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I dedicate this book to three extraordinary women and two extraordinary men in my life.

My wife, “Cherry Blossom,” Jolee, who touched my silent heart and taught me that love trumps all.

My daughters, Sarana and Evacheska, who have continuously brought me psychedelic wisdom, prior to their psychedelic experiences and after.

My son Aaron, who, through example, expands my empathy, and my son Jules, who teaches me exquisite patience.
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“The publishing of Psychedelic Wisdom could not have come at a better time. Psychotherapists, neuroscientists, creatives, and spiritual seekers are discovering and rediscovering the amazing potential of psychedelic substances. These substances can promote psychological healing and facilitate problem-solving. They can be used as tools to study brain function and the nature of consciousness. They can produce feelings of wonder, sacredness, and transcendence.

“All of these topics and more are explored in this collection 
of in-depth interviews with elder scientists, therapists, professors, artists, and doctors. Over the years, these leaders have experimented with and employed psychedelic substances in their personal and professional lives. Their experiences have been well-seasoned by time, and yet they remain fresh as the morning dew.

“Dr. Miller has a way, a gift really, of opening the right doors with his questions for his guests. He then encourages them to freely express and follow the stream of consciousness that ensues. As these explorers share their stories, their ‘confessions’ provide a peek into the vast range of experiences accessible with these remarkable substances.”

NICHOLAS V. COZZI, PHD,EDUCATOR AND SCIENTIST AT THE UNIVERSITY OF WISCONSIN–MADISON SCHOOL OF MEDICINE AND PUBLIC HEALTH AND COFOUNDER OF THE ALEXANDER SHULGIN RESEARCH INSTITUTE

“The dialogues featured in Psychedelic Wisdom shimmer with insight. The degree of candor, wit, and understanding reflected in its pages is unmatched among the psychedelic literature that is currently flooding into the marketplace. Lest there be any doubt, the high-minded wisdom of this book is needed now more than ever.”

J. CHRISTIAN GREER, PHD, RESEARCH FELLOW AT YALE UNIVERSITY INSTITUTE OF SACRED MUSIC

“Dr. Miller has memorialized the transformational stories of visionary elders who are laying the foundation of a psychedelic renaissance that will illuminate humanity’s future for centuries to come.”

JERRY AND JULIE BROWN, COAUTHORS OF THE PSYCHEDELIC GOSPELS

“A fascinating, unique, disarming, and intimate glimpse of the earliest taproots of the current blossoming revolution in spiritual and mental health.”

DEAN EDELL, MD, RADIO AND TELEVISION BROADCASTER AND AUTHOR OF EAT, DRINK, AND BE MERRY
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FOREWORD

The Wisdom of Psychedelic Elders

Rick Doblin

Psychedelic Wisdom  is being published at a time when humanity is generating more knowledge than ever before in human history but has a critical need for wisdom of any kind. In 1959, several years before he died, Carl Jung said, “We need more psychology. We need more understanding of human nature, because the only real danger that exists is man himself. He is the great danger, and we are pitifully unaware of it. We know nothing of man. Far too little. His psyche should be studied because we are the origin of all coming evil.”*1Psychedelic Wisdom is a courageous response to Jung’s call to study the psyche to better understand, address, and reduce the evil that humans can cause.

Psychedelic Wisdom is composed of Dr. Richard Louis Miller’s incisive and psychologically probing interviews of the personal psychedelic explorations, and the lessons learned, of an expertly curated group of psychedelic elders: scientists, doctors, therapists, activists, and teachers. A common theme in the interviews is the role that psychedelics played in enabling people to go beyond their individual egos to an experience of interconnectedness, and of the personal and political implications of that realization of that interconnectedness.

Other themes that emerge in the interviews are the use of psychedelics to work through personal trauma, conflicts with others, the search for love, purpose and meaning, and other earthbound challenges. The virtue of Dr. Miller’s decision to interview psychedelic elders is that the interviewees have had decades to ponder the consequences of their psychedelic experiences, which for most everyone interviewed started early in their lives.

During the recent psychedelic renaissance that has taken half a century to develop—following the backlash to the psychedelic counterculture and research in the 1960s—Psychedelic Wisdom facilitates acknowledgment of the stories of these interviewees about their own psychedelic experiences. As an example of the power of personal stories, voter opinion surveys of U.S. citizens who voted to legalize marijuana in state ballot initiatives indicated that a primary motivation came from knowing a medical marijuana patient who had revealed to them the beneficial effects of their own use. There’s enormous social change potential in open, honest psychedelic stories in this book and elsewhere, especially in interpersonal conversations and old-fashioned word of mouth.

Another theme that emerges in the interviews relates to the evil that comes 
from people thinking in terms of “us vs. them.” This mindset is inherent to 
humans; we identify ourselves as part of various kinds of groups based on tribe, 
race, nationality, religion, gender, sexual orientation, class, and so on, with some people inside your group and some people outside your group. While tribe or group identification is important and useful and is not itself inherently a problem, people too often devalue and even dehumanize those who are outside of their group. In the extreme, this can lead to economic exploitation, slavery, rape, murder, and genocide.

In contrast to this “othering,” the unitive mystical experiences that are frequently generated by the classic psychedelics can provide experiential confirmation of our essential commonality with all other people—indeed with all life on our planet—regardless of the ways we identify and divide ourselves. Many of the interview subjects mention these experiences and the profound impact they made on their lives. These unitive 
mystical experiences can potentially, but not in all situations, induce identification with and compassion for people who are different from us in some ways. Nevertheless, culture and context are more determinative of attitude and behavior changes flowing from unitive mystical experiences than those experiences in and of themselves. One example is the patriarchal and homophobic attitudes of some South American syncretic Ayahuasca churches who, in their struggle to survive, have blended with the Catholic Church and its views. The power of context and culture to shape psychedelic experiences 
is a key aspect of psychedelic-assisted therapy, in which a supportive therapeutic alliance is an integral component of the healing process.

In 1983, Robert Muller, assistant secretary general of the United Nations, wrote in New Genesis: Shaping a Global Spirituality that the unitive mystical experience was an antidote to fundamentalism. The cover of Muller’s book featured a picture of the Earth from space; this is an example of “overview effect,” which, according to Wikipedia, “is a cognitive shift in awareness reported by some astronauts during spaceflight, often while viewing the Earth from outer space. It is the experience of seeing first-hand the reality of the Earth in space, which is immediately understood to be a tiny, fragile ball of life, ‘hanging in the void,’ shielded and nourished by a paper-thin atmosphere. The effect may also invoke a sense of transcendence and connection with humanity as a whole, from which national borders appear petty.”

This sense of our collective nature can, in the extreme, also become dangerous. We’re living in a time of tension, with authoritarian governments emphasizing the collective over the individual, with individual human rights under attack and being trampled around the world, and with democracy itself threatened in the United States—the cradle of modern democracy. The prioritization of individual freedom, taken to an extreme, can also be dangerous in ways that undermine collective action and shared responsibilities, for example in responding to the COVID-19 pandemic, income inequality, and global climate change.

Psychologist Abraham Maslow, one of the founders of humanistic psychology, in his widely taught hierarchy of human needs, is commonly understood to have placed the highest need as self-actualization—the drive to find and develop one’s own uniquely individual nature. In a way, self-actualization is a libertarian ideal focusing on the primacy of the individual over the collective. What is not widely taught is that Maslow’s view of human needs evolved in the last few years of his life as he studied nonordinary states of consciousness and mystical unitive experiences, and as he engaged in dialogues with psychedelic researchers such as Dr. Stanislav Grof. Maslow’s final articulation of the hierarchy of human needs displaced self-actualization as the highest need and placed above it the need for self-transcendence, emphasizing acting for the common good from the understanding of the collective nature of our existence. What Maslow’s later insight points to is that the more we understand and act in light of our collective nature, the more we can develop a path to a fuller self-actualization.

