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      “Lords of the Left-Hand Path is an important contribution to the literature of the contemporary magical revival. Stephen E. Flowers celebrates the ‘way of the hero’ and champions the courage of the individual who dares boldly to ‘breach the gates of eternity.’ This book will surely be hailed as a classic in its field.”

      NEVILL DRURY, PH.D., AUTHOR OF
STEALING FIRE FROM HEAVEN:
THE RISE OF MODERN WESTERN MAGIC

      “Lords of the Left-Hand Path, by Stephen E. Flowers, is perhaps the most influential work in the construct of the ‘left-hand path’ as a particular current of contemporary esotericism. Flowers draws on a wide range of sources, many of which are exceedingly difficult to find elsewhere, and argues convincingly for his conclusions. This book is essential for anyone who wants to understand ‘the left-hand-path.’”

      HENRIK BOGDAN, AUTHOR OF WESTERN ESOTERICISM
AND RITUALS OF INITIATION AND COEDITOR OF
ALEISTER CROWLEY AND WESTERN ESOTERICISM

      Thus, then now as ever, I enter the Path of Darkness, if

haply so I may attain the Light.

(Aleister Crowley, The Supreme Ritual)

      “Anyone who is aware of the 1980s and its dastardly slanders of Satanic ritual child abuse—incited by a collusion between faux law enforcement, bogus psychology, and a hysterical media—will especially welcome this book. It presents a sober, scholarly, and revealing explication of the true nature of the left-hand path and its most prominent adepts through recorded history. Stephen Flowers makes an essential contribution to rational philosophic discourse while exploring the hidden byways of the Promethean archetype.”

      JAMES WASSERMAN,
AUTHOR OF THE TEMPLE OF SOLOMON:
FROM ANCIENT ISRAEL TO MODERN SECRET SOCIETIES

      “Lords of the Left-Hand Path examines the principle of isolate intelligence and the subjective universe throughout history from ancient India and Iran to Lucifer and the Faustian Age and beyond. It devotes much attention to the revival of the occult, cosmology and Satanic beliefs and practices, being very informative on these issues.”

      THE LATE EDGAR C. POLOMÉ,
PROFESSOR OF COMPARATIVE RELIGION AND LANGUAGES
AT THE UNIVERSITY OF TEXAS AT AUSTIN
AND DISTINGUESHED LINGUIST AND INDO-EUROPEANIST
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      PREFACE

      Under the Lens of Reason

      The left-hand path and those who practice it attract the historical aura of dark romance and sensationalism. This path, viewed from the outside, is fraught with obscurity and misinformation. The purpose of this book is to elucidate the darkness and inform the reader from the inner perspective of the path itself.

      The present volume was born of the circumstances of a specific period in Western cultural history, a time when the Eastern Bloc was withering away and the “other,” the enemy, was ill-defined. Given this age of angst, our culture once more—albeit in a short-lived fashion—turned to face its inner demons. In so doing, it manifested its age-old fear of the darkness. This spawned an atavistic rebirth of medievalism splashed across tabloids and tabloid television. The true evil is that this distant aftershock of the witch hunts and the Inquisition ruined many people’s lives. Although born from this womb of history, Lords of the Left-Hand Path does not, in retrospect, belong to it.

      The contents of this book present the ideas of practitioners of the left-hand path—or those who have been considered such—under the lens of reason. By entering into the minds of the masters of the left-hand-path philosophies, the darkness is illuminated and deeper truths are revealed. No one who reads and understands the contents of this book will ever be subject to the tyranny of superstition perpetrated by the tabloid mentality as it regards the actual practitioners of the left-hand path—whether they are called Satanists, Setians, or devil worshippers.

      The common trait of all left-hand-path practitioners is that they focus on their own selves as their first source of power and they seek to cultivate, develop, and enhance that separate and unique source as the surest path to their happiness. This turning inward to the dark depths of one’s own self to find the light is as old as mankind. It is a path fraught with peril. This book is a chronicle of those who have dared to master it.

    

  
    
      INTRODUCTION

      An Untimely Meditation

      Is there a sinister conspiracy of Satanic forces loose in the world causing mayhem, abducting, abusing, and even sacrificing children and others to His Satanic Majesty? The media have asked these and other equally sensational questions in the recent past, and offered the most dramatic and entertaining answers possible for consumption by a bored and dull public.

      If the question arises as to whether there is a coherent Satanic or left-hand-path philosophy or theology, the answer has to be that there is, and that there has been for centuries. However, the philosophers of this “sinister” path have rarely been directly heard from until this century. The present age offers us the unique opportunity to hear directly from the lords and ladies of the left-hand path in a way unknown since the days of ancient philosophers.

      We live in an age that enables us to become better informed of a wide variety of viewpoints and approaches to the spiritual problems of human beings; at the same time, however, it is an age that encourages a monotonous sameness in the answers to fundamental questions acceptable in a mass culture. The philosophers of the left-hand path have always challenged the all-pervasive common ways of doing things—whatever those ways might have been—and thus have always been agents for change. The left-hand path, as expressed in the world today, is an open challenge to certain individuals who are ready to take it. It is also now for the first time in ages being expressed openly in the hope that by knowing what its true character is, those who choose not to follow it will at least be informed as to what it is all about and, in this knowledge, be able to shed at least some of their age-old fear of it.

      This is a forbidden book. The point of view championed in it is decidedly that of the left-hand path itself. I have years of training as a scholar, and have put these and other skills I have acquired to use in shaping a sympathetic, yet objective, analysis of the major historical and contemporary manifestations of this fascinating ultimate adventure of the human spirit in the cosmos. This will be a refreshing departure. There have been dozens of recent books, and hundreds of books throughout history, that have purported to study the devil and all his works from a decidedly antagonistic viewpoint. There have also been a very few studies for public consumption written by modern philosophical Satanists from a highly polemic angle. In the case of Lords of the Left-Hand Path, I, the author, am not a Satanist but may be characterized as a practitioner of the left-hand path based on purely indigenous Indo-European models. I trust that the objective reader will be no more put off by my viewpoint than he or she would be if a Catholic priest would write a book on the history of Christian theology.

      There is a clear and present need for the present study as there has never been a work of its kind, and this vacuum is becoming dangerous to the philosophical fabric of the postmodern world. Again the cries of “Burn the witch!,” “Kill the heretic!,” and “Death to the Satanist!” are being heard. This time they come not so much from priests and evangelists—who have already largely been discredited in this day and age—but from therapists and law enforcement officers, bolstered by the medieval worldviews of extremist theologians. In the past it was impossible for the lords of the left-hand path to speak out; now the time has come when it is necessary that they must do so. This book indirectly gives a voice to all those who have tread the leftward spiritual road throughout history and who continue to explore it in the present world. If it brings just one ray of enlightenment on these matters, it will have done its work.

      I began writing Lords of the Left-Hand Path at the beginning of 1989 and for all practical purposes it was completed by late 1992. It was written during a time of great dynamism in my own life, and although the contents of the book may appear to many outward observers to be staid and even static, this dynamism is present just below the surface. This book was composed in large measure as a response to the irrational “Satanic scare” of the late 1980s and early 1990s. It was written with the intention of reaching a wide readership of thinking individuals capable of understanding the historical and cultural scope of ideas underlying the images of the left-hand path.

      The manuscript proved to be an untimely one in this regard. I attempted to interest literary agents and publishers of all kinds in the manuscript—it was universally rejected. Large publishers were evidently only interested in books that sent one of two messages: either “devil worshippers are dangerous and lurking in your schools and day-care centers and you should be very afraid,” or “there are no such things as Satanists and those who call themselves that are buffoons.” Of course, this book provided neither of these approved cultural messages. Lords of the Left-Hand Path is a sober, objectively sympathetic, and scholarly look at individuals and schools of thought that have been referred to as being left-hand path. This serious approach was thought to be “too disturbing”—as one agent put it to me—to be published for a broad readership.

      Smaller publishers, too, found reasons to reject the manuscript. In these cases it was usually because the interpretations of their own sacred cows were seen as too controversial, or that certain individuals or schools of thought simply could not ever be mentioned in a book published by that company. Such are the forces at work in the media today.

      The contents of this book come through my own lens of understanding, and I take full responsibility and credit for both its shortcomings and any glory attached to it. However, it must also be said that, because of my particular hermeneutic, each of the individuals and schools observed in this text also contributed to the shaping and refinement of that lens. Beyond these there are other such shapers, chief among them my experience in academia. The intellectual techniques learned in that environment, perhaps more than any other, are responsible for the form and nature of this text.

      This is the first and last book I shall write on the subject of the left-hand path. What I have to say about the major schools discussed here will be found in this text. I have now returned to my own garden, there to tend the saplings of seeds long planted.
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      The Left-Hand Path

      We will begin with definitions. Philosophical inquiry calls for clarity, and we need clarity for this publicly unexplored realm. Without these precise definitions, anyone exploring this path on any level will be led into the sea of misunderstandings and confusion (evident in the section below on the historical portrayals of the left-hand path and “black magic”). Exact understanding of the nature of the left-hand path hinges on a precise theory of the universe in which it is perceived. This theory and the model it presents will prove useful in analyzing the 
left-hand-path traditions throughout history.1

      The universe is the totality of existence both known and unknown. This is a complex model, divided into at least two components: the objective universe and the subjective universe. The objective universe is the natural cosmos or world order. This is essentially mechanical or organic, for example, it is ruled by certain predictable laws manifested in a time/space continuum. The objective universe, including the laws governing it, can be equated with “nature” as well as with “God” in the Judeo-Christian tradition. All of natural science as well as orthodox theology are predicated on the concept that these laws of the objective universe can be discovered and quantified or described in a purely rational manner in the first instance or by “divine revelation” in the other. When considered closely it is evident that what is usually referred to as “God” in orthodox religions is actually identical to that which he is said to create: the natural/mechanical/organic order or cosmos. It might also be pointed out that there has generally been a popular but sometimes misleading distinction between the concepts “mechanical” and “organic.” On one level, they are the same in that both are governed by predictable laws. A clock-work or the human body are both ruled and maintained by certain mechanical structures, which allow them to function in their environments. At another level, there is a distinction between the mechanical and the organic in that the organic model has the ability to propagate and mutate its mechanical structures to ensure its survival. This is possible because there are coded mechanisms within the organism expressly for this purpose (DNA) and because the malleable molecular structure of the mechanism allows for these mutations.

