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Praise for Global Crossings

“This compelling book is a must read for anyone on the vital yet contentious issue of immigration. Global Crossings puts a personal face on the issue, superbly arguing that restrictions on the basis of accident of birthplace have no economic or social justification, and in the hands of government are a dangerous infringement on individual liberty and human well-being.”

—Daniel L. McFadden, Nobel Laureate in Economic Sciences;
E. Morris Cox Professor of Economics, University of California, Berkeley

“Global Crossings:Immigration, Civilization, and America is a much needed antidote to the hysterical drivel that dominates the debate over immigration reform. The book demonstrates how important it is to adapt our immigration policy to the needs of our economy and to welcome those who will make a genuine contribution to our future prosperity. America’s success as an immigrant nation is in danger from those who would close our borders out of fear and ignorance. Global Crossings dispels both.”

—Linda L. Chavez, former Director, U.S. Commission on Civil Rights

“Global Crossings dispels the myths over the crucial yet divisive issue of immigration. As a nation of immigrants, America has been enriched economically and culturally from these new arrivals, and Vargas Llosa shows why our future will depend on continuing to advance a welcoming immigration policy.”

—Stephen Moore, former Senior Economist, U.S. Congress Joint
Economic Committee; Founding President, Club for Growth; author,
Who’s the Fairest of Them All? The Truth about Opportunity, Taxes, and
Wealth in America

“Why do people migrate? What motivates people to go from one country to another? Alvaro Vargas Llosa responds to these vital questions in his new book Global Crossings: Immigration, Civilization, and America. He leads us on a valuable tour of immigration throughout the world and then focuses on aspects of the history of immigration in the U.S. The book highlights the role of immigrants in the development of nations, throwing overboard the myth that immigrants cost more than they provide or take away the jobs of citizens. Vargas Llosa encourages an ‘open mind’ which supports national policies that assimilate the cultural richness of immigrant groups and also fights against the criminalization of migration.”

—Vicente Fox, former President, Republic of Mexico

“Using facts, history, logic and his own personal experiences, Alvaro Vargas Llosa vividly demonstrates why immigration is almost always economically, culturally and morally beneficial. Global Crossings is an essential and highly readable, even riveting, tour de force.”

—Richard K. Vedder, Distinguished Professor of Economics, Ohio University

“Vargas Llosa’s brilliant, scholarly book Global Crossings brings down the temperature of the immigration debate. In prose filled with analysis and stories, statistics and history, he shows that ‘Hispanic’ immigrants are nothing new—not ‘barbarians’ but future Americans. Theologically speaking, faith is a backward-looking identity, where you come from. Hope is the forward-looking project of your life, the answer to Quo vadis? Which way for America? For their benefit in every way, Americans need to be hopeful citizens of the world, as they have been. Vargas Llosa sees America in terms of hope, not faith, a ‘credo,’ as he puts it, of progress, not a catechism of nationalism. Long may Global Crossings flourish. I lift my lamp beside the Golden Door.”

—Deirdre N. McCloskey, Distinguished Professor of Economics, History, and English, University of Illinois at Chicago

“At a time when there is much hyperbole and hysteria about immigrants and immigration policy, Alvaro Vargas Llosa’s path-breaking book Global Crossings delivers much needed level-headed insights into the nature of migration and the ramifications for the United States as a nation. Immigration is an immutable part of the American story and Vargas Llosa’s contributions to the conversation are important, not just for exploring socioeconomic dynamics, but for providing a window into the personal experiences that are often lost in the larger debate.”

—Mario H. Lopez, President, Hispanic Leadership Fund
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Prologue
From Altar To Arizona






MY COMPANION AND I had driven about halfway along a secret dirt trail that connects Altar, a small town in Mexico’s Sonora Desert, to Sásabe, a little known border crossing into Arizona’s Altar Valley, when a burst of wind enveloped our car in thick dust and forced me to apply the brakes and bring the vehicle to a screeching halt. A big noise that sounded like a gigantic bird flapping its wings shook us out of the surprise. Something wasn’t quite right.

“For almost 90 miles, you will hear nothing and see nothing but desert flora and fauna, and an occasional van carrying migrants,” the priest who had obtained permission for us to use the trail from the local smugglers had said. “Eventually, you will reach an old brickyard, about ten miles from the legal border crossing. There the migrants take a detour to the left or to the right in order to get around the little border checkpoint located at the end of the village that sits near the area where the trail ends.”

Suddenly, through the dust that had settled on the windscreen we saw a chopper landing awkwardly about twenty yards in front of us. Apparently the landscape had something more to offer than just nopal cactuses, biznagas, boojum trees, scorpions, black widows and coralillo snakes. “An Army helicopter,” I thought, looking at the inscriptionless, military-green aircraft blocking our way.

Three men dressed in civilian clothes jumped out, clutching machine guns. They ran towards us keeping a good distance from one another, their bodies moving as if performing choreography. I opened the window and heard one of them yell at me in Spanish, “Where are you going?” I was about to explain that I was driving back to the United States after traveling for a week along the U.S.-Mexican border in connection with a book project. But before I could finish the sentence, the man, escorted by the other two, ran back to the chopper. They climbed aboard, and in no time the chopper was in the air; The visitors were out of our way.

My cell phone did not get reception at the moment, so I was unable to call the priest immediately to let him know about the government’s visit. Twenty minutes later, a call finally came through from Altar. I explained to the priest what had happened.

“That was not the Army,” he said. “It was Beltrán Leyva’s people checking on you. Because the car is not a migrants’ van, they wanted to make certain you were really you and not some rival gang member. The people who authorized you to use the trail on my recommendation probably passed on the message to higher-ups.”

“Does that mean that they don’t trust your word?” I asked, recovering from the shock of the encounter. “If that’s the case, the superstition that killing a priest brings bad luck may not be enough insurance for you.” No sooner had I uttered these words than I felt stupid for inadvertently offering a bit of humor at this inappropriate time.

“I think I am safe, but they like to check things,” he replied.

Little did I know that December morning in 2009, that two days later Arturo Beltrán Leyva, the head of one of Mexico’s most notorious drug cartels, active and feared in eleven Mexican states, would be hunted down and killed by the Mexican Marines after a two-hour battle in Cuernavaca, just south of Mexico City, and that a couple of weeks later his brother Carlos would be captured.

