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Elijah conjuring, thirteenth-century manuscript
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PRAEAMBULUS

WORDS THAT POSSESS A POWER

From Abracadabra to the Avada Kedavr* and Rennervate used in the Harry Potter books,1 everyone has become familiar with magic words, although novels, films, and comic books can provide only a simplified, distorted version of them. Shouted, whispered, chanted, recited, or muttered by a magician, sorcerer, or witch—using peculiar and even incomprehensible words to obtain supernatural effects—these perpetually evolving spells come down to us from the dawn of time. Thanks to the efforts of the scholars from a variety of disciplines, we now have a corpus consisting of tens of thousands of accounts at our disposal.† These phrases can be found in charms (from the Latin carmen, meaning “song”), orisons, blessings, conjurations, and medical prescriptions.

SOME DEFINITIONS

Orisons are magic prayers that conceal their true nature behind a Christian exterior, most often through references to Jesus, Mary, the evangelists, and so on. Blessings can be pagan or Christian, but either way they share the same structure: they are used to summon good fortune on an individual; they are the opposite of curses. Conjurations are used to summon supernatural beings whose assistance is required as well as to perform the exorcisms necessary to banish the malevolent entities embodied in misfortunes. These entities are most often encountered in remote solitudes and deserted regions where men rarely travel. As for the short notes still known today as brevets in France, they are most often found on amulets of parchment or paper that contain Kabbalistic phrases that have been encrypted through the use of characters known as “Solomonic writing,” “Ephesian letters,”* or “unknown scripts.”† All these strange signs are called caracteres2 in Latin, a term I will use to avoid creating any confusion. A scholar wrote this about Ephesiae litterae in 1717: “They plunge the soul of those who hear them into terror.”3 Hebrew letters were also used because, according to the Pseudo–Arnaldus de Villanova,‡ they were the most effective (“Si habet literas hebraycas, efficassisimum est opera”).4 But Saint Jerome had already spoken in his own time about magicians who used every means to impress their customers: the less these customers understood, the more they found admirable.5

PAGANISM AND CHRISTIANITY

While the bulk of the charms are intended to provide protection and to heal illnesses affecting men and livestock—and are thus suggestive of what we might customarily describe as medical prescriptions—some are truly magical because of the entities they call on through strange phrases and words. Like the pagans, medieval Christians believed that disease was sent by the devil or by demons,6 and they only added the notion of sin to this concept. God is the great, all-powerful physician, per the saying “Diabolus ligavit, Angelus curavit, Dominus salvavit” (the devil bound, the angel cured, God saved).§ The cross and Christ’s wounds became beneficial aids: “crux et passio Christi sint medicina mei” (the cross and the suffering of Christ are my medicine). An English charm dating from the second half of the fourteenth century also invokes the tears of the Virgin, the Three Magi, and the secret names of God:




Sint medicyna mei pia crux et passio Christi

Vulnera quinque dei sint medicyna mei!

Virginis et lacrime mihi sint medicamina trina,

Her mihi portanti succurrant febricitanti! Amen

† A † g. † l. † a. † Jaspar † Melchysar † Baptizar †7







Another account from this same country, a benediction intended to encourage a good labor and delivery, provides an accurate image of the blend of the Christian sacred and the pagan profane in this kind of prescription:

Boro berto briore † Vulnera quinque dei sint medicina mei † Tahebal †† ghether ††† guthman †††††8

Here the five wounds of Christ are framed by magical pagan phrases.

It can be noted in passing that every affliction is a bond, that demons are binders, and that the Christian figures undo these bonds. Sometimes these demons’ names are given to us. They are dwarves and elves, trolls and gnomes who shoot invisible arrows at you.9 In 348, Cyril of Jerusalem noted, “As long as man lives within a body, he will have to fight off countless wild demons,”* and Porphyry stated that the demons would be free to choose where they wanted to dwell. It was therefore necessary to find protection as well from their human auxiliaries, such as magicians and sorcerers, and to do this, people resorted to esoteric practices that enlisted invisible beings, the foremost of which were the gods or God.

THE USEFUL NATURE OF THE SPELLS

One of the purposes of magical phrases and words was the protection of people and property. It involved preventing something from happening or halting an action already at work—a fire or the effects of a curse, projectiles (arrows, then bullets) or the bite of bladed weapons. An entire series of apotropaic (protective) charms aimed at providing shelter from evil spells, the sudden death of livestock, and theft, and here a large number of recipes indicate how to uncover a thief by subjecting him to a magic test or by forcing him to return his booty. A subcategory of these recipes, which is suggestive of black magic, teaches how to blind a thief in one eye from a distance, paralyze him, or otherwise get one’s revenge on him.

The bulk of the spells come from healing charms. Johann Weyer (1515–1588) provides a good overview of these in his Cinq livres de l’imposture des diables, des enchantements, et sorcelleries (Five Books on the Imposture of Devils, Enchantments, and Sorceries), published in Paris in 1570, from which I have drawn this example:

There are some who to staunch the flow of blood take a cup of cold water, into which they drip three drops of blood, and at each drop say the dominical orison with the angelic salutation. They then give it to the patient and ask him: “Who will help you?” The patient answers it will be the Holy Mary. They then say: “sancta Maria hunc sanguinem firma,” meaning, “Saint Mary, stop this blood flow.” Others write on the patient’s forehead with the blood that drips out: “Consummatum est,” meaning: “All is achieved.” Others to stop the blood flow say these words: “sanguis mane fixus in tua vena sicut Christus in sua poena: sanguis mane fixus sicut Christus quando fuit crucifixus.” This means: “Blood remain in your vein like Christ in his torment; blood remain still like Christ when he was crucified.” They say this should be repeated three times. Another says “De latere eius exiuit sanguis et aqua,” meaning, “blood and water come out his side.” Others think that the flow of blood from several parts of the body can be stopped with these words: “Christ was born in Bethlehem and suffered in Jerusalem; his blood is troubled; I tell you to stop it by the power of God and by the aid of all the saints; just as in the Jordan in which Saint John baptized our Lord Jesus Christ, in the name of the Father and the Son and the Holy Ghost.” Hold the nameless finger in the wound and make three crosses on it; say five Our Fathers and Hail Marys, and once the Apostles’ Creed in honor of the five wounds.10

Then there are the spells intended to grant one’s wishes. These range from desires for wealth—through the discovery of hidden treasures!—to catching fish, and doing so with a net or a line is spelled out, to winning the love of a person one lusts after, by way of curious spells such as the one that helps a woman weave a blouse, makes her dance, or makes an entire household dance against its will. Oddly enough, spells for invisibility rarely accompany magical phrases and words.

The fact that the phrases may have been incomprehensible was irrelevant since their use was based on an act of faith, relying first on the magic and authority of the text, then on the tradition. If they have been handed down, it is because they work, and the more impenetrable they seem, the more effective they are! In this regard, we may speak of the notion of “mystification.”

Let’s look at one example. Who today would guess that XV XR XI means “Christ is victorious, Christ rules, Christ commands” (imperat)? Entire phrases are reduced to a series of letters whose meaning generally escapes us. Only Christian series have been partially deciphered. I am thinking here of Zacharias’s Benediction against the plague, which contains eighteen uppercase letters, each of which refers to a passage from a psalm, or of the Charm of Saint Agatha, used against fires, which includes nine, each of which is the initial for a word.

THE RECOURSE

The use of spells by this means requires divine or diabolical aid. To get all luck on one’s side, one would accumulate the names of supernatural beings based on an extremely ancient belief: to possess the true name of one of these beings compels their obedience. To name is to master, to lift a corner of the veil covering the mystery and force the creature or power to bend to our will because numen est nomen (a spirit’s power is embedded in its name), an idea that can be found almost everywhere, especially in the legends of changelings, those children who had been replaced by demons or fairies.11 If the true name was not known, one would gather together all the known names to form a veritable litany, in the hopes that the right one might be among them.* A very fine Greek text recommends this:

Only invoke the Great Name when in great distress, in situations of life and death. . . . Say Jao three times, then the great name of God. I invoke you, Ptha hra iè Phta oum emêcha erôth Barôch thorchtha thôm chai eouch archandabar ôea eô yneôch èra ôn èloph bom phta athabrasia Abriasôth barbarbelôcha barbariasô*. . .12

During the Middle Ages, this accumulation procedure was picked up anew by Christian magic, which informs us that God has seventy-two ways of being named.† This number kept growing because people were not satisfied with only the Latin names, but also sought out those in Greek, Hebrew, and sometimes even Arabic. The variety of these names is explicable if we remember what Origen (ca. 185–253) said: “The names that possess a power in one language, lose it when they are translated.”13 Therefore people took all the names and nicknames of God from the Bible as well as all the descriptive phrases, metaphors, and symbols that applied to him. For good measure, the names of the Three Magi, the patriarchs, the apostles, the archangels, and so on were all added to the list. The same was done with the Holy Trinity and the Virgin Mary. In other words, the entire Christian pantheon was mobilized. This was how only the licit white magic proceeded. The ars notoria, illicit black magic, did likewise with demons and planetary spirits, for, as the author of Picatrix notes, “There are certain words among the names of God that compel the spirits of heaven to come down to earth.”14 Starting in the sixteenth century, esoteric writings circulated the hierarchy of hell, with a multitude of names ranging from Lucifer and Satan to Belial and Belzebuth. Spells and prayers were then made in the name of the devil, the Adversary, the Evil One!

RITUALS AND INGREDIENTS

For the word or spell to be effective, it had to be written at a time previously indicated. Among the days of the week, Thursday was most auspicious in the Scandinavian countries, followed by Saturday and Wednesday. This precision is rare for charms with phrases in other lands. Throughout Western Europe, they had to be drawn before sunrise as the underlying idea is that magic is the daughter of darkness. The choice of the day is based on the astrological traditions of classical antiquity, which drew a distinction between lucky and unlucky days, but this background disappeared as magic became more popular and was no longer solely performed by scholars. Only a few signatures (coded depictions of the heavenly bodies and constellations) from all this survive among the spells.15

The oldest charms sometimes include rituals, but this is rare for a very simple reason: the scribes or authors did not really want everyone to be able to use them without the services of a “specialist.” The scribes and copyists therefore censored their texts.

We should not forget that during the Middle Ages, and even long after, the people who knew how to read and write were clerics and churchmen, and they drew a supplemental income from the writing or copying of charms. They could make a little money on the side, to put it in modern terms, by selling them or performing them. The proof? This is supplied by the penitential books, which continually denounce the magicians or sorcerer priests, reminding people that the “notorious arts” were forbidden by the Church. Primarily all that remains of charms is the way they were used: this spell should be hung around the neck, this other one diluted in water and given to the patient to drink. And the patient should lap it up, then spit it out . . .

We can learn a bit more about the ingredients and everything that accompanies the magic words and phrases: blood of a bat or black dog, a piece of your baptism taper, or a piece of cheese, bread, or lead, or a hazel wand. One ties knots or sticks a certain nail in a wall, or carves a notch in the ear of a black cat . . .

The value of these details is, among other things, that they reveal a practically boundless imaginal realm that is quite solidly anchored in reality and daily life. The animals and instruments are the same ones you come across or use every day.

SPELLS FOR EVERYTHING

What is most noticeable in the magic phrases is their multiple functionality. It would only be a slight exaggeration to say that none of them are truly specialized, treat but one illness or type of curse, or even serve as protection against any one form of attack, whatever that aggression may be. This multifunctional character arises from their ability to be combined together, and this is especially true of the Christian or Christianized texts. All evidence points toward the fact that a stock of set phrases existed from which magicians, witches, or healers drew what they needed at will. The material collected in the dictionary provides ample documentation for this situation.

Another conclusion becomes obvious: the accumulation of spells in a single text tends to show that doubt persisted as to the effectiveness of each spell taken separately. For this reason, the people of the Middle Ages and their descendants juxtaposed them, blending truly pagan elements together with them, such as invocations to the sun and moon.

As best we can judge, pagan charms were first given a mere Christian veneer; clerics then developed Christian charms on the pagan models, replacing gods like Odin and Thor with figures from the dominant religion. In the third stage, these two kinds of prescriptions merged together to form texts in which Christianity and paganism were neighbors. This is how we can find the magic square Sator Arepo Tenet Opera Rotas next to Christ and the Our Father next to the spell poro pota, and so on.

Over a thousand-year stretch, we can see a clear reduction of magic spells—both developed and abbreviated—in the grimoires. When compared to medieval manuscripts, La poule noire (The Black Hen) or Le petit Albert (The Little Albert) come off as poor relations. Several have survived into the present, but not the oldest ones. They are direct descendants of the books printed in the seventeenth century, especially those that cast anathema against superstitions. Jean-Baptiste Their’s Traité des superstitions (Treatise on Superstitions; 1679) provides a good example. The content seems to have been decanted over the years with the elimination of the more obscure spells, but this proceeded at varying paces in different countries. On the other hand, everything that fell under the heading of Christian magic continued to be handed down, which tends to show that the church had managed over the long haul to divert pagan folk magic to its own benefit—at least in part. This development should not come as any surprise: every plant cut off from its roots will die. What endures is the belief in a cure, an acquisition, or a form of protection through supernatural means. In this regard people’s minds have scarcely evolved, and just as they did in earlier times, men and women continue to make pilgrimages, visit healers, and wear amulets.

With magic words and phrases, we enter into a specific world where the opening of the Gospel of John holds complete sway: “In the beginning was the Word”— and when John tells us that “the Word was God,” this means that it was all-powerful. If we just stick to contemporary accounts, I can add that it will still hold true in saecula saeculorum, and beyond all religions, cultures, and eras. The main lesson that can be taken from this is humanity’s immense need for transcendence, the irrepressible need to place above it beings that govern our lives for both good and ill.

ELEMENTS OF LANGUAGE

From a linguistic perspective, magic spells come in a wide variety and can be separated into three basic types. We first have elements of the Christian liturgy—extracts from the Bible, especially the Psalms,* prayers, litanies, and the Mass. Second we have Greek, Hebrew, and Latin words,† often including words from the local dialect that are so twisted as to be unrecognizable, for what seems to be most important is the sound, which is often based on alliterations and homophones. The use of sounds prompts a series of variations on a single word, such as, “festella, festelle, festelle festelli festello festello, festella festellum,” used to banish all kinds of fistulas.16

There are also variations on a specific concept. A German charm intended to compel the return of a fugitive opens with the phrase:

Peda inpeda. Prepeda. Conpeda prepedias Inpediae. Conpedia.

The words are derived from the verbs impedio and prepedio, “to shackle, to hinder,” and the term compedus, “that which binds the feet together.” The fugitive’s feet are bound together at a distance by means of words.

Lastly, we find sequences of letters that can be the initials of words. We are all familiar with I.N.R.I., meaning “Jesus of Nazareth, King of the Jews,” or VRS (vade retro satanas). Such words are sometimes composed of a phrase or abbreviations, like the one found in the work of Rabelais, where Pantagruel is written P.N.T.G.R.L.17 A passage from the Gesta imperatorum suggests this; in fact we read there the sequence “P P P, S S S, R R R, F F F,” meaning, “Pater patriae perditur, sapientia secum sustollitur, ruunt regna Rome ferro, flamma, fame.”18 The series of letters would therefore be a mnemonic means used to retain whole phrases, but in charms it also serves as a way to keep things secret: only the initiate, mage, or sorcerer knows what it means.

Otherwise, we are generally confronted by amulet “texts” in which we find crosses, numbers, and signs mixed in with the letters. The meanings of these series of letters have been long lost, if there ever were meanings, because obscurity strengthens their magical nature, at least for the profane. When we have several variations of the same phrase, we can see that it was not understood by the individuals who copied it, who were clerics for the most part. There are two causes for these transcription errors: either the spell was written in writing that was hard to decipher, or else it was misheard when used by a third party or dictated to the cleric. This is the conclusion that is drawn from the almost phonetic transcriptions of prayers like the Our Father, or the change of the word artifex to artifaehs, or the Provençal spelling dixitz for dixit, or penitensia.

It is worth citing Julien Véronèse’s pertinent observations on the transmission of texts. He writes:

Revelations were in fact made in certain reputedly sacred languages—Egyptian in Greek tradition, Hebrew or “Chaldean” [Aramaic] in the Judeo-Christian tradition—the knowledge of which, from one era to the next, tended to get lost. Over the course of time, the revealed word became increasingly resistant to all attempts to decode it. But this progressive loss of meaning is far from being a handicap in this domain. To the contrary, it becomes, especially with respect to the invocations that form a large part of magic rituals, a token of their effectiveness. Words whose meanings have become unknown [if they were ever known] . . . more easily appear to belong to the very language of the deity. . . . In other words, the secret nature of magical language is a guarantee of its power.19

THE SPELLING OF THE SPELLS

A word should be said about the written aspect of the spells, as this will enable us to get a better sense of the changes that were made over time by the copyists and users. In medieval manuscripts, the letters themselves were frequently a source of confusion. Here are a few examples of letters and pairs of letters that could be mistaken for one another:

[image: image]

A transcription is based on the pronunciation; this is how we get the notation /ngn/ for /gn/, or why /x/ becomes /xs/. The first letters of words can be omitted—abriel for Gabriel, erba for herba, while others are doubled up—vinccit for vincit. Words can be dislocated, as in An An Jzapla for Ananizapta, su † per for super, and ad jutor for adjutor, and then words can even be compounded, for example saname for sana me (heal me). We have words stuck together, such as Kuiaesinnceliss for qui est in Coelis (who art in heaven), or contracted, for example, alfaetho for alpha et omega. Words are abbreviated, such as with ysros for ischyros (strong), and letters vanish, as in fia volua for fiat voluntas (thy will be done). The list of examples of cacography and other linguistic phenomena that leave their mark on the manuscripts is much longer, but we should also mention the variations made with uppercase and lowercase letters, for example, a † G † l.a or even teneBRArum—elements that I have scrupulously respected in this dictionary. May this overview give the reader a small idea of the difficulties encountered by the researcher!

What we can deduce from an overall view of these linguistic phenomena is that the important thing was the prosody of the charms and the inclusion of terms with strange sounds that strengthened their magic aura. To test the accuracy of this conjecture, it is enough to pronounce them out loud while respecting the rules of their accentuation, record it, and then listen to it. What you will hear is a kind of a highly rhythmic, monotonous chant that cannot help but bring to mind that of the Altaic shamans. The reader can try this experiment using this extract from a spell to banish cankers: “canckera canckere canckere canckeri canckero canckera canckerum;”20 or even better, with this extract from a summoning of air spirits by Peter D’Abano (1250–1316):

Adonai, Zabaoth, Amioram, Sadai, El, Aty, Titeip, Azia, Hyn, Minosel, Achadan, Vay, Ey, Haa, Eye, Exe, a El, El, a Hy, Hau, Hau, Hau, Minosel, Achadan, Va, Va, Va, Va.21

WRITING AND CODING

To write magic words or phrases, we are sometimes told it is necessary to use one’s own blood or that of animals—the most often cited animals are bats, cats (preferably black ones), roosters, and dogs—and to write on paper, wax, or virgin parchment, meaning it came from a stillborn animal. Other support materials are cited on which the required caracteres are drawn in ink. These include fruits, bread, cheese, a communion wafer, or an object used to drink or eat, such as a bowl or goblet. In healing procedures, the phrases are drunk after being dissolved in a liquid; in procedures of persecution, they prevent the individual from swallowing, such as when the intention is to uncover a thief.

The texts can be coded. A twelfth-century manuscript preserved in Paris gives us a few keys, for example, the replacement of vowels with dots:



A = . e = : i = :. o = :: u = :.:22





But other variations exist as well. Consonants may also be substituted for the vowels: b represents a, f for e, k for i, p for o, and x for u. Or all the letters of a word can be replaced by those letters that follow them (say, two places later) in the alphabet: viuit (he lived) thereby becomes xkxkx. The alphabet can be written backward, using z for a, y for b, and so forth. The vowels can be numbered from 1 to 5 (1 = a, and so on), or from 5 to 1 (5 = a, and so on). A dot can be used for a, a line for e, a ∆ for i, and a ∇ for u. And of course, alphabets were invented.23 The reader can try to decipher some phrases with the help of the clues found in appendix 2.