The wisdom that can be generated by psychedelic experiences, discussed in many of these interviews, is that there is no inherent conflict between individual self-actualization and self-transcendence that comes from seeing ourselves as part of a larger whole. We can better appreciate differences, rather than being frightened by them, when we understand the depths of our commonality. Maslow’s transition from self-actualization to self-transcendence suggests that we don’t need to subsume our individual self into the collective nor lose our sense of our collective nature in unbridled individualism.

On a personal note, Richard Miller has been an inspiration to me as I was 
building MAPS—the Multidisciplinary Association for Psychedelic Studies—so it is 
with great satisfaction that I can pay my respects to him by writing this 
foreword. Richard accompanied me and other MAPS staff to Israel about two 
decades ago when we were working to obtain permission from the Israeli Ministry of Health and the Israeli Anti-Drug Authority to start research in Israel into MDMA-assisted therapy for PTSD. I’ve never been known for my fashion sense, but Richard dressed elegantly for our meetings and conveyed a sense of respectability, dignity, and wisdom that helped persuade the Israeli regulators to permit us to go forward. Back in the United States, Richard hosted fundraisers for MAPS at his home that were critical to our progress in the early stages of our research. Now all these years later, MAPS has successfully completed one phase 3 study into MDMA-assisted psychotherapy for PTSD with results published in Nature Medicine in May 2021. The journal Science ranked that publication as one of the world’s top ten scientific breakthroughs of 2021. MAPS will complete our second phase 3 study before the end of 2022.

If those results are positive, we anticipate regulatory approval before the end of 2023 from the FDA, the Israeli Ministry of Health, and Health Canada for the prescription use of MDMA-assisted therapy for PTSD by trained therapists. We anticipate regulatory approval in England and Europe a year or so afterward, then over time in the rest of the world.

As psychedelic therapy moves increasingly into the mainstream, and other forms of exploration become legally available, the interviews in this book will help with the education of the public, which is so essential for the integration of psychedelics into the modern world. With the right education, we can avoid the backlash that happened half a century ago. It’s our hope that the testimony of these psychedelic elders will result in their experiential wisdom being more widely shared by millions and billions of people.

This use of psychedelics for experiences of interconnectedness, and for personal psychodynamic issues by the interviewees in Psychedelic Wisdom, and by tens of millions of others, is a further response to Jung who remarked, “The best political, social, and spiritual work we can do is to withdraw the projection of our shadow onto others.”

RICK DOBLIN, PHD, is the executive director of the Multidisciplinary Association for Psychedelic Studies (MAPS), a nonprofit founded in 1986 with the aim of developing legal contexts for the beneficial uses of psychedelics as prescription medicines. His own personal goal is to eventually become a legally licensed psychedelic therapist.
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INTRODUCTION

Confessions of the Psychedelic Elder

Every enduring culture leans heavily on its tribal elders to nourish the younger generations with the wisdom that comes with experience. For better or for worse, the modern Western world has left many of its own traditions behind. The baby boomers—today’s elders—were uniquely independent and did not want to carry on what many viewed as the tired, archaic cultural traditions of their parents’ and grandparents’ generations. Instead of walking blindly in lockstep with prior customs, they forged their own path through the 1960s and ’70s. In the process, they created what has been referred to as the counterculture. The counterculture, however, might just as easily be called modern culture, as it spawned, among other liberations, the feminist and the civil rights movements, whose victories in the cultural arena characterize much of what is truly innovative about our modern era.

Ironically, the counterculture’s attempt to escape from many of the strictures of the past was enabled by certain plant medicines, whose use in many parts of the world had a long and deep history; their use often put them in conflict with a number of our parents’ generation’s stale customs. While many of us experimented responsibly with these so-called psychedelics and sought to integrate them with sustainable alternative lifestyles in those years, there were also occasional excesses associated with them, usually stemming from their being used without concern for the context of traditional wisdom associated with their use.

President Nixon and others seized on the irresponsible actions of a few as justification for the War on Drugs—ushering in a decades-long Dark Age where information and science about these medicines were actively suppressed by the United States government and attached to significant penalties for people who were using them.

Due to the stigma and legal consequences associated with this allegedly aberrant behavior, it is rare to hear eloquent firsthand accounts of psychedelic usage by mainstream individuals. Accordingly, today’s young people have been robbed of essential wisdom from their elders. In this book, however, prominent people in the arts and sciences reveal specific details of their courageous sub-rosa self-experimentation with psychedelics over the past several decades.

My purpose in gathering these interviews has been to counter the half-century of disinformation that our country has led the world into believing about psychedelic medicines. I have interviewed dozens of distinguished professionals, contributing citizens, patriots, solid fathers and mothers, and civic leaders, who have risked their careers, their livelihoods, and their freedom, to learn about—and to learn from—these psychedelic substances.

Their combined living experience exceeds 1,500 years, with an average age of 73 years old. Their stories speak to the potential benefits and significant healing properties of these substances as medicines. Furthermore, we can glean from these responsible and informed elders how psychedelics have helped to advance the arts and sciences by enhancing access to humanity’s innate creative powers. These confessions also reveal the humanity of highly educated, accomplished people who have been punished—and in some cases been deemed criminals—by a government that too often had ulterior and undemocratic motives.

In 1971 President Nixon formally declared the nation’s “War on Drugs.” In reality, this was a war against certain groups of citizens—namely, the leaders of the counterculture, people of color, and psychedelic scientists. America’s drug war policies, with roots in our puritanical alcohol prohibition period, significantly inhibited scientific research and personal experimentation, thereby depriving the citizenry of potential new medicines. Draconian laws were passed in the name of public safety. It has been a dark period of history for a country claiming to be a beacon of light and freedom to the world. To understand the true motivation for the drug war, we need to look no further than the words of John Ehrlichman, White House counsel to President Richard Nixon:

We knew we couldn’t make it illegal to be either against the war or black, but by getting the public to associate the hippies with marijuana and blacks with heroin, and then criminalizing both heavily, we could disrupt those communities. We could arrest their leaders, raid their homes, break up their meetings, and vilify them night after night on the evening news. Did we know we were lying about the drugs? Of course we did.*2

Nixon himself left the smoking gun of his prejudice in his own White House tape recordings. His comments would be risible were they not so despicably bigoted and serious:

You know, it’s a funny thing, every one of the bastards that are out for legalizing marijuana is Jewish. What the Christ is the matter with the Jews, Bob? What is the matter with them? I suppose it’s because most of them are psychiatrists.†3

My previous book, Psychedelic Medicine, covered the potential healing benefits of marijuana, for a number of physical and psychological difficulties, and of psychedelics like LSD, psilocybin, MDMA, and Ayahuasca for many psychiatric problems like anxiety, depression, and PTSD. In that book, as well as this volume, several of the interviewees featured are, incidentally, Jewish psychiatrists—healers with a sincere desire to help their fellow human beings with whatever tools work.

With powerful psychedelic, or entheogenic, therapies out of legal reach, America has long resorted to using legal narcotics like nicotine and alcohol, as well as street drugs—cocaine and heroin—plus oxycontin and a host of other legal and nonlegal opiates. These drugs are used to self-medicate and numb physical and emotional pains. The public turned en masse to pharmaceuticals and has been given marginally effective and sometimes disruptive medications, such as selective serotonin reuptake inhibitors (SSRIs), as well as extremely addictive pain medications such as oxycontin. Although it was controversial when I first remarked on it on-air twelve years ago, it is now widely recognized that the country is experiencing an epidemic of prescription drug abuse.

