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			The Qur’an begins with the surah of Fatiha. The surah is also the beginning of Salah, Muslim’s Daily Prayers. The doors to all good works can be opened with this diamond key, and all darkness in our life can be illumined with this source of light. In this respect, it is called al-Fatiha (the Opening) for it is the beginning of all goodness in life. It is also called ash-Shafiya (the Healer) for it cures many afflictions, material or spiritual, individual or social. It is called al-Kafiya (the Sufficient) for it is an adequate prescription for humanity’s all needs and problems. It is called Umm al-Kitab (the Mother of the Book) for it is the summary of the Qur’anic truths and the index of all true books.

			Fatiha is a blessed surah as comprehensive as a book. It contains the main purposes and principles of the Qur’an and all Holy Books. We can determine the essential subjects of the Qur’an as faith, worship, and morality or the order of life, and it is always possible to find in Fatiha an explicit or implicit reference, or at least a sign, to the aspects of these subjects. The principles of Islamic faith are not some abstract ideas. They are vital values which must be known, reflected upon, believed and internalized, and with which one should achieve the true submission to God. These vital values will be deepened with reflection and remembrance and nourished by worship in the broadest sense of the terms. If we consider them in our human relations and daily affairs, we will not be overcome by our desires and immoralities. In this way, a believer can stay in the sphere of faith all time, revolving around its main axis. All matters of faith and its practice are reflected in Fatiha in a great harmony.

			Fatiha at first introduces God who is truly worthy of praise and gratitude. It introduces Him with some of His Attributes that are the essential wisdom behind creation. The surah emphasizes the fact that God has absolute authority over all things, drawing attention to our need of submission to this authority. Fatiha advises that we should seek help only from God in the face of all hardships and responsibilities that accompany this submission. It reminds us of the most important subject of help for humanity, which is our need of guidance. This need is presented in a striking image: the desirable way of those who have attained God’s favors and blessings since the beginning and who have never known the misfortune of going astray.

			Fatiha functions as the introduction of the Qur’an. The contents of all other surahs are summarized or implied in this very first chapter. The explanation of this fact can be found in corpuses of traditional Qur’anic exegesis and in part in this tiny volume.

			This book was originally formed out of the lectures I gave to the public in the mosque. The content was not intended to form a book at all. As I addressed to the feelings and thoughts of the congregation, the spoken language determined the style for the most part even after the partial editing. The manner of preaching allowed some repetitions, which I could not eliminate completely from the text. There are only a few occasions where I could not avoid using technical language; but overall the text is quite plain and easy to read. The publication of this edition was not my idea. Some friends of mine initiated the project and I simply respected their initiative. I hope and pray it would be useful for the believers.

		

	
		
			The Opening (Al-Fatiha)
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			In the Name of God, the All-Merciful, the All-Compassionate.

			All praise is for God, the Lord of the worlds, the All-Merciful, the All-Compassionate, the Master of the Day of Judgment.

			You alone do We worship, and from You alone do we seek help.

			Guide us to the Straight Path, the Path of those whom You have favored, not of those who have incurred Your wrath, nor of those who are astray.

			Amin.

		

	
		
			Introduction
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			لَوْ أَنزَلْنَا هَذَا الْقُرْآنَ عَلَى جَبَلٍ لَّرَأَيْتَهُ خَاشِعاً مُّتَصَدِّعاً مِنْ 
خَشْيَةِ اللهِ وَتِلْكَ الْأَمْثَالُ نَضْرِبُهَا لِلنَّاسِ لَعَلَّهُمْ يَتَفَكَّرُون

			If We had sent down this Qur’an on a mountain, you would certainly see it humble itself, splitting asunder for awe of God. Such parables We strike for humankind so that they may reflect (al-Hashr 59:21).

			This verse explains that the Qur’an, the eternal word of God, was sent to all people, who were created in the “best form of creation” (at-Tin 95:4) and as capable for receiving the Divine speech. If the Qur’an was sent down to the mountains instead of humanity, one would see them shattered in pieces due to the greatness of this Divine revelation. The mountains would be so due to their deep fear of God. Yet the Qur’an does not have such a deep impact on the people who keep their hearts and minds from it. We cannot benefit from the Qur’an if we alienate our feelings from it and if we do not reserve a special place for it in our hearts and minds.

