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Translator’s Foreword

By Fernando Picchi

Science and faith: the two cornerstones of modern culture and human progress. Unfortunately, these two words—or rather, the concepts and methods they represent—are too often interpreted erroneously. Thus, we frequently end up witnessing a conflict between two opponents, sometimes in bad faith, each of which tries to demonstrate its superiority over the other. This is why adjectives are applied so as to better define the two words and make distinctions between such things as blind faith and reasoned faith, official sciences and occult sciences, and so forth. It’s quite natural at this point that some would include the occult sciences in the category of “faith” (an opinion that we do not share at all, because faith belongs to religion, a passive behavior, and not initiation, which is an active behavior, if we wish to limit the word faith to its essential meaning). Others would define some scientific manifestations as mystical or fideistic, with the resulting consequence 
that it becomes ever more difficult to navigate and delineate the borders 
between science and faith; these manifestations, as used in this presentation, 
should be understood, in a broad sense and as a working hypothesis, to designate a particular state of matter, at the highest degree of attenuation and endowed with intelligence, and that is customarily identified with the name of spirit.

A typical aspect of science as we know it today is experimentalism. If we wish to define science as all that is realized through experimentation, I don’t see why esotericism should be excluded from science. Esotericism has been studied and subjected to the experimental method, as I understand is the case at the various Kremmerzian Academies in Europe. The only reason for such an exclusion might be the tendency that for many centuries has driven official science (here again, we are in need of a qualifying adjective) to negate the existence of the spirit or anything that is intangible, immeasurable with its tools or its methods of inquiry, and which is, on the other hand, the underlying basis for esotericism and esoteric research. The fact that this imponderable escapes detection by certain instruments does not grant us license to affirm that such instruments or methods are the best, or the only ones that can be used.

Two fundamental truths are overlooked by all those who use this assumption to 
negate the existence of any imponderable. The first concerns dimensions or measurements: take, for example, the measurements that are accepted in the scientific field today—which could be totally arbitrary, because said measurements have been created and used by humans in the context of the human body and the human mind. There is nothing that proves such measurements have the same value in the whole of the universe. There could well be a dimension still unknown to us, but which nevertheless influences our world. The second great truth is that research in the esoteric and spiritual field cannot follow the same beaten path commonly accepted in the scientific field.

There are various reasons for this situation, and here I will mention just a few. First of all, today’s scientific research has been made possible by the professionalism that accompanies it: researchers dedicate their lives to research and are sustained by powerful institutions that give them full-time work and salaries, because the results of their research will be commercialized and shared by humanity for its material advancement. Second, in the overwhelming majority of cases, scientific research uses instruments to observe and investigate a series of samples that are external to the researcher himself. The objective method is, 
in fact, the basis of scientific research. Even in those instances where the 
object of the research is human, it is never the researcher himself, but rather 
others, who will be examined. Thus, he finds himself faced with an irresolvable 
dilemma, which prevents every chance of complete penetration into the field of 
the object of research. Third, the successful researcher discovers something, which in most cases is then made available to humanity. This happens because whatever is discovered can be reproduced and provided to anyone who has the means to buy it. Regarding the accuracy of this latter point, doubts may arise for several reasons. Are we sure that all the discoveries of the researchers are known to the whole world? Do we know everything about all the weapons that have been invented so far? Have we been told everything about all the space expeditions? How many other questions can be formulated by us common mortals?

Even if research in the esoteric field starts out by rigorously following the scientific experimental method, it cannot coincide with what we’ve just stated above, mainly because the object of the research is always human. Often the object is the researcher himself and his relationship to the universe of which he is a part, following the Hermetic axiom that in order to understand something, one must become that something. Even when success is achieved, the esoteric researcher does not provide a commercial product, and the outcomes are therefore considered useless for humanity as a whole. The results of such research are not disclosed—this is not for the same reason as those secrets about weapons or space expeditions are not disclosed, but rather due to the skepticism, to put it mildly, with which the results would be received.

In fact, research in the esoteric or initiatic field can be carried out for a lifetime and provide great, good, or mediocre results, but these results are always subjective and cannot be objectified into a device or a box of pills readily available to everyone. Who would want to believe, but above all to repeat upon themselves, the experiment before denying its truth or classifying it as impossible solely based upon preconceptions or arrogance? Even if someone was willing to try out the experiment upon themselves and had the time to do so in their brief human lives, would the results be the same? The reply “If the scientific method is used then it can just give one result,” is irrelevant and misplaced, because, whichever scientific procedures are used, in order to get equal results, equal quantities and equal qualities must be used and, as has been demonstrated by Giorgio Piccardi, 
that is not always true, because the same experiment conducted in Australia can 
provide slightly different results from the one conducted in Italy.

What then of humans? Do we respect the same premises of quantity and quality 
for each person? The reply is all too obvious, especially if we take into 
account that in objective scientific experiments the subjective intervention of humans is present to a greater or lesser degree, bringing about the nonuniformity of the results. When the principal instrument of decision, measurement, and evaluation is intelligence and human interiority, then the nonuniformity of the results is obvious given the different nature of the start or the finish, independent of the most rigid and rigorous experimentalism.