      The subjective universe is the “world” of any sentient entity within the universe. There are as many subjective universes as there are sentient beings. The subjective universe is the particularized manifestation of consciousness within the universe. Usually, experience of the objective universe is only indirect, as information concerning it must come through the subjective universe. Curiously enough, the subjective universe does not seem governed by the same natural/mechanical/ organic laws as the objective universe. In fact, this is the main distinction between them. The subjective universe has the option of acting in a nonnatural way—free from the limitations of the world of five senses and three dimensions.

      At this point it might be worth pointing out that the terms objective/subjective have nothing in common with the distinction between accurate/inaccurate, or exact/inexact, which popular usage might have projected onto the terms. The subjective universe is capable of far more accurate and exact manifold operations than the objective universe. A good example would be your reading and understanding of these words, which is based on the exercise of a faculty within your subjective universe. In simple grammatical terms, the subject is the reader (i.e., that which reads) and the object is that which is read. The subjective universe is capable of a full spectrum of possibilities, which range from virtually absolute precision to almost total delusion, because it is not bound by natural laws. The focus or epicenter of this nonnatural subjective universe is equated with human consciousness, or soul, or self.

      The nonnatural aspect of this soul is clearly and basically indicated by humanity’s drive to impose structures artificially created in that subjective universe upon the objective universe. All artificially created structures (i.e., those made by art/craft) are by definition something separate and apart from the natural cosmos—be those structures pyramids, poems, or political institutions. Animals, many of which may have complex social organizations, are bound by nature and by their organic programming. The wolf pack, no matter if in one part of the world or another, now or a million years ago, has the same social order. But you will look in vain to find any two human social institutions that are absolutely identical. Anything that is the product of the subjective universe—individual or collective—will bear the mark of variation.

      Each particular instance of this soul—this phenomenon of the subjective universe—implies the existence of a first form or general principle from which all the particular manifestations are derived. In the most philosophically refined of the schools of the left-hand path, this first principle of isolate intelligence is identified as the “Prince of Darkness,” or the ultimate deity of the left-hand path. (Note that words prince and principle both derive from Lat. princeps, “emperor, leader,” with the literal sense “he who takes first place.”) This is the archetype of the self from which all particular selves are derived. This is also an element of the nonnatural universe that objectively belongs to the universe itself. In this way, the Prince of Darkness can be seen as an independent sentient being in the objective universe because this is the very principle of that quality in the universe. Humanity is the only species we know of which shares that quality.

      
        THE RIGHT-HAND PATH AND THE LEFT-HAND PATH

        The central question now becomes: what is the way in which this conscious, free soul is going to relate to, or seek to interact with, the objective universe or the universe as a whole? The right-hand path answers this question simply by saying that the subjective universe must harmonize itself with the laws of the objective universe—be that envisioned as God or Nature. Humanity is to seek knowledge of the law, and then apply itself to submitting to that law in order to gain ultimate union with the objective universe, with God, or with Nature. The right-hand path is the path of union with universal reality (God or Nature). When this union is completed the individual self will be annihilated; the individual will become one with the divine or natural cosmic order. In this state the ego is destroyed as “heaven” is entered or a nirvana-like existence/nonexistence is “attained.” This is clearly the goal of all orthodox Judaic, Christian, Islamic, or Buddhistic sects.

        The left-hand path considers the position of humanity as it is; it takes into account the manifest and deep-seated desire of each human being to be a free, empowered, independent actor within his or her world. The pleasure and pain made possible by independent existence are seen as something to be embraced and as the most reasonable signs of the highest, most noble destiny possible for humans to attain—a kind of independent existence on a level usually thought of as divine.

        Just as most humans go through their natural, everyday lives seeking that which will give them maximal amounts of such things as knowledge, power, freedom, independence, and distinction within their world, those who walk the left-hand path logically extend this to the nonnatural realm. They eschew right-hand-path admonitions that such spiritual behavior is “evil” and that they should basically “get with the program” (of God, of Nature, etc.) and become good “company men.” The self-awareness of independence is seen by many as the fundamental reality of the human condition: one can accept it and live, or reject it and die. By accepting the internal, known reality of human consciousness, an eternally dynamic—ever moving, ever changing—existence is embraced; by rejecting it and embracing an external, unknown reality of God/Nature, an eternally static—ever still and permanent—existence is accepted. From a certain enlightened perspective, both paths are perfectly good, it is just a matter of the conscious exercise of the will to follow one of these paths in an aware state without self-delusion.

        Essentially, the left-hand path is the path of nonunion with the objective universe. It is the way of isolating consciousness within the subjective universe and, in a state of self-imposed psychic solitude, refining the soul or psyche to ever more perfect levels. The objective universe is then made to harmonize itself with the will of the individual psyche instead of the other way around. Where the right-hand path is theocentric (or certainly alleocentric: “other-centered”), the left-hand path is psychecentric, or soul/self-centered. Those within the left-hand path may argue over the nature of this self/ego/soul, but the idea that the individual is the epicenter of the path itself seems undisputed. An eternal separation of the individual intelligence from the objective universe is sought in the left-hand path. This amounts to an immortality of the independent self-consciousness moving within the objective universe and interacting with it at will.

      

      
        WHITE MAGIC/BLACK MAGIC

        The terms “white magic” and “black magic” have been so bandied about in popular jargon that they might be said to have lost most of their meaningfulness. For my purposes, I will restore them to a meaningful philosophical context. Magic can be defined as a methodology by which the configuration of the subjective or objective universe is altered through an act of will originating within the psyche, or the core of the individual subjective universe. Perhaps the most famous definition was offered by the English magician, Aleister Crowley, who said: “Magic(k) is the Science and Art of causing Change to occur in conformity with Will.”2

        Actually, there is no one definition of magic universally accepted by academics and practicing magicians alike, nor is there common agreement on the distinctions between religion and magic. But taking most of the current theories into account, a more comprehensive definition might be proposed: magic is the willed application of symbolic methods to cause or prevent changes in the universe by means of symbolic acts of communication with paranormal factors. These factors could be inside or outside the subjective universe of the operator. Magic is a way to make things happen that ordinarily would not happen. Religion may be distinguished from magic only when the nature of the human will is taken into account. In magic, the individual will is primary and is considered to have a real and independent existence. The magician makes the universe do his bidding so as to harmonize itself with his will, whereas in religion the human community attempts to harmonize its behavior with a universal pattern that is perceived to derive from God or Nature.

        In a precise sense, the distinction between white and black magic is simply that white magic is a psychological methodology for the promotion of union with the universe and pursuing aims in harmony with those of the universe, while black magic is such a methodology for the exercise of independence from the universe and pursuing self-oriented aims. Structurally, white magic has much in common with religion as defined above, while black magic is more purely magical in and of itself. This is why magic as a category of behavior is often condemned by orthodox religious systems.

        The historical conceptualizations of white magic and black magic will be discussed below, but for the sake of precise understanding here, I will simply be using white magic as a designation for the spiritual methodology or technology of the right-hand path and black magic as a designation for that of the left-hand path.

      

      
        LORDS OF THE LEFT-HAND PATH

        In this book I examine the ideas and careers of many magicians and philosophers of the past and present. Some are figures widely thought to be “Satanic” or evil, while others may have gone through history without such an image. But images rarely correspond to reality, despite what Madison Avenue or Washington DC would have you believe. In the final analysis, some of these figures will be rejected as being something other than practitioners of the left-hand path. The criteria I use in determining the true left-hand-path character of those so deemed must be laid out clearly at this point. Some of those considered in the book will fulfill a number of the criteria, but not enough to be considered a “lord” or master of the path.

        There are two major criteria for being considered a true lord (or lady) of the left-hand path: deification of the self and antinomianism. The first of these is complex: the system of thought proposed by the magician or philosopher must be one that promotes individual self-deification, preferably based on an initiatorily magical scheme. This first criterion will be seen to have four distinct elements:

        
          	Self-deification: the attainment of an enlightened (or awakened), independently existing intellect and its relative immortality.

          	Individualism: the enlightened intellect is that of a given individual, not a collective body.

          	Initiation: the enlightenment and strength of essence necessary for the desired state of evolution of self are attained by means of stages created by the will of the magician, not because he or she was “divine” to begin with.

          	Magic: the practitioners of the left-hand path see themselves as using their own wills in a rationally intuited system or spiritual technology designed to cause the universe around them to conform to their self-willed patterns.

        

        The second criterion, antinomianism, states that practitioners think of themselves as “going against the grain” of their culturally conditioned and conventional norms of “good” and “evil.” True lords and ladies of the left-hand path will have the spiritual courage to identify themselves with the cultural norms of “evil.” There will be an embracing of the symbols of conventional “evil,” or “impurity,” or “rationality,” or whatever quality the conventional culture fears and loathes. The lords and ladies of the left-hand path will set themselves apart from their fellow man; they will actually or figuratively become outsiders, in order to gain the kind of inner independence necessary for the other initiatory work present in the first criterion. The practice of this second criterion often manifests itself in “antinomianism,” that is, the purposeful reversal of conventional normative categories: “evil” becomes “good,” “impure” becomes “pure,” “darkness” becomes “light.”

        Literally speaking, antinomianism implies something “against the law.” But the practitioner of the left-hand path is not a criminal in the usual sense. He or she is bound to break the cosmic laws of nature and to break the conventional social laws imposed by ignorance and intolerance. But in so doing, the left-hand-path practitioner seeks a “higher law” of reality founded on knowledge and power. Although beyond good and evil, this path requires the most rigorous of ethical standards. These standards are based on understanding and not on blind obedience to external authorities.

        This latter characteristic of the true left-hand path is the chief cause of its misunderstanding, not only for those on the outside, but for some who would follow this path as well. It takes an enormous amount of spiritual courage to persevere in the face of rejection by not only the world around them but by elements within their own subjective universes as well. Many break under the strain and fall away from the aim and sink back into the morass of cultural norms.

        To be considered a true lord or lady of the left-hand path, then, someone must have rejected the forms of conventional “good” and embraced those of conventional “evil,” and have practiced antinomian-ism, as part of the effort to gain a permanent, independent, enlightened, and empowered level of being. This self-deification does not seem sufficient without the “Satanic” component, which acts as a guide through the quagmire of popular sentiment and conventional beliefs.

        In completing research for this book, I discovered that there are, in fact, two distinct branches of the left-hand path. Both of these branches fulfill the criteria outlined above, but approach the process from distinct points of view. One of these, which I will call the “immanent branch of the left-hand path,” proceeds from an “objectivistic” and even materialistic outlook. Its magical methods are often steeped in imagery, and its orientation is almost exclusively toward the objective or mundane universe. In this branch, the antinomian aspect is especially pronounced. Among modern schools it is exemplified by LaVeyan Satanism (see chapter 9).