The local idiom can also be transliterated into Greek letters, especially in Italy, often in an approximate way, as shown in the following example from a bref for healing animals:24



	TEXT
	TRANSLITERATION



	χίστινομουραρού πλασχρίζι σιλουμάλι έστι διαβάντι τζιλι σχριβίτι έττάαχχάτιλι άλουχόδδου χουν Γ Πάτερνοόστερ έδ τρι άβι–μαρί έδ σι έστι διααρρέρι τζιλι άτταχά–τι άλαχούδα διλαββέστια
	Kristinomourusou plaskhritzi siloumali esti diavanti tzili skhriviti ettakhkhatili aloukhoddou khoun G Pater noster eth tri avimari eth si esti diarreri tzili attakhati alakhouda dialabbestia



	TRANSCRIPTION
(SOUTHERN ITALIAN):
	TRANSLATION



	Kisti nomu ora suplascrizzi, si lu mali esti di avanti, cili scriviti e ‘ttacatili allu coddu cun tri Pater noster e tri Avi Mari. Ed si esti di arreri cili attacati all cuda dilla bestia.
	These words written here above, if the evil is in front, write them down and attach them to the neck while saying three Our Fathers and three Hail Marys, and if the evil is behind, attach them to the animal’s tail.




In medieval Ireland, this kind of coding is also used, and in a charm against bladder diseases, we read: PRECHNYTΦcANω MNYBVc:- KNAATYω NIBVS:- FINIT:-, meaning “prechnytosan (praedicent) omnibus nationibus” (preach to all nations).

Another way to encrypt is, quite simply, by abbreviating. A spell from an Italian grimoire explains how this was done.




Eloim, Ariel e Jehova, Agla, Tagla, Mathon,

Oarios, Almouzin, Arios, Membrot, Varios,

Pithona, Magots, Salphae, Gabots, Salamandra,

Tabots, Gnomus, Terra, Coelis, Godend,

Aqua, Guingua, Jauna, Etitnamus, Zariatnatmick, etc.









A. E. A. J. A. T. M. O.

A. A. M. V. P. M. S. G. S. T.

G. T. C. G. A. C. J. E. Z., etc.25





Each letter represents a word. When similar series of letters are found, it is quite difficult to discover what they represent. Also, these letters can be used to form new magic words. Often such series are poorly deciphered. For another attestation with variants, see the entry for Agla in this dictionary.

SIGNS AND ALPHABETS

All the ancient grimoires contain so-called Kabbalistic signs called Ephesian letters (Ephesia grammata) and caracteres, taken from secret alphabets or else reused from Heinrich Cornelius Agrippa’s Occult Philosophy or inspired by it.
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In fact, it could be said that everything constituted a sign. Magic works when letters and figures are unknown to the profane. Until the nineteenth century, runes were used in the Scandinavian countries, and Ancient Greek and Hebrew letters were used there and elsewhere in Europe, including Great Britain (since at least the ninth and tenth centuries). This is how the name Veronica came to be written as Bepponike. The use of Ancient Greek remains rare, just as it is rare to find people capable of reading and writing it. When this language is encountered in a charm or prescription, you can be sure that it involves a scholarly tradition rooted in antiquity. Sometimes a simple phrase in a language foreign to the scribe became a magic spell. This is why there are so many Latin terms (almost always disfigured) that appear in the vernacular charms. In Scandinavia, in addition to the Latin words we find German, English, and Celtic words. It is obvious that some words were invented or coined from Latin models, and that terms in the local dialect were Latinized through the addition of Latin declensional endings.

LATIN CHARMS

Contrary to what one might think at first glance, the languages of charms are not “exotic tongues” like Greek or Hebrew, which are those of the spells from high magic rituals—the Kabbalah, The Lesser Key of Solomon, Heinrich Cornelius Agrippa’s Occult Philosophy—that are known only to scholars. Greek provided a number of terms along with its alphabet, which served to transliterate the common tongue, and Hebrew supplied several names and words that were most often drawn from the scriptures. The major language of magic from the Middle Ages into the nineteenth century was Latin, which remains a mysterious language for many people, the language of the liturgy. We need to recall that the people who attended sermons given in this language often did not understand a word of them. They knew the responses, canticles, hymns, and so forth by heart, which is shown in the transcriptions of biblical passages for magical purposes. The words and expressions are therefore frequently skewed Latin terms or else common words that have been Latinized, or even Latin-sounding fabrications, or ultimately, Latin terms that were misunderstood, poorly deciphered, or extremely disfigured, which does not facilitate their comprehension and produces spells that are impenetrably obscure.

For example, the phrase, “Continuing on his way, Jesus passed close to them,” which in Latin is “Jesus autem transiens per medium illorum ibat” (Luke 4:30), was frequently used by travelers during the period from the Middle Ages to the nineteenth century. Here is a glance at its evolution:

In 1789: Jesus Hutem Abrasius rer medrum I lov rum ibat

In 1800: Jesu en fentrans tius Poe mer dium Horum ibat

Thesus outrem trans sniper medium poramilet

In 1827: Jesus aut antrocius † per Medium † Senum telb26

Ultimately, the Latin charms worked through the melody and the prosody of the language, and the researcher should pronounce these words disregarding the written form if he wishes to move forward. When they exist, the variants are of great assistance because by comparing them it is sometimes possible to reconstruct the original meaning.

We have to believe that their appeal still works, as J. K. Rowling has Harry Potter speak spells such as “Levicorpus! Muffliato, Reparo! Lumos! Impedimenta! Sectumsempra! Petrificus!” But long before this author, a radio series from the 1960s offered this incantation:



Chaviro

Rotentacha

Chamipataro

Rogrillapatacha

Chalacharo.*





The extraordinary if not extravagant world of magic spells reflects a way of thinking that has endured through the centuries and continues to fuel cinematographic and fictional works.

HOW THE DICTIONARY IS ORGANIZED

My dictionary is the result of the scrutinizing of more than seven thousand magic spells from western and northern Europe. This corpus continues to grow as a result of the ongoing analysis of medieval manuscripts and the fortuitous discoveries of grimoires, like that of Vinje, Norway (found hidden beneath the floorboards of the local church), or that of Elverum in the same country (found in a farmhouse attic), or again in the documents found in the Sachet accoucheur (birthing pouch) owned by a family in Auvergne, France. There is also the extraordinary library of the sorcerer and quack doctor Joseph Wetzel, which was discovered during a search of his premises in 1894. It contained 123 books!27 In 1760, Johann Wallberger supplied a list of sixty-eight titles.28 I cannot claim this to be an exhaustive list, because collecting magical words and spells is an immense task that calls for a team of researchers, if only for the many languages that need to be mastered. My book’s essential purpose is to provide a glimpse of the fruits of magical thought from the Middle Ages into the nineteenth century.

The entries of this dictionary are arranged by single magical words and spells. When the spells are short, the entire phrase is used for the entry; if they are long, only a portion of the phrase is used. The other entries are abbreviated spells, and they are presented following the same principle.

Some entries provide information about the grimoires I studied, and others gather together the data on a theme.

I have strictly respected the spellings of the manuscripts, so it should come as no surprise to sometimes find what looks like gibberish, such as vicit for vincit, and so on, as well as variants for proper names (Semiphoras, Schemhamphoras, Shem ha-mephorash).

When there are several accounts offering variations of the same spell, all will be included. Some items are synthesized overviews combining the names of God, demons, and so forth.

In the Middle Ages, magic spells and words were passed on within medicinal and pharmaceutical codices, or else transmitted in manuscripts that had empty space left over, but from the sixteenth century onward into the nineteenth century, thanks to printing and peddling, they spread almost everywhere in the form of grimoires whose compilers drew their contents from everything they could get their hands on. Therefore, this dictionary does not confine itself to the Middle Ages, and it charts the evolution of these prescriptions, allowing us to distinguish the ancient traditions from the newer ones.

The commentary directly follows the names of the charms and prescriptions and seeks to decipher them whenever possible. The Biblical references are based on the Vulgate Latin translation.

Due to typographical limitations, I had to leave out some spells filled with Kabbalistic signs. All the original uses of uppercase and lowercase letters, italics, and staggered letters have been faithfully respected.

I have limited the bibliographical indications (marked [image: ]) to the source of the charm cited in the order of its appearance in the entry and, when necessary, to the most pertinent studies.

The ✦ symbol refers to other entries that make it possible to get a better grasp of the spell or word.

To avoid multiple entries that simply repeat the same information, I have provided an appendix that indicates in which spell the principal magical word can be found (see appendix 3 on pp. 385–391).

This dictionary rounds off the work that appears in two other publications of mine: The Book of Grimoires (2012) and The High Magic of Talismans and Amulets: Tradition and Craft (2014).

It is my hope that this tool, which lays no claim to being exhaustive, will make it easier to identify the magic legacy common to the countries included in this book and to give the reader a better idea of its true circulation.

CLAUDE LECOUTEUX

GAGNY, SEPTEMBER 1997–EASTER 2010
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*In which we can recognize Abracadabra.

†The Adolf Spamer Collection at the Humboldt University in Berlin, for example, has twenty-two thousand.

*It is believed that the name “Ephesian” comes from the Babylonian epêsu, “enchanter.”

†The original terms are salmoniacas scripturas, Ephesia grammata (or Ephesiae litterae), barbara nomina, and litterae ignotae. They are also referred to as voces magicae. Thomas Aquinas called such signs ignota nomina, “unknown words.”

‡Arnaud de Villeneuve in French.

§Christ is regarded as a doctor; see Matthew 4:32.

*This is reminiscent of what Paul expresses in his letter to the Galatians 5:29.

*The ancient Egyptians invoked Phnô eai Iabôk this way and the Jews Adonai Sabaôth. Horus-Knuphi is also called Arbath, Abaoth, and Bakchabre, and in a Greek plant conjuration, Chronos, Hera, Ammon, Isis, Zeus, Helion, Osiris, Hermes, Mnevis, Horus, Pan, Ares, and Athena are all called upon!

*This word appears frequently in Greek charms, for example in the Greek Magical Papyri (PGM IV, 88–93).

†A large number of charms are based on Biblical and hagiographical elements, such as the Charms of Saint Peter, Saint Agatha, Saint Anne, Longinus, the Jordan, Saint Suzanne, Saint Apollonia, and so forth.

*Johann Weyer writes: “Another washes his hands with the patient during the rise of the fever and at its onset, he whispers the psalm, which begins, ‘Exaltabo te Deux meus rex’ [Blessed be the Lord, my strength, Psalm 144]. Another says while taking the patient’s hand, ‘Aeque facilis tibi febris hac sit, atque Mariæ virgini Christi partus,’ in other words, ‘This fever will be as easy to bear as the birth of Christ was to Mary’” (Cinq Livres de l’imposture, IV, 4).

†Or alternately, in the case of Romanian charms, the magical character of the text often comes from the use of the Slavonic liturgical language.

*The radio series was Signé Furax created by Pierre Dac and Francis Blanche, and the incantation means: “The cat sees the roast, the roast tempts the cat, the cat puts its paw on the roast, the roast burns the cat’s paw, the cat drops the roast!” In the folktale collection Trésor des contes, vol. 2, Henri Pourrat records a version of the same spell collected in Auvergne in the 1950s, but with a different ending: “Cat shakes paw and abandons the roast.” The folktale titled “Le Desservant nouveau” (p. 64 in the same volume) also offers a good example of French spells moving from Latin into the oral tradition.


[image: Page from a seventeenth-century Icelandic grimoire]


[image: Dictionary of Ancient Magic Words and Spells; From Abraxas to Zoar; Whoever seeks to grasp this book shall learn from it fine reason, and several things he may hear from it are good to keep in mind.; Thirteenth Century; You who wish to read this book, keep it secret the best you can and only divulge it to the one who merits it, who is worthy and well prepared for this art.; PICATRIX IV, 9, 26, ANNO 1256; May he who wishes to know the secrets, know to keep them secret and not give bread to dogs or pearls to swine.; DE ELECTRO [TREATISE ON AMBER], CIRCA 1570]


[image: A]

A A A B E D Y E O H R ATT: To cause a girl to pursue you, you should write these letters on her clothing.

[image: ] Ohrt II, 79.

A A G G: Inscribed on wax in the shape of a cross, these letters allow a prisoner to free himself from his bonds; this seal should also be carried when one wishes to be invisible.

[image: ] Heidelberg, Germany, University Library, Cpg 369, folio 168 r°.

[image: image]

A : 2 X3 : H : X : I : R : 2 : m: To uncover the identity of someone who has stolen something from you, you should write these words and place them beneath your head for the whole night: the face of the thief will appear.

[image: ] Ohrt, II, 438.

ABA: This term appears in the spell + Aba + Aluy + Abafroy +Agera + Procha, and so on, which the person should speak when wishing to win at cards or another game, or he should carry it on his person, written on virgin parchment.

[image: ] Thiers I, 356, 410.

A B A D E P G P ψ † † 2 A † P † β X: To find love, you should write these letters on your hand.

[image: ] Ohrt II, 79.

A. B. A. G. A. P.: To win the love of a young woman, write these letters on her right hand on a Thursday evening, then take the maiden’s hand and press it over her chest.

[image: ] Bang, no. 1123.

ABARA BARBARICA BORDON CABRADU BRABARSABA: This spell is used to soothe bladder pain. It should be written on a male pig’s bladder for a man and a sow’s bladder for a woman, then attached over his or her belly. It is a variant of Abracadabra.

[image: ] Önnerfors, 27.

ABAS † ELIM † ABRATO † AGEBAT PROCHA: This must be written on a piece of tin and placed beneath the headboard of the person whose love you wish to win.

[image: ] Secrets magiques pour l’amour, no. XVII.

ABBAC, ABDAC, ISTAC: This is the opening for a lengthy spell convoking the spirits when the individual wishes to no longer be mocked or scorned:

Abbac, Abdac, Istac, Audac, Castrac, Cuac, Cusor, Tristator, Derisor, Detestator, Incantator.

We can probably take the names ending in -or for those of demons meaning “Smiter, Mocker, Curser, Enchanter.”

[image: ] Clavicules, chap. 16.

ABBA † THEOS † BEHETIMYHAT: The opening words (the Incipit) of the twenty-second orison of the Liber iuratus (Book of Consecrations), in which the individual asks God to fortify his discernment and soul:

abba † theos † behetimyhat † hehem † ruhos † bethar † husurnhunt † hetarius † theos †

We can recognize several Greek words (abba, “father,” theos, “God”); ruhos is most likely the “Greekified” Hebrew word ruach, meaning “spirit.”

[image: ] Liber iuratus, chap. 33.

A, B, C, H, G: To reconcile individuals living in the same house but who hate each other, the following spell would be written on a piece of paper that was then placed beneath the doorsill over which all them had to cross:



A, b, c, h, g, g, T, g, v, x, o, o, g, k, F, s, z





[image: ] Vaitkevičienė, no. 1630 (spell from Poland).

ABEK/HABEK: A magic word that appears in an eleventh-century spell against epilepsy (morbus comitalis): Horner Larci Habek Cisius elaoro hodier laciaon Virtus coeli libera pellet. It can be found in later spells intended to stop hemorrhaging.

✦ Abek, Wabek.

[image: ] Heim, 226.

ABEK, WABEK, FABEK: Opening phrase for the Dutch and German Charm of the Three Roses; it should be repeated three times to stop bleeding.

[image: ] Van Haver, no. 40.

A B G D K E: These caracteres form the start of a long series found in the Note or Bref of Charlemagne, a text believed to have been written by Pope Leo III and given to Charlemagne in order to protect him “from enemies, swords, potions, serpents, and poisons.” This phrase reappears in several Latin charms, most notably in the Note of Saint Columban. It is said that God gave it to the abbot Colomban and that the priest requested it before leaving for war. Skeptical, the priest experimented on a criminal to test the virtues of the spell, and the villain emerged unscathed from all the ordeals imposed on him. A copy made its way to Charlemagne by way of Pope Leo III. The Note of Saint Columban offers protection from thieves, curses, bad weather, epilepsy, and fire.

[image: image]

[image: ] Galdrakver, folio 9r°–10v°; Aymar, 331–32, 335, 339; Romano, “Guaritrici tradizionali nel Bresciano”; Zingerle, Sitten, Bräuche und Meinungen, 67, no. 573.

A B H Z P O B L 9 H B M G N: First part of a prescription for soothing the pains of childbirth. This must be written on a piece of paper with the name of the birth mother in the center:



A b h z P O b L 9 h b m g n

Subratum nome nex gr.





followed by these other words: † Ecgitar † circabato † Bessiabato † Argon † vigora † tänet. The paper is then placed in a leather pouch whose seam is on the right side. It must not have any knot or ribbon and should be attached to the individual during an odd-numbered hour.

[image: ] Egyptian Secrets II, 138.

ABIA: A term used in alliterative phrases such as Abia Obia Sabia or Abia Dabia Fabia (Egyptian Secrets has Abiam, Dabiam, Fabiam), which should be written or carved on a staff when seeking to strike someone from a distance, mainly a witch who attacks livestock, or when shoeing a wild horse. Abia is probably the abbreviation of a sentence from the Bible or the names of God. At the beginning of the eighteenth century it can be found in a spell for preventing hailstorms: † AB †† IA † combined with SAB † Z, NDSMB and Agla. Z is believed to refer to Zachariah and B to Benedict. Jean-Baptiste Thiers, who lived during the seventeenth century, was of the opinion that this word is derived from Abraxas, but other scholars believe its origin is Hebrew and offer the following interpretation: A(b), “father,” B(en), “son,” and Rua(ch), “spirit.”

In early-nineteenth-century Switzerland and Germany, Abia, Dabia, Fabia was inscribed on a gun barrel in order to ensure its target was struck.

✦ Hola Noa.

[image: ] Egyptian Secrets, I, 149, 221; Thiers I, 364; Spamer, 369.

ABLA, GOT, BATA, BLEU: These words should be spoken to cause a weapon to dysfunction. Abla could represent the four letters of the beginning of the Jewish morning prayer: aleph, beth, lamed and aleph.

[image: ] Honorius, 65.

ABLANATHANALBA: A word that means “you are our father”; it is endowed with magical properties and commonly used on Greek amulets and papyri. One example in the collection of the National Library of France (no. 177) depicts an armed spirit with serpents for legs and a rooster’s head over the palindrome Ablanathanalba on one side. On the opposite side there is a winged god standing on the back of a reclining lion, with magical letters. This was all intended to protect the bearer from fear. A Greek papyrus, or curse tablet, dating from the second to fourth centuries, places it at the top of a series of words arranged in a triangle that shrinks one letter every line: ablanathanalba; aeêiouô; iaeôbaphrenemoun; ôuoiêea; akrammachamarei.

The phrase is also used in a reductive formula to combat fever:

ABLANATHANABLANAMACHARAMARACHARAMARACH
BLANATHANABLANAMACHARAMARACHARAMARA 
LANATHANABLANAMACHARAMARACHARAMAR 
ANATHANABLANAMACHARAMARACHARAMA 
NATHANABLANAMACHARAMARACHARAM 
ATHANABLANAMACHARAMARACHARA 
THANABLANAMACHARAMARACHAR 
ANABLANAMACHARAMARACHA 
NABLANAMACHARAMARACH 
ABLANAMACHARAMARA 
BLANAMACHARAMAR 
LANAMACHARAMA 
ANAMACHARAM 
NAMACHARA 
AMACHAR 
MACHA 
ACH 
A

It can also be found in a Greek charm for obtaining victory in the phrase: ABLANATHANALBA AKRAMMACHAMARI PEPHNA PHO’ZA PHNEBENNOUNI NAACHTHIP . . . OUNORBA.

[image: image]

A Coptic amulet on papyrus that may date from the fourth century, found in Egypt, bears this phrase: AKRAMMAJAMARI AABLANAPHANALBAA. On a gem intended to inspire love, Ablanathanalba is written in a circle around the first name Faustina. A curse tablet found in Cypress shows the compound ABLANATHANALBASISOPETRON. On a phylactery discovered in Germany that was intended to protect several people, we read:

OYDAEAGANFOZL . . . UNI Ia Ia Iai Sabaôth Adônai Ablanathanalba* Akramachari Semeseilam Sêsêngembarpharangês, io io io.

[image: ] PGM III, 633–34; IV, 307ff; XIc, 107–121; XII, 107–121; XXXIII, 1–25 ; XXXVI, 187–88 and 211–30; Martinez, Michigan Papyri XVI; Mastrocinque, “Metamorfosi di Kronos,” 118.