All the while, amid the darkness and lack of information that has prevailed during the government’s War on Medicines, a small contingent of intrepid psychonauts have undertaken to heal and transform themselves through the use of illegal psychedelics, while working behind the scenes to change their legal status. Many have focused their life’s work on reforming a broken system. People like Rick Doblin, PhD, founder of the Multidisciplinary Association for Psychedelic Studies (MAPS); Ethan Nadelmann, PhD, founder of the Drug Policy Alliance (DPA); Rob Kampia, founder of the Marijuana Policy Project (MPP); and Keith Stroup and Dale Gieringer, PhD, of the National Organization to Reform Marijuana Law (NORML) have led a renewed push to fund medical research, enact legal reform, educate the public, and generate public and scientific interest in the potential health benefits of marijuana and psychedelics for healing and personal growth.

Due to the tireless efforts of these pioneers and the small army of dedicated people in their organizations, the rather benign chemical tetrahydrocannabinol, aka cannabis, broke new ground as the first legalized psychedelic substance—first as a medicine and now for recreational use in over thirty states. This rapid and widespread cultural acceptance of cannabis has ushered in a renaissance of interest in the psychedelic sciences that is resonating worldwide.

The United States, which led the way to the worldwide suppression and criminalization of psychedelic science, is now becoming a leader in scientific research of these remarkable substances. However, while there are several psychedelic science companies on the stock exchange, the majority of the public is still under the influence of President Nixon’s bigoted, paranoid War on Drugs—viewing psychedelics as useless, or even frightening, substances.

During this fifty-year hiatus of research on psychedelics, forward-thinking people were engaging in a march in the scientific desert, engaging in self-experimentation with psychedelics. It takes courage to come forward about decades of sub-rosa experimentation, but there is strength in numbers. It is my hope that the “confessions” by these nineteen thought leaders can be the catalyst for hundreds of thousands of people—of all walks of life—opening up about their own experiences with psychedelics. Such a movement, especially when led by respected elders, will dramatically shift the perception of the media influencers, which, in turn, will shift the perception of the public.

Their wide-ranging experiences speak for themselves. Their stories can help us understand the commonalities of the psychedelic experience, as well as the varied reactions that people can have using different substances, dosages, and contexts.

The names of a small number of world-renowned scientists recur throughout this book: Albert Hofmann, PhD; Aldous Huxley; Stan Grof, MD; Alexander Shulgin, PhD; Timothy Leary, PhD; and Richard Alpert, PhD, aka Ram Dass. While they could not be interviewed for this book due to their age or their passing from this life, these brave scientists provided a foundation for this book through the scientific work they pursued, in spite of a climate that literally imprisoned some of them. Their perseverance reminded us that, as with the American Revolution, a small number of highly dedicated individuals can change the world. Standing on the shoulders of giants and amplifying the voices of the remaining psychedelic tribal elders, we can spark a genuine revolution in the exploration of consciousness.

This book is broken down into four categories: scientists, doctors, therapists, and artists. You will read how several elders faced persecution from their peers in the medical field, including “America’s Doctor” Dean Edell, and clinical psychologist and family nurse practitioner Mariavittoria Mangini.

Some pioneers were even tried and went to prison for their activities, like Swiss medical doctor Friederike Meckel Fischer, and Tim Scully and Michael Randall, who manufactured and distributed LSD as founders of the Brotherhood of Eternal Love.

Academicians like Thomas Roberts, PhD, and anthropologist Jerry Brown, PhD, lived quiet academic lives and suffered professional and personal isolation due to their undercover exploration of psychedelics.

Author and documentarian Clif Ross healed the scars of past substance abuse with psychedelic medicines.

And you will read about a clinical psychologist Allan Ajaya, PhD, who continues to experiment even after completing nine hundred LSD experiences because, he says, “There is always more to learn.”

The elders come from many different religious backgrounds. Through psychedelics, many discovered a stronger and more individualized sense of meaning, defining God apart from the version taught to them by their culture and conditioning, or refusing to define the Divine altogether.

You will notice that the elders in this volume have very sharp memories—recalling small details of their psychedelic journeys that might seem insignificant but which, for them, were life-changing epiphanies. Psychedelics frequently catalyze these peak experiences, which have continued to shine brightly in their minds and inform their lives.

We also explore and redefine the notion of bad trips—learning what they can teach us and how the psychedelic guide can turn them into valuable experiences by transforming fear into an opportunity for growth and resilience. We learn the distinction between bad trips that lead to important learning and bad trips that are brought about by improper dosage, mental set, or physical setting.

You may find these confessions are trips in of themselves! Read on and find out why these prominent elders took the risk of experimenting with psychedelics, when they began, what it was like, where it led, how it changed their value systems, and more. As new research expands our understanding into the healing mechanisms behind the psychedelic experience, it is my hope that this growing tribe of courageous elders will set off a cascade of curiosity and will embolden others to come out about their own personal experiences, which are themselves a valuable repository of data. If this happens, the fifty-year-long period of suppression of information is bound to come to a swift conclusion.

In the words of the Beatles, “You say you want a revolution? Free your mind instead.”

RICHARD LOUIS MILLER, 
MA, PHD FORT BRAGG, 
CALIFORNIA, AND WILBUR HOT 
SPRINGS, CALIFORNIA
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1

Tim Scully and Michael Randall

The Sunshine Makers Revisit Their Quest to Turn On the Whole World

Robert “Tim” Scully (seventy-seven years old) is a computer engineer known for his work in the production of LSD during the 1960s, as well as distribution of LSD as a member of the Brotherhood of Eternal Love. In 1973, he was indicted and soon after convicted for making the LSD product known by many at the time as “Orange Sunshine.” Although he was sentenced to twenty years in prison in 1974, Scully only served two years, beginning in 1977. He was released on parole in 1979, after which he continued his distinguished career as an engineer. He was a lecturer in parapsychology at John F. Kennedy University and held a part-time appointment as an assistant research psychologist in the psychophysiology laboratory at the University of California, San Francisco’s Langley Porter Psychiatric Institute. He founded Pacific Bionic Systems and has published numerous articles on biofeedback and other technical topics.

Michael Randall was also a founding member of the Brotherhood of Eternal Love, which helped distribute an estimated 130 million hits of LSD. Randall refers to LSD as a “sacrament,” and it became his mission to help “turn on” as many people as possible, so they too could share the life-changing experience he had with LSD in 1963 for the first time. Like Scully, Randall served time in prison for his involvement in the Brotherhood. He spent five years incarcerated, after living for more than twelve years on the run with his wife, Carol, and his children.

Both men were featured in the 2015 documentary The Sunshine Makers. Steve Jobs was just one of the millions of Americans who were introduced to psychedelics through the Brotherhood’s efforts, although only a small number suffered the immensity of legal consequences that Scully and Randall faced. Many of us owe our own personal transformation to psychedelics—or at least the phones and computers we use daily—to their courage and convictions.
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Soon after it first aired in 2015, this interview with Michael Randall and Tim Scully quickly became one of the most popular episodes in the history of my radio program, Mind Body Health & Politics. Some six years later, I was inspired by this program to reach out to other psychedelic elders, for whom the statute of limitations, or ability to speak largely in the past tense about their sub-rosa experiences with psychedelics, gave them a feeling of freedom to speak openly.

Dr. Richard Louis Miller (RLM): Gentlemen, I heard that when you got together just recently for the premiere of the movie The Sunshine Makers that features both of you, it had been forty-four years since you’d seen each other. Is that true?

Michael Randall (MR): Yeah, that’s true. It was good to 
see Tim. We’re lifelong friends. We’re very happy to be back in touch. We love 
each other.

Tim Scully (TS): I second the motion.

RLM: Tim, I want to go back a long time to the beginning 
of your involvement as the chemist behind Orange Sunshine. Can you tell us 
something about how it began for you and what your motivations were?