        The second branch, which I will name the “transcendental branch of the left-hand path,” is based upon a psychecentric (soul- or intellect-centered) model. It is highly idealistic and its magical methods are usually founded on eternal forms or archetypes. The ultimate separation of the human mind from the cosmic order around it is recognized and celebrated. In its highest forms, the transcendental branch is focused on the subjective universe—on the separation of the self from the cosmic order and the evolution of that self into a permanent and empowered form. In this branch, the self-divinizing aspect is especially pronounced. Among modern schools it is exemplified by the Setian magical philosophy of Michael Aquino (see chapter 10).

        I will begin with the left-hand path as understood in “Eastern” religious systems, that is, systems that have their origins in the Indo-Iranian cultural sphere. I will discuss the concepts of the right-hand path versus the left-hand path in the context of Hinduism and Buddhism (in which the terms first originated). This section will place the whole discussion in a non-Judeo-Christian context, one in which the two paths coexist within the same cosmology. Also included here is a treatment of the Zoroastrian doctrines of dualism and how they affected the development of the left-hand path in the West.

        The philosophical systems of certain great world cultures, such as those of the Far East (China and Japan), or the Meso-American world, will be noted for their absence. This is partially due to limitations in my own knowledge, but it also seems that the systems of Taoism and Shinto, for example, lack the strict dichotomies necessary to understanding the role of the individual in the universe in terms of the “two paths.” The degree to which they are present in either system seems to have been the result of contact with Indo-Aryan thought in the form of Buddhism.

        In the second part of the book, I will discuss the Western branches of the left-hand path. First we must understand clearly the true nature of the “Western” traditions. It is important to know the degree to which indigenous European systems share elements with the “Eastern” traditions, and the degree to which the “West” is really a product of southern influence—chiefly coming from the Middle East and Egypt. What we often call “Eastern” is in fact more truly Western (or northern), while what we call “Western” is really more truly “Middle Eastern” or southern.

        In the discussion of the original European traditions, we will first explore the Greco-Roman world. The Promethean myth is seen as a paradigm of the relationship of the “creator god” and the “giver of the gift of the divine spark.” In the North, we will see the Odinic myth as an original paradigm of the Prince of Darkness, which foreshadows the Faustian themes to come.

        The West, of course, became greatly influenced by Middle Eastern traditions through the conversion to Christianity (a Judaic cult from the east), as well as Judaism itself and late Islam. Understanding of this tradition is essential to understanding the left-hand path in the West today. Interesting here are Sumerian as well as Semitic backgrounds on the role of “gods of evil” in non-Judaic Semitic religion.

        The Egyptian tradition, especially as it regards the cult of the god Set, is important not only for the understanding of ancient 
left-hand-path traditions, but also for its possible significance for the contemporary Temple of Set.

        In order to grasp the deepest significance of the left-hand path in the West from the time of the conversions to the dawn of our own postmodern age, we must discover the Judaic roots of Christianity in Christian ideas of “evil” and of the nature of Satan. In this regard, we cannot ignore the importance of the Gnostic (especially Ophite and Naassene: “serpentine”) interpretations on the role of the Serpent/ Lucifer and his Promethean relationship with humankind.

        This can be starkly contrasted with the orthodox Christian doctrine concerning the same Edenic myth. It will be apparent that a close, rational, and objective reading of the “Myth of Eden” shows that the Serpent is indeed the “savior” of humanity and its “creator” in a spiritual sense.

        We will also see the remarkable history of the left-hand path within the Islamic tradition where we will meet some of the most self-aware followers of this path before this century.

        Many people, modern practicing Satanists among them, somehow believe that the Middle Ages were a great time for Satanic activity. Nothing could be further from the truth. The medieval period was almost devoid of true left-hand-path activity, although the church often liked to believe (and encourage others to believe) that Satanic cults were lurking under every rock. This ended in the “witch craze” of the sixteenth and seventeenth centuries as a predictable manifestation of right-hand-path ignorance and fear run amok.

        One interesting outgrowth of the medieval tradition in Germany was the Faustian myth, which leads us into the modern age and beyond. This will depend greatly on the transition from the ideas surrounding the Faustian magicians of the late Middle Ages to those surrounding Goethe’s Faust—the transition from the medieval mindset (seeking of knowledge and power is inherently “evil”) to a modern mindset (seeking of knowledge and power is good). Here we really have a return to ancient precepts. Images of the devil in Classical and Romantic ideologies are certainly important to this transition in Western culture.

        Along the way, we will touch upon the left-hand-path tendencies of the Renaissance and the Enlightenment, Milton’s Satan, the Marquis De Sade, and the notorious Hell-Fire Club. The nineteenth-century “Satanists” of France cannot be ignored, even though they offer up a disappointing picture when viewed from a left-hand-path perspective. Most of them have little or no understanding of the positive traits of the left-hand path, but merely wallow in the darkness as an exercise in obscure aesthetics. We will also seek to discover what aspects of the left-hand path may have manifested in two opposing (but in many ways related) political ideologies of the late-nineteenth and early twentieth centuries, Marxism and National Socialism.

        For the understanding of the rise of philosophical Satanism in the latter half of the twentieth century, no period of history is more important than the occult revival of the late nineteenth and early twentieth century. The original Luciferian/Ophite-Gnostic doctrines of the Theosophy of H. P. Blavatsky (especially as expressed in The Secret Doctrine) form one branch of this tradition, while the Thelemism of Aleister Crowley forms another. Crowley must be viewed here from a totally philosophical perspective. He is doubtless one of the most important theorists concerning the left-hand path in the modern Western world, yet he holds an extremely ambiguous relationship to it. In connection with Thelemism, we must also discuss the German school of Saturnians, originally led by Gregor A. Gregorius (Eugen Grosche). We will also examine the “Fourth Way” teachings of G. I. Gurdjieff. The final part of the book will deal in detail with the two most important contemporary exponents of left-hand-path philosophy: Anton LaVey’s Church of Satan and Michael Aquino’s Temple of Set.

        Throughout this book I will try to cut through the confusion, misinformation, and even disinformation about the left-hand path and the practice of actual black magic based on the exact principles outlined in this chapter. I am well aware that throughout history certain of these terms have been used by followers of the right-hand path, or by those who have simply been misled by such sources for many years, in ways very different from the way I am using them. The distinction must simply be made that I am writing about the left-hand path from an internal perspective, while most other sources are written from an external one. Reading what someone from the right-hand path has to say about the left-hand path is rather like reading a book on Wall Street written by an economics professor schooled at the University of Moscow during the Soviet era. He may have interesting insights, but without the perspective of a Wall Street broker you will probably not get much closer to really understanding how the stock market works.

        Historically, the left-hand path has sometimes been identified by the methods it is said to use, such as necromancy (raising the dead for divinatory purposes) and sexual magic (it seems the right-hand path has always had a problem with sexuality). In point of fact, there are no categorical methodological proscriptions on the left-hand path within its various traditions East or West. Methods are usually chosen for purely pragmatic reasons. If it works, it will usually be implemented. There is often a strong antinomian element in the magical methodology of the left-hand path. Going against the grain of social conventions or natural boundaries is often seen as a mode of consciously exercising the divine faculty inherent in humanity. This factor must be seen in the broadest perspective, however, as some behaviors, which may seem to be antinomian or against social conventions or propriety, such as ingesting massive doses of intoxicants, are actually roundly condemned by the most sophisticated practitioners of the left-hand path in the West. The philosophical basis for this is that such intoxicants impair the exercise of the individual will and of the self, which together comprise the supreme faculty viewed from the perspective of the left-hand path. Drugs would, from this point of view, be more effective at attaining the self-annihilation sought within the right-hand path.

        Another way in which black magic has sometimes historically been differentiated from white magic is the classification of entities with which, or with whom, the magician is said to deal. White magicians would invoke only “angelic” beings, while black magicians would call on “demonic” entities. This is, of course, predicated on medieval Christian angelologies and demonologies, and one quite often finds in the old grimoires that demonic forces are coerced by the power of the names of God to do the magician’s bidding, which could be virtually anything. Angels could be used to seduce or kill demons to gain wisdom and discover truth. From the point of view of the left-hand path itself, this distinction would be seen as hypocritical. Again the focus would not be on the “hows” but rather on the purpose, the “whys.”

        In this regard, the black/white distinction is sometimes historically made between maleficent and beneficent magic: magic designed to do harm is black; magic designed to heal or do good is white. This distinction at least has some valid aspects. The only problems from the left-hand-path viewpoint are that (1) it does not address any of the essential cosmological or theological questions regarding the two paths, and (2) it is generally unrealistic. “White magicians,” when push comes to shove, usually have no problem in asking (or coercing) God or angels into giving them victory over their enemies and vanquishing their “diabolical foes” (i.e., anyone who dares cross them). The left-hand path views magic as a technique or methodology of human action; in and of itself, magic is devoid of moral value. In other words: magic doesn’t kill people, magicians kill people. The use of black magic would be viewed as being governed by the same ethical standards as all other categories of human behavior. The black magician refuses to be limited in his use of magic just because this activity belongs to a class of behavior usually condemned by orthodox religion. If a goal is worth attaining by any means, it is perfectly acceptable to use magic if necessary to attain it. If a war is worth waging, or if a man has good reason to defend himself from attack, the black magician will have no problem with using magic to destroy his enemy. He also sees nothing but hypocrisy in the white magician who prays, or who uses physical means for the same ends while condemning the black magician as evil. The use of black magic is simply a logical extension of human motives into the realm of magic.

        Finally, there is the fundamental distinction between the two paths, that of union versus nonunion, which has already been discussed. It is from this basic principle that even the other misguided distinctions can be best understood. From a position of magical independence, the black magician would be able to employ pragmatically any magical technology he willed, deal with any kind of entity (or most probably dispense with interaction with exterior entities altogether), and seek any end he desired—in each case being guided by an internal sense of purpose and responsibility. Ultimate spiritual independence is the essential quality of the left-hand path. With the freedom this quality provides comes the possibility for unethical behavior. This is, after all, the price of freedom.