ABRA: Word of a spell intended to provide protection against a dwarf who was believed to transmit illnesses. † Abra Iesus † Alabra Iesus † Galabra Iesus. This phrase is preceded by the equally widespread thebal guttatim.

[image: ] Berthoin-Mathieu, 155; Deonna, “Abra, abraca. La croix talisman de Lausanne.”

AB : RA : CA ≡ D.A: — B. R: A.: To chase away a cold fever, these words are written on a piece of bread that is then given to the patient to eat. The letters form the word Abracadabra!

[image: ] Bang, no. 1150.

[image: image]

ABRAC: To reconcile people who hate each other, the words Abrac, amon, filon should be written on a piece of bread and given to them to eat.

✦ Arac.

[image: ] Weyer, Opera Omnia, IV, 7.

ABRACADABRA: This term was already known as a magical word in the second century BCE. It appears in an amulet from that era in the form of a ba ga da in Greek letters. According to some, this could be the acrostic form of the Hebrew Ha brakha dabra, “The blessing has spoken”; [image: image] others maintain it is a derivative of Abraxas. It is used in a shrinking pattern against fevers and pains. By making the word shorter and shorter, the pains or illness are encouraged to gradually diminish:



Abracadabra

Bracadabra

Racadabra

Acadabra

Cadabra

Adabra

Abra

Bra

Ra

A





The Greek papyri offer some interesting variations, such as the sequence based on Akrakanarba (Aκρακαναρβα, κρακαναρβα, καναρβα, αναρβα, αρβα, ρβα, βα, βα, and κρακαναρβα, καναρβα, ρακαναρβα, ακαναρβα, καναρβα, αναρβα, καρβα, αρβα, ρβα, α). It was basically passed down by the doctor of Sulpicius Severus (in the third century), Quintus Serenus Sammonicus, in his Liber Medicinalis (verses 935–39), which prescribes its wearing when one is stricken with double tertian fever. It should be noted that this spell enjoyed wide use during the Great Plague of London (1665–1666).

In medieval Italy, in Venetian, we find the spell: † Arabra † Arabrum † Brototin † Soromi † Bretotiamin †. And we find in Columbia: Brac Cabrac Cabra Cadabrac Cabracam.

The Lesser Key of Solomon (II, 8) offers the following variation in the conjuration of the sword used in magical operations: Abrahach, Abrach, Abracadabra. This spell is found again in the “Consecration of the Athame (ritual dagger)” in The Book of Shadows of the neopagan Wiccan movement, created by Gerald Brousseau Gardner around 1940–1950:



I conjure thee,

O Athame

By these names, Abrahach, Abrach, Abracadabra,

That thou servest me for a strength and defence in all magical operations

against all mine enemies, visible and invisible . . .





The novelist Dan Brown believes this word comes from an ancient Aramaic magic spell—Avrach Ka Dabra—that means “I create by speaking” (The Lost Symbol, chap. III, 3). Everyone sees things their own way.

This prescription is offered in Lithuania for treating erysipelas: spread some butter on bread, and on it write this word, subtracting two letters each time, recite three Hail Marys, sign oneself three times, and eat the bread at dawn, dusk, and at dawn again.



Abracadabra

bracadabr

racadab

acada

cad

a

Fikus Mikus Arabikus





✦ Triangle.

[image: ] Dornseiff, 64; Heim, 491; PGM II, 1ff, 64ff; Werner, no. 8, 197; Vaitkevičienė, no. 1372.

ABRACH: The following variation of the spell Abracadabra can be read on an amulet meant to be worn around the neck:

† Abrach † lam † Abrahc † la † Abrach † l † Abrach † Abrach † Abrac † Abr † † ab † A † B †

[image: image]

[image: ] Heidelberg, Germany, University Library, Cpg 267, folio 11 r°.

ABRACHA † ABRAC LAUS: Invocation addressed to God to cure fevers. The spell is spoken over the patient and an Our Father is added: Abracha † Abrac Laus † Agyos † Sanctus † Sanctus † Sanctus Fortis Et Immortalis. It can be found in this form in the Sachet accoucheur:

plenesmo. Abrocala [image: ] Abra [image: ] Abraca [image: ] Abracalaps [image: ] Abralaps [image: ] Abracalas [image: ] [image: ] [image: ] Abracalaps [image: ] Abrocalaps. Abraca [image: ] Abracala [image: ] Abra. F.G. [image: ][image: ][image: ] Naqui nostros castatunta mihi Jhesus Christus bris quod dedit bris quod tulitz bris quod dedit [image: image] Christus ursim in nomine Domini. May the Lord be with you, the Father, the Son, and the Holy Ghost. He who carries this note on his person, fevers shall flee, and if he is stricken, the fever will weaken immediately.

[image: ] Braekman, 66; Aymar, 334.

ABRACULA/ABRACULUS: A word featured in a reductive spell intended to cure fever. It should be written on a note to be worn around the neck. It appears in a wide variety of forms in the manuscripts. A conjuration in the Book of Incantations gives a related term, Abracalos, in this spell: abini abyndo abyncola abracalos pyel thyel syel (folio 49 v°).

[image: ] Heidelberg, Germany, University Library, Cpg 267, folio 12 r°; 16 v°.

[image: image]

ABRAHAM JULITA: Magic words to be used against fever in reductive diagrams in the same way as Abracadabra.

ABRAHAM TE ALLIGAT † YSSAC TE TENEAT † IACOB TE OSTENDAT † (May Abraham bind you, Isaac seize you, Jacob reveal you): To prevent a thief from getting away it is necessary to draw four crosses at the four outside corners of all doors and to write the phrase cited above on the inward facing side of these doors. This spell dates from around 1500.

Variants: Abraham † liga † Isacc † Retinet † Jacob † Retuzet ; Enovia Abraham ligarit Jsacia Jacobs et ußit Redutaat.

[image: ] Ohrt I , no. 1246; Spamer, 248.

ABRAXAS, ABRASAX: This divine, cosmic name appears in the magical papyri of ancient Greece and on a large quantity of amulets, on so many amulets in fact that they have become synonymous with this term. In the Abrasax form, which designates the god of the year, it contains seven letters representing the seven days of the week, of which the pséphos, meaning the sum of the numbers represented by their constituent letters, is 365—the number of days in a year. Its use goes back to the Basilidian sect (second century).

[image: image]

A lead tablet conserved in the Louvre Museum contains an adjuration of the spirit of a dead man “by Barbaratham Cheloumbra Barouch Adonaï and by Abraxas,” in which a fragment of the Jewish prayer “barouch aththa Adonai” (blessed by the Lord) can be recognized. Another one housed in the Cairo Museum contains a charm and an adjuration “by Abrathabrasax.” A later one dating from the fifth century includes the phrase “Lord Sisirô Sisiphermou Cnouôr Abrasax.”

The name is also found on a phylactery intended to provide protection against demons and fevers: ABRASAX ABRASICHO’OU.

This is what François-André-Adrien Pluquet (1716–1790), archbishop of Albi, then Cambrai, tells us:

Basilides, who adopted Pythagorean philosophy, concluded that nothing was more apt at attracting the beneficial influences of this Intelligence, that the expression of the number three hundred sixty-five and as numbers were expressed using the letters of the alphabet, he chose from the alphabet the letters whose sequence could express three hundred sixty-five and this sequence of letters formed the word Abraxas. As the word Abraxas has the virtue of powerfully attracting the influence of the producing intelligence of the world, this name was carved on stones that were called Abraxas, a prodigious number of which can be found in studies throughout Europe. As Pythagoras presumed the producing intelligence of the world resided in the sun, the word of Abraxas was joined with the image of the sun as an explanation of the virtues attributed to it. People of this era were stubbornly obsessed with the virtue of Talismans, and this is how Abraxas spread almost everywhere & instead of the sun, different symbols were carved on the Abraxas that were most apt at depicting its characteristics and finally the favors one expected of it & which one wished granted, as can be see by an Abraxas that depicts a man mounted of a bull with this inscription: restore this woman’s womb to its proper place you who govern the course of the sun.

[image: ] PGM LXXXIX, 1–27; Heim, 481, 537, 542ff.; Bernant, 289, 291, 341ff.; Dieterich; Pluquet, 471; Barb, “Abraxas Studien”; Harrauer; Sallmann, 17ff.

ABRE ET ABREMON ET ABRENDE ET CONSECRAMINA: These spells were hung at the necks of fearful men and women. Abrende is the deformation of Abremonte.

[image: ] Aymar, 346.

ABREMONTE: The beginning of an exorcism intended to free a possessed individual. The exorcist places his left hand on the individual’s head and his right hand over his or her mouth, then speaks this into both ears (ambas aures):

Abremonte Abrya, Abremonte consacramentaria, Ypar Ypar Ytumba opote celacent alaphie.

Then firmly grasping the possessed individual, he speaks the incantation that opens with these words: “I conjure you, evil spirit, by the terrible name of God Agla and by Agla Helene, all-powerful name of God . . .”

✦ Abre.

[image: ] Franz II, 569.

ABRIA SOLLITIE OAT: To cause the return of a stolen piece of property, a person would write these words on a piece of lead, then break the lead in two and place one piece above the door and the other below it: Abria Sollitie Oat I Sachi Redempt, Jacob Vomun, Redugbit. The first part of the phrase can be interpreted as, “You must return the property/the thing.

[image: ] Bang, no. 1118.

ABRIDO ÆRIGETU SAEP RETE OBRIGAT: Phrase intended to stop bleeding in an Old English charm. It can also be found in a tenth-century English charm in Latin in the form: abrido ærigetu saep rete obrigate.

[image: ] Berthoin-Mathieu, 155ff.

ABROKOŁYOTUM: In Poland when a dog is rabid, these words should be written on paper that it is then given to the dog to eat with bread:



Abrokołyotum

Brokołyotum

Rokołyotum

Okołyotum

Kołyotum

Ołyotum

Łyotum

Yotum

Otum

Tum

Um

M





[image: ] Vaitkevičienė, no. 1374.

ABRUTIM ABRUTIM GEBRUTIM GEBRUTIM: This phrase forms part of a complex ritual that takes place when the moon is in Gemini, and it must be repeated twenty times. It is accompanied by the slaughter of a rooster and with fumigations. The purpose is to cause “a figure” to appear who will grant the wish that is asked of it.

[image: ] Picatrix, Book IV, chapter 3: Gáyat al-Hakîm, 311.

ABTAN, ABYNISTAN, ZORATAN: These are allegedly the words God spoke to Moses when he ascended the mountain: Abtan, Abynistan, Zoratan Juran Nondieras, Potarte Faijs Alapeina Pohnij Sacrofcium. With these words the prophet speaks to the angels that seal the four quarters of the world. If one wishes to perform miracles, it is necessary to fast for three days and to be chaste and pure before uttering these words.

[image: ] Semiphoras II, chapter 2.

ABUENOP: When an individual has crushed into powder the hippomane of a mare in order to win someone’s love, one fills an apple with this powder and places a skin over it on which one writes the name of the person desired along with this word and a caractere.

[image: ] Clavicules: Les véritable clavicules de Salomon, 66.

AB UMASIS: To make a garter that will let you travel seven leagues in one hour, you must capture a young wolf and slit its throat with a new knife at the hour of Mars. Its hide should be cut into thumb-sized garters, and on one side you will write with the animal’s blood and on the other, your own: Ab umasis cadis anba carit in fortitudine cibi illius. This is a corruption of the biblical phrase: Qui cum surrexisset comedit et bibit et ambulavit in fortitudine cibi illius (I Kings 19:1).

Variant: Le dragon rouge: Adhumatis cados ambulavit fortitudine cibi illius.

[image: ] Libro de segretto e di magia, 5. (see entry for LIBRO DE SEGRETTO)

AC : P : X : ⊙ : When someone wishes to find hidden treasure, he must have in his possession a hazel wand that has been cut two days before the new moon. This wand is used to draw a circle (see illustration below) with crosses on the border.

[image: image]

In order to be protected against the devil or spirit that comes at your request, it is necessary to have in your possession a long sequence of caracteres:

[image: image]

Ac : P : X : ⊙ : y3 : V : N : y : Ac : y : Z : X : M : A : 4 : K : y : 72 K 36 X Ø: X . . . B.

[image: ] Black Book of Jeløen; Bang no. 1443.

†. A. C. D. A. S. †.: According to a legend found in many grimoires, Pope Leo III allegedly wrote a short spell including caracteres that offered protection from the plague, demons, poison, serpents, and curses, which he allegedly sent to Charlemagne. Here is the version from the Sachet accoucheur:

†. a. c. d. a. s. †. p. c. e. aa. N. S. e. b. a. n. m. a. e. n. p. ofc. n. n. p. ofc. n; p. el. x. p. h.. He who bears these caracteres shall not die by weapons † Jotha † Adonai † Christus † Job † Ethaphon. t. x. o. a. n. e. p. p. t. m. a. ee. x. Christ vanquishes † Christ reigns † Christ governs † Lord God is my aid, [my] foundation †. R. † R. X.

A manuscript from London’s British Library gives an entirely different composition that does not contain these letters but only divine names and titles.

[image: ] Aymar, 331, 339; London, British Library, Sloane 2584, folio 45 v°.

ACE ROMEIE ECLENN NECEROM: To counter a toothache, these words would be written down, then tossed to a dog.

[image: ] Bang, no. 1108.

ACHIT, PACKEIT, ALMACIT: These three words form part of a ritual dating from around 1752 whose purpose is the recovery of stolen property. The words are written on a note, then the note is placed inside the incision made with a knife in a piece of smoked lard, then the entire thing is burned with a candle while reciting the incantation five times. The operation is repeated for five days in a row in the morning, and the individual writes Peda peet moum Segum Calia over his door and omnes morche under it.

[image: ] Spamer, 236.

ACHIZECH: To prevent birds from eating freshly sown seed, a toad and a bat are buried in a pot of fresh dirt and then this word is written on the inside of the lid with the blood of a crow. The object is then buried in the freshly sown field.

[image: ] Petit Albert, 335.

ACKO: The following spell is written on paper to heal fever. It should be written on virgin parchment and the ink used diluted in water that is given to the patient to drink.



acko MENEIBOS cvpω aaopNe avτvRa. Fekevιωιk





[image: ] Antidotarium Bruxellense 23–29, 368.

ACOTOS EXFETEN CANABO: Spell from a ritual intended to summon a person whose presence is desired.

Variant: Actor, Actus, Exfeton, Canaba.

[image: ] Werner, no. 1, 195.

ACRÆ. ÆRCRE. ÆRNEM.: The opening of a long phrase intended to protect one from empoisoned breath and all swellings caused by poison. It is necessary on a Friday to churn butter not blended with any water that comes from a cow or doe that is all one color while chanting the litany over it, then the Our Father nine times and the following phrase nine times:

Acræ. ærcre ærnem. nadre. ærcuna hel. ærnem. niþærn. ær; asan; buiþine. adcrice. ærnem. meodre. ærnem. æþern. em. allum. honor. ucus. idar. adceri. cunolari. raticamo. helæ. icas cρita. hæle. tobær.; tera. fueli. cui; robater. plana. uili.

The first three words could mean “declaration against blood, against poison,” and nadre ærcuna hel could mean “slay the viper with a magic spell.” Scholars have suggested the following translation: “May my magic spell heal, that which healed the Christ in whom is the spell, he who had all the pains” for raticamo . . . tera fueli.

In an abbreviated format that contains some variations, we find this incantation on the creation of a “holy onguent:” Acre arcre arnem nona ærnem beoðor arnem nidren arcun cunað ele harassan fidine.

[image: ] Berthoin-Mathieu, 56, 106.

ACRIUZ, FENDEYUZ: To win the love of a sovereign, make a wax doll with his name on it and stick a new silver needle in it while saying: Acriuz, Fendeuyz, Nephalez, Feyeduz.

The wax doll is then buried and a suffumigation made. When the smoke begins rising, say these words: Acderuz, Madurez Feyleuz, Hueryreliz. Then request the help of the spirits in order to inspire the king’s love and friendship.

In the Arabic source of the Picatrix, the Gâyat al-Hakîm, the magic words take the following form:



1. Aqarjûs, Ġîdâjûs, Jâlihâs, Jahîdûs

2. Akârûs, Mandûrâs, Fîlâhûs, Warmâlîs





[image: ] Picatrix III, 10, 14; Gâyat al-Hakîm, 266.

ACTATOS: The first word of the spell Actatos Catipla Bejouran Itapan Marnutus, to be spoken to learn the plans of the infernal powers and be given the means to fight and overcome them. One must have possession of a talisman on which Actatos Bejouran Marnutus is carved.

[image: ] Trésor, 184b–85b.

† ADA † † ABA EBE †† THANAT DO † ZONCHA AGOLA † ZABOHA †: By writing these words on a parchment with wolf’s blood, then wrapping it in a cloth with argental mercury, and then carrying it on one’s person, one will be honored and all his wishes shall be granted; if this object is held before a lock, it shall open. This recipe can be found in the Danish Cyprianus, a widespread grimoire, but the words are presented in a slightly altered arrangement:

† Ada † A Ba † ebe † † Tanat do † Zoncha Agola † Za Boha †.

[image: ] Egyptian Secrets II, 123.

ADABRA † DRABRA † RABRA † ABRA † BRA † RA † A: This phrase is valuable for all kinds of afflictions; it should be worn at the throat for five, six, or nine days, during which time seven Our Fathers should be spoken each day. This is one of many variations of Abracadabra. See also Aladabra, which falls into the same category.

[image: ] Braekman, no. 76.

ADAM: The name of the first man according to biblical tradition is used in many spells and was once used as an amulet. It can also be found in a benediction intended to ensure a good birth: Adam Bedam Alam Betur Alam Botum, or also: † Adam † Adam † Adam † veni foras † Christi te vocat † sancta Maria, libera ancillam tuam N. For Marcellus of Bordeaux, the term was good for protecting dovecotes, and the Geoponika of Emperor Porphyrogenitus explicitly states that Adam, in this case, should be written at the four corners of the structure. According to Jean-Baptiste Thiers, it was still used in the seventeenth century. According to Maiolus (1520–1599), when a woman was in labor, the Jews wrote Adam havah Chutz Lilith on all the walls of her room and the names of the three angels, Senoi, Sansenoi, and Samangeloph, on the inside of the door. This name can be found connected with that of Eli in a prescription for protection against any enmity that combines Kabbalistic symbols, the names of the Three Magi, and the opening of Luke 4:30: Jesus autem transiens per medium horum ibat.

✦ Birth.

[image: ] Franz II, 201; Heim, 353; Thiers I, 361; Bang, no. 1089.

† A DANDA † LIBERANDA † PRO VERMIS † ESTOMACA †: Phrase from an Occitan medical prescription dating from the fourteenth century, intended for healing a toothache. It was written on paper and then dissolved in water. The pain would disappear as the letters of the words faded. We should note that there is no connection between this phrase and the desired purpose. In fact, it can be translated as, “To give for deliverance from stomach worms.”

[image: ] Princeton, New Jersey, Princeton University, Garret 80, folios 5 v°–6r°.

AD : CER : RUB: To see in dream the person who has robbed you, this must be written on a piece of paper that is then placed beneath your right ear.

[image: ] Bang, no. 1091.

ADIBAGA SABAOTH ADONAY: This is the start of a phrase whose purpose is to destroy all spells and summon the individual who caused all the harm. One takes the heart of a dead animal, places it on a clean plate, and then sticks nine hawthorn spikes into it while saying:

Adibaga Sabaoth Adonay contrà ratout prisons prerunt fini unixio paracle gossum. Then two more thorns are stuck in it while saying: Qui fussum mediator agros gaviol valax, two others declaimed: Landa zazar valoi sator saluxio paracle gossum, then two following with the words: Mortus cum fine sunt et pert flagellationem Domini noseri Jesu Christi, and the last two while saying: Avir sunt devnat vous paracletur strator verbonum offisum fidando. One then makes his request and pierces the heart with a nail.

[image: ] Honorius, 80.

ADNÂLÎS: To part a man from a woman and inspire enmity between them, make two hollow volts, or dolls, bearing their names and prepare a mixture for both that consists of the bile of a black cat and a pig, and so on, which is then poured inside them. For that of the woman, blend various ingredients that one then melts, then the chest of the doll is pierced with a needle while saying: Adnâlîs, Baljûrâs, Mandûris, Ba’jûlis.