The trail led indeed to where the priest had indicated. A few miles before the trail’s end, we came upon an apparently abandoned brickyard, from which two tiny detours led straight into Arizona some fifteen minutes away. We took the detour to the left, which crossed desert land punctuated by an innocuous-looking fence apparently set up to prevent cars, not people, from squeezing through. Beyond the brickyard, the detour trail leads to a hill—the sierrita they call it—and into a Papago reservation, an Indian tribe that prefers to call itself Tohono O’odham and whose main territory, in southeastern Arizona, stretches from Tucson to Ajo, and houses a few thousand members.

For a long time, the Papago tribesmen, a smaller number of whom live on the Mexican side, were free to come and go across the border, something they did frequently to take part in ritual ceremonies and other forms of exchange. In the mid-1990s, as tough restrictions in other parts of the U.S.-Mexican border drove illegal migration to the Sonora Desert, the flow of Papago tribesmen was abruptly interrupted. However, significant numbers of migrants continue to sneak in through this vast, labyrinthine desert. “We even get help from some Tohono O’odham people on the other side,” I had been told repeatedly by some smugglers in Altar in the days prior to my venture along the trail to Sásabe, when I explored the town of Altar, whose life revolves entirely around clandestine migration.

After reaching the clandestine entry point into the United States, I went back to the brickyard and took the detour to the right this time, which led to the legal and little-used border crossing. The images of the days I had spent in

Altar would accompany me for a long time.

• • •

In recent years, Altar has become a major staging point for illegal crossings. A sophisticated operation sends migrants into southeastern Arizona—not just into the Tohono O’odham Indian Reservation, but also into other parts of the so-called Tucson Sector, including the Sásabe Corridor. This corridor, including areas just east of the crossing, stretches north from the small border checkpoint at the village that bears the same name, across thousands of acres of wetlands, groves, and cottonwoods known as the Buenos Aires National Wildlife Reserve. Most of the routes, as I discovered on my way to Sásabe, are controlled by drug cartels.

It takes eight hours to drive from Ciudad Juárez, El Paso’s twin city south of the Rio Grande, to Altar, across the Chihuahua and the Sonora deserts (it would take an hour or so less if it were not for the constant army checkpoints along the road). Altar has only one paved artery—the road connecting it to other cities. Near the road’s start in Altar, the visitor is struck by the sight of the Nuestra Señora de Guadalupe parish behind which, facing the sacristy, is the plaza, the small square that holds the town together.

On the Sunday afternoon when I arrive in Altar, a priest is presiding over a funeral service for a man killed two years earlier by a drug gang member and whose body has just been discovered by the family. The overflowing crowd includes some young tough-looking locals, wearing sombreros and leather boots, cell phones in hand, pencils behind the right ear, eyes observing it all, especially entry and exit points to and from Altar. I will encounter these polleros (literally “chicken herders”) time and again during the coming evening and the following morning as they guard the plaza, working for the smuggling rings that control the Altar operation.

Parked next to both curbs along the side streets are identical white vans with numbers marked on the windows. Those are the vehicles—las bens, they call them—that at some point will head for the secret trail to Sásabe carrying ten, twelve migrants each, mostly Mexican but also Central American and occasionally South American. The migrants will have spent the night in one of dozens of run-down guesthouses scattered around Altar and closely monitored by the top guys, such as the one functioning at the back end of Lupita’s grocery store, where an aspiring border crosser can stay for 40 pesos (and a bit more if he or she wants to lie on something more comfortable than the floor and rest the head on some form of pillow) before embarking on the final leg of the adventure. That adventure may have started thousands of miles south of there, say in Oaxaca, in Mexico’s southern area, where an enganchador working for one of the same smuggling rings that dominate Altar will have made contact and explained the deal. The operation will have almost certainly included a journey, strategically planned so as to elude population centers, on one of the chilly cargo trains—overflowing with other migrants and besieged by corrupt policemen and highwaymen—that connect Lechería, in Central Mexico, with various northern destinations.

Everywhere one looks, the signs of “the business” are here. Most of the stores sell knapsacks, first-aid kits and various utensils that will come in handy for the migrants on their way to Arizona. Other shops serve them breakfast on the morning of the crossing, while the migrants give each other courage and wait tensely for the pollero to signal that the van is ready. Then they will head towards the secret trail, where the guards at the entrance—employees of the drug lord who controls this route—will make sure that the vehicle number and the number of passengers matches the information previously given to them. Beside the gate leading into the desert trail, which stands opposite a gas station belonging to Pemex, the Mexican oil giant, a car carrying two or three mascaritas (literally “the little masked ones”) make doubly sure nothing out of the ordinary happens (in all certainty the mascaritas are the ones who passed the information about my crossing under the priest’s protection over to the higher-ups, triggering the verification process—chopper and all). The travel and border crossing costs 400 pesos per person, but another 50 pesos is usually charged for “extras,” tacked on without the migrants’ choice—part of the larger package that involves the safe delivery to the destination point.

When the migrants begin the final leg of the journey, they have been well briefed on the drill. They know that the problem will not be getting into the United States, but rather, staying alive during the three or four nights it will take them to trek across the Arizona desert toward Tucson. They are aware of the dangers, which include pumas and other mountain lions, and bajadores, as they call the highwaymen who are now also part of the American side of the landscape—not to mention the worst enemies of all—the U.S. Border Patrol Union Local 2544 that incessantly monitors the Tucson Sector border, as well as the Minutemen group of local ranchers who, adopting the legendary name belonging to a militia from the times of the Revolutionary War, search for immigrants from their pickup trucks and SUVs, automatic rifles and pistols in hand.

Part of the information given these migrants before they set out comes from the Casa del Migrante, a non-governmental organization run by the Catholic Church that has offices in various border cities and provides lodging to people aspiring to make it to the other side (increasingly, also to deportees expelled en masse from the United States). The Catholic Church is the only entity not directly linked to the human smuggling business allowed to operate by the gangs that control Altar and other parts of the Sonora Desert—hence my relatively safe passage. The local priest, who belongs to the Sonora diocese, maintains a working relationship with the gangs. He does not interfere too much, and he helps the migrants—for instance by giving them abundant information about the perils involved in the crossing. The briefing includes a video and samples of the kind of hostile flora and fauna the migrants will encounter on the way to the other side. “My job is to try to scare them,” he tells me, “a bit like those Zen monks who do all kinds of nasty things to aspiring monks to make sure they know exactly what they are getting into in the hope that some will be put off.”

