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      “An important investigation into the deep prehistory of ancient Egypt and the lost roots of ancient Egyptian spiritual wisdom.”

      GRAHAM HANCOCK, AUTHOR OF
FINGERPRINTS OF THE GODS

      “In his last book, Esoteric Egypt, the late John Gordon delves deeply into the origin of ancient Egyptian beliefs and explains the mystery of their symbolism about Man and the Cosmos. It was in Egypt that man first recognized his two dimensions: physical and spiritual. While the body dies, the spirit joins the heavenly beings awaiting resurrection.”

      AHMED OSMAN, AUTHOR OF
THE LOST CITY OF EXODUS AND MOSES AND AKHENATEN
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      INTRODUCTION

      This sequel to my last book on Egypt, Land of the Fallen Star Gods, has been written—like its predecessor—largely in response to the still active, overfascinated furor surrounding the Pyramids and Sphinx at Giza, which has been to the detriment of understanding ancient Egypt as a whole. The combination of commercially driven media hype, conspiracy theories, psychic voyeurism, and all sorts of inadequately argued new Age speculations, all focused on Giza, has reached a point of near farce. Were some of it not so hilarious in its extent and improbability, it would be desperately sad to witness. Much, however, has occurred as a result of pure reaction to the myopic literalism of those last few generations of Egyptologists who have woefully misrepresented and belittled the metaphors and allegories of Egyptian mysticism as no more than products of mere superstition on the part of the supposedly unevolved minds of ancient humankind, notwithstanding their proven all-around astronomical, engineering, artistic, and architectural genius.

      The three main arguments currently centered on Giza revolve around: (a) the actual age of the Sphinx and Pyramids; (b) the originally intended function of the Pyramids; and (c) whether there is a concealed chamber—a Hall of Records—either in the Great Pyramid or under the Sphinx (or both) containing either secret (perhaps Atlantean) writings or even ancient magical artifacts or scientific technology. The former are of bona fide scholarly and scientific interest. However, the world’s media, in fastening on to the third (and rather ancillary) issue in their usual unobjective manner, have merely primed the pump of superficial public voyeurism. While perhaps providing them with a lucrative return on the original journalistic and televisual investment, this has simultaneously distracted interest from much more interesting issues. Sadly, the immediate and first casualty or loser in all this—as in war—has been the pursuit of truth, and intelligent objectivity along with it. This book is thus in part aimed at puncturing some of the hype and trying to return intelligently based public debate to the wider subject of what ancient Egypt and its mystic culture were actually all about when viewed against a wider perspective than that offered merely at Giza.

      
        Questioning the Orthodox Approach

        With that in mind, a part of this book has been oriented toward looking at the various assumptions made by both Egyptologists and scientists to support their various theories concerning the age of Egyptian architecture and statuary, the length of Egyptian history, and the wholly erroneous supposition that the original Egyptian culture was fundamentally based upon a mixture of superstitious animism, star worship, and morbid fascination with (and fear of) death itself. It was not. As we shall see, the very structure of modern orthodox thought about ancient Egypt looks highly unsound when subjected to close examination. In fact, the presently adopted scholarly technique of trying to shore up Egyptian (theoretical) history by propping it against the even more shaky history of the Hebrew Old Testament is somewhat akin to two drunks trying to remain upright by feverishly clutching at each other, more and more tenaciously yet ever more desperately and precariously. Correspondingly, the current methodology of modern science in trying to find the keys to ancient culture and civilization generally, almost entirely through the use of technological support, is like the same two inebriates, having lost their car keys in the gutter, going and searching for them under the street lamp twenty yards away “because that is where the light is.”

        In Land of the Fallen Star Gods I sought to bring into the field of discussion (concerning Egypt’s cultural origins) a variety of geological, paleontological, and linguistic factors (as well as various other ancient traditions), which indicated very strongly that the original civilization of Egypt must have been many tens of thousands of years old, and also that its cultural influence must have extended much farther geographically than currently believed to be the case. In this book, I have added several more suggestions and supporting references in the same line. Similarly, in Land of the Fallen Star Gods I tried to open up not only the subject and rationale of sympathetic magic and its use by the Ancients, but also the esoteric methodology of their hierarchical system of gods and goddesses and their associations with particular temples along the Nile. These subjects too are extended and explained in greater detail in this present book, in a manner that I hope will appeal to both the lay mind and that of the open-minded scientist and scholar as well.

        However, bearing in mind the extent of criticism I have levied on the views of scientists and scholars in both this book and Land of the Fallen Star Gods, I should perhaps make the point clear from the outset that I am as fundamentally “pro” both science and scholarship as I am “anti” both scientism and scholasticism—the self-propagating beliefs that you have to be academically or scientifically qualified in a particular field before you can understand it properly, and thus that only what the academically qualified or scientifically experienced believe to be possible or true is possible or true.

      

      
        Orthodox Dogma

        As the great physicist Prince Louis de Broglie wrote in the early years of the twentieth century, “History shows that the advances of science have always been frustrated by the tyrannical influences of certain preconceived notions that were turned into unassailable dogmas. For that reason, every scientist should periodically make a profound reexamination of his basic principles.”1 Sadly, this admonition rarely seems to be taken up.

        Both scientists and scholars tend to live and work in a self-made, semi-autonomous psychological environment, which too frequently comes to be seen as an end in itself, rather than as a mere means to an end for the benefit of society at large. Thus, sadly, the pure love of truth for its own sake, which characterized the renaissance and the founding of the Royal Society—and most of the subsequent research in science and scholarship up until the early part of the twentieth century—is these days somewhat rarely found. The reason for that lies in three factors: technological dependence (notwithstanding its evident deficiencies) resulting from intellectual laziness and fear or ignorance; dependence on politically and commercially sponsored research funding; and the ruthless threat of job loss for those in academia and scientific circles who seriously query the status quo. In the face of these, is it any real wonder that any truly serious questioning of current orthodoxy finds itself mainly in the hands and minds of disparate groups of new Age researchers, unrestricted by such overpowering inhibitions?

      

      
        Willful Scholarly Myopia

        The situation—as far as ancient Egypt is concerned—has been made far worse by the most recent generations of scholarly and scientific specialists who, in their localized research, appear to brush aside the fact of Egyptian mysticism as almost irrelevant, on the basis that mummy corpses and sociological artifacts are more interesting and will tell us all (of any real importance) that we need to know about this ancient culture. However, this altogether perverse attitude—geared to the usual scholarly preoccupation with wanting to know more and more about less and less—merely drops the incentive for much-needed research concerning Egyptian mystic and occult belief systems into the hands of a range of ill-prepared and not always very objectively minded types, many pre-armed with their own often only half-baked modern mystic agendas, thereby bringing the whole subject into quite unnecessary disrepute. It should be added in parallel to this, however, that the ever-more-definitive scholarly or scientific approach of the specialist also very quickly tends to run out of context and thus lose the plot altogether. Hence, for example, we now find a bizarre situation in which the widespread ancient use of the sacred blue lotus plant as a metaphor for the psychospiritual evolution of consciousness is apparently viewed in some Egyptological quarters as merely indicative of ancient Egyptian preoccupation with narcotics and sexual self-gratification!*1

      

      
        The New Age Approach

        Rather unfortunately, anything that generally flies in the face of scholarly or scientific orthodoxy is these days immediately branded as a “loony new Age idea” by the Establishment, irrespective of how intelligently its case is argued from an unorthodox viewpoint. This is nothing more than prejudice arising out of sheer intellectual arrogance or laziness. However, there is no denying the fact that this same problem operates at the other end of the spectrum of consciousness as well, for many new Agers are only too willing to indiscriminately pick up and absorb, more or less wholesale, almost any half-baked conceptual ideas with which they find themselves psychologically in sympathy (for a variety of reasons) or which they feel “ought to be true,” without even considering the available alternatives. In such cases, objectivity flies rapidly out the window, leaving logic and reason stranded, and one is accordingly left feeling immediate sympathy with the predictable reaction of mainstream scholarship and science. However, even those who have tried to find a reasonable and reasoned middle way have found themselves facing the unforgiving ire of the orthodox Establishment.