Then prepare bdellium, opoponax (resins) and the fat of a black cat and a black dog, and suffumigate the volt, or doll, while saying a spell that opens with: Mimûrâs, Handânûs, Bahwâlûs.

✦ O Hûdis.

[image: ] Gâyat al-Hakîm, 269–71.

ADONAI, ADONAY [image: image]: This means “Supreme Teacher” in Hebrew. It is one of the names of God in the Old Testament, and the Jews pronounced Adonaï, the ineffable Tetragrammaton, YHWH. It was much used in magic during the Hellenic era, and it remains quite popular today. It frequently appears in the lists of divine names for spells. For example, it is used in this fifteenth-century spell for healing eye problems: Blow then upon his eyes and say: “Christus vincit, Christus regnat, Christus imperat. Ayos Ayos Ayos, Adonay Sabaoth, Adonay Emmanuel. Benedictio partis, etc., descendat, et introeat spiritus tecum et liberet te ab omni malo. Amen. Sana, domine, oculos famuli tui N. sicut sanasti oculos Tobye.”

[image: ] Heim, no. 523, 532; Franz I, 409, 430; II, 169, 497; Dalman, Der Gottesname Adonaj eine seine Geschichte.

ADONAY SABAOTH, CADAS ADONAY AMARA: The third Semiphoras of Solomon. Adam used it when he spoke with the spirits and the dead; when he questioned them they would give him the answers he sought when constrained by these words (Semiphoras).

The spell can be found in more complete form and including two series in the Conjuration of Monday in the Liber incantationum (The Book of Incantations).

[image: image]



1. Adonay. Adonay. Adonay. Eye. Eye. Eye. Cados. Cados. Cados. Hatyn. Hatyn. Hatyn. va. va.

2. ya. Adonay. Saday. Sabaoth. Hanath. hu. Haxi. ya. ya. ya. Marmalita. Abym. yea.





[image: ] Liber incantationum, Bavarian National Library, ms. Clm 809, folio 88 v°.

ADRA ADRATA ADRATTA: In the fifteenth century, if a prisoner wanted to free himself of his chains, he needed to write this phrase on the padlock and follow it with the letters: f. A.K. O. q. t.

[image: ] Heidelberg, Germany, University Library, Cpg 369, folio 168 r°.

[image: image]

ADRA ADRATA, ASDRA, BILLAL BELIAL, ALIAL: This phrase is included in a prayer intended to drive away all evil spirits from the house as well as “the damnable enchanters and enchantresses.” The conjuration that follows is made with divine names.

[image: ] Van Haver, no. 1031.

ÆAS AIAET AIAS IN AOM INI IL BULI: This is a phrase to be written on a piece of paper and then placed under one’s pillow in order to uncover the identity of a thief; the guilty party will appear in a dream.

✦ Ad.

[image: ] Espeland, § 7.

AEÊIOUÔ: A magic word that was carved on numerous Greek amulets discovered in Egypt.

[image: ] Bonner, Studies in Magic Amulets Chiefly Graeco-Egyptian, no. 2.

† ÆGRIN THON STRUHT: These words are the opening to a long phrase in an Old English charm intended to halt nosebleeds:

+ Ægrin thonn struht fola ærgren. tart strut onntria enn piathu morfona onnhel. ara ca leo þ gruth veron. +++. fil cron /></ inro cron aer crio ærmio aær leno.

Several terms have been identified as coming from a highly distorted Old Irish: sruth fola, “bleedings”; gruth, “curdled milk”; the Old English onhœl, “sick.” +++ meanwhile is an Irish spelling for neither or in.

[image: ] Berthoin-Mathieu, 154; Storms, no. 77.

AETE BANDTE, ZU BRANTE BEDE. † † †: When a horse has thrown someone, one must say these words very softly three times while passing the left foot over the painful area.

[image: ] Egyptian Secrets II, 163.

AFA AFCA NOSTRA: To ensure that rifles and muskets fail, it is necessary to speak these words while looking down their barrels. Saying these words backward will cancel what you have done.

[image: ] Egyptian Secrets II, 32.

AFRIASS, AESTEIAS: This is the start of a phrase intended to kill the “worm” gnawing on the digit of a man or horse. The following phrase is written on a paper to be wrapped around the ailing limb:




Afriass, aesteias, Srus, Srus, Sras,

Atestoos, Xaaja † se do † da da †

Abia Am bles † Greem Er A. ran † C y y † Um † † †







The “worm“ is the given interpretation of the disease’s origin. It always represents a malefic entity.

[image: ] Egyptian Secrets II, 108.

A. F. S.: To cause a cold fever to vanish, these letters are written on almonds. The patient should eat them one after another at the onset of the illness:



A. F. S.

F. S. A.

S. A. F.





These letters, which include an error, are most likely abbreviations for Artus, Pratus, Sartus, a phrase that appeared in 1790 in a prescription against apoplexy.

✦ Artus.

[image: ] Bang, no. 1157.

AGALRIA PIDHOL GARIA ANANUS QEPTA: In order to prevent an enemy from replying, speak these words to him. The first word is a distortion of Agla, the abbreviation of four Hebrew words—aieth, gadol, leolam, Adonaï—that form the phrase: “You rule for eternity, Lord.” This comes from the Jewish prayer Shemoneh esreh. The last two words are probably a version of ANANIZEPTA, an acrostic of the phrase: Antidotum Nazareni auferat necem intoxicationis santificet alimenta poculaque trinitas Amen, which is, among other things, a protective spell against the plague. The following words can be read on a fifteenth-century lozenge-shaped pendetive found near Middleham Castle in 1985:

Ecce agnus dei qui tollit peccata mundi—Tetragrammaton—Ananizapta.

✦ ANANIZEPTA, Agla.

[image: ] BaK, no. 75.

AGATA † SAGATA † AMEN: “These letters or caracteres” should be written on a piece of buttered bread and given to the patient to eat in the evening. They combat a toothache.

[image: ] Bang, no. 1148.

1 AGERAM 2 SARAGOEN 3 ALAGON 4 SALAGON: To fight against a toothache, these words are written on a piece of bread that is given to the patient to eat for four mornings in a row. This is why the Black Book (grimoire) from Fron, Norway, numbers them.

[image: image]

AGERIN NAGERIN VAGERIN JAGERIN IPAGRIN SIPIA: To contend against a toothache, one should write these words on a piece of paper. This paper should then be cut into three pieces and the first piece should be placed on the sufferer’s tooth at night. The paper should be spit into the fire the following morning. Repeat the operation with the other two pieces and the tooth will be cured. This prescription can be found in various Scandinavian grimoires dating from 1780 on, with Spagerin-Sepia as the final words. Another instructs the individual to write Jageron on bread the first day, Ageron the second, Nageron the third, Vageron the fourth, and Sepia the fifth and to toss the last one into the forest or to a dog.

[image: image]

✦ Ageron.

[image: ] BBE, 85; Bang, no. 998, no. 1016; no. 1022; Espeland, no. 31.

AGERON JEGERON NEGERON SIPIA: These words need to be written on a bank note that is then placed on the ailing tooth to cure it. The word Sipia is then tossed to a dog. This phrase is also used in the form of Ageront, Nageront Seheont against apoplexy.

✦ Agerin, Artus.

[image: ] BBE, 87; Bang, no. 1127.

AGIA: ADULLA AULLA: A phrase whose purpose is to cause a woman or girl to love you. It is to be written on a ribbon that is then handed to the desired woman with your right hand.

[image: ] Bang, no. 1129.

A. G. J. A. B. J. C. A. E. S. Q. S. L.: For an epileptic’s epilepsy. These caracteres should be drawn on a silver ring and worn on the index finger of the right hand. The first four letters are a deformation of Agla, one of the secret names of God.

[image: ] Braekman, no. 35.

AGLA: It is common knowledge that these four letters are most likely the initials of four Hebrew words—aieth, gadol, leolam, Adonaï, or Atlah Gabor Leolam Adonay—which form a phrase that means, “You rule for eternity Lord.” This phrase comes from a Jewish prayer, the Shemoneh esreh. Like many magic words, Agla can be found in a variety of spells; in the tenth century it could be found in the form Ogla, in an ordeal spell—in the exorcism of the possessed—and it enters into the manufacture of various phylacteries. The following phrase can be read on a fifteenth-century silver ring:



	
AG
LA

	AVEMARIA GRACIA PLE.




We find inscribed on another ring, this time of English origin: AGLA. THALCVT. CALCVT. CATTAMA. A fourteenth-century gold Italian ring is carved with: + AGLA + AD///OS + VDROS + IDROS + THEBAL + GVT + G////////

The word is used in charms against spells and against fevers, in which case it would be written on a Host, and against unclean spirits. To stop a nosebleed, Agla would be written on the patient’s forehead and a prayer recited to the Virgin.

To stop a hemorrhage, it is necessary to write, for example: Consummatum est † agla, with one’s own blood, which can also be seen in the Charm of Longinius, where it should be written on the hand and accompanied by two crosses: † agla †.

Agla works against fevers in the following way. You should take three Hosts and write on the back of the first one and on its outer perimeter: † on † Jhesus † on † leo † on † filius †, then † A † g † l † a in the middle. On the second write: † on † omg † on † aries † on † agnus †, and in the middle: † te † tra † gra † ma † ton †. The third Host should bear these phrases: † on † pater † on † gloria † on † mundus, while on the back Jhesus nazarenus † crucifixus † Rex † judeorum † sit medicina mea should be written. “Each day you should recite five Our Fathers and five Hail Marys.”

[image: image]

A fifteenth-century German manuscript includes the following magical prescription against poisoning:

For one who has been poisoned by poison. Write the following words on three sheets of virgin parchment and swallow them, one in the morning, one at noon, and one in the evening. And if one has been victim of a poisoner, the poison will leave at once and he will be healed. Here are the words: † Agla ††† effrecga ††† agla † refoa †††

[image: image]

In The Lesser Key of Solomon, Agla also appears on the fourth pentacle of Mars.

For a difficult birth, Agla can be found in the Charm of Saint Suzanne, combined with a very popular phrase: Christus vincit † Christus regnat † Christus imperat † a † g † l † a † Amen. A birthing charm from Upper Auvergne, whose contents partially date from the early Middle Ages, was opened in 1925, and our phrase was discovered in the following form:

† a † G † l a agyos † o theos † yskyros † emanuel † omnipotens virtus in terra celum omnipotens olimphi . . .

In the Charm of Job, which is intended to kill worms, in other words, certain forms of the disease entity, Agla appears in the terminating phrase: in nomine Patris alaia agla†et filij messyas†et Spiritus sancti†sorchistin†Amen.

Against sacred fire one must say: Jot † het † agla † hayman † hewaw†; the words that delivered the children from the furnace (Daniel 3:51–90).

In a fifteenth-century divination ritual cited by Jean-Baptiste Thiers, it is necessary to say Aglati, Aglata, Calin, Cala when summoning the seraphim Uriel. Thiers also provides other phrases featuring Agla. Here is one that spares its bearer from all danger:

† Agla Pentagrammaton † On † Athanatos † Anafarcon †, des armes Barnasa † Leutias † Bucella † Agla † Agla † Tetragrammaton † etc. Conjuro vos omnia arma, etc. Obsecro te Domine Fili Dei, etc. Abba Pater, miserere mei, etc.

Agla is used to dull the cutting edge of a blade: after one has spoken the incantation in the name of the blood of the Lord, one must say four times: † panthon † genton † Aglay † pater noster.

Agla has been written on amulets since the Middle Ages to provide protection from fire. In a Dutch phrase against conflagrations, Agla forms part of the invocation and is one of the names of God.

Heli, Heloim, Sothar, Emanuël, Saboath, Agla, Tetragrammaton, Hagios, Othuos, Ischyros, Athanatos, Jehova, Adonai, Sasay, Messias

This should be written on the house, which is then sprinkled with holy water.

But a slightly richer version of the same phrase can be found in the Thesaurus exorcismorum, where it is used to determine if a person is being tortured by unclean spirits (vexatur a spiritibus immundis). From the fourteenth to fifteenth century era we find the following conjuration in a German manuscript written in Latin:

Take the head of the possessed individual into your left hand and place the thumb of your right hand in his mouth while speaking these words in both ears: “Abremonte abrya, abremonte consacramentaria ypar ypar ytumba opote alacent alaphie.” Then grasp the individual firmly and recite these incantations: I conjure you, evil spirits, by the terrible name of God Agla and by the very powerful name of God Agla Helene . . .

In another fifteenth-century exorcism ritual, the exorcist must place the possessed on top of a cross drawn in chalk in front of the altar and encircled by the three magic names: Agla, Gaba, Emmanuel.

Agla is also used against evil spells and demons. For example, one long charm contains the “sacred words” (heijlich woort): agla † ende tetragrammaton †.

[image: image]

To communicate with a spirit, it is summoned and the “sacred words” that follow are then spoken: ala drabra ladra dabra rabra afra brara agla et alpha et omega.

Toothaches can be cured by wearing a note with † Agla † Tetragrammaton † Emanuel † followed by “Christ vanquishes,” and so forth around the neck.

A sixteenth-century charm uses this magic word to uncover the identity of a thief with the help of a sieve or a strainer and scissors. The spell caster addresses the utensil with a triple incantation: to the three individuals of the Trinity; then to the Virgin Mary, to the patriarchs, prophets, apostles, evangelists, martyrs, confessors, virgins, and widows; and finally to the four elements and to the four cardinal points, followed by the coercive phrase: “I command you by the powerful name Agla . . .”

The Agrippa, a pamphlet of magic that was once widespread in the French countryside and the subject of legend, has passed down an “Exorcism of the aerial spirits” that offers us some interesting information. Lot allegedly heard the name Agla, which is what spared his life as well as that of his family (per nomen Dei Agla quod Loth audivit, et factus salvus cum sua familia). Agla also forms part of the three secret names (per haec tria nomina secreta Agla, On, Tetragrammaton). These two details can also be found in the Grimoire of Pope Honorius (Le livre des conjurations), printed in Rome in 1670. Agla is also cited in the Agrippa as part of an invocation of the angels of the four parts of the world. Their names must be written inside a magic circle, then the following incantation must be spoken:

O vos omnes, adjuro atque contestor per sedem Adonay, per Agios, Otheos, Ischyros, Athanatos, Paracletus, Alpha et Omega, et per haec tria nomina secreta, Agla, On, Tetragrammaton, quod hodie teneatis adimplere quod cupio.

[I implore you, all of you, and summon you by the throne of Adonay, by Agios, Otheos, Ischiros, Athanatos, Paracletus, Alpha, and Omega, and by the three secret names Agla, On, Tetragrammaton, that you come forth today to do my will.]

The Agrippa finally uses our magic name, deformed as Agia, in a charm intended to provide protection to the flock. First a pentacle must be made on virgin parchment, and then written on it are Autheos, Anastros, Noxio, Bay, Gloy, Aper, Agia, Agios, Hischiros, and an orison, then a mass should be said over it. “The parchment should be trampled by the sheep by being placed between two boards at the exit of the sheepfold so that the herd crosses over it, then this parchment should be pulled out and kept in a clean location.”

The Enchiridion Leonis Pape, generally attributed to Pope Leo III, who was elected to the Holy See in 795, used Agla in a charm intended to provide for a good journey. This charm opens with the following phrase: “Agla, Tetragrammaton, on athanatos, Anasarcon, on, Pantateon, Janua . . .” An orison from the same collection is preceded in the following manner: “. . . and it must be noted that this one contains the name of Christ, which is Agla, which is used to be armored in ice against all adversities, of which it is said that when seen and worn every day one cannot die of an evil or sudden death.” With other sacred names, Agla serves also, according to the Grimoire of Pope Honorius, to expel the demons in hell, to convoke Bechet, the demon of Friday, and to make Lucifer or one of his acolytes appear “in beautiful human form, without any mishape or ugliness, to respond to the true desires of all that I request of him without having the power to harm either my body or my soul.” The Libro de segretto e di magia (p. 9), uses Agla, which it says refers to the Key of Solomon, in the summoning of a spirit:

agla tagla Mathon oarios almonsin arios menbrot varios pithonco magots salphe gabats salamander tabots [or jabots] quomas lerve celis godens aqua quinqua sama eritscamus zariat nat mik E per.

Followed by the caracteres:

[image: image]

The frequent use of this word has brought about many corrupted versions, such as Aiglo, Aglodt, Aglati / Aglata, Abgla. Muslims believe that Agla makes it possible to read the future and to find lost objects if it is spoken when facing east.

Agla is also featured in a spell to blind a thief in one eye: the spell caster would use the following material and caracteres:

[image: image]

This simple overview of Agla in the grimoires and large collections of charms collected in Western Europe informs us that this name of God created from a phrase can be used in countless different situations. It enters into lists and services as reinforcement to an invocation because it is a sacred name. It should be noted that Agla is absent in the charms that are written in Old English and Old German, and that it was introduced into the magical cultural milieu after the year 1000. We have one proof in an eleventh-century charm that is a parallel of one I cited above and should be written on four sacred Hosts:



Scribe in .IIII. oblatis contra febres

† Hely. †† Heloy.†

† Heloe. †† Heloen.†

†ye ; †† ya.†

† Sabaoth. †† adonai.†





[image: ] Franz I, 294; II, 65, 369, 397, 569, note 3; Hunt, 98, 284, 360; Braekman, no. 5; London, British Library, Royal 12 G IV, folio 175 v°; Karlsruhe, Germany, Baden State Library, Donaueschingen 792, folio 138 v°; Heidelberg, Germany, University Library, Cpg 369, folio 168 v°; Braekman, no. 49, no. 145; Ohrt I, no. 315; Thiers I, 142; Sébillot, III, 133; Van Haver, no. 483, 679, 1016; Braekman, no. 388; Dresden, Germany, Saxon State and University Library, ms. M. 206, folio 66 r°; Paris, National Library, new Latin acquisition 7743, folio 251; Grimoires, no. 22, 33, 77, 108, 148, 191, 198, 302; Clavicula, 32, 55 (repeated four times).

† AGLA † AGLALA: To stop hemorrhaging, this should be written on the patient’s forehead using his own blood:



† agla †

† aglala †

† aglalata †





[image: ] Amati, Ubbie. Ciancioni e ciarpe del sec. XIV, 31.

AGLA, GARNAZE, EGLATUS, EGLA: For protection against all fever, these words must be written on a small note that is swallowed for three days in a row.

[image: ] Honorius, 65.

AGLAS, AGLANOS, ALGADENAS: The opening of a phrase, featuring Jesus and the two thieves on the cross, that must be written in one’s own blood and swallowed in order to avoid being made to suffer under the question, which during the Inquisition meant under torture.

[image: ] Honorius, 72; Enchiridion 1633, 166.

AGLATHEOS: This is a zodiac amulet, in this case Pisces, described by the doctor and astrologer Armand de Villeneuve (1235–1311). It bears this word in the center surrounded by the phrase in Latin: “He who believes in me, even if he were dead, shall live. All is consummated.” This phylactery is useful against all skin diseases (boils, cankers, and so forth).

[image: ] Pseudo–Arnaldus de Villanova, Opera. Lyon, 1509, folio 302 r°.

AGLATI: The phrase Aglati Aglata Calin Cala appears in a ritual intended to hold fast Uriel, the first seraphim, as well as other spirits. In order for these beings to speak truthfully to you, the moon must be in conjunction with Saturn.

[image: ] Thiers I, 189, 191.

AGLOROS † THEOMYTHOS † THEMYROS: The opening of the twenty-third orison of the Book of Consecrations:

Agloros † theomythos † themyros † sehocodothos † zehocodos † hattihamel † sozena † haptamygel † sozihenzia † hemya † gettahol † helyna † sothoneya † geherahel † halimyz † zezoray † gezetiz † gerehona † hazihal † hazai † megnos † megalos . usyon † saduht. Amen.

Two Greek words can be recognized in this spell: megalos (large) and theomythos (myth, divine speech).

[image: ] Liber iuratus, chap. 34.

AGLOTAS: This is one of the seventy-two names of God. It is featured in the exorcism of Uriel: “I exorcise you, Uriel, by the seventy-two names of God, by Agios, Adonaï, Celin, Celes, Potas, Aglotas . . .”

[image: ] Thiers I, 190.

AGNA AGILLA AGILLA: To win the love of a young woman, write these words on a piece of parchment that you will then use to jab her right jaw. She will then do what you will of her.

