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PREFACE

I did not enjoy writing this book. The word Satanism evokes in some people everything from disdain for superstition to tremors of fear. Similarly, for those like me, who have decided to enter a public forum to advance arguments about what Satanism (whatever it is) has to do with crime, the road is paved with invective, calumny, and rumor, but also with insight, temperance, and skeptical thinking. Skeptical thinking to some connotes peremptory doubt, an inclination to dismiss out of hand. But skeptical thinking is not that: rather, to be a responsible skeptic is to follow a habit of scientific thinking. A skeptic wants to examine what evidence supports claims, wants to see unusual phenomena replicated and verified, and above all, where the behavior of people is concerned, holds to few immutable truths. Deduction and induction, a sifting and weighing of facts, a formulation of hypotheses, a search for evidence that both supports and refutes the hypotheses, all form the habit of skeptical thinking.


This book skeptically examines the myriad claims that bear on the law-enforcement preoccupation with Satanism, satanic crime, and occult and cult crime. But Satanism at present is a divisive word: professionals in law enforcement, social work, psychiatry, psychology, and education usually align themselves and others into two categories: believers and nonbelievers. And thus again we have the skeptic—according to the believer—as one who dismisses satanic claims out of hand. Supervisory Special Agent Kenneth V. Lanning of the FBI has implored professionals on both sides to find a middle ground. Few have heeded the message; conferences present as speakers either believers or nonbelievers. Ideally, we need a good interdisciplinary mix of points of view. Satanism seminars should not be proselytizing experiences; they should encourage debate and restraint.


Some people in law enforcement, social work, and allied professions believe that a clandestine network of Satanists exists who kidnap, abuse, and murder. These same people are educated, have had years of professional experience, enjoy deserved reputations for excellence in their work, yet still claim proof of a satanic network. I invite such people—my intended audience—to consider and debate my arguments. Whatever stand one takes about the pervasiveness and influence of Satanism and the occult in society, much less their importance, I ask only restraint. Police officers must consider the fears engendered in their communities by their speculation and third-hand information. The creation of community fears will only stigmatize the innocent and promote suspicion among neighbors. I ask professionals to consider carefully the consequences of transforming fears of Satanists into public policy. To browbeat small children into believing that Satanists abused them at a day-care center, to detain a Wiccan at a police station for questioning about his or her beliefs, or to create files on suspected Satanists can have disastrous consequences.


But not all professionals find the public anxiety over matters satanic a topic for analysis. Some have found new careers in appearing on television talk-shows, lecturing to parents about what threatens their children, and casually dropping to journalists contrived figures for the numbers of human sacrifices performed in the United States. Some, unfortunately, come from the ranks of law enforcement, proffering apocalyptic or millenarian visions of the satanic cancer in society. Such people, in essence, offer a religious or moral message on behalf of a government agency. Government leaders should champion a legal stance, certainly no mean feat in a multicultural society. But police officers can claim no mandate from the Constitution, their state laws, nor their sworn oath according to the Police Code of Ethics to offer pronouncements on what music people listen to, what books they read, or what thoughts they think.


Few members of the law-enforcement community have taken the time to combat publicly the overstatements, generalizations, clearly false and absurd “facts,” and excursions into illogic relating to the impact of Satanism and the occult on crime. Those who do are soon confronted with an organized crusade to protect teens and small children from the alleged satanic threat. To fight this perceived menace, people have banded together to influence the legislative process in Virginia, Idaho, Texas, Illinois, and other states to enact laws or modify criminal codes. Skeptics have not responded in kind. Nevertheless, a former police officer (now a “cult expert”) has circulated the story that I give lecture tours paired with a Scientologist (I don’t); two self-professed cult survivors have contacted a Virginia newspaper to discredit my skeptical views by claiming that I am a leading Satanist who sexually abuses them regularly (I have not even met either woman); a radio evangelist has claimed that I am a “witch”; and a Lyndon LaRouche periodical dismisses me as an apologist for Satan as well as claiming that I am a field marshal in Satan’s army.


A word on apologists. Carl Raschke’s recent book, Painted Black (Harper & Row, 1990), an exemplar of all that I argue against in this book), dismisses folks like Kenneth Lanning as cult apologists. Presumably I fall into the same category. But I apologize for no one and nothing: if some people profess spiritual beliefs in Satan, they must fend for themselves, as all of us must defend our own views. I simply contend that debates about such beliefs should be deferred to social critics and scholars, not to the police.


Raschke, a University of Denver academic, inveighs against “apologists”—his term—for certain arguments they make, including the assertion that “Satanism is an established religion with canons and rituals as well as an elitist philosophy that cannot appeal to everyone”; that no “epidemic of satanic crime” exists; that “all the fuss about satanist corruption and criminality adds up to nothing more than a hysterical tremor, or a conscious plot, on the part of Christians.…” (pp. 131-132). He goes on to enumerate apologists’ “strategies of persuasion familiar to students of propaganda,” such as pseudo-distinctions and genetic fallacies. However, I don’t recognize his model of apologetic thinking in the likes of Kenneth Lanning, one of those Raschke attacks. Raschke has not responded to argument; he simply indulges in name-calling as a way to support his assertions.


Raschke’s arguments against skepticism are akin to those used by child-welfare and social workers who bridle against any criticism of the methods used to investigate multiple-victim child-abuse cases in day-care centers. Well-meaning people in child-concerned professions quickly and loudly attack those who criticize such methods by responding that “apologists” (1) deny the existence and prevalence of child abuse in the United States and therefore perpetuate the problem; or (2) have through their criticism betrayed the children and the now-adult victims of child abuse. Both of these arguments are intended to end debate and deflect criticism. “Your criticism of day-care investigations harms the children,” some argue. Skepticism about such investigative methods should sharpen and refine them; skepticism does not deny the existence of child abuse or the need to combat it.


I do not purport to be a cult expert. On the contrary, my relevant experience as a law-enforcement officer (Tucson Police Department, Arizona; later a civilian manager for the Pima County Sheriffs Department, Arizona), trainer, planner, researcher, and analyst (law-enforcement specialist for the Virginia Department of Criminal Justice Services, and earlier a cryptologic officer, U.S. Navy), plus my educational background in anthropology (B.A., M.A., University of Arizona) have all formed my observations and judgments. I do know something about empiricism, inductive and deductive reasoning, and research, which also ground my role as a critic of law-enforcement trends. So I have no alarmist picture to paint of a threatened America; rather, I criticize law enforcers for suspending the critical judgment they otherwise display in conducting criminal investigations and maintaining public order at a point when they are confronted with Satanism, cults, pagans, witches, and the like.


For anyone who reads this book and concludes that I side with child molesters, that I am a cult member, that I can’t free myself from my own prejudices against Christians, take note: (1) I acknowledge the widespread problem of child abuse, whether characterized by neglect, inattention, or outright violence. I support vigorous prosecution of those who violate criminal laws in harming children—or anyone else, for that matter. (2) I do not believe that any Christian conspiracy exists to perpetrate a satanic hysteria upon the populace. (3) I acknowledge that some people will commit crimes—sometimes very violent, vicious crimes—in fealty to Satan. I further acknowledge that some people will employ the imagery or trappings of the occult, of Satan, or of some other mystical source in committing crimes. Some people will act also in concert with others to commit crimes, perhaps meeting legal definitions of a criminal enterprise, syndicate, or conspiracy. (4) I acknowledge that some people find that certain books, images, and music exercise a powerful hold on the imagination, inspiring or stimulating certain actions.


Raschke also takes a tsk-tsk attitude toward sociologists and anthropologists who, when conducting ethnographic work, frequently “go native” and become too tolerant of the people they study. Such tolerance, to Raschke, gets in the way of reasoned judgment. To Raschke, if someone’s satanic views mean a belief in the correctness of harming others, then the views ought to be condemned out of hand. An anthropologist or sociologist may indeed make such judgments about beliefs or practices of the culture under study; but for purposes of an ethnography, judgment is not the point. Raschke doesn’t understand what he criticizes: participant observation of another culture seeks to understand and describe, not to offer thumbs up or down. The ethnographic information contained herein is meant to explicate beliefs; the explication is intended to reduce mindless fears of other people’s differences.


Again, the main objective of this book is to encourage restraint, introspection, critical analysis, and perspicacity. Some cult survivors may be telling accurate accounts of human sacrifice; satanic cults may be running day-care centers; and playing Dungeons & Dragons may lead some children to acquire the Black Arts. If such phenomena exist, then they must be proved. As this book demonstrates, I have found no proof that pernicious satanic phenomena exist on a scale worthy of new criminal laws and specialized police task-forces.


That said, I have many to thank for helping me research and write this book. Several people who are themselves writing about facets of the Satanism phenomenon offered immeasurable help in discussing their ideas, allowing me to use their own research materials, and generously passing on key papers, monographs, news articles, and notes: journalist Debbie Nathan, sociologist Jeffrey S. Victor, anthropologist Phillips Stevens, Jr., sociologist David G. Bromley, psychologist Frank J. MacHovec, and folklorist and author of popular books on urban legends Jan Harold Brunvand. For information on role-playing games, I thank Michael Stackpole, Loren Wiseman, William Flatt, and Paul Cardwell, Jr. Several others who contributed important research material include Barry Karr, executive director, Committee for the Scientific Investigation of Claims of the Paranormal; Kendrick Frazier, editor of the Skeptical Inquirer, psychologist Richard Noll; Shawn Carson, who coauthored Satanism in America; Supervisory Special Agent Kenneth V. Lanning, FBI; anthropologist Sherrill Mulhem; sociologist Marcello Truzzi; Connie J. Kirkland; Sonji Pearson; Patrick Harris, Virginia Department of Criminal Justice Services; Zeena LaVey; Gayle Olson-Raymer, who wrote Occult Crime: A Law Enforcement Primer for the California Office of Criminal Justice Planning; Lieutenant Mike Jones, Division of Capitol Police (Virginia); Investigator E. Mahaffey, Hall County Sheriffs Department (Georgia); Valerie Voight; Paul Sulin; Lee Darrow; Morton Stavis, Esq.; Rex Springston, journalist, Richmond News Leader.; and Alexander R. Jones, Church of Scientology. I thank the staff of the Virginia State Library, and Michelle Willingham in particular, for helping to ferret out obscure sources and handle many interlibrary-loan requests. To Kathleen R. D. Sands, my thanks for reviewing the draft and compiling the index. To Doris Doyle, Prometheus Books, my gratitude for careful editing. I reserve profound gratitude for Steve Squire, librarian, Virginia Department of Criminal Justice Services, who has tirelessly contributed in every way toward this book; in fact, he may have expended more energy on it than I have. Although I take responsibility for any and all errors, Steve deserves much credit for all arguments within this book that appear sharp, critically sound, and cogent. Finally, I thank Donald K. Shipley, without whose help this book could not have been written.


The Spring and Summer 1990 issues of the Skeptical Inquirer con tain my two-part article, “In Pursuit of Satan,” which this book absorbs. Readers interested in the arguments I advance and in works by the sociologists and anthropologists cited, should study the forthcoming book, The Satanism Scare, edited by sociologists Jim Richardson and Joel Best, to be published in 1991 by Aldine.


Finally, the views expressed herein are my own and do not necessarily reflect views or policies of the Virginia Department of Criminal Justice Services.


December 1990








Chapter 1
TALK OF THE DEVIL


Talk of the devil and he’ll appear.

Erasmus (1500)




Introduction

In Lancashire, England, in 1632, a boy left his job tending cattle to gather plums. To justify to his parents his absence from work, the young cowherd explained that he had seen two stray greyhounds running toward him. He thought he might use them as hunting dogs. When he went after the dogs, however, a hare crossed the dog’s path, and he noticed that they did not even try to pursue it. Angry at their laziness, the cowherd began to beat the dogs. Presently, the animals were transformed into new beings: one a small boy, the other a woman whom the cowherd knew. The woman offered to pay him not to mention the incident, but he refused: “Thou art a witch,” he said. The woman then withdrew a string from her purse, which instantly became a bridle, and when she affixed it to the head of the small boy accompanying her he turned into a white horse. The young cowherd and the woman then flew off on the back of the horse and alighted near a house, which they entered. Joining a company of people there (with odd horses of various colors), they partook of a feast.

When pressed, the cowherd later named eighteen neighbors who he claimed were present at the feast. Although he was familiar with the details of a similar Lancashire story about events that had taken place twenty years earlier and had resulted in a furious witch-hunt, authorities took his comparatively innocuous story about the dogs as casus belli for a fresh outbreak of witch hatred. The cowherd’s claim led to many arrests, and he himself toured as a witch-finder.1 The case remained a cause célèbre for decades and became the basis of Thomas Shad well’s 1682 play The Lancashire Witches.