Science has always railed against dogmatism, often rightly so, an aspect to which even esotericists have expressed strong reservations, while admitting it in some cases, as the reader will have chance to discover 
while reading this first work of this collection. But even science has not 
always maintained its distance from dogma: for example, the non-transmutability 
of matter was, until recently, considered a scientific dogma, which is presently 
undergoing serious revision. The reader will be able to find many other 
scientific dogmas that were upheld as valid in the past and later proven wrong. 
Nothing can stop us from wondering if many other universally accepted scientific dogmas would not in the future be overturned, and that future may not be so far off. In fact, as Prentice Mulford stated in the nineteenth century, “it is a fatal error to look at that fragment of the past that we know and use it as an infallible guide for all that could occur in eternity.”

Therefore, the two types of research—the scientific and the esoteric or initiatic—are equivalent if conducted with the same rigorous experimental method, and the one who does not accord them the same dignity and same utility simply because the results differ, is making a mistake. Moreover, the results cannot help but differ, considering what we previously stated and also considering that at the basis of each type of research there is a somewhat divergent premise or presupposition. Official science takes any kind of phenomenal aspect as law and as such repeatedly examines it; esotericism, which is here identified as Hermeticism (rejecting a priori the mystical uninformed speeches from many pseudo-initiates or self-styled esotericists), starts from the unity of the law and then sees in the phenomena the multiple manifestations or transformations deriving from that single law.

Science examines electricity and studies all the phenomena and applications 
as ramifications of electricity itself; esotericism, on the other hand, cannot 
but consider electricity as a manifestation of the single universal vibration that assumes different aspects that take the names of light, electricity, heat, magnetism, love, and so forth. Science studies human illness as it manifests itself and uses that as the basic law, which not all cases will follow with 100 percent uniformity; it attempts cure of the symptoms but does not go back, even when based on etiology, to the cause of what started the illness in the first place. Esotericism considers every human being unique, like the universe, and tries to explain the cause of the organism’s dysfunction by basing examination not on the phenomenon but rather on the psychophysical unity of the person manifesting the illness. Science intervenes on the physical body to eliminate the symptom; Hermeticism maintains that intervention should take place on the human as a whole through correct use of vital force, the laws of which humans often ignore. Instead they employ vital force not for their wellness but for many other motives, which can weaken their spirit, putting them at risk of things that could otherwise have been avoided. It is also true, and undeniable, that medicine has recently moved closer to the psychosomatic concept, something that Hermeticism has always maintained and upon which various Paracelsians base their treatments. Unfortunately, they are still far from a precise view of this concept because they tend to falsify the value of the psyche, attributing to it a partial function, considering it a funnel that exclusively collects impulses that are generated 
by external agents. In this way, the historical ego is not taken into account, 
nor is the presence of our ancestors in us today, which guides the lives of each 
one of us without us being aware. The only concession that science manages to 
make to this fundamental concept of Hermeticism is by acknowledging hereditary transmission via DNA, which it has to do, and could not do otherwise, as admitting more would mean recognizing the theory of successive reincarnations. The latter Hermeticism advocates, not on a fideistic 
basis, but rather on the possibility of individualization of this occult nucleus 
in each one of us, by means of a lengthy series of experiments and a rigorous research method into the depths of the occult ego, a method not different from the scientific one, because even in the field of science intuition is frequently at the base of discovery, and experimentation follows—and does not precede—this happy intuition.

While continuing to partially maintain their positions, today the two contenders, the supporters and opponents of the physical phenomenon 
that we have called spirit, are slowly coming to a reconciliation. This is a tendency and a need felt and followed not only by Hermeticists but also, and above all, by broader and more open-minded scientists driven, in their research, not by preconceived ideas or dogma, but by a real desire for knowledge. Admittedly, it is only a handful of people on both fronts who have understood that it’s time to abandon preestablished themes because Truth cannot be one-sided but, as has always been stated, lies somewhere in the middle. Humanity is ready to take a great leap forward, notwithstanding the strong regurgitations of obscurantism that are expressed in various ways. And it is these pioneers who must be leveraged to give everyone the answers that they seek for in vain in the current culture.

The aim of this collection is to present the writings of a pioneer to persons of good will (or who will good), in order to draw out from them, freely illuminated by their own intellect, the conclusions that their personal state of evolution will allow them to attain. To these persons, who pass through this life not to digest but to research, let all our love, esteem, and salutations flow, wishing that they be able to identify what has long been established in their heart to do, and then to bring it to a happy completion.

FERNANDO PICCHI

1981



Introduction

In presenting to the public this organic collection of Kremmerz’s writings that a group of scholars in the field of Hermeticism have compiled in order to allow the reader a concise look at some of the fundamental issues in the vast and complex body of Kremmerzian 
teachings, it was thought opportune to pave the way with some introductory considerations.