TS: It started back in 1965. A childhood friend of mine was studying Eastern philosophy and turned me on to Aldous Huxley’s books about psychedelics—The Doors of Perception, Heaven and Hell, and Island—and convinced me that we ought to try to find some LSD and take it. In April 1965, we both took LSD together and had fantastic experiences. The experience for me was like getting struck by lightning, and it totally changed the direction of my life. After coming down from the experience and walking out in the morning and smelling the flowers and the freshly cut lawn, I turned to my friend Don and said, “We could make a lot of this and give it away. If we did that, it might save the world. If everybody could share this same experience of oneness with every living thing and with the universe, people wouldn’t be as mean to each other and wouldn’t be as destructive of the environment.”

       That’s where we started.

RLM: You’re saying that one LSD experience in 1965 
changed the course of your life and awakened an idealism toward helping 
humanity. Do you remember anything about what gave you the courage? You were a 
scientist already. You were a scientist in high school. You were already very 
involved in inventions. I’ve read a lot about your background at that time. You 
were basically a science nerd, if you want to use that terminology. Where did 
you muster courage to take something that could change the course of your life 
at such a young age? Do you recall?

TS: My mother was from an English Protestant background, 
and my father was from an Irish Catholic background. We didn’t have a lot of 
formal religious training because there was considerable disagreement between 
the two sides of the family, but I was curious about the big questions of why 
we’re here and what life is about. I had always been taught from my earliest age 
that what I should do in life is to somehow try to make life better for 
everyone.

       My mother used to say, “Imagine you’re at the end of your life looking back. Think about how you’ll feel about yourself if you do whatever it is you’re about to do. Choose things that will make you feel good looking back at the time you die and make you feel that you made a positive contribution.”

RLM: In 1965 you took a dose of LSD that changed the 
course of your life. Leary and Alpert were fired from Harvard for their 
experiments in 1963, so you probably were aware of that. LSD became illegal in 
1968. Do you have any idea how much LSD you took in 1965 during that one 
experience, so that you came away from that experience wanting to save the world 
by manufacturing LSD?

TS: My friend Don and I split one of Owsley Stanley’s 
doses, so we took about 150 micrograms each, which is just enough for you to 
experience “oneness.” If we had taken much less, the experience would have been 
different. A surprising number of people—when they take at least that much 
LSD—have the sense that it’s the most significant experience of their life.


HEAVY DOSES IN TINY PACKAGES: TO SEE A WORLD IN A GRAIN OF SUGAR

RLM: What does 150 micrograms look like? If you picture one of these little packages of sugar that you get in restaurants—sugar or Splenda—the amount of little white powder that comes out is approximately a gram. There are 28 of those little packages in an ounce. One of those grams is 1,000 milligrams, and 1 milligram is 1,000 micrograms. Can you see 150 micrograms with the naked eye?

MR: Just barely. It’s about the size of a grain of sugar 
in that package.

RLM: A very tiny amount of something so powerful changed 
the course of your life. That was your beginning. Michael, how did you get 
involved with the founding of the Brotherhood of Eternal Love?

MR: It’s similar to what Tim was recounting—an 
experience that changes one’s life forever. You’re never the same. It is an 
awakening. It is suddenly an epiphany beyond all imagination. You automatically 
want to share this profound experience with everybody. It is a complete oneness. Like Tim, I was raised in a family that wasn’t a really strong religious or churchgoing family. I hadn’t been ingrained with religion. I suddenly became a little bit religious—not in a formal way, but I understood that there was a creator, and I was going to follow this for the rest of my life. I felt it was my responsibility to turn as many people on as we could. Tim and I sat and had many conversations about how we would turn the world on. We had a pretty good plan. We went a long way toward doing that very thing.

RLM: Tell us about the origins of the Brotherhood.

MR: We were a bunch of young people. The goals that 
society had set up to work hard all your life and then retire to some form of 
comfort seemed like slavery when we looked at it that way. Suddenly, the life 
that we had been living wasn’t a life that we wanted anymore. We tended to be a 
little on the wild side. There were surfers and beatnik types, before the hippie 
counterculture started. We would go to secluded beaches or out in nature where 
maybe twenty to thirty people would all have these divine experiences that we 
felt it was our obligation to share. We then formed a group that we called the 
Brotherhood of Eternal Love and officially became a religion in the state of 
California.

       We wanted to be free souls, and we set about doing that, and we’re still doing it. You don’t outgrow this experience. Our parents always thought we might outgrow it. They found out differently. We went on to pursue our goal of trying to turn on as many souls as we could influence and touch.

RLM: Approximately what year was all of this, Michael?

MR: I took LSD in 1963 for the first time. We took it 
for a few years before it was illegal, and we had experiences where the police 
came, but they couldn’t figure out what we were doing. If they had found 
marijuana, we would have gone to jail. They found LSD in capsules, and we made 
them give it back to us. It wasn’t illegal. They had no choice.




APPRENTICING TO OWSLEY STANLEY

RLM: I’m going to switch back to you, Tim. What happens 
next? You have this experience in 1965 and you decide that you’re going to share 
this experience with the world. What do you do?

TS: I set out to do library research and find out what was involved in 
making LSD. I soon learned that the essential, ideal starting material is 
lysergic acid. It didn’t take long to find out that it was very hard to get 
already. For most of 1965 I was trying to find a source for lysergic acid, while 
learning what I could about the chemistry of making LSD. Making a very long 
story short, I was fortunate enough to eventually meet Owsley, who had the raw 
material and the know-how. He initially wasn’t really interested in taking on an 
apprentice chemist, but not long after I met him, he fell in love with the 
Grateful Dead and decided that he wanted to become their sound man. He ended up 
taking me on as his assistant in doing electronics work for the Grateful Dead. I 
looked at that as an extended job interview for the real job of being his 
apprentice in the lab.

RLM: Let me just take a sidebar there, Tim, because you 
referred to Owsley. Please elaborate on this man that you wanted to study with. 
What was his place in all of this?

TS: Owsley Stanley was one of the earliest underground 
chemists making LSD. He was unique in that the LSD that he made was 
exceptionally pure, and the doses he produced were carefully made and were 
powerful. When I was looking for LSD to take in early 1965, I was happy to be 
told that I was getting real Owsley LSD when I bought it from a dealer. His name 
became widely known because the one of the first grams that he sold went to a 
musician friend of his who made the mistake of telling everybody where he’d got 
it. Even though he didn’t want to, he became instantly famous when that 
happened. Everyone in the scene knew that Owsley made the best LSD, including 
the government.

RLM: At that time when Owsley was making it, was LSD 
illegal?

TS: Possession wasn’t illegal yet. The unlicensed manufacture of LSD, its transportation in interstate commerce with improper labeling, and dispensing it without a prescription were all U.S. federal misdemeanors through the 1950s and the first half of the 1960s under the Food and Drug Act—not because LSD was specifically mentioned in the law but rather because it belonged to the category of experimental prescription-only drugs. Bernard Roseman and Bernard Copley were successfully prosecuted under these laws in 1964; they were sentenced to two years.

       The Los Angeles narcotics police were actually dumpster diving Owsley’s trash in LA, where he had the lab in late 1964—where he made the LSD that I took a few months later. Evidence from their investigations turned up in U.S. Senate Committees in 1965, when the government was starting to consider putting new restrictions on psychedelic drugs. Their testimony, again, turned up in early 1966 when the Grunsky bill was considered, which is the California law that went into effect—the first law making possession of LSD explicitly illegal.*4

RLM: That was the first state law in the United States, 
correct?

TS: The first state law was passed in the spring of 1966 
and became effective in October.

RLM: You are now apprenticing to Owsley Stanley, and 
you’re both working for the Grateful Dead. While that is going on, what is 
Michael Randall doing?