      

      
        The Populist Approach

        Since Land of the Fallen Star Gods was first published, there have been several books written and television films produced on the subject of both Atlantis and ancient Egypt. Some of these—notably by the journalistically trained and high-profile author Graham Hancock—have sought to enlarge upon the idea of human culture and civilization being far, far more ancient and widespread than our modern archaeologists and anthropologists would have us believe. Others (by members of the scholarly Establishment) have quite deliberately set out—using attempted character assassination—to undermine public interest in the pursuit of such ideas.

        Many of those on the “pro” side (like Graham Hancock) have unfortunately made the cardinal error of limiting their angles of approach almost entirely to the association of ancient architecture with speculative history, or to archaeoastronomy, without any very much wider frame of supporting reference. 
Rather optimistically trusting that scientists and scholars or academics would admit their fundamental sincerity and objectivity, they have tried to fight many of their battles on the same marshy ground that orthodox archaeology has itself been tramping for well over one hundred years. However, they are at a distinct disadvantage by virtue of not yet having evolved the politically and intellectually webbed feet with which orthodox scholarship and science now unselfconsciously pad across the quicksands of heterodox “evidence,” while equally unselfconsciously using the latter to try to trap the unwary New Age researcher. The shameless willingness of the orthodox scholarly and scientific Establishment to gang up on the academically unqualified who dare to venture onto their learned patches is really very instructive. Objectivity very quickly seems to become a rather scarce commodity in such cases.

        Having otherwise criticized commercially driven media hype and frenzy, there is no doubt that there is now (much more than even five years ago) a much greater—although still largely superficial—public awareness and general debate about the originally spiritual nature of places like Giza, Borobudur, Tiahuanaco, and so on, previously treated as mere tourist curiosities. The archaeological community has also been forced to come out more into the open, not only to address more effectively the issues of ancient religion and mystic belief, but also to expose its own currently limited (because largely speculative and dismissive) understanding of these issues. Its greatest fight, however, has been and will continue to be a rearguard action to stave off the accelerating stream of heterodox evidence that human civilization and culture is far, far older than it is itself willing to admit. For when the weight of evidence eventually becomes too great—as it undoubtedly will within the next two generations or so—much of accepted ancient history (and much that passes for associated science too) will almost certainly have to be substantially rewritten.

      

      
        Modern Refutations of Mainstream Scientific Theory

        One very recent move in this direction involves Robert Temple’s book The Crystal Sun, in which he shows with great erudition that optical technology and the associated mathematics were so well known to the Ancients that telescopes, binoculars, and spectacles can now be shown—by retranslated ancient manuscripts—to have been around for at least the last 4,500 years. He also shows in the latter chapters of the same book the extent of sophisticated mathematical knowledge possessed by the ancient Egyptians, which enabled them to perceive fractional universal constants and other universal principles such as the Golden Mean and then to apply them widely and practically in their architecture and civil engineering practices. But the Ancients certainly did not need a highly industrialized society to achieve such things, even though many of our modern commentators, imbued with the misconception that mass industrialization and high culture go hand in hand, seem unable to grasp the fact.

        In Land of the Fallen Star Gods I pointed out that Darwin’s rather simplistic theory of evolution (from apes) by natural selection was too full of holes to be universally accepted*2—particularly in relation to man, where ancient tradition in all historically known cultures took a fundamentally different viewpoint, based upon its own clearly defined logic, which we shall consider at further length within this book. I also dwelt on the willful myopia of anthropologists and paleontologists who, though faced with the firmest evidence of Homo sapiens being at the very least 1.5 million years old, still continue to hang on like grim death to the established orthodoxy that the figure is only about 120,000 years and that human urban civilization is only some 12,000 years old. We are therefore being asked—even on their terms and with a completely straight face—to believe that, notwithstanding having a creative intelligence and physique exactly similar to our own, ancient humankind hung around for over 100,000 years before developing a halfway civilized preference for urban civilization and coherent forms of culture.†3

        In their books Forbidden Archeology and The Hidden History of the Human Race (the condensed edition of Forbidden Archeology), Michael Cremo and Richard Thompson have otherwise already driven several even longer nails into the coffin of current archaeological theory by showing why and how Homo sapiens must in fact have been around at least ten million years ago. Their scholarly documentation of many cultural artifacts and even of building works found in fossil beds and geologically deep sedimentary layers—some even tens of millions of years old—has so far remained quietly but completely unchallenged by mainstream archaeology. Yet the ramifications of these findings are truly volcanic in terms of their potential effect on the foundations of accepted prehistory. These same authors have taken the somewhat charitable view that both scholarship and science instinctively operate an unconscious filtering process in which new ideas that support or appear to advance their own existing (orthodox) theories are allowed to pass through the intellectual mesh, while all others are caught, automatically rejected, and then quietly but firmly “lost.” This author takes a rather more narrow-eyed view of such nefarious behavior, although firmly rejecting generally paranoid conspiracy theories involving deliberately subversive government or other institutional intervention in the process.*4 In any case, this book intends to throw down the gauntlet of challenge to mainstream orthodoxy on a rather wider front.

      

      
        The Approach to Writing about Ancient Egypt

        A few people—while having self-admittedly enjoyed reading Land of the Fallen Star Gods—have criticized me for writing a book with such a broad sweep and with no immediately obvious or specifically central focal point, such as employed by Bauval and Hancock (in their Keeper of Genesis and other writings). I have to say in response, however, that this was quite deliberate and it operates again in this present work. But I should perhaps explain. It would undoubtedly have been a great deal easier (and probably more profitable) to concentrate on, say, the Masonic and initiatory associations of Giza and then write a further series of books on similar specific issues. My personal feeling was, however, that this would detract from virtually all possibility of conveying any true sense that ancient Egypt’s culture was united from the outset in one great system of conceptual thought (still unperceived by Egyptologists) by its many sequentially logical threads. That this approach perhaps makes the book rather more complex and thus also more difficult to follow for some people is an accompanying fact I have to accept and live with.

        However, I have rather more faith in the intelligence and staying power of most of my readers than obviously do some critics. I also unapologetically draw comfort from the reported views of many past commentators who, when asked about aspects of Egyptian religion, replied that because the associated religio-mystic attitudes were so all-pervasive, no one aspect of its culture could really be separated either intellectually or factually from another.

        In addition to all these other issues, there lies the problem of interpreting ancient cultures accurately, on their own terms—something that the general run of archaeologists seems somewhat ill-equipped to do because of the range of conditioning modern prejudices that they bring along with them.†5 Perhaps the greatest difficulty in either understanding or explaining ancient Egyptian (or other) mystical-metaphysical thought lies in its abstract nature and in its use of allegory, metaphor, and sacred name variations to depict both macrocosmic and microcosmic events or circumstances in relation to their divine, spiritual, or psychic causes. Yet research over many years in several ancient and modern systems of thought leads one to believe that there could have been no other unequivocally safe and truly satisfactory method of expression.

        The process of psychospiritual castration, by which the esoteric metaphors represented by the ancient gods became intellectual eunuchs in modern thought, actually commenced quite early on in the Christian era, when evangelists were first involved in trying to convert the locals in northern Europe from their age-old pagan cultures. Charles Squire, in his book Celtic Myths and Legends, describes how the process began in relation to the gods of Ireland, when he says: “Therefore a fresh school of euhemerists arose to prove that the gods were never even saints but merely worldly men who had once lived and ruled in Erin. Learned monks worked hard to construct a history of Ireland from the Flood downwards. . . . Having once worked the gods, first into universal history and then into the history of Ireland, it was an easy matter to supply them with dates of birth and death, local habitations and places of burial.”2 And he adds rather pithily: “It is only fair, however, to these early euhemerists to say that they have their modern disciples.”3 One might add that these modern disciples (the doyens of academia) have been involved for most of the twentieth century and at present in trying to emasculate ancient Middle Eastern, Indo-European, and native American spiritual cultures in exactly the same way—and also by presenting mystic texts as mere gibberish.

