agree that this science is most sacred, and will never dare to degrade the universal laws in order to fulfill ordinary mantic purposes. Each religious system had its own genuine Kabbalah which in time was lost due to the various reforms of the religious systems; it is being fully maintained by true initiates only in the Orient. The ancient Celts and initiated Druids also had their own genuine Kabbalah, well known to the Druid priests. The practical use of runic magic by the Druid temple priests can be traced back to ancient knowledge of the Kabbalah. Today there are unfortunately only a few people who understand the runic Kabbalah of the old Druids and can apply it practically. The practical runic Kabbalah has been lost completely during the course of time.

Man as Kabbalist

In my first book, Initiation into Hermetics, I divided man into three regions — body, soul and spirit. Also, I discussed the concept of the “tetrapolar magnet.” Upon meditation, it will be clear to the student that the mental body is connected to the astral body by the mental matrix, and that the astral matrix keeps the mental and astral bodies together with the material body. It will also become clear that the physical body is kept alive by food (the condensed substance of the elements), while the astral body is sustained by breathing. The mental matrix links sense perception to the material and astral bodies. The aspiring Kabbalist must understand these concepts thoroughly and, if he seriously wishes to study the Kabbalah, must be able to gain a clear picture of these processes in his own body. Apart from this fundamental doctrine, the Kabbalist must acquire a deeper relationship with his own self, for these deeper relations form the actual basis for the study of the Kabbalah.

The activities and effects between body, soul and spirit come to pass automatically within every human being, whether or not he has been initiated into the secrets of Hermetic science. For the Kabbalist these activities and effects constitute the basics: he understands all the processes and is therefore able to arrange his life in accordance with the universal laws.

This knowledge distinguishes the initiate from the non-initiate; for the initiate, having been taught the exact meaning of the laws, knows how to make practical use of them and is able to equilibrate any disharmony in the body, soul and spirit. Apart from this, the initiate, through his conscious attitude towards the universal laws, is capable of leading a proper life in accordance with these laws, and of proceeding along the path to perfection. Seen from this perspective, initiation is something unique, offering a special ideology. For the initiate looks upon the world with eyes quite different than those of anyone else. Because he is an initiate, the various twists of fate to which he will eventually be exposed cannot harm him to the extent of causing him severe suffering. One may easily understand this, considering what has been said above.

From the Kabbalistic point of view, man is a perfect embodiment of the universe, for he has been created in the image of God. Man is the most superior being on our earth, and everything which occurs on a grand scale in the universe at large occurs on a small scale in man as well. Seen from the Hermetic point of view, man is the world in miniature, the microcosm, in contrast to the universe or macrocosm.

A true Kabbalist, one who genuinely wants to do practical work within the scope of the universal laws and who wants to take an active part in the Great Work, absolutely must have undergone magical development and must embody the true ideas in accordance with the universal laws. Whoever is content with mere theory will attain Kabbalistic knowledge and enrich the intellectual side of his spirit, but the other three fundamental principles of the spirit will lag behind. A theorist will never be able to grasp the essence of Kabbalistic knowledge properly, and much less will he be able to effectuate anything with it.

He may become a Kabbalistic philosopher if he possesses the intellectual abilities, but never a true, magically trained Kabbalist whose spoken word becomes reality. A theorist may become a scientist, but never a sage. The difference between a learned man and a sage is very great. The magician, because of his magical development, accomplishes his intentions through his will. But because the magician’s relationship with God is on a different level than that of the Kabbalist, he cannot make use of the true magic word as can the Kabbalist. A magician who is not occupied with the practical Kabbalah may use those powers which he has developed within himself and may call various beings to help him with his work, but a Kabbalist can achieve everything through the Kabbalistic Word alone, without the aid of entities, genii, and so on.

Therefore, from the Hermetic point of view a true Kabbalist is the highest initiate, for he represents the divinity in the microcosm and, applying the laws of analogy, can become active in the macrocosm as well. This is the difference between the magician and the Kabbalist; therefore, anyone striving for perfection will want to occupy himself, in practice, with the Kabbalah. A Kabbalist taking part in the Great Work will typically be selected by Divine Providence to carry out certain missions. The true Kabbalist thus serves as a representative of creation, but he remains the most obedient servant of the universal laws; the more initiated he becomes, the more humble he is towards Divine Providence. Truly, he has been given the greatest power; yet he will never use that power for his own purposes, but only for the welfare of humankind. The true Kabbalist is the highest initiate, and from the universal point of view nothing is impossible for him, and any word he utters must, without exception, become a manifested reality.