The Lancashire story, like many others in Europe over the past few centuries, exhibits important characteristics: the boy told an alarming narrative of the supernatural; he implicated neighbors; authorities sought arrests based on the child’s uncorroborated statements; the presence of evil in the boy’s story (witches working magic) sparked community rancor aimed at people for whom no defense appeared credible. Historian Wallace Note-stein observed of Tudor and Jacobean witchcraft cases: “[They] would lead one to suppose that in England no rules of evidence were yet in existence. The testimony of children ranging … from six to nine was eagerly received.”2

In 1985 in Bakersfield, California, a jury sentenced a young woman who worked in a fast-food restaurant to 405 years in prison for molesting children. The trial, which included other women defendants, examined allegations by children that several adults met “regularly to sodomize and molest their own sons, daughters, nephews or nieces, often after forcing drugs or alcohol on them. Children said they saw cameras apparently filming the sexual acts.”3 Children claimed that the adults had formed a satanic cult and had killed and mutilated babies. After much questioning, the children identified a widening circle of adult participants, including even an attorney, a deputy sheriff, and a social worker investigating the case. An attorney who represented one of the defendants


said the Salem trials began in 1692 with two children who, after repeated questioning, identified many local people as witches. “The Salem witchcraft fever did not break until the children made absolutely unbelievable accusations, pointing their damning fingers at the governor’s wife,” [the attorney] said. “They also accused those most eager in the prosecution of witches. Once disbelieved in a few particulars, they lost the power to condemn [those] they undoubtedly never sought.”4



In my role as a law-enforcement specialist with the Virginia Department of Criminal Justice Services, beginning in 19861 took a professional interest in what had become a trendy topic on the police seminar circuit: cult crime. At first alarmed by what I learned at the seminars, I became progressively more skeptical, then even more alarmed by the cult experts’ anti-intellectual and anti-rationalist stance. The law-enforcement model of cult crime appeared to me shoddy, ill-considered, and rife with errors of logic (including faulty causal relationships, false analogies, lack of documentation, and unsupported generalizations) and ignorance of anthropological, psychological, and historical contexts. Above all, I fault cult experts for their ignorance of a historical context: in this book I draw an analogy between seventeenth-century English and American witchcraft cases and contemporary hysteria over today’s equivalent of witches—cultists—to make the point that none of the cult investigators’ claims represents new phenomena. Modern cult-crime claims traverse a familiar historical landscape replete with public venom against nonconformists, creation of scapegoats for real or imagined social ills, the political exploitation of rumor and innuendo as a basis for public policy, and a willingness to sacrifice civil liberties because of the argued necessity to protect our children from an imminent threat.




“Children Do Not Lie”

In the Bakersfield case, ostensibly investigated by the Kern County Sheriffs Department, deputies—in pursuit of criminal charges but largely untrained and unsupervised in conducting child-abuse cases—deferred the responsibility of questioning children to a zealous social worker. Consequently, the investigation went to court based on children’s statements in paraphrased form that were glossed over by unwarranted conclusions containing inaccuracies and “without supporting facts.”5 The children themselves, removed from their homes during the investigation, had many opportunities to talk with one another, obtain new information, and adjust their stories to correspond with what investigators pressed them to say in repeated interviews. Owing mainly to the dominant participation by the social worker for the local Child Protective Services (CPS), the deputies relied on and deferred to CPS staff,


who perform functions quite different from police officers in a child-abuse investigation … [and who focused] the interviews primarily on protecting the child at the expense of investigating and determining the facts in the case.6



Further,


The prevailing attitude of the interviewers was that “children do not lie.” As a result, interviewers tended to take children’s statements at face value and failed to do necessary corroborative investigative work. This attitude seriously impaired the entire interview process and, indeed, the investigation itself.7



But despite the flawed investigation, several women were given the longest sentences meted out in California legal history.8 Unlike seventeenth-century English and American witchcraft trials, the criminal-justice systems of the American states have thus far not condemned anyone to death for putative cult crimes; yet law enforcers have made arrests, separated children from their accused parents, confiscated books and magazines about the occult in violation of the First Amendment, and conducted searches of property owned by non-Christian ethnic minorities in violation of the Fourth Amendment, all in the pursuit of Satan. However, like seventeenth-century witchcraft cases, investigations have relentlessly pursued an ideology that dictates a specific criminal mold with identifiable satanic attributes. This ideology bears analogy to pseudoscientific claims, which by their nature are unprovable.




Pseudoscience and the Occult

To assert that a criminal satanic conspiracy exists might constitute a working hypothesis with testable assumptions. If, for example, I posit that a satanic cult murders young, transient, unemployed men as a form of propitiation to the Devil, then one might expect occasionally to stumble on physical evidence, such as bodies (or body parts); to obtain interviews with witnesses to abductions; or to gamer information from informants whose scruples about murdering have caused them to break ranks with their satanic fellows. But, in fact, no such evidence turns up, no witnesses come forth, and no information is volunteered—nothing. Instead of abandoning the hypothesis, the investigating officer rationalizes the lack of evidence as proof of the cult’s success: the murderous cult members remain covert, entrenched in otherwise responsible, common occupations; they dispose of all evidence at the site of their ritual murders; they never break ranks for any reason. Their success is measured by their invisibility and by their adroit management of crime scenes in never leaving traces of their activity. The cult’s success, then, must be taken as self-evident; we no longer need proof. We know that cultists are sacrificing people to Satan because we know that they do it. And if the conspiracy claim still faces doubt, one throws the onus of proof onto the skeptic: “Well, prove that it isn’t so!”

Further, this ideology guides police officers inevitably to find what they seek. Where one finds cops who specialize in investigating cults, one finds cults. In the seventeenth century, when a witch-finder came to town, someone—perhaps an impoverished, cranky old woman—was hanged shortly thereafter. Psychologist Terence Hines has observed that the “most common characteristic of a pseudoscience is the nonfalsifiable or irrefutable hypothesis. This is a hypothesis against which there can be no evidence—that is, no evidence can show the hypothesis to be wrong.”9 But irrefutable hypotheses can be verified. “So, irrefutable hypotheses are only that—irrefutable. They could be verified, if the evidence to support the hypothesis existed. Of course the promoters of irrefutable hypotheses have been forced to fall back on them precisely because no evidence exists to support them. Thus, an irrefutable hypothesis is a sure-fire sign of a pseudoscience.”10 The pseudoscience of the satanic-cult proponents is a farrago of social-science methods and theories, many of which are long obsolete. Its advocates are infused with an ignorance of history and cultural development and are fueled by xenophobia and parochial thinking.




Finding Witches

Throughout this century we have witnessed purges, pogroms, even autos da fé to rid societies of alleged subversives and quiet public fears. Since the Senator Joe McCarthy epoch, journalists have dubbed the search for scapegoats “witch hunts.” The term derives from the now-popular conception of the 1692 Salem, Massachusetts, witchcraft cases dramatized by Arthur Miller in The Crucible, a play that appeared during the McCarthy inquisition. It held up a mirror in which the political actors of the day recognized everyone’s face but their own. The term witch hunt may appear trite, then, in connection with the current satanic scare. But concerning the Bakersfield child-abuse case and similar others, most notably cases in Jordan, Minnesota, and at the McMartin Preschool in California (discussed in Chapter 5), historical parallels between the seventeenth century and the 1980s should make us uncomfortable. Philip Jenkins and Daniel Katkin, both Pennsylvania State University professors of the administration of justice, warn that these recent cases “indicate that children are indeed capable of both lies and fantasies about sexual abuse, and that entirely fictitious testimony can be drawn forth by careless or malicious prosecutors and therapists.”11

Katkin and Jenkins further note the similarity of contemporary day-care-center abuse cases and the Salem trials “even to the precise form of illicit gatherings alleged to have taken place. Such parallels [can] be explained in terms of the ideological assumptions guiding investigators and prosecutors in two eras.”12 Aware that the comparison with Salem might seem ingenuous, Katkin and Jenkins admit that the “comparison may seem eccentric; yet another account of the Puritan experience in Massachusetts may seem gratuitous; but the parallels … are clear and disturbing.”13 Arthur Miller’s play dramatizes the trials in a way that communicates how people’s fears can transform the innocuous into proofs of devilry and how fears can mold the emotional responses of citizens into hysteria. In The Crucible, which largely follows the facts, the inquisition against several Salem adults appears jeopardized when one of the possessed girls, Mary Warren, confesses that her fits were pretense and alludes to the influence of Abigail Williams. But Abigail immediately feigns a fit, utters a chilling cry, and screams at a phantom hovering near the ceiling of the courtroom, a ruse that convinces the officiating deputy governor Danforth of the girls’ possession, and the witchcraft executions continue.14 In the Bakersfield case, during the court proceedings the judge asked a six-year-old witness to identify a defendant, one who had once disciplined her. “‘Don’t let him get me! Don’t let him kill me!’ she screamed hysterically, whereupon she ran into the arms of Judge Friedman, who said after the trial he felt ‘she was definitely traumatized, as were the other children.’”15 The two cases are seemingly very different, but one can usefully compare the response of judicial au thorities to apparently hysterical behavior in children.

But the law-enforcement interest in satanic cults has not been limited to a few well-publicized day-care-center cases of child abuse. Law enforcers have pursued an ideology that they, in turn, pass off to the public under the rubric of crime prevention and to other officers as investigative intelligence. Law-enforcement officials throughout the United States flock to training seminars about satanic cults and crime. In Virginia alone, I estimate that in 1988 cult officers (that is, those who teach or specialize in satanic or occult crime) and their allies gave at least fifty seminars to the public—usually in churches and schools—as well as exclusive courses to law-enforcement officers who earn in-service credit from them to retain their certification to continue working in their profession. The seminars, orchestrated by a loose network of investigators, former police officers (now cult consultants), therapists, and clergy, offer a world-view that interprets both the familiar and explainable and the unfamiliar and poorly understood in terms of increasing participation by Americans in satanic worship. The seminars claim further that Satanism has spawned gruesome crimes and aberrant behavior that might presage violent crime. In particular, law-enforcement officials have developed a model of “The Problem,” a scheme widely disseminated through training seminars as well as through networks of investigators, newsletters, and public presentations.

Who gives these seminars and what topics do they address? A small sampling of seminar brochures hints at the universe of social problems blended into a distilled, simple model of criminality. Officers attend the “Sects, Cults and Deviant Movements” seminar (designated as “intermediate,” for “investigators with experience in this field”), a four-day course presented by the Institute of Police Technology and Management at the University of North Florida. They learn such esoterica as “analysis of modern medieval vs. countercultural satanism”; “dynamics of paganism”; “in-depth study of Afro-Cuban-American Santeria, Palo Mayombe and brujeria”; “ritual sites, symbols, languages and scripts”; “multigenerational ritualistic abuse”; and “multiple-personality disorder and disassociative states.” The Fifteenth Annual Florida Attorney General’s Crime Prevention Conference, held in Sarasota in October 1989, listed a plenary session titled “Responding to Occult Religious Activities.” The University of Delaware runs a three-day course, “Occult and Cult Crime Investigation,” given by Thomas Wedge, a “nationally recognized authority on the investigation of traditional and nontraditional occult and cult related crimes.” Wedge, a former probation officer who now makes his living on the cult circuit, leads officers to “discover what these groups believe, their methods of recruitment, the types of rituals they perform and their influence on criminal behavior.”

An influential speaker, Patricia A. Pulling, who founded Bothered About Dungeons and Dragons (BADD), offers a one-day workshop, “Teen Satanism and the Occult,” to mental-health professionals in Staunton and Waynesboro, Virginia. In a brochure festooned with no fewer than twenty-two inverted pentagrams, Pulling describes her credentials as a “private investigator” whose “list of degrees, honors and awards is innumerable [sic]” who “has been a guest on several hundred shows from coast to coast,” including 60 Minutes and CBN’s 700 Club. For mental-health professionals in Hampton, Virginia, Pulling taught “The Hidden Danger: Adolescent Involvement in Satanism and the Occult,” and discussed the “use of culture in Satanism and the occult,” “‘Black Metal’ and other occult music,” “fantasy role-playing games,” and “teen devil worship.” She warns that “the practices of witchcraft and satanism among adolescents are on the rise in this country.” Concerning the role-playing games, she states, “Adolescents involved with one role-playing game, Dungeons and Dragons, have been linked to at least 125 documented suicides and murders in the last ten years.”

Even the prestigious National Crime Prevention Institute of the University of Louisville offers “Occult Crimes: Prevention, Reduction and Detection.” The program contains the standard litany: involvement in Satanism through role-playing games and “heavy metal” music, examination of Palo Mayombe and Santeria and their links with drug trafficking, and what to look for at crime scenes. And if seminars don’t fill the hunger for information, one may purchase “occult investigative aid” software (along with “profiling rape suspects” and “profiling sexually motivated homicides”) for a minimum of $995 from the International Protection of Assets Consultants, Inc., of Salt Lake City, Utah. Finally, for those seeking a bizarre time, longtime Satan-impugner Mike Warnke will give a public talk in one’s own town: Warnke bills himself as “Former Satanist High Priest, Now America’s Number 1 Christian Comedian.” But is the concern of these cult seminars justified?




Civil Blasphemy

I argue that the current preoccupation of law enforcers with Satanism and cults involves nothing new: the seventeenth-century analogy given earlier suggests a firm historical and cultural context for satanic claims. Further, I suggest that the news media have largely defined the law-enforcement model of cult activity, since the evidence officers cite for cult mayhem is generally nothing more than newspaper stories. Frequently, a close reading of the same stories reveals that the vast majority of nasty incidents cannot be attributed to cults, but the police often infer causality anyway. I suggest that the actual police problem with cults, as determined by their threat to public order, is very small, has nonsupernatural explanations, and requires no new law-enforcement resources, no new laws, and no new definitions of crime and criminality.