        In fact, the real problem here lies with our modern linear-rational way of thinking, derived from the intellectually brilliant technique of Aristotelian thought, which was itself, from the outset, so appallingly deficient in spiritual reason or insight. The modern intellectual approach (at least in the Anglo-Saxon West) has likewise tried to avoid abstract (and particularly metaphysical) thought in general and has thus encouraged a refusal to believe that the apparently irrational or supraphysical could have any real existence. Consequently, orthodox science and scholarship—which also have their provenance in Aristotle via both roger Bacon and the reaction of scholars against merely degenerate forms of dark Age mysticism—now tend to live on a self-supporting diet of wholly materialistic theories that bear little relation to the various worlds of subjective experience and perception. Hence it is, perhaps, that we find the tendency of modern historians (of various orthodox persuasions) trying to wring even more than the very marrow out of the dry bones of the Old Testament as supposed folk memory-history with later mystic additions, rather than the mixture of sacred metaphor and allegory it clearly was and is, from start to finish.

      

      
        Defective Attitudes in the Field of Archaeoastronomy

        The very same sort of problem is to be found even in the case of those rather more open-minded scholars and scientists who are positively interested in the field of archaeo-astronomy as a means of determining the true extent of ancient stellar knowledge. The vast majority of these researchers start with the unjustified (and unjustifiable) assumption that the ancient myths centered on heavenly bodies were purely allegorical ways of describing observed stellar and planetary movements over given periods of time or even of depicting unusual or even cataclysmic events in Nature. They give no consideration to the possibility that the mystic aspect might have come first, or that the Ancients might have regarded such celestial activity as the mere effects of ever-active noumenal principles of kosmic intelligence, operative behind the scenes. So, in trying to rationalize the origins of myth in terms of purely materialistic modern-day logic, these moderns too have thus completely missed the basic plot of what the Ancients were really about.

      

      
        The Naturally Chaotic Substratum of the Universe

        Fortunately for us, however, modern psychology and quantum science have been able to demonstrate very effectively that the background to everything that both the logical mind and the universe appear to create is irrational, and that this—although all-potential in itself—is the natural, chaotic state of the subliminal reality underlying transient physical existence. Consequently, we may now say (in concert with the Ancients) that it is the self-consciously applied principle of intelligence (in both the macrocosm and microcosm) that orders mind-knowledge and matter into objective existence, but that it (perhaps paradoxically) can only temporarily contain it. Although relatively few scientists as yet openly acknowledge the fact (even as a possibility), intelligence and mind can quite easily be shown as two completely different and unrelated principles in nature, irrespective of the fact that they can be made to work together. Mind and its associate, memory, possess no inherently self-driven sense of purposeful order, for they are like the components of a machine, each of which produces its own natural function in the right sequence only when put together in the correct order by an intelligence that foresees their potential when in combination. Unfortunately, due to our inadequate education and incredibly sloppy modern belief systems, we have come to the wholly unsupported conclusion that mind and intelligence are the same thing. This has resulted—among a raft of other things—in the absurdly materialistic proposition of some scientists that the mind and the brain, or thought and perception, are also synonymous.*6

      

      
        The Ancient Approach to Our Human Thought Process

        The Ancients were concerned to show—in their systems of thought—how the whole dynamic process of intelligence and mind actually works in the kosmos in both a macro-cosmic and microcosmic sense, as well as in both the non-material and the material states of being. Consequently they used a system of interactive visual metaphors and allegories, each of which—like a component in a machine—could be arranged in such a way as to express or depict variations, plus the dynamic structure and sequence of a potential perception arising out of some sort of experience.

        In order for this to work properly, however, every stage of Creation and subsequent evolution had to have a symbolically representative form, the application of which varied only according to its orientation or its embellishment. Thus, in the ancient Egyptian culture, a god figure sitting down, or with a headdress on, meant something quite distinctively different from the same god-figure standing up or appearing bareheaded. The direction of potential movement—facing either left or right—respectively signified an objective or a subjective focus. The specific numbers of component parts of a statue or of a god-figure’s dress all had a very distinctive significance in relation to states of consciousness or being. And so on, in every field imaginable.

        To our modern way of thinking this might all seem unnecessarily complex. However, to the Ancients it had a further crucial significance. To them, the universe was a living Being comprising an infinitude of different hierarchies of Life—each expressing one or other aspect or facet of the Universal Mind. Thoughts were themselves psychospiritual or psychoelemental entities with their own very self-evident patterns of instinctual behavior. Consequently, to think, say, or artistically depict something unavoidably involved the summoning into a cycle of existence of one or more of these hierarchies of being. However, to have had these entities permanently and dynamically active in one’s personal and social environment, once called “on-stage,” would have been unacceptable. And so the ancient Egyptians retained their near presence at all times, but under firm psychological control—that control being inherent in the peculiarly static (and intentionally distorted) nature of their illustrative temple art.

        To the rational mind of today, this might well seem like nothing more than superstitious nonsense, but the rationale behind it is absolutely and unquestionably logical. We ourselves use exactly the same principles today in a thoroughly materialistic manner in our visual advertising and marketing techniques. However, as the quality of elemental thought evoked by the latter in our own minds is of a generally very low caliber, so the general quality of human mentality has diminished accordingly. Imagery is extremely powerful in its capacity to evoke either superficial or deep feelings, thereby prompting us to thoughts inclined toward either selfish or unselfish action. The Ancients fully recognized this and thus ensured that all imagery in their society had a spiritual background or bias, so that the subliminal effects upon the general populace would always be of the highest possible quality.*7 Thus it was—as so many foreign observers noted—that Egypt was religion (incarnate). And it is for this reason that one needs to understand the ancient Egyptian psyche and Egypt’s culture as a whole and on its own terms. To that aim this book is dedicated.

      

      
        The Format of This Book

        The present book is written in four parts. The first part commences from the universal to the particular by introducing us to our subject via the sidereal and metaphysical dynamics and structure of our home universe within the context of the greater kosmos—as seen by the ancient Egyptians, Greeks, Celts, and several other traditions, all being mere variations on the same grand central concept.

        The second part starts with a chapter describing the origin and nature of the gods as seen by the Ancients, and another concerning the many and varied ancient traditions about Man himself as an essentially divine being, born from the substance of the stars into a semidivine body form and thereby “falling” into a vast cycle of kosmic reincarnation, of which his time on our planet is but a small part. A further chapter provides additional detail in a more personally and definitively human sense.

        The third part of the book starts with a combined geographical and esoteric bird’s eye view of the river 
Nile and its all-embracing importance to the Egyptians. It also takes a broad look at some of the associated traditions concerning the fabled Atlantis and then considers the question of the original (apparently semi-Caucasian) races, which actually seem—about a hundred thousand years ago—to have populated greater Egypt, then a huge island, which incorporated the Horn of Africa at a time when the Mediterranean was still connected to the Atlantic Ocean over what is now the Sahara desert. It otherwise looks beyond Egypt at the concept of there having possibly been (under twenty thousand years ago) a worldwide civilization dominated by a common religio-mystic culture, epitomized in the Sacred Mysteries of Egypt itself. Having considered this, the book looks at the various historical reasons for Egypt’s eventual internal decline as a result of spiritual corruption, quite apart from international politics, warfare, and foreign invasion.

        The fourth part of the book specifically looks at various aspects of ancient Egyptian civilization and culture that made it so apparently unique. This takes into account rather more detailed consideration of the esoteric and occult backgrounds (and their logic) of the formal architectural and artistic appearances with which we have become so familiar today. Without understanding these, it is utterly impossible to understand the ancient Egyptians themselves. This part ends with an epilogue, which considers the practical relevance of what ancient Egypt perhaps symbolizes for the future in a modern world civilization, the social fabric of which is quite evidently crumbling around us—while the various national and international Establishments frantically try to shore up its internal structures with increasingly less-than-visionary, short-term politico-economic, technological, and sociological solutions, which pay no attention to the structure and dynamic of spiritual reality behind it all.

        Following the main body of the book is a section of six appendices, which cover some specific topics in greater detail. Appendix A, “The Geometrical Correspondence to the Cycle of Involution and Evolution,” helps to explain the natural sequence of evolutionary progression referred to throughout the book. Appendix B, “Polar Misconceptions,” clarifies the distinction between the Earth’s magnetic and gravitational poles and their relation to a fundamental concept of ancient metaphysical thought. Appendix C, “The Funeral Positions of Orion-Osiris,” points to the idea that both Osiris-Orion and the spiritual soul principle are involved in a twenty-threefold cycle of astronomical influence or activity, and appendix D, “The Primary Celtic Festivals,” links their ancient timing with the celestial equinoxes and solstices associated with the Great Year. Appendix E, “The Slaughter of Mankind,” explains that this myth involving the great god 
Ra actually has to do with the foundation of the solar world scheme, while appendix F presents “Correlations between the Ancient Egyptian and Tibetan Mystic Systems.”