        The existence of the left-hand path is not easily discovered, but once its principles have been uncovered it slowly becomes apparent just how widespread the philosophy is. In this work I am concentrating on schools and individuals who either are self-avowedly followers of the left-hand path (such as in tantrism, or in the Church of Satan or the Temple of Set), or who have knowledge of it and perhaps though they try to differentiate themselves from it (at least publicly) seem to have actually been practitioners of the left-hand path when viewed from the perspective of the path itself (e.g., H. P. Blavatsky or Aleister Crowley). However, the basic precepts of the left-hand path have for centuries penetrated far beyond the sphere of magical and occult activity. Many ancient philosophies were based on principles held in common with the left-hand path, and it was only with the advent of Christianity that those philosophies were either first suppressed as evil, or “Christianized” so as to be made palatable (e.g., the cult of Odin or Pythagorean/Platonic philosophy, respectively). More recently, modern philosophies and political ideologies have fully embraced principles basic and fundamental to the left-hand path, almost all of which have become the accepted norm in the West. It is quite understandable why the forces of orthodox Christianity fought every advance in scientific, political, or religious philosophy, for each advance in spiritual freedom and enforcement of the interests of plurality over unity is indeed a victory for the Prince of Darkness—the principle of isolate intelligence—over the monolithic, singular force of the rule of God.

      

    

  
    
      
        2
      

      
        The Eastern Traditions
      

      
        I contemplate in my heart the nonfearful divinity of shining darkness.
      

      (Shivatoshini 1.1.14)

      
        THE LEFT-HAND PATH IN THE EAST

        For the Western reader, the examination of the left-hand path within the context of orthodox right-hand-path cults of the East will quickly demonstrate, in a uniquely objective fashion, the true structural meanings of what the left-hand path is really all about. It has the added advantage of showing this within cultures that have been relatively tolerant of the aims and motives of the left-hand path. By exploring the left-hand path from the perspective of Eastern traditions first, we can solve a few problems for ourselves later. An approach via the East will disentangle many of the arguments from the sometimes hopelessly confused jumble we find in the historical sources of the left-hand path in the West. It will eventually become apparent that the division into “Eastern” and “Western” branches has been done simply to present certain ideas in a clear and organized fashion. The left-hand path is an ever-recurring answer to humanity’s questions beyond the restrictions of time and place.

        Here I will consider as “Eastern” those traditions that have their distinctive origins in the Indo-Iranian cultural sphere of central and southern Asia: Hinduism, Buddhism, and Zoroastrianism.

        The East/West division dissolves when an understanding is gained concerning the common traditional roots of both branches, which lie in the substrata of Indo-European philosophies. Furthermore, the entirely cross-cultural nature of the left-hand path will become more obvious. The principles that underpin the distinction between the right-hand path and left-hand path are found throughout the history of humankind and across a broad cultural spectrum. The true lords of the left-hand path have dwelled in the world at all times and in all places and cannot be limited to any single time or geographical area.

        The ultimate roots of the Indo-Iranian (Aryan) religious and philosophical traditions are not to be found on the Indian subcontinent itself, but rather in the Caucasus region and on the planes of present-day southern Russia. It was most probably in this region that a multiphased migration of local populations began during the fourth millennium BCE.1 This population is known by the cumbersome and unromantic name “Indo-European.” This is because the final migratory destinations of this originally unified group were to stretch from western Europe all the way to India and to the border of China.

        The original Indo-Europeans were a seminomadic people who domesticated the horse on the open steppes, invented the wheel (essential to their war-chariots and wagons), and learned to smelt metals as hard as copper. The combination of horse, wheel, and copper made them virtually invincible in battle, and in this way they spread themselves out over vast expanses of territory. They slowly conquered and subdued the local populations, largely imposing their culture, language, and religious system on the region by means of a combination of their military strength and their cultural prestige. Thus, roughly at the same time the cities of Mesopotamia were beginning to thrive and the pyramids were being built in Egypt, there was in fact another “high culture” that descended from the north and spread itself throughout most of the known world. But whereas the Mesopotamians and Egyptians built in stone, the Indo-Europeans built intellectual monuments. The most striking of these is perhaps the Rig-Veda, which has been orally transmitted from the time of its codification beginning at the end of the second millennium BCE to the present day. This invisible intellectual edifice has proved many times more durable than all the stones of other cultures, for it has remained alive, dynamic, and meaningful throughout this time.

        Ancient Indo-European philosophy and religion were not based on a unified cult, but rather on a stratified structure of several levels. These levels, or functions, have been most elaborately commented on by the French Indo-Europeanist Georges Dumézil and his followers.2 The first order belongs to the realm of the intellect, both rational and intuitive. In the most archaic Indian system, these aspects of the intellect are ruled by the gods Mitra and Varuna respectively; in the Germanic realm, these same functions are filled by Tyr and Odin. The second order belongs to the realm of physical force. This is ruled over by the god Indra in the Vedas and the god Thor in the Norse Eddas. The third order is that of natural procreation or vitality, which is governed by the Ashvinau in India and by the Vanic deities Frey and Freya—the Lord and the Lady—in Germania. These mythic orderings are reflected in the society as well, which is organized in an intelligentsia class of kings, philosophers, judges, and magicians; a warrior class; and a provider class of farmers, craftsmen, entertainers, and so forth. This very ancient division is also reflected in Plato’s idealized society discussed in The Republic (ca. 350 BCE),3 where he outlines a state of tradesmen or craftsmen, auxiliaries or warriors, and guardians or philosophers, all with their specialized functions in the organized society.
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        Figure 2.1. Indo-European Functions

        What is essential to realize here is that the religions or philosophical attitudes of those of the first order are radically different from those of the second or third. Those of the first function focused their attention on the intellect, on the soul or psyche of man. This was the center of their attention from the beginning. Even in the earliest texts of the Rig-Veda the statement is made by the priests that “we created the gods,” meaning that the gods and goddesses were really projections of the true divine paradigms concentrated in the intellectual or psychic faculty of human beings. The second function concerns physical force and its use, especially in the capacity of the warrior. The third function is centered in nature and in the cycles of nature and organic life: the powers of production and reproduction. This external reality is the focus of their religions and philosophical conceptions. Thus we can see that even at this most archaic stage there was a certain dichotomy between those who “worshipped” the self or intellect and those who worshipped “nature.” But from the beginning in the Indo-European framework there was room and a place for both ends of the spectrum within a productive system. In this context it was not so much a matter of lateral division, right-hand path/left-hand path, but rather a vertical one, reflected in the “social structure” of divinities and humanity.

        As mentioned above, there was also an original division within the first function. This is exemplified in the distinction between Mitra and Varuna or between Tyr and Odin. Mitra or Tyr represent the rational, ordered mind—the rationality of cosmic order. Varuna or Odin represent the mantic, dynamic mind—the freedom of chaotic flux. This same configuration will later be recognized by the German philosopher Friedrich Nietzsche as the Apollonian and Dionysian tendencies in humanity.4 Both must work in an integrated fashion, much as the left and right hemispheres of the brain must work. But here, too, there may be a primal seed in the structures of the psyche, which will at times be expressed in terms of the right-hand and left-hand paths.

        Because the ancient Indo-European peoples would migrate, conquering and subduing indigenous populations with forces largely made up of those of the first and second stratum, the third stratum was often subject to broad influences from the religious and philosophical concepts and practices of the indigenous populations. However, it would be a radical error to assume that the original system did not already contain structures capable of assimilating input from native religions. This is why, for example, although historians of Indian tantrism will point out that much of tantric practice originates in the lower castes, and is anti-Brahmanical, there is already precedent for it in the oldest evidence of the Rig-Veda itself.5 The non-Aryan element did not create the system, but it radically affected its form as practiced in later Hindu times. It has also been noted that the later “Vedic Way” of Hinduism is not an embodiment of the actual attitudes present in the Vedas themselves, and that paradoxically the tantric systems exemplify the spiritual attitudes of the Vedas much more vibrantly than the modern “Vedic Way.”6

      

      
        RIGHT-HAND PATH/LEFT-HAND PATH

        The actual origin of the terminology of right-hand path versus left-hand path is rooted in the vocabulary of Indian tantric sects. The two main divisions of these are the dakshinachara, “right-way,” and the vamachara, “left-way.” The variations in these sects will be discussed in the section on Hinduism below. The eventual elaboration of the distinction between right-hand path and left-hand path is quite complex, but its origins are most probably rooted in the widespread tantric doctrines of a natural flow of universal force through the human body along a left-to-right line that enters from the left and exits to the right. This is mirrored by a cosmic flow of force from the north to the south. When the human being is oriented toward the east, this flow pattern is said to be in harmony with the one natural to his body, as his left hand is to the north, his right hand to the south.7 Here are the roots of the key to the common antinomianism and the reversal of normal patterns, which are found in left-hand-path tantrism. To reverse the left-to-right pattern, contrary to nature and cosmic law, requires an exercise of the faculty of will. This is an act of rebellion against nature and against divinely ordained cosmic order. In almost technical terms, the dakshinachara is going with the natural flow and the vamachara is going against the natural flow. In going against this flow, individuals more fully articulate—individuate—themselves within their environments. Independence and freedom are attained and maintained, and perhaps even personal immortality is to be gained.

        It has been noted that the essence of what came to be called the vamachara is actually the true tantric one and that the term and practices of the dakshinachara were only introduced later as a reform movement within tantrism.8 Julius Evola remarks on the distinction between the two paths.

        The creative and productive aspect of the cosmic process is signified by the right hand, by the color white, and by the two goddesses Uma and Gauri (in whom Shakti appears as Prakashatmika, “she who is light and manifestation”). The second aspect, that of conversion and return (exitus, reditus), is signified by the left hand, by the color black, and by the dark, destructive goddesses Durga and Kali. Thus, according to the Mahakala-Tantra, when the left and right hands are in equilibrium we experience samsara, but when the left hand prevails, we find liberation.9

        Another fascinating delineation of the two paths of spiritual development in the Hindu context is the distinction found between the two pathways the soul may take upon death: the devayana, the way of the devas (gods), or the pitriyana, the way of the pitris (ancestors). The devayana is the polar path, marked by the summer half of the year, when the sun is moving toward the North Pole. Those who take the devayana upon death are enlightened and become like gods, and will only reincarnate according to their wills. Those who take the pitriyana, which is the equatorial path marked by the sun’s motion toward the equator in the winter half of the year, will reincarnate according to a natural order and will thus eternally reincarnate their ancestors.10

        Alain Daniélou remarks that the left-hand path corresponds to a “disintegrating-tendency” (tamas) that

        uses the power of Nature, the passions and instincts of man, to conquer, with their aid, the world of the senses . . .

