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What People Are Saying About


True Evangelical


Bishop John writes out of the deep experience of a varied, dedicated and distinguished ministry with the authority of a life shaped by scholarship and scripture. This is a quietly passionate book, it is important, timely and it flows out of a generous heart.


The Very Revd David Hoyle, Dean of Westminster Abbey


Bishop John and I grew up in the same Anglo-Catholic Church in Brightlingsea in Essex and have been life-long friends. Now both of us, well past retirement age, look out at a radically changed and still changing Anglican Church and neither of us is convinced that it is wise to ignore the DNA that makes the Anglican Church distinctive and holds the potential for resilience in an age in which the Christian narrative is no longer strong in society. Bishop John has written a timely book that addresses a cry from the heart shaped, as all best Anglican theology is, on the anvil of lived experience interpreted in the light of scripture and in the light of tradition.


Professor Leslie Francis


Bishop John’s Apologia for a humane evangelicalism should be read by anyone who cherishes the Evangelical and the Anglican tradition, not least those who might be tempted to dub him a “back-slider”. In earlier days after an Anglo-Catholic upbringing, he acknowledges coming to a living faith in Jesus but also a somewhat independent ecclesiology. He has since argued for a deeper Anglican ecclesiology which gives space for the experience of Christians as members of the Body of Christ. All members of the Church are in St Paul’s words “in Christ” and part of the community or communion of the Church. This experience means that doctrine is not static. Tradition is a living and changing experience. This does not mean that anything goes because the consensus fidelium remains subject to Scripture. At the same time Scripture and tradition require a hermeneutic. Bishop John thus pleads for a generous orthodoxy which is expressed in an Anglican tradition of ordered liturgy composed of Word and Sacrament. The mission of the local parish must be to serve the whole community rather than become a gathered congregation of the elect. This will require a new evangelism of the Pilgrim Church by definition, far from static. After setting out this manifesto, Bishop John expounds the detail chapter by chapter and deals with the particular, sometimes contested issues. This courageous theological autobiography is highly relevant to contemporary Church of England Evangelicals and all Anglicans in a divided communion.


The Right Revd Christopher Hill, retired Bishop of Guildford, co-secretary of the Anglican-Roman Catholic International Commission (1974–1981) and one time President of the Council of European Churches


In this personal and theologically sensitive reflection on his ministry and the changes affecting the Church during his time, Bishop John makes an eloquent and persuasive appeal to the Church of England to re-engage with the distinctive contribution of Evangelical Anglicanism to the Church of Christ. This will be encouraging reading to many within that tradition but also to the Anglican Communion’s Ecumenical partners.


Judith Lieu, Lady Margaret’s Professor of Divinity Emerita, University of Cambridge, Methodist lay preacher and former chair of the Methodist Faith and Order Committee


This short book of wisdom drawn from Bishop John Went’s life and ministry as an Anglican Evangelical offers an important voice into a divided Church. It challenges those who are serious about following Scripture within the Church of England’s Evangelical tradition to do so in a way which serves the Church rather than divides it. Bishop John pulls few punches in his observations about recent developments in the Church’s mission, which makes this a significant contribution, worth reading across the breadth of the Church but especially by those who share his own Evangelical commitment both in the Church of England but also those of an Evangelical tradition in other denominations.


The Very Revd John Witcombe, Dean of Coventry Cathedral


The Church of England faces new challenges alongside questions on which Christians are deeply divided. This is the context within which we are called to proclaim the gospel afresh. In his timely book Bishop John offers us a great gift. He reminds us that there are within Anglican theology and ecclesiology truths that can enable us as Christians while holding significantly different theological and ecclesiological views to remain in fellowship with one another. He shares a vision of a Church of England that is united at the same time as allowing for an enormous richness of diversity. It is a vision rooted in scripture, Anglican tradition and deep theological reflection; a vision which offers the Church of Jesus Christ a compelling model of a community of rich diversity being united in the love of God, Father, Son and Holy Spirit for the sake of a divided and hurting world.