      

      
        On Literary References and Argued Theories

        It is usual in books of this sort—particularly where proposing radical new theories—to support one’s concepts with a stream of supporting literary references from other, previous authors in the same genre. This is all very well, up to a point. However, when the structure of modern orthodoxy becomes as inflexible and narrow as it has in the Egyptology of the late twentieth and early twenty-first centuries, much of the most recent material has to be openly disregarded or positively cast aside in order to get at the original idea buried well beneath the morass of scholarly and scientific prejudice. The same is true in relation to current views of a historical nature in reference to the Egyptian Old Kingdom and predynastic periods, where much of the modern orthodoxy is based upon pure speculation and assumption, much of it again founded on prejudice.

        With that in mind, the approach I have adopted generally in this book involves a deliberate drawing together of modern science and rational common sense, plus some suggested explanations of ancient myths and metaphysical concepts from a variety of Mystery culture sources all around the world. From the coordination of these, argued in as sympathetically lucid and graphic a manner as possible, I have tried to present a picture of the ancient viewpoint in a modern context. Contrary to modern scholarship, I have also adopted the stance that, notwithstanding the well-attested existence of increasingly widespread, often blind superstition among the more materialistically minded general populace of the intermediate and later dynastic periods (post 2250 BCE), the earlier priesthoods of ancient Egypt (and elsewhere throughout the ancient world) were more than intelligent enough to distinguish between symbolic fact and mythic fiction.

      

      
        Literary References

        On the issue of supporting references, I have made quite extensive use of quotes from the works of Sir E. Wallace Budge as well as Sir Walter Scott’s translation of the Hermetica of Hermes Trismegistus. Many current Egyptologists find it fashionable to believe that Budge’s ideas were misguided—probably because he took a definite interest in the meanings of ancient Middle Eastern mystic thought (unlike the somewhat Calvinistically narrow-minded Sir Flinders Petrie). But this, peculiarly, has resulted in the weirdly irrational assumption by some present-day Egyptologists that Budge’s knowledge about Egypt was odd and must itself have lacked depth. However, his interdisciplinary range of knowledge concerning Egypt and the ancient cultures of Mesopotamia, Assyria, and Persia was pretty well unrivaled in the twentieth century—even if his actual interpretations of local esotericism were usually well wide of the mark. In addition, many of his books are still being widely reprinted and are thus easily available for reference by readers among the lay public.

        In the case of the Hermetica, many scholars write this off merely as the work of neo-Platonic writers in the first and second centuries CE—following blindly in the verbal tracks of the renaissance philologist-scholar Isaac Casaubon. However, had Casaubon had a rather wider experience and understanding of ancient oriental thought and also paid slightly less attention to the writing style but rather more to what the work actually says, he would perhaps have recognized that its historical origins must have been far, far more ancient. His approach is somewhat akin to that of a future scholar of the late third millennium CE saying that the New Testament must actually have been written in the seventeenth century, by virtue of his only having a King James Bible and the works of William Shakespeare to refer to for linguistic comparison.

        To complete a quartet of authors regarded as unacceptable in some quarters, I have otherwise touched on certain theosophical ideas from the works of H. P. Blavatsky and A.A. Bailey. Despite the quite uncalled-for (and thoroughly unobjective) vilification they and their concepts have received at the hands and pens of journalists, scholars, and scientists, it becomes increasingly evident from studying the ancient systems of thought of the Middle and Far East (as well as of Greece, Scandinavia, Britain, and the Americas) on their own terms, and at source, that these two authors were merely the faithful modern recorders of a metaphysical and mystical lineage that was held and understood worldwide in prehistoric times, long before our modern attempts at recorded history were even first considered. However, the correlations mentioned in this book must be allowed to speak for themselves.

        Finally, I should perhaps also mention that my use throughout the book of the word kosmic, instead of and in addition to the modern cosmic, is quite deliberate and based upon the ancient perception of the universe having both phenomenal and noumenal dimensions, rather than just the former. The word cosmic really only applies to the objectively visible universe. Hence it is that the greater kosmos could be described or depicted by the Ancients (in metaphysical terms) as possessing or comprising its own higher sequence of (to us entirely subjective, or noumenal) states of being,*8 which, although lying beyond the realms of sidereal existence and the furthest range of human perception or imagination, still necessarily conform with Universal Law in terms of its structure and dynamics. Hence also the frequently made distinctions in this book between Man and mere man.†9

      

    

  
    
      
         

         

         

        PART ONE

        CELESTIAL AND METAPHYSICAL BACKGROUND

      

    

  
    
      ONE

      THE SPHERES OF CREATION

      
        The Kosmos then has been made immortal by the Father Who is eternal. The Father took that part of matter which was subject to His will and made it into a body and gave it bulk and fashioned it into a sphere. . . . Moreover, the Father implanted in this sphere the qualities of all kinds of living creatures and shut them up in it, as in a cave. . . . And He enveloped the whole body with a wrapping of immortality that the matter might not seek to break away from the composite structure of the universe and so resolve into its primal disorder. . . . [But] the bodies of the celestial gods keep without change that order which has been assigned to them by the Father at the beginning; and that order is preserved unbroken by the reinstatement of each of them in its former place. But the reinstatement of terrestrial bodies is brought about by the dissolution of their composition; and through this dissolution they are reinstated by absorption into the bodies which are indissoluble, that is, immortal. When this takes place, consciousness ceases, but life is not destroyed.
      

      
        HERMETICA
      

      Although this fact is usually overlooked, the Ancients saw our local universe, enclosing the Milky Way galaxy, as being a gigantic kosmic sphere, the genesis of which had been initiated by the directed thought of an imponderable Logos*10 and the creation of which had been organized by a hugely evolved and powerful hierarchy of kosmic intelligences acting as his Demiurge. This hierarchy was literally the Masonic and Hermetic “Great Architect of the Universe.” But what about the latter’s own creations—the many groups of stars, the constellations—which make up the sidereal structure and fabric of this little, local universe in the wilds of space? Where did they fit in and what part did they play in the great kosmic ideation currently being played out? And how, in passing, does modern big bang theory fit into all this—if at all? 

      First of all, we need to bear in mind the ancient tradition that the stars and their solar systems were quite literally the vehicles and homes of hierarchical groups of intelligent divine principles—that is, kosmic gods—of some or other evolutionary standing, each with their own part to play in the great unfolding universal drama. As Plato tells us: “When each of the stars necessary for the constitution of Time had obtained a motion adapted to its condition, and their bodies bound or encompassed by living chains had become Beings possessing Life, and had learned their prescribed duty, they pursued their course [in space].”1

      The implications of this profound statement by one of the world’s greatest ever philosophers are: that every single star and constellation had indeed a specific purpose to fulfill within the organism of our local universe; that each such purpose or function was guided and controlled by Intelligence; that, before being able to participate, each solar deity had to evolve for itself a sidereal body form out of the organic substance of the universe—hence the living chains (of sidereal light). The selfsame views were, however, commonly held by the wisest men of all the ancient religions and philosophies, as we can see from the many and varied writings and oral traditions passed down to us from antiquity, from all over the world. We shall take a look at some of these in later chapters.

      The second main point to remember is that with the universe being thus seen as an (eternal) organism, conjured into manifest existence by a great extra-cosmic Thought, every speck of substance within it had to be regarded as a holographic aspect of that Thought. Thus, the nature of every organized sidereal body, plus its location and movement, logically—according to the Ancients—had to have due meaning and significance, plus a corresponding (astrological) influence. Similarly, the movement of either major or minor streams of energy-substance anywhere within the universe (for whatever reason) had inevitably and unavoidably to result from some transmission or dissemination of the spectrum of divine Knowledge or Purpose—hence the old Hermetic axiom that “energy follows thought.”*11

      Arising from these same principles came the fundamental perception that astrological influences, although subtle, necessarily had to be very real and definitive, while also possessing a spectrum of potential that affected different forms (and people) in different ways. For the same reasons, there was a general understanding—born from a perception of the associated principles of sympathetic magic—that sensitivity to a particular quality of astrological influence automatically created an anchorage for it in the individual (or group) consciousness, upon the foundation of which a web of living light then built itself. In this manner the Ancients believed that destiny was formed and that the self-spiritualized consciousness of Man could literally transform his own (subtle) body form progressively into a vehicle of increasingly spiritualized light, from the inside outward.