        This way leads directly from the physical to the abstract because . . . the descending tendency is at both ends of the manifested. [Therefore the left-hand path] may utilize even eroticism and drunkenness as a means of spiritual achievement.11

        Clearly the left-hand path in Hinduism is associated both with the idea of dis-integration (separation) and with the practice of antinomianism—of “going against the grain” of conventions in order to gain spiritual power.

        Within the Sanskrit terminology of the Indian sects, the right-hand path is that which seeks a union or merger between the jivatman, the individual self or soul, and the paramatman, the supreme or universal soul. The left-hand path seeks only to differentiate the jivatman: to articulate, individuate, evolve, and immortalize it without ever consciously seeking to merge it permanently with anything else.12

        One who has attained this union with the jivatman is said to be in a state of jivanmukti: an individually liberated state. The classic exposition of the concept of jivanmukti is found in a fourteenth-century text by Vidyaranya (died 1386), Jivanmuktiviveka.13 The idea of “liberation in life” was perhaps formally introduced by Samkara (788–820 CE) and it remains an important component of the school of Advaita Vedanta, which is based on Samkara’s reading and interpretations of the Upanishads. The Trpti-dipika by Vidyaranya contains discussions of lives of jivanmuktas.

      

      
        THE LEFT-HAND PATH IN HINDUISM

        In recent times the most insightful and important studies of 
left-hand-path spirituality in the Hindu religious context are the brilliant presentations of the teachings of the mysterious and shadowy Indian sage Vimalananda by the American Ayurvedic physician Robert Svoboda: Aghora: At the Left Hand of God (1986) and Aghora II: Kundalini (1993).

        Generally speaking, “Hinduism” is the name for a spectrum of religious sects based on the ancient Aryan tradition ultimately rooted in the Vedas. There are hundreds of sects within Hinduism. Often they hold opposing views on what might seem to be fundamental questions. There are, however, things upon which most of these sects generally agree:

        
          	The Veda contains infallible wisdom.

          	The soul (atman) is immortal and real.

          	The soul undergoes continual rebirth (samsara).

          	This rebirth is tantamount to suffering.

          	The cause of rebirth and its suffering is action (karman).

        

        The aim of orthodox Hinduism is a cessation of rebirth and/or fusion with the universal absolute.14 This fusion with the Absolute is called liberation (moksha or mukti). Despite the agreement upon such general principles, the specific methods used to effect this end by the various Hindu sects are very diverse.

        The major sects of Hinduism are Vaisnavite (derived from the worship of Vishnu) and Saivite (derived from the worship of Shiva). These major sects are further divided into hundreds of subdivisions. At one extreme end of the spectrum of Hindu “sects” are the philosophical schools chiefly found among the Brahmins. At the other extreme are found the tantric cults. These are rarely strictly Vedic and are often anti-Brahmanic. It is, however, a great mistake to think that all tantric sects are of the left-hand path.

        Since the time of the rise of Buddhism (sixth to seventh century BCE) there can be said to have been truly heretical sects in Hinduism. Heresy as such would only tend to be a “problem” in a religion with an elaborate fixed dogma. Hinduism is remarkably free of these dogmas since its prehistoric transition from the Vedic religion. It is for this reason that sects and philosophies making up a wide spectrum of ideologies can be found within Hinduism, and why what is called the left-hand path can be tolerated within the fold of Hinduism without its being entirely “orthodox.”

        This toleration of the left-hand path does not stem from any enforced or legislated moral sense of “fair play,” but rather from the fact that the original multiplicity of paths inherent in the archaic Indo-European system has been preserved in both Indian traditions, Hinduism and Buddhism. When the ideal is a many-hued spectrum of variation, from left to right and from bottom to top, the likelihood of developing dichotomized thinking in terms of black/white is lessened. Typically, they do not think in terms of “this or that,” but rather “this and that.” In this system, a sense of layers of meaning and reality is vigorously preserved. This underlying sense provides for a systemic tolerance more enduring than anything imposed dogmatically or legislatively. This does not mean, however, that orthodox followers of the right-hand path would typically think that the left-hand path is just as valid as their own path. It remains a trait of the right-hand path to think in terms of either/or, so most typically the orthodox will simply think of the practitioners of the left-hand path (or any path other than their own) as being “wrong” or to some degree in error. In the Vaikhanasasmarta Sutra (fourth century CE), this is explicitly outlined of the Visaragas, who are said to “walk the wrong path.”15

        Within Hinduism (as elsewhere), the left-hand path can be distinguished first in a description of its aims or goals, and then in terms of its techniques or methods. According to some self-proclaimed practitioners of the vamamarga (left-way), the final destination of the left-hand path is the same as the right-hand path. It is said that these are two paths to the same end. But it remains a matter of the perspective of the speaker as to what the exact character of this end is.

        Strictly speaking, in Hinduism the aim of the practitioner of the left-hand path (vamamarga) is the individual’s union with the individual soul (jivatman) and the continued independence of that realized jivatman from the universal or supreme soul (paramatman).16 Another way of putting this might be that the follower of the vamamarga seeks to actualize his individual self (atman)—the personal divinity—and then maintain the ongoing independence and freedom of that individuated self.

        Historically, this is not that much, if at all, different from archaic Indo-European beliefs, which held that men could become as gods if they lived heroic or magical lives. The “metaphysic” is the same as it always was, there has just been a revaluation, or new value judgment, placed on the life of struggle and victory or defeat. Where the ancients saw it as a glorious existence, which they wanted to perpetuate throughout eternity, the “reformers” of Hinduism and Buddhism both saw this same “cycle of becoming” (samsara) as “suffering.”

        Among others, Julius Evola recognizes that the Tantras actually carry on the oldest tradition of the Vedas, as understood in the Vedic Age itself.

        It is through this [operative] worldview that a part of the spirit of the early Vedic age, despite all, remains alive in the Tantras. In that age humans did not live as ascetics, struggling with the world and with samsara, but rather as free, uninhibited forces, in the company of various gods and supernatural energies, rapt in a state of cosmic and triumphant bliss.17

      

      
        LEFT-HAND-PATH IN THE FRAMEWORK OF TANTRISM

        Since the division into dakshinachara and vamachara is a relatively late one in the history of Hinduism—perhaps going back no more than a thousand to fifteen hundred years—the sects of Hinduism, which strictly can be said to belong to the vamamarga, do not formally belong to the most archaic levels of historic Vedic religion. As we have seen, the technical term “left-hand path” actually comes from Hindu tantrism. In the more global way that I am presenting the left-hand path, it does not, however, have to be limited to tantric sects alone. Nevertheless, discussions of the left-hand path fall most naturally within the framework of tantrism.18

        Some tantric texts identify seven “paths” or “ways” (Skt. acharas). These are divided into the “right-path” (dakshinachara) and the “left-path” (vamachara), and certain other paths belong within these two.19

        
          [image: image]
        

        Figure 2.2. Seven Tantric Paths

        It is said that one is born into one of the dakshinacharas, but that one must be initiated into any of the vamacharas.20 This is certainly in keeping with the typically nonnatural tendencies found within the left-hand path elsewhere. Merely to follow the path dictated by nature, by birth, is to conform to outer circumstances. But to rebel against one’s lot—to determine consciously and willfully what one’s path is to be—is an exercise of the faculty that sets the initiate apart from his environment.

        The three levels of initiation in preparation for the vamachara are:

                1. pashu

        2. vira

        3. divya

        The pashu is the “fettered man.” This is the noninitiated individual soul. The pashu transforms himself into a vira, “hero, warrior,” through the efforts of his own will. A vira can be recognized by his politeness, courage, intelligence, and activity. Once the stage of vira has been established, one becomes eligible for initiation into either the dakshinachara or the vamachara. If he goes into the right-hand path, he will follow the ways of bhakti (devotion) and/or jnana (knowledge), but on the vamachara he will also learn shakti-mantra (mental power-patterns) and the panchatattva (five elements). Both of the latter are forms of theory and practice that include sexual rituals. The divya (divine) state is achieved when all of the qualities the initiate has gathered have “become part and parcel of himself, when they cannot be dissociated from his own entity.”21

        Another way of looking at the various “paths” is that the Vedic, Vaishnava, and Shaiva are meant for pashus, the dakshinachara and vamachara are for viras, and the siddhanta and kaula are only open to the divyas of the left-hand path, although the kaulachara can be practiced symbolically by right-hand-path initiates as well22 (see figure 2.3).
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            Figure 2.3. The Paths of the Hindu Sects
          
        

        The Kulavana-tantra categorizes the viras of the vamachara into several categories or levels:23

        
          	
kshatriyas (characterized by boldness and indifference to danger)

          	
siddhas (who have reached a level of perfection, and who may be called “adept”)

          	
kaulas (whose “law” [kaladharma] obliterates all others).

        

        Vimalananda uses the word siddha to mean “one who has achieved immortality and supernatural powers as a result of sadhana [spiritual practice].”24

        Concerning the kaulas, Evola remarks:

        Nothing is forbidden to the kaula and to those who have achieved the condition of true siddha-vira, since they are and they know. They are lords of their passions, and they fully identify with Shakti [power]. As the supreme Shakti, or Parashakti, is over and beyond any pair of opposites, likewise the kaula is beyond good and evil, honor and dishonor, merit and sin, and any other value cherished by ordinary people, the so-called pashus.25

        Shakti (power) is often referred to as being “absolutely free,” and by the same token the kaula is called svecchakari (“one who can do as he or she pleases”). Pashus, or ordinary people, will often fear, shun, or condemn the kaulas because of their behavior, or simply for their presence.26

        One of the significant differences between the two tantric paths, although both are under the aegis of Shiva, is that on the right-hand path the adept always experiences “someone above him,” even at the highest level of realization. By contrast, on the left-hand path the adept “becomes the ultimate sovereign [chakravartin = world ruler].”27

        In a more general sense, and in a structure reminiscent of the levels of man outlined by the Italian Renaissance Neoplatonic philosopher Pico della Mirandola (discussed in chapter 6 of this book), Vimalananda lays out three levels at which various types of humans can exist: as a khara (“donkey”), a nara (“man”), or as a Narayana (“God Himself ”). The khara is said to believe “only in the three lowest chakras” (= eating, procreating, excreting); his realm is that of abhibhautika (the mundane). The nara, or true human, is said to live exclusively in the upper three chakras. It is further stated that only a few naras live in the world at any given time. Their realm is that of the adhyatmika (the spiritual). Only a nara can become a Narayana, and technically they are said to do this by gaining access to the secret chakras located within in the head. (These are discussed below.) The realm in which the Narayana lives is called the adhidaivika (or “astral”).28

        Vamacharins, or practitioners of the left-hand path, may be found most commonly among persons belonging to sects devoted to the gods Ganesha, Rudra, Vishnu, Shiva, Svayambhu, Veda, Bhairava, Ksetrapala, China, Kapalika, Pashupata, Bauddha, Kerala, Vira-Vaishnava, Sambhava, Chandra, and Aghora; or to the goddesses Kali, Tara, Sundari, Bharavi, Chinnamasta, Matangi, and Vagala. Here it is wise to keep in mind that the right-hand path and left-hand path are methods or approaches rather than sects in and of themselves.