Parallel to the growing dissemination of scientific knowledge, which contributes, beyond current scholastic education itself, to numerous popularizing publications, to say nothing of the evergreater impact in our lives of the technological advancements that are the direct consequence and application of discoveries in science, we are also witnessing an equally remarkable crescendo of interest in every form of knowledge that is strange, marvelous, and difficult to access—in a word: the occult.

There are various reasons that can explain this apparent contradiction. From a more superficial point of view, even if they contain a part of the truth, occultist—or as they are more commonly called today, “esoteric”—books, which are the object of growing interest, can be set in the framework of science fiction, or in what is called escapist fiction, both of which are widely consumed in our modern industrial societies, a fact that derives from the monotony that results from an existence organized by time. With this in mind, it certainly doesn’t happen by chance that various widely published magazines promiscuously dangle, much to their readers’ delight, real occult topics (ancient magical practices, mystical phenomena, and so on) as well as flying saucers, the so-called UFOs, which are indeed the undisputed domain of science fiction.

If we go more deeply, however, we can sense that the interest of contemporary man for such topics often seems dictated by the need for new faiths to substitute for the traditional ones that, for one reason or another, are no longer satisfying. This is due in all likelihood to the spread of cults and beliefs, more or less institutionalized, of various merit and content, that range from the cult of aliens—the mystical paroxysm of what is called “ufology”—up to various mystical churches, Oriental or not, to some of which we must also recognize the merit of offering, at least in principle, to their followers a method to verify, by means of experience, the content of the various articles of faith.

Finally, if we wish to examine the phenomenon from a more serious and interesting point of view, we must definitely consider the possibility of directly experiencing supersensible realities. In fact, only that can lead us to the heart of the matter that concerns us—to wit: the study of Hermetic sciences.

The fact of being familiar with straightforward scientific thinking has certainly, over time, induced in the more mature and knowledgeable modern person an irreppressible requirement to take as certain and accepted only that which can be clearly known by means of direct experience. This requirement, aimed in the beginning only at the phenomena of the physical world, has also ended up being imposed upon those realities generally thought to fall exclusively to religions and that believers are asked to accept as articles of faith.

A notable indicator of this changing attitude vis-à-vis supersensible realities was the emergence of parapsychology, which offered to observe, record, and interpret, using a methodology strictly scientific, various paranormal phenomena (telepathy, telekinesis, etc.). However, parapsychology approaches the issue only from a limited point of view, insofar as the researcher in this domain remains external to the phenomenon, merely observing what is found in the prognostic or sensitive subject who is the object of the experiment, and thereby obtaining only knowledge that is indirect or mediated.

Therefore, the principles and methods of parapsychology cannot satisfy those more committed researchers who wish to test directly, for themselves, and with the same transparency with which a chemical phenomenon is tested in a laboratory, those alleged supersensible realities proposed as objects of faith by religions.

In this respect, it must be emphasized that, if we have clearly recognized this requirement, we have also noticed that it contains another, as a corollary, and that springs from the following simple deduction: if the researcher, at the level of spiritual development he finds himself, in most cases, has no direct perception of the realities he wants to know, then it becomes necessary for him to change his state in order to make possible this perception that was previously forbidden him, as is the case with a more sensitive receiver that can capture more subtle vibrations.

We thus see reappearing, because of scientific logic, the old precept of purification or catharsis, that indispensable tool needed to achieve knowledge of divine things.

Kremmerzian teaching satisfies the two postulates required for a conscious and committed spiritual search: a system of doctrines and learned practices that leads those who are qualified for such study to a direct experience of their contents. Moreover, this pronouncement, formulated here as part of such a teaching, is submitted to being personally verified by the student.

At this point, however, it is immediately appropriate to dispel some possible illusions that could, if they were not pointed out, over time lead to many bitter disappointments.

From the alleged scientific nature of Hermeticism, some could be led to suppose that we are talking about a common discipline that can be learned by simply applying oneself to it like any other branch of knowledge. Nothing could be further from the truth. Instead, one needs to realize that if the invisible world is governed by precise laws, just like the physical world, then we’re dealing with laws that are qualitatively different and that can be likened to physical laws only by virtue of an analogical relationship. Said laws, however, can be deciphered 
and applied only in the aftermath of an active cathartic commitment that involves the entire being of the researcher, who, in addition, must already be, right from the start, possessed of a particularly enlightened and penetrating intellect.

The reader himself will see, right from the first page, the truth of what we are affirming, as he comes into contact with the difficult subject matter dealt with by Giuliano Kremmerz, to whom the credit should be given of having carried out the most significant effort of clarification and dissemination ever attempted in this field. Having formed the magisterium of this high knowledge at the end of the last century, Kremmerz actually brought about—using, wherever possible, the ideas and understanding of his time—the translation into a discursive and didactic modern parlance of the synthetic and abstruse foundations of Hermeticism, that is, of that body of sapiential data that has its roots in the ancient cultures of the eastern Mediterranean and that reached the author through a direct transmission, uninterrupted over the course of centuries.