In a recent university commencement address, humanities professor Arthur Schlesinger, Jr., observed that “little is more surprising these days than the revival of blasphemy as a crime.”16 In describing recent governmental mortification over the “desecration” of flag-burning, he notes:


We are witnessing the rise of what Charles Fried, Ronald Reagan’s Solicitor General, calls the “doctrine of civil blasphemy.” Whether religious or secular in guise, all forms of blasphemy have in common that there are things so sacred that they must be protected by the arm of the state from irreverence and challenge—that absolutes of truth and virtue exist and that those who scoff are to be punished.17



I suggest that civil blasphemy has indeed evolved as a crime, though it is not codified as such, because it subsumes conservative Christian views. For example, cult-crime officers now elevate minor misdemeanors—annoying and offensive ones, to be sure, but still misdemeanors—to felonious proportions when Christian values are assailed. Destruction of a cemetery cross, vandalizing a grave, spray-painting “666” on a church door receive considerable investigative time because the perpetrators—to investigators, obviously cult members—have deliberately and maliciously sought to harm Christian values by demeaning Christian property in symbolic fashion.

Entering blasphemy on the list of criminal motives is part of the government-sponsored investment of law-enforcement resources in hate and bias crime. A bias crime might be a church vandalism, but what distinguishes a garden-variety destruction of property from a church vandalism is the psychological hurt done not to just one property owner but to an entire community. The government interest in bias crime, while only recently introduced into local law-enforcement policy, does not elevate Christian sentiments only; it cuts across ethnic and religious boundaries and includes phenomena from cross-burnings to synagogue vandalism. (The government interest in bias crime as it corresponds to cult crime is discussed in Chapter 7.)

Nevertheless, the promotion of bias crime plays into the government’s use of criminal myths. For example, the government has transmogrified the drug dealer into a demon whose color is black or brown, whose expression is cinematically Mephistophelean, who dresses like a fashionable pimp, and whose business acumen and ruthlessness represent a mix of J. R. Ewing from Dallas and Lee lacocca. This drug dealer of mythic proportions directs drug-related crimes. He oversees trafficking, debauches our children, and procures arsenals from arms manufacturers. In short, he is omnipotent; his omnipotence derives from his omniscience; and his omniscience is sustained by the vast sums paid to informants, many of whom occupy responsible, influential positions. Federal government myth-making has drawn this picture of the drug dealer in order to appropriate money to serve no clear strategy but to attack the scapegoats of well-to-do white society: such scapegoats are always found in barrios and ghettos.

While the federal goverment has not constructed a satanic myth, local governments, through their police, have: I argue that criminal myths have their uses in designating scapegoats. The satanic cults are scapegoats for a variety of social ills, and I view such scapegoating as a product of xenophobia stroked by a millenarian fear. The cult-cop world-view entertains, although unwittingly, a racism that is supported by a fundamentalist Christian vision that seems apocalyptic in respect to a coming millennium. At the threshold of the new millennium, Satan bars our passage. But we must ask: Do law enforcers truly believe in an anthropomorphic, supernatural Satan who walks among us, tempting people to, and guiding, criminal activities?




Satan Walks Among Us

Arthur Lyons, a writer who has closely observed and reported on Satan, quoted a 1982 Gallup poll that found that 34 percent of adult Americans considered the Devil a “personal being who directs evil forces and influences people to do wrong,” while another 36 percent perceived the Devil as “an impersonal force that influences people to do wrong.”18 Lyons, in his recent book, Satan Wants You (an update of his 1970 book on the same subject), finds Americans’ belief in the Devil increasing. In a survey of high-school biology teachers, 44 percent responded affirmatively to the statement, “Satan is an actual personality working in the world today.”19 Yet another study of the belief of North Americans found that between 1964 and 1973 certainty that the Devil exists rose, yet certainty that God exists declined.20

Many other studies have reflected Americans’ growing beliefs in various occult ideas;21 in particular, a National Science Foundation survey of scientific literacy, a subject not unrelated to views of the Devil, found, not surprisingly, that “only about 1 in 18 [adults] knows enough about the vocabulary and methodology of science to function effectively as a citizen and consumer.” The survey’s finding reflects the influence of pseudoscientific and occult beliefs on people’s inability to think scientifically.22 Some police officers, who in general are politically and religiously conservative,23 have recently shown susceptibility to pseudoscientific beliefs as manifested by their uncritical embracing of the satanic-cult explanation of crime. Paradoxically, the same police officers have welcomed new scientific investigative tools, particularly the advancements in forensic techniques, such as criminal identification through DNA analysis and fingerprint-matching through the Automatic Fingerprint Identification System.

At a distance of three and a half centuries from the last major outbreak of witchcraft trials, we may shake our heads in disbelief at the seventeenth-century Englishman’s respect for logic, proof, and legal inquiry. Certainly, we think, witches cannot invite such responses—public shaming, excommunication, hanging, and burning—in the contemporary United States. Witches belong to 1960s communes and New Age feminists, some say, but pose no threat to society at large. Even if some Americans do take fright at neighbors who meet in covens, surely our legal authorities would never react to stories of lawbreaking that implicate the Black Arts except in a manner strictly confined by the Bill of Rights and our criminal codes.




A Satanic Sampler

Unfortunately, a survey of news stories reporting the activities of cults, Satanists, and pagans reveals no such assurances about our legal system. By our so-called sophisticated standards, the “proper” handling of witchcraft cases in Tudor or Stuart England was only superficially concerned with a review of the facts and reflected a belief pattern characteristic of a remote time, a more primitive time. Despite the changing definition of what constitutes judicial proof since the seventeenth century, however, the same belief system has now pervaded American policing. But we know better than those Englishmen of the 1600s because we are modern, sophisticated folks. Or are we? I offer a sampling of recent journalistic attention paid to satanic cults:

—In 1988, police arrested four teenagers for vandalizing a cemetery; allegedly they were trying to remove body parts from a grave for satanic rituals.24 The judge denied bond because she felt that, once freed, the boys would run amok during the upcoming Walpurgisnacht (April 30), a satanic holiday. In the opinion of the judge, the boys couldn’t control their own behavior because they were in thrall to Satan.

—In Mississippi, police arrested two brothers for trying to kill a judge through a hoodoo spell. (Hoodoo, a variant of voodoo, survives in the American South primarily among impoverished blacks.) The brothers had arranged with a Jamaican “voodoo priest” to cast a death spell, using a photograph of the judge and a lock of his hair. Although the brothers got caught by ingenuously asking the judge’s wife for the hair and the photograph, the police nevertheless charged them with conspiracy to commit murder based on the hex alone.25

—In Virginia, an article described cult paraphernalia left at a popular riverside park, but a park official wasn’t worried: the paraphernalia could not be the work of dangerous Satanists because “real satanists don’t leave any traces,” he observed.26 —Chicago police investigator Jerry Simandl says of cult crime, “I think it’s going to be a growing problem as we go into the nineties.” He further notes that, although no national statistics have been compiled on the problem, there is a network of Satanists who perform child molestation and murder as a form of worship. A deputy sheriff warns that Satanists sacrifice as many as fifty thousand people a year, “mainly transients, runaways, and babies conceived solely for the purpose of human sacrifice.”27

—An article surveying the law-enforcement interest in cults recounted the first of several preschool and day-care-center cases in which uncorroborated children’s testimony caused indictments of many adults for sexual abuse. The children said that adults dressed in robes performed ceremonies involving not only rape but murder, cannibalism, and mutilation.28

—Detective Don Rimer of the Virginia Beach, Virginia, Police Department lectures church groups on satanic cults, despite his own department’s disavowal of any satanic problem in the area. Rimer, “a Christian and father of two,” not only warns parents about the satanic influence of rock music, but “he also observed that Papa Smurf, a seemingly innocuous cartoon character, has appeared in several television episodes wearing a pentagram, symbolic of satanic worship.” Such occurrences, Rimer said, are “small victories for cults.”29

—Patricia A. Pulling, who in addition to running BADD also runs a “detective agency,” estimates that 8 percent of the population of Richmond, Virginia, “is involved in one degree or another in a multi-tiered secret Satanic society that ranges from teen-age dabbling with a few incantations to the fully committed at the upper levels who command lower levels to do their bidding.”30 She further observes, “We’ve found that the people in Satanism can be found on all levels of society.… Across the country, doctors, lawyers, clergymen, even police are involved in this.”

—Glendale, Arizona, police went to the Good Shepherd School for Girls and found “upside-downed [sic] crucifixes and swastikas spray-painted on the walls, candle wax dripped in patterns on the floor and other evidence associated with devil worship.”31 The police cautioned that vandalism was not the problem, but rather “the possibility that practitioners may commit ritualistic crimes associated with devil worship, including animal mutilation and homicide.”

—Teenager Thomas Sullivan listened to heavy-metal rock music, played Dungeons & Dragons, and toyed with satanic symbols, a recent and abrupt conversion from life as a high-school athlete, overachiever, excellent student, and churchgoer. But after he murdered his mother and then committed suicide, Sullivan’s neighbors imagined the presence of evil spirits. “The mayor and local clergy in this [New Jersey] town gave voice to what others feared: The boy was possessed by the devil.”32

—More than 250 police investigators convened in Killeen, Texas, for a seminar on satanic cults. “It’s a crazy situation—local cops trying to understand a national problem like this,” said Sandi Gallant, a San Francisco Police Department investigator who became one of the first cult cops. “There are horrendous, ritual crimes being committed. Until this conference, most of the police here never heard about this stuff,” she said.33 Speakers at the conference maintained that police at crime scenes ignore or overlook cult-crime clues because, until attending the seminar, they hadn’t yet learned to interpret them properly.

—A Cincinnati photographer traveled through rural Kentucky taking photographs under a grant from the Kentucky Arts Council. By coincidence, “rumors that devil worshipers were searching for blond, blue-eyed victims for sacrifices reached the town from surrounding counties about the same time.” The photographer, however, had taken photographs of children, prompting the rumor “that a woman was taking pictures of blonde-haired, blue-eyed girls, potential victims for devil worshipers.” After receiving threats, and after the local high-school principal chased her from school yelling, “Get out, get out,” the photographer fled.34

—Cultists supposedly rampaged through Raleigh County, West Virginia, threatened to damage a church, “sacrificed dogs,” and disturbed graves. According to a local Baptist minister, “There have been a lot of rumors, and there have been some things that happened, like one girl [whom cultists] tried to pull out of a window in her bedroom and an older woman who was taken out of her house.” A local sheriff’s spokesman observed, “Any time a sign is knocked down or a dog gets run over, people try to connect it with Satan worship.… We really didn’t connect [the events] with cult worship, but we are convinced that there are things happening and young people are being threatened to join the satanic worship group.”35

—Dick Burke, a member of the Fellowship of Christian Police Officers, lectures school administrators and teachers about teen Satanism. He makes the case that the presence of Satanism inevitably means criminal behavior. “Burke also explained that every single juvenile that he had interviewed and who has told him that they were into the occult or a satanist has had a criminal record. [Burke] explained this by saying that occult and satanic activity is oppositional to the Judeo-Christian standards under which our laws are designed.”36

—Convicted murderer Henry Lee Lucas maintains that he killed because of the dictates of a cult known as “The Hands of Death.” Lucas, who claims to have killed about 360 people during eight years, said that “the cult killed by contract and performed ritual cremations and crucifixions of animals and humans to promote ‘a reincarnation of the devil.’” Lucas’s born-again Christianity has prompted his explanation of his former misdeeds.37

—Pasadena, Texas, school officials moved to create a new student dress code that would ban the peace symbol of the 1960s, the inverted Y inside a circle. “School administrators learned the symbol’s devilish significance at a seminar on cults conducted last spring at the University of Houston.”38 The symbol, apparently, includes a very un-Christian upside-down cross.

—Thomas Wedge, the former probation officer who makes his living giving cult seminars, poses for a photograph: he stands grim-facedly eyeing the cameraman, wearing a dark suit, holding a skull, and surrounded by burning candles and an arrangement of books with such titles as The Satanic Bible, The Necronomicon, and Sex Magick. He warns, “For those of us who work in law enforcement, we’re encountering something entirely different than anything we’ve ever come across—something we’ve never had to deal with before.” He further observes, “There are no absolutes in Satanism—and that’s the danger. They can do anything they want to do, and nothing at all is forbidden.”39

—In a rare editorial comment by a police executive in a national magazine, Chief Donald W. Story of the Matteson, Illinois, Police Department echoes Wedge in citing the newness of the satanic phenomenon. He warns, “Satanism intentionally twists, perverts, or reverses everything that is considered good in order to mock the traditional Judeo-Christian religions. The belief system, as practiced by many, is commonly characterized as ‘What’s good is bad, and what’s bad is good.’ This type of moral system is 180 degrees opposite to that of civilized people.” Story argues the need for officers to be vigilant about Satanism for their own safety’s sake. People who become involved in Satanism undergo personality changes that “with certain triggering mechanisms” cause people to become “extremely violent.” Finally, he says, “Our society deserves to be protected from this menace.”40

—The same law-enforcement message shows up in religious periodicals. Erling Jorstad, a history professor at St. Olaf College in Northfield, Minnesota, notes “a gruesome fact: Satanism in its many forms is growing in popularity.” Jorstad, citing law enforcers, says that “1.4 million teens and adults are involved in satanic worship in one way or another.” Also citing the “growing number of occult bookstores” that promulgate such dangerous literature as The Satanic Bible by Anton LaVey, he notes that “Devil Worship is a totally self-centered, self-gratifying perversion of religion.”41 Jorstad liberally cites law enforcers as the source of his information.