      

      
        METHODS OF THE HINDU LEFT-HAND PATH

        Although vamacharins can be found in any of the various cults mentioned above, it is principally in the method of worshiping the Goddess, in the form of a human woman or symbols of her, that especially the male vamacharin will practice the left-hand path. Besides meaning “left,” the Sanskrit word vama can also mean woman, or the Goddess.29 The real meaning behind this is that the Goddess and woman are thought to be the embodiments of shakti (power).30 Here it is quite clear, at least from the masculine perspective, that the essence of the vamachara is the total transformation of the human initiate into something superhuman or god(dess)-like. This lies at the root of why antinomianism (inversions of all kinds of normatives) is so important in the methodology of Eastern forms of the left-hand path.

        An often overlooked aspect of both individualism and antinomian-ism in the Indian systems of the left-hand path is contained in the doctrines of hatha yoga. The Sanskrit word hatha literally means “violence” or “violent effort,” though it has come to refer to yogic methods that primarily focus on the physical vehicle, the human body.31 The practice of pure hatha yoga is said to be able to produce jivanmukti and to give immortality to the individualized existence by preserving “all psychophysical energies.”32 The Upanishads state “Every god is enclosed here, in the body,” and the Tantras valorize the body and individual existence: “Jiva is Sadashiva [= Shiva in his pure aspect of ‘being’].”33 In the Tantras, as in the Vedic Age, there is no contempt for the body—to the contrary, there is the enjoyment and exploration of it for the revelation of secrets it affords.34

        Externally, one of the chief distinguishing features between the methods of the dakshinamarga and the vamamarga is that the dakshinacharin practices “worship through substitutes,” while the vamacharin actualizes what is otherwise only symbolic. He may have to participate in exercises of cruelty and other aberrations of social and religious norms as a way of placing himself totally outside profane society. Thereby he is “unfettered” from the bonds and taboos of society as a way of unfettering himself from spiritual bonds.35 (Remember the virtual identity between spiritual order and social order, as indicated in the Indian caste system.) The methodology of the left-hand path appears to be by far the more archaic of the two.36

        One of the chief principles of left-hand-path tantric practice is to attain liberation (here called yoga) while still being able to have enjoyment (bhoga). The method that makes this possible involves the identification (smadhi) of the individual self with a higher self while in a state of enjoyment (bhoga).37 The Kularnava Samhita (5.219) states: “Through enjoyment one gains liberation; for enjoyment is the means of reaching the Supreme Abode. Hence the wise who wish to conquer [the spirit] should experience all pleasures.”38

        Vimalananda alludes to a reason why a left-hand-path practitioner does not unify with the divinity outside himself. It is simply because they enjoy loving the divine object so much, and being in Her company, that they control their thoughts and emotions to be able to better enjoy the reality of the “company of the Beloved.”39

        Those on the vamamarga eventually reject totally the methods and rituals of the dakshinamarga as being inefficient or of no real help in their progress. They may, however, continue to worship their deity during the day in a traditional way while they perform rites of the vamachara at night. Night worship is often a feature of antinomian schools.

        Vimalananda distinguishes between two “ways”: the way of jnana (knowledge) and the way of bhakti (devotion). In following the way of jnana, the disciple is said to split from his normal body and to self-identify with his “causal body,” and from that point on, one follows the adesha (commands) of an internal guru. In following the way of bhakti, on the other hand, the disciple maintains continuous devotion to an entity conceived of as being outside the self. In discussing the question of unity with a divinity (in this case, Krishna), Vimalananda says: “But most devotees of Krishna never want to unite with Him; they always want to maintain their own identities so that they taste His sweetness over and over again, forever and ever.”40

        Regarding the left-hand-path perspective, Svoboda further adds that “on the path of jnana you actually become Shiva, while on the path of bhakti you worship but remain separate from Krishna.”41 The distinction is an important one that should be well understood. It seems universal in the practice of the left-hand path. On the path of jnana, the practitioner is himself transformed into a being of the divine typos without sacrificing his individuated existence, whereas on the left-hand path of bhakti, the practitioner seeks the company of the divine counterpart and exists in the presence of this divinity without unifying with it.42

        Antinomianism is an element found in many schools of the left-hand path throughout the world. In each school the practice or philosophy has its own raison d’etre, but underlying them all is the left-hand-path imperative to transform both one’s self and one’s world. In order to transform something, it must first be de-formed before it can be re-formed into the willed transformed object. In order to re-construct something, that thing must be de-constructed. This postmodern idea is very ancient indeed.

        When discussing antinomian, left-hand-path tantrism, the French Indologist Louis Renou states: “we observe the inversion of normal worship and common ethical principles. The fact that those objects are ‘worshipped’ is evidence that the stage has been passed at which they would be considered sinful.”43 Thus, objects or practices that would normally inspire shame, hate, or fear in the orthodox (dakshinachara) Hindu will be willfully worshipped and engaged in with a sublimated attitude of sacrality, in order to cut the so-called three knots of shame-hate-fear. “The fundamental principle of the left-hand path is that spiritual progress cannot be achieved by falsely shunning our desires and passions, but by sublimating those very aspects which make one fall, as a means of liberation.”44

        According to Daniélou, the Kularnava Tantra informs us that “the lord-of tears (Rudra) has shown in the left-hand doctrine that spiritual advancement is best achieved by means of those very things which are the causes of man’s downfalls.”45

        In discussing the Kulavana-tantra, Evola further relates that the work of the vira on the path to becoming a divya consists of icchashuddhi (purification of the will). This pure will is characterized as being naked, transcendent, capable of self-determination, beyond all antithetical values and all pairs of opposites. In the practice of icchashuddhi, the following eight bonds or fetters must be broken systematically: daya (sympathy), moha (delusion), lajja (shame or the idea of sin), bhaya (fear), ghrina (disgust), kula (family, kinship, clan), varna (caste), and sila (customary rites and precepts).46 As each of these bonds or fetters is broken, the vira becomes progressively more liberated.

        As we will see later in chapter 9, this technique of icchashuddhi is in many ways reminiscent of Anton LaVey’s injunction that his followers should indulge in the “seven deadly sins” of Christianity—greed, pride, envy, anger, gluttony, lust, and sloth—in order to liberate themselves similarly from the conditionings of modern Western civilization.47

        Part of the reason why such techniques are considered effective in Hindu practice is that we are now living in what is called a Kali Yuga: a phase of history characterized by materialism and a lack of interest in spiritual matters. In this kind of age, “passion alone, when astutely directed, can overcome egoism and pride and sordid calculation. Alone it has the momentum to draw man away from the bonds that chain him to his interests, his beliefs.”48

        The real importance of antinomianism lies in how it relates to the individual soul (jivatman) and how it is to be transformed into a divine being. This is affected by the union of the personality with its personal divinity, the jivatman itself. The limitations, or bonds, placed on the jiva (self) both internally and externally. Merger of the self with the jivatman is impossible so long as the eight bonds constrict the will of the vira.

        Although in the tantric context none of this can be equated with crude “egotism,” an element of a “divine egoism” can be discerned in the teaching that the western face of Shiva, which is red and is called Vamadeva (“Left-handed Deity”), is equated with “I-ness,” the ahamkara, which is associated with fire, sight, and action.49

        Such radical individualism is essential to the character of the left-hand path. Svoboda relates that seekers should “try to redirect their urge to individuation from Maya [unconsciousness/objectivity] to Chit [consciousness/subjectivity]” and should not allow themselves “to be carried along by the current of their lives and of their neighbors’ lives.”50 He further states: “Aghoris [practitioners of the Aghora left-hand-path tradition] never permit themselves to be passively defined by the external environment; they define themselves and by so doing define their surroundings.”51 In a way reminiscent of the cosmo-psychological system of laws taught by G. I. Gurdjieff (which we will examine in chapter 8), Svoboda also relates:

        all of us are part of the manifested universe, subject to its laws until we develop the power to redefine ourselves in other terms. A Tantric aims to become sva-tantra (“self-functioning”), to be free of all limitations, including especially the limitations of his or her own personality.52

        The theme of the creative aspect of the practice of the left-hand path will be noticeable in many schools around the world and throughout history. The practice of the left-hand path is not simply a matter of finding a “program” and working with it. On the leftward way one does not worship a god but rather one enacts divinity from a subjective perspective. When describing the development of doctrines within Aghora, Svoboda says: “precepts [are] engraved not on tablets of stone but on the heart of the individual practitioner who must use them to create an individual system, thereby carving his or her own spiritual niche.”53

        Especially for men, antinomianism includes the notion of Goddess “worship.” The vamacharin does not merely worship the Goddess in the form of a woman, but he himself seeks to become a woman. This may have its roots in a historical development in which men took over the priesthood function from women, and thus to practice that function with its timeless authority the men had to “become women.” Evidence in support of this idea might be seen in such practices where priests wear feminine robes to certain rites, or in the myths and legends that show men transforming themselves into women.54 This may be true on a historical level. However, there is a more profound and eternal, ahistorical principle of which these practices and beliefs may also be reflections. In Indian (and perhaps Indo-European) lore, the structure or essence of a subtle or spiritual body attached to, or contained within, the physical body is thought to be feminine (at least in the case of men). In other words, there is a spiritual entity of the opposite sex within each person. (This is echoed in the lore of Iran, with its fravashis, and in Scandinavia, with its fylgjur, hamingjur, and so forth, not to mention the concept of the anima in the highly sympathetic modern psychology of C. G. Jung.) In the Indian system we also discover many technical details demonstrating why and how this is so. The seven major padmas (lotuses) or chakras (wheels) are said to be the seven seats of femininity inherent in every human being: each of these is the seat of a shakti (power) that is, of course, also feminine in nature.55 By awakening these shaktis and activating the padmas or chakras (through the force of kundalini [serpent force], also feminine), the vamacharin slowly (or quickly) transforms himself into the Goddess within and thus “becomes a woman.” He has undergone a transformation into his “opposite.”