This attempt to dissuade the migrants from leaving home and venturing into the unknown can be traced to the work of the founder of the Scalabrinian Fathers, the religious society founded by Giovanni Battista Scalabrini in Italy in the late nineteenth century. Scalabrini was a bishop who devoted much of his life to trying to dissuade Italian migrants from going to America and helping those who chose to leave so that they would not face horrendous hardship on the other side of the Atlantic. Although the Casa del Migrante in Mexico is run by the Dominican order today, it was founded by the Scalabrinian Fathers and continues to offer warnings, counsel, and help to migrants.

To those determined to make it across the border, the late Father Scalabrini is a powerful protective force—competing for their affection with Saint Toribio Romo, the “patron saint” of Mexicans trying to sneak into the United States who constitutes a fascinating symbol of the way in which migration and religion have become intertwined in a country where the Institutional Revolutionary Party persecuted and marginalized the Catholic Church for decades.

In the late 1920s, Father Toribio Romo was killed by soldiers in Jalisco—he was a victim of the Cristero War, as the persecution against the Catholic Church at the time is known. He was canonized together with the other victims of the Cristero War, but his name did not become a social force until the 1970s, when it mysteriously kept coming up in the tales of migrants. They reported having been helped by a priest, Toribio Romo, who had rescued them from the perils of the journey and helped them across the Río Grande. Some even claimed they had been caught by the border patrols and then set free by the same Toribio Romo. They did not speak of a ghost—a protective soul—but of an actual flesh-and-bone being assisting and guiding them. The reports, laden with details that rendered them credible to larger groups of people, continued to come from towns all across the country. The priest soon became a legend. Today Romo is known as the “patron saint” of migrants—which is why—as I witnessed during my journey along the Mexican side of the border—his picture, together with that of Father Scalabrini, hangs on the walls of all the Casas del Migrante in the various frontier towns of Mexico.

Part of the job of Altar’s priest—a young, pretty hip-looking guy who frequently lapses into slang and has lunch at a different house every day both for reasons of security and of public relations—is to preserve a kind of oral tradition of the travails of the migrants. He knows the ropes—he has photographs of himself at various crossing points—and he has explored the dark depths of “the business” in order to understand its modus operandi, which allows him to speak to the smugglers as if he were one of their own. He also happens to come from the same town, Caborca, twenty-five minutes away from Altar, where many of the local kingpins of organized crime originate. Luckily for him, the drug lords who control the migrant routes don’t use those same routes to smuggle their “goods,” which would make the trails used by migrants all the more dangerous. Although the Beltrán Leyva gang controls the migrant trail to Sásabe, it does not send drug shipments through there. It prefers to use another trail that branches off from the road between Altar and Caborca. which seemed deserted when I visited it one night—though it must have been closely monitored—its eerie silence giving me and my companion a false sense of solitude.

“I keep record of gruesome stories of death and survival,” the priest tells me one night while he offers me homemade tequila that he usually shares with his visitors but which he himself does not drink while on duty, so to speak. “The worst story was told to me by migrants who were caught and sent back. They spoke about a corpse they had seen in the middle of the desert embracing a tall cactus, the skin ripped by the spines. After days without food or water, he had apparently had hallucinations and died grasping a cactus that he had mistaken for another person.”

Migrants who are caught in the Tucson Sector are not sent back to the Sonora desert locations where they came from. In order to make their new attempts to enter the United States more costly and time-consuming, the authorities send them back through other border crossings, in far away places. But inevitably many of the undesirables come back. “I would say that right now about 40 percent of the people who come through here on their way to the United States, are people attempting to cross for the second or third time” the owner of one of the guesthouses told me. That explains why many of the landlords who see the migrants off bid them farewell with hasta luego (“see you later”) rather than adiós (goodbye).

The locals remember the time when Altar’s life was not dominated by the migration business. A couple of decades ago, it lived off agriculture—they still cultivate some grapes and asparagus—and livestock. “Workers, particularly agricultural workers, went back and forth pretty much freely,” remembers the owner of a guesthouse. “They knew the times of the year when their labor was needed on the other side and the ones when it was not, and the supply adjusted itself quite nicely to the demand. You never saw a sudden upsurge of crossings or major changes in the flow of people. Altar and other towns of the Sonora Desert area were used to seasonal variations in their population, and nobody cared or thought too much about migration because the vast majority of it was not permanent and because the dangers involved today were not much of an issue.”

In two decades, Altar went from an agricultural economy to one entirely based on the flow of illegal migrants.1 Tragically, the town got caught up, as usually happens in the underground world, with other forms of organized crime to whose power it has had to submit at least partially—which explains why migrant routes such as the one leading out of Altar are under the control of the drug business.

• • •

Drug mafias are not a new phenomenon in Mexico by any means. But it was President Felipe Calderón who, by launching his attack against them in December of 2006, forced a realignment of the cartels that caused an unintended impact on migration by turning the northern Mexican states into a war zone.

Until the government crackdown, initiated with the deployment of 27,000 soldiers in a few key states such as Michoacán, Sinaloa, and Baja California (the number of soldiers would double in subsequent months and years), the various drug cartels operated in relatively low-key fashion in their respective turfs. Occasional turf battles did arise, but they did not constitute an issue of national debate on a permanent basis. The Gulf cartel was dominant in the eastern region of the country; the Sinaloa cartel took care of a good chunk of the western and northwestern part; Los Zetas, an offshoot of the Gulf cartel, operated in Nueva Laredo, next to the border with Texas; La Familia, made up of former members of Los Zetas, had its stronghold in the central state of Michoacán; the Beltrán Leyva cartel, then an ally of Sinaloa in the north, was gradually penetrating some of the territory of the Gulf cartel, which had been somewhat weakened by the capture of its leaders a few years earlier; The Tijuana cartel, which had split off from the Sinaloa cartel years earlier, operated across from San Diego; And some relatively smaller but significant groups, such as the Juárez cartel, generally gyrated in the orbit of the main ones.

The realignment of cartel forces that followed the government’s crackdown on drug mafia in 2006 unleashed a war among the drug mafia that, in late 2011, seems to have no end in sight.2

One of the first victims of the war was Ciudad Juárez, the mythical border town that was undergoing a period of bonanza thanks to heavy foreign investment and the emergence of a maquila industry that saw numerous assembly plants establish themselves there. Under pressure from both the government’s attack and the effort by La Familia to push north in response to the military’s assault on its bastion of Michoacán in central Mexico, the Sinaloa cartel invaded the space until then mostly occupied by its former ally, the Juárez cartel. The effect was devastating on a city in which drugs had hitherto been mostly an underground affair that had not gravely affected the peace and the everyday life of the city. Long known as a springboard for both legal and illegal migration, Juárez saw its life traumatically disrupted.