The Right Revd Dr Michael Volland, former Principal of Ridley Hall, Bishop of Birmingham
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Preface


I have written this book for two main reasons. Firstly, I have come increasingly over my lifetime and ministry to value enormously the Anglican Church while standing within an Evangelical tradition and believing there is something very important to be found in holding together both an Evangelical tradition and the breadth and depth of the Anglican tradition. I have become aware that many Evangelical clergy especially those influenced by Charismatic renewal and those linked with Reform sit light to Anglican liturgy and operate with a Free Church gathered church ecclesiology rather than an ecclesiology focused on the parish church at the heart of the local community. Secondly, I have been concerned about the increasing tendency among bishops and at diocesan level to sideline the place of the parish which as I understand it has been at the heart of Church of England ecclesiology for many centuries and I have wanted to argue for retaining a focus on the importance of the local parish church.


I believe Anglican theology draws on Scripture but also on the riches of church tradition and also on personal experience and so, inevitably, in writing what I hope is a reasonably serious theological book interwoven with theology is my own life experience which has shaped my theology and spirituality over a lifetime.


I grew up in Brightlingsea in Essex. My father’s family were very interested in the Theosophy movement and he kept a copy of the Upanishads by his bedside to read each night. My mother had been baptised as a baby but had not been confirmed and was not a regular churchgoer.


However, she prayed with me every night and sent me to afternoon Sunday School from an early age. Later on, I joined the church choir and was a server. At the age of 14 the headmaster of the Church of England Primary School stood down as church organist. I was attending the Guildhall School of Music each Saturday for piano lessons and had begun to learn the organ; the vicar encouraged me to become the church organist. He had trained as a singer at the Guildhall and trained the choir. My only experience of church life at this time was the Liberal Catholic tradition of Brightlingsea church though I did also occasionally attend area meetings of the Guild of the Servants of the Sanctuary.


Brightlingsea had two churches; the mediaeval church situated out of the town centre next to the historic manor house and a Victorian Chapel of Ease in the town centre. In the summer months Evensong was held in the mediaeval church. I have fond memories of enjoying worship, both the Sunday morning Eucharist and Evensong and sensing God’s presence and love in the services.


Alongside Sunday worship from quite an early age I developed the practice of spending time each morning reading the Bible and praying. During my teenage years as I look back with the benefit of hindsight, I would describe myself as religious but there were areas of my life which were not compatible with a Christian lifestyle and I was aware of keeping God at arm’s length as I didn’t want him interfering in my life too much.


At 18 in my daily reading, I came to Acts 9 and the account of Paul’s conversion. At the time I used the Authorised Version which included the words (not in the best manuscripts though found in the later account of Paul’s conversion in Acts 26) “it is hard for you to kick against the pricks”. As I read those words I realised I was kicking against the pricks, at the same time I had a strong sense of the risen Christ in the room with me assuring me of the depth of his love for me and assuring me that I needn’t be afraid of letting go and allowing him to come and be right at the centre of my life, assuring me of his forgiveness of those areas of my life where I needed to be forgiven.


It seemed the natural thing to share my experience with my vicar. Unfortunately, rather than being supportive he dismissed the experience as purely psychological. However, shortly afterwards I went up to Cambridge to Corpus Christi College to read Classics. There I met, for the first time, people who described themselves as Evangelical and I found that they had experiences similar to my own; I became involved with CICCU (The Cambridge Inter-Collegiate Christian Union) but also attended College Chapel each Sunday and some mid-week services. I began to be aware of the different traditions within the Church of England.


Classics Part 1 is two years; during this period I had a growing sense of being called to ordination and was recommended for training at a national CACTM selection conference. So I switched to read Theology Part II also a two-year course. During my studies while many of my fellow students were moving from a conservative position to a more liberal stance influenced by their studies, I found myself moving in an increasingly conservative direction.