        In a left-hand-path context, the aghori sage Vimalananda relates that the aim of kundalini yoga is to reunite Shiva and Shakti, in order to re-create Shiva in his eternal form (as Sadashiva): “Sadashiva’s left side is female and right side is male; the two principles have united but have not merged. If they were to merge that would be the end of the play [lila], and that would be no fun at all.”56 Here it should be carefully noted that Vimalananda subtly distinguishes between union and merger. His ultimate reason for wanting to avoid a merger of the two principles hinges on the pleasure he would lose if this were to occur.

        The essential principle behind how the kundalini shakti (serpent power) is caused to rise in the body depends on the ability to reverse the ordinary or usual (i.e., natural) flow-patterns of force in the body. The prana energy, which naturally flows upward and inward in the body is made to flow downward and outward, and the apana energy, which ordinarily flows downward and/or outward is caused to flow upward or outward. When these two meet, contrary to their normal paradigm of motion, it is said that they “kiss,” and it is then that kundalini shakti begins to rise. Here it is clear that “antinomianism” in the tantric system has extended itself even into the realm of esoteric physiology.

        In the usual (right-hand-path) practice of kundalini yoga, the purpose is to reach the sahasrara chakra above the head. But it seems that from a left-hand-path perspective the point is only to raise the serpent power to the sixth chakra, or ajna chakra (“command center”), and from there to enter into the three hidden chakras. These are the secret chakras of golata, lalata, and lalana located on the uvula at the back of the throat, above the ajna chakra, and within the soft palate, respectively. The aghori, or left-hand-path tantric, will not merge with the sahasrara wherein all discrimination between this and that, between “I” and “not-I,” or “I” and “Thou” would disappear—for, as Vimalananda would say, that would be no fun.

        Vamacharins are actually known to engage in various practices considered nefarious by more orthodox dakshinacharins. Among the aghora sects, for example, acts of necrophilia and cannibalism are known. These and other practices are not engaged in for perverse pleasure, but rather they are dependent on the fact that they represent deep-seated cultural and religious taboos. It is by breaking these taboos and going beyond the barriers of good and evil that the aghori attains new levels of power and “liberation” (from his human limitations).

        The word aghora literally means “the Non-Fearful,” and this quality is equated with the southern face of the five-faced Shiva. This face is blue-black in color, and embodies the principle of intellect (buddhi tattva) or eternal law (dharma).57

        More usual than engaging in these extreme forms, however, are the milder practices of sexual mysticism. Many of these are meant to break down social, sexual, as well as dietary taboos. “Tantrism” has been used as a synonym for “sexual magic” in the West since the appearance of popular treatments of the subject in the 1960s and 1970s. There is much more to the tantric tradition than sexual mysticism, but the left-hand tantrics in particular do make actual sexual rituals a part of their practices.58

        The most essential form of sexual mysticism is contained in the rite called panchamakara (five-Ms). This is described in the Kalivilasa Tantra (X–XI), but the warning is also given that it must be practiced only with initiated women. The “five-Ms” refer to five elements used in the ritual, the Sanskrit names for which all begin with the letter “M”: matsya (fish), mamsa (meat), madya (intoxicating drink), mudra (cereal), and maithuna (coitus).

        On the right-hand path, substitute substances are traditionally used: incense, food, sandalwood, a lamp, and flowers. In either case, however, there is a regular correspondence to the five traditional Hindu elements, or tattvas: aether, water, earth, fire, and air, respectively.

        In a typical performance of the panchamakara on the left-hand path, the two celebrants partake of the four food items before entering into an act of sexual yoga. These elements have been described as aphrodisiacs, and they are also usually considered taboo substances (generally thought to be profane by the orthodox Hindus), which have been sacralized through mental discipline and tantric practice. In other words, the substances and acts involved in the panchamakara are usually thought to be instruments of bondage, and therefore to be counterproductive to liberation, but the left-hand-path practitioner uses these substances and experiences for the purpose of raising kundalini and is not used by them.

        Another important variation of the sexual ritual is the rite known as chakra puja (circle worship). Here a whole group of tantrics engage in a sexual ritual in which men and women are paired by chance. One way of doing this is by the women throwing their bodices (choli) into a basket and having each of the men take a bodice from the receptacle. The woman to whom that bodice belongs will be his ritual partner for the night—be that woman his wife, sister, mother, or whatever. The participants will all sit in a circle, alternating male/female, with the man’s partner always sitting on his left. This is the probable origin of the term “left-hand path,” and also shows the ritual correlation between woman and left. In the middle of the circle, a single girl—usually very young—is worshipped by the chief officiating priest. The rite, which lasts for several hours, ends in a collective panchamakara.59

        These and similar tantric rites are not as straightforward to interpret as they might seem at first. An important element in their functioning clearly seems to be the idea of antinomianism: the sanctification of the profane. But the attitude of erotic enjoyment evident in advanced practices seems to indicate that this is not a continuing factor. The original magical or psychologically transformative aspect might have been the overcoming of inhibition and the breaking of conventional taboos, but once this stage is past, the activities continue in a new and resacralized sense. The fact that the relatively mild sexual and dietary taboos have been broken may contribute to the practices of more extreme sects, which seek to push back even stronger taboos. Some sects reinterpret the five-Ms to mean: meha (urine), mamsa (human flesh), mala (excrement), medha (juice, i.e., blood), and mehana (penis, i.e., semen). Perhaps in keeping with the two poles or schools within the left-hand path, however, there are also those at the other extreme who interpret these “five essentials” (panchatattvas) not as carnal realities, but as spiritual symbols. Always the overriding factor seems to be the idea of a Nietzschean Umwertung aller Werte, a “re-valuation of all values.” Barriers are broken, social and psychological chaos are created, out of which a new, revivified, renewed, and transformed order can emerge according to the will of the tantric.

        Commonly, the left-hand-path tantric is said to be able to ingest poisons—perhaps symbolic of substances that hinder liberation—with nothing but beneficial results. This is made possible once the tantric has become [a] Shiva, that is, he has realized his real self or soul and now possesses the power of Shiva to convert everything that he ingests into amrita (the divine nectar of immortality, or nondeath).60 The magical principle transforming or “purifying” any substance or experience to serve the purposes of the pure will of the magician is typical at all levels of the left-hand path.

        Another important vamachara technique, which involves the reversal of norms or natural tendencies, is the control of the flow of semen. On the surface, this appears to be one of many magico-technical practices that is only tangential to the purpose of this study. But the rationale behind it—if not the philosophical sophistication or actual objective effectiveness—is an important left-hand-path statement.

        Among tantrics, semen is thought of as the essence of Shiva,61 and as long as they are able to retain it or reabsorb it they will have immortality. In esoteric tantric physiology, it is conceptualized that the semen, or the spiritual component of it (Skt. bindu), has its origin in the crown chakra sahasrara and is normally and naturally transmitted downward through a subtle artery (nadi) and ejaculated and lost. This is viewed as a loss of power, selfhood, and life.62

        It then becomes the task of the tantric adept to reverse the natural process in some way in order to retain and reabsorb this spiritual substance. Thus, the tantric may arrest the ejaculation, causing the bindu to rise again in reverse direction back to the crown of the head, nourishing and empowering self-hood and immortality. Alternatively, a similar effect may be gained by ejaculating into the yoni (vulva) and then drawing it back up through the penis and up the subtle nadi to the crown chakra. It is also possible to ingest orally the “fallen” bindu.63 Similar beliefs were perhaps held by certain Gnostic sects (see chapter 4) in which there was often talk of the “power to reverse the river Jordan.”64

        The importance of actual worship of Shakti in the form of womankind and the physical vulva in Hindu tantrism would explain why practices involving the emission of semen, and its mixture with female emissions before reabsorption takes place, are more common than in Buddhistic tantrism.65

        What is important here is the left-hand-path technique or philosophical model of inverting or reversing natural processes through the power of will and consciousness. By being able to reverse natural “flow patterns”—be they subjective (in the body) or objective (in the world)—practitioners of the left-hand path demonstrate or exercise their independence from the natural universe. In doing so, they establish what is divine in their individualities (jivatman). This would seem to be the central philosophical and magical statement underlying the machinations of the tantric semen cult.

        The concept of the sovereign power of a “lord” is highly consistent with the Hindu terminology surrounding those called mahapurushas or “great-souled” ones. These exist in four ascending grades or levels of power: siddha (“an immortal one of special ability”), nath (master), muni or mauni (silent one), and rishi (seer).66

        The vamamarga appears to be a path consistent with Hinduism’s most archaic roots and to be a logical flowering of certain aspects of Indo-European thought. The development of the individual self (jivatman) to the level of a divinity—and the maintenance of that level of being for eternity, never seeking the final liberation or total annihilation of the individual self in the universal self (paramatman or brahman)—is the clear goal of the original vitality of Indo-European thought.

      

      
        THE LEFT-HAND PATH IN BUDDHISM

        In Buddhism, the position of the left-hand path is more philosophically paradoxical, yet in fact and in practice it is perhaps as prevalent as in Hinduism. The reason the Buddhist left-hand path is paradoxical is that the very foundation of Buddhism lies on the basis that there is no individual self, as the concept of the self is only an illusion created by the mind. The Hindu holds that the self does exist, as do the gods and goddesses. The Buddhists’ original denial of these assertions, as well as their rejection of the ultimate validity of the Vedas, are the main reasons they were themselves rejected as heretics in India. Originally, Buddhism was not so much a religion as it was a technique or method of “enlightenment” for the realization of the state of nirvana. Historically, many elements have accrued to the Buddhist method as it adapted itself to local cults and social conditions throughout Asia.

        The historical Siddhartha Gautama, called the Buddha (“Awakened One”), died in 544 BCE. He was an Indian (Aryan) prince of a kshatriya (warrior) tribe paradoxically using a Brahmanic clan name: Gautama, “descendant of the sage Gotama.” Siddhartha established a radical teaching for gaining enlightenment. This teaching is based on the so-called Four Noble Truths:

        
          	Life is inherently full of suffering (Pali dukka).

          	That suffering is due to craving (Pali tanha).

          	Suffering can be stopped by “eradication of craving” (Pali nibbana, Skt. nirvana).

          	“Eradication of craving” can be achieved by following the Noble Eightfold Path (Pali ariya).

        

        The Noble Eightfold Path consists of: right understanding, right thinking, right speech, right action, right livelihood, right effort, right mindfulness (contemplation), and right meditation (one-pointedness of mind). By following the Eightfold Path, the practitioner will gain the awakened state of Buddha-hood.