Other migrant centers and routes were directly affected too. The Beltrán Leyva drug group had been firmly allied with the Sinaloa cartel, but when the Sinaloa people started to push north, the Beltrán Leyva immediately saw a threat to themselves, which led them to break ranks with Sinaloa and enter into a partnership with the Gulf cartel. Meanwhile, La Familia, under pressure from the government in central Mexico, also expanded to the north, where it became a menace to the Beltrán Leyva organization, which controlled the Sonora Desert area. By all indications, the reason why a helicopter belonging to the Beltrán Leyvas suddenly landed a few meters in front of my car during my passage through the secret trail to Sásabe was precisely the need to confirm that I was not an agent of La Familia or any other rival group, and that I really fitted the description relayed by the mascaritas who had seen me enter the trail in Altar.

The migrants, already vulnerable to the exploits of those who control the human smuggling that results from the illegality of the border crossings, are now also the victims of a ferocious drug war, as I saw all the way from Juárez to the Sonora Desert. In August, 2010, the world was horrified when it learned that 72 migrants—including citizens of countries as far away as Brazil—had been massacred by Los Zetas cartel for refusing to be recruited. The sole survivor, an Ecuadorian migrant, escaped with a gun wound and reached a military checkpoint, where he was able to tell the tale of how the group had been kidnapped, sent to a ranch in Tamaupilas, beaten up in an effort to persuade them to enlist with Los Zetas, and then killed in cold blood.3

By virtue of the war between the government and the cartels, and among the cartels themselves, the coyotes (another term for pollero, a human smuggler) are now loosely linked to one group or the other out of a need for protection, while the migration routes are much more tightly and aggressively controlled. The war has had what Altar’s priest calls a “cockroach effect” on the drug trade, forcing it to jump from one place to the other without disappearing, dislocating the structures that were in place by which each group respected the other’s turf and the drug lords largely did not interfere with the migration rings.

Nowadays, migrants are caught in the maze of competing and interlocking forms of underground activity, having to pay up to $3,000 for help to cross the border. They oftentimes find themselves in the receiving end of “express kidnappings” by smugglers who hold them hostage to force the families of the victims to pay up front the money they would otherwise not have paid until they received proof that the migrant had crossed to the other side. Central American migrants newly arrived from El Salvador, Honduras or Guatemala on their way to the promised land are brutally abused from time to time; some are simply taken to a location in the Mexican desert and left to their own devices believing that they are already in the United States. According to a study conducted by the National Human Rights Commission, between September of 2008 and February of 2009—that is, in a period of just six months—9,600 kidnappings were documented.4 The victims—mostly poor Mexicans and Central Americans abducted from trains heading north—paid a total of $25 million to their captors.

• • •

I’ve wanted to write a book about immigration for a long time. As a migrant myself, I understand the urge to move and start afresh; as a student of migration, I see that movement, relocation, and transplantation are among the oldest and least understood human conducts. Migration has been happening, in varying forms, for millennia but it still elicits primal fear and mistrust, and not just on the part of the “receiving” society: Communities from which people migrate often disapprove of the migrants’ decision and consider it treacherous. The reawakening of the old debate about migration in the new millennium, with intense emotion particularly in the United States and Europe, moved me to finally put pen to paper. I hope this book will help readers cut through the jungle of myth, falsehood, and misrepresentation that dominates the debate in the United States and elsewhere, and clarify the causes and consequences of something that has been happening forever, for very similar reasons and with very similar results.

I spent time visiting the border between the United States and Mexico because I wanted to have a better sense of how and why millions of people continue to risk their lives, and oftentimes lose it, in the pursuit of a chance to establish themselves in a foreign land. Over the last few decades, I have been in contact with many migrants, legal and illegal, getting to know some of them quite closely. I have visited different border regions impacted by migration; each time I was stirred by the human drama. But my visit to the Chihuahua and the Sonora deserts stands in my mind as especially revealing and shocking. Others, including a trip to the northern coast of Africa, where millions defy the elements and the law in their desperation to reach Europe, also shaped my perceptions of the theme the following pages discuss.

No book attempting to explain and clarify the issue of migration would be complete without conveying a sense of what it is like to experience life at the border. But, although I hope the personal tales I have sprinkled throughout the text will help to ground the debate on firmer terrain, this is not a book of reportage. It is a contribution to the discussion on immigration from the vantage point of someone who believes that persuasion—the changing of mindsets through argument and reason—are at least as important as capturing the imagination of readers through storytelling.

Four major themes run through the book, and each of these themes corresponds to a grouping of chapters.

The first theme, comprising Chapters 1–6, describes the immigrant experience, connecting the present to the past, and America to the rest of the world; these chapters explore who migrants are and why they move.

These chapters combine to make the point that there is nothing unique or exceptional about immigration today. Migrants’ conduct today is not eccentric compared to that of migrants in the past. The patterns of contemporary migration do not differ fundamentally from those of other epochs—a significant fact in the context of a discussion in which critics of immigration point to major differences between current immigration and the type of immigration that made possible the rise of the United States.

These chapters also point out that the motives of migrants are not substantially different from the motives of natives in the countries to which they migrate. Nor are migrants’ motives always dominated by the socioeconomic condition of their countries of origin. Although this is a major factor, migrants’ motives are various, as are most people’s. Contemporary immigrants, furthermore, do not differ essentially from those of other epochs—a very significant fact in the context of a discussion in which critics of immigration point to grave differences between current immigration and the type of immigration behind the rise of the United States.

The second theme, comprising Chapters 7–10, looks at immigrants from the point of view of culture. These chapters assess to what degree foreigners are different, whether natives can adapt to them, how immigrants assimilate into the new society, and whether there are “good” and “bad” aliens; these chapters dissect the cultural arguments used against immigration. In assessing whether critics are justified in pointing to a major cultural shift, I discuss whether current immigrants differ widely from those of yesteryear. In doing so, I look at aspects as wide-ranging as religion, education, the entrepreneurial drive and attitudes to the social environment. The malleability of culture is a major theme in these chapters. Extreme examples, such as the kind of Islamic radicalism that has taken root in small but significant parts of European societies, are also explored.

I do not seek to minimize the cultural argument regarding immigration. It is true that some immigrant groups do bring with them cultural traits germane to societies that have not thrived on the same kind of attitudes toward work—or the same relationships between effort and reward; between risk and achievement—that are prevalent in prosperous countries. However, several factors point to assimilation patterns that replicate those of the past.