However, every effort to clarify and disseminate such topics, and thus also including what the author accomplished, encounters a deeper limit, for these subjects open wide onto truly limitless horizons, with perspectives that do not lend themselves to closed and complete verbal formulation. There are truths that the researcher must seize for himself, training, as it were, the organs necessary to perceive them; and, consequently, the language one uses to speak of them must perforce be of things symbolic, analogical, allusive. For an example of the intrinsic difficulty of dealing with some truths of the occult, it would be like trying to explain colors to someone who was blind from birth.

You can be sure, however, that Kremmerz left nothing out that that could be expressed in plain language, placing at the disposal of the researcher the profound depths of his knowledge and facilitating, to the utmost, the intuition of Hermetic truths necessary for the researcher’s evolution.

Naturally, tastes, interests, and the very mentality of today’s reader have changed from those of the audience whom Kremmerz addressed, while the scientific legacy we have in our possession has been enriched enormously since his time, so that some aspects of Kremmerzian language belong to an era that is no longer ours. However, the astute reader, able to distinguish what is essential from what is ancillary, will readily see how, on the one hand, none of Kremmerz’s statements are opposed to our scientific learning, while, on the other hand, his work of clarification and dissemination retains, even today, its substantial value intact, which now makes it a “classic” in its field, without however barring the path to further possible formulations.

The compilers of this present collection hope that, taking into account the necessary limits inherent in a synthetic presentation, it serves to provide the reader with a useful approach to many essential themes of the vast Kremmerzian teaching, of which, in its doctrinal and practical aspects, the Centro di Ermetismo Universale Roma is the legitimate custodian. Therefore, the present compendium could be valid as an effective introduction for those—especially younger people—who turn toward these difficult topics, leading them to an understanding that, unlike what unfortunately often happens, offers neither a false promise nor an evanescent mirage, in which case its purpose could be said to have been achieved.



An Appeal to Aspirants to the Light*1

Nothing did I know, I came in, and saw the secret things.

PAPYRUS OF NU, CANTO 
116, FIFTEENTH CENTURY BC

I

If experimental science, through its gradual conquest of nature’s secrets, has made considerable progress in the last fifty years, the knowledge of the divine virtues of the human soul has, by contrast, not advanced a single step.

Today, just as before, just as always, in the light of the sun, according to ordinary aspirants to the knowledge of the mysteries of the future, there are only two categories of people: the mystics and the fake doctors who profess theories that are not within reach of all minds.

The mystics are legion: from the religious exaggeration of those who talk to God and to the saints, prophets, and archangels, right down to those who evoke the spirits of the dead.

The pseudo-doctors are those who, using the methodology of ordinary scientific experimentation, try to talk with a semblance of authority about that thing that everybody possesses and which nobody can explain, namely, the soul within the human creature, rich in virtues and unfathomable mysteries.

The mystics speak through psychic ecstasy, and fall under the examination of unbelieving psychiatrists—themselves mystics of an infant science—who classify them as fit for the mental ward and the subjects of experiments intended for a public that never questions the assertions of those regarded as beacons of officially recognized science.

Thanks to their linguistic games, magnetism has become hypnotism; the human mind, that is, our faculties of thought and will, has become the psyche, and under that name has become an official subject for medical experiments. But how many of them, who have a conscience, will not confess that, in this struggle against the conquest of the unknown arcana, that they are always hoping for but never arriving at any positive conclusions?

Yet the problem of the soul is always the one that is of greatest interest to the masses.

Everyone wants to know, everyone ardently longs for some knowledge of what will become of man after his death.

The mystery of death is the limit at which the study of human science as it is conceived in clinics and universities stops; but it is also the limit that Hermetic philosophy must take as its starting point to ascertain, if possible, with what tenuousness the material of the thinking ego can withdraw itself from the necessity of bodily functions.

If the skeleton is still solid, if the flesh is still young, the cells living, the tissue of the veins flexible, what need is there to go through the grave to remake oneself?

You, o Death, are the solution to the spiritual enigma within living man and within the hidden depths of his unknown soul.

The initiate must vanquish death and go beyond the slavery of the inexorable law. The initiate faces only the problem of the continuity of consciousness, the crossing of the river of forgetfulness, Lethe, continuing uninterrupted his dream of integration with divine powers.

Experimental science cannot address the problem and, in the absence of proof accepted by science, it is content to deny that there can be any survival of the soul or of man’s psychic individuality.

In this way the door to religion and mysticism is opened. Because religion and mysticism offer something that the science of the universities cannot give—the hope of a life that is free, in a world of superhuman justice and ideal liberty—it is desirable that one word unveil the truth.

But the problem of the beyond will only be resolved by those who can attain a knowledge of themselves, that is to say, of the structure, anatomy, and “chemistry” of their own souls.

I do not mean to refer here to the investigations of those who, in their books and other writings, have turned out volumes of long-winded psychology purporting to examine our predominant instincts as well as our moral virtues and how to develop them. These investigations are only preliminary researches, and this whole swarm of writers does not really aim to examine the problem of the soul in itself, but only to examine it in relation to the society in which man lives, and to the socalled morality laid down by the society of the living, considered as a condition for success in social life.