[image: ] Bang, no. 116.

AGO, MAGO, MAGOLA: Used to contend against Saint Anthony’s fire when it affects livestock, which is to say erysipelas. These words must be written on a piece of paper that is then given to the affected animal to eat.

[image: ] Egyptian Secrets II, 245.

AGULA IGULA AGULET: These words must be written on a piece of cheese and given to someone suspected of theft to eat. If he is guilty, he will not be able to swallow it.

[image: ] Ohrt I, no. 952.

AGUSTI, DECH, REGRITIOR ET MARTI PICATION HADOCH SAGENE: In order to win a case in court, you must leave home before sunrise and go to the door of your adversary, take a small piece of cloth, and spit in it three times and say: “Non me Astarot.” When standing before the court, you should take the cloth into your right hand while clenching your thumb inside and look straight at your enemy and say:

I, N. N., am looking at you with six eyes

Two are mine

Two are yours

Two are those of the devil

You shall shut up,

Me, I wish to speak.

With Lucifer’s chain

I bind your mouth and tongue

So that you shall not be free

Before I wish it;

Too bad for you,

Advantage is mine

In the name of

Agusti, Dech, Regritor and Marti Pication Hadoch Sagene.

If you follow the advice of this prescription, you will win the case and be acquitted of the crime or forfeit for which you are liable.

[image: ] Bang, no. 1409.

† AHA † MAHY † FROHA: When inscribed on a shelled hard-boiled egg that is eaten in three mouthfuls, these words cure fever.

[image: ] Egyptian Secrets II, 154.

AILIF, CASYL ZAZEHIT MEL MELAS: To strike whomever you choose with a voult, make a human effigy in wax on which this phrase is inscribed, then bury it. Reginald Scot indicates that it is also necessary to add specific caracteres that he does not reproduce.

[image: ] Scot, Book XII, chapter 16.

A. I. N. R. B.: This spell was used in France in 1744 for protection against fire; the phrase had to be written on charcoal.

[image: ] D’Abano, 81.

A.K.K.L.R.R.U.C.G.D.A.B.I.: To see a thief in dream, meaning to uncover his identity, write these letters on a Wednesday morning and place them beneath your right ear at night. ✦ D A B I is featured in other charms whose purpose is to heal epilepsy.

[image: ] Bang, no. 1109.

AKRAMMACHAMARI: Most likely, a derivative of an Aramaic expression, this word means “tears away the magic charm” and can be found combined with Ablanathanalba and Sesengenbarpharangês (see their respective entries). It is found on a tablet discovered in North Africa as Achramachamarei, “the god of the firmament.”

[image: ] Gager, 55, 63, 104, 226.

ALADABRA † LADABRA †: This phrase against quartan fever should be written on a note using the following reductive spell: aladabra † ladabra † adabra † dabra † abra † ra † a † abraca †. It is then hung at the patient’s throat with his or her name added to it. It also heals tertian fever.

This is one of the countless variations of Abracadabra. In a set of magical instructions showing how to speak with spirits, the phrase is: ala drabra ladr(a) dabra rabra afra brara agla et alpha omega. This is a wonderful variation of several phonemes that cries out to be spoken aloud!

[image: ] Braekman, no. 82, 388; Grimoires, no. 50; Van Haver, no. 270.

ALAN: This word appears in a spell for protecting pigs: Alan Tabalim Fugan ab omni malo. Exaudita est oracio tua, or Alan Fugan Saladdiel. It is believed that Alan is the corruption of Alam, a Kabbalistic acrostic that when written correctly is Tabalim (Tob El), meaning “God is good.” Fugan has been compared to the Greek pyknos, meaning “wise, skilled.”

[image: ] Franz II, 139.

ALAY † CALAN † FARAN † ETAN †: When worn on one’s person, these names provide protection from storms and poison and heal sickness, according to a thirteenth-century manuscript. We should note that the n of the last three words could be a u.

[image: ] Berlin, ms. Latin quart. 2, folio 25 r°.

ALBELLA: To cure a horse, one should whisper † albella † abella † alpha † eloij in its ear, and recite three Our Fathers and three Hail Marys in honor of the Holy Trinity.

[image: ] Braekman, no. 213.

† ALBO † ALBOUT: In the Benediction or Charm of Job, we can find several phrases useful for expelling worms, such as the following:

† albo † albout † albubue † Zabulantes † ypedie † Transonie † abantroste.

ALEDAR, LIIAZISLEA: This is the closing phrase for a Romanian charm against fever written in 1882: Aledar, liiazislea, nomuserli, apcea, ebalt, şegoraba bojii NN. It falls under the heading of incomprehensible voces magicae and immediately follows the fragment of a Greek prayer: “Hold us well, hold us with fear, Amen.”

✦ Stomen calcos.

[image: ] Bucharest, Romanian Academy Library, ms. 4458, folio 97 r°.

ALES-DALES-TOLAS: According to some, these words should be carved on one’s right arm to provide protection in brawls; according to others, it is spoken aloud during a divination session.

Variant: † Ales † Dales † Tales

[image: ] Enchiridion, 1663, 158; Werner, no. 2, 196.

ALGA ACEKITA AULA: This magical phrase comes from around 1735. It was written on the right hand using the individual’s own blood in order to obtain someone’s love.

[image: ] Bang, no. 1039.

ALGA † ALGAT: These are the first words of a phrase for protecting an individual from all projectiles and spells. The individual had to write the following words on a piece of parchment to be carried beneath his right armpit:



† Alga † Algas † Algat † Ana

† Sekretum † Essolatum † Dragor

† Mecsit † Arnols † Artesie

† Arthimei





[image: ] Bang, no. 1041.

ALGA ALGATEM: The following phrase was used in Norway during the period of around 1750 to 1850 to protect sheep from death. It would be written on as many pieces of paper as there were sheep in the herd, and attached to them.

Alga algatem algus alge gogye algeti algoe algitind algtin alpha.

Another grimoire offers this variation: Alga Algatem Algus Alge, Gagye, Agetie, Algna, Algitin, Dalgatie, Alpha, and a third has this: Alga Algatum alge Sago algaa algatim dalgetur siphe.

[image: ] Bang, no. 1040.

ALGALAT. ESTNU: To part a woman or girl you love from someone else, write these words with your own blood on your hand and hold it out to her.

[image: ] Bang, no. 1130.

4. ALGAR, 4 ALTUM H. EBREH H. GRAMMAH AH: It was believed in the seventeenth century that if someone wrote this phrase and carried it on his person, it would render him invisible. A fragment of the Tetragrammaton has been identified in it.

[image: ] Ohrt II, 131.

† ALIA † NEC GLIA † NEC GALLINA †: In the ninth and tenth centuries, to cure leukoma, these words would be spoken aloud while making the sign of the cross and asking the aid of Christ. The spell turns up again in fifteenth-century Denmark in a slightly altered form.



† Alia † nec glia † nec alma †





Thanks to another account, we know today that it is a hen that was supposed to cure this disease.

[image: ] Ohrt I, no. 1158

† ALIA † NEC GLIA † NEC ALMA †: This phrase was the opening of a charm for healing eye problems, more specifically leukoma.

[image: ] Wickersheimer, 154ff.; Ohrt I, no. 1158.

ALIF LAFEIL ZAZAHIT MEL MELTAT LEUATAM LEUTACE: This evil phrase was meant to be written on a voult dagyde, in other words a doll of bewitchment, to be buried in a grave. The words had to be placed on its head and side.

[image: ] Weyer III, 9.

ALLAS, GALLI YNOMINAM: These words were written on one’s right hand when wishing to speak to someone in a dream. The remnants of “In the name of (Saint) Gall” can be seen in this phrase.

[image: ] Bang, no. 1097.

ALOURI: To heal a child who is en chartre (suffering from a disease characterized by lethargy), make a sign of the cross over some bread dough and take a handful from the center to make a small loaf. Cook it in the oven, then give it to the first poor person whose path you cross while saying, “In the name of God and My Lord Alouri.” The child will be cured.

[image: ] Thiers I, 381ff.

ALPHA and OMEGA: According to the Vulgate Holy Bible (John 1:8 and 11, 21:6, 22:13) this is the name of God. It designated the deity as encompassing everything (Aion) just as alpha and omega embrace the entire Greek alphabet. These two Greek letters are often used magically in charms, amulets, and pentacles.

[image: ] Franz I, 351, 430; II, 95, 482ff., 587; Heim, 543, 551.

ALRAX, ALGASMA, IURCHA, SYORCHA: To summon forth the demon that answers to these names, it is conjured in the name of God to show itself in a good and nonthreatening appearance. On Christmas night the spell caster must make his way to a crossroads and, in the name of the Trinity, draw two concentric circles with two diameters forming a cross. Each letter of I.N.R.I. is inscribed in the inner circle inside a quarter marked off by the cross. The four names above are placed on the perimeter of the other circle. The caster then stands inside the center of the circle and, while he holds the flesh and blood of Christ beneath his right foot inside his shoe, pronounces the incantation: “I conjure you Alrax, Algasma, Iurcha, Syorcha in the name of God ††† to show yourself here in good face without racket or horror, outside of this circle.”

[image: ] Ohrt I, no. 988.

ALU: This is a runic magic word for which we have twenty accounts in the period from the third to the eighth centuries.

It appears alone or combined with other magic words, such as lauþu laukaR (leek). Philologists relate it to the Hittite alwanzahh (to enchant). Alu could also be likened to “beer runes” (ölrúnar). This beverage causes an ecstatic trance regarded as magic.

[image: ] McKinnel and Simek, Runes, Magic and Religion; Saltveit, “Litt mer om laukaR og alu,” 150-56.

AMACHA BORUM: This regressive phrase is used to combat toothaches and fevers. These two words are a corruption of two Hebrew terms meaning “illness, wound” and “health.” Jean-Baptiste Thiers cites the phrase Boris Borus for stopping nosebleeds. Here is how the phrase must be written:



AMACHA BORUM

MACHA BORU

ACHA BOR

ACH BO

AC B





[image: ] Thiers I, 365.

AMADAM, TAUSTOS, TAUSTAZO, BARACHETA, MEMOR, GEDITA: These are magic words appearing in the orison Misericordissime Domine by Pope Leo X. Barach is glossed in Latin by fulgurans.

[image: ] Enchiridion, 61.

AMALOR/AMELOR: This is a term in a phrase intended to heal cutaneous glanders in horses. Jean-Baptiste Thiers handed it down in an incomplete form. It is necessary to take three pieces of virgin wax, place them in a piece of . . . —certainly a piece of clean linen—tie them in three knots with a hemp rope and with each knot say this five times:

Pater et Ave Maria, Christus + Christus vincit + Christus + Christus abicit + Amelor + Alcinor + descendat + in nomine, etc.

[image: ] Thiers I, 217.

AMAPOYLFAE/AMAPOLYLL AE: To obtain someone’s love, one must make a copper medal that has caracteres carved on one side and Jeova de Nona (Ieova. Ae Nonna) on the reverse side. It should then be worn around the neck, and the person will say this word twelve times every day of October in front of the door of one’s object of affection.

[image: ] Clavicules: Les véritable clavicules de Salomon, 67ff.

AMARA: This word has been regularly used in charms since the time of classical antiquity, and enters into unintelligible compositions like




Amara † Tanta † Cyri;

Amara † Thanta † Thirin Amara Tinta post hos . . .







During the Middle Ages, the phrase was corrupted, as seen in the German spell on page 41 for delivering a possessed person from the devil.

In 1237, an Italian exorcism of Filippo di Greve ended in AMARA TANTA TYRI SYCALOS SYCALIRI.

[image: image]

Amara is also found among the various names for God, such as in the beginning of this listing: Tetragrammaton, Adonai, Agla, Sabaoth, Lali, Amara, Eli . . .

[image: ] Heim, 558; Heidelberg, Germany, University Library, Cpg 268, folio 26 v°; Astori, 99.

AMARA TONTA TYRA: This is the opening to a long spell that was used in the fifteenth-century Tyrol to question the demon that was possessing an individual.

Amara Tonta Tyra post hos firabis ficaliri Elypolis starras poly polyque lique linarras buccabor uel barton uel Tiram celi massis Metumbor o priczoni Jordan Ciriacus Valentinus.

[image: ] Zingerle, 319.

† AMARITUDINE † FULGUR: The opening of a spell found in a long ritual dated 1702, whose purpose is to compel a witch to come forth.

† Amaritudine † fulgur † Ador ††† queso † fulgur † fulgoris † Amen.

The Latin words (meaning “bitterness,” “lightning,” and “request”) make no sense.

[image: ] Van Haver, no. 1006.

AMICO CAPDINOPO ΦIΦPON IΔPACACIMO: This phrase is accompanied by a threefold appeal for Christ’s aid (Christus adjuva) and another to Beronice or Veronica. It combines Greek and Latin letters, and it seeks to halt bleeding.

[image: ] Storms, no. 59.

AMISTA ASTERIT: To make a young girl lift up her shirt, write these words on a piece of parchment that should then be placed beneath the doorsill of her house.

[image: ] Bang, no. 1111.

AMMARA SONTHA: In the fifteenth century it was believed that it was sufficient to show these words to a madman and he would be cured.

[image: ] Heidelberg, Germany, University Library, ms. Cpg 369.

AMMATIA + VRA + VRI + CEDAT (αμματζα + υρα+ υρι + τζεδαδ): In order to freeze the arm of an enemy so that his dagger would not wound you, it was necessary to say these words three times. This phrase was used in Sicily during the early Middle Ages.

[image: ] Schneegans, 586; Pradel, 32.

AMOL. ARIBILOP. ARNOL: This is a text found on amulets. To protect oneself from all kinds of projectiles, this was written on a piece of parchment that the individual would then carry on his person.

[image: ] Bang, no. 1112.

AMOUZIN ABBO MATANOS: To heal wounds without balm, the person would write this phrase, take the shoe off his left foot, stand on his right leg, then extend his bare foot and make the sign of the cross over the wounded individual while saying † Ante, a second sign of the cross with † Ante te, and a third with † Super ante te.

✦ Ante.

[image: ] Van Haver, no. 364.

† AMPLOTONN † RACHAS † VRIEL †: These are the opening words of a phrase intended to blind a thief in one eye. The individual casting the spell draws an eye that he then sticks with a nail while saying:

† Amplotonn † Rachas † Vriel † Vintarton † veh † Gabriel † Tetragon † Holltin † Rapahel † Tetragon † Richtor † Michael †.

Then three Our Fathers and three Hail Marys are recited. This ritual is repeated three times. Angel names can be recognized: Richtor is coined from the German Richter, “judge,” and Rachas likely refers to Rache, “vengeance.”

[image: image]

[image: ] Magia de furto; Leipzig, Municipal Library, ms. C.M. 66, folio 16 r°; Ohrt I, no. 966–67.

ANACHI JEHOVA, HŒLERSA: This is the opening of a long spell intended to give the illusion that one is accompanied by several people. It requires the individual to pick up a handful of sand and speak the following incantation:

Anachi Jéhova, Hœlersa, Azarbel, rets caras sapor aye pora cacotamo lopidon ardagal margas poston eulia Kephar, solzeth Karne phaca ghedolos salesetata.

The sand is then mixed with snakeskin that has been reduced to a powder and then placed in an ivory box. When the individual wishes to produce this illusion, he casts a pinch of this sand mixture into the air while repeating the incantation. A variation of this spell puts the word buget between eulia and Kephar.

[image: ] Honorius, 63ff.

ANAFARCON: This name appears in the phrase † Agla Pentagrammaton † On † Athanatos † Anafarcon †, which Jean-Baptiste Thiers cites as offering protection against all kinds of danger. It can be found in an earlier English charm written in the eleventh century.

✦ Arcum Conteret.

ANAL AVNOL ARBITNPS PROLET UM: These words are written on a piece of parchment and kept on one’s person to overcome one’s enemies.

[image: ] Bang, no. 1115.

ANANI: This term appears in a fever-healing ritual dating from the beginning of the sixteenth century. The healer writes Anani three times on the patient’s right hand while saying each time: “Christ vanquishes, Christ reigns, Christ commands,” after which the healer writes on pater on filius on spiritus sanctus on the palm of the hand three times. The inscription is washed off with holy water that the fever sufferer must drink. On the second day, the healer writes on aries on ouis on agnus and repeats the same operation. On the third day he writes on leo on vitulus on on vermis. Once these divine names have been drunk, the patient is cured.

[image: ] Ohrt I, no. 1144.

ANANIA† ANASSIA † EMISAEL † LIBERA NOS † DOMINE: For putting out a fire, these words should be spoken three times while signing where there are crosses. The three names are those of the three Hebrews in the furnace, for whom history has bequeathed two different sets of names. One consists of Ananias, Azarius, and Misaël, while the other is Shadrach, Meshach, and Abednego. The words are also featured in a procedure that involves a trial by boiling water.

[image: ] Honorius, 69; Franz II, 62.

ANANIS ARSIMUS ARABOR EISUNUS: To win a game of cards or dice, use the blood of a black dog to write these words and attach them with a hemp thread spun during the Sunday sermon.

In a very close form (Aranis † Arsimus † Arabor † Ausus †) and by taking the blood of a black cat to write this phrase that should then be attached beneath the left arm, a person can free himself from enchantment.

✦ Arols.

[image: ] Bang, no. 1137, 1139.

ANANIZAPTA: Following in the footsteps of Guarinius (1491), it is believed that this word is an acrostic for the phrase: Antidotum Nazareni auferat necem intoxicationis santificet alimenta poculaque trinitas Amen (May the antidote of the Nazarene prevent murder by poisoning and may the Trinity sanctify food and drink). Among other things this is also a protection spell against the plague. This word offers protection from epilepsy, especially when engraved on a ring. On a gold ring from the fourteenth century now in the British Museum, we can read:




Dum dicitur Ananis3ata est mala mors capta

Ananis3atam ferit ile quem ledere querit.







In an incantation against the plague, Ananizapta is repeated five times. On the front of a cameo to be worn for protection against illness, the word is associated with T:




T

Anazapta Dei-Emanuel







T represents the Greek tau, which itself is the Egyptian hieroglyph symbolizing life, the crux ansata. This word appears in the lexicons of the early Middle Ages, such as the Liber ordinus rerum, for example.

[image: image]

Variants: Amazapta, Ananigeptus, An An Jzapla, An An Qepta, Ananus Qepta.

[image: ] Stockholm, Royal Library, ms. XIV in kl. 4°, folio 35; Ohrt I, no. 263 (Ananzapta with the “Five Wounds of Christ” listing); Dalton, no. 718, 870, 875; London, British Library, Sloane 73, folio 189 v°; Sloane 389, folio 92 v°; Sloane 1315, folio 97 v°; Sloane 2187, folio 17 r°; Oxford, Bodleian Library, Rawlinson C. 668, folio 74 r°; Thiers I, 355; Braekman, no. 98; Grimoires, no. 45, 108; Seligman, 1–25.

ANASAGES: This word needs to be spoken aloud to cure a toothache. Variations also exist, such as Amazapta, Ananigeptus, An An Jzapla, An An Qepta, Ananus Qepta.

[image: ] Thiers I, 361.

A. N. D. T. P. E.: Abbreviation for “In the name of the three princes of Hell,” used in Secrets magiques de l’amour en nombre de octante et trois.

[image: ] Secrets magiques pour l’amour, 27.

ANEL ARTUS DUN: These words provide protection from bullets when written down and carried on one’s person.

[image: ] BBE, 15.

ANEX ANEXIS ARABS: A person can win at cards and dice and other games by writing these words in the evening with blood from a wooden cup [sic] and attaching them beneath his right arm.

[image: ] Bang, no. 1142.

ANOEAM EMANEAN NATAN: To extinguish a fire, write these words on a sheet of lead and toss it into the flames.

✦ Ansrand.

[image: ] BBE, 19.

ANSA: This word appears in an eleventh-century spell intended to provide an individual with protection from the devil’s arrows, in fact from demons: O ligeo .ansa. amur.eus. Hieus. hus. Nom .liberatius .Geratius. This incomprehensible gibberish can also be found in a charm against fever dating from the tenth or eleventh century: ansa amuhus deus, hus mun, hus anger, liberazius ierosus.

[image: ] Franz II, 484; Heim 551.