Coming from a country with a long history of underachievement, partially owing to cultural as well as institutional traits, I am aware of the importance of culture in bringing about liberal democracy, the rule of law, and prosperity.

I have also admired and written in these chapters about the cultural conditions that have fueled Asia’s rise in recent decades, while other parts of the world were still unable to shed their old habits. But as I see Mexico, my country of origin—as well as many other countries in the Western Hemisphere—gradually break free of their old shackles in this new phase of globalization, I am reminded of how adaptable and ever-changing culture can be. Many immigration critics in the United States understandably worry, in the light of Mexico’s socioeconomic and political underachievement during the twentieth century, that the continuous influx of Mexicans might reinforce domestic trends in this country that already point to a deviation from the “good old values” that made America wealthy and stable. In these chapters, I point out that Mexico is moving on from its own past, and—more importantly—there is a disconnect between the achievement of Mexicans back home and Mexicans in the United States, whose assimilation is much greater over time than many people realize.

The third theme, economy, is discussed in Chapters 11–13. These chapters take on the charges leveled at immigration regarding jobs, wages, and the welfare state, comparing the impact of low-skilled immigrants with that of high-skilled workers and drawing parallels—as I do in other parts of this book—between the present and the past. These chapters explore how the market has continued to operate even in the face of major legal obstacles, and how recessions and times of prosperity have influenced—more significantly than government efforts— the number of immigrants coming into the United States and other countries.

These chapters gauge the effect of immigrants on the economy as a whole, and on certain industries in particular, and weighs the burden immigration imposes on social services, including the welfare system and public education.

In these chapters, I conclude that immigration’s contribution to the economy far outweighs its cost. In making this conclusion, I take into account the impact both of low-skilled and high-skilled immigrants on the various native socioeconomic groups. I heed the arguments put forward by critics with the utmost respect, and I acknowledge, where need be, the negative impact immigrants have on certain pockets of native society. But I conclude that those effects are temporary and much smaller than generally believed.

The remaining Chapters 14–19 make a call to open minds. They argue that the erosion of national boundaries—and even the idea of the nation state—is already underway. This erosion will make immigration a defining force in the arena of competitive globalization; those countries that learn to embrace it will be better prepared for the emerging world. These chapters propose a bold proimmigration agenda for the United States and other countries.

Notes

1. Some people take offense at the use of expressions such as “illegal migrants” or “illegal immigrants” with the argument that human beings cannot be considered illegal. I believe the opposite. If a person is considered to be illegally in a country and the state acts against him or her accordingly, it is crucial that language reflect the truth— i.e., the painful implications for a human being of becoming “illegal.”

2. According to former Mexican Foreign Minister Jorge G. Castañeda, some 15,000 people had been killed by April 2009. An article of his on this very subject titled “Mexico’s War of Choice” was distributed by Project Syndicate in 2009, http://www.project-syndicate.org/commentary/castaneda27/English

3. “Zetas fusilaron indocumentados por negarse a ser sicarios,” Univision Noticias, August 26, 2010, http://noticias.univision.com/mexico/noticias/article/2010-08-26/zetas-fusilaron-indocumentados

4. The report, titled “Informe Especial de la Comisión Nacional de los Derechos Humanos Sobre los Casos de Secuestros en Contra de Migrantes,” is available online. http://www.cndh.org.mx/INFORMES/Especiales/infEspSecMigra.pdf
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THERE WAS A time when the word “immigration” was synonymous, in many minds, with the United States. That association was made not only by Americans, who referred to themselves proudly as a nation of immigrants, but just as importantly, by people everywhere for whom the United States was a confluence of migratory flows from the four corners of the Earth. The United States stood in the imagination of millions as a country of countries, a sum total of human diversity.

In recent years, however, the pitched political battle over immigration in the United States has blurred this perception. Opponents and critics of recent immigration have repeatedly argued that the history of the United States is not one of successive waves of immigrants of different nationalities and cultural backgrounds who continually shaped and reshaped the country, but one of early dominance by people of Anglo-Saxon origin followed by intermittent additions that did not significantly alter or influence the so-called national identity established by the dominant colonizers.1

According to this argument, the very substantial Hispanic immigration of the last four decades constitutes not a confirmation of the country’s history, but a challenge—even a menace—to the Anglo-Saxon cultural legacy. Not everyone who opposes migration offers this line of argument, but some form of it is never far from the bitter exchanges sparked off by the issue of “aliens”—as foreigners are known in the language of legalistic bureaucracy—a word that also describes extraterrestrial beings. As is usually the case in heated political confrontations, the passionate exchanges over immigration have tended to lead people away from nuance and towards dogmatic simplification; the effect has been to blur the rich, evolving history of immigration that is the history of the United States.

As a result of such simplification, American history has, in effect, been parceled out into three distinct chunks: (1) a vague but centuries-old period of English or northern European immigration, (2) a shorter period in which additional immigrant waves fit quite nicely into society’s prevailing mold, and (3) a recent flood of “barbarians” constituting an unprecedented, transformative experience capable of diluting and eventually eliminating the rich legacy of immigration. Thus many people have turned away from the notion that the United States is indeed a country of immigrants and have come to believe—or speak and act as if they believed—that the history of America is essentially split into an age of English colonization followed by a long period of consolidation in which immigrants were not really immigrants but, rather, kin of one form or another; and then, in the latter part of the twentieth century, a Hispanic invasion (accompanied, to a much lesser extent, by an Asian one.) Strident immigration critics further claim that this division is an American issue, rather than one shared by many other countries, including much poorer ones.

No, U.S. immigration history is not divided into a White Anglo-Saxon Protestant (WASP) era and a darker, culturally unprecedented recent invasion. Nor can one speak of modern-day immigration as a sudden spurt or a uniquely American “problem.”

Any discussion about immigration in the United States, or anywhere else, needs to begin with a close look at the country’s history. Viewed over centuries, U.S. history presents an ample migratory spectrum with a constantly evolving cultural and institutional pattern whose roots cannot be traced to a single source. The successive waves of immigrants constitute a multitudinous history of “naturalization”—that is, of foreigners of very diverse backgrounds assimilating into the host society, either directly or through their children and grandchildren. The process is ongoing.