			The Qur’an is an ocean full of gems
For the ones who can dive deep;
But there can be no benefit from the Qur’an
For the ones with no feel of need.

			God revealed the Qur’an with a profound capacity to respond to all material and spiritual needs of humanity. In this sense, the Qur’an is fully blessed and sacred. Its holiness and transcendence have no match. It is purely Divine blessing. When people obey its commandments, their lives become blessed and they rise above nations. All areas of life are rejuvenated with the merit of obedience to the Qur’an. Each field shoots forth and blooms, turning the earth into a paradise.

			To reflect upon all these matters is the purpose of the revelation of the Qur’an. We should contemplate the Qur’an through a persistent intellectual activity and find its answers to the needs of our time. Otherwise, we cannot fully understand the Qur’an. In this regard, God says:

			كِتَابٌ أَنْزَلْنَاهُ إِلَيْكَ مُبَارَكٌ لِيَدَّبَّرُوا ءَايَاتِهِ وَلِيَتَذَكَّرَ أُولُو الْأَلْبَابِ

			This is a Book, which We send down to you, full of blessings, so that they may ponder its verses, and that the people of discernment may reflect on it and be mindful (Sa’ad 38:29).

			The word لِيَدَّبَّرُوا in the verse means to study and reflect upon something in a diligent and thorough manner. The Qur’an should be studied in this way. In addition, the phrase وَلِيَتَذَكَّرَ أُولُو الْأَلْبَابِ implies that the people of intelligence will discover further truths and penetrate subtler realities by the merit of studying the Qur’an.

			The Qur’an reveals the truths manifestly. I cannot imagine a person who will seriously read the Qur’an but not take the path of God.

			أَفَلَا يَتَدَبَّرُونَ الْقُرْءَانَ أَمْ عَلَى قُلُوبٍ أَقْفَالُهَا

			Do they not meditate earnestly on the Qur’an, or are there locks on the hearts? (Muhammad 47:24).

			The Qur’an is the life of our lives. The goodness of our life depends on how much seriously we take the Qur’an as guidelines for our lives. A life far from the Qur’an is distant from total goodness. The life of a nation will suffer chaos and anarchy to the degree of its distance from the Qur’an.

			The Messenger of God, peace and blessings be upon him, says: “The best of you is he who learns the Qur’an and then teaches it.”1 Namely, the best believers are those who study the Qur’an to learn its truths and then teach them to others. If we want to be among the best, we need to work to understand the Qur’an and communicate this understanding to people around us. To this end, we need to read the Qur’anic commentaries and realize its elaborate teachings. Only in this way can we observe and protect the Qur’an. We cannot benefit from its light effectively if we have only a loose relation with it.

			I will make a statement at this point—may the Qur’an excuse me—with my heart trembling: The Qur’an is jealous: It does not give anything to those who are not truly in love with it. If you love the Qur’an and turn to it with all your hearts, it will turn to you. But if you approach it inattentively, it will not reveal its secrets to you. The Qur’an reflects its lights to the loving hearts that turn to it wholly. If you do not read it and reflect upon its meaning, you will be deprived of its blessing light. The Prophet, peace and blessings be upon him, says concerning this:

			“The one who is proficient in the recitation of the Qur’an will be with the honorable and obedient scribes (angels); and he who recites the Qur’an with difficulty, doing his best to recite it in the best way possible, will have a double reward.”2

			One of the two rewards is for reciting the Qur’an, while the other is for the difficulty that would be faced by the untrained or handicapped. As the Qur’an is a Divine treasure, it is entirely good. If you recite it proficiently and in a way that befits its dignity, you will rise to the level of the angels. If you are a beginner and cannot recite it well, you will not be left destitute but rewarded twice instead.