I should like to point out once again the difference between a perfected human being, in other words a true initiate, as opposed to a saint. The true magician will not need this explanation, for he will understand everything from what has already been said here. Those readers, however, who read my books only theoretically may be told that a perfected human being acknowledges all universal laws, duly takes them into consideration in the macrocosm as well as in the material, astral and mental planes, and lives by them. The saint, on the other hand, is interested only in a particular religious system, and puts that system into practice in accordance with its dogmas and regulations, though not in every instance, i.e. not equally in every sphere.

He who strives towards saintliness alone usually neglects both the physical body and the material world, regarding them as maya or delusion, and consequently, after the relevant training, he releases only a few aspects of the universal laws which are within him. Such people do attain a climax in regard to those aspects of development which they have chosen as their goal — the divine love, compassion, or kindness which they realize within themselves. These people see the universal laws only from the point of view of their own spiritual development, but are unable to comprehend the complete picture of universal lawfulness, nor can they describe that lawfulness. From the point of view of Hermetics, such a path cannot be regarded as a perfect one and hence is merely termed “the path of saintliness.” A true initiate or Kabbalist, on the other hand, will seek to acknowledge all divine aspects equally and to realize all of them successively. This way, of course, is longer and more difficult, and one incarnation is usually insufficient for completion. But the true initiate is not terribly anxious to attain his goal in one, or even several, incarnations, for time does not matter to him. The most important thing for him is the awareness that he is proceeding along the right path.

On the path to perfection there should be no haste. Everything needs its time and, above all, requires the maturity necessary for it to reach perfection. From the Hermetic point of view there are actually only two paths: the path to saintliness and the path to perfection. The path to saintliness has as many different systems as there are religions on earth. He who chooses the way to saintliness has decided to realize within himself only one or a few of the possible divine aspects, and hence is usually regarded by the world as symbolizing one relevant divine idea. With very few exceptions, saintliness even becomes a hindrance to both the saint and the world, for due to the time-consuming devotion of his disciples, worshippers, and followers, he is often impeded in his mission, task and ascent.

I do not want to deal here with those who consciously decorate themselves with a halo in order to be respected, adored, worshipped, etc. Unfortunately, there are a great number of such people in this world; a true saint retires to solitude, whereas a hypocrite will show off his halo. But he who takes the path to perfection will never seek solitude: he will remain in the place which Divine Providence has allocated to him and continue working at his personal development without drawing attention to himself. He will not do even the slightest thing which might display his magical maturity to the outside world. On the contrary, he may even try to disguise his attainments so as not to be bothered by the curious and the immature. This just goes to show that there is also a great difference in the attitude and behavior of a saint as opposed to a perfected human being: the saint will lose his own individuality as soon as he has reached his goal, but this is not the case with the perfected human being, for it is not his personal individuality which is at stake but his individuality as a god-man.

The Laws of Analogy

The laws of analogy have great significance in all true religious systems, including the science of Hermetics, and therefore play a most important role. In the universe, everything was created according to strict lawfulness, and that is why one thing leads to another with astonishing precision, like the most precise clockwork. In Hermetic science the study of the practical application of this lawfulness is called Kabbalah. All Hermetic systems and methods, all religious philosophies and systems which do not take, or only partly take, the universal laws into account, are one-sided and therefore imperfect. Religious systems that acknowledge only one aspect of the law and neglect all others, or even oppose them, can be of only limited duration, though their downfall may not come until after hundreds or thousands of years. Only those religious systems which take into account the absolute universal laws will exist permanently and remain for eternity.

All original divine ideas, e. g., absolute harmony, order, periodicity, etc., are reflected in the absolute lawfulness of the universal laws. The attentive reader will not have failed to notice that in my first book, Initiation into Hermetics, I have already illustrated a system for the development of the body, soul and spirit which is based on the universal laws and which represents the first initiation on the path to perfection. As one must conclude from the absolute laws, true initiation is neither a privilege of sects nor dependent upon any religious ideology. No special mention need be made of the fact that the comprehension of the fundamental truths, i.e., of the universal laws, necessitates a magical equilibrium in all three planes. Whoever strictly adheres to the universal laws in all three planes, who comprehends them clearly and masters them completely, is not only the master of his own small world but also a master in the universe. The practical initiation points the way, and especially the knowledge of the Kabbalah.