I had originally intended to stay on in Cambridge and train at Westcott House believing that it would be helpful to train in a college where most students would hold different theological views to my own. However, Maurice Wood, Principal of Oak Hill College, came and addressed a gathering of potential ordinands and I warmed to him as an inspirational leader and so ended up at Oak Hill for two years. In the meantime I had met up with Rosemary, the woman who was to become my wife who was a definite Evangelical. We met on a Children’s Christian Holiday Club in the heart of Devon and were married at the end of my first year at Oak Hill. Over almost 55 years of married life she was my spiritual partner and partner in ministry and was a hugely significant person in my life including my spiritual life.


After Oak Hill I went on to serve a curacy at Emmanuel, Northwood, a Conservative Evangelical church. During this time looking back, I realise I sat light to Anglican tradition and ecclesiology and was influenced much more by what with the benefit of hindsight I would describe as a Free Church Evangelicalism.


Over the following years I served as a vicar of Holy Trinity, Margate, Vice-Principal of Wycliffe Hall in Oxford, Archdeacon of Surrey in Guildford diocese, then Bishop of Tewkesbury in Gloucester diocese and after retiring as a bishop I served as a House for Duty priest in a traditional Buckinghamshire group of village parishes and in retirement linked up together with my wife with a church in a Liberal Catholic tradition, but which in my view, helpfully holds together in a very Anglican way reflective biblical preaching and the centrality of the Eucharist. Over a life-time of discipleship and ministry in a variety of contexts I found myself coming to be increasingly appreciative of the Anglican tradition and wanting to hold together my Evangelical convictions and a strong commitment to all that is best in the Anglican tradition.


My prayer is that this book may play a part in encouraging Evangelicals (clergy and lay people) to be more appreciative of the Anglican tradition and to embrace it positively and in encouraging those in leadership in the church alongside a recognition of discovering new forms of church not to jettison the important place the parish church should occupy in local communities up and down the land.


John Went











Foreword One by the Right Revd Dr David Walker, Bishop of Manchester


This is a timely book. Reflecting on a life of following Jesus mostly as an adherent to the Evangelical tradition within the Church of England Bishop John Went not only tells his own story but the story of Anglican Evangelicalism here in England over the last half century and more. It was my privilege to be a colleague of John when we were suffragan bishops in neighbouring dioceses, and to benefit both from his wisdom and his passion for Christ.


It’s a timely book because Church of England Evangelicals find themselves pulled in several directions at present, not least through tensions and divisions within the Evangelical constituency itself. Some of these have been brought to the fore by the Church’s exploration of how to include LGBTQI+ within its fellowship. Others, and I would suggest that these are at least as important, come as a consequence of the discovery that many older senior Evangelical leaders had colluded in covering up the sexual abuse of young people being controlled by some of their most respected and revered colleagues. Finally, there are the divisions between those deeply committed to the local parish system and others who see it as largely outmoded, preferring a more network based understanding of Christian belonging.


John steps into this complex and conflicted field to offer us a clear articulation of an Evangelicalism that draws deeply from the wells of Anglican tradition, a tradition which he reminds us is not simply a child of the European Protestant Reformation but reaches behind that, building on its continuity with the Church of previous centuries. On these foundations, I believe that he has erected a model of firmly Anglican Evangelicalism, an ecclesiology where parishes, with their strong sense of the local community, provide the prime focus for mission and ministry and where bishops, and the diocesan structures behind them, provide the wider context and accountability.


It is not a vision that will appeal to all. As John remarks, there are many Evangelicals who at best are accidental Anglicans. They happen to worship in a Church of England parish because of geography or convenience. If they moved to another town or village, they might well worship as Baptists or in Independent churches. For others, not least some leaders, the idea of being held to account by any church structure beyond their own immediate zone of authority, is deeply unattractive.