			The Messenger of God, peace and blessings be upon him, makes the following comment:

			“A believer who recites the Qur’an is like an orange whose fragrance is nice and taste is sweet. A believer who does not recite the Qur’an is like a date which has no fragrance but has a sweet taste. The hypocrite who recites the Qur’an is like the basil whose fragrance is nice but taste is bitter. A hypocrite who does not recite the Qur’an is like the colocynth which has no fragrance and has a bitter taste.”3

			Comparing the believer who recites the Qur’an to an orange, the Prophet, peace and blessings be upon him, teaches us that the believer with a strong connection to the Qur’an will acquire a good life that gives good smell and flavor to the others. This beautiful effect actually originates in the believer’s connection to God, a connection that is established by the Qur’an. In other words, the Qur’an governs the believer’s life and directs it towards beautiful ends. This charming beauty radiates from the believer’s person and has an impact on the surroundings. The following episode perfectly exemplifies this:

			When Mecca could not shelter the believers anymore in its bosom because of the persecutions by the pagans, Abu Bakr, the closest companion of the Prophet, was among those oppressed. He once intended to migrate to Abyssinia just like many of his friends who had gone before. On his way, he came across one of the pagans, a moderate man named Ibn Daghinna. The latter asked him where he was heading to. Abu Bakr, may God be pleased with him, replied:

			“My people have driven me out. They don’t want me among them anymore.”

			Ibn Daghinna was upset and said:

			“How could a man like you be driven out of Mecca? You support the poor and help the orphans and widows. Stay in the city under my protection.”

			Abu Bakr returned to Mecca and Ibn Daghinna announced his protection for him. This meant, according to the custom, that nobody could bother Abu Bakr anymore. He retired to his home where he enjoyed praying and reciting the Qur’an. All nights, he was praying near the window and his tearful recitation of the Qur’an was heard from outside. Many times people were gathering around his home to listen to his touching recitation. Upon this, the leaders of the pagans went to Ibn Daghinna and wanted him to stop protecting Abu Bakr. For solution, Ibn Daghinna demanded Abu Bakr not to recite the Qur’an. But he did not agree:

			“How can I stop reciting the Qur’an when God reveals it to be proclaimed? You may cease to protect me, but I will continue to recite it under God’s protection.”4

			The Qur’an is sweet as an orange. Whoever experiences its taste will fall in love with it. The Qur’an also has a scent. Whoever smells it will start to whirl around the sacred Book like a dervish in ecstasy. This is the position of true believers. The Qur’an finds its true meaning in their souls, hearts, and tongues.

			As for the believer who does not recite the Qur’an, the Prophet, peace and blessings be upon him, compares him to a date, which has no fragrance but has a sweet taste. Although having experienced the taste of faith and benefitted from the revelation, such a believer does not have a great impact on his surroundings for he is not capable to spread the beautiful scent of the Qur’an around his community. Then the Qur’an remains confined or blocked. He is a believer, yet he limits the lights of the Qur’an that are meant to radiate. This is due to his failure in truly approaching the Qur’an and in fully realizing its graceful teachings.

			As Muslims we are responsible for some duties towards the Qur’an. These duties are not limited to its preservation. We should respect to the content more than its container. A treasure deserves more attention than its chest. We will not fulfill the duty of respect towards the Qur’an when we place it on a nice shelf at our home. If you received a letter from the king, what would you do? Would you kiss it with respect and keep it in a special place without reading it? Or would you wonder what the king says, and immediately open it and read it carefully?

			Here is a letter sent by God, the King of the kings. It is a letter so vital for you, for it addresses to the most important matters concerning this life and the next. If you kiss it and put it in a special place without paying attention to its content, can this attitude please the Authority who sent it to you? The Qur’an is a royal edict, a Divine letter sent to you as an honor and blessing in order that you may regulate your life meaningfully. God says in this letter:

			وَلَقَدْ كَرَّمْنَا بَنِي ءَادَمَ

			Assuredly We have honored the children of Adam (al-Isra 17:70).

			This verse can be interpreted that God dignified us with the revelation of the Qur’an. We have been honored with the Qur’an specially. To respect truly the Qur’an is the way to receive this honor fully.

			In a hadith, the Messenger of God, peace and blessings be upon him, says:

			“The one who recites the Qur’an aloud is like one who gives charity publicly. The one who recites the Qur’an in secret is like one who gives charity in secret.”5

			Just as charities are given publicly so that others will be encouraged to participate in this good deed, the Qur’an can be recited in public to encourage others to hold fast to their Book. On the other hand, being alone with the Qur’an, especially at nights, has another virtue that can be compared to the virtue of giving charity privately. In this privacy, we have a chance to search our own place in the Qur’an. It is very important for a believer to search a personal place in the Qur’an from which to direct his life. This kind of search is important because the quality of our faith depends on it. The great names of Islamic piety in the past—from Umar ibn Abd al-Aziz to Muhammad ibn Ka’b al-Qurazi—recited the Qur’an at nights in this manner and reached its true meanings and depths.

