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			Praise for 
The Humanity of Muhammad

			“It is certain that the most dangerous shared enemy of ours is ignorance. Hence the Holy Qur’an emphasizes on the importance of knowledge. And that includes the imminent importance of “ta’aruf” (knowing one another).

			“I am deeply thankful and highly appreciative of the inclusive thoughts Dr. Craig has demonstrated and continues to promote. His honesty in his scholarly pursuit, I assume, is widely challenged by his own community of faith.

			“In this book once again he demonstrates his openness, inclusiveness and his sincere and honest view about our Prophet Muhammad, peace be upon him. That Prophet Muhammad (pbuh) is truly a role model for our pursuit of peace, justice and happiness for our common humanity.”

			—Imam Shamsi Ali
Spiritual Leader of Jamaica Muslim Center
President of Nusantara Foundation

			“I was impressed that Craig begins his book by talking about the persecution of Christians in Muslim-majority countries as a backdrop to what Muhammad’s message really is, opening up the difficult conversation that he proposes. It is a few steps from here to the Christian delegation that Muhammad welcomed to his mosque in Medina and the early Muslim delegation which took refuge with the Christian king of Abyssinia. This book is a reminder that Muhammad’s vision was of diverse religious communities living side by side in peace and harmony.”

			—Julian Bond
Former Director of the Christian Muslim Forum,
United Kingdom

			“In today’s world, we need bridge builders and peacemakers. Dr. Considine’s book is timely and needed in order to create a better understanding between those who don’t know much about Islam and its Prophet ﷺ and their Muslim neighbors. The book tackles important topics that are well-chosen and necessary if we are to replace ignorance with knowledge and hatred with love. I found the information accurate and based on our best available references.

			“I highly recommend this book to anyone who wants to seriously learn about Prophet Muhammad ﷺ and who wants to draw from the gifts of wisdom and enlightenment that the Prophet ﷺ brought into humanity.”

			—Safi Kaskas
Co-author of The Qur’an,
A Contemporary Understanding,
with References to the Bible

			“Since the tragic attacks of September 11, 2001, Americans have been fed a steady diet of Islamophobia. Through media, social media, and even the pulpits of American churches, Muslims have been transformed into the ‘other’ and rendered incompatible with the ‘Judeo-Christian’ worldview and the secular values of Western civilization. My work with the Muslims of the World platform has been an effort to counteract this ‘clash of civilizations’ treatment of Muslims. But critical scholarship of this issue, particularly by Christian and Jewish scholars, is also vital to turn back the tide of Islamophobia. Muslims are in desperate need of Christian allies who are free of the racist and xenophobic effects of virulent Islamophobia and who have examined Islam and the life of Prophet Muhammad, peace be upon him, with historical honesty and academic rigor. Professor Craig Considine’s The Humanity of Muhammad: A Christian View is the fruit of such scholarship. The result of Professor Considine’s work is a reclaiming of the view that there is in fact a Judeo-Christian-Muslim theologic tradition and that the Prophet Muhammad (pbuh) was an egalitarian and an advocate of religious pluralism. Additionally, the Prophet Muhammad (pbuh) was deeply committed to the creation of just societies devoid of racism. Professor Considine does a wonderful job of analyzing the actual historical events of the life of the Prophet Muhammad (pbuh) through the lens of sociology and making the case for his embrace of his Christian neighbors and egalitarian worldview. It is a remarkable academic effort to help bring an end to the dangerous worldview of those who view Islam as a threat to the Judeo-Christian tradition and the values of Western Civilization. The Humanity of Muhammad: A Christian View is a well-researched, well-written invitation to instead begin an authentic Dialogue of Civilizations.

			—Sajjad Shah
Founder of Muslims of the World
Author of Muslims of the World

			“Craig Considine’s The Humanity of Muhammad: A Christian View provides a welcome antidote to the hostility towards Islam and Muslims that permeates popular sentiment. His is a very sympathetic account of the compatibility between Islam and the civic values of pluralism, equality, education and social justice. By opening our hearts and minds to Muslims, Christians might have something to learn, and much that we can do together to make for a better world.”