Science, from astronomy to chemistry, has brought us a great good: the repudiation of all the petty ideas of a universal God made in the image and likeness of man, and thus of the statues, pictures, and symbols embedded in popular tradition. The infinite universe, which is inaccessible to all means of scientific investigation, cannot be represented, even symbolically, as a giant man, since man is the product of the earth, and the earth is only an infinitesimal part of the infinite Universe.

The only scientific concept of God is this: the law that governs the Universe in the most perfect equilibrium.

This law is infinite, constant, and eternally the same everywhere: on earth, in intelligent thought, outside of earth’s orbit, in the gravitation of visible worlds, in the moral displacement of souls grouped into society.

This law is perfect because it does not allow any violation whatsoever; thus, a miracle that would violate the law is impossible, and apparently it is only possible if it is the result of the law itself, for reasons as yet unknown to man.

This law is intelligent because it gives and takes away according to merit; it grants and removes with a justice that is beyond man’s capabilities.

For us, there is only the Universe, with one inexorable law, with an Order from which nothing can be taken away. If you want to represent this intelligent and inexorable law in the figure of a man, I beg you not to create an idol as God supreme. The universe is too vast to be embraced in one word or in one human figure. When the ancient patriarchs of the Bible stories spoke of the inexorable figure of Yahweh (Jehovah), who bordered on cruelty and was never capricious, they in fact were making reference to this universal law that directs and creates all that exists, whose soul is the essence of Being, namely, the immutable primary substance and secondary and variable form.

This immutable law is also understood as the appearance of the universal primary intelligent essence, which springs from the forms of all things, visible and invisible.

The ancient priests of classical initiatic religions never used definite forms to represent the primary principle or the intelligent substance; rather, they always used manifold plastic forms to define different moments of the creative act, or rather, the incarnation of the Universal God.

The greatest conception a zoologist, a physiologist, or a botanist can have of God is to acknowledge Nature as the one and only divinity that can be discussed and studied.

Now, all the symbols and hieroglyphs of the ancient sages say this:

He has two faces: the visible one that represents his manifestation in 
the physical world, that is, in the Nature of our modern materialistic 
philosophies; and the other invisible, representing the spirit of Nature, that 
is, Intelligence, the law of every manifestation of Nature—a Force, an immense 
Soul that makes the tree blossom, shines through the water, hardens the metal, 
and illumines the sun.

The invisible God of the Universe, whose very manifestations are the positive proof of his existence, is the intelligence that governs all the manifestations that touch our senses.

This universal intelligence (invisible God), through the wise constancy of its manifestations, is the regulating law of universal nature.

The conquest of powers is no more than the right to obtain them by this law.

An athlete who trains all day long in order to be able to lift heavy weights has a right of priority over all the lazier men. A chemist who works away intelligently at the examination of natural bodies has a right of priority over all those who have never in their lives wondered what goes to make up the air. You will not be able, whatever strength you use, to bend metals, but a skilled smith, weaker in bodily strength than you, can bend them at will.

This is the right of power.

A conquest in the law, not outside the universal law.

Anyone who does not understand this is simply mad, because he thinks of power without conquest.

Is this concept, then, which is strictly scientific and philosophical, truly a modern conquest?

No one has devoted himself to the deep study of the ancient priestly sciences, other than through the symbols and hieroglyphics through which their secular secrets were passed on to us, and the priesthood of Assyro-Babylonian and Egyptian religions had no concept of God but as a law.

The priests’ secret, their big secret, was the knowledge of the laws of the human soul, through which they managed to acquire marvelous powers that seemed fabulous, but were not.

Telepathy, experiments in levitation, accidental divination of things to come through dreams, premonitory signs of things that are about to occur are all things that already attract the attention of recognized science, but inconclusively, because it studies the phenomenon when it arises, like savages’ knowledge of eclipses of the sun or moon: they confirm the obscuring of the sun or moon and don’t explain it, whereas, in cases of intelligent human consciousness, it is necessary:


	first, to explain the phenomenon (mediumism, telepathy, visions, premonitions); and

	second, to produce it at will.



For this knowledge of the soul to become truly and strictly scientific, it is necessary to study the laws that regulate it and the process by which it produces these phenomena.

The subjective method of conscious investigation of one’s own ego, sufficient to develop its intensity and reap the rewards, always represents, without fail, the preferable method for those who ardently desire awareness, knowledge, and progress.

The goal of the integration is man.

Never lose sight of that.

Each of your experiments must be done on the man, not on any man, but on you, yourself; and furthermore, you must be conscious of every step forward and know exactly the most apt ways of bringing about a feeling state that is beyond ordinary experience.

II

There exists a secret world that men glimpse, a world whose existence they suspect, whose manifestations surprise them, but that they cannot account for.

To study it, we must first study, independently, the secret man who is hidden within us; and second, study the secret, invisible world of souls: of the dead, of divinities, and of the beings that have never been human beings and that live in another life.

The secret world [il mondo secreto] will have to contain the entirety of sacred science of the ancient priests, the science that turns man into a living god.