Thus, in recent years, an Arabic-speaking descendant of Lebanese immigrants, General John Abizaid, was able to head the United States Central Command, which oversees military operations in a vast area hinging on the Middle East. Similarly, a grandson of Mexican immigrants, Lieutenant General Ricardo Sánchez, was able to serve as V Corps commander of the coalition forces in Iraq between 2003 and 2004. And, a third example, Major General Antonio Taguba, born in the Philippines and the son of Filipino parents, became deputy commanding general for support of the Third United States Army at the Central Command, based in Kuwait; in 2004, he was assigned to write the politically sensitive report on the abuses committed by United States personnel at the Abu Ghraib prison in Iraq.2 Thus the United States military, an institution perceived as the quintessential symbol of patriotism, put on the shoulders of a Filipino immigrant the responsibility of holding it to the highest moral standards of civilization.

Without question, the early European presence in the newly colonized territory that comprised part of today’s eastern United States established a sort of matrix from which sprang much of the country’s history, culturally and institutionally. The European colonizers in the North American continent were predominantly English and, to a lesser extent, Scottish. They and the English and Scottish immigrants who followed dominated the seventeenth and eighteenth centuries, after which there was a pause in migrant inflows into the American colonies because of the Napoleonic wars. It was not until the nineteenth century that immigration became much more diversified.3

The early embrace of immigration is stirringly contained in the Declaration of Independence, where one of the charges against King George III was precisely that he had impeded the open door policy espoused by the leaders of that enlightened movement: “He has endeavored to prevent the population of these states; for that purpose obstructing the Laws for Naturalization of Foreigners; refusing to pass others to encourage their migrations hither . . . .”

After the American Revolution, immigration to the United States remained low until the 1830s. During that period, no more than a quarter of a million people migrated to this country.4 After the so-called First Great Lull, the flow picked up and remained very high for most of the nineteenth century and into the first part of the twentieth century. Between the mid-1800s and 1932, one of the greatest migrations of modern times took place: 52 million Europeans, a mass larger than the current population of South Africa, moved overseas, the bulk of them to the United States (before restrictions were imposed in the early 1920s).5 By 1870, one in every three people working in manufacturing and mechanical industries in the United States were natives of foreign lands; given the constant arrival of newcomers, the proportion did not change in the following fifty years.6

It would be a mistake to assume that those the waves of migrants between the mid-1800s and 1932 were homogeneous waves of migrants. Eighty percent of the foreigners who settled in the United States between the 1830s and the 1880s came from countries dotting western and northern Europe,7 and they settled in different locations across America. The Germans, who constituted the key group between the 1860s and the 1880s, famously opted for the Midwest. The northeast attracted the English, the Scots, the Welsh, and, to a lesser extent, the Irish. The Scandinavians headed west across the plains, while the French Canadians worked in the mill towns of New England.8 After that, immigrants continued to pour into the United States, but they came predominantly from southern, central, or eastern Europe, which were at much lower stages of economic and political development than the areas where previous U.S. migrants had originated, with starkly different cultures.

Appalling economic conditions sent millions of Irish men and women to America in the nineteenth century—bringing into America’s immigrant mix a religious, political, and cultural tradition that was profoundly at variance with that of Germans and other northern Europeans. Even though there was a religious motive of sorts in the Irish migration of the 1820s—Catholics suffered discrimination at the hand of the Protestants who had forced Ireland’s union with Britain, subsequent waves in the mid-1840s flocked to the United States after the failure of the potato crops, on which millions of peasants depended for their livelihood.9 By 1880, more than 3.5 million Irish migrants had come to the United States.

The Italians were also from a very different background than the English and the Scots—who were the original colonizers and immigrants—and, of course, than the Germans. There was also a stark contrast between migrants from Italy’s two main regions, the north and south, making it senseless to speak of a homogenous Italian migration. In 1850, there were no more than 4,000 Italians in America; by 1930, 5 million had migrated to America.10 Two million of them returned to their home country.11

Another compelling addition to the Protean demographic mix was the Jews.12 If we overlook the thousands of Ashkenazi Jews from Germany, overwhelmingly secular, who arrived in the early part of the nineteenth century, the great wave of Jewish settlers came after 1880. Between then and World War I, more than 2 million Jews moved to the United States, mostly of central and eastern European background. Four-fifths of them came from various localities in Czarist Russia, including the Pale of Settlement. A large majority of those very poor Yiddish-speaking Jews settled in New York.13

At the turn of the twentieth century, the mixture of migrants flocking to the United States could not have been more complex and heterogeneous: Italians, Russians, subjects of the Austria-Hungarian empire, Irish, Brits, Germans, Swedes, and others. The kaleidoscope of nationalities and resulting tensions reduce to nonsense the notion that America’s migratory history is essentially divided into a long-standing WASP era and a recent brown Hispanic period. Immigration was never a smooth process; it was a traumatic experience for both the receiving society and for the newly arrived.

The perception that the United States from its early days was a land of immigrants inspired romantic ideas—perhaps inconveniently from the vantage point of immigration critics today. Writers and politicians spoke of a fusion of different peoples, a crucible of nations, a melting pot in which all cultures could dissolve into a larger, integrated whole.14 The immigration ethos is spectacularly symbolized in the Statue of Liberty, donated by France to commemorate America’s centennial.15 But, as we will see later, things were anything but smooth.

The Hispanics

The statement earlier in this chapter that U.S. immigration history is not divided into an original WASP era and a recent period marked by a culturally threatening influx of low-skilled immigrants does not underestimate the enormous impact of modern-day immigration in the United States. In the new millennium, the foreign-born population, in large part due to Hispanics, is larger, in relative terms, than at any time since the 1930s.16 By the end of the first decade of this century, almost 12 million of the U.S. foreign-born population were undocumented, a majority of them between the ages of 25 and 34.17

The 2010 Census indicates that the portion of the U.S. population of Hispanic origin increased from 13 to 16 percent between 2000 and 2010.18 If the rate of growth of the Hispanic population continues, by 2050 some 100 million people in the United States, counting those born in the country, will claim Hispanic heritage.19

These figures have given rise to numerous sensationalist studies and news reports bombarding the public with the notion that Hispanics are taking over the country, and that American whites will soon be a minority. Those reports—true only if one divides the population into so-called white Anglos20 and everybody else—are only part of the story, and not one with which everybody agrees. The large non-white Anglo population, for example, is not an organic block of people who think of themselves as the coming majority.21 Immigrants form a very diverse group of people that includes whites, as well as many shades of skin pigmentation.

The current controversial climate surrounding immigration, amplified by sensationalist media stories, has made many Americans lose sight of the fact that there have been other times in the history of the United States when the population of foreign origin constituted a similarly large proportion of the total population. The censuses taken between 1860 and 1920 found that between 13 and 15 percent of the population was foreign-born. Within that period of more than half a century, there were times when the flow of newcomers was in relative terms greater than in recent years.