MR: We were down in Laguna Beach. The first acid we took was from Sandoz and from Koch-Lite Laboratories—a different chemical company—and it was really good. Then came Owsley’s “White Lightning,” they called it. He was the first underground chemist to make acid available on a widespread basis. It was around then that it became illegal. The availability of what we had begun to take had just disappeared overnight almost. All of a sudden, we couldn’t get any LSD from regular laboratories, so we had to turn to Owsley, and he made beautiful—sometimes very strong—doses.

RLM: Michael just referred to Sandoz—the Swiss 
pharmaceutical firm where Albert Hofmann worked when he first synthesized LSD in 
1938 and took it for the first time in 1943.

MR: Later on, we met a man named Michael Hollingshead, who isn’t very well known. He wrote a letter to Sandoz and bought a gram of crystal LSD for $250. They just shipped it to him. He actually was the first person to turn Timothy Leary on. He also turned on the Beatles, the Rolling Stones, and a lot of others: you mixed a dose of about 200 micrograms with a spoonful of sugar. There was a band later called the Lovin’ Spoonful after Michael Hollingshead. He lived on the Brotherhood ranch for a while. He was a wild man—English.

RLM: Next time you’re in a restaurant, rip open a pack of artificial sweetener and put it on the table in front of you. If that were LSD, it would be ten thousand 100 microgram units. That’s an amazing amount of LSD in a gram, and that’s what Hollingshead got for $250.




THE ORIGINS OF WHITE LIGHTNING

RLM: Meanwhile, Tim Scully, you’re with Owsley Stanley 
in Northern California working for the Grateful Dead. How do you go into 
production, Tim?

TS: After traveling with the Grateful Dead and the Acid 
Test for about six months, Owsley was running out of money. He’d been supporting 
them. They weren’t famous yet. He decided that it was time to make more LSD, so 
he and Melissa Cargill, a chemist, set up a lab in Point Richmond.

       Since we had been working together for six months, traveling with the Grateful Dead, taking LSD together every week, he decided that he could trust me to become the sorcerer’s apprentice, so I went to work for him in the lab. I learned the process that he was using. It’s a fairly complicated process that requires a lot of care. Lysergic acid compounds are very delicate. They fall apart easily. He taught me all of the various precautions you have to use at each step of the way, to not waste the precious raw material and to maintain the highest possible level of purity. He’d worked out purification methods that were effective, and he taught me those.

       The LSD that we made in Point Richmond was made into tablets. At first, Owsley had been putting his LSD in capsules. Then he discovered that you couldn’t really control the dose very accurately because if you pressed harder or lighter on the capsule half as you were filling it, you’d get more or less material in it. Next, he made tablet triturates by hand using tablet molds. Then, using a letterhead that he cooked up, he managed to buy a one-punch tablet press, and we set up a facility where we tableted little white tablets, which were first distributed at the Human Be-In in January 1967. Owsley saw a poster that advertised the Human Be-In with lightning bolts on it, and he said to Melissa, “Well, let’s call this stuff White Lightning.” So, the acid that we made in Point Richmond was tableted and sold as White Lightning. He gave away about half of what he made in each batch. Quite a bit of it was given away in Golden Gate Park at the Human Be-In and Gathering of the Tribes on January 14, 1967.

RLM: While that was going on, were you down in Southern 
California? How were you gaining access to large amounts in order to make 
distribution with these guys way up north? Did you connect with Tim Scully way 
back then? How did that meeting come about, Michael?

MR: The meeting came about because of Billy Hitchcock, 
who was an heir to Standard Oil of Illinois. In those days it was almost 
fashionable for rich families to embrace the new artistic peace and love 
outlaws, the hippies. We weren’t criminals that hurt people. We were calling for 
a new kind of revolution, a new sort of thinking. The hippies embraced that to 
whatever degree they could. John Griggs, who was also a founder of the Brotherhood of Eternal Love, had been to Millbrook and met Timothy Leary and Billy Hitchcock. In 1968, Billy suggested to Tim Scully that the Brotherhood would be good distributors. We were of like mind, and our goals were the same. It was a natural fit. Everything just went smoothly. We were all happy with one another. Once that connection was made, there was really no stopping us. We went forward in a very large way.

RLM: What we had then was a connection between a chemist-scientist-manufacturer and a distribution group, so the basic business.

MR: It has to get out there somewhere, somehow, and 
sometimes it is a business deal that makes it happen. This was a business deal 
with profound spiritual implications and motivations. We weren’t doing this to 
make a bunch of money. When we made money, we put it right back into fulfilling 
the dream we were pursuing.




LSD FOR THE ANGELS

RLM: I’ve read that over 30 million Americans have taken LSD. It sounds like the two of you and the other chemist—Nick Sand—were responsible for a lot of those folks. What happened next with you, Tim Scully? You were working with Owsley Stanley. You were manufacturing LSD. You made a connection with Michael Randall’s group and Griggs’s group. You were distributing White Lightning.

TS: It was a little more complicated than that. At first, Owsley was distributing through a fellow named Luvell Benford. Because I was Owsley’s apprentice, I wasn’t doing any distribution; I was just following orders more or less. I was learning the ropes. Owsley shut down the Richmond lab after making about 100 grams of LSD, but he had a pound of raw material—a lot of leftover raw material. He closed the lab shortly after LSD became illegal in California. My friend Don and I searched for a lab location outside California and found one in Denver, where we thought it would be good to set up the next lab. Owsley wasn’t really anxious to set up another lab right away, so Don and I went on ahead and set it up on our own. Then, when it was all ready for the essential raw material, we turned to him and said, “Well, it’s time to bring in the lysergic acid. We have a lab all set up.” Making a very long story short, he eventually brought his lysergic acid, and we finished it off in Denver in 1967.

       At that point, Owsley was selling LSD to the Hells Angels. He had met them through Ken Kesey. He thought that they were wonderful. I didn’t really agree, but it was his LSD. I was his assistant. I was not in charge. We closed the first Denver lab. Owsley set up a tableting facility in Orinda to tablet the acid that had been made in Denver. Unfortunately, he was busted at the end of December 1967. Federal agents had managed to follow one of his helpers to the tableting facility. I knew he was about to get busted. I called him the night before he was busted and told him that there were swarms of Feds circling my house and that he should watch out. Something bad was going to happen. He said, “Oh, you’re just paranoid.” He was arrested the next morning.

RLM: Tim, the numbers that you’re describing are 
astronomical. You say that Owsley Stanley had 100 grams of LSD. That is almost a 
million hits.

TS: He was making more like 270 to 300 microgram hits: 3,600 doses to a gram was about the way that Owsley packaged it. That’s slightly north of 270 micrograms. So, 100 grams would have been 100 times that, which is still under a million doses. Then we made another 400 grams in Denver. Of that, about 100 grams was captured in the bust of the Orinda lab. The rest of it was distributed through the Hells Angels. He gave it to them as crystal LSD. At that point, I think they made somewhat less honest doses—smaller doses. I set out then to try to set up another lab, but I had limited resources. Owsley suggested I talk to Billy Hitchcock. Billy loaned me some money and suggested I go to London to look for raw material. I went to see a fellow named Charles Druce, who had been selling LSD to people at Millbrook. He couldn’t sell LSD anymore, but he was able to sell me lysergic acid. I eventually hooked up with Nick Sand because I had an opportunity to buy a whole kilo of lysergic acid, and I didn’t have enough money to buy all of it, so I split it with Nick, who had been introduced to me by Owsley as a fellow psychedelic chemist. Nick wanted to learn how to make LSD, and he wanted to get the raw material. He had been making quite a bit of money making STP in a lab he had set up in San Francisco.