The secret world will be a work of gnosis to reconstruct the mysterious science of the magicians and will be dedicated to the aspirants to the light, that is, to those who, well balanced in their passions, pure of any harmful intent, strong of will and the will to do good, will devote themselves to study and observation in order to succeed.

The elementary parts, which serve to redress the balance of mistaken or badly understood ideas, will be set out in a way that is accessible to everyone; for the rest, I will speak in a way that reserves the knowledge only for that mental and moral aristocracy that has the right to rise.

I only promise and maintain this: that I will hide nothing, and the Great Arcanum will be revealed to you so that candidates for the great priesthood will find the confirmation of their aspirations.

Wordy philosophers and scientists with limited lines of research must make way for a rational school of culture that will show the way to the masses because it marks the limit where the philosopher must unite with the scientist and move toward the conquest of the truth pro salute populi [for the good of the people].

To be explicit, this curriculum of facts consists of the effort to better ourselves and others in the knowledge of the individuality latent in us—in applying these achievements to real life to the benefit of those less well provided for, fighting evil in whatever form of ignorance and authoritarianism it takes.

The priestly initiatic methods prepared and shaped the etheric human nuclei: the self-formation of intelligent humanity. Our school is making this attempt today. The integration of the powers is subordinated to the state of consciousness that aspires to the potency of a real and profound knowledge.

While religions proclaim that these qualities and supernatural powers proceed from the grace given by an unknown God, our school studies scientifically the laws that govern such phenomena, laws well known to certain special priesthoods, the founders of religions. It encourages the virtual powers of the living organism by bringing about, through traditional practices, self-discipline [ascesis] in the study of psychophysical powers and the development of the integrated individual, and effectively directing their Hermetic therapeutic application to mitigating human suffering. Therefore it is a school of practical philosophy whose disciples have but one aim: to contribute to the development of human civilization, as it is conceived in materialistic form, uniting, among its factors of progress, the elements of the potentiality of the soul and the spirit in all men.

Its Hermetic mission must be carried out against ignorance and superstition for the benefit of the masses who must be saved by means of the science of man; it is therefore an altar raised to human science and against ignorance. Working humbly and in obscurity for the good; instilling publicly and gloriously everywhere that human science will in time give complete order to human matter, that it will make peace among the peoples of the world and will fight the fear and the sting of death.

To atheists, you will say that man is king of humanity and that man’s wisdom is queen of the universe.

To believers, you will explain that God manifests himself in his creations, as the tree does through its fruits.

You will teach everyone that Hermetic perfection is an admirable medicine, which the gods and high deities on Olympus brought to earth, in human guise, among suffering and ferocious men, to heal their weeping wounds and make them peaceful; that Mercury distills the essence of blooming roses and that Eros gives it to mortals if radiant Venus smiles.

GIULIANO KREMMERZ



To the Disciples of the Great Art*2

Nice, June 1, 1917

With a deep sense of bitterness, after about twenty years, I am writing a few words of introduction to this edition of Elementi di magia natural e divina (Elements of Natural and Divine Magic), which my dear friends the publishers have decided to make available to friends and disciples of the Great Art.

In this book, in 1897, I began to write about these antiquated things, which nobody cares about, in a period in which it was so easy to publish a book that found no readers, and here again, twenty years later—under Cassandra’s copyright—I write without hope of being believed.

I did not publish Il Mondo Secreto to say “I am a magician,” because one gives up doing that to one’s own advantage when one begins to preach to the masses.

At the time, I wished to usher in a new period in Italy in the intellectual life of the best who might read my work, by tearing them away from the empty rhetoric of Christian or Buddhist mysticism that has given us the bloody results of the present day, and to disgust them with spiritualist empiricism and the madness of talking with the dead. I wanted man to understand the occult or mysterious powers, which are natural to living beings, and which are the unconscious cause of all the mystical inventions that have afflicted mankind for centuries. I wanted to show that between scientific materialism and mysticism from beyond the grave there is an unexplored realm that transforms the uncompromisingly exclusive nature of these two polar extremes, and that the science of man is located in an intermediate state between life and death, which was called mag, and which reveals the unknown and very powerful resources of human nature. I wanted to try out on a large scale the application of these forces to medicine, understood as the art of healing or of alleviating suffering. I wanted to go further—may God forgive me—to erect a monument to Italian Pythagorism, the source of later Templarism, and to initiate a small mental and moral reform of virtue in its practical essence in social life.

I had forgotten the calendar. . . .

I thought mankind was many centuries more advanced and, in twenty years, I have only had tastings and tests as results. Nothing concrete—except perhaps for the many troubles I created for myself by my own hands.

Now my few introductory words can be reduced to these:

That the reader understands, in reading my book, that I wanted to show researchers not the only way to get there, but one way to intuit the existence of a secret (an arcanum)—a physical secret (i.e., a natural secret) that very few men have known, and which now even fewer know, and which, even though it is such as to render a man more powerful than any demigod, no one can be found who sells it, and apparently it does not bring happiness to one who owns it.

The intuition of the existence of this secret is by itself enough to make laughable the mystical inventions that have enslaved men to pontiffs and divine rights, creating thereby a formalized and mendacious morality that is the cause of the great evils of the present day.