			A sincere and beautiful recitation of the Qur’an will revitalize our souls, hearts, and feelings. Especially, listening to the Qur’an as if it is recited by the Prophet himself will enrapture us with infinite peace. Rising one degree above, listening to the Qur’an as if from the angelic person of Gabriel, the heavenly messenger of Divine revelation, will expose our soul to indescribable breezes of eternity. And beyond all, listening to the Qur’an as if we are the direct audience of its Eternal Speaker—even if I do not know whether a heart can endure this experience—will almost change our nature, making us into heavenly creatures.
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			Part One
A Brief Journey to the Magical World of the Qur’an

		

	
		
			I.
Implications of the Word “Qur’an”
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			Arabic linguists agree that the word “Qur’an” means “recitation.” They also argue that it may mean “collection” or bringing together things dispersed. These meanings can be interpreted in regard to the Qur’anic wisdom: The Qur’an is a thorough recitation or a complete collection of the truths which humanity could not attain without it. Except for this magnificent corpus of recited wisdom, people could not make judgments valid eternally regarding life and existence.

			There is not a single matter of life and existence that is not explained or mentioned in the Qur’an. Concerning this quality of the Qur’an, God says:

			مَا فَرَّطْنَا فِي الْكِتَابِ مِنْ شَيْءٍ

			We have neglected nothing in the Book (al-An’am 6:38).

			However, the Qur’an does not deal with all things in the same manner. Some of them are spoken of explicitly and some implicitly; some are explained completely while others pointed out with a sign. In this sense, the Qur’an is “an explanation of all things” (Yusuf 12:111) as described by itself.

			وَلَا رَطْبٍ وَلَا يَابِسٍ إِلَّا فِي كِتَابٍ مُبِينٍ

			Neither anything green nor dry, but is (recorded) in a manifest book (al-An’am 6:59).

			Indeed, all things in creation, from atoms to celestial bodies, have a place in the Qur’an. But each finds its place according to its value and significance. There is a hierarchy of importance in the Qur’an, which reserves the highest rank for the matters of faith and morality but does not exclude any matters of less importance.

			The Messenger of God, peace and blessings be upon him, says:

			“Every verse has an explicit and an implicit meaning, and there is a limit for every recitation and interpretation.”6

			The Prophetic saying tells us that the Qur’anic verses reveal transcendent truths, some of which are manifest and some others subtle. The subtleties of the Qur’an are fully known only by God and may be discovered in part by those with profound knowledge (Al Imran 3:7). And each verse will be recited and interpreted according to some linguistic limits, which constitute the boundaries of meaning, either explicit or implicit.

			Ja’far as-Sadiq, a prominent Muslim jurist and community leader of early Islam, says: “God manifests Himself to His servants in His speech that is the Qur’an, but most of them cannot see Him.”7 Indeed, God is manifest in the Qur’an, for the Qur’an is a mirror that reflects the meaning of the essential Divine qualities. God reveals the truth of His Attributes and works according to their transcendence and our capacity of understanding. The Qur’an is an interpreter of the Divine, in this sense. As we recite it in a proper manner, by giving each word its due and contemplating every verse, God will be revealed to our conscience. We will get closer to Him more and more, and finally we will feel united with Him.

			The Qur’an represents humanity’s true knowledge of God, for the Qur’an is where we meet God and unite with Him. We will know God according to the degree of our closeness to Him and we can get close to Him by the merit of understanding the Qur’an. As we know Him as richly and truly as He reveals in His speech, we will fully attain the eternal wisdom. When we recite the Qur’an genuinely, we will really feel God speaking to us. We will discern His transcendent Person in the speech, contemplate His Names, Attributes, and works, and know that it is God that is coming closer. At this final and perfect point, as stated in a hadith, God will be our eyes by which we see, our tongue by which we speak, our ears by which we hear, and our heart in which we attain eternal truths.8 Then we will see and hear in God’s Name and consider of everything in accordance with His will. Our heart will spread everywhere the truths of His divinity, which is the “Hidden Treasure,” using the Sufi terms.