RLM: Tell us what STP is, please.

TS: STP was the street name for a mescaline analog—a variation on mescaline that Sasha Shulgin had taught Owsley about. While he was working for Dow Chemical, Sasha invented a number of new psychedelics. After he left Dow, he went on and invented many more psychedelics. Many of them are slight variations on the mescaline molecule. He called STP, “DOM.” STP was a street name made up by one of Owsley’s friends. It happened to be the one that Owsley chose. He had me teach Nick Sand how to make STP when Nick had been busted in Colorado, moving his lab from the East Coast to the West Coast. Nick ended up making a lot of STP in San Francisco—many, many millions of doses.

RLM: Why was it not as popular as LSD? Why hasn’t it 
been the subject of research? Do you know?

TS: Although Owsley was initially really enthusiastic about it, it turned out to not be that good a psychedelic. For one thing, it was very long acting, so that the experience tends to last much longer than the LSD experience. These experiences are pretty ineffable, but it wasn’t as entheogenic. It didn’t tend to lead to religious experiences as reliably as LSD did. It didn’t open your heart as much. It had more of a hard edge to it. Most of the mescaline analogs had an amphetamine side chain, and they had some of the characteristics of the amphetamines as well as some of the characteristics of mescaline. It turned out not to be a really happy combination. People on the street ended up having bad experiences if they took too high a dose. If they took too low a dose, they were disappointed in the experience. The drug eventually acquired a bad name.




LSD: THE MAGIC MOLECULE

RLM: What was going on with you at that time, Michael?

MR: We were looking for LSD wherever we could find it. It was a hitand-miss thing. Sometimes we would find things that were good in terms of having enough strength for it to be a transformative experience. LSD is the magic molecule. We think of it as a molecule, or a sacrament, not a drug. We were really happy when we got turned on to Nick and Tim because here was some good, full-strength LSD that you could rely upon. We kept it that way. Sunshine was something that you could count on. It was branded, and people could take it with confidence and knew it was pure acid—and a strong enough dose to reliably provide the evolutionary experience of awakening.

RLM: That’s very important because one of the biggest 
problems, if not dangers, with street drugs is you don’t know what is in them, 
in contrast with pharmaceuticals. But it sounds like you had access to what 
could be considered a pharmaceutical-grade chemical through Tim Scully and Nick 
Sand.

MR: Absolutely. I worked in laboratories with Nick and 
then later on with other people. We made pure, clean, white crystal LSD. It 
could not get any purer than what we were doing. We distributed in a fair way 
without making it hard for people financially. The first LSD that we ever got 
was so expensive that people could not afford it. That was another thing we 
didn’t like. We wanted it to be really affordable. We made it in huge 
quantities, and we made it so that anyone could afford it.

RLM: Tim, what was happening in the early 1970s with you 
and Nick?

TS: By 1970, I had been busted for my second Denver lab. Nick and I had finished our work together in Windsor, which was from December 1968 through the spring of 1969, where we made about 1.3 kilos of LSD—mostly tableted Orange Sunshine. That was the first Sunshine that the Brotherhood distributed. Right after I finished my work in Windsor in ’69 in the spring, I was busted for the lab I had in Denver the previous year. Through the next couple of years, until October 1971, I was commuting to Denver to go to court. I was busted on May 26, 1969 in California and waived extradition to Denver, Colorado. I was free on bail and had to return to Denver for many pretrial hearings between July 9, 1969, and July 19, 1971. On October 26, 1971, the Colorado State Supreme Court reversed the trial court’s decision regarding the legality of the search, and shortly thereafter the charges were dropped.

       Meanwhile, a fellow named Ron Stark appeared on the scene. He was introduced to me through Billy Hitchcock because he had a connection through Millbrook. He brought about a pound of LSD with him as a calling card. He said that he had European labs where he could make unlimited amounts of LSD, and he wanted distribution for it in the United States. I thought, “Wow, this is wonderful.” I’d be off the hook. I don’t have to run another lab. I can just hook this guy up with the Brotherhood and the world will still get turned on. I was deeply in the gears of the legal system and facing a fifty-six-year prison sentence. Setting up another lab wasn’t really what I wanted to do at that point.




PASSING THE TORCH

RLM: Tim, you’re starting to phase out in the early 
’70s. Is that correct?

TS: Yeah, what happened is that Ron Stark’s acid initially turned out to not be really pure. Nick and I agreed with the Brotherhood that it should be purified before distribution. Ron talked me into setting up a purification and tableting facility for him. I went off to get a tablet machine from our connection in Chicago, whose name was Joe, who has always been an amusing guy to me. Joe delivered a tablet machine to me complete with carloads of federal agents following him. For most of the years that I’ve been making LSD, I’ve been under intermittent surveillance by federal agents. Up until then I’d been able to lose them. I’d always been able to recognize that I was being followed. This time I wasn’t able to lose them. That really scared me. They improved their skills so much that they were better than I was.

       The tablet machine ended up having to be sold to a candy company. I went back to the purification facility, tried to finish up the purification, but accidentally got a huge dose of LSD and had a really bad trip where I was seeing federal agents coming out of the trees. I decided I couldn’t do any more of this. I had to pass it on. I passed the torch on to Michael and the Brotherhood. I was out.

RLM: You just got the torch passed to you, Michael.

MR: Timothy Leary was in jail. We did a benefit for him at the Village Gate in New York. We had Jimi Hendrix play. We all took acid together. It was a small venue. It was there that I met Ron Stark. That was when a whole new dimension began, because in fact, he did have facilities in Europe. We went to Europe and made a lot of LSD.

TS: I remember bringing Ron Stark down to the 
Brotherhood Ranch and introducing him to folks there; I thought that was when 
you first met.

RLM: You’re referring to buying a kilo of lysergic acid. 
What we need to make clear here is that you are going to use that lysergic acid 
in order to make the final product, namely LSD. The kilo of lysergic acid you 
bought was a key ingredient of the final LSD product.

TS: Back in 1968, I bought a kilo of lysergic acid—the raw material for making lysergic acid diethylamide tartrate, which is LSD. There’s a tricky chemical process involved in making it and an even trickier process involved in purifying it. One kilo of lysergic acid handled correctly produces one kilo of LSD. From one kilo of LSD, you can make about 3.6 million 300-microgram doses.

RLM: The dosage must have been dropped to about 100 
micrograms in order to make 10 million doses out of the same kilo, correct?

TS: That happened in later years, yes.

RLM: That means that people on the street in those days 
went from taking 300 micrograms at a time to taking 100 micrograms at a time.

TS: Now the street doses of LSD are even lower. They’re 
roughly perhaps 50 micrograms.

RLM: What about the effect on the person of taking a 
third of what they would have taken in the past, or now even less than that, 
down to a sixth?

TS: I’m not sure that the change happened suddenly. I 
think it happened gradually over time. Michael may be able to speak better to 
this point. I think that doses may have come down partly because of a 
realization that 300 micrograms is a very substantial dose of LSD. It is enough 
to put you flat on the floor for a number of hours. A relatively large number of 
people ended up in emergency rooms because they got frightened by the 
experiences they had. I think one of the reasons why doses became smaller was 
that people were more comfortable taking smaller doses of LSD so that they could 
have an experience that wasn’t as cataclysmic.

       In 1970, when Ron Stark appeared on the scene, I was thrilled, because by that time I was facing a potentially long prison sentence for the second lab in Colorado. I had also lost quite a bit of the gumption that I had for making LSD because over the years that I’d been doing it, the scene had become somewhat darker. There were fewer people with the gleam in their eyes that I’d seen in the 1960s—many looked like lost souls. There were more hard drugs appearing on the street. It was a little bit harder for me to be personally convinced that LSD was going to save the world, even though I still believed that it was a good drug.