ANSRAND, EMANSRAN, NOTAN: To put out a conflagration, write these words on a piece of lead and toss it into the fire. There are numerous variations: Anoran, Emaran Notan; Amior [image: image] Nator; Amior † Natan; † amiorant † Emanuron † Nator. Notan gradually transformed into Natanieel.

✦ Anoeam.

[image: ] Bang, no. 1118.

ANTE SUPERANTE: To heal the dislocated limb of a horse, one said: Ante, patante, suparante in nomine Patris, etc. Dominique Camus has collected a spell that was still in use only a few years ago for the purpose of protecting livestock:



Ante †

Superante ††

Superante te †††





Another shorter spell instructs that the sign of the cross should be made with salt over each animal or at the entrance to the stable, sty, henhouse, or hutch. Simply by saying Ante Superante Superante te while making the sign of the cross, one could heal a sprain. The oldest recorded incidence of this spell is found in England in a fifteenth-century charm against the sprain of a horse (see Zinupt). In the Netherlands, † Ante † Sus ante † Per Ante † cures gout.

It was even claimed that a rooster could be made immortal by writing Ante, Ante te, super Ante te on a piece of paper and making him swallow it. This spell would then be repeated three times over his beak, then his head would be nailed to the table with a new nail, which would then be pulled out!

✦ Amouzin.

[image: ] Thiers I, 361ff.; Van Haver, no. 231, no. 491; Camus 1990, no. 77, 79, 81, 87ff.; Camus 2001, 101–4; Hunt, 96.

ANTHOS, ANOSTROS: To win the love of everyone, one should wear a note at his or her throat on which is written:

Anthos, Anostros, Noxio, Bay, Gloy, Apen.

Anthos is also one of the words that should be inscribed on a note that is carried with relics and serves as a phylactery.

Variant: † Anthos † â aortoo † noxio † bay † gloy † aperit.

[image: ] Thiers I, 410; II, 313.

ANULA. SINULA. ADEA: These words are used in a conjuration against fever dating from the tenth century, or are reinforced by vincit leo and Christus natus (see these entries). The person reciting them is asking God to deliver his servant. Anula could be the Hebrew Ani El, “I am God.”

[image: ]  Franz II, 481.

ANUOLL, AORDA: To uncover the identity of a robber, this phrase should be written on a piece of cheese that is then given to the one suspected of having stolen from you: Anuoll, Aorda, Laboro Dolor Paupertin. Giam Tuam. The thief will be unable to swallow even a mouthful. The Latin words make no sense: Giam should be the accusative form of Gloria; laboro means “I work,” dolor, “pain,” paupertin “pauper.”

[image: ]  Bang, no. 1144.

† A. II: To facilitate a birth, these letters should be written on a parchment and placed on the woman in labor, then say: “In the beginning was the word” (the opening of the Gospel of John), followed by: “† soter zz, God was the word † savoir. This was in the beginning † agios † in God † allocax.”

[image: ]  Aymar, 340.

APPACION: A Cambridge manuscript dating from 1044 contains a spell against gout: + Appacion ++ Appria + Appremont et qua settuena +. This must be written on a piece of parchment and worn around the neck to provide protection from the disease. Appremont is certainly related to Abremonte.

✦ Abremonte.

[image: ] Hunt, 73, 144.

A:P:S:3:X:F: Writing these caracteres on your right hand will allow you to see your wishes granted.

[image: ]  Vaitkevičienė, no. 1631 (spell from Poland).

ARA: This is one of the components of the following magic phrase, whose nine words form a square:




Ara Ira Ora

Ora Ara Ira

Ira Ora Ara







A connection has been made between Ara and A(b)rac, a word that appears in the phase Abrac Abeor Aberer, found in the Heptameron of astronomer Peter d’Abano (died in 1316). Jean-Baptiste Thiers notes a similar phrase: Abrac Amon . . .

[image: ]  Thiers I, 361.

ARABA OMEL ALIFAL: When worn these words: Araba Omel alifal Cuttar uden et armoen Trola Coblamot Fasteanus, protect the bearer from sharp projectiles like arrows. The following variation dates from around 1750: Araba. Omet. Arliful Cultaru om et Aruoru, Prole. Kablamat y all canus.

Another charm recommends to a wounded individual that he carry on his person a long, incomprehensible phrase that contains the following elements: Ababaomel Arli Ssus / Culteaum Armoem / Proba Cablanis / Wartilnum.

Alas, comparisons of all the different variations have not made it possible to restore the original spellings.

[image: ]  BBE, 15; Bang, no. 1095, 1113.

ARAGON SARAGON ATRAGON SUTAGON: To cure a toothache, it is necessary to write these words on four pieces of bread and give one to the patient to eat every morning. Variations include: Ageram Saragoen Alagon Salagon, Arego Saragoen Alagon Salagon. The Black Book of Jeløen, compiled in Norway around 1750, presents this phrase like this:

[image: image]

[image: ]  Bang, no. 1152.

ARAKHA, ARAKHA, ARAKHAËL: Exorcism spell from the Coptic Prayer of Saint Gregorios.

[image: ]  Lexa, t. 1, 109.

ARA LIEA: To heal three kinds of fever, nineteenth-century Romanians wrote this long spell on paper that the patient had to keep on his or her person: ara liea, sadeleia, tracu, leovitu, inelegami, naşegon, isu, islugi, vaşah, abaset, bluşiaia, nemulea, raboja. The patient should read it three times a day.

[image: ]  Bucharest, Romanian Academy Library, ms. 4458, folio 94 r°.

ARAPS IASPER SCRIP: To capture snakes this following spell was used in England along with “in the name of the Father, and so forth”:

Araps Iasper Scrib Porro Pontem Zoro Zehebete Zaraf Maras Spiritus Praclitus.

[image: ] London, British Library, Royal 12 B.XXV, folio 62 v°.

ARARACARARA: This is a magic word discovered carved on an enchantment tablet in the Carthage amphitheater and inserted in the spell: araracarara eptiscere cycbacyc bacacicyχ bacaχieyc obrimemao saum obriulem patatnaχ apomspsesro iaω iossef ioerbet ioparcebet ioparcebet bolcoset.

According to another source: bacacicyχ bacaχieyc would be the name of a demon: erecisipte ararcarara eptiscere coggens enim vos enim et reges demoniorum bacaχicyχdemenon bacaχicyχ cogens enim vos et iudices exsenyium animarum qui vos in tachymorey vite iodicaveunt criny. arinchor . . .

[image: ]  Audollent, 345ff.

ARARITA: This is an acrostic of the Hebrew Achad Rosh Achadotho Rosh Ichudo Tamaratho Achad

[image: image]

which today would read Ekhad rosh, Akhduto rosh, yekhudo temurahzo (“One is his beginning; one is his individuality; his permutation is one”). This word is found in regressive phrases: it is copied, subtracting one letter every time.




Ararita

Ararit

Arari

Arar

Ara

Ar

A







It is necessary to carve a cross on the patient’s forehead with a knife, say consummatum est, then next cut letter after letter with the knife. Heinrich Cornelius Agrippa cites it as a divine name. When carried carved on a gold strip, the word protects the bearer from sudden death (Semiphoras). In The Lesser Key of Solomon, it is a divine name spelled Araritha, and is accompanied by the following caracteres:

[image: image]

[image: ]  Grimoires, no. 11; Agrippa, De occulta philosophia, III, 11; Clavicula, 28; Semiphoras, Schäuble edition, 300.

ARATALY: In thirteenth-century England, this regressive phrase written on a page would be attached to the patient’s arm, where it would be left for nine days. During this time “Our Father in honor of the apostles Peter and Paul” would be recited three times. When the page was removed at the end of this period, the patient would be cured.




Arataly

Rataly

Ataly

Taly

Aly

Ly







[image: ] Thomas, Religion and the Decline of Magic.

ARATO: This is the beginning of a charm intended to open doors, recorded by Johann Weyer in the sixteenth century.

To open closed doors, it is necessary to take a piece of wax that has been used in a baptism and print upon it flowers that are called bells of Our Lady and attach the whole of it to the front part of the shirt. Then when you wish to open you must blow three times while saying these words: Arato hoc partiko, hoc maratarikin, in your name I open this door, which I am obliged to break down just as you broke up the Hells, In nomine Patris, et filij, et Spiritus sancti. Amen.

[image: ] Weyer III, 9; Scot, Book XII, chapter 14.

ARC: To prevent a dog from biting and barking, say the following three times while looking at the animal: “L’arc barbare, le cœur se fend, la queue se pend, la clef de saint Pierre te ferme la gueule jusqu’à demain.” (“The barbaric arch, the heart breaks, the tail hangs down, Saint Peter’s key closes your mouth until tomorrow.”)

[image: ]  Honorius, 70.

ARCHITRICLIN (Architeclinus, Archideclin, Archedechne): This pseudosaint was invoked for aid against horse diseases and against fever. The name originally designated the individual charged with organizing a feast. The architriclin of the wedding in Cana (John 2:1–11) even became the proper name of a rich lord and saint, Saint Agrias.

[image: ]  Braekman, 235–38; Stockholm, Royal Library of Stockholm, ms. XIV in kl. 4°, folio 137; Hunt, 360.

ARCUM CONTERET & CONFRINGET ARMA, &C.: Many borrowings from the scriptures have accumulated in this charm that aims to spare an individual from a host of dangers. The most prominent borrowings are from the Psalms and from Christian symbols and figures. This phrase, opening with Arcum, is taken from Psalm 45:10:

Arcum conteret & confringet arma, &c. Monstra te esse matrem, &c. Dextera Domini, &c. Miserator & misericors Dominus, &c. Sancte Deux, &c. Deus qui in tot periculis, &c. Deus autem transiens, &c. Domine Iesu Christe Fili Dei vivi qui hora, &c. † Agla Pentagrammaton ✠ On ✠ Athanatos ✠ Anafarcon ✠ &c. ✠ Crux Christi salva me ✠ &c. Perscrutati sunt, &c. Ave Virgo gloriosa, &c. Hagios invisibilis Dominus, &c. Per signum ✠ Domine Tau libera me, In nomine Patris, &c. Adonay Iob Magister dicit, 91. O bone Iesu, &c. ✠ Ananizaptam ✠ Ihozath ✠ L A Laus Deo semper, O inimici mei ad vos nemo, &c. In nomine Iesu, &c.

This phrase comes up in the Grimoire of Pope Honorius: “To prevent a dog from biting and barking, say the following three times while looking at the animal: L’arc barbare, le cœur se fend, la queue se pend, la clef de saint Pierre te ferme la gueule jusqu’à demain (“The barbaric arch, the heart breaks, the tail hangs down, Saint Peter’s key closes your mouth until tomorrow”).

Monstra te esse matrem (“reveal yourself as mother”) comes from the lactation miracle of Saint Bernard of Clairvaux. When he spoke these words in front of a statue of the Virgin, it came alive and shot milk into his mouth. Painters have often illustrated this miracle. Dextera Domini (fecit virtutem) comes from Psalm 117:16. Miserator & misericors Dominus is taken from the First Epistle of James (5:11) or Psalm 144:8.

[image: ]  Grimoires, no. 108.

ARCUS SUPED ASSEDIT: A charm in Old English tells us that to heal a horse of boils it is necessary to chant Our Father nine times and one over a loaf of barley bread that is then given to the horse to eat: Arcus suped assedit virgo cannabid lux et ure canabid.

Thanks to three similar incantations from the fourteenth and fifteenth centuries, scholars have discovered that this involves a corruption of the phrase: Arcus super nos sedit, uirgo natabit, lux et (h)ora sedebit (“The rainbow has laid over us, the Virgin [probably the sign of the zodiac, Virgo] has swum, the light [meaning the day] and the hour [of the birth] will be set”).

[image: ]  Berthoin-Mathieu, 152, 488–91; Storms, no. 84; Olsan, 438–47.

AREBRODAS: A Kabbalistic word offering protection from dog bite. It is carried on the individual’s person, written this way:



Arebrodas

Rebrodas

Ebrodas

Brodas

Rodas

Odas

Das

As





Some scholars believe that Arebrodas is a derivative of Sator Arepo.

AREX: The following phrase was used in a spell against fever in the thirteenth century: † Cristus † arex † yre † artifex † ranx † yriorum, and for those who “have worked at night,” at the same time as the names of the seven sleepers of Ephesus.

✦ Arox.

[image: ] Hunt, 84.

ARILL. AT. GOLL. GOTTZO: Formula for an amulet that one should wear to ensure protection from bullets.

[image: ]  Egyptian Secrets II, 304.

ARKE PIAS FERDACO SIRCARI: These words are used in a ritual intended to learn how a person from whom you have had no news is doing.

[image: ]  Werner, no. 5, 196ff.

ARMINI FARINI RESTINGUO: For protection from firearms, this would be written down on paper, then swallowed. One could then speak these words when danger threatened. These words are likely a corruption of Arma ignifera restinguo (“I extinguish firearms”).

[image: ]  Werner, no. 6, 197.

AROLS, ARSINE, ARABOR, ASASUS: To win at cards or dice, write these words in your own blood on a paper that you attach to yourself using hemp string that has been spun during Sunday mass.

✦ Ananis

[image: ] Bang, no. 1136.

AROS NEMOS HELY: These words should be written on a white sheep hide and accompanied by Jesus, Alpha and Omega, and the names of the seven sleepers of Ephesus. The hide is washed in water to be given to an individual suffering from quartan fever to drink.

[image: ]  Heidelberg, Germany, University Library, Cpg 267, folio 12 r°.

[image: image]

AROX AXAX APORTAXA: When written on a piece of virgin parchment and placed under the pillow, this phrase will ensure a good sleep.

✦ Arex.

[image: ] Grimoires, no. 29.

ARS NOTORIA: The Notary Art of Solomon is a thirteenth-century magic treatise of which fifty-three manuscripts have come down to us. It offers orisons that make it possible to assimilate the teachings of the liberal arts, in other words from the Trivium (grammar, rhetoric, logic) and from the Quadrivium (music, geometry, astronomy/astrology, theology). God is supposed to have revealed it to Solomon, the master of the spirits and keeper of a supernatural power.

According to the testimony of Flavius Josephus (first century), a book of incantations circulated under his name:

He composed such incantations also by which distempers are alleviated. And he left behind him the manner of using exorcisms, by which they drive away demons, so that they never return; and this method of cure is of great force unto this day; for I have seen a certain man of my own country, whose name was Eleazar, releasing people that were demoniacal in the presence of Vespasian, and his sons, and his captains, and the whole multitude of his soldiers. The manner of the cure was this: He put a ring that had a Foot of one of those sorts mentioned by Solomon to the nostrils of the demoniac, after which he drew out the demon through his nostrils; and when the man fell down immediately, he abjured him to return into him no more, making still mention of Solomon, and reciting the incantations which he composed. And when Eleazar would persuade and demonstrate to the spectators that he had such a power, he set a little way off a cup or basin full of water, and commanded the demon, as he went out of the man, to overturn it, and thereby to let the spectators know that he had left the man; and when this was done, the skill and wisdom of Solomon was shown very manifestly. (Antiquities of the Jews II, 5)

According to others the true author would be Apollonius of Tyana. By reciting orisons made from long lists of divine names, angels, and Greek, Chaldean, and Hebrew words, and by examining geometrical figures called “notes” (whose number varies from thirty-five to forty in the manuscripts), one can obtain intellectual illumination and acquire knowledge. This grimoire has two parts. The first, the Flores aurei, has two series of orisons for developing the intellectual faculties and acquiring disciplines. It opens with, “Here beginneth the first Treatise of this Art, which Master Apollonius calleth The Golden Flowers, being the general introduction to all the Natural Sciences, and this is Confirmed, Composed, and Approved by the Authority of Solomon, Manichaeus, and Euduchaeus.” The second part contains ten orisons for the acquisition of learning. In the concluding part, nine orisons preceded the “notes.” Some orisons are divided into several parts. Instructions are provided for how to recite them, and their relationship with the phases of the moon is established.

[image: image]

A page from the Ars notoria, 1295

✦ Assaylemath, De. el. x, Eliphamasay, Ezomamos, Gezemothon, Gezomelion, Hanazay, Hancor, Hely Scemath, Lamed, Lameth, Theon, Theos Pater.

[image: ] Véronèse, ed. L’Ars notoria au moyen âge; Ars notoria. The Notory Art of Solomon Shewing the Cabanistical Key of Magical Operations. For more on the formation of words and names, see Daniel and Maltomini, Supplementum magicum I, 4–6; and Dornseiff, Das Alphabet in Mystik und Magie, 63–67.

ARSILIU ARZAMISU: To cure three kinds of fever, eighteenth-century Romanians wrote this spell on paper that the patient had to keep in his or her possession: arsilisu arz misu pe murat, de dat, faraon. The patient had to read it three times a day. Dat might mean “spell” (fapt), and faraon “pharaoh.”

Another spell for the same fever is: ara liea, sadeleia, tracu, leovitu, inelegami, naşegon, isu: islugi, vaşah, abaset, bluşaia, nemulea, raboja.

[image: ]  Bucharest, Romanian Academy Library, ms. 4458, folio 94 r°; ms. 4743, folio 184 v°.

ARTUS: This term forms part of two imperfect magic squares intended to offer protection from epilepsy.



	Artus, Pratus, Sartus
Pratus, Sartus, Artus
Sartus, Artus, Pratus



	Vragen Ragen Seragen
Ragen Seragen Vragen
Seragen Vragen Ragen



	Ageront Nageront Sebeont




Artus can be found in a collection of Anglo-Irish spells from the Middle Ages, in which the term is used in a prescription against fevers. Over a payment agreement it is necessary to write: ††† hympnus † artus † arus † tremens † eloy †, followed in Latin by “the wind chafes, the angel announces, the Christ frees †††.” The note is bound to the right hand while reciting several prayers (Our Father, Apostles’ Creed, Hail Mary), and it is left there for three days, during which time the individual fasts. The payment note is then removed, burned, and its ashes cast into flowing water to carry away the evil. Artus is also found in a short spell for protection against bullets.

[image: image]

✦ Anel.

[image: ] Black Book of Jeløen; Bang, no. 1127; Grimoires, no. 53.

ASCA BASCA RASTAIA SERE CERCER RECERCEL: To heal a breast canker, these words must be spoken into one’s closed fists while performing a complicated procedure.

[image: ] Antidotarium Bruxellense, 383, 4ff.

ASKION, KATASKION, LIX, TETRAX, DAMNAMENEUS, AISIA: These are Ephesia grammata (Ephesian words) that are said to have been written on the statue of Artemis in Ephesus. This phrase was spoken to give oneself protection from evil. The last word is asia or asion. The oldest example dates from the fourth century BCE.

[image: ] Kotansky, 111; Ogden, 47; Flint, 45–50.

† ASLA † TARA † PENTA: This is a phrase that appears in a ritual for manufacturing a ring that grants victory. It is forged from seven metals and cast beneath the seven planets. Next it must be engraved with: † Asla † Tara † Penta. Once it has been slipped on the ring finger of the right hand on a Friday, one must say: O Fuska—Criame—Lera.

[image: ] Bang, no. 1042.

ASMALIOR: To bend a woman to your will, you must craft a gold ring set with a yellow stone in the thirteenth house of the moon and carve on it this caractere:

[image: image]

Then place the word Asmalior under the stone written with dove’s blood on virgin parchment perfumed with aloe.

[image: ]  London, British Library, Lansdowne 1202, 4to, folio 173.

ASMOT: The Libro de segretto e di magia (p. 5) offers this protection spell that is intended to paralyze any foes who wish you ill: Asmot † Deo Vir † Birtir † Ligete in omnibus membris tujs quia te corumpere volo.

ASSAYLEMATH: This is the opening to a prayer attributed to Solomon in the thirteenth century. It causes God to increase the memory, reason, and eloquence of the one who recites it. It is first given in an abbreviated form:




Assaylemath, assay, Lemeth, Azzabue

AZzaylemath, Lemath Azacgessenio

Lemath, Sebanche, Ellithy, Aygezo







then in its complete form:



	Ars notoria, 14ff.