—Perhaps Satanism will prove a mitigating circumstance in criminal trials. A Virginia pastor accused of sex crimes involving a girl blamed his difficulties on the Devil. “Satan really started trying to ruin his life, [the pastor] said, after he told … authorities that a woman he had been counseling had witnessed the sacrifice and cannibalization of a child.… Investigators found no evidence to support the story.” Facing counts of forcible sodomy and rape, the pastor philosophized, “I’ve never had to rape a woman in my life.… I’ve had quite a few try to rape me.”42 These incidents reveal the scope of belief in the Devil’s involvement with crime and the resulting bedevilment of the police. Above all else, law enforcers cite such episodes of malevolence as new phenomena. What police officers don’t know and only suspect has superseded the facts and circumstances of probable cause, the legal elements of arrest, in cases with the barest scent of satanic presence.




A Caveat About This Study

One cannot easily analyze the law-enforcement concern with satanic cults for two reasons. First, the sources of information are irregular and are sometimes obscure or not verifiable (e.g., there is no public access to ongoing criminal investigations). Relevant court cases appear here and there citing Satanism in anecdotal fashion: that Satanism has not figured significantly in case verdicts is evidenced by the lack of a “Satanism” subject heading in indices of legal cases. Also, no one comprehensive index exists of all court cases in the country: in the LEXIS system, for example, only state appellate, higher court, and federal-court decisions figure into the compilation.

Second, the eclectic nature of the law-enforcement model of cult crime makes focused criticism difficult. The information law enforcers use to document cult activities derives largely from newspaper articles. Reporters often cater to the lurid and the macabre, frequently implying cause-effect relationships or hinting at dark deeds.

For example, articles on teen suicides sometimes note that the victim was known to listen to heavy-metal rock-music or to play Dungeons & Dragons. Some law-enforcement officials and concerned parents perceive a cause-effect relationship: Dungeons & Dragons introduces young lives to the occult and may prompt suicides. Patricia A. Pulling, founder of the Virginia-based BADD, whom I noted earlier, infers such a relationship when she claims that many teen suicides are linked to the game; she bases her conclusion only on newspaper articles (including some from the Weekly World News) as authoritative sources. Law-enforcement literature makes the same mistakes. For example, Law Enforcement News, a publication of the John Jay College of Criminal Justice in New York City, began an article on cult crime with: “A 14-year-old Jefferson Township, N.J., boy kills his mother with a Boy Scout knife, sets the family home on fire, and commits suicide in a neighbor’s back yard by slashing his wrists and throat. Investigators find books on the occult and Satan worship in the boy’s room.”43 But did the boy have a collection of spiders? A stack of pornographic literature under his bed? A girlfriend who just jilted him? Newspaper accounts never mention other possible explanations since only those touched by a nameless, faceless evil will explain why good boys go bad. Of course some news articles show critical inquiry, but they are few in number and do not support cult-cops’ views.

Articles by gullible journalists who merely recount what cult-cops tell them are passed around the cult seminars as proof of cops’ assertions about cults. As such, the articles constitute a sort of reflexive bias. The journalist interviews the cult investigator; the investigator offers guesses and suppositions about the nature and scope of the problem; the journalist publishes the officer’s views; the officer then uses the article as a seminar handout to prove that the satanic-cult menace exists.

Typical cult-crime seminars across the country maintain the same threat, cite the same news articles, pass out photocopied material of signs and symbols without documentation, and portray their generalizations, suppositions, hints, and allusions as fact. Most cult officers giving seminars have had little or no experience in what they teach except for having attended other cult-crime seminars. For example, the Virginia State Police has developed a slide show for presentation to citizens’ groups and law enforcers and has assigned an investigator from each field station to double as cult investigator and slide-program presenter. Nevertheless, when I spoke opposite a State Police investigator who presented the slide show, accompanied by a hyperbolic talk, he admitted that he works as an accountant for the State Police and has never investigated a putative cult crime. Although I was paired with the investigator so that “pro and con” views of the cult problem would be presented, days before the presentation both the investigator and his supervisor argued with me that there was no need for the “con” view, or my skeptical view, since the slide presentation consisted of established and recognized facts, such as the link between Dungeons & Dragons and teen suicides. The investigator argued that giving a skeptical view would simply damage the work the State Police was trying to do, and besides, State Police policy precluded its officers from participating in debates on the matter.

This book represents a critical examination of the dogma of the cult seminars. Taking nothing for granted, I questioned source material, tracked down documentation, and queried the primary sources whenever possible. Aside from attending some of the seminars and collecting documentary material, I had to limit myself to telephone calls and correspondence with other researchers and investigators: I had neither the money nor the time to investigate firsthand some of the more celebrated cult-case allegations. I can only hope that the critical questions I raise about the cult-seminar dogma will challenge others to do the same. What precisely have the self-appointed cult experts investigated in the way of crimes connected to cults, and what cults? How do the presenters define their terms, if they do at all? When they do cite sources, it is important to consult them. I found that the sources, upon careful study, rarely confirmed the generalizations of cult cops. Further, the same news articles cult investigators cite frequently give a larger dimension or a wider interpretation to phenomena than what the investigators claim. Often the news reports even contradict satanic assertions. When one sifts through the claims to separate cause from effect, the question arises: Are generalizations about cult activity supported by the evidence?

This book, then, tries to face the cult cops on their own ground. I want to force them to become more specific, more critical and empirical, and to generalize less. I argue my skepticism on the basis of cult investigators’ own documents, assertions, and cited supporting research. To pursue this end, I also cite news articles, and many of them illustrate that some members of the news media have presented a picture of Satanism much different from the dogmatic viewpoint taught at cult seminars. I do so also to show that the same sources as those cited by cult cops tell or suggest stories different from those inferred by the investigators.

Chapter 2 presents an outline of the model of cult crimes presented at the seminars. Chapter 3 discusses definitions and distinctions, particularly those that cult cops don’t but should make. Chapters 4 and 5 analyze the most salient evidence of satanic conspiracy posited by cult cops, the cult survivors’ claims, and the child-abuse cases involving day-care centers, respectively. In Chapter 6, I discuss the claims concerning teenagers, focusing on the alleged links between fantasy role-playing and suicide and murder. Finally, in Chapter 7, I offer an interpretation of the hysteria surrounding Satanism in terms of folklore research, and do so within a historical context. In the same chapter, I present the civil-liberties issues regarding this satanic hysteria. In conclusion, I return to my comparison of cult seminars and cult cops with witch-finding, and offer some recommendations to concerned citizens and to the police.




A Note on Terminology

Cult cops parley significant terms interchangeably and synonymously. The words cult, occult, ritualistic, and satanic are used simply to connote a sense of evil, despite firm distinctions in the social-science literature. Chapter 3 is devoted to the problem of definition, yet throughout this book I use the terms in a loose sense. A new California guide to occult crime for police officers offers the following definitions:


Occult activity involves the use or knowledge of actions and/or rituals connected to supernatural beliefs and/or supernatural powers.

Satanic activity involves a belief that Satan will bring personal power over oneself, others and the external environment and, in turn, such power will permit the believer to live by whatever moral and ethical codes one wishes to adopt.

Ritualistic activity involves repeated physical, sexual, psychological, and or spiritual acts.44



The definitions of “occult” and “ritualistic” activity could even apply to Christian behavior. Nevertheless, except for Chapter 3, I use the terms largely as cult cops use them: to designate a faceless, evil, criminal conspiracy. I use the term occult largely to denote spiritual interests apart from Christianity or any other organized religious belief with a historical dimension—interests that may include everything from what we now call New Age to parlor tricks like Ouija boards and tarot cards.










Chapter 2
BELIEVING IN HELL


Believing in Hell must distort every judgment on this life.

Cyril Connolly (1945)




Logic; n. The art of thinking and reasoning in strict accordance with the limitations and incapacities of the human misunderstanding.

Ambrose Bierce, The Devil’s Dictionary



A cult seminar given under the aegis of the senior judge of the Superior Court of Lake County, Indiana, Juvenile Division, promises to give instruction “on the identification of four levels of ritualistic criminal activity: primary level (international network), secondary level (organized groups), third level (self-styled), and fourth level (dabbler)” (seminar handout, May 13, 1988).

Detective Gary Sworin, of Luzerne County, Pennsylvania, similarly observes that “Satanic cults come in different stages … and we’re going from one extreme to the other—[one] is the self-styled or what we call the dabbler.… Then going to the other extreme, we have the hard core people … involved in the Satanic cult activity … where people are killed, offered up as sacrifices.…” (Transcript of satanic-cult seminar, Oct. 4, 1988, Freeland, Pa.).

Detective Bill Lightfoot, of the Richmond, Virginia, Bureau of Police also teaches the four-level model. His description of the continuum includes such phenomena as “backmasking,” i.e., incorporating disguised satanic messages in rock-music albums; these secret messages supposedly stimulate kids to do ill when the music plays at 180 hertz. According to Lightfoot, “level one,” or traditional Satanists, are people born into Satanism, most of whom occupy the “worker” level; an elite few achieve high rank as cult leaders who manipulate members at will (Cult-crime seminar, Petersburg, Va., Sept. 13, 1988).

In a handout at a seminar conducted in Richmond, Virginia, by Patricia Pulling’s BADD organization, Wisconsin probation officer Steve Daniels writes: “Among the professionals who study, research and investigate satanic activity, there is generally a consensus that there are between three and five levels of satanic activity, ranging from the teenage dabblers to the extremely sophisticated, highly technological, international satanic commission” (Advanced ritualistic-crime seminar, Sept. 23-24, 1988).

The Massachusetts State Police advise their officers: “Like all religions, Satanism has a body of followers. People are drawn to this belief by the desire to acquire power and control. A believer in Satan is predisposed to doing evil, i.e., enticed by his/her own lusts; a good person cannot be overcome and forced to do evil.”1

The Massachusetts State Police has streamlined this model into three types of Satanists, leaving out public groups, such as the Church of Satan. But the Massachusetts document offers some gems of criminal intelligence:


The most startling element of the world of the occult, particularly Satanism, is the practice of animal and human sacrifice. The theory is that a living creature is a storehouse of energy. When killed, the victim’s energy force is liberated and produces an extremely high psychological charge to those who commit and witness its death.

The ideal victim is healthy and virgin to insure minimal dissipation of its force. A male child of high intelligence possesses the greatest force and therefore offers the highest spiritual attainment to would-be sacrifices.2



I offer these examples to demonstrate the similar messages conveyed through law-enforcement training. Their universal sameness reflects the lack of critical discussion and the concomitant refinement of theory that should take place. One of the earliest cult seminars I found, sponsored in 1984 by the San Diego County Sheriffs Department,3 parleys the same message as those held in 1989: no significant refinement of the satanic paradigm has occurred. In fact, many of the same handouts on investigative tips continue to circulate five years later. The sameness of the message becomes dogma, which in turn assumes folkloric value as rumors, urban legends, or subversion myths. The four-tiered model evolved without professional debate; it coalesced almost seven years ago, introduced by so-called cult experts, including investigator Sandi Gallant of the San Francisco Police Department, evangelist Mike Warnke, Patricia Pulling (BADD), psychiatrist Lawrence Pazder, and television producer Ken Wooten. Significantly, most of the satanic-cult-conspiracy proponents were not even police professionals.

Now cult cops appear everywhere: officers attend a few cult seminars, return to their departments, and organize portfolios of Satanalia so that they themselves can give seminars to teachers, parents, and enforcers; they join informal networks of other cult cops, then parade their own consciousness-raising seminars by inventing a mise-en-scène replete with Black Mass artifacts, books adorned with garish pentagrams, and resurrected photographs of Anton LaVey’s 1966-67 Church of Satan featuring nude women as altars. News reporters follow the seminars, giving them wide coverage and quoting alarmed citizens, their consciousness appropriately raised in response to the cult cops’ glib and slick ideology. Indeed, the seminar presentations resemble late-night television appearances by hucksters sharing secrets on how to make millions in real estate. Vague on causal relationships and ambiguous on the investigative value of seminars, cult cops leap logical problems in favor of tableaux vivants featuring priests and cult survivors with lurid tales backed by slides of graffiti, dead animals, and occult bookstores. Further, officers attending the seminars earn in-service credit and thus advance their careers.

Characteristically, law-enforcement cult seminars parley their model of satanic cults largely without any substantiation or documentation beyond news clippings, television reports (from 20/20, Oprah Winfrey, Geraldo, Sally Jessy Raphael or local coverage), plus inside tips from “ongoing investigations,” usually nothing more than sporadic surveillance of modern witchcraft practitioners or secondhand conversations with investigators from other jurisdictions. A few cult cops, such as investigator Jerry Simandl of the Chicago Police, have worked directly with so-called cult survivors (while they undergo therapy for multiple-personality disorder) or with day-care-center abuse cases, but they number relatively few. Simandl has maintained that no cult experts exist. The only experts, he says, are the investigators working directly with victims.4 But the four-tiered model convinces because it takes phenomena familiar to the officer and imbues them with new meanings: officers learn a new lexicon to describe old phenomena and therefore see the cult problem as a new threat to public order.