Nevertheless. For those who wish to draw from the great resources of both the Evangelical and Anglican tradition, this book will provide much by way of nourishment and encouragement. My hope and prayer is that it will play its part in anchoring Anglican Evangelicals in their faith and their church belonging, through and beyond the challenges of the present day.


Foreword Two by the Right Revd Christopher Hill, retired Bishop of Guildford, former Co-Secretary of the Anglican-Roman Catholic International Commission and former President of the Council of European Churches


Bishop John Went’s Apologia for a humane Evangelicalism should be read by anyone who cherishes the Evangelical and the Anglican tradition. Not least those who might be tempted to dub him a “back-slider”. In earlier days after an Anglo-Catholic upbringing, he acknowledges coming to a living faith in Jesus but also a somewhat independent ecclesiology. He has since argued for a deeper Anglican ecclesiology which gives space for the experience of Christians as living members of the Body of Christ. All members of the Church are in St Paul’s words “in Christ” and part of the community or communion of the Church. This experience means that doctrine is not static. Tradition is a living, changing experience. This does not mean anything goes because the sensus fidelium remains subject to Scripture. At the same time Scripture and Tradition require hermeneutic. Bishop John thus pleads for a generous orthodoxy which is expressed in an Anglican tradition of ordered liturgy composed of Word and Sacrament. The mission of the local parish must be to serve the whole community rather than become a gathered congregation of the elect. This will require a new evangelism of the Pilgrim Church, by definition far from static. After setting out this manifesto Bishop John expounds the detail chapter by chapter and deals with particular, sometimes contested issues. This courageous theological autobiographical account is highly relevant to contemporary Church of England Evangelicals and all Anglicans in a divided Communion.











Chapter 1


The Changing Face of Anglican Evangelicalism


A recent article in The Spectator raised the question of whether the Church of England needs Evangelicals. Theo Hobson writing in The Spectator is confident that the answer is a firm NO. He argues that “Evangelical dynamism cannot renew the Church as a whole. Its energy is too counter-cultural, it presents Christianity as an identity in sharp contrast to the surrounding culture. It insists that a true Christian is marked out by brave dissent from liberal views on sexual morality .... An Established Church cannot foreground such energy”. In other words, an Established Church is not in a strong position to oppose the prevailing culture of the nation because its very existence is too intimately tied up with the life of the nation.


Carl R Trueman in an article written 13 April 2023 critiques the position of Hobson. He personally believes the Church should not be Established but his arguments in my view hold equally true for an Established Church. He argues that in the past the fault line in Western Christianity tended to run between the anti-supernatural and the supernatural. Did Jesus really heal the sick? Was the resurrection a real historical physical event? Today in his view the line is more subtle but equally important: Is there such a thing as human nature? The issue of the day he argues is anthropology. What does it mean to be human? Does being human mean that there is a moral framework to which I must conform, lest I dehumanise myself and others along with me? Traditional Christianity says yes; the modern world says no at least when it comes to sexual morality. Trueman argues that innovative views of sex, gender and marriage are inevitably repudiations of the fullness of Anglican tradition as “even the briefest glance at the Book of Common Prayer or the Homilies or the Thirty-Nine Articles will reveal”.


I am clear in my own mind that the first Christians took a courageous stand against the prevailing morality in spite of being a tiny minority set over against the political might of the Roman Empire. Significantly by taking such a stand the long-term result was the “conversion” of the Roman Empire. In every generation there have been Christians who have had a significant impact on the culture of their day by refusing to conform to the prevailing view of society and taking their stand firmly on what they understood to be the teaching of Jesus and a wider biblical view.