      
        Man as the Fons Et Origo of the Universe

        Another primary but common tradition that has come down from ancient times is that, although the universe itself is an illusion—a merely temporary phenomenon of ideation taking place within the unfathomable Mind-consciousness of a great (but unknowable) Logos—Man is both the alpha and omega of the whole process. Thus, in one sense, everything in Creation aspires to become Man. Hence it is that some of the ancient religions put forward the idea that the universe was actually created for man. In truth this might be so; but we are here talking of the macrocosmic divine Man, a far cry from the minute fraction of his consciousness that invests itself in the pitifully small mind of the individual human being, itself a merely partial and transitory projection of localized divine Purpose. Yet it is the fragmented passage of (divine) Man into and through this metaphysical and physical universe that seems to have occupied the concerns and the finest minds of ancient philosophy. And they saw this same passage as taking place within the field and through the agency of the stars. But what did this actually involve?

        In attempting to answer that, we have to take into consideration several other main issues that preoccupied the Ancients. The first concerned the very nature of our own home universe; the second, the nature of each solar deity; the third concerned cycles of astronomical time; the fourth concerned issues of (re)incarnation and of eventual liberation from the Wheel of rebirth. However, all of these were very closely related and even interlinked; for although there is no such thing as time itself per se—it being a merely conditioned effect in the perceiving consciousness of the observer—the hierarchically organized cycles of emanation into (and subsequent withdrawal from) the theater of Life were considered to be very real, for they formed the practical sequences of the overall 
Divine Plan in action.

      

      
        The Nature of Our Local Universe

        As we can see from fig. 1.1, our local universe—the Milky Way—is aurically surrounded
by two spheres of influence, of which astronomers are aware but concerning the real nature
of which they know virtually nothing. While these peripheral auras might appear to be
merely gatherings of interstellar dust that reflect light from space, the fact that they are
spherically regular in shape confirms that they are the manifestation of some or other sort
of field of influence, having something of an electro-magnetic nature to them.*12 Now the
Ancients took the view that such spherical fields of influence were actually souls, common
to all organically organized forms in universal Nature (such as our solar system), and were
not effects but causes—in this particular case, generated by a Kosmic Mind.

        The essence of the ancient idea was that—notwithstanding the apparent presence of
interstellar dust around them—these fields demiurgically ensouled otherwise invisible heaven worlds, populated by innumerable hierarchies of divine and semidivine beings, some of which were destined to fall into generation within the objective sidereal systems to be found below—that is, at the center, within the actual plane of the galaxy. We find this same idea expressed early on in the biblical Book of Genesis, where the demiurge (i.e., the 
Eulogium) separated the waters (of space) above from the waters (of space) below, through the creation of a firmament, which then became a heaven-world in its own right. In the Hindu tradition, we have the primordial figure of Siva nataraja, the great ascetic, who danced upon the waters (again of space) and thereby generated the (spherical) field of Creation. Plato follows exactly the same idea in his statement that the first principle of Creation by nous is that of privation2—that is, the Mind of the unseen and unknowable Logos isolates within space a spherical field of intended self-expression, again contained by a heavenly firmament. To the Ancients, however, there was a progressive series of such firmaments, all concentrically contained within each other, all together comprising a sequential ladder of consciousness leading from the highest state of being to the lowest, and thereby comprising a radical unity of existence as between the kosmically noumenal and the terrestrially phenomenal.
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FIGURE 1.1. OUR GALAXY AND ITS AURIC SHEATHS

      

      
        The Concentric Function and the Septenary Principle

        The Ancients went a stage or two further than this in their general concept, however, for they clearly saw the movement of the various concentrically organized spheres as being dynamically geared to each other. Interestingly, we find this rather obliquely described in the Egyptian gnostic Hermetica as follows:

        There is a body which encloses all things. You must conceive the shape of that body as circular [i.e., spherical], for such is the shape of the [home] universe. . . . And you must understand that below [i.e., within] the circle [sphere] of this body are placed the thirty-six decans, between the circle of the universe and that of the Zodiac, separating one circle [i.e., sphere] from the other. . . . They retard the all-enclosing body—for that body would otherwise move with extreme velocity if it were left to itself; but they [also] urge on the seven other circles [i.e., spheres] because these circles move with a slower movement than the circle [i.e., the outer sphere] of the [home] universe. And subject to the decans is the constellation called the [Little] Bear, which is centrally situated with regard to the Zodiac. The Bear is composed of seven stars and has overhead another [Greater] Bear to match it. The function of the [Little] Bear resembles that of the axle of a wheel; it never sets nor rises, but abides in one place, revolving about a fixed point and making the zodiacal circle revolve.3

        Now this text clearly describes an inner and outer sphere of being, driven by an operationally living gear or bearing mechanism of the thirty-six decans, each of the latter being an abstract god figure representing ten degrees of arc in a circle, or sphere. While the actual function might perhaps sound obscure, what seems to be described—as shown in fig. 1.2—involves the constant meshed circulation between them of six, equally sized lesser spheres, rotating around a seventh of exactly equal size.

        Each of the six intervening spheres, as it were, “contains” sixty degrees of arc (i.e., six decans), and as each rotates on its own axis, so the six together roll forward, thereby bringing to bear the full 360-degree rotation of both the innermost and outermost spheres—but at different speeds.*13 What we therefore have is seven spheres (and states) of Being within a parent octave sphere. It is otherwise interesting to note that the ancient Egyptian system had the decans—each having ten days dedicated to it—being led around the heavens by Sirius and Orion.4 As we shall see in chapter 3, this apparently minor piece of information has immediate and far-reaching implications as regards the relationship of Sirius to our own solar system and thus to Earth itself.
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          FIGURE 1.2. THE INTERLOCKING SAROS CYCLES OF THE DECANS
        

      

      
        Kosmic Polarity

        These six intermediate spheres containing the decanates were otherwise seen as the expression of a great duality, itself arising from the principle of polarity. The fundamental nature of Universal Being has always traditionally been regarded as comprising the three principles of Life, Consciousness, and Creative Instinct (or Omnipresence, Omniscience, and Omnipotence), and this same triplicity was seen as becoming dual in operational function within the greater soul-sphere—hence the appearance of the six intermediate spheres containing the decans. However, the innermost sphere was seen as both being a microcosm of the macrocosmic outer sphere and also as regulating and coordinating the function of the two triplicities, thereby having an intermediate or mediating function. It was therefore regarded as the fourth in the series of the lesser seven spheres. This is important because it serves to show how the fourth state was regarded as being a reflection (or double) of the overshadowing parent soul-sphere and also why it was described as a secondary heaven world, itself containing seven lesser powers or centers of divine force.

        These same principles—being seen as universal in application—were thus also to be found in relation to each galaxy, local universe, or individual solar system and planet. However, the Ancients distinguished between these various spheres and the associated states of both duration and consciousness by the simple use of the zero to designate the relative power or extent of the soul-sphere in question, for reasons to be explained in the next few pages. Thus in their system of septenary thought, the following sequence arose (following the Hermetic principle of working inward from the universal to the particular):

        
          
            	 
            	1.
            	1,000,000
            	-
            	 
            	the divine state*14

          

          
            	 
            	2.
            	100,000
            	-
            	 
            	the semidivine state (represented in hieroglyphics by the frog)
          

          
            	 
            	3.
            	10,000
            	-
            	 
            	the pure spiritual state
          

          
            	 
            	4.
            	1,000
            	-
            	 
            	the state of spiritual soul being (of the lesser—i.e., fallen—gods)
          

          
            	 
            	5.
            	100
            	-
            	 
            	the psychological state
          

          
            	 
            	6.
            	10
            	-
            	 
            	the psycho-elemental state
          

          
            	 
            	7.
            	0
            	-
            	 
            	the physically objective state
          

        

        In support of this concept of the synonymous relationship between the soul and the sphere of individualized existence, we find elsewhere in the Hermetica: “For the Decad, my son, is the number by which soul is generated. Life and Light are a Unit; and the number One is the source of the 
Decad. It is reasonable then that the Unit contains in itself the Decad.”5