Definitions

Characteristically, cult-crime officers—the self-proclaimed experts who teach the seminars—do not define the object of their concern. They use the terms cult, occult, ritualistic, and satanic interchangeably but with the connotation of disruption, coercion, mind control by a charismatic leader, and, of course, criminality. As FBI’s Kenneth Lanning has observed about cult seminars, cult cops link multifarious phenomena—day-care-center child abuse, human sacrifice, cemetery and church vandalism, modern satanic or witchcraft practices, teen suicide, heavy-metal music, and fantasy role-playing games—to the four-tiered model, fusing the levels into a continuum.5

Cult cops extend the terms mentioned above to religious practices dubbed “nontraditional,” e.g., voodoo, Santeria, Native American practices, and African-derived religions. Definitions of these religious beliefs are discussed in Chapter 3. The “nontraditional” label masks an implicit bias that Christianity is the traditional belief, the norm. The same law enforcers who employ the term nontraditional don’t even see the irony of introducing their seminars with the caveat that officers must respect First Amendment rights and not interfere with noncriminal religious practices. Lanning notes: “Many law enforcement officers begin their presentations by stating that they are not addressing or judging anyone’s religious beliefs, and then proceed to do exactly that.”6

The “nontraditional” label permeates the cult seminars and the handouts. In an undated handout with no source cited (distributed at a seminar given in Dunkirk, N.Y., by Detective Paul Hart of the Jefferson Township, New Jersey, Police Department, April 11, 1989), one reads:


Many non-traditional satanic cults are using drugs, child abuse, human sacrifice and forms of mind control to keep their members from defecting. Many of their criminal acts center around the personality of the coven leader. Determine what form of his/her teachings the group is following. Study their symbols, dates activities are performed, instruments used in the ceremonies, etc. Note the holidays honored by the cult; particularly—birthdates of leaders, the solstices of June 22nd, December 22nd, April 30, etc. [Of course, one is limited only to two solstices per year, on or about June 22nd and December 22nd, give or take a few days.] In missing children cases, determine whether dates of disappearance are kept confidential as any public awareness will drive the cult into even greater secrecy.



This paragraph washes much occult laundry, superstition, and generalization, entertaining elements like witchcraft (mention of covens) and the solstices (evoking Celtic mythology), and foments, in systematic fashion, the subversion myth (see Chapter 7). The description of “nontraditional satanic cults” and their activities constitutes only one of the tips given in the handout. But one sees the cavalier use of nontraditional Normally, the label attaches to non-Christian beliefs in cult seminars, thus damning everyone from the hardcore criminal Satanists to a botanica who provides medicinal herbs in a Cuban community, hardly a criminal matter.

The failure to separate a religious belief from a religion’s adherent who commits a crime is evident in a handout prepared by Kurt Jackson when he was an officer with the Beaumont, California, Police Department: “Crimes that have been committed by some strange religious Cults, Sects, or Individuals, are particularly difficult to investigate much less try to understand them.”

Cult expert Dale Griffis of Tiffin, Ohio (a retired police captain from Tiffin’s police department), has even developed an “Investigation Manual for Non-Traditional Groups.” As a “case management file,” the manual looks like any comprehensive investigative file, listing physical characteristics of a suspect, as well as his or her clothing, family, associates, vehicles owned, and financial and educational background, but also asks for the “last church attended” and “religious training.” Consistent with the cult-seminar model, the manual also asks that an investigator note a suspect’s (or victim’s) past psychological problems, whether he or she is gifted or possesses a learning disability, his or her food preferences, favorite idol or role model, recent personality changes, musical tastes, and sexual activity.

Moving on to the group’s activities, the manual asks investigators to describe security devices in use at meetings, whether lookouts were used, and what passwords were mentioned. Members and associates of the group must be listed next, along with their roles in the group (“passive” or “violent”). One then has the opportunity to categorize the group, e.g., witchcraft, “voodoo-island,” Satanist, survivalist, “identity” (includes the Ku Klux Klan and other white-supremacist groups), terrorist, “psychological/self-help (self-awareness),” political, New Age, destructive religious cults, money-making groups (“pyramidal sales using mental manipulation”), and “cults of no name.” No group with an explicit Christian label appears.

Similarly, one can check off a list of locations for meetings or rituals that includes abandoned churches, crematories, mortuaries, private/public schools, preschools, riverbeds, underground, statues or monuments, and even the zoo. The section on deities and rituals provides a challenge to any investigator’s imagination. After the listing “deities or demons,” one must check yes or no to whether the leader is godlike. Next, one lists the method for calling Satan and whether a subject is dedicated to Satan, a horned god or goddess. But the “ritual events” section of the manual reads like an inventory of demonic devices from the fifteenth-century witch-finding guide, the Malleus Maleficarum. Aside from the mundane entries, such as dancing, drums, and chanting, one indicates whether the following activities occurred before, during, or after the ceremony: bloodletting, blood writing, drinking of urine (either “plain” or “mixed with blood”); flesh eating (again, a choice: “fowl,” “animal,” “human”); sex acts (interesting parallelism: types to choose from include “animals,” “corpse,” “children,” “homosexual,” “lesbian,” followed by a shortened list of choices for “sex orgies”).

The forced-choice list of “ritual events” includes sadomasochistic acts, mutilations, kidnapping, martial arts, and pornography. The last category offers subcategories to check: adult sex film; child film; or “snuff porn” films (pornographic films that allegedly include actual killings). The list even includes “fantasy games,” clearly directed at Dungeons & Dragons, asking the investigator to indicate whether the suspect was a player or game leader, how often he or she played the game, and the time spent. Next comes a flow chart of responses to a cult’s “mental manipulation,” asking the investigator to select the character attributes in a suspect or victim. The list, which Griffis borrows from his doctoral dissertation (which will be discussed below), includes, for example, under “disfunctional [sic] brain response,” confusion, emotional depression, and change in speech pattern, and under “recruitment” one finds the categories of “ego destruction” and “id destruction.” Under the former, the attributes are guilt, fear, and the threat of Satan; under the latter, isolation, personal confrontation, and restricted sex drive. Although Griffis uses the chart in his dissertation, he has borrowed the concepts from Robert J. Lifton’s Thought Reform and the Psychology of Totalism (W. W. Norton, New York, 1961), a study of the “brainwashing” (to use the popular but not clinically accurate term) of prisoners of war in Korea.

Other ritual artifacts listed in check-off fashion include candles (by color and shape), “cauldrons” (where one lists the contents); chalices; incense burners; “runes/Grimoires/Book of Shadows”; and “Key of Solomon.” Aside from the checklists, however, the manual contains few questions that would afford a knowledgeable investigator greater insight into behavior. Griffis does ask whether the interrogated person knows the meaning of symbols; whether the victim or suspect appears “to be afraid of any super type power,” if the interviewee loses attention when questioned; and whether the interviewee becomes nervous at the mention of certain figures.

Griffis concludes the manual by listing some investigative hints, such as stressing the necessity for a thorough crime-scene search and carefully measuring everything at a crime scene and diagramming the site. Some forensic pointers occur here, such as examining a corpse for “ligature or restraint marks,” the presence of which could betoken an autoerotic death, a homicide, or less likely, a cult killing. Some of the hints offer puzzling notions, such as: “Do not break up activity if circle of power is closed”; (concerning animal remains) “type of animal: does it have cloven hoofs?”; “Persons involved in occult activity generally keep a log of events”; “Look for drawings—gives idea of quest for power.”

The last notion, which appears in the manual alongside other recommendations of what to look for in writings, involves a satanic Rorschach test to assess a person’s predelictions. Iconographical or literary interpretations, of course, are pseudoscientific at best; but when performed by nonclinical police officers, they become a game anyone can play. Some of the ritual artifacts and processes listed in the manual appear in contexts suggesting that the officer should not only respect cult-related paraphernalia and ceremonies because the cult members believe them to carry supernatural force, but officers should pay heed because supernatural demons actually lurk and skulk among us these days. The Griffis guide is so attuned to the Christian notion of satanic worship that its investigative usefulness is diluted. If the object of the guide is to help an officer formulate a criminal motive to explain behavior, the lengthy guide becomes redundant and cumbersome. One suspects that Griffis listed many possible ritual activities and artifacts so that an officer can hunt for the particular cluster of attributes that signify an “Aha!” touchstone that would explain a crime in satanic terms. The Griffis guide, then, serves officers who try to fit crimes into satanic models: it provides enough categories to match many behaviors to cult attributes. Further, the Griffis guide has had wide national circulation among police departments.




Fundamentalist Bias

Some conservative fundamentalist Christian views drive the cult-crime model, insofar as cult officers frequently communicate fundamentalist concepts at seminars. Cult officers employ fundamentalist rhetoric, distribute literature that emanates from fundamentalist authorities, and sometimes offer bibliographies giving many fundamentalist publications. Further, cult cops sometimes team up with clergy to give Satanism seminars. The most notable circular among cult-crime investigators, the File 18 Newsletter, published by the Idaho-based Cult Crime Impact Network, Inc., follows a Christian world-view in which officers who claim to separate their religious views from their professional duties nevertheless maintain that salvation through Jesus Christ is the only sure antidote to satanic involvement, whether criminal or noncriminal, and point out that no police officer can honorably and properly do his or her duty without reference to Christian standards.7

Other cult-crime seminar speakers make a living at it: Thomas Wedge maintains a Baptist line of thinking at his seminars by beginning with his own brand of “Theology 101.”8

Further, cult officers distribute handouts at seminars showing symbols to identify at crime scenes, accompanied by their meanings. The handouts typically cite no sources but many derive from Christian material. For example, the peace symbol of the 1960s is now dubbed the “Cross of Nero.” Someone decided that the upside-down “cross” on the symbol somehow mocks Christianity.9 In fact, the symbol originated in the 1950s, combining semaphore representations for the letters “n” and “d” for “nuclear disarmament.”10

Fundamentalist Christianity motivates many proponents of cult-crime conspiracy theories in other ways. Arguing against their theories is, to them, attacking their world-views. To some officers, arguing against the cult-crime model denies the existence of Satan as a lurking, palpable entity who appears to tempt and torture us. Satan becomes the ultimate crime leader: the drug lord, the Mafia don, the gang boss. Chicago police investigator Jerry Simandl has demonstrated the cult officer’s world-view in his work. He doesn’t just investigate crimes; he also interprets cult behavior, particularly that which threatens Christians. He supposedly can tell whether a church vandalism was committed mindlessly by kids or purposefully by a cult group: “For example, an organ might be vandalized by having its keys broken. That means the vandals were seeking to deny a congregation the ability to ‘communicate with God’ through music.”11 Simandl draws amazing inferences about a crime that experiences the lowest clearance rate because police find no suspects and no evidence beyond the destroyed property. To paraphrase Mark Twain’s remark about science, with church and cemetery vandalism one gets wholesale returns of conjecture on a trifling investment of fact. Church vandalism so shocks Christian sensibilities that a cult officer—armed with his new world-view that cults cause crime—can only interpret the crime as satanic.

Evil is, indeed, the operative word. Law enforcers who meld cult-crime theories with their professional world-views have transformed their legal duties into a moral confrontation between good and evil. Larry Jones, an Idaho police officer who coedits the File 18 Newsletter, projects a fundamentalist bias. Jones believes a satanic network exists in all strata of society, a network that maintains extreme secrecy to shroud its program of murder.

Defensive about the lack of physical evidence of cult mayhem, Jones states:


Those who deny, explain away, or cover up the obvious undeniably growing mountain of evidence often demand statistical evidence or positive linkages between operational suspect groups. At best, this demand for positive proof of a “horizontal conspiracy” is naive.… Consider the possibility that the reason supposedly unrelated groups in different localities over various time periods acting-out in a similar manner, is that consistent directives are received independently from higher levels of authority. Instead of being directly linked to each other, these groups may be linked vertically to a common source of direction and control.… Those who accept this theory as a reasonable possibility need to rethink the meaning, scope, and effects of the term conspiracy!12



In other words, if the evidence doesn’t seem to fit a particular conspiracy theory, just create a bigger conspiracy theory. Jones and other cult officers impose their model on a pastiche of claims, exaggerations, and suppositions. File 18 Newsletter recounts newspaper factoids from around the country and assumes the truth of journalists’ musings about satanic connections and crime.

The Christian-biased view leads cult officers to deny facts that contradict their theories. For example, one of the recent murders dubbed satanic by cult officers was that of Stephen Newberry, a teenager from Springfield, Missouri, whose friends bashed him to death with a baseball bat. Even though Larry Jones quotes local investigators, a prosecutor, a psychologist, and an academic cult expert, all of whom claimed that no satanic sacrifice occurred but instead blamed drug abuse, Jones nevertheless offers the opinion that the experts


do not give credit to the strong influence of the tenets of the satanic belief system over its initiates. In some cases the subjects become involved with satanism … prior to the onset of family problems.… The only true and lasting solution to “devil worship” or satanic involvement is a personal encounter with true Christianity.13



Jones’s earlier guess that a “vertical conspiracy” might exist—a higher leader directing groups to do murderous business within an authoritarian cult led by a charismatic leader—is a phantasm of the cult officer’s mind: the police have not unequivocally identified any such satanic groups.