From 1901 to 1913, an average of 1 million foreigners—about 2.5 percent of the domestic population—came into the country every single year!22 By contrast, recent annual immigration at its peak has not amounted to more than 0.5 percent of the national census. More generally, in the two centuries between 1820 and 2000 the average proportion of the foreign-born population has hovered around 10 percent of the total, a statistic that belies the notion that an unprecedented foreign invasion has recently taken place.23

Until I arrived in the United States, I had never thought of myself as Hispanic. I had been disdained in Peru, my country of birth, for being of Spanish origin—even though my Peruvian ancestry can be traced back at least three centuries—by those who thought that there are two classes of Peruvians—indigenous and Spanish—and that the second class of Peruvians constitutes the enemy. I had also been looked down on, during my stay at a British boarding school in my youthful years, by British kids for whom I was a dark-haired dago because of my looks and my tongue-twisting Spanish name. Because some Pakistani and, to a lesser extent, Chinese, kids were also treated with the same contempt, I found myself making common cause with these other non-natives from time to time—and therefore feeling like a perfect Asian.

But I had never thought of myself as belonging to any particular ethnic or racial group until I began to be labeled, with millions of others, as a “Hispanic”—the fascinating term used in the United States to refer to persons who come from, or descend from, the Spanish-speaking Americas. It has never been clear to me whether a citizen from Spain is also a Hispanic. The word “Hispanic,” derived from “Hispania”—the Latin name given by the Romans to the Iberian Peninsula (on which Spain is situated)—would seem to fit a Spanish citizen like a glove. What makes my Hispanic condition particularly ironic is that the name Llosa comes from Catalonia, a region of Spain whose more determined nationalists do not even accept that they belong to a Spanish nation.

The only constant in my various experiences with labels relating to my Spanish ancestry is the fact that such labels were never aimed at lifting my spirits. I first discovered this when I was thirteen. In 1992, I acquired Spanish citizenship and thereby became a citizen of both Peru and Spain. As the years went by, I sometimes had trouble explaining this to some people, particularly in Peru, who did not understand how a person can have more than one nationality. The fact that many thousands of other Peruvians also hold dual citizenship did not seem to cross some people’s minds.

I moved to America in 2001, although I had spent short periods of time here for professional reasons earlier in my life. My arrival in the United States confronted me with a puzzling dilemma. I could reconcile my two nationalities, Peruvian and Spanish, to the term “Hispanic”—since it referred to Latin Americans of Spanish origin. But still I wondered: Why are Hispanics, a racially diverse group, labeled as such in lists and databases that seem to classify people by race—the much-debated racial profiling? And why are Hispanics labeled at all in a classification that leaves out so many other ancestries? If the term refers to people from countries that were former colonies of Spain, why are Filipinos not included? And if the term describes essentially Latin Americans, why are Brazilians and speakers of the Portuguese language left out?

I don’t have answers to these questions, but one thing is clear: The widespread use of the term “Hispanic” in the United States is definitely related to the arrival of millions of Spanish-speaking Mexicans, Central Americans, South Americans, and people from the Caribbean in the United States during the last few decades. As of 2010, the U.S. Census (which started to use the Hispanic classification in 1980) counted 50,477,594 Hispanics, that is, 16.3 percent of the total population of the United States.24

These figures convey an active force impacting almost every aspect of American life, including its economy, social fabric, cultural life, and politics. Gruma, a company owned by the Maseca group—the world’s leading producer of corn flour and tortillas—arrived in the United States in 1976.25 Three decades later, the Mexican company started to advertise its products in English on national television networks in order to reach millions of Mexican-Americans or Americans influenced by Mexican tastes and inclined to incorporate tortillas into their fast-food diet across the country. Today, tomato salsa, a presence in Anglo barbecues and birthday parties, has overtaken ketchup as the main processed tomato product in the United States.26

For much of the twentieth century, the only meaning of the word “bimbo” in the United States, derived from the Italian for “kid,” referred to an unintelligent bombshell of a woman. In recent decades, another dimension has been added to the word. Bimbo, the company owned by the Servitje family—the world’s largest bakery—arrived here from Mexico in the mid-1980s. Today, the sales of Bimbo bakeries in this country represent a quarter of its total revenue, a proportion that continues to grow. The success attests not only to the way in which Hispanic, and specifically Mexican, businesses have made headway in the world’s most competitive market but also—and more importantly from the standpoint of immigration—to the impact that the number of people of Hispanic origin is having on the everyday life of Americans.27

Television is another example of the “Hispanization” that America has experienced. In 1961, Emilio Azcárraga, the late Mexican magnate, bought KUALTV in San Antonio, the beginning of what would become a media empire. Several developments and changes in ownership later, Univision, a company that has also become a top player in radio and music, now reaches 99 percent of Hispanic households.28

Many Americans had the impression that a multitudinous Mexican presence suddenly made itself felt across the nation. No longer confined to certain states or occupations, Mexicans, and Hispanics in general, were becoming part of the everyday lives of Americans who encountered them regularly in all sorts of situations. Whether Americans wanted it or not, and whether they were acutely aware of it or not, the infusion of people who looked different and spoke differently amounted to much more than a foreign appendage to mainstream American society.

Hispanic immigration is more than just Mexican immigration, but Mexicans comprise an unquestionably dominant nationality. The number of Mexicans in America grew from approximately 20 million to more than 31 million between 2000 and 2010. They represent one-third of foreign-born residents and two-thirds of all Hispanics living in the United States.29 Many Americans might be surprised to know, however, that as a proportion of the entire American population, this increase has not been extremely large. In 1920, there were 486,000 Mexicans established north of the Rio Grande—one-half of 1 percent of the population of the host country. By 2005, when the number surpassed the 11-million mark, they accounted for 3.8 percent of the population of the United States.30

The profile of migrants moving north has suffered some variations, the most important one being the number of women migrants. By the middle of the first decade of the twenty-first century, there were at least 5 million Mexican women in the country, on average six years younger than men and slightly more educated. Aside from the usual low-skilled migration of Mexicans settling across the Rio Grande, there was a younger component made up of middle-or-high school students from cities.31

Central Americans also migrated to the United States in large swaths, although to many Americans these immigrants may have looked Mexican. The upsurge was particularly pronounced in the 1980s, the period when Central America was engulfed in internal wars. Initially, these migrants settled in California, where there were already large concentrations of Central Americans, but by the year 2000, less than half of all Salvadorans and Guatemalans in America were in California. They had spread out to cities such as Houston, Dallas, New York, Miami, and Chicago.32 Their grocery stores, festivals, media outlets, money transfer schemes, and supply of labor were all highly visible in many different cities.