        In order to relate the subsequent and sequentially practical modus operandi of this concept more clearly, we ought perhaps to commence our more detailed considerations by taking a brief look at the associated ancient Greek myth, which is somewhat simpler to understand than some, even though saying precisely the same thing using both metaphor and allegory. In that myth then we find the supreme Titan god Ouranos (i.e., Aura-Nous, the sphere of kosmic ideation) ensouling a portion of space (Gaea)*15 by enfolding it within his mighty embrace and forcing it to conceive first of all the three Cyclopes and the three Hundred-Handed Giants.6 This, however, is an esoteric allegory representing the primordial principle of dual triplicity within the as yet generalized field of kosmic manifestation. Within it the Cyclopes symbolize the one-eyed Soul principle—divine, spiritual, and terrestrial—while the Giants correspondingly symbolize the principle of associated evolutionary ambition.†16 However, because these six were depicted as malformed—i.e., lacking true kosmic consciousness—the Ouranos principle is shown hurling them down into the depths of Tartarus—material existence itself, the lower pole of the Gaea sphere of existence.7

      

      
        The Birth of the Lesser Titans

        Ouranos is next shown as forcing Gaea to conceive six further pairs of Titan gods, all living powers but having no fixed shape—an esoteric metaphor for the formation of six kosmic states of Being and their associated (dual) hierarchies of kosmic consciousness. The youngest of the six—represented by Kronos and his sister-wife Rhea—themselves produce three pairs of lesser gods, three male and three female. Kronos is then shown cutting off his father’s generative faculty (symbolized by his phallus) and thus himself assuming supreme power and responsibility for the great cycle of kosmic duration. The phallus of Ouranos, however, falls into the ocean of matter within the local universe, where its combined blood and semen dissolve and, in so doing, infect everything with its life and creative instinct.*17 However, the youngest of Kronos’s own children—Zeus—is subsequently depicted as dethroning his cruel and overbearing father (a reflection of Ouranos) by uniting with the Cyclopes and the Hundred-Handed Giants to overcome him and the other Titans. Thereafter, Zeus and his two brothers Poseidon and Hades apportion the rulership of manifest existence—the Sky, the Oceans, and the Underworld—between themselves.8
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          FIGURE 1.3. THE ANCIENT GREEK VIEW OF THE SEVENFOLD KOSMIC WORLD
        

        Note: The god nature is regarded by the Ancients as essentially tenfold because the ladder of Creation and subsequent evolution comprised the octave of the Underworld plus the next two higher kosmic states through which the “divine spark” had to pass en route to returning to the highest aspect of Kosmic Mind—from which it had originally been emanated.
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        FIGURE 1.4. THE ROMAN JUPITER (PICTURED) WAS CLOSELY IDENTIFIED WITH THE GREEK ZEUS, GOD OF THE SKY.
(Photo by Andrew Bossi)

      

      
        The Meaning of the Myth

        The essence of the overall concept is that the Titans represent the seven kosmic states within the sphere of our local universe, the Cyclopes and Giants being the least evolved aspects, while Kronos—although the youngest—becomes the fourth in the series and thus dominates all the rest. His own creative power is then emanated into the lower three kosmic states—symbolized as three lesser pairs (or polarities) of male and female Titan gods who have to unite their force with that of the lowest (the Cyclopes and Giants) before an overall kosmic equilibrium is reached. Then and only then does it become possible for the process of
objective Creation and the appearance of semidivine Man and mortal mankind to take place.

        This latter phenomenon is itself allegorically represented for us in the story of Prometheus, who represents the personally oriented Kosmic Mind principle that actually creates mankind within the Underworld, in his own image (i.e., from his own imagination), and then gives man the principle of self-consciousness, symbolically represented as fire. Zeus—representing the highest aspect of the Kosmic Mind—is furious and so creates Pandora, whom he gives in marriage to Epimetheus, Prometheus’s slower-witted brother, representing the concrete or merely instinctively organizational aspect of the Mind principle. Prometheus, however, possesses a box in which he has managed to contain all the spirits of potential karmic misery in the lower world, which Epimetheus and Pandora are told not to open under any circumstances. But the inquisitive Pandora cannot restrain her curiosity and so, in opening the box, allows these malicious spirits to fly out and thereafter eternally plague mankind—as Zeus had intended.9

      

      
        The Nature of the Ancient Underworld

        Because mythologists in general have nearly always started their interpretations from the anthropomorphic base of purely human experience, they have generally managed to serially misunderstand how the Ancients themselves viewed the Underworld, resulting in a view that it had to be below the state of daily human waking existence. This is completely false, because the Ancients started off with the view that Man was essentially of a divine (i.e., kosmic) nature and that everything below that state then constituted the Underworld. Thus Man and man were two quite different aspects of the same principle. However, as we can see from the apportionment of the lowest three kosmic planes to Zeus, Poseidon, and Hades, it was the lowest of these (that governed by Hades) that truly comprised the Underworld—i.e., our home universe—which was itself also both dual and sevenfold in nature. The duality was subjective—comprising in Nature what we today call spiritual and material consciousness—and also objective—being expressed in both solar (or sidereal) and terrestrial (or planetary) terms, each of these pairs being found in a multitude of ever-changing combinations. Thus changing astronomical positions led to a variety of astrological aspects having a direct bearing upon the associated faculties of consciousness.

        Now, remembering that these god figures were themselves regarded as symbolically representative of living universal principles of a certain order or quality, we can perhaps understand (by comparison) the parallel metaphysical concept that the originating Logos of any particular sidereal system actually exists outside it and merely projects cyclically operative aspects (or reflections) of itself within it. Consequently the various stars and planets in our own system were regarded as mere vehicles of superior extra-cosmic influences endeavoring to express themselves in mathematical sequence and order within the field of objective manifestation. So, on that basis, let us now take a look at what the Ancients regarded as operative in the constitution of each individual solar system and its surrounding sidereal relationships.

      

      
        The Constitution of a Star-Sun

        To begin with, then, scholars over the centuries have very successfully managed to serially misunderstand the nature of the Sun (itself a star) as the Ancients saw it; for to the Ancients the physical Sun was but a secondary Sun. The true Sun, according to them—the home of the local Demiurge—was a crystal sphere containing our whole solar system,*18 which discriminatingly absorbs within itself the invisible yet ambient light of the stars surrounding it in space and refracts it inward. now, this crystal sphere contained, in their view, an invisible outer aether—a literal ring of (cold) fire—which bears a very striking resemblance to the invisibly electrified outermost atmosphere (the ionosphere) surrounding our Earth.†19

        As Robert Temple tells us in his book The Crystal Sun, Philolaus the Pythagorean (a noted writer on this same subject) was reported by a number of early commentators (in Greek and Roman times) as holding that the Sun was triple. For example, he quotes Achilles Tatius (circa third century CE) as writing: “Philolaus says that the Sun receives its fiery and radiant nature from above, from the aetherial fire, and transmits the beams to us through certain pores, so that according to him the Sun is triple, one Sun being the aetherial fire, the second that which is transmitted from it to the glassy thing under it which is called Sun and the third that which is transmitted from the Sun in this sense to us.”10 Some modern commentators have taken the view from this that the crystal Sun and its aether refer to the surface of the physical Sun and that the Ancients considered there to be a glassy counterpart beneath this, that is, at the very core of the Sun. But this is manifestly not what the Pythagoreans were talking about.‡20

        It is interesting to note from this quotation of Philolaus that the Ancients were aware of the porous nature of the solar surface, when modern scientific theory would suggest that such a perception would have been impossible without the sort of sophisticated equipment scientists themselves use. However, we find the same perception as a feature incorporated into the Mayan legend of the birth of the fifth solar cycle. Here, to begin with, the kosmic gods are depicted as being uncertain as to who among them would take on the role of the next Sun, as the job involved a necessary self-immolation. Eventually two gods put themselves forward, one (Nanahuazin) remaining at the edge of the sacred fire, burning slowly, while the other (Tecciztecatl)—a lowlier god with a “pock-marked face”—jumped courageously straight into the central flame. Then once these two (aspects of the Demiurge) had thus committed themselves, the great solar deity Quetzalcoatl (the feathered serpent) manifested himself in order to further the evolution of Man.11

        The Pythagorean concept itself appears to have been learned either from the Egyptians during Pythagoras’s twenty-two-year sojourn as a student at the sacred college of Heliopolis, or during an equivalent stay of his in Babylonia. But the Mayan tradition, told in its style of mythic allegory, says fundamentally the same thing, and it also indicates that, at some time or another, this highly advanced knowledge was held by cultures in common right across the world. From it was derived the universally held soul principle, which applied to all kosmic, sidereal, and terrestrial organisms. And, because knowledge was held to be (necessarily) cyclical in operation in nature, it automatically followed that astrology, as a science, was fundamental to any possibly clear understanding of the rationale behind the whole kosmic process.