The argument of my book drawing on my own life experience (a distinctively Anglican approach to theology) is that there are expressions of Evangelicalism which I would wish to distance myself from and that there is in my view a distinctively Anglican shaping of Evangelical faith. I am proud to count myself an Anglican and within the Anglican tradition to hold to an Evangelical understanding of my Christian faith. I write as someone who identifies both as a convinced Evangelical and at the same time as a convinced Anglican. Over a lifetime of discipleship and ministry I have remained greatly appreciative of all that the Evangelical tradition stands for. At the same time, I have come to value increasingly the riches found within the Anglican tradition. I believe that to be both Evangelical and Anglican, drawing on the riches of both traditions, marks me out from being an Evangelical in a Free Church tradition. During the years I have been privileged to exercise ministry in the Church of England as a curate, a parish priest, a vice-principal of a Theological College, an archdeacon, a bishop and a House for Duty priest I have been very aware of the changing face of both Evangelicalism and also of Anglicanism.


I am choosing to go into print at this particular time as I am aware from discussions in the wider Church of England that there is a real danger of the Church of England hierarchy moving significantly away from an understanding of Anglican ecclesiology that embraces a rich diversity of church traditions and has focused historically on the parish at the heart of her self-understanding. That ecclesiology has been in place since the Reformation and in the case of the parish structure can be traced back to the time of Archbishop Theodore in the seventh century. At the same time, I have witnessed many Evangelicals within the Church of England apparently identifying with a more Free Church Evangelical ecclesiology (something that was true of my own ecclesiological understanding early on in my discipleship and ministry) over against a distinctively Anglican ecclesiology shaped within an Evangelical tradition.


My own spiritual journey has taken place during this significant period of church history. I have become increasingly convinced that there is something distinctive worth identifying and affirming about being an Evangelical within an Anglican tradition. Looking back with the benefit of hindsight, I recognise that this conviction has been interwoven with my personal theological and spiritual journey over a lifetime. I plan to identify what I understand to be distinctive features of an Anglican ecclesiology from an Evangelical perspective and focus on those features to give shape to the book while at the same time drawing on ways in which my own spiritual and theological development has been interwoven with those features. I understand that a distinctive Anglican approach to theology, including ecclesiology, allows space for experience to play a part in shaping our understanding. I believe that by focusing on a distinctively Anglican Evangelical ecclesiology, Evangelicals within the Church of England and the wider Anglican Communion may be encouraged to reflect on their ecclesiological stance in the twenty-first century. I also dare to hope that some of the radical missionary thinking characterising the House of Bishops at this time might also be appropriately challenged. Interestingly in The Telegraph in late June 2023 there was an article reflecting on a debate to take place at the July General Synod on a recommendation by the Church Commissioners that rather than selling off non-viable parish churches and merging them with other parishes that these churches should be rented out for a limited period of time allowing for the parish church at a later date to reopen. This proposal has been warmly welcomed by the Revd Marcus Walker who is chairman of the “Save the Parish” campaign group and also a member of General Synod.


Do Church of England Evangelicals Stand in a Purely Reformed Tradition?


Reading again Tim Bradshaw’s Latimer House Monograph (Latimer House is an Anglican Evangelical Research Centre based in Oxford within a Conservative Evangelical tradition): The Olive Branch: An Evangelical Anglican Doctrine of the Church, I found myself in agreement with much of the book’s theses but also wish to argue that Tim Bradshaw does not give as much weight to a distinctively Anglican approach to evangelicalism as I would wish to.


Bradshaw covers an enormous breadth of theology including much ecumenical thought. He argues that for the Anglican Reformers the essential identity of the Church is Christological, rooted in the Person of Christ and in the preaching of the gospel. He draws on an impressive array of Reformers and contemporary writers from both Evangelical and also Anglo-Catholic sources and in addition from ecumenical documents to support his thesis. He cites Abraham as a key foundational person in identifying the people of God. He argues that such an understanding is worked out more fully in the writings of St Paul, especially in Romans and Galatians and finds expression in Article 18 of the Church of England 39 Articles: “The visible Church of Christ is a congregation of faithful men [sic], in which the pure Word of God is preached and the sacraments duly administered.”