MR: I still think it’s going to save the world.

TS: I hear you, Michael. I understand. Let’s hope it 
does. At the same time, I was getting less convinced that I was on the right 
path. So, I handed the torch on to Michael and said, “Okay, Michael, you’re 
going to have to take over and do this.” I gave him Ron Stark’s LSD.




A SACRAMENT, NOT A DRUG

RLM: Michael, pick up the story from there please.

MR: Ron Stark was an amazing man. I don’t remember 
necessarily getting acid from him directly. We made a bunch of it in Europe, but 
he wasn’t a chemist. He relied on other people for his expertise. Once we got 
other people aboard, we made some very fine LSD. Ron was a very brilliant man—a 
very convincing con man.

RLM: What was your motivation in getting involved with 
this, Michael?

MR: The same motivation as always: wanting to turn the 
world on. As Tim stated, we had had a profound spiritual awakening. All of us 
did. Not just Tim and me and Nick and Johnny Griggs and other people, but 
millions of young Americans were having profound spiritual experiences. It was 
our goal to turn the world on.

RLM: You did this under the auspices of a church that 
you founded, called the Brotherhood of Eternal Love. Did you consider that the 
LSD was sacramental medicine for your church?

MR: We always called it a sacrament. I think the word 
“drug” is misleading. It’s tainted too much by things that are really harmful 
and things that we do not endorse. So many things that are being used now, like 
cocaine or methamphetamine, are very destructive substances. We tend to refer to 
LSD as the molecule or as a sacrament. The word “drug” is pretty demeaning for 
something that gives you this totally uplifting experience of your life. It is 
the greatest thing that ever happened to me in my lifetime. The number one 
greatest thing that ever occurred to me was LSD awakening. We wanted to pass it 
on.




THE SHIFTING LEGAL LANDSCAPE: WEIGHING THE RISKS AND THE COSTS

RLM: What was your relationship to the risk involved in 
the manufacturing and distributing of LSD?

MR: I was afraid of getting caught, for sure. We knew that the risk was growing as time went on and as laws changed. At first it wasn’t so bad, but they became draconian real fast. The government started getting scared of this. They don’t like people that really think for themselves and don’t march to the tune of the government’s music. We did not do that. We spoke out for something different. That frightened them. It wasn’t like regular drugs that could be controlled—like heroin, which makes you less conscious. This made people more conscious, more aware, smarter in an intuitive sense. That was something that the government had never seen before and had no idea how to control.

RLM: Albert Hofmann first synthesized LSD in 1938. He 
came upon its effects in 1943, and it became illegal in 1968. You were already 
involved with it, both before it became illegal in the ’60s and after it became 
illegal in 1968. What can you tell us about the change in your emotional mental 
state as your endeavor went from a totally legal enterprise to an illegal 
enterprise? What was life like for you, your family, and your children?

MR: We weren’t going to discontinue anything just 
because it became illegal. Most of us had already been using illegal substances. 
I started smoking marijuana when I was fourteen—that’s illegal for sure—and 
taking other drugs and things that were illegal, and which were probably not 
that great for you. When LSD came along, I set my sights on psychedelic 
substances and dropped other kinds of drugs that were on the menu. I don’t think 
we gave it a whole lot of thought. We just went forward with what we were going 
to do. It didn’t change our vision at all and our commitment to our vision. We 
remained the same throughout as we are pretty much today.

RLM: What about yourself, in terms of any 
before-and-after changes in your mental emotional state, as LSD went from 
becoming a legal to an illegal substance? Do you recall changes in your own 
mental status as a function of this change in the law?

MR: No, I don’t recall any particular changes. We just 
went forward with what we were doing.

RLM: You just went straight forward. How about you, Tim 
Scully? Did you notice changes?

TS: It got scarier. Around the time that the state law passed in California, we also started being followed by federal agents. We knew that not only was it illegal, but that the federal agents knew what we were doing. They also knew that we knew that they knew, and we knew that we would likely end up in prison. In 1966, we sat down and talked about it and decided that this was important enough to continue doing regardless of whether we ended up in prison, and that it was worth doing this work because it might save the world. We made a risk/benefit judgment because we thought the benefit was so big.

RLM: Tim, you were a brilliant student in high school. 
You won science awards. While you were in prison, you won a major award in the 
state of Washington for coming up with a computerized biofeedback method for 
allowing a woman with cerebral palsy to communicate. You had a career in 
science. People ask how a man with this brilliance in science takes a risk to go 
to jail for the rest of his life. This isn’t a risk for a year or two or six 
months. This is a really big deal. We know that Leonard Pickard, who was a 
Harvard student at one point, is doing one or two consecutive life sentences for 
his involvement with LSD. This is an enormous gamble that you both took with 
your lives. You’ve got to offer us a little more information on what your 
mindset was in order to take this level of risk. Did you see yourself as similar 
to the founding fathers who were willing to risk their lives, fortunes, and 
sacred honor for the sake of freedom? Was it that kind of zealousness?

TS: My friend Don and I used to joke that we had 
enlisted in an underground army and that we were putting our lives at risk as a 
community service, just the way that so many citizens did in joining the 
military to defend the country. We thought of it in a somewhat similar vein. 
It’s actually not that unusual for young people to participate in some form of community service that could put their lives at risk in one way or another. I don’t think what we did was all that wildly unusual. Over the years, I’ve also come to recognize that having a life-changing transcendental experience of the sort that we had from LSD was not unique either, although it’s certainly extremely powerful. Other people have had transcendental experiences through religion, sometimes through politics, and ended up being convinced that they had the answer for saving the world. At the time, I thought that the experience we had was truly unique and that we were blazing a trail, but now I think that it’s not as unusual as it seems.

RLM: Was the price that each of you paid by going to 
prison worth it?

MR: Yes. I think so.

TS: I don’t regret having spent time in prison. I pretty 
much signed up for it at the beginning.

MR: We knew there were going to be certain costs. It’s a 
risk factor. You can never really weigh it. We had no crystal ball to know how 
much time we might do. It kept getting worse as the laws changed. We were pretty 
good at evading the authorities. We managed to get a whole long way down the 
road before they got us to quit. I don’t regret anything. I don’t feel like we 
did anything wrong. We’re not sorry about things. We’re actually proud of what 
we did, and we accept it.

RLM: Do you consider that being incarcerated was a form 
of religious persecution?

MR: I don’t know. It was just what happens when you got 
caught.




LIVING ON THE LAM

RLM: Michael, you were on the run from the law for a 
period of ten or twelve years?

MR: Twelve years. My family moved to the Southwest and 
started into a Native American jewelry business. We were very successful at it.

RLM: Very few people, including myself, have ever had 
the experience of “living on the lam” so to speak, and living with another 
assumed identity. Can you tell us something about what it’s like living that 
way? How different is it from our daily lives, and what did it mean to you?

MR: It wasn’t really different. It was pretty scary and 
strange at first, but after we got settled into our new life and our new 
identity, we didn’t necessarily think about it. It’s not like we got up every 
morning and were wringing our hands about the police finding us or being caught. 
We just kept our heads down and made sure we didn’t get in contact with any 
people that they could trace us to. Wherever we went, people loved us. We were 
accepted into various communities. We lived in the country, in New Mexico, and 
became upstanding parts of the communities that we lived in. We worked at the 
schools and made other contributions. We were just regular people.

RLM: You had different names for driver’s license, 
social security, and so on. Did you pay federal taxes during that time?