      

      
        Astronomical Time and the (Spiritual) Evolutionary Impulse

        We suggested a little earlier that time itself does not actually exist, although duration does*21—the latter being founded upon the principle of cycles of activity generated, as the Ancients saw it, by the sequential response of hierarchies of divine and spiritual entities (solar gods and demigods and their own subhierarchies of angelic and elemental beings) to the Mind emanations of an overshadowing (kosmic) Intelligence. Thus it was seen in the ancient system that celestial genesis had first to involve an inward or downward movement, like a plant putting down roots or a fetus growing from a tiny seed within an ovum.

        Returning to the mainstream of our theme, however, there is a further implicit but highly important duality in the Pythagorean concept as reported. It is that certain of the celestial influences (i.e., the spiritual ones) reach our planet direct from the crystal Sun of our own solar system, while others are merely reflected back to it from the physical Sun, after first having been tinged or conditioned by its fallen nature. This itself bears a close resemblance to the Greek myth (allegory, rather) just mentioned, inasmuch as the stories told describe a remarkably constant (but nevertheless colorfully varied) to-ing and fro-ing of activities and influences as between the metaphysical Olympus and Underworld.

      

      
        Symbolic Influence of the God Ra

        A point that arises out of what has been said in the last few paragraphs is that in order to prevent unnecessary conflict from arising in the movement of celestial bodies and the constant transmission and reception of kosmic and solar energies, a necessity arises in nature for a routine regularity of basic rhythm in its overall operations. Hence this constant and rhythmic in-and-out motion became synonymous with the breath; and so, in the Egyptian system, the cyclic flow of Life within the solar environment became the barque of 
Ra, or the breath of Ra, the latter being symbolized by a god holding an ankh toward the mouth of a pharaoh, for example. The implicit message, however, was that the particular deity or divine principle was imparting its specific spiritual (and thus Life-bearing) influence, almost inevitably of an accompanying astrological nature.
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          FIGURE 1.5. THE SOLAR BARQUE OF RA
        

      

      
        The True Nature of Ancient Astrology

        Regrettably, most Egyptologists are self-determinedly even less interested in understanding the basic nature of astrology than they are with understanding astronomy—a somewhat extraordinary standpoint when it is so widely known that ancient Egyptian culture was actually founded upon these and other related metaphysical issues. However, the purpose and nature of astrology as seen by the Ancients appears to have been markedly different from that understood and practiced by our modern savants.*22 As far as the Ancients were concerned, this particular science related to a better understanding of and necessary conformity with the Will and Purpose of Deity. It had little if anything to do—as a primary consideration—with the purely personal destiny and character of the individual. 
Notwithstanding this, individuals would undoubtedly have been astrologically assessed upon entering the Mystery Schools in order to see how they fit in with the pattern of sidereal nature and how best therefore they could be absorbed into a society concerned with the highest possible expression and further development of the divine and spiritual natures of humankind.

      

      
        The Cycles of Time Affecting Our Earth

        Now our galaxy is a very large place and our solar system within our local home universe is located, according to astronomers, in the outer reaches of one of the spiral arms of the Milky Way. Consequently, as the distance from the center to the periphery is currently calculated as something on the order of thirty light-years, the great kosmic energies issuing centripetally from the galactic periphery and then returning centrifugally from the center through the medium of the intervening stars theoretically take a considerable time to accomplish their circuit. This in-and-back cycle is of the greatest importance. In our own tiny solar system (the galaxy’s microcosmic equivalent) it takes about twenty-two years—hence the mathematical importance of pi (π), representing a multiple cycle divided by the number seven, which itself conditions the material nature of our solar existence, for reasons to be explained later on. Hence also the reason for the solar sunspot activity, which always affects our highly charged ionosphere (and life on Earth itself) so dramatically every eleven years, in the recurrent twenty-two-year cycle.

        To view this cyclical efflux merely as a passage of energy, however, would have been inconceivable to the Ancients. To them it represented the transfer of literally living knowledge back and forth between the demiurgic soul nature of the galactic firmament and its fallen fellow hierarchies of being. Thus the centripetal fall of lesser “sparks” from the peripheral heavenly flame to the center was a constant one, while the centrifugal return, from the center to the periphery, necessarily involved a constant process of liberation as a result of the conglomerate realization achieved by the deity (Logos) behind the whole process. Hence the whole sequence involved an incessantly sequential cycle of (re)incarnation and release until the whole of the great Purpose originally inseminated into the demiurgic consciousness had run its gamut. Consequently, the self-conscious god nature could only emerge during the latter part of the cycle, driving the return from the fall, through its own self-generated liberation; and it was in this liberation that groups of lesser “divine sparks” themselves emerged within a planetary environment as man for the first time. However, as we shall see, the odds stacked against their emergent individualization and gradually increasing spiritual liberation were huge, as to some extent described in the Book of the dead.

      

      
        The Complexity of Individuality

        Let us otherwise remember that all entities in (universal) nature were seen as unified groups comprising myriad subgroups of lesser beings, which then themselves gave rise to further myriads of even lesser subgroups. The human organism and its localized sense of self is a perfect example of this very principle. Hence, in the local universe of the Ancients, we find all sorts of major and minor hierarchies of gods, angels, and elementals, as well as correspondingly more highly or lesser evolved types of “divine sparks” or spirits—all part of one greater god-being, but also simultaneously members of distinct groups, each possessing a spectrum of instinctual consciousness of its own.

        The expression “divine spark”—found in both the Egyptian and the Hindu metaphysical traditions, as the akh and jiva, respectively—frequently causes problems of interpretation for scholars because the “spark”—synonymous with the Pythagorean monas (itself derived from the Sanskrit manas)—is a metaphysical no-thing and thus appears to be a complete spiritual abstraction. However, in a scientific age where we are used to ideas such as electromagnetic and even telepathic transmissions of energy, information, and thought over great distances, without any apparently accompanying form or “vehicle” other than a “wave,” this should not present any real problem. To the Ancients, the “divine spark” and its lesser counterpart the “spark” in the heart of man (also found in lesser degree in the animal, plant, and mineral kingdoms, so the tradition had it) were the Mind-transmitted expressions of the Will of God. Hence it was that the “fall from Grace” (i.e., from the local “heaven world,” or World Soul) was always that of a metaphorically alienated hierarchy of mind-born divine beings, which subsequently had to fight its way back to its divine “home,” its faculty of consciousness necessarily dominating all planes of local matter en route.

        The “fallen divine spark” was specifically associated by the Ancients with Man, while the soul principle was just as specifically associated by them with the angelic or deva hierarchies. When the two were united, their combined intelligence was that of a fully self-conscious god. When temporarily separated by the processes of Creation, however, each tended instinctively to pursue its own nature, thereby creating an incessant conflict between them as the angel strove to maintain the status quo while Man strove to overturn it, so as to initiate a new system in better conformity with the “new” divine Plan and Purpose. This particular duality of being within the consciousness of the parent Logos is of paramount importance to our understanding of how the whole ancient metaphysical system of thought actually worked, and it consequently needs to be kept constantly in mind.

        As far as the ancient Egyptians were concerned, the fully individualized god-Man was a (reintegrated) being of light. However, the groups of lesser “divine sparks” forming part of his lower nature had evolved through passing primordially en masse from the solar periphery to its center, there to be clothed in material forms (i.e., atomic matter), before progressively entering the various kingdoms of nature en route to taking on a human form and an associated consciousness—in the words of the Hermetic tradition, “first as a stone, then as a plant, then as a beast, and finally as man.” This, however, is not in sympathy with modern 
Darwinian theory, which sees man and his mind-consciousness as really no more than the objectively physical human being, a mere arrangement of cells. It might instead be said, contrary to this, that the essence of what ancient philosophy saw as making and identifying man is actually the noumenally based impulse to intelligently cooperative creative originality (hence change). Thus to the Ancients it is this very principle—via the soul’s agency—that both produced the world of morphogenesis and also drove the engine of evolution in Universal nature, producing in transit the cycle of conception, birth, and death of forms.