			The Qur’an has another title: al-Furqan, which literally means the one that distinguishes. Furqan tells about differences: It distinguishes the Creator from the creation, showing the distinction between the Worshipped One and the worshipper. Man is not a creator, so we need to serve the Creator. We are expected to reach the horizon of perfect wisdom where we should discover the secrets of the Divine and recognize our place in between contingence and necessity. With this discovery and recognition, we will say, “I am not a god, but only a servant.” Furqan signifies this humble position of ours. It signifies our human condition, the fact that we mix with fellow people and our sight is often veiled against the realm of the Divine. This is the lowest degree of what Furqan means. In the highest degree, we recognize the Divine unity at the face of the multiplicity of creation. This is the degree that we witness God by the eyes of all fellow creatures. It is to observe the manifestations of God’s Attributes of glory and beauty in every part of the universe. With such an experience, a pantheist will say, “All is God.” But we as the students of the Qur’an will say, “All is from God.” With this, we express the highest degree of what Sufis call farq, the consciousness of “difference” between the Divine and the rest of existence.

			We should endeavor to understand God in His own speech that is called both the Qur’an and Furqan. This endeavor will bring us to a level of consciousness that we will perceive the entire universe as a flowing scene of the Divine manifestations.

			

			
				
					6	Abd ar-Razzaq, Al-Musannaf, III, 358; Abu Ya‘la, Al-Musnad, IX, 278; Tabarani, Al-Mu‘jam al-Awsat, I, 236.

				

				
					7	Zarkashi, Al-Burhan fi ‘Ulum al-Qur’an, I, 452.

				

				
					8	For the hadith, see Sahih al-Bukhari, Riqaq, 38; Ahmad ibn Hanbal, Al-Musnad, VI, 256.

				

			

		

	
		
			II.
The Qur’an: The Eternal Music
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			Recitation of the Qur’an has a musical quality. Although some Muslim jurists did not approve the Qur’an to be recited with singing voice, it is obvious that the Qur’anic verses have a poetic style that allows intonation or chanting. I believe that we need to approach the matter from the point of view that we naturally need to satisfy our sense of music in our soul. Such an approach will be more suitable to the spirit of a religion that considers every need of people.

			It is narrated that the Messenger of God, peace and blessings be upon him, once passed by the house of Abu Musa al-Ash’ari, one of his companions, and heard his recitation of the Qur’an with a beautiful melodic voice. After listening to him for a while, he commended his recitation by comparing it to that of Prophet Dawud.9 The Prophet, peace and blessings be upon him, encouraged people to recite the Qur’an sincerely, in a beautiful manner, and with a sweet voice, for such recitation would help others love the Qur’an and engage with it. In another hadith, God’s Messenger is reported to have said: “Embellish the Qur’an with your voices.”10

			Ibn Mas’ud, may God be pleased with him, narrates:

			The Messenger of God, peace and blessings be upon him, once said to me: “Recite the Qur’an to me.” I said: “Shall I recite it to you although it has been revealed to you?” He said: “I like listening to the Qur’an from others.” So I recited the surah of an-Nisa till I reached the verse: “How, then, will it be (with people on the Day of Judgment) when We bring forward a witness from every community and bring you (O Messenger) as a witness against these people?” (an-Nisa 4:41). Then he said, “Stop.” Behold, his eyes were shedding tears then.11

			It was as if the verses Ibn Mas’ud recited made the Prophet exhausted. Perhaps, if Ibn Mas’ud had continued to recite a few more verses, the heart of the Prophet would have melted.

			As the Messenger of God says, the Qur’an was revealed with sadness and should be recited with sadness.12 For the Qur’an reveals humanity’s serious condition on earth and our widespread lack of understanding. Man wanders in the middle of a wild desert called the world, with his limited power and resources. If he holds to the Qur’an, that “strong rope” in the Prophet’s words, he will rise to the sky of true humanity. Freed from the suffocating air of this savage desert of loneliness, he will find a chance to be a perfect human. Our condition in the world is so serious, and the Qur’an makes us feel this fact when we read or recite it. For a deep feeling of this kind, one should delve into the depths of the meanings of the verses. Otherwise, it is impossible to feel the great impact of the Qur’an in our heart.

			

			
				
					9	Sahih al-Bukhari, Fadail al-Qur’an, 31; Sahih Muslim, Salat al-Musafirin, 235–236.
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