In the practical part of this book, I have published a system dealing with the practice of the Kabbalah in strict accordance with the universal laws. This system has existed for thousands of years and was already taught from mouth to ear in primeval times; later it was passed on in the schools of the prophets and in the temples of initiation of various nations and peoples. Knowing the laws of analogy, the initiate is able to achieve, in each plane, everything that is within the scope of lawfulness and harmony. The initiate may relate the law of analogy to any science, and he will always be right on target. If, for instance, a physician is a Hermetic, he is forthwith in a position to bring his medical knowledge into line with the universal laws as well, and, by the use of analogy, not only to find out disharmony (i.e., disease) and its cause, but also, and again by using the key of analogy, to prescribe the proper remedy for the removal of the seat of the disease. In respect to the great possibilities available to the informed, it may be worthwhile to do good not only unto oneself but especially to become active on behalf of suffering humanity. The same key of analogy can be used in any other field and will render equally good service to the individual as well as to humankind.

The expression “chaos,” which people are so fond of using, is only a term of ignorance. In reality, God, the highest and unimaginable Creator, has formed everything precisely and lawfully in accordance with His lawfulness, and it is in this lawfulness and all its aspects that we may mostly quickly recognize God. God, as the universal principle or Supreme Being, is incomprehensible and unimaginable. Only through His division, from the creation of the universe, from His works, can one draw analogous conclusions which will allow us to obtain at least some idea of God’s greatness and eminence.

The Hebrew rabbis attempted to convey knowledge of the Kabbalah, the lawfulness of the creation, in the Book of Creation or Sepher Yetzirah. Although the Sepher Yetzirah is of Hebrew origin, this does not mean that other people did not lay down the universal laws of the creation as well. Just as in the Sepher Yetzirah, we find the history of creation expressed in accordance with the universal laws in the Bhagavad Gita. There are yet other documents, as well as oral traditions, historic buildings and monuments, etc., which give either written or visual evidence of the universal laws of creation.

In ancient Egypt, for instance, Hermes Trismegistos understood the history of creation and the universal laws, which he preserved in the Emerald Tablet of Hermes with the motto: “That which is above is like that which is below.” Hermes thus gives clear witness to the fact that the small world, man, was created in accordance with the great world, the universe. Innumerable examples could be given regarding the analogies of the universal laws, but these little hints shall suffice.

Most of the relevant analogies are contained in the practical part of this book, in which the Kabbalist is instructed in detail as to how, according to the universal laws, he may completely master the true language of the micro- and macrocosm and its practical application. In the human body, the analogies become clearly visible and may be precisely ascertained by numbers.

The fact that man has exactly ten fingers and ten toes, rather than six or three, also represents an analogy which I will explain in detail later on. The same is true of all the other analogies which the reader may find in (for example) the Sepher Yetzirah; no practical analogy needed for the study of the Kabbalah will be omitted here. In the practical part of this book I shall also discuss thoroughly, from the point of view of esoterics, the individual letters with regard to the mental, astral and material worlds, which not only express sounds but also numbers and ideas.

The practitioner of Kabbalah will learn another method of mathematics and will be able to express ideas by way of numbers and, vice versa, to convert numbers into ideas; furthermore, he will lean to transform letters into numbers and to clothe letters in numbers. In so doing, he will learn to know his own self, and thus also God. The Kabbalist will understand the perfection of the laws. He will realize that good and evil, if understood literally, are merely religious expressions, while in reality both principles, the positive and the negative, are necessary, since one cannot exist without the other. The Kabbalist will always endeavor toward the positive but never hold the negative in disdain; rather, he will learn to master it, for the Creator has created nothing which is useless.

The Esoterics of Letters

The mystery of the Word, or, to speak more intelligibly, the mystery of the knowledge and true use of the Word, can be attained only through the highest existing form of initiation. At all times, he who has been called Master of the Word has been the highest initiate, the highest priest, the true representative of God. Every religious system, every initiation, regards the knowledge of the Word as the highest knowledge. Even with Jesus we find that His favorite disciple, John, was Master of the Word and thus of the Kabbalah, as is made clear in his gospel, wherein you may quite literally read: “In the beginning was the Word and the Word was with God.” No other disciple of Christ was so profoundly initiated into the mystery of the Word as was John. As Master of the Word, he was able to work the greatest miracles, and, as the Bible itself tells us, he was the only one among the disciples who died a natural death. He was able to accomplish this because he was a Kabbalist, a perfect Master of the Word; all the other disciples suffered a martyr’s death. As history tells us, many other initiates had also been Masters of the Word thousands of years before John.