Paul Minear in his book first published in 1960 Images of the Church in the New Testament manages to identify 96 different images! Many of them focus on the Church as community. Different denominations and different theological traditions have tended to focus on just one image or model as determinative for shaping their ecclesiology. One key model in the New Testament for the Church is The Body of Christ and this has featured as a key model historically and in many denominations. It is possible that St Paul’s conversion experience shaped his understanding of the Church through this image. As the risen Christ confronted Saul on the Road to Damascus he asked why Saul was persecuting him. Saul was persecuting Christians but the clear implication in the question is that in persecuting Christians Saul was persecuting Christ; that there is an identification of Christ with his followers.


A similar understanding of the Church is found in St John’s account of the Cleansing of the Temple. John unlike the Synoptic gospels sets this at the beginning of Jesus’s ministry rather than in the final week of his life and so gives it a special emphasis in Jesus’s self-understanding and understanding of the community of his followers. John portrays Jesus saying to the religious leaders “destroy this Temple and I will raise it up again in three days”. They thought Jesus was referring to the literal Temple and saw it as an absurd claim, but John adds an editorial note that Jesus was referring to his resurrection body; the Church is identified with the risen body of Christ. Bradshaw argues that Anglo-Catholic tradition stresses that the Church is in Christ, the embodiment of Christ (a phrase often used is that the Church is an extension of the incarnation), while Evangelical ecclesiology stresses that Christ is present in the Church by his Spirit. Bradshaw writes: “The Church is not so much a form of Christ as the people of Christ in covenant with him.”1 In terms of loyalty to Scripture, I believe that there is New Testament support for both understandings of the relationship of Christ to his Church. A favourite two-word description of the life of the Christian and of the Church in the letters of St Paul is in Christ.


I grew up in Brightlingsea and from an early age attended the local parish church, serving, singing in the choir and from the age of 14 until I went to university being church organist. The vicar of the time would have described himself as Anglo-Catholic. At the time this was my only experience of Church. The main focus was on the sacramental life of the church. However, during my teens I developed the practice of reading my Bible each morning. As I was wending my way through the New Testament at the age of 18, I found myself reading the account of Paul’s conversion in Acts 9. At the time I used the Authorised Version which includes the risen Christ saying to Saul “it is hard for you to kick against the pricks”; these words are not found in the best manuscript tradition in Acts 9 though they occur in the account of Paul’s conversion in Acts 26. At the time though I was a very faithful church attender and would have described myself as very religious, there were several areas of my life where I was pretty determinedly keeping God at arm’s length. Those words in the Authorised Version text of Acts 9 hit me hard; later on, I would understand this to have been a convicting work of the Holy Spirit. I sensed the presence of the risen Christ in the room with me and had a deep sense of God’s love in Christ enfolding me. I also had a strong sense that because of God’s amazing love, I need not be afraid of handing the control of my life over to the risen Christ. It was undoubtedly a significant moment in my Christian pilgrimage though I didn’t fully understand its significance at the time. When I talked about the experience with my vicar he was unhelpfully dismissive viewing it in purely psychological rather than spiritual terms.


Many years later when I was Vice-Principal of Wycliffe Hall in Oxford, I found myself lecturing students on Church and Ministry. Reading extensively in preparation for delivering these lectures I found myself inevitably reflecting deeply on my theological understanding of the nature of the Church. In my lectures I majored on the Church as a community gathered round the risen Christ, but explored different historical answers to the question: How is Christ encountered by the community of Christians? I recognised that Evangelicals in their answer to that question major especially on encountering Christ in the written Word. Anglo-Catholics have majored on encountering Christ through the ordained ministry and in the sacramental life of the Church. Charismatics have majored on the essential role played by the Holy Spirit in enabling us to encounter the risen Christ. Liberal traditions including Liberation theology have drawn on the Parable of the Sheep and Goats in Matthew 25 and have majored on encountering Christ as Christians serve the poor and needy. I came to acknowledge that the Anglican tradition seeks to hold these different traditions together, not seeing them as mutually exclusive but rather as complementary.