Once the old world is freed of its biblical and Buddhist legacy, and when the features and substance of any conventionalism have disappeared, then man, neither through scientific materialism nor through religions that deny any initiative, will learn to conceive the hidden divinity of the universe as a benevolent law of liberty in an equilibrium of justice that no human code will ever be able to sanction.

Time will be the major factor in this progress whereby all mysteries will be resolved.

Volta discovered electricity, but he did not invent it: electricity existed unknown and inaccessible, its phenomena not understood, for countless thousands of centuries.

The future discoverer of this angelic arcanum of living man will not set up limited joint-stock companies and will not market its discovery—he will be the Christ-King who will bring peace to men of good will.

But for that it will take Time, the great maker of all miracles, in order that the ideal become reality, and before this discoverer can place the legendary crown of Solomon upon his head, it is necessary that the masses undergo the hard experience of life in further centuries.

You may not believe Cassandra, but you will believe her afterward.

Do not infer that after twenty years I abide any ambiguity; I shall go further and say: take initiations for what they are. Two or three societies of researchers, who are supposed to possess this arcanum, give no more than an initiation to the neophyte.

To initiate means to begin.

Initium: beginning.

Nobody gives the ending.

Because the arcanum is of such a nature that the more closely one glimpses 
it, the less one can communicate about it, it can be conferred within the 
limits of certain powers, but never given completely. And what good is it, by 
the way?

Is it perhaps the arcanum of happiness, since it is the great arcanum of a power that causes fear in those who catch a glimpse of it?

But it will not be like that when Time, the great driver of new realities, will have fixed the hour at which the discovery will be harnessed by a mature humanity—and if humanity breaks the law when it is replete with good, a historic epoch will then come to an end through one of those cosmic revolutions out of which a future humanity will come to expiate the transgression in a new original sin . . . or the earth will shatter in space, and the souls, as embryonic dust, will be attracted to new lives in distant spheres. Would not any race, no matter its color, belong to humanities that have lived and completed their cycle? Extinguished, who knows, in mass suicide as a consequence of having disobeyed the law of equilibrium upon which reposes, inexorable, the phallic divinity of eternity!

I am speaking like a mystic Saint John the Baptist at Herod’s banquets; but these are only theories without curses and without the Hebraic croaking about the apocalypse.

Drink water to avoid the intoxications of mysticism. The science of hidden faculties in the human being gives rise to madness, pride, intellectual egocentrism; think of the deceptions popping up around every corner, in front of those who presume themselves to be exceptional beings, or think they have a right to divinity.

Be modest, humble without lowering yourself, Pythagorean in the spirit of your research and in social life; I invite you to the alluring study of the exceptional. Studying is meditating and working, interpreting and testing, it is not dreaming. In the imagination—there lies the danger of fantasy, of obsession, and of bestiality.

Read the very few classics of alchemy.

Meditate.

Alchemy  and magic—two things that have fallen into disrepute.

But it is the two words that are disreputable and not the things whose doctrine and experience they encompass: the truths that one can achieve are no more than very deep problems worthy of the interest of evolved minds that are totally free from the well-formed prejudices of the profane schools.

The alchemists have presented a problem that has not yet been solved by the official universities. The masters of the school of alchemy wait in the shadows, so that the agreeability with which they often announce their mysterious preparations gives birth to the superman who knows how to adapt the mystery for the good and for the reforming of what exists. Read those books with patience, penetrate the philological meaning of some words, in others appreciate the assonance, in still others the simplest analogy, and do not forget that in those parts that are the least prominent, among the examples borrowed from old wives’ tales, some master of the art has given you the recipe ready-made. Remember that before the Grand Arcanum of the magicians there is the small natural arcanum, which is the key that even a maid might easily use.

Patient and humble men of goodwill will find the way.

Then they will find the key.

For that purpose, this book, ignored by the great multitude of graduates, will be a useful work of introduction.

I wrote it with great enthusiasm because I knew I was casting a seed that would bear fruit; I thought it would be soon, but it will be later on when a better man than I will succeed me. I also wrote it because I wanted to try out an immediate application to human medicine.

By medicine I mean the art of healing, of curing, and of alleviating people’s suffering—medicine in the therapeutic sense. I spent the twenty years between the first and second editions of this book trying to set up a selfless human organization capable of trying a collective experiment; but I have not had the success I imagine will come later. Airplanes were not invented in an hour. The obstacles are immense; above all, the education of the people. The a priori distrust of the doctors, the sarcasm of senior officials of the state who would like to bring everything into line with an existing bureaucratic system, the religious bad faith of the believers and worshipers—all are stumbling blocks that cannot be demolished in a day.

What most people claim to want to see is the miracle. But even when the miracle is right in front of their eyes they do not want to admit it. This is because they want to see it as they themselves and religious fables have conceived it: as similar to stage effects in some ballets. And yet much has already been done, while doing little, against the large number of obstacles placed in front of new things and the outside efforts in designing a normal peaceful life.