I noted earlier that in not defining terms, cult cops use the label “nontraditional” belief to encompass anything not Christian, particularly Satanism, but also ethnic religious practices such as voodoo, Santeria, and Native American beliefs. Cult cops don’t see the irony of making implicit judgments about others’ religious beliefs while at the same time introducing their seminars with the caveat that officers must respect First Amendment rights and not interfere with noncriminal religious practices. File 18 Newsletter ingenuously advises readers not to interfere with constitutionally protected civil liberties, yet nonetheless judges “nontraditional” groups or cults according to its own standards.

In a discourse on Wicca, a neopagan form of witchcraft, Larry Jones posits, for example, that any belief system must set absolute standards of conduct. Relative ones won’t do because they “open the door to excesses.”14 He can find fault with Wicca only by abstracting the standard that measures somehow the legitimacy of belief systems. While concluding that Wicca is benign and its practitioners claim no connection with Satanism, Jones nevertheless describes much of Wicca as derived from “Luciferian” Aleister Crowley, to whom he attributes ties to Satanist and black-magic organizations, a connection that might surprise many Wiccans. So nontraditional beliefs just can’t win. If beliefs that don’t pose absolute standards of conduct can harbor dangerous deadbeats, then Buddhists must be next in line for final judgment in the pages of the File 18 Newsletter.

Arthur Lyons reports that in 1986 subscribers to the File 18 Newsletter received an accompanying publication, a reprinted article, “America’s Best Kept Secret,” from Passport, a Christian magazine. The article was “rife with unsubstantiated allegations, inaccurate statements, and biblical references,” stating that the “best-kept secret” is the satanic conspiracy comprised of white, middle-class Americans.15 In fact, the article referred to the “WICCA Letters,” a spurious document (reminiscent of the anti-Semitic Protocols of the Elders of Zion) that purports to document an international witches’ plan for world subversion. Lyons noted that even a San Bernardino County, California, deputy sheriff investigating a ritualistic child-abuse case mentioned the “WICCA Letters” to corroborate his belief that a satanic conspiracy caused the abuse.16 A recent investigative report suggests a source for the “WICCA Letters”:


The source … seems to be one Dave Gaerin, a deputy sheriff in the juvenile division of the San Diego County [Sheriffs] Department. Several years ago, Gaerin initially reported on his “discovery” of these letters in an issue of Exodus, published by a fundamentalist ministry in San Antonio, Texas, and described his “decoding” (translating?) of the transcripts. Likewise, Larry Jones notes that Gaerin “originally developed the information”.… To the best of our knowledge, no one has ever seen the original documents.

[File 18 Newsletter] also includes commentary by Rev. Peter Michas, an “expert” on Satanism, who opines that the letters point toward the accomplishment of WICCA’s goals, “culminating in the physical reign of Satan on earth on June 21, 1999.…”17



Jones’s persistence in projecting his bias on evidence continues. Although Lyons mentioned the Passport mailing as having occurred in 1986, File 18 Newsletter continues to recommend “America’s Best Kept Secret.”18 But Jones has found ways to fight skepticism. In defense of the lack of evidence for a satanic conspiracy, he tosses the question back: “To people who say, prove to me these secret cults exist, I say, prove they don’t.”19 To this inanity, the reply comes easily: Police officers have no legal obligation to prove that the satanic mastercult doesn’t exist. Officers operate under a well-founded reasonable suspicion to look into wrongdoing, or the possibility of wrongdoing, and they make arrests based on probable cause. Both reasonable suspicion and probable cause have fairly precise definitions supported by reams of case law. Jones’s argument is hardly unique: “I can’t prove that UFOs exist, perhaps, but just prove to me that they don’t!” The reasoning is the same.




The Cult-Crime Model

Cult seminars begin with a capsule history of satanic cults. Such history lessons bend toward Christian views of church history gleaned from lightweight fundamentalist sources, in many cases, or from popular works on the occult. Investigator Lightfoot of the Richmond, Virginia, Bureau of Police (who at one time investigated Satanism full-time and lectured nationwide to erstwhile cult-busters) teaches that Satanism began in the eighth century and arose from paganism, reaching sophistication in the twelfth century through development of the Black Mass by the Cathari. Modern Satanism culminates in the mid-twentieth century, for example, with Adolf Hitler’s SS troops. Hitler receives special attention with lurid anecdotes about his daily consumption of belladonna, digitalis, and excrement to serve his hellish ideology (Ritual-crime in-service seminar, Petersburg, Va., Sept. 13, 1988). Finally, we have twentieth-century Aleister Crowley, dubbed the pernicious father of it all, and Anton LaVey’s Church of Satan and Michael Aquino’s Temple of Set, the two most commonly cited examples of public Satanists today. And all this from a police investigator with no credentials in the history of religion.

Even Lyons’s casual history of Satanism differs considerably from that posed by Lightfoot and other cult cops. Lyons, a writer and researcher, notes the earliest appearance of a recognizable Satan in sixth-century B.C.

Persia.20 He points to the larger context of Manichean sects of the Middle Ages, which included not only the Cathari but also the Albigenses and Waldenses. In short, cult cops don’t even have to look much beyond lay writers like Lyons for a more accurate history of Satan, but in cult seminars, oversimplified history is the rule. Cult officers tie the history lesson to their construction of a present-day reality: Dale Griffis says, “We are seeing in the streets the sign of Armageddon” (Advanced ritualistic-crime seminar, Richmond, Va., Sept. 22, 1988). Professional cult expert Thomas Wedge simplifies matters even more to conform to his thumbnail Christian version of history. In his “Theology 101,” he states, “Satan wanted to become God; he wanted other angelic beings to worship him.” When God cast Satan out of heaven, “one-third of the angels chose to follow him.” Within this Miltonian scenario, then, modern Satanists try to convince the other angels to do their bidding.21

The current milieu of criminal cultists, claim cult cops, encompasses not only Satanists but also witches. Lightfoot posits three types of witches—black, white, and gray, those practicing evil magic, good magic, and both, respectively. As an indirect acknowledgment that magic has some inherent supernatural power, Lightfoot warns that white witches might even volunteer to help law-enforcement agencies, but officers should beware: “In reality, they’re doing magic for good purposes. Nothing stops them from practicing black magic”(Ritual-crime in-service seminar, Petersburg, Va., Sept. 13, 1988). Witches, say Lightfoot, learn their craft formally through institutions. Witches apparently must formally study their craft because of the multifarious deities who must be invoked for magical purposes. Lightfoot asserts that witches pray to 300 deities and that, of course, they pray for something. Satanists, who by implication occupy a distant branch of the same pagan family tree, don’t pray to their deities; they demand, because theirs is a “self-indulgent religion” based on two themes: “All humans are inherently evil,” and “Life is a struggle for survival of the fittest.” Witches’ matter-of-fact social Darwinism certainly places them at odds with conservative Christianity, as sources such as the Passport special issue (1987) vehemently attest.22

As a further example of cult cops’ confusion of labels and identities, Griffis describes witchcraft as a new phenomenon and contrasts it to cults with a long history, such as Santeria (a conflation of Santa Maria, the mother of Christ), an Afro-Cuban religion that, because of Cuban immigration over the past twenty years, has sought a niche in United States society. Griffis, who is sometimes unable to separate a particular belief from the criminals who profess it, says of Santeria and like religions, “These groups are mean.” In particular, he notes, Santeria “has proven a good religion to the drug pusher” (Advanced ritualistic-crime seminar, Richmond, Va., Sept. 22, 1988). Griffis goes on to identify modern witchcraft groups as evincing the New Age philosophy of “If it feels good, do it”; to Griffis, New Agers are “professedly” at odds with Satanists. In fact, he suggests that law enforcers should not accept a group’s identity merely on its sayso: some cultists belong to “bifurcated groups” that ostensibly practice white witchcraft but instead practice Satanism.

To cult cops, the two most salient characteristics of cults and those that also pose the greatest threat to plain, simple, decent folks are the do-your-own-thing ethos coupled with the quest for power. Detective Gary Sworin of Luzerne County, Pennsylvania, muddies the subject thus:


We have to look an awful lot deeper because of the fact that any cult, whether it be passive cult [sic] … or destructive cults which are the Satanic cults, they’re all there for one purpose, and the one purpose is power. They want control. They want the power. They want to be the only person or the centralized person to handle this, to control that power.… [It is] behind everything that they do and usually the motive is their own gain.… And if it means the destruction of people who are involved, the destruction of their followers, they’re going to do that because they don’t care what’s going to happen to you as a follower or what you’re involved in. Their ultimate goal … [is] power. (Satanic-cult seminar, Freeland, Pa., Oct. 4, 1988)



Cult cops, then, ascribe to cults the a priori attributes of power-seeking through magic, encouraged by an unrestrained, if-it-feels-good-do-it philosophy. The First Amendment caveat that cult cops introduce, then, becomes impossible to follow. Such attributes, even without further evidence of wrongdoing, necessitate police action of some kind: interviews, surveillance, or other forms of information-collecting.




Dabblers in Satanism

Dabblers, the outer or fourth level, are said to be mostly children, teens, or very young adults who, in unsophisticated fashion, play with occult bits and pieces. At this level, according to cult officers, Dungeons & Dragons (D&D) and like games attract kids to the occult, as does heavy-metal rock music with satanic lyrics. Some investigators here introduce the implantation (backmasking) of satanic messages into heavy-metal rock music. Chapter 6 discusses in greater detail the two most significant occult lures of teens—fantasy games and rock music.

Again, cult cops speak effusively about the many dangers to teens in Western civilization, implying causal relationships. Patricia Pulling, for example, dangles impressive statistics before her police-seminar audiences: In 1988, she said, 66 percent of high school seniors admitted to regular use of alcoholic beverages, and she noted that teen suicides have tripled in the past three decades (Cult seminar, Arlington, Va., Sept. 13, 1988). Pulling offers a typical profile of the occult-endangered teen: white, male, generally middle- or upper-class, “actively recruited” between the ages of 11 and 17. (Pulling’s own son, “Bink,” who committed suicide, fits this description.) While faceless adult Satanists are said to recruit teens through free drug-and-sex parties, apparently teens who are rebellious, exhibit curiosity, come from a sexually abusive background (sometimes), or who lack self-esteem, may stumble into trouble on their own. As for the satanic recruiters, they find susceptible teens through fantasy games, boys’ clubs—even the Boy Scouts—heavy-metal concerts, and at the homes of acquaintances. At the recruiting parties—no friendly neighborhood gatherings, these—the Satanists supposedly offer kids free beer and drugs, and eventually free sex as well. According to this scenario, adult Satanists then photograph the drunken, stoned kids in compromising situations and use the photographs as blackmail when they order the kids to break into churches or to otherwise become criminals in service to the Evil One.

Pulling and other cult cops identify the criminal problems most likely to involve occult-blinded kids. First, officers must remain alert for school difficulties, most commonly violence. Second, status offenses, particularly running away, may mean that the child has been spending time with occult groups rather than studying. Most prominently, such teens indulge in grave-robbing to obtain bones for satanic rituals and in defacing Christian monuments, even extending to vandalism and burglaries of churches to desecrate such property or to steal religious artifacts for use in ceremonies. At seminars, cult cops show many slides of defaced or broken tombstones and melted wax in opened mausoleums. Bill Lightfoot also advises on the meanings of particular colors of wax.

But the real bête noir of youth is the fantasy role-playing game, usually Dungeons & Dragons. Even cult cops admit that the “basic” levels of the game involve mythological themes, normally innocuous; but to quote Patricia Pulling, more than 50 percent of the advanced material that some witches and satanists still practice is “real occult.” Cult cops ascribe to the game the same dictum that applies to Satanism generally, that the game’s purpose is to obtain power and wealth and to stay alive during the process. Since the game minimizes the finality of death, kids may feel encouraged to experiment, first with killing animals, later with killing people or committing suicide. Pulling attributes about 100 murders and suicides to D&D (Cult seminar, Arlington, Va., Sept. 13, 1988), a figure within the range of 95 to 150 cited in most seminars. Investigator Lightfoot asks, “Every kid that plays D&D will not get into Satanism, but how many kids do we lose before we have a problem?” (Cult-crime seminar, Petersburg, Va., Sept. 13, 1988).

According to Dale Griffis, through playing the game, “some kids cross over an imaginary line and start connecting their D&D world with the real world” (Advanced ritualistic-crime seminar, Richmond, Va., Sept. 22, 1988). To Griffis, the kids who seek solace in Satanism (sometimes through D&D) from loneliness exist “on the precipice of a whirlpool” and will evolve toward self-mutilation or worse.

Detective Paul Hart, of the Jefferson Township, New Jersey, Police Department, stated in a cult seminar that, while he knew of no adult criminal satanic cults, “that is not to say that they are not out there” (Cult-crime seminar, Dunkirk, N.Y., April 11, 1989). As an object study, Hart cites the case of Tommy Sullivan, who killed his mother and committed suicide. Showing a note purporting to be Tommy’s pact with the devil, Hart nevertheless says, “As best we could determine, Tommy had no adult contact” (that is, with adult Satanists). Six weeks before Tommy’s suicide (which occurred just following the 1987 Christmas vacation), he had written a school paper about Satanism. As the coup de grâce, Hart paraded Tommy’s pictures of heavy-metal rock musicians and horror films. Hart implied a connection between all of these factors and the crime, but did not consider the alternative hypothesis for the suicide-murder as “severe low esteem.” When sociologist Jeffrey Victor interviewed Hart, he questioned the connection with Satanism. Hart replied that Tommy did not want to attend a Catholic school, that his domineering mother led him to perceive that he had very little control over his own life, and that his family fostered “perfectionist” expectations. When Victor asked what was cause and what was effect, Hart replied that “Satanism is probably always a symptom of much deeper psychological problems [in kids].”