        Buddhism at this level is a highly developed and sophisticated doctrine that epitomizes the right-hand path. The root of this can be easily understood by analyzing the first of the Four Noble Truths. In a chain of causation, sorrow is equated with ignorance, ignorance causes imagination, imagination causes consciousness of self, which causes embodied existence, which gives rise to the senses, which cause perception. Perceptions cause emotion, emotion causes craving (tanha), craving causes attachment (to the things craved), attachment leads to becoming, which leads to rebirth—the principal phenomenon equated with “suffering” in both Hindu and Buddhist traditions. The ignorance, which started the whole chain in motion, is equated with an ignorance of the nature of the universe, that it is full of sorrow (dukka), instability or becoming (anicca), and “lack of self” (anatta). If Buddhists had remained true to those fundamental philosophical stances and practices, there could be no talk of a Buddhist left-hand path.

        The most “orthodox”—or simplest—school of Buddhism has come to be referred to as Theravada (“teaching of the elders”), and is strongest in southern Buddhism in Sri Lanka and southeastern Asia. But beginning around the first and second centuries CE, learned monks began to develop a more esoteric tradition that came to be known as the Mahayana (“greater vehicle”). In this context, Theravada is often referred to as the Hinayana (“lesser vehicle”). Mahayana Buddhism eventually came to dominate in the north: in Tibet, China, and Japan. The orthodox view is that each person is fully responsible for his own enlightenment and that the realm of bliss, or nirvana, is fully separate from the realm of illusion or maya (the phenomenal world).

        There was a tendency in mahayana to bridge the gap of absolute separateness between nirvana and maya. One way was found in the doctrine of the boddhisattva (“one bound for awakening”). A boddhisattva was a near-perfected being who could effect the enlightenment or development of less awakened people through a kind of magical intervention from his ascended state. (This doctrine, as found in Tibetan Buddhism, is apparently the main source for later ideas of “unknown superiors,” “secret chiefs,” and mahatmas found in certain Masonic, quasi-Masonic and Theosophical schools in the West.)

        A certain school within the Mahayana tradition called Madhyamika asserted philosophically that in fact there was no difference between maya and nirvana: both were equally void (sunyata) or, alternately, the phenomenal world (maya) exists only in the mind of the perceiver.

        These ideas might remind the reader of the “sense-data” theories of the British philosophers George Berkeley (1685–1753) and David Hume (1711–1776), whose application of empiricism led them to conclude that we can only know the subjective contents of our minds as fed by impressions made upon them by the senses. The “reality” of the world outside our minds is uncertain. Already in ancient times the epistemologies of Hinduism and Buddhism had passed through the radical stages of subjective observation that would only be possible in the West after the demise of the intellectual hegemony of Christianity (see chapter 6).

        The most striking development within Mahayana Buddhism is the emergence of the Vajrayana (“thunderbolt or diamond vehicle”), especially prevalent in Tibet. Philosophically, the Vajrayana is virtually synonymous with Tibetan Buddhist tantrism. Thus, if maya = nirvana, then indulgence in the phenomenal world can lead to the world of bliss. Maya is used to attain nirvana. In practical terms, this opens the way to antinomianism. “Profane” things are made “pure” as an exercise of the mind. Vajrayana is heavily influenced on a philosophical and practical level by Indian (Hindu) tantrism, indigenous Tibetan religion (Bon), and Central Asian shamanism. Again, in an antinomian spirit, the “over culture” absorbs techniques from the “under culture.”

        In Buddhism, as in Hinduism, the left-hand path ends not in the absorption or annihilation of individuality in moksha or nirvana, but in a perpetuation of that individuality on a more permanent plane of existence. Within Buddhist terminology, the practitioner of the left-hand path aims to attain only to the boddhisattvic state—and to remain there as a deity—“angelic” or “demonic.” The final annihilation is resisted.

        Of course, when we look at the original Buddhist teachings, such aims are theoretically antithetical to the very premise of Buddhism. But in the history of religious ideas such contradictions often arise. Who would think, for example, that the teachings of the Nazarene, as reported in the Gospels, could be used to support such institutions as the Crusades and the Inquisition? So it is not surprising that Buddhism would develop within itself patterns out of synch with the founder’s original intentions. Over the fifteen hundred years following Gautama’s death, Buddhism spread from India in a largely peaceful way throughout the cultures of southeastern Asia, China, Tibet, Mongolia, and Japan. With this kind of cultural diversity as its matrix, it is certainly no wonder that teachings at odds with those of the founder took root in the religious soil called Buddhism.

        Left-hand-path tantrism seems to have had various epicenters of development in the Buddhist world. Principal among these were Tibet and Bengal (present-day Bangladesh). In the latter region, Buddhism was eventually driven out by Muslim conquest starting about 1200 CE, and from there it spread to Java and up to Nepal.

      

      
        METHODS OF LEFT-HAND-PATH BUDDHISM

        One of the chief aspects of left-hand-path Buddhism is its positive attitude toward sexuality. The left-hand-path Buddhist accepts certain Shakta ideas that the creative energy or “potency” of a deity, angel, demon, or boddhisattva is personified as his wife or consort. In the left-hand-path Buddhist tantra, the shaktis, or female aspects of super-mundane entities, are worshipped as lovers. The Buddhist tantric practitioner seeks sexual union with these shaktis in order to draw on their power and to use the power gained from such unions for further spiritual development. Another chief feature of left-hand-path tantric Buddhism is the utilization not only of “deities” or “angels” (i.e., entities considered generally beneficent), but also of “demons” and their consorts. The god Bhairava (“the Terrible”) is worshipped, and elaborate rites are performed in burial grounds. Sexual intercourse and other activities considered immoral by the general population are also utilized as practices that lead to spiritual development or salvation.67

        Buddhist left-hand-path tantrism holds that the passions and desires, which the right-hand path seeks either to annihilate or sublimate, can be utilized in their direct, unsublimated forms as vehicles for “awakening.”

        Walter Evans-Wentz cites the following technical instructions from the Tibetan Buddhist text called the “Epitome of the Great Symbol” (87–88):

        Whatever thoughts, or concepts, or obscuring [or disturbing] passions arise are neither to be abandoned nor allowed to control one; they are to be allowed to arise without one’s trying to direct [or shape] them. If one do no more than merely to recognize them as soon as they arise, and persist in so doing, they will come to be realized [or to dawn] in their true [or void] form through not being abandoned.

        By that method, all things, which may seem to be obstacles to spiritual growth, can be made use of as aids on the Path. And therefore, the method is called “The utilizing of obstacles as aids on the Path.”68

        Left-hand-path Buddhism, like so many other expressions of the left-hand path in the world, eschews institutional forms and socially acceptable norms. It tends more in the direction of individualized expression and socially unacceptable behaviors.

        In actual sexual practice, the male Buddhist left-hand-path tantric practitioner is more likely to retain his seminal fluid totally, or, having ejaculated it, to reingest it in its entirety orally. The retention of seed (Skt. bija) is tantamount to retaining power and vitality, both physical and mental. Also, it seems that although there might be a generally more spiritually positive attitude toward sexuality and womankind in Buddhist left-hand-path tantrism, there is still the fear that women, and especially female demonic entities, can vampirize men of their vital spiritual powers.69

        In philosophical terms, the Buddhist left-hand path concentrates more on a subjective—intrapsychic—process. The Buddhist view would be that such polarities as implied by the male/female dichotomy (or that of the right-hand/left-hand path) are illusory creations of the mind of the individual. Practices are engaged in to demonstrate this illusory aspect. The Buddhist left-hand-path practitioner will tend to create his own subjective internally complete and closed system, whereas the Hindu left-hand-path practitioner will tend to acknowledge as real the objective existence of the Goddess (Shakti).

        Practitioners who hold that the realm of the five senses is purely a construct of the mind and in reality the product of illusion (maya) may often rely on what appears to noninitiates to be chicanery and tricks involving slight of hand. If the world we see before us is an illusion, then the magician is pointing this out to us not by means of philosophical discourse, but by means of a direct attack on those senses and the ways they (mis-)inform the mind. Thus, what may at first glance appear to be an attempt at deception or trickery is in fact conceived of as the most direct method of teaching about the central fact (from a Buddhist perspective) that the world is a creation of the mind. This is a much more entertaining approach to the problems addressed by Plato’s “Myth of the Cave.”70

        Because of the long-standing and continuing proliferation of doctrines and sects within both Hindu and Buddhist tantra/shakta, no unifying or definitive summary of either what they believe or practice, or final conclusion on what distinguishes them, can be reached with certainty. It only seems certain that the desire for continued—if continually transformed—individuality, and lack-of-annihilation, are universal (even if often obscured in actual texts of the left-hand-path Tantras).

        The influence of the left-hand path as practiced by philosophies based on Indian-derived systems (both Hindu and Buddhist) on the modern Western forms of the left-hand path has been enormous. Historically, it seems that this influence came in at least two great waves. The first came perhaps with the opening of cultural channels between “East” and “West” occasioned by the conquests of Alexander (d. 323 BCE). Following this time there was a flood of ideas from the “East” (India and Iran), which both formed and reformed sects in the Mediterranean region. These sects in turn exercised a secondary influence on India with Christian missions (often Gnostic in character) beginning in the first century CE.71 The second wave of influence from the Eastern left-hand path is better documented. In essence, it came originally as a result of another “conquest” from the West: the extension of the British Empire into India (beginning in the eighteenth century). As the West was again increasingly exposed to ideas stemming from India and Tibet, this eventually filtered down to a more popular level of culture where it emerged in forms such as the Theosophical Society (founded 1875) and the Ordo Templi Orientis (founded 1896 or 1904). As we will see in chapter 7, doctrines of left-hand-path Hinduism and Buddhism played significant roles in both cases. The forms of sexual magic taught by Aleister Crowley and his followers, as well as the antinomian chicanery practiced by Anton LaVey (see chapter 9), similarly have analogs in the left-hand-path practices of India.

      

      
        ZOROASTRIANISM AND THE LEFT-HAND PATH

        No system of thought shaped the classical form of Western left-hand-path mythology more than Zoroastrianism. The idea that there is a whole hierarchy of the forces of good arrayed as if in a battle against a hierarchy of the forces of evil came to the West from Iranian religion (in one form or another) through Judaism or Gnosticism in some cases—or perhaps directly into the heathen north in other cases (see chapter 3). Originally the Iranian religious system differed little from the Vedic system of India. This is because the Aryans and Iranians constitute two limbs of the same branch of the Indo-European tree of cultures and religions.
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