MR: Yes. We had an assumed name and went and got a real 
social security number with that name, which was easy. I don’t know what it’s 
like now, but it must be harder. We paid taxes. I did not want to slip up on 
getting nabbed for not paying taxes. I’ve always paid taxes. That kind of 
eliminated that problem. We had a really good fake ID. Basically, I had blank 
baptismal certificates that I could fill in. With that start I could go to the 
Department of Motor Vehicles and get a driver’s license and build a whole 
identity based on a fake baptismal certificate. The rest of the ID that we had, 
the driver’s licenses, et cetera, were all real. We made quite a bit of money in 
the jewelry business.

RLM: What did you tell your children about this? All of 
a sudden, they have a new name, and so on. They had to be careful in terms of 
who they spoke to at school, I imagine.

MR: They knew what was going on. They knew that we were 
in trouble with the law. We felt bad. I’m sure it must have frightened them. 
Some of the people that our children knew and loved were shot and killed by the police. That had to scare those kids. We stuck very tight together. We explained the whole thing to them. They weren’t in the dark about much of anything. They knew that we weren’t bad people, and we didn’t do anything that hurt anyone. We just broke some laws and did what we believed in. Our kids today are, for the most part, very proud of us and what we did. It was something that they accepted. They were very cool about it.




AFTER THE SENTENCE

RLM: What happened in the 1970s and then into the ’80s 
in the manufacturing of LSD?

MR: We didn’t go into the ’80s, that’s for sure. We were 
done. By the ’80s, I was in prison. When we were on the run, we did not make any 
LSD or do anything like that. We got involved in a few other things, but not 
manufacturing LSD. That was all over when we got shut down in Europe.

RLM: When were you shut down in Europe?

MR: In the early ’70s.

TS: Ron’s lab in Belgium, LLC, was closed in late 1972, 
but a smaller lab operated for a few months more in an attempt to recover for 
him material damaged during the demise of LLC.

MR: Tim’s better about the years. He’s got a whole 
library of information. He’s a great researcher.

RLM: What year did you get out of prison?

MR: I got out in 1987.

TS: I was paroled in 1980. I was in a halfway house for 
the last few months. I actually got out of the penitentiary in late ’79.

RLM: Do you think the government continued to stay in 
contact with both of you after you got out or not?

TS: Yes, I was on parole for one thing. I think they 
continued to be interested anyway just to keep an eye on me. I expect Michael 
too.

MR: They didn’t send us any Christmas cards.

RLM: Did you get the feeling after 1987, when you got 
out, that you were being followed or watched?

MR: No, I didn’t feel that way. I had been on the run 
for twelve years. When they caught me, all these old cases that I had were 
almost cold cases. Nobody wanted to bother with them. My attorney, Michael 
Kennedy, was going to make them pay the price, whatever it was. We weren’t going 
to just up and plead guilty to anything. They knew that they were going to be 
really involved in a legal battle. This is something that started twelve years 
earlier. All their original prosecutors were in private practice. These new 
prosecutors had to blow the dust off the files and wonder who we were. Although 
they knew, they weren’t really very interested in going the full distance, and 
that worked to our advantage.

       I always looked back and was very happy that we went on the run. It made the eventual outcome way better than it would have been if I would have just stayed, given the heated environment in the courtroom during that time. I was going to court at the same time Daniel Ellsberg was going to court. Also, the Manson family was in the same courthouse, and we kept running into the Manson girls and stuff. Things changed a lot in the twelve years from when we first got arrested to when we were actually going through the court system.

RLM: Tim, what do you know about the manufacture and 
distribution of LSD now?

TS: From what I understand, it is still going on. It is 
still available to some extent. There is a lot more uncertainty, but there has 
always been some uncertainty if you go out on the street to buy illegal drugs. 
There is always a serious element of uncertainty on what you’re getting. What a 
dealer says a drug is, isn’t necessarily what it really is. There are more 
designer drugs out there now. It’s not unusual for one of the designer drugs to be mislabeled as LSD.

       It’s my understanding that there is still some actual LSD out there. The last rumors that I heard were that some raw material came from the former Soviet Union, where things are pretty corrupt, and it’s easier for people to bend the rules, but I don’t know. Most of my research has been in earlier years. What I’ve heard about current activities is all at the level of rumor. Over the years, there have always been many people making LSD. Back when we were doing it, there were other people doing it too. We just happened to have a relatively high profile.




THE LEGACY OF LSD IN AMERICA

RLM: I got an email from my friend Rabbi Michael Lerner, who is the publisher and editor of a magazine called Tikkun. You can check out his most recent talk at the Muhammad Ali memorial service, where he gave a very dramatic lecture. Michael noted that you two are going to be on the program today and sent me an email. He said he would be interested in hearing about what effect you think the psychedelic revolution had on American culture, or perhaps Western culture. Have you seen real cultural changes that you would attribute to the use of over 30 million people, perhaps more, ingesting LSD?

MR: Lots of changes. Little changes happen slowly. 
Everybody gets used to them, and then they become the norm. Then they are not 
really considered that much of a change. Look at the organic food section of 
your local supermarket. That’s a result of the ’60s. I don’t know if it’s a 
direct result of LSD in particular. I would say it was a direct result of higher 
consciousness. We had a health food store in Laguna Beach. It became a huge 
success. It changed the way people live. A lot of the pioneers including Steve 
Jobs and many other people involved in the computer world had their 
consciousness expanded because they used psychedelics. You see people with long 
hair, and the whole structure isn’t as rigid as it used to be, because of the 
softening of psychedelic substances. We are not the same because of LSD. Going 
to Eastern religions and meditation, the whole natural childbirth thing . . . the list is huge of things that changed because people took psychedelics and saw a new vision.

TS: I’d like to think that some progress in social 
justice could partly be attributed to the psychedelic movement too.

MR: Absolutely—women’s rights, racial rights, and gay 
rights. People began getting tired of these blind prejudices that everyone had 
against women and people of different races. We had to break the ground on those 
a long time ago, when this was still new thinking. It’s not new now. It’s 
accepted. Our thoughts were correct, and our thoughts were adopted by the public 
in general.

TS: I think we helped encourage people to be gentler 
with the environment and to be aware of environmental issues.

MR: We came to the forefront. People are trying to save 
Mother Earth, here. People don’t take LSD and do bad things. They take LSD and 
then wonder why we can’t do better things. When you start wondering that way, 
better things start to happen.

TS: But if we can take any small credit for helping 
positive social change, then we also have to take some of the blame for negative 
social changes that may have resulted or been amplified—including the weakening 
of family bonds, the growth of know-nothingness, excess magical thinking and 
antiscientific thinking, an external locus of control also known as the victim 
stance, the vast number of people serving time in prison for drug-related 
offenses, as well as the widespread use of hard drugs, belief in conspiracy 
theories, and weakening of the social contract. A few people who should not have 
used LSD suffered long-term psychiatric consequences. It’s possible that the 
social changes from LSD amplified the spread of HIV and other STDs.

RLM: When you were at Autodesk, Tim, did you see 
evidence of people experimenting with LSD?

TS: A lot of my coworkers had used psychedelics. People 
didn’t come to work stoned. But I found that, generally, working in the computer field, having a background as an LSD manufacturer was a positive thing on my résumé. Generally, people in high-tech jobs—and particularly software development—tend to see the psychedelic experience as being a very positive thing that helps them be more creative and open-minded. Autodesk is a company that I felt really good about working for, because they don’t do evil things, generally. They produce tools that are used in positive ways.

RLM: I asked that question specifically, because we’re seeing evidence that people are using LSD in a different way than for consciousness expansion, as you two gentlemen have been describing, but with an intention relating to products, such as Steve Jobs—who you both referenced. We know that the double helix work of Watson was under the influence of LSD. The astronomer Carl Sagan also used it with intention. In other words, taking LSD and going internally on a particular mission to do research internally about that particular topic.

       Thank you, Tim Scully and Michael Randall, for giving us the actual history of LSD manufacturing and distribution. I appreciate you being here very much.
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