Every word consists of letters, and every letter expresses, from the esoteric point of view, an idea and thereby a power, attribute, etc., which, however, may be expressed not only by the letter alone, but also, through the universal law of analogy, by a number. Thus lawfulness is made understandable by numbers, and ideas come to light by letters. The meanings of each letter are analogous to the three worlds known to us. Since the Kabbalist is able to express the sense of an idea by means of letters, and since he is also aware of the relevant number which expresses the same idea, the letters have quite a different meaning for him than they have in intellectual language. Thus by universal law a letter is Kabbalistically evaluated. This knowledge of the universal laws renders it possible for the Kabbalist to express several trains of thought by means of letters, and thus by the numbers analogous to them. A word composed relative to the absolute laws and analogies of the corresponding letters and numbers is a Kabbalistic Word in the universal or cosmic language. To be able to form a Kabbalistic Word, one must have a precise and complete knowledge of the analogies of letters and numbers.

In the practical part of this book, the Kabbalist will learn the exact and proper use of a word composed according to the universal laws with regard to the mental, astral and material worlds and with regard to the elements. He will learn to express words, and subsequently sentences, not only intellectually but with his whole being. Only a word expressed in such a manner will have a creative effect. The correct pronunciation of the letters in one’s spirit, in one’s soul, and later on in one’s body as well, is the actual foundation of practical Kabbalistic mysticism.

In order to become effective creatively, the Kabbalist must learn to speak like a child that can only babble at first, and later learn to pronounce single letters and words. The letters have their analogous significance which the Kabbalist must learn and master in the mental, astral and material worlds, and likewise in the various planes and hierarchies.

From this one can see that the theorist who is only able to think intellectually and who comprehends letters, words and sentences with his intellect alone, will never become a true Kabbalist. He will only be able to comprehend the Kabbalah from an intellectual or philosophical point of view and in accordance with his own state of maturity. The practicing Kabbalist, however, will be able to perceive and understand how to make practical use of the sense of every letter, of its idea and lawfulness (number), with his spirit, his soul, and, last but not least, his whole body.

The study of the Kabbalah begins with the esoterics of letters. When creating ideas out of His Own Self and dividing and arranging them into universal laws, God formed letters and, with the letters, numbers, which have an exact and analogous connection to one another and which represent the whole universe from the highest to the lowest. The assertion of Hermes Trismegistos, “That which is above is like that which is below,” is substantiated from the Kabbalistic point of view. The letters which God used to create from within Himself, the ideas that pleased Him, are clearly explained in the Book of Creation or Sepher Yetzirah.

At the moment of creation, ten principle ideas came into being above all things, which, in the Kabbalah, are called the ten Sephiroth. The number 10 is a reflection of the number 1, which in turn is a reflection of God in His highest form and lowest emanation. Based on a knowledge of the law of analogy, the Kabbalist will understand what I meant when I pointed out that, in relation to the ten principle ideas, man has ten fingers and ten toes. At this point, the Kabbalist will surely have surmised a certain relationship or analogous connection between the divine principle ideas and the Sepher Yetzirah. The fact that each mathematical number on earth can be reduced to the figures 1 to 9 by addition (the sum of the digits) also has a Kabbalistically analogous coherence. In the Hebrew Kabbalah, the numerical combinations were a complete science, known as Gematria; however, I shall mention only the most basic essentials necessary for the practical application of Kabbalistic mysticism, as well as for the use of the Kabbalistic Word. Whoever is interested in the special numerical combinations regarding the verse lines in Hebrew literature may, if he so wishes, resort to the relevant literature.

The Cosmic Language

Some writers make mention of the cosmic language, which they sometimes term the Uranian language. It may well be that some letters of the cosmic language are known to and comprehended by them, but up to this day nobody has written about it in detail. The Hermeticist will know from what has already been said that the term “cosmic language” signifies the language of God or the language of Divine Providence. By this, God, as Universal Spirit, has created everything that exists in the universe, from the tiniest up to the greatest and highest, according to those unshakable laws by which God expresses His Own Self. Therefore we can only understand God by way of His lawfulness in the universe, and clothe the synthesis of His laws into words and give expression to Him as the Highest Original Principle comprehensible to mankind.
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