      

      
        The Esoteric Metaphor of the Two Pillars and Their Astronomical Counterparts

        In the Egyptian tradition, it is suggested, the distinction between the two fundamental hierarchies of Life—angel and Man (the neteru and the akhu)*23—was symbolically depicted in the form of the Djed (or Tet) Pillar (see fig. 1.6), respectively in its upright position and then leaning at an angle. The upright position represented the status quo and the Great Law as manifested in the Will-to-Be of the Demiurge. The leaning position then correspondingly symbolized the movement away from the status quo, involving the apparently aberrational evolutionary instinct (the Will-to-Know) leading to kosmic liberation—which Man represented. Thus Man was in some traditions metaphorically described as a rebel angel.

        
[image: image]

        FIGURE 1.6. THE RAISING OF THE DJED PILLAR 
(from a relief in the Temple of Osiris at Abydos)

        Note: Rather interestingly, given the evident phonetic associations of the temples of both Ankhor Wat and Ankhor Tum in Cambodia with Egypt, we also find there the annual Festival of Tet, which is traditionally associated with the advent of the Khmers. Now Tet is another way (as confirmed by Egyptologists) of writing Djed, while the Khmers are themselves none other than the Kumaras—the eternal god-youths whom we find in the Vedic tradition. According to the Vedic tradition, it is these same Kumaras who descend to the planetary spheres as kosmic avatars, in order to stimulate and further the evolutionary progress of the kingdoms of Nature. They themselves appear to be of equivalent status to the Buddhas, the Indo-Tibetan equivalent of the Egyptian Ptah.

        However, this same subjective movement away from the upright and true had its objective expression in sidereal terms as well: as the various star systems cycled around the galactic nucleus (in their constantly thwarted scheme of self-liberation), they were forced to do so at an angle to the galactic equator, or celestial horizon, thereby generating semi-independent celestial poles.*24 Thus it was that smaller star systems rotated in orbit in this way around giant parent stars in lesser cycles, while the giant stars progressed in the same fashion around the galactic nucleus. However, the intelligent sense of order and self-discipline, which is needed to achieve and sustain this constant organic weaving without accident, clearly had to be of an all-pervasive kosmic nature. nobody in their right mind could seriously believe that this perpetual process—widely described as “the dance of the gods”—was a mere matter of prolonged chance. Yet this, quite self-evidently, is the unavoidable corollary of the purely materialistic view of Creation.*25

        As far as the Ancients were concerned, it followed quite logically from their other ideas that, if there were indeed a progressive sequence of relationship and intercommunication between the planet and the solar heaven world of the demiurgic hierarchy (Elohim), there had to be a corresponding kosmic counterpart within the greater sphere of our home universe as well. Consequently, by knowing which star systems represented each sequential kosmic step and by also knowing the cyclic proximities of each such system to our own, they felt that it should (theoretically at least) prove possible for enlightened humankind to liberate itself, by its own efforts, and thus eventually climb back up the “ladder,” in progressive order, to its point of divine origin. But this could only be achieved by a gradual process of spiritually oriented renunciation (within the individual’s innermost field of self-awareness), in which personal fascination and self-association with the local (planetary or solar) environment was progressively given up. However, that is the essence of all ancient sacred teaching and it is perhaps most obviously known to us today in the Buddhist and Hindu doctrines concerning liberation from the Wheel of rebirth.

      

      
        The Problem of Kosmic Self-Orientation

        Returning to the issue of the progressive sequence of the kosmic fall and liberation within our home universe, it becomes clear that, according to the ancient mode of thought, each star system and planetary system had to combine this same duality simultaneously. Hence involvement in matter and liberation from it had to coexist in harness. But this itself—while forming the very foundation of Creation—presented a problem of very real potential conflict for Man’s modus operandi, between those entities falling and those unconsciously but instinctively trying to liberate themselves—that is, unless he could gain inside knowledge as to how this delicately balanced system worked and so learn to work intelligently within it, thus avoiding the otherwise inevitable pitfalls arising out of dualistic self-association.*26 So, within the framework of our own neighborhood universe, the first problem to be solved involved answering the question “Where do we stand (in sidereal and planetary terms) in this equation?”

        Although astronomers as yet have no real recognition as to our solar system belonging to any specific star group, the Ancients seemed fairly certain that we are actually part of the Pleiades. In fact, various mythic allegories (those of the Greeks particularly) point to our Sun probably being what is referred to as “the missing Pleiad.”†27 As the Pleiades also form a small part of the constellation of Taurus, it is not altogether surprising to find that the concealed deity of our immediately local system was extensively associated (in so many ancient religions and mystic cultures) with the Bull of Heaven and the corresponding characteristics of generative potency of the mundane animal form. We shall see more of the Pleiades in the next two chapters, but in the meantime, let us pause briefly to consider the somewhat radical concept of the constellation of Taurus perhaps itself playing the part of our parental home universe.

      

      
        Has Orthodoxy Missed the Plot?

        It is by now a well-established fact among social anthropologists and archaeologists that the bull or ox played a very central role in ancient mystic traditions all around the world. To the anthropologist this importance has been assumed to arise from the bull, buffalo, ox, and so on being the main beast of burden and main source of meat diet and leather clothing. To the archaeologist, it seems probably also to have derived from association with Taurus being one of the most important constellations in the zodiac and to the Age of Taurus (between about 2200 and 4400 BCE) being (supposedly) the period of origin of human civilization in the Middle East. However, both these views are based upon largely speculative assumption, neither having taken into consideration the possibility that the mystic tradition might have had a much more profound and far more ancient origin.

        There are several clues to the alternative scenario we have just suggested. First of all, the root word tau in Taurus is to be found in several very ancient mystic traditions. In ancient China, the Tau or Tao meant “the way”—that is, the natural or spiritual way in which Life in Universal nature organized itself through the yin-yang process of interactive duality.*28 In ancient Assyria and Persia, the name became Al Thaur (hence our word altar, meaning the place of sacred fire)12 and Tora, from which we appear to derive our Old Celtic word tor, meaning “a sacred hill.” The Polynesian peoples referred to the Pleiades as Tau-ono (or Tau-anu),13 while the ancient Egyptians incorporated the same root phonetic into Taui, the duality of upper and lower worlds, plus Ta’Urt, the name given to their hippopotamus goddess, the concubine of the kosmic Set and World Mother of our local universe—hence also the bearer of the gods.14

        Second, in all the ancient zodiacs that have remained sufficiently intact for modern examination, Taurus always began the solar year.15 Third, an associated tradition had it that the human race was itself created at a time when the Sun rose in Taurus—although which Sun this was is not altogether clear. However, we shall examine some of these ideas and traditions in greater detail in later chapters, in the meantime endeavoring to keep an open mind on the issue.

        Now, all that we have looked at so far has a definite logic to it, even if possibly repugnant in certain respects to some scientists and scholars. But we next face the major problem of trying to establish a conceptual image (corresponding with that of the Ancients) as to (a) quite how our own solar system was seen as moving in relation to the remainder of the constellation of Taurus, (b) how Taurus itself related to the issue of the fallen “divine sparks,” and (c) how the latter related to the atom of our local universe in the first place. This will inevitably prove difficult, particularly if to begin with we do not have a reasonably clear image in our own minds of the geography of our home universe. What we shall therefore do is break the imagery down into sections, so that the general principles related to each can be understood before we try to ally it to the sequentially next section.

        To begin with then, in the next chapter we shall look at the way in which our Earth and Sun, and the Sun and solar system, actually appear to move as one body in space, within the galaxy, relative to other stars and constellations. We shall then consider the various ancient traditions concerning the changing positions of certain of the constellations relative to our own system. Our main points of reference in all this will be the circumpolar stars, from within which the Ancients believed that Man was born into the system; the zodiac; the constellation of Taurus; and the Pleiades nebula.
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