In short, Sullivan’s crimes could not be attributed to the manipulation of Satan, yet Hart—and other cult cops—dangle such near-misses to seminar audiences and imply causal connections. Undoubtedly, sooner or later a teen will kill someone and announce that the Devil made him do it, but documented incidents appear hard to come by. At a cult-crime seminar (Richmond, Va., Sept. 22, 1988), Pulling offered “documentation” of the Sullivan-Satan connection in a handout, a photocopied article from the Philadelphia Inquirer,23 The article’s author, completely taken in by satanic claims, stated, “After an eighth-grader’s fascination with Satanism culminated … in his mother’s murder and his own suicide, it wasn’t difficult for residents to imagine the presence of evil spirits in these hills. The mayor and local clergy in this Morris County town gave voice to what others feared: The boy was possessed by the devil.” Sullivan had been, until three months before his death, a model kid: an “overachiever” in school and in sports, one who worked to earn money and attended church weekly. Yet the cult experts who solemnly extrapolated moral lessons from the boy’s death, Pulling, Sandi Gallant, Larry Zilliox, Jr. (former director of the National Cult Awareness Network of New York and New Jersey), and the Reverend James J. LeBar, a longtime cult advisor to the Catholic church, quickly voiced their I-told-you-so’s.

Sullivan had been a D&D player; he loved heavy-metal rock music. LeBar, particularly, relies on innuendo and implied causality: “In every instance of this kind of [satanic] activity, the perpetrator was an avid fan of heavy metal. One becomes suspicious, although I wouldn’t say that it alone is a causative factor. But look at the power of advertising to change people from [drinking] Coke to Pepsi and back to Coke again in the flick of a television commercial.”24 LeBar, then, manages to inject into the suburban horror of Sullivan’s murder-suicide the largely disproved realm of subliminal effects of commercial advertising, even hinting at a satanic connection. Fundamentalists, and most cult cops, continue to cite subliminal messages in everything from innocuous television sitcoms to rock music, finding entire blasphemograms authored in furtherance of Satan’s subversion of our civilization.

To create distance from Tommy Sullivan’s final acts and his model teenhood, the cult experts—Pulling, LeBar, Gallant, et al.—posit that fine, upstanding, responsible, and smart white boys like Sullivan present “a profile of a teenager most likely to succumb to the attraction of devil worship and the occult.”25 The Reverend Richard Rento, another local priest, confronted the question, “Can what happened to Tommy happen to us?” Rento quoted a student: “Nothing happened to Tommy. Tommy happened to it.” In other words, one must look to an extrasomatic explanation for sordid behavior: Tommy could not have been capable of such viciousness without the cumulative influence of D&D, heavy-metal rock music, and the like. Such explanations hark back centuries, perhaps millennia. Of course Rento and LeBar can claim familiarity with the Malleus Maleficarum and exorcism rites, and the existence of a corporeal Satan serves Catholic theology. But even if one accepts the satanic causality, what difference would it make? If Satan led Tommy Sullivan to murder his mother and then take his own life, does knowledge of this impetus mitigate or aggravate the horror? If one, however, accepts the satanic explanation, particularly if the explanation agrees with a Christian world-view, then one must search for Satan’s influence elsewhere; and as the FBI’s Kenneth Lanning has pointed out, the pursuit of Satan may blind law enforcers to other legitimate police questions:


A teenager’s excessive involvement in satanism and the occult is usually a symptom of a problem and not the cause of a problem. Blaming satanism for a teenager’s vandalism, theft, suicide, or even act of murder is like blaming a criminal’s offenses on his tattoos: both are signs of the same rebelliousness and lack of self-esteem that contribute to the commission of crimes.26



The dabbler’s signature is satanic graffiti: cult cops build files of photographs of signs and symbols that appear on or in derelict buildings, bridges, and elsewhere. Cult cops rarely consider the possibility that such graffiti represent mindless vandalism. Special Agent John Polak of the Virginia State Police, in a slide program produced by his department, shows a view of a bridge covered in spray-painted graffiti (Cult-crime lecture, Chesapeake, Va., June 23, 1989). Although most of the bridge’s graffiti do not relate to anything satanic or occultic, Polak points out one spray-painted feature that he insists is satanic. To emphasize the importance of the eyesore, Polak states that two years earlier an unsolved homicide occurred near the bridge. He offers no further details; instead he invites the audience to draw a causal inference from the homicide and the defacing mark. Other cult cops describe graffiti’s configuration of symbols, the colors used, the orientation to cardinal directions, and the like, to infer a precise meaning.

Cult cops teach other law enforcers to watch for satanic graffiti in their neighborhoods. Of course local newspapers cover the cult-seminar circuit, so when officers in rural Kansas learn what to look for, a journalist advertises that information to the community. One suspects that the appearance of satanic graffiti following barnstorming seminars may derive more from local kids finding new expressions of teenage angst than from Satanists leaving their mark.

Sheriffs deputies in Camden, New Jersey, finding markings and graffiti consisting of “obscure symbols, what appeared to be runic writings,” coupled with the usual cemetery vandalism, packed themselves off to a cult seminar, one of the largest regional ones hosted periodically by the University of Delaware.27 Consequently, the New Jersey State Police assigned two officers to investigate cult crimes. One of the Camden County deputies has begun to read the standard satanic works and has sought to interpret local vandalisms and animal deaths as satanic. His undersheriff, not without a modicum of humor about the whole business, said of his deputy, “I started to check every now and then to see if he was hanging upside down in his closet.”28

Other police chiefs remain skeptical, even after attending training by Chicago’s cult cop, Jerry Simandl. After investigating much graffiti, Clinton, Illinois, Police Department Chief Michael Norrington discovered that the satanic symbols “had been incorrectly drawn by junior-high-school children. The cases we’ve had have not been serious activity. It has been pranksters. In other words, maybe they’ve picked up on something they’ve heard,’” the chief said.29 Simandl nevertheless warns that “parents who find signs their child might be involved in devil worship should contact police so an evaluation can be completed by experts.”30 What experts? Simandl and other satanic-conspiracy ideologues, apparently, will dispassionately analyze a child’s behavior upon request. One of the more disturbing aspects of Patricia Pulling’s book, The Devil’s Web, involves her clinical assessment of children brought to her by exasperated mothers. Pulling has even entered schools to conduct interviews to gather the “proof” she seeks of satanic or occult influence.31

Who, then, are dabblers and what problem do they present to law enforcement? Shorn of conspiratorial dimensions, dabblers are teens who behave like teens. Smart, inquisitive teens don’t have to look to Satanism for compulsive behavior: the cult cops have stopped short of explicitly proclaiming causal connections but like to proffer bright kids as satanic fodder. Cult cops prefer to serve up a potpourri of incidents, usually taken from newspapers, incidents that include as an aside a dead boy’s interest in the occult, in D&D, or in heavy-metal rock music. The same pastiche of news clippings, of course, serves conservative Christian interests in banning or at least restricting the availability of such music and games. Pulling cites schools she has convinced to ban D&D playing or game paraphernalia from school property.32 Some kids may commit crimes and proclaim that Satan made them do it, but such crimes have always been rare. Law enforcers have customarily investigated them as they would any other felony, with thoroughness and detailed documentation for prosecution. No evidence, save the undocumented anecdotes in Pulling’s own book, exist to support her assertions that satanic cults hold sex-and-drug parties for our smart, unblemished youth. In this, Pulling generalizes from just one or only a few incidents.

For example, Pulling distributes at her seminars a clipping from the Pottsville, Pa., Republican. Local Coaldale police arrested a sex-and-drug “cult” consisting of six people who combined occult trappings with drug-taking, drinking, and sex with children. But the chief said of the case, “It’s not a satanic cult. It’s more witchcraft and definitely sex-oriented.”33 The incident offered no indications of involvement by any but the six adults, nor had the “cult” operated for much more than a few months, nor were many teens involved as victims. Such stories citing clandestine Satanists or other cultists do appear, however, in many documented and studied urban legends. (See Chapter 7.)




Self-styled Satanists

The third level of satanic involvement includes self-styled Satanists, like the mass murderers John Wayne Gacy and Henry Lee Lucas (both cited at cult seminars). These men, also social isolates, invented ideologies to affirm their behavior. Some cult officers even maintain that such criminals do their evil deeds as a form of satanic sacrifice to give them power, but other law enforcers, such as Griffis, believe that self-styled Satanists borrow from the occult because satanic ideology permits or encourages their crimes. This idea is the plausible component of the model: sociopaths or psychopaths, already distanced from common standards of behavior, may choose a perceived ideology that comports with their behavior.

An example cited by Pulling is that of Robert A. Berdella, whose victim’s decomposing head was found in Berdella’s backyard.34 Subsequent investigation revealed other human artifacts of other murders. But what made this case something beyond garden-variety homicide? Berdella’s slayings were related, apparently to torture and sadistic homosexual sex. The police evidently discovered on Berdella’s premises about 240 photographs of men being tortured. But the article itself alludes neither to Satanism nor to cults of any kind.

The involvement of satanic imagery or paraphernalia follows no set pattern with psychopathic or sociopathic criminals; the imagery could have judicial value to form motive, or, more likely, to help a defense attorney characterize a defendant’s state of mind during the commission of a crime. After all, American jurisprudence looks to the criminal state of mind, or mens rea, to establish whether the accused committed a crime willfully, maliciously, knowingly, or perhaps didn’t understand his own behavior or the consequences of his behavior. A defense attorney would find satanic excuses, then, within his client’s interests.

Sometimes the claims of self-styled Satanists may backfire. In the trial of Thomas Lee Bonney for the murder of his teenaged daughter, jurors viewed a videotape of Bonney under hypnosis, during which he assumed the identity of Satan. The Satan persona evidently constituted a separate personality, an alter In the tape, the Satan persona describes the murder (although Bonney later stated that the man in the videotape must have been someone else).35 A subsequent news article revealed that the prosecutor dubbed Bonney a fake, his multiple-personality disorder also a fake, and even the psychologist who certified the disorder admitted that “he did not take extensive precautions to guard against suggesting [the personalities] possible existence to Bonney.”36

Cult involvement as claimed by imprisoned murderers has thus far yielded no evidence of widespread conspiracies. Henry Lee Lucas, a self-confessed mass killer, has told of his putative cult involvement, an association cited as true by Pulling and other cult cops, despite the lack of evidence. Lucas even claims that his “devil’s organization” required homicide as an initiation rite. Lucas further states that he murdered 360 people within eight years,37 a figure he apparently feels comfortable admitting publicly in view of his recent conversion to Christianity. As Lucas put it, “the cult killed by contract and performed ritual cremations and crucifixions of animals and humans to promote a ‘reincarnation of the devil.’”38 While describing his cult involvement, Lucas nevertheless cites his own lifelong hatred of women, fostered in no small part by his own mother’s prostitution. That, plus the social isolation imposed on him by those who ostracized him, led to his becoming “what everybody wanted [him] to become.” In a notable moment of retrospection, Lucas laments the women hitchhikers he picked up: “But they’d start in about sex and money and such, and that’s something I don’t go for. That’s why so many of them ended up dead. They just didn’t want to be treated as human beings.” Despite Lucas’s obvious attempts to stoke public interest in his case by invoking a mysterious cult that guided his murders, Pulling cites him as, in his own way, a victim of a megacult: in her book, one sees a photograph of a contrite Lucas standing next to a sympathetic Pulling, the accompanying text offering testimony to the probable truth of Lucas’s cult claims because Pulling feels that he is telling the truth.

Cult cops and the various other cult aficionados have no difficulty finding lurid and macabre examples of murders committed by self-described satanic killers. Such killers, however, have not to date revealed unequivocal evidence of their cult associations in a causative sense. Cult cops have also not considered the circumstances and timing of confessed satanic cult explanations: those who confess such connections or motivation are in prison, and therefore have already been convicted, some of them awaiting execution. Why would they not take the opportunity to dissemble when television reporters thrust microphones in their dreary faces? Nevertheless, some convicted killers, such as Richard Ramirez, the “Night Stalker,” flamboyantly hails Satan in the courtroom, and flashes his pentagram-painted hand to the jury. Yet the investigation of his crimes—and the basis of his conviction—rests upon a time-honored, standard technique: empiricism supported by diligent investigation.




Organized Satanists

The second level of satanic involvement includes public groups, such as the Church of Satan and the Temple of Set. Cult officers ambiguously define the threat presented by this level since organized groups formally prohibit acts of violence. But cult seminars imply a fortiori that such groups promote self-indulgence to the point of attracting psychopaths and criminals. The likelihood of public satanic organizations attracting bad people, then, justifies law-enforcement surveillance.