	Azay lemach azae gessemon thelamech azabhaihal sezyon traheo emagal gyeotheon samegon pamphilos sitragramon limpda jachim alna hasios genonagal samalayp camiel secal hanagogan heselemach getal sam sademon sebmassan traphon oriaglpan thonagas tyngen amissus coysodaman assonnap senaly sodan alup theonantriatos copha anaphial Azathon azaza hamel hyala saraman gelyor synon banadacha gennam sassetal maga halgozaman setraphangon zegelune Athanathay senach zere zabal somayel leosamach githacal halebriatos Jaboy del masan negbare phacamech schon nehooz cherisemach gethazayhy amilya semem ames gemay passaynach tagayl agamal fragal mesi themegemach samalacha nabolem zopmon usyon felam semessi theon, Amen



	
Liber iuratus, chap. XXI



	Hazailzemaht uel Hasaylemath lemaht azac gessemon thelamoht hazab habatal haebal sezior sicromagal gigoro mogal gielotheon samagoy haphiles pamphilos sicragalmon lanpda iothun halnal hailos halna genenogal samanlay tacayhel thamiel secalmana hoesemolas hesemelaht gesatham cethal stilmon saibaiol semalsay crathon hanagnil panconuegos tyngeny hamyssitoy sebarnay hassinilop thenaly soday henaly halaco meahil crihicos sepha caphanal hazaron tezamahal haila saraumay gelior synoy bariachacha gehemizay ietrafagon .legelyme hathamathay senac gromyazay sothalmagaal iemazai zehemphagon hasihezamay legelime hacama ieizobol ierozabal symalyel seymaly seihel leosamaht gemyhacal halabre cyophagros theos phabos ycolmazay negen pharamepht nehihahon sehon gethorem nehehom helisemaht saratihai ierasiai hynaliha sememamos gezamay iecremai passamaht thagail hagamal fagamesy fagamesym themegoman zemegamary salamatha salamothono bon lon . sepizihon harion vsyon semession tegon. Amen



	Liber iuratus, chap. XX



	Assaylemaht uel Assailamath rasay semaht azahat araaht lameth hazabat hamat hamae gesemon grephemyon zelamye hazatha hamatha hazaremehal hazanebal helial zebial seziol semyhor hamissiton fintiugon tintiugethe hamissirion sebarnay halmoth alymyon gemail halimot sadail hehomail neomail cristos thiothot sepha taphamal paphalios sicromemior laupdau laupta iothileta lazahemor iemeamor letahemor saromegall haemor giseleccor gihelerathon glereleon gamasgay semagar semalgay semasgyy balna atheton iesamahel gegemahelay hala hela iemay semethay may semnay geles syney iolehelney iesmar samennay bariaccoca cariactera tharietha socalmata getymay socalma socagamal helgezamay balma hailos halos zaynos ienenegal sarimalip sacramalaip tamygell thamal sathabynhel sathabmal samal maga samalanga saminaga satalmagu silymal salmana sagnaht silymythu semalsay gahit galiht gezamanay sabal zegahaton zehanphaton iezamycrathon iecnaphaton iezemo iezelem ioselimen hatanathos hathanathay semaht zemehet iezorahel chetorab helgezorabal craton hariobal hariagal hanagai hariagil parithomegos samaziel simazihel leosemaht leosamaty thenuathol genynatol gemizacol hebalthe halabee hamysschon sebanay halmye gemail sadail neomahil cristolepha caphanial hazaron gezamel haymal haihala sememay geliesmoy thanccha gemiazay zohanphaton ielesamen hathanathay gemaht iesomabelhaynosiel halabethen iabaioge halabeht ebalohe myphos phabos phelior phobos ydolmassay predolmassay pholior negioggen neginather pharamnee pharanhe stomicopten sohomythepoten hymaliassenon ymiamos manyhas geromay yemay ierathayazai passamaht thon beht bon sathamac hagynol naragal semozihot nerothinay ragnathi ranal ragnali ragahal hagmal hagamal sagomossyn .agemesym domogetha theomegen theromagen salmatha salamaht zalamatha hon bolon lialon sephezium sapinon saphiamon hamon harion vsyon gemessyon sepha phalymyt sebanay hamyssithon thnitingren harcon rogonbon vsyon. amen




The Greek word crathon, “power, potency,” theon / theos, “God,” hathanathay (i.e., athanatos) can be recognized in this.

✦ Ars notoria; Oraison.

[image: ] Ars notoria, 14ff., 106ff.

ASTAROTH: This name does not only designate the prince of Hell, who drew his name from the Semitic mother goddess Ashtoreth, the Phoenician Astarte, and the Babylonian Ishtar. It is also a magic word found on a gold ring attributed to Solomon; it is made in the moon’s second house and bears a yellow stone carved with the caractere below. The word Astarot (variant of Astaroth) is placed under the stone, written with dove’s blood on virgin parchment perfumed with amber, which makes it possible to obtain a spirit familiar.

[image: image]

[image: ]  London, British Library, Lansdowne 1202, 4to, folio 172–73.

ATAY DE SATAY SURATAY AVALDE, MARCHE: When repeated three times, this phrase is used to heal twisted limbs and sprains in animals and humans.

[image: ]  Honorius, 108.

ATHAGON: This word is effective for banishing the pain of a toothache. Write this word on a bread end and place it on the tooth. Once the pain has been soothed, spit the bread out into the fire and spit three times after.

[image: ]  Bang, no. 1151.

ATHENA: This name, when written on an olive leaf and attached to the head, is effective against headaches. The connection with this goddess of antiquity is probably the following: when Hephaestus split Zeus’s skull with an axe, Athena sprung out fully armed.

ATRACATETRACATI: Magic word carved on an enchantment tablet that was supposed to protect a tomb from grave robbers and is inserted in the spell: Atracatetracati gallara precata egdarat hehes celata mentis ablata.

[image: ]  Audollent, 168ff.

† AUGUSTI † DECH † REQVITION † ET MORTI † FISCHATION † ITADOCH † SEGENE † AMEN X: To remain very strong, in other words to prevent anyone from causing you harm, it is necessary to speak these words and ask Lucifer to bind the arms and legs of any potential enemy.

[image: image]

[image: ]  Black Book of Jeløen; Bang, no. 1371.

AULU SAURE (αυλου σαυρε): For protection against serious illness and disabilities, these words are etched on a gold tube inside of which the right foot of a lizard is placed. This phylactery is to be worn on the left arm, according to the Latin Cyranides of the twelfth century. The Byzantine manuscripts of this text give us: Eβλοὐ Σαυρε.

[image: ]  Cyranides, Book II, letter Z.

AURATABUL: By writing this shrinking phrase three times above the door of a house that has been robbed, the thief is obliged to return, whereupon he can be captured.




Auratabul

Auratabu

Auratab

Aurata

Aurat

Aura

Aur

Au

A







[image: ] BBE, 29.

AUTHEOS †, ANASTROS † NOXIO: To protect one’s flocks, the long spell below would be written above two pentacles drawn on parchment that is then rubbed on the animals before being placed in a way so that they will walk over it when leaving the sheepfold.

Autheos †, Anastros † Noxio † Bay † Gloy † Aper † Agia † Agios † Hischiros. Deus Tetragrammaton misericors et pius, per ista sanctissima nomina et per tua sanctissima attributa da mihi fortunam et horam bonam in omnibus meis factis, et libera me omni malo et perturbation. Amen. Then say three Apostles’ Creeds, and so on.

[image: ] D’Abano, 87.

AVIGAZITOR: This magical word can undo the laces of the breeches (sexual magic) if written on a virgin parchment before sunrise.

[image: ] Thiers I, 359, 413; IV, 590.

AVIS GRAVIS SEPS SIPA: These words are the corrupted forms of a Greek invocation of God. According to the Pseudo–Arnaldus de Villanova, they will unlace the crotch of a pair of breeches if written in the corners of a cross encircled by the opening words of the Gospel of John. The drawing is diluted with holy water or wine, which one then drinks. We can also find these words in this more intelligible form: Anis otheus aius ageatus eleison, and so forth.

[image: ] Franz II, 481; Pseudo–Arnaldus de Villanova, Opera, folio 215 v°.

[image: image]

AX: To avoid pregnancy, Byzantines would resort to magic. When the moon was waning, they would write the following letters, which they then carried on their persons. The author of this prescription even offered a means to test their effectiveness: “Tie them to a tree, it will be sterile or wither.” α ζ β δ σ θ ω ζ η θ γ ω π ψ ε λ χ

[image: ] Tselikas, 73.

AXTU SVATUS SUTUS EIORTUS FIILKOUT ERTRATUS: This is a spell that a pig is given to swallow in order to cure it.

[image: ] Espeland, § 13.

AZARIEL! CAKARIEL! MESCA!: To put out a fire, one must cast rough salt that has been blessed into the four corners of the fire and say these words while holding one’s arms stretched out in front. These three names are corruptions of those of the three Hebrews in the furnace—Shadrach, Meshach, and Abednego—who are regularly invoked during conflagrations.

✦ Anania.

[image: ] Van Haver, no. 684.

[image: image]

Scandinavian amulet



*A variant form is Ablanaianabla.


[image: B]

BACHANDE BELTZLIOR DEALZEHAT: According to The Lesser Key of Solomon, this phrase allows one to get revenge on his enemies.

BACTRA. BACTRUS. BACTRIM. A E I O U: This phrase, followed by five Kabbalistic signs, allows one to win at cards or dice if he has written it on his hand in dog’s blood.

[image: image]

The signs correspond to the vowels, and the whole thing is therefore a decoding key. This series of vowels is found on a Genovese amulet of the seventeenth or eighteenth century that says: “A E I O U, to free one from one’s bonds.”

[image: ]  Bang, no. 1138; Deonna, “Superstitions à Genève,” 345.

BAGAHI, LACA, BACHAHÉ: These words are the beginning of the conjuration of the devil in Le Miracle de Théophile (The Miracle of Théophile) by Rutebeuf (thirteenth century):


Bagahi, Laca, Bachahé

Lamac, Cahi, Achabahé

Karrelyos

Lamac, Lamec, Bachalyos,

Cabahagi, Sabalyos,

Baryolas,

Samahac et Famyolas,

Harrahya



[image: ]  Rutebeuf, v. 160ff.

BAHÂHAJÛS: In an operation meant to make a monarch treat a woman benevolently and give her undying love, two hollow wax effigies would be made, one of the woman and one of the king. A preparation consisting of numerous ingredients was poured into each one, then the figures were tied together facing each other and pierced with a silver needle while the caster said: Bahâhajûs, Bâlîjâs, Ûdarijâs. ‘Armûlîs. The dolls were then wrapped in white cotton, then in new silk that was bound with seven knots while these words were spoken over each one: Bahâhajûs, Bahâdajâs, Ûbalûs, Manâtis, Tûrânûs, Jâhîgâs Batûrâs. A suffumigation was then performed while a conjuration was spoken that summons four spirits and opens with the magic words: Algidûs, Maltâjâs, Hûlis, Mînûrâs.

[image: ]  Gâyat al-Hakîm, 269; Bissing, 23–27; for more on the number 7, see Roscher, Über Alter, Ursprung und Bedeutung der Hippokratischen Schrift von der Siebenzahl.

BALAM + NABAT + APASIA: These words, added to a figure that is supposed to represent an eye, [image: ] make it possible to put the eye of a thief out at a distance. The phrase must be written on the drawing and an incantation spoken.

[image: ]  Bang, no. 1376 d.

BALBUCH: To catch a large number of fish, you must make a tin ring in the fifteenth house of the moon and set in it a crystal stone on which the sign below has been carved. Place under the stone the word Balbuch written with dove’s blood on virgin parchment “perfumed with flies[?].”

[image: image]

[image: ]  London, British Library, Lansdowne 1202, 4to, folio 175–76.

BALIDETH, ASSAIBI, ABUMALITH, AMEN: If girls or widows wish to see their future husbands in dream, they most recite the following orison at night:

Kyrios clementissime, qui Abraham servo tuo dedisti uxorem Saram, & filio ejus obedientissimo, per admirabile signum indicati Rebeccam uxorem: indica mihi ancill[image: image] tu[image: image] quem sim nuptura virum, per ministerium tuorum spirituum Balideth, Assaibi, Abumalith. Amen.

[Most merciful master, you who gave your servant Abraham Sarah as wife, and to his most obedient son Rebecca as wife by an admirable sign, show your servant what man she shall wed. By the ministry of your spirits Balideth, Assaibi, Abumalith. Amen.]

On awakening the following morning, the girl must bring back to mind what she saw in her dreams during the night and if while sleeping she saw no man appear, she should continue trying for three Fridays in a row. If the girl still has not seen any man appear during these three nights, she has good cause to believe that she shall never wed. Widows can do this just like girls but with one difference. Girls should sleep by the head of the bed while widows should sleep at its foot, transferring the headboard there.

Abumalith is found in a spell that accompanies the creation of a garter that makes it possible to travel without fatigue. The phrase is Abumalith cades ambulavit in fortitudine cibi illius. The final five words mean, “He walked thanks to the strength of this food,” which comes from the Bible (II Kings 19:8).

[image: ]  Petit Albert, 27ff.

BALOM † HALFA: A Norwegian ritual used around 1770 for the purpose of blinding a thief in one eye starts with the following phrase:

Balom † halfa † Asio † Aliata † ligagarie Mantonie Akalib etu omni Cilli Mus Alde Nabau † bilial † Sadro † Asharo † go.

This phrase should be written around the eye that has been drawn previously by the caster of this spell.

✦ Balam.

[image: ] Bang, no. 1376d.

BALRUNG. BANRIOR. FLUXUEL: To bring an invincible horse to the race this spell must be written on a paper that is then attached to his left ear.

[image: ]  Bartsch, Sagen, Märchen und Gebräuche, vol. 2, no. 2059.

BALSAMIAH: To heal all sorts of ills and wounds, you must make a silver ring in the fifth house of the moon and set in it a red stone on which the symbol below is carved. Beneath the stone, you will place Balsamiah, written with the blood of a white dove on virgin parchment perfumed with incense.

[image: ]  London, British Library, Lansdowne 1202, 4to, folio 174.

BAR KRABAR LLAI ALLA TETRAGRAMATON: This spell is used to compel the spirits to appear at a specific place on Saint John’s Night.

[image: image]

[image: ]  Werner, no. 7, 196.

BARNAZA + LEURIAS + BUCELLA: This is the fragment of the beginning of an orison that is intended to provide protection from evil spells and diseases. The Enchiridion Leonis Pape incorporates it into an orison in the following way:

Barnaza, Lenitas, Buccella, Buccella, Agla, Angla, Tetragrammaton, Adonai.

Another spell:

Barnasa + Leutias + Bucella + Agla + Agla + Tetragrammaton +

appears in a spell targeting weapons. At the end of the eighteenth century, a grimoire from the Swiss canton of Vaud notes an “orison against all manner of weapon” that opens with:

Barnasa † levetas † bucella † agla † Tetragrammaton † adonnay †.

The closing phrase offers this sequence of words:

† crux 4 Elj † Eloï † adonay † corpus christi Colchi † Sabot nomina Deus †.

[image: ] Thiers I, 313ff.; II, 474; Enchiridion, 73; Hervé, 362.

BARO BARTO BARTTA SELAMA: This phrase is to be written on a piece of paper that the individual then sticks up his nose to heal a nonspecified affliction, most likely a nosebleed.

✦ Barto, Buri, Buria.

[image: ] Espeland, § 51.

BARTO, BERTO: To stop bleeding caused by an axe or knife, the individual writes these words on the weapon and holds it on the wound: Barto, Berto I Dem Batio, Bruta Bruta Brixa.

✦ Buria.

[image: ] Bang, no. 1125.

2 BARULA ✠ MISPIRATI IN EXA MELEN AUGENS FONS DECEDE BOLDAKŸE SEPARŸ: This incomprehensible phrase forms part of a citation (convocation) ritual of the spirits. This ritual requires the blood of a hoopoe for writing these words and a sword that is used to draw a squared magic circle (circulum quadratum), around which is written:

on ✠ ely ✠ eloÿ ✠ agla ✠

A knight will then appear on his steed with a kestrel on his wrist, and he will ask, “What do you want? What is your request? Why have you summoned me? I am ready to perform all that you ask.” The caster must refrain from answering and keep his eyes averted, and the knight will leave. Then the caster must turn to face the east, repeating the Barula phrase, and a golden knight wearing a crown will appear and ask what he desires.

[image: ]  Vinje, no. 9.

BASSOR † MASSON † AGAR: To contend with quartan fever, it is necessary to take three eggs and write: Bassor † Masson † Agar † Quem † Ysa Res † Hytq Ad Matanor † Groner Hosa on the first with: In nomine Patri et Fili et Spiritus sancti. Amen.

[image: ]  Braekman, no. 84.

BASTAM BASTA BRIORA: You must say these words over a pair of dice before rolling them if you wish to win.

[image: ] Bang, no. 1164.

B B B: In Byzantium, the following incomprehensible spell would be written on laurel leaves that would be given to someone suspected of theft: βββτουρεορζφβ

That person would then be unable to use the stolen object and would confess the crime.

[image: ] Tselikas, 74.

BBPPNENA: For protection during a journey or for success at court, it is necessary to wear a ring on which this is written. It seems these letters represent the name of Saint Veronica.

✦ Beppnniknettani.

[image: ]  King, 230.

+B+D+Z+K+Z+K+B+D+Z+00+K+: If these caracteres are written on a knife with a sharp point and it is used to stab someone, that individual will not bleed.

[image: ]  Vaitkevičienė, no. 1393; Bang, no. 1164.

BEDE † NEBULA † PREBYLA †: This is the beginning of a long charm in bastard Latin that is barely comprehensible. Its purpose is to compel a thief to return stolen property.

Bede † nebula † prebyla † Abram † liguit † Jacob † religut † Jsaag † aoldomimum † redurit † dicens: Crux Christi reolucat te aberinte . . .

This means, “May Abraham bind you! May Jacob hold you fast! May Isaac return you to the house while saying, ‘May the cross of Christ bring you back from the East . . .’” The phrase, “May Christ call you back,” is found repeated as many times as there are cardinal points. Aoldomimum can be read as ad domum (at the house) and aberinte as ab Oriente (of the East). These corrupted forms give an idea of the linguistic difficulties that are presented by charms.

[image: ]  Ohrt I, no. 924.

BEGARISDON ALENGIPP HARIM: To leave a magic circle unscathed, one must say:

Begarisdon alengipp Harim gantal satai blaki imtil gilnach mekar Cairupp bermag sanus oganthon bedanki gragrim bestas teras argint.

[image: ] Kornreuther, Magia ordinis artium et scientiarum abtrusarum, ms. 253.

BEHEYMEREZ AMAULIZ MENEMEYDUZ CAYNAUREZ: This is an incantation to be performed during a suffumigation once one has manufactured a voult (doll) (for information on its manufacture, see Deytuz) intended to help an individual win the love of a woman. “I change the mind of the woman X and her feelings for that man by the virtue of these spirits and the power of these spirits Beheydraz, Metlurez, Auleyuz, Nanitaynuz.”

[image: ]  Picatrix III, 10.

BELL, PELOM, COCORESTU: To win the love of a young woman, these words should be written on a goblet that is given her to drink, filled with any kind of beverage.

[image: ]  BBE, 47.

BENATIR CARARKAU DEDOS ETINARMI: To make oneself invisible and gain entry everywhere, a talisman mounted on a ring is used, and these words spoken: Benatir for the water, Cararkau for the seas, Etinarmi for the air and Dedos for the land.

[image: ]  Trésor, 179a.

BENEDICTION OF JOB: This phrase is essentially used to conjure worms away and is accompanied by magical phrases such as Job tridanson + Gruba + Zerobantis +.

✦ Job, Magulus, Albo.

[image: ] Faggiotto, 249.

BEPPNNIKNETTANI: It is recommended in a tenth-century charm written in Old English to write this phrase in Greek letters:

† † A † † O † y† i F B y M +++++ B e p p N N I K N E T T A N I

It is used as a form of protection against witches and the evil spells of elves. The first part of the word is the name of Saint Veronica. It should be noted that the end of the phrase is reminiscent of what is written on magic rings.

✦ Beronix, Thebal, Gvttani.

[image: ] Storms, no. 32; Berthoin-Mathieu, 64ff.

BERONIX, BERONIXA: Beronix is invoked to counter bleeding. This name designates Saint Veronica and refers to her biblical legend (Revelation 19:16), which tells us how she suffered blood loss, and it has commonly appeared in charms since the tenth century. In the case of a man bleeding, † beronix † was to be written on his right hand; if it was a woman, then † beronica † on her left hand. A Rouen manuscript dating from the eleventh century refers to Veronica for the healing of a hemorrhage, but another one from fifteenth-century Basel offers a prayer where Veronica (Feronica) steps in to fight fevers.