All the while, people from Caribbean countries continued to enrich the mix.33 Nor were South Americans immune to the nordomanía, a term coined by José Enrique Rodó, a famous Uruguayan author, to describe the Latin American obsession with U.S. materialism at the turn of the twentieth century. The fifth-largest group of people of foreign origin in the United States coming from the Western Hemisphere were Colombians. This community traces its immigrant roots in the United States to the 1940s, the decade known as La Violencia in Columbia, during which many thousands of people were killed in a civil war between liberals and conservatives.34 Today, four South American communities—Colombians, Ecuadorans, Peruvians, and Brazilians—are among the top fifteen immigrant nationalities in this country.
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However, although these nationalities were added to the immigrant mix and gave the impression of a Hispanic “takeover,” they did not advance the proportion of foreigners significantly beyond historical precedent in America. Rather, they constituted a new phase in a centuries-old pattern of U.S. immigration.
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MODERN-DAY IMMIGRATION IS by no means a uniquely American issue, nor is it much larger, relatively speaking, than in other historical periods. Apart from being statistically similar to that of other periods that saw very different types of newcomers, modern-day immigration is by no means a uniquely American issue. Americans who are annoyed by the presence of foreigners often lose sight of the global dimension of immigration. By some credible estimates, by the beginning of this millennium, 30 million people were smuggling themselves into various countries every year.1

Between the 1960s and the mid-1990s, 20 million immigrants had settled in Western Europe.2 In subsequent years, Europeans were just as shocked by the pressure on their borders as Americans were about their border with Mexico. The newspapers were filled with stories of Africans reaching Tangier or Ceuta on the north coast of Africa in order to cross over into mainland Europe; and the French fumed about Pakistanis, Chinese, Egyptians, Indians, and Africans attempting to get into France from Ventimiglia, a city in northern Italy seven kilometers from the Franco-Italian border; just as Italians were scandalized by North Africans trying to make it to Lampesuda, a city in the Italian Pelagie Islands in the Mediterranean some 180 kilometers from the coast of Libya; and the British were increasingly wary of foreigners trying to cross over from Calais.3 The mix of nationalities in Calais, the northern French city that serves as a springboard for migrants headed for Britain, was such that at one point, people from forty different nations camped there as refugees.4

The proportion of legal to illegal immigrants in the European countries that host large foreign-born communities varies quite starkly, but in many cases it is not hugely different from that of the United States. At the turn of the millennium, around 10 percent of the French and Swiss populations were foreign (i.e., from outside the European Union [EU]), as were 9 percent of the Austrian and the Belgian populations, 6 percent of the Swedish population, and 4 percent of the British population.5 Even countries that had traditionally been exporters rather than importers of migrants, such as Spain, began to experience major incoming flows. Almería, in southern Spain, traditionally a source of emigrants who went to work in greenhouses in the French Midi, suddenly saw itself facing the arrival of Moroccans wanting to do the same kind of work. Valencia, in the east, a major city that had hitherto known almost negligible Latin American or North African immigration, became a principal destination for new settlers. It is estimated that 12 percent of Spain’s population is foreign.6

Statistics are meaningless until one comes into contact with the stories behind each one of the millions of people who inform them. At the end of 2009, in the southern city of Málaga, I had the chance to meet and talk extensively with numerous foreigners who entered Spain illegally—all of them with chilling personal stories—who were temporarily hosted by CEAR,7 a Spanish organization that helps immigrants obtain asylum.

Alassane, a sociologist from Mauritania, was a victim of what he characterizes as the “genocide” perpetrated by the Mauritanian government of Maouya Ould Sida Ahmed, who was intent on the forced “Arabization” of the black population. Alassane is a tall, slender man with a goatee beard and a thin moustache, whose eyes still carry the pain he suffered as he saw his family raped and massacred for something they had not even chosen—being part of black Mauritania.

“My mother,” he says, speaking slowly and deliberately, “was a mixture of Berber and Arab, my father a black African. In my country, blacks had an education and positions of responsibility in government; my father was one of them. But they had no power. So when those who had power decided to engage in ethnic cleansing, they used the excuse that blacks were from Senegal. They assaulted my house, they tortured most of us and I saw something horrific of which I don’t want to talk, but . . . but . . . but I saw them humiliate my family’s bodies. I was saved by a group of soldiers who took compassion and expelled me to Senegal. Ethnic cleansing saved my life . . . .”

Alassane returned to Mauritania a decade later. The government had changed. “I wanted to work in the human rights field; after seeing what I had seen, what else would I want to do with my life? I was thrown in jail. My wife was nine months pregnant when I was arrested in 2003, and she had a miscarriage. My father died of a heart attack caused by the tortures he endured. In 2007, they came for me again, this time to kill me. I escaped through my neighbor’s house, a woman who knew the truth. I fled to Senegal by crossing the southern border with papers given to me by a friend in the police department. I had a visa to Spain because of my work for Spanish human rights groups. I flew later to the Canary Islands, and here I am.”

Solange is a small, round woman from the Ivory Coast, officially the Republic of Cote d’Ivoire, a country in West Africa. She told me her story in delicately-constructed French with a disconcerting, yet moving, matter-of-fact attitude towards her unspeakable suffering—and a poise that perhaps only someone who has been to hell and made it back can master. She was caught up in the war that tore her country apart between 2002 and 2004, when ethnic conflicts that had been smoldering for years exploded. Northern rebels representing people of foreign descent who had been a part of the Ivory Coast for a long time wanted equal political rights. The government and other factions saw them as aliens.

Solange was working in Abidjan, but her family was in a rural area outside Oumé, a small city in the south. “My father, who supported the opposition but had never been involved in any meaningful way, was accused by the rebels of carrying weapons and not wanting to share them with the armed rebellion. He had to flee. He went to Tafierie, a rural part, where I saw weapons for the first time in my life. My mother disappeared; we never saw her again. My brother and my husband were taken because the armed guys said that they might be militarily useful to the rebels. They took me to the jungle and put me in a house with other women. They took turns to have sex with me and, after the initial shock, when I realized I would not die of this humiliation, I figured that the only way to survive was to let them do. I became pregnant but lost my child the day one of them forced himself on me and I struggled. The women guards stood there, watching.”
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Figure 1.1. Legal Permanent Immigration Flows and Tortal Population of Mexican

and Central American Immigrants in the United States, 1900s-20005
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