The Relationship of Scripture and Tradition


Another issue that Bradshaw addresses is the relationship between Scripture and Tradition in shaping our understanding of theology in general and ecclesiology in particular. John Henry Newman early on identified with an Evangelical understanding of Christian faith but ended up being welcomed into the Roman Catholic Church. Bradshaw critiques Newman in his opening chapter:


[I]nstead of the long held Roman Catholic and Anglo-Catholic model of a church built on a solid rock of the foundational apostolic ministry and teaching, enshrined in the Bible and interpreted by the early creeds and councils, a church whose teaching and practice was semper eadem, always the same, Newman adopted the model of a Spirit filled, living organism, growing through time. Whereas the old model stresses the fixity of faith and order, the new one stresses the inevitability of living development.2


Though I have a lot of sympathy with Bradshaw’s position because of my own conviction as an Evangelical about the priority of Scripture for all, I wish as an Anglican Evangelical to make room for appropriate developments in history. I see biblical support for this in the promise of Jesus in John 16 that the Holy Spirit will lead us into all truth, not truth that is out of step with truth as found in the pages of Scripture yet enabling us to draw out truth as found in the pages of Scripture. Reflecting on Christian understanding through 2000 years of Christian history it seems self-evident to me that Christian doctrine has not remained static. Different interpretations of the faith once for all delivered have emerged at different times and in different cultural and social contexts.


One example would be the Christological statements drawn up by the early Councils reflecting on the New Testament witness to Christ as fully human while at the same time fully God as found supremely in John 1, 14 and John 1, 18 in the best manuscript reading: “the only-begotten God”. The Church of the first four centuries drew quite heavily on Platonic philosophy in exploring both Christological and also Trinitarian theology. The early Fathers believed they were interpreting Scripture in drawing up Christological and Trinitarian statements, but they were interpreting Scripture through minds influenced significantly by Platonic philosophy, through the lens of Platonic philosophy.


An example drawn from more recent history would be the ordination of women as priests and bishops. I recognise that Evangelicals in the Church of England have adopted opposing views on this issue, but it would seem to me to be one area (a doctrinal area) where the Church has authority to look afresh at biblical testimony and come to a different view from our predecessors.


Another example from more recent history would be an understanding of Christian faith and experience shaped by the Pentecostalism of the twentieth century and Charismatic renewal which has characterised main line churches including the Roman Catholic Church. Pentecostal and Charismatic Christians have used the phrase “this is that”; in other words, the experience of the work of the Holy Spirit in their lives matches the experience of the first Christians as recorded in the Acts of the Apostles. Pentecostals and Charismatics have argued that the gifts of the Spirit which we find in 1 Corinthians 12 amongst other passages in the pages of the New Testament are available for Christians at every stage of Church history. Conservative Evangelicals have tended to take the view that the gifts were there to launch the Church and were not intended to be still available for every generation of Christians. The experience of Pentecostal and Charismatic Christians in recent history and in renewal movements at every stage of Christian history cannot easily be squared with such a view. The gifts of the Spirit have clearly not died out and are still available for Christians in every period of the history of the Church.


It is possible to draw on the Reformed tradition selectively in a way that affirms a more purely “Reformed” understanding of the Church. However, I believe that at the time of the Reformation that led to the existence of the Church of England the Reformers were clear that the Church of England while being Reformed was at the same time one with the undivided Church of the early centuries. Such a view finds expression especially in the writings of Hooker (to which I will return in a later chapter) often seen as “the Father of Anglicanism”. It seems to me that though Bradshaw refers extensively to writers in an Anglo-Catholic tradition, he doesn’t give sufficient weight to these Catholic strands in defining Anglicanism. He appears instead to use them to confirm his own Reformed Evangelical understanding of the nature of the Church.
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