[image: ]  Braekman, 14; Rouen, Municipal Library, ms. 1407, folio 123 v°; Basel, University Library, ms. B. VII. 30, folio 34v°.

BESTARBESTO: See P459, F13192, C49947p92, 582, F3662.

† BESTERA † BESTIE: Around 1393 in France, this spell was written on a crust of bread to cure the bite of a rabid dog:

† bestera † bestie † nay † brigonay † dictera † sagragan † es † domina † fiat † fiat † fiat

[image: ]  Breteton and Ferrier, Le Mesnagier de Paris, 788.

BETAT RELTA: These words allegedly cured a dislocation.

[image: ]  Pseudo Végetius, Book IV, chapter 26.

BIBLE: The Bible was used as an amulet. Verses or certain passages were copied from it to be worn or otherwise carried on the person. Psalm 90 was used this way as a phylactery into the twentieth century. The Gospel of John was one of the most popular texts for this purpose. It offered protection from nosebleeds and bad weather in combination with the Consummatum est (John 19:30), as well as against swellings, sprains, and limping (John 19:36). As for Jesus’s cry in the Garden of Gethsemane, “Eli, lamma sabacthani” (Lord, why have you forsaken me?) from Matthew 27:46 and Mark 15:34, it was wisely used in exorcisms and weather charms. The citation from Luke 4:30, “Jesus autem transiens,” offers protection from enemies in the blessing of weapons; that from Jeremiah 10:2, “a signis coeli quae timent gentes,” from plague and wounds due to weapons; and that of Mark 5:6–9 prevents livestock from being bewitched.

✦ Psalms.

[image: ] Heim, 514ff.; Franz I, 469; II, 203, 431; Thiers I, 356, 366ff., 377, 406, 413; Bang, no. 1294.

† BIEN † BEN † AY † Y: To heal a toothache, these words are written on a small piece of paper to be worn around the neck. Ay most likely represents Adonay, and Y, Yehova or Yahwe.

[image: ]  Braekman, 120.

BIRTH: Since antiquity numerous charms have been used to facilitate birth. The most widespread one since the thirteenth century is:

De viro vir, virgo de virgine. Vicit leo de tribu Juda, radix David. Maria peperit Christum, Elisabet sterilis Johannem Baptistam. Adiurate, infans, per patrem, etc., sive sis masculus an femina, ut exeas de uulua ista. Exinanite. Exinanite (cf. Psalm 136:7).

Other forms of this charm have been found in England dating from the eleventh century on. The words of Psalm 1:34 and of John 2:43 (veni foras) have also been used since the tenth century. We should note that one hundred years earlier, people referred to Deuteronomy 2:21ff. and even to verses from Virgil’s Aeneid (X, 1 and XI, 1). The Virgin, God, and Saint Margaret were believed to preside over births. Christians in the twelfth century also used the following charm, written on bread:

Adam † Adam † Adam † come outside † God summons you † Saint Mary, free your servant N. By the mouths of infants and nursing children, you have achieved glory over your name in order to destroy the enemy and to allow the child to survive.

The bread is then given to the woman in labor, who then quickly delivers the baby.

✦ Boro berto, A b h z P O b L 9 h b m g n, exi foras.

[image: ] Thiers I, 472 (Anna peperit . . .); Eliade, 611–15.

BISMILLE ARAATHE: The crafting of the magic mirror known as Floron’s Mirror, which allows one to know the past, present, and future, includes a long conjuration that opens with words behind which the first sentence of the Qur’an can be recognized: “In the name of Allah, the Most Gracious, the Most Merciful [image: image].” The conjuration must partially consist of Arabic that has been corrupted to the point of unintelligibility.

[image: image]

Bismille. Araathe. Mem. Bismissa. Gassim. Gisim. Galisim. Dergosim. Samaiaosim. Balim. Ausini. Taxarim. Zaloimi. Huyacabanay. Illete. Laytimi. Hehelmini. Bacoymi. Choma. Laminas. Unuchomin. Zonim. Narbanatorum. Azarethia. Thachitat. Hinanadom. Illemey sard. Hucatef. Ille megiptimi. Sitaginatim. Uiae. Hamtamice. Tamice. Catiala. Calcarini. Alaoht. Haleytum. Gaptametumij. Morto orfail. Geibel. Huabaton. Albical. Huale pin. Halmagrilie. Hualeon. Huastanie. Hualcamemech. Huatorzor. Illenie. Giptimi. Catgnie. Gacheaine. Lesuma. Lesanim. Apcasale. Albweroahit. Ulleath. Alferd. Usemech. Aptisile. Abfluwarch. Ullelath. Anc dulamoralie. Hahysitimi. Waleles. Lithimi. Caegine. Cacliegineles. Mirabolamini. Abcasile. Albiwahith. Alleath. Hala maton. Unicia. Gaycatalon. Hugia. Gaysoze. Cemeselis. Phalmorach. Bethathura. Huaba. Lagis. Illeme. Ammintini. Geligine. Gathegine. Lesmirapta libe. Albiwath. Ularith.

The caster will then see a knight in armor appear in the mirror, and he will be able to ask him questions.

The Liber incantationum provides a second version of this spell following the other one. As it differs on many points, it makes it possible to see how the spellings of magic texts evolved:

Brismissa. Cassini. Gossini. Gaissini. Gratagoasini.samalaosini. Raximi. Gertimi. Caraxini. Maraxini. Sobohini. Herura. Bauor. Allegalite. Alicisti. Alaro. Haletum. Hamaymon. Hyalermon. Bispellimi. Briste. Delmin. Hybelim. Bytho. Yhan. Bythoimin. Chosuma. Lanym. Lonynti. Corrimernum. Uicabanor. Atheretatat. Hyathet. Huyazalon. Ucairf. Illemegyptum. Biragyarius. Hyarice. Heramice. Heramenice. Conolor. Ganstraxumi. Aloryoli. Helytum. Gayta. Mementum. Montoro. Lazyabel. Hubaton. Albnetal. Hyxalepini. Almagarie. Hualeon. Hyalcanixe. Hualenyefet. Huatosor. Allemegistum. Cagine. Sacogyna. Lamyni. Lesymaybdo. Abtysilchi; alluhuait. Ualehat. Arfard. Huzeniecht. Aptihle. Abimerahit. Ullehach. Enzebula. Morabe. Balicum. Ueralesucum. Ceagyna. Lesmyro. Valanum. Aptalile. Asugnathetht. Ualleaach. Hyamacharon. Hyabia. Gayatalon. Hya. Yagapolozol. Phalmolmeth. Bethaura. Huaba. Laygip. Illenietentum. Caygine. Oragine. Deragimeles. Myrapcalile. Ulleytith. Setercaha.

The Picatrix (IV, 7, 23) mentions the crafting of a mirror intended to raise storms. The names of the seven planets were written on it—Zohal, Musteri, Marrech, Xemz, Zohara, Hotarid, Alchamar—their seven figures, their seven angels—Captiel, Staquiel, Samael, Raphael, Anael, Michael, Gabriel—and the seven winds—Barchia, Bethel almoda, Hanamar benabis, Zobaa marrach, Fide arrach, Samores maymon, Aczabi. Comparison of the texts makes it possible to understand how the incantation of Floron’s Mirror was formed.

[image: ]  Liber incantationum, ms. Clm 809, folios 37 r°–39 r°. For more on divination with mirrors, see Delatte, La catoptromancie grecque et ses dérivés.

BLAI: This word was found on the corpse of a Helvetian mercenary in the Trione Valley in Italy in 1779. He was interred in Groscavallo (Val Grande di Lanzo, province of Turin). He had carried it in his shirt, like an amulet.

[image: ]  Registro dei morti della parrocchia di Groscavallo, anno 1779.

BLRURCION: To give assistance to a woman in labor, the following phrase should be written: Blrurcion † blrurun † blutanno † bluttiono †, followed by “Jesus of Nazareth, king of the Jews,” and placed on her belly. Another manuscript suggests: bhuron bhurinum bhitaono.

[image: ] London, British Library, Sloane 2584, folio 25 v°; Sloane 3160 (sixteenth century), folio 169r°.

+B:+N:+G:+N:+R:+4: For protection against any kind of damage in nineteenth-century Poland, the caracteres below would be written on a piece of paper to be carried on one’s person:




+B:+N:+G:+N:+R:+4

O:+B:+C:+B:+4:+

C:+C:+M:+N:+S:+B+e
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From Abraxas to Zoar

Whoever seeks to grasp this book
shall learn from it fine reason,
and several things he may hear from it
are good to keep in mind.
THIRTEENTH CENTURY

You who wish to read this book, keep it secret the best you
can and only divulge it to the one who merits it, who is
worthy and well prepared for this art.

Prcarrix1V,9,26, ANNO 1256

May he who wishes to know the secrets, know to keep them
secret and not give bread to dogs or pearls to swine.
DE ELECTRO [TREATISE ON AMBER], CIRCA 1570






OEBPS/vol1/image/pg_022-2.jpg
ufert

"] /\“ﬂ% g
,,qﬂ& omt/emt’«m
%uamﬁmugr"‘f"‘
9 W

At dnuta aduada
ﬂn‘ﬂ e flye Enreacticr
Qs D s fd sond

e (&9

%'m Sué pemrand w G





OEBPS/vol1/image/pg_022-1.jpg
o un~8rlo éuu lunl

“y‘:i:wr..ma_ igllo g{%l
. res
.of.i:‘:‘&a 4ya ... -...‘1-,2'2.

ﬁ:ﬂc—‘uﬂ‘
;&L)’ SR e
o
21 =i .)1 &ﬁ«&l -t‘ﬂ

}45_1.. mﬂ? u-r— A





OEBPS/vol1/image/pg_007-1.jpg





OEBPS/vol1/image/pg_045-1.jpg
AnaniZ3praferit mortemydumledere querit,
E# pwala mors capta, dum dicitir Ananigapts,
dﬂMi.’(:«pm Deinanc miferere mci.
‘Ananizapta fiteth dea
whilcfl’txaarme incende:dl’h he,,
'This word Ananizapta fay,
and death fhall captiucbe,
Ananizapta 6 of God,
hauemercienow onme.





OEBPS/vol1/image/pg_066-1.jpg





OEBPS/vol1/image/pg_005-1.jpg
NB3IDKEE
r Y s',fv'ﬂ‘
N4 SIFRRA 1

R SN
0.5 iy gy s





OEBPS/vol1/image/pg_068-1.jpg





OEBPS/vol1/image/bm-2.jpg
x_INNER TRADITIONS

Books for the Spiritual & Healing Journey
— SINCE 1975 - ROCHESTER, VERMONT —

InnerTraditions.com « (800) 246-8648





OEBPS/vol1/image/pg_041-1.jpg
it Som Bose ol ot e

W o i S5 M,fmmsenw,&»rf)wf
o Cerrniort OmSGonS o s o R rfffp by

5;4 VD mercform Sing- als .-.am;wy,w prSowh-
e V0o suncf Ko w0y 1 s,

,.Mﬂﬂﬁuegu flims S “%‘“ v i

§ifen vvu S MMMM&\.
U;:L-r *+4,.m i i

o T el 1 +
R A R +m,.,+ N

S N il 4 e
ot e scanie ot miwis + Fova,






OEBPS/vol1/image/pg_062-1.jpg
Py Hommar+ Aiorot - ipflut
W}éf’wﬁv"-ﬁ/‘ Lo Jw/mﬂ

é«f,,,a AZZ; ot ““/ﬁ
'+ Geck y Fayyilint
e Gttt f/aam%é

Sogene
S





OEBPS/vol1/image/pg_043-1.jpg





OEBPS/vol1/image/pg_064-1.jpg





OEBPS/vol1/image/book-i.jpg





OEBPS/vol1/image/pg_060-1.jpg





OEBPS/vol1/image/tit.jpg
Dicrionary
of JINCIENT

Maaic 9Jforps
mgpms

From ABRAXAS 20 ZOAR

CLAUDE LECOUTEUX

Translated by Jon E. Graham





OEBPS/vol1/image/in_021.jpg





OEBPS/vol1/image/pre.jpg
A '1’5 :.‘QE
é\ A\ N A( ]I\G
(e & AKAIMAIZE]






OEBPS/vol1/image/pg_058-2.jpg





OEBPS/vol1/image/pg_012-1.jpg





OEBPS/vol1/image/pg_xxx-1.jpg
da
‘!‘“ gdx(o,m.
"5‘“’“‘ cest ol
c“' as chur (‘03‘9'

LN
: 7. AL

| nmu.ﬂ: oglc” aog:o
Rt usgyia «cﬂ« @ c’*

la dusa

0" i formem o8 Seulprim |
m Mlmo o !
«um Tt At 0

«ﬁ fragd opaid ) a g |

-

alpe mlmdﬂ'
c\*‘f-ﬁ am Iz h‘k b

Page from a seventeenth-century Icelandic grimoire






OEBPS/vol1/image/pg_056-1.jpg
sute fingutas bie poreftatrs.
riatib; fieprd e Mffa -
. sofonco piite Gt 3auc
eomtatcs ofbnum mquib; Sgnamm &.
uaumgm. oonitms foeteat, ;quia
carun flom . fngllaom

amnplum pof n»num evsquamus
Jue e falomon sieea qin Akum fngula
T notae fingulas Gue orones prowesd
acceenr, Fludium 4> il o trm{. ot
plaf fue e e i Qb
atem Gprennf.
qi'me Lamen - Jogal - Satmerar, ‘
a0t Egplonzinagos. Jbzmnol.. dvenes
mM “Holma . Ratawol . Lemeler .5 éme
nat zecmonaum . Labdmoron .1 jo@.
vatn Tier. Omos €. Ewmar. fLL
lte. semonar. Macum. Jeraol - @
@l Jocrmagar, Semmafatmr, jerama,
saffa. Johoe. mamal . »anagromas.
Temoeotutim . Lonna. | xeromnrizon .ot
croge, Gremal a’:tm-m imielos. 81
. Jegeior. Saminail Amin. Neuta

it ;-umgr.m eficant wduan’. me-
l:wumud-mrmmm axquid adfingula

um finglaii dtum fepe i gin nen
mufs necefit &itquo fingnie ke finguias
i ol cchfitremuf’ Arres enim T
uliuea fint 2 feptE ercepue-sfipem me
ctumee., e fepeé Liand; pufagendumelt
SeptEauit ates mechimice serapte: b
wne LBk anmentnr: @ue{epe e
(e marfeftum & @chunee i feprem
fime it Joromanna. prromanna g
manna . Cuomanna, Seomdnd . Ceonts
A Subafioigua nenega - Msechinice
it diamneur i aduiehe. Dromanna &
G g8 @y Tnmpetn fiue mumbiaaqs
flennl Calienaf: GA MG ceprims
faa et promanaa fas Fdigne.qf
Trgne - Rima difiionce 6 Kt G i
Fectice fe. fafnaps cepimEns q: magna

| nes cuaf. pestouca it

efficanam sphendebene. Tgmantadido
Fathout-mumatisem moreuors d oruts Tl
5108 enim most, D103 414 + PHOS 15
mrqammmr. G Eft cmm mgromanta.
g fahianm anmatim mku}a 4€me
oD Gam anaquimagn: i
ofiseucs, T falomon forp tq -.q:uu
.m{mrumhuqm( finc-pocd Loger du
o6 i i faslegum repubtrets. duo cnim i

o1 conf 3 fimg- eccd goffme cga- 70t
.,umm(.mfmdmnr ol e 1:
Wum««‘mrqmﬁqum\’

Pt ot fare o 6T
e ens oo i
orif arree Accphim mabiliF agnofamtu,
Giamanaa emin tres e noes{E. duale
Te pfingnle aim of®
by apr Au,ppmnn.m.dum.u.
rhonen il ik

it 1 ree- falomeS 4ffind
reills 2 itre anecomonrmul. Aecemm
oo ammams, 2 neose meo reotuent, uit
et it Al Somm bz ™ awu
e, g 2orme it fipee. rdunl
h finguilis dtmom noa( 7 aftme
e .4pre Defg Sfingun{ qheam et
@& o fubrant, S1E puen Jhum urehs 4d
el magmo tio fpufd \plre s puch
Aot 11 -m.-wm {adm pmonebisp
fbege QERE LTI . G- oo O
Muladn Tomimaryi ke Cequalifiec e
S\um:fmm\ﬁamum qmunfllﬂn
e afiptum ma-zﬁ»fn gy i popt
mamalé, e (prn fecibilem. >
Wprans foamiens . il cograem « G
rurfisf angio.. Sep mauid ol fixe com
orgmb: fu Fm 1 oﬁnm- Coftstata e~
ot GiE St fume axS 2R AN, ‘&M
oftendst veg Quomemn libunm i quib: i
by omiagpfna eft: apuffime fm dm.
urﬁn'm Sraonfirsurt. GJus falomd uds *

i amllt o opttul §. St mice P cam aue ™
toneate 6 pRee - s nob ﬂ'
oy Fuamul. Gare grar,

sum nota'hit. mbino Gilomenf M:






OEBPS/vol1/image/pg_016-2.jpg
Yoicit) Ml ctn by AHorm 2
Mﬁ@f’iaﬁ/vwﬂ%
;f!x/f/{sfzfmm
B





OEBPS/vol1/image/fm-im.jpg
= =l
ABpeor Fjpers of e Grete forDoriafler ond 3oFillows

% fiin frowing lw,-dysm{:ﬁ/xm i ffosta bomade

Tbir on whe Ober Sige N R Re

LhetroSialr of theBarth withoviwhich
naSpirctmll qppeor






OEBPS/vol1/image/pg_016-1.jpg
5@ZAr“W%&Jf

i iy e e o ot
AL Z:JMM abee
Joradilis, pia At foch






OEBPS/vol1/image/pg_058-1.jpg
: %WW\S#/N7/&%/ f A
Kariys &»HM ?‘f»fc/ax -





OEBPS/vol1/image/pg_xxi.jpg
o ni < m

n mem

h in < m

B i o m/in





OEBPS/vol1/image/preum.jpg





OEBPS/vol1/image/pg_031-1.jpg
'(\,( BT Copparsvesl msmindl o £
7 '}’1;‘4.'474/,,.‘{2.‘./44,% Nava

£ 7 '/
Vol bllian carisS almerlin aviod masndr i imcei]
B e A i T T s

P ol Lt gaides sy Conguns famois
L *k,:ézw;‘é L

ed e ao a G an'o aoa ey po
J-Cv'-’)‘(/-7{67-&-‘7‘/‘0-*(},1:





OEBPS/vol1/image/pg_054-1.jpg
S:.‘ Sonwicsheryan 1 (PanonSfmosn

Yool g oo D 6505 i aminsf
ViuGi6s Qo ...v’u‘... 5 85 b farS V9 G 2 off s e o JmwseSr o, oo o
bm’mﬂxwm&— Hros reemon hely ¥od e ses S CBogi @ Dbefos Cifiua
Dommud nofie Rlphacre agaxi innliansg maldo Confimsstinso Viowfliss Yo
bires Sexaphion Agassmanng Docm.frvelysic Curffinten abuce wwisoffe )i
St S quw-\”u W’;L. oszan aM"VﬁAan/'M&M 300 Stk W Jl-n@r/d’.&vﬂ
[ a— Vottgeemscfcin Gafbes Sroovwsd sppsmsVomutselss vl s amlbos
B f S B Guffont ger s B e Ot v ermarm B G Rllgmerdecvom sicdece-






OEBPS/vol1/image/pg_031-2.jpg





OEBPS/vol1/image/pg_010-1.jpg
5 g files 1z preggen.
Sucioe fe Cauorteces s GieffDenfirPiimm "-'.;.c:j;?i bradyt- lom + Rbard
+lad Abeadyt Lt Abach+Rbiar + Tbra+Abc+ ab+ A 1'-3,_‘1:(5

plresraff Chsficft





OEBPS/vol1/image/fm-im2.jpg





OEBPS/vol3/image/ch2.jpg
2

ANIUTEE 5 D
TALISMANS IN
MEDIEVAI CUI'TURE





OEBPS/vol3/image/ch1.jpg
1

ON THE WORDS
“TALISMAN” AND
“AMULET” AND SOME
DEFINITIONS





OEBPS/vol1/image/lea.jpg