At this point in the cult cops’ exposition of their model, they peg two twentieth-century personalities who have molded the contemporary philosophy of their respective movements: Aleister Crowley and Anton LaVey. Crowley, frequently described in cult seminars as an “influential Satanist,” indulged in pagan shenanigans during the early twentieth century. He became involved with (although many cult officers mistakenly say that he founded) the Order of the Golden Dawn and the Ordo Templi Orientis, “the largest practicing Satanic cult operating today,” according to Lightfoot (Cult-crime seminar, Petersburg, Va., Sept. 13, 1988). Further, say the police, the main belief fostered by groups deriving from Crowley’s legacy involves sexual perversion.

LaVey, on the other hand, a former police photographer and circus performer, founded the Church of Satan in San Francisco in 1966 at the zenith of Haight-Ashbury hippiedom. Police officers teach that LaVey’s two books, The Satanic Bible and The Satanic Rituals Book, can be dangerous, and they observe incredulously that both can be found in shopping-mall bookstores. In particular, law enforcers cite LaVey’s nine dicta of the Church of Satan, which include:


	Satan represents indulgence, instead of abstinence!

	Satan represents vital existence, instead of spiritual pipe dreams!

	Satan represents undefiled wisdom, instead of hypocritical self-deceit!

	Satan represents kindness to those who deserve it, instead of love wasted on ingrates!

	Satan represents vengeance, instead of turning the other cheek!

	Satan represents responsibility to the responsible, instead of concern for psychic vampires!

	Satan represents man as just another animal, sometimes better, more often worse, than those that walk on all fours, who because of his divine spiritual and intellectual development has become the most vicious animal of all!

	Satan represents all of the so-called sins, as they lead to physical or mental gratification!

	Satan has been the best friend the church has ever had, as he has kept it in business all these years!39




Cult officers maintain that LaVey’s dicta foster in his followers the attitude, “If it feels good, do it,” thus justifying criminal acts. Scholar of religion Gordon Melton has referred to The Satanic Bible as “assertiveness training with a twist,”40 and in a way LaVey reads like a New Age tract on the power of one’s inner resources, a notion therefore heretical to some conservative Christians. For example, LaVey has written: “The Satanist, realizing that anything he gets is of his own doing, takes command of the situation instead of praying to God for it to happen. Positive thinking and positive action add up to results.”41

More important, The Satanic Bible repeatedly warns the reader away from violence. The book encourages any form of sexual expression “so long as it hurts no one else.”42 The Satanic Bible explains:


Therefore, Satanism does not advocate rape, child molesting, sexual defilement of animals, or any other form of sexual activity which entails the participation of those who are unwilling or whose innocence or naivete would allow them to be intimidated or misguided into doing something against their wishes.43



Further, under no circumstances would Satanists harm animals or babies.44

With these proscriptions, LaVey then introduces magic as the means to egocentric ends. A very important insight into understanding magic concerns its efficacy: “It matters not whether anyone attaches any significance to your working [magic], so long as the results of the working are in accordance with your will” (emphasis in original).45

Aleister Crowley, described as “the most renowned magical practitioner and theoretician of the twentieth century,”46 added a more wicked dimension to the philosophy of “if it feels good, do it,” for in his Book of the Law (written before World War I) he stated, “Do what thou wilt shall be the whole of the law.”47 The statement quoted by law-enforcement officers out of context implies to them license for murder. In context, however, one reads a metaphorical jaunt through the ancient Egyptian pantheon full of erotic and occasionally Masonic allusions. One might infer from the context that the law officers’ quotation, too, is figurative speech.

The Book of the Law, as dictated by a shadowy “prophet” to Crowley, contains a damning quotation: “Love is the law, love under will. There is no law beyond Do what thou wilt.” But the text even explains the credo by pointing out that people move through their lives according to their destinies, that people act according to experience, impulse, and the “law of growth.” In short, people are controlled by destiny: they cannot act apart from it. “Do what thou wilt” means “Do what accords with your destiny.” A recent biography of Crowley points out that he did not intend the phrase to mean, “Do what you like,” but rather, as he later wrote, “Find the way of life that is compatible with your innermost desires and live it to the full.”48 The same biographer adds that an exegesis of the work may be impossible because Crowley himself claimed that he didn’t understand all of it.

Elsewhere in the Book of the Law, one finds metaphorical language as well, which undoubtedly has dissuaded many cult cops from reading through the object of their scorn. For example, cult seminars overlook the good parts:


	Hold! Hold! Bear up thy rapture; fall not in swoon of the excellent kisses!

	Harder! Hold up thyself! Lift thine head! breathe not so deep—die!

	Ah! Ah! What do I feel? Is the word exhausted?49




Instead, cult seminars sometimes suggest that Crowley believed in human sacrifice, despite the lack of evidence for the claim (although rumors to that effect circulated). In particular, cult cops read literally such passages as:


For perfume mix meal and honey and thick leavings of red wine: then oil of Abramlin and olive oil, and afterward soften and smooth down with rich red blood.… The best blood is of the moon, monthly: then the fresh blood of a child, or dropping from the host of heaven.…50



Nevertheless, say law enforcers, deviant people use Crowley’s prescription to justify sex crimes, child molesting, and murder. To add to the mystery, Lightfoot held up a copy of Crowley’s book at a seminar, stating that one can only obtain it from a certain Pennsylvania occult bookstore or from the Ordo Templi Orientis, and that he himself could not disclose how he obtained his copy (Cult-crime seminar, Petersburg, Va., Sept. 13, 1988). Taking his statement as a challenge, I examined his copy, noting the title page carried an ISBN number and the reprinting publisher’s name, Samuel Weiser, Inc. With help from directory assistance, I called the publisher’s customer-relations representative. I discovered that the company, which publishes many New Age books, still prints Crowley in paperback, so I placed an order for the Book of the Law. I alarmed the representative by explaining what the officer had said about the impossibility of obtaining a copy, to which the surprised woman said, “But well sell it to anyone who asks!” I received my copy within ten days.

LaVey, on the other hand, operates without a deity. To the Church of Satan, the Evil One is no deity but rather a symbolic adversary. The Church of Satan, then, pulls a clever trick:


“What are the Seven Deadly Sins?” LaVey is fond of asking. “Gluttony, avarice, lust, sloth—they are urges every man feels at least once a day. How could you set yourself up as the most powerful institution on earth? You first find out what every man feels at least once a day, establish that as a sin, and set yourself up as the only institution capable of pardoning that sin.51



Since people’s guilt, apprehension, and anxiety about such urges feel worse to them than experiencing the urges themselves, the Church of Satan offers people a release: indulge yourselves, says this Church, as long as you abide by the law and harm no one. Lyons reports examples of Church of Satan psychodramas that engineer people’s confrontations with their own fears, such as a woman afraid of her domineering husband who role-plays him to help reduce his menacing effect on her. Further, the rituals of the Church of Satan frequently invoke fictional deities. “In joining the Church of Satan, these people not only managed to inject a little mystery and exoticism into their otherwise banal lives, they achieved a mastery of their own fates by the practice of ritual magic.”52 Lyons’s point was confirmed by the participant-observation experiment of anthropologist Edward Moody, who found the Church of Satan therapeutic.53

If LaVey’s ideology is contrived of fiction, symbolism, and a deliberate antidote to establishment Christianity, and Crowley’s writings on magick (his spelling) offer up sui generis metaphysical gropings with plenty of Egyptian name-dropping (what we now call New Age), why the law-enforcement interest? Cult cops focus on these two because they have published, because their philosophies are within easy reach. No other “satanic” ideologies exist that have so openly and publicly philosophized. They make easy targets. One of the first articles on this subject in a law-enforcement journal even pointed out that LaVey uses a symbolic Satan and noted in context that LaVey’s church condemns sex crimes, including bestiality, but nevertheless stated, “It seems contradictory for a group to encourage all forms of sexual expression, and at the same time place parameters on that activity.”54 Again, in the fashion of File 18 Newsletter, law enforcers can’t resist criticizing non-Christian beliefs.

Cult cops grasp firmly the only tangible evil they can find for public vilification at cult-crime seminars: published, easily available books. Other dangerous satanic books cited by cult cops include The Necronomicon, an anthology of scholarly writings (laced with fabrications) on Near Eastern religion and myth, with introductory material designed to add hocus pocus. For example, The Necronomicon names no author or editor, but the publisher states that the original manuscript is a secret, claiming that the book “concerns deep, primeval forces that seem to pre-exist the normal archetypal images of the tarot trumps and the Golden Dawn archetypal figures.”55 With that, the book includes tables of ritual symbols from sources such as H. P. Lovecraft and archaeological finds from ancient Sumer. The bibliography contains, inter alia, Otto Neugebauer’s landmark study, The Exact Sciences in Antiquity, and every anthropology student’s favorite, Sir James Frazer’s The Golden Bough. The latter book appeared on a display table at a Lightfoot seminar. Lightfoot, dubbing it a link to the occult and therefore dangerous, recommended that officers confiscate it when necessary (Cult-crime seminar, Petersburg, Va., Sept. 13, 1988). But according to a game designer, The Necronomicon actually came about as an “in” joke among horror- and fantasy-fiction writers within Lovecraft’s circle as “a book of forbidden knowledge.… Reading even a small portion of the book would be enough to drive anyone mad. The words, in theory, writhed across pages made of human flesh.”56

In short, the purported guides to the occult—whether LaVey, Crowley, or The Necronomicon—hold no particular force or power other than what readers, and especially cult cops, impart to them. The books either derive from scholarly sources or represent modern invention. While some police officers dub the books evil, others claim the books are dangerous because weak-minded persons may pluck criminal ideas from them, the same objection cult cops bring to bear against organized Satanists—those with noncriminal public stature. But although law-enforcement authorities may fear the books’ generation of threatening ideas, cult cops have no business citing their presumed malevolent influence: our constitutional form of government, theoretically at least, precludes officials warning us away from any literature, no matter how unpopular or objectionable the content. But cult officers indeed have appointed themselves conservators of our libraries. In fact, Dale Griffis has recommended that officers contact public libraries for names of patrons who have borrowed books on the occult.57

Cult cops have cited, then, numerous books a la LaVey and Crowley as bona fide compendia of occult knowledge rising from the dim horizon of some arcanum arcanorum of medieval alchemists and witches. Cult cops’ willingness to imbue many books with the supernatural complements the stance atmosphere they create at cult seminars by constructing elaborate facsimiles of supposed satanic altars—thus creating the very thing they seek to prevent. The reaction of cult cops and their allies to the popular and academic literature on the occult is simply silly. One law-enforcement guide, an otherwise valuable expose of con games and swindles, addresses Satanism as perhaps the biggest con of all and advises officers:


… Continue your education in this area by reading as widely as possible on the subject. But note: intense study of resource books and materials by occult sources or practitioners is hazardous. Preferred is studying overviews and synopses by credible authors who have studied the occult traditions. The unknown realm of the occult beckons with many lures. Study and/or experimentation are to be avoided. There are safer ways to test for poisonous chemicals than by tasting them.58



The same authors—police officers—simply turn the podium over to Larry Jones of File 18 Newsletter. They quote Jones:


When confronted with those criminals who are led or controlled by supernatural, evil beings, philosophies or motivations, traditional police tools are not effective. If a cop is in a head-to-head confrontation with the prince of darkness or his troops, then that cop had better have the ‘defeater of Satan’ on his side as well as every bit of spiritual armor and assistance available … Mike Wamke (of Wamke Ministries …) told me that, in his opinion, the Christian police officers were the best prepared to be on the cutting edge in the fight against satanic crimes.59



Detective Gary Sworin, of Luzerne County, Pennsylvania, similarly reports that body-snatching demons arise from the printed page:


… Since 1984 we’ve been doing a lot of investigating and probably a lot of—an awful lot of reading, and I’ve found myself sitting at home, reading some of the things—reading through The Satanic Bible, reading through some of the literature that’s passed out by these organizations and by these groups. Sometimes I could sit there for hours because all of a sudden I just get wrapped up and drawn right into it.

My wife will come in and she starts yelling right away. “What’s going on? Are you starting to change your reading? … Something’s happening to you!” And then I sit back and I think, oh-oh, what did I do, like there’s something wrong. But she’s right sometimes because of the fact that I’m getting so wrapped up in it. Is it curiosity? Yes.… And if I can be curious, you can be darned, sure that a youngster can be curious after reading something like that that says it’s really out of this world, the greatest thing going. Gosh, my curiosity is up. I got to really see what happens here. (Satanic-crime seminar, Freeland, Pa., Oct. 4, 1988).



Sworin teamed up with the Reverend Maurice Raymond of St. Anthony’s Roman Catholic Church in Freeland, Pennsylvania, who had his own remarks about the supernatural danger posed by The Satanic Bible. He recounted an anecdote about his “biggest problem”:


A young man came to my door. It was a Wednesday evening because we were getting ready for prayer meeting, and he rang the doorbell. I opened the door and he pushed right through me. He almost walked through me, literally. And he’s pacing up and down in the office and he’s holding his head, and he’s—I said, “What’s the matter with you?” And he said, “I saw the devil.” And he slammed down the Satan bible on my desk, which I’m very afraid of; 1 won’t touch it. (Satanic-crime seminar, Freeland, Pa., Oct. 4, 1988)



Public, second-level Satanists have become straw men for cult cops. They profess an ideology, one quite open and widely disseminated, that bears no criminal message save the blasphemy perceived by Christian groups for whom police officers become mouthpieces. The police alliance with Christian Satan-hunters represents an ethical failing: law enforcers through satanic-cult seminars enforce a by-no-means universal Christian ideology.
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