The sciences of the human spirit cut through the tangled subdivisions of many branches of the science of physical man. Biology and physiology are in the vanguard; psychic experiments are part of the advance. But the problem that the science of magic and the mystery that is alchemy address is a secret that reforms and transforms a whole civilization, or a would-be historical civilization that at present makes us slaves to the corollaries of long-winded philosophies. It is a revolutionary arcanum, which is frightening to approach, because its application and its adaptations would upset all those fixed ideas upon which modern society is based.

But the first, perhaps the only, experimental side of application possible in modern society, is occult therapeutics, toward which I have directed various good friends who have followed me.

These are practicable experiments within reach of everyone, including medical doctors and those who know the ABCs of human anatomy; they can, by studying the law whose elements I set down, try the experiment.

Try, but without speaking.

Otherwise people will ask you as they asked me if you are selling imaginary powers—because people who do not reflect do not deny you and me the occult powers of a superior therapeutics, but while they deny this possibility to the human being, they attribute these powers with admirable compunction to a centuries-old image painted on a crumbling wall or to a worthless image carved in the trunk of a tree that has never borne fruit—without considering that the miracles from the images are the miracles of man and of the masses who adore them.

I have been told in answer several times that faith is the great heritage of the religious spirit, which can do anything.

That is a prejudice. Mysticism is a vicious legacy.

There are so many categories, and it grows everywhere like a weed. There is a mysticism connected to all the aspects of human life, even in the family, next to the hearth or cooked in the soup.

A man who can say he is not tarred with this brush is a god among the most perfect. Magic is divine in this sense because it places the adept outside any form of mysticism and makes him the center of a magnetic field of love, the radiance of which eliminates evil, annihilates grief, and dispels suffering.

When this focusing center appears, the therapist is created. It is the radiance of love that heals, and this is a medicine that cannot be found on sale in any pharmacy and cannot be manufactured or distilled in any industrial laboratory.

In spite of all this, your music remains a forbidden sound in the confusion of songs of all kinds. Human society will stay the same until the coming of Christ the King in the style of Solomon, when love will have statues and receive offerings as there were in the ancient temples—because the ancients were the first to emerge after the disasters of the epoch when the races reached their apogee and were destroyed for having violated their own wisdom.

So I have wanted to try a therapeutic experiment—and I invite the disciples of the Art to follow the example I have set, a modest example without any mystical belief.

The new experiment will teach more than a thousand volumes could.

Do not give yourselves the object of calling ten acknowledged scientists and recalling to life a man who has been dead three days and who is stinking on account of organic decomposition.

Do not prevent a sick man from being cured by his medical doctor or from spending the little money he has on medicines.

Give yourself the object of healing those who come to you, without even wishing them to know you have done so, and even less without wishing them to thank you. Love them and be wise enough not to desire the impossible. Comfort them with a word and quicken in them with your love that compensating force that in human nature acts as the restorer of the vital equilibrium.

A patient who is without the equilibrium of the law of matter, with factors that cannot be determined by ordinary chemistry, without any other drug than an imponderable magnet that emanates from us, may come back, is often compelled to come back by the law of physical and psychical compensations, and works the miracle by himself. You will verify it a thousand times without pride and desire—let it suffice. Let the healing doctor be thanked and let the chemist sell his poisons. This is not your affair.

Go on studying, meditating, without believing—that is, beyond the faith in the things that all the world maintains.

The Myriam of therapeutists is a wave of love, which emanates from a pulsing center of unknown nature, from a man or from a chain of souls. The allegory may sound mystical, but it has a woman’s name, she who was the first and the highest of the magicians, a receptacle, a deep treasure of Love, because—do not be scandalized by the truth I am about to tell—Love is matter, like heat, magnetism, light, electricity, radioactivity. Stronger than all these representatives of matter in motion, the element of Love will serve as the essential condition of movement toward the enigma of creation and destruction that the mob of mystics foolishly personifies in a spirit and even more foolishly depicts as a man. The enigma is a law.

Aim toward knowledge of it.

Whatever you do, always do good.

To do good means to love.

Love through the marvelous distance of the spheres, beyond the vision of matter that becomes corrupted and transformed. From distant worlds call back souls and the generative influences of the astral current, the Great Serpent of the Jewish Kabbalists; from the beloved soul drive out any cause of corruption by destroying the negative elements that would change it.

Consider that any nature in equilibrium, any animal organism, from the tiniest to the most advanced, tends to die because it is born with the instinct for eternal transformation through the law of love.

Love and Death are the two factors of Life. By loving you will hold off the pain of Death, beyond which the unloved soul experiences the sensual delight of regeneration through Love.

Dante repeats it in mysterious words here and there, and Leopardi sang it as in an aura of transport and desire.

You will soon understand the secret of the regenerative Myriam, as soon as you learn to love.

Only then will you be able to tell me if I have written this book inspired by the highest affection for those who read it, without judging me in advance, and with the deepest gratitude to those who, after having read it, become good, selflessly devoted solely to the cause of good, which in the future will unite men, peoples, nations as brothers and make the earth a place of love and peace.

GIULIANO KREMMERZ
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