			—Rev. Dr. Patrick McInerney
Director of the Columban Centre for
Christian-Muslim Relations in Australia

		

	
		
			“There is a hidden sea of goodness that is growing and leads us to hope in dialogue, reciprocal knowledge and the possibility of building, together with the followers of other religions and all men and women of goodwill, a world of fraternity and peace.”

			– Pope Francis

		

	
		
			Foreword

			In the “Western world” today, much remains unknown about the world’s second largest populated religion – Islam. In absence of knowledge, some think of Islam as a political ideology bent upon world domination, and some consider it an oppressive and/or violent doctrine contrary to the freedoms and values we cherish in the 21st century. Surely, everyone is entitled to their own judgment, but some are making judgments based on anything but facts and personal experience. Without meeting a Muslim or studying the faith and history of Islam from reputable peer-reviewed sources, they rely on news headlines, biased blogs, and online memes to formulate their opinions.

			Amidst this climate of complacency, there are still rare gems who refuse to accept the warped narrative at face value. Instead, they pursue scholarship and independent research to truly understand matters at a more sophisticated level. Dr. Craig Considine is one such gem and an incredibly valuable resource for us all. As a devout Catholic, he has retained his Christian identity while studying the theology of Islam and recognizing it for what it is – a faith that seeks to formulate and foster within each believer a loving relationship with God and His creation. Once a skeptic about Islam, Dr. Considine studied it and the Holy Qur’an (its scripture) only to discover that his preconceived notions were inaccurate. From there, he had the integrity not only to embark on a genuine pursuit of truth regarding Islam and its teachings but also to share his research with the world with the purpose of breaking down self-imposed barriers of misunderstanding. I have had the pleasure to work with Dr. Considine and see the remarkable positive influence he has had on his students and readers.

			Why is this important? Why should you care? The answer is all around us. The world is steeped in war, violence, conflict, chaos and disorder. The power-hungry exert their influence to divide and conquer. They leverage any label – nationality, ethnicity, economic class, religion, gender, political identity – to convince people they are better than “others,” who must be confronted (or controlled) to protect one’s own identity. Innumerable political, religious, social and media leaders have not simply highlighted the heinous acts of violence committed by those calling themselves Muslims; they have relied on the general ignorance of Islam to convince masses that Islam is the problem and does not align with modern ideals of peace.

			When 62% of Americans don’t know a Muslim and only have such leaders who spread false fears about Islam, of course they are bound to accept that rhetoric as the truth. This fear has provided the fertile soil for hatred to grow. For this reason, Dr. Considine’s work is the much-needed antidote of our time. His careful examination of the true history of Islam and its Prophet Muhammad enriches his audience with greater knowledge and an appreciation for pluralism and building bridges of understanding between all people.

			I hope you enjoy this journey through his work, and join the movement against racism and for pluralism.

			Harris Zafar
Author of Demystifying Islam: Tackling the Tough Questions

		

	
		
			Preface

			I wrote this book to build stronger bridges of understanding and peace between Christians and Muslims, to uplift our common humanity, and to defend the honor of Prophet Muhammad, who has been depicted by many Christians throughout history as the anti-thesis of Jesus.

			Over the last decade I have come to learn that the widespread mistrust between Christians and Muslims is unnecessary as well as antithetical to our shared Abrahamic traditions. The Humanity of Muhammad: A Christian View shows that Christians and Muslims have a long history of building authentic relationships based on common ideals and principles, and that a key reason for the formation of these relationships is the life and legacy of Muhammad himself.

			I hope that the Muslims who read this book feel encouraged about the prospect of better relations between Christians and Muslims in the future, both in the “Western world” and the “Muslim world.” My wish is that The Humanity of Muhammad will further open the hearts and minds of Muslims so that they may be able to view Christians in a more humane light. Christians, after all, are referred to as among the “People of the Book” in the Holy Qur’an, which also praises the humility of Christians: “And you will most certainly find that the nearest of them in affection to the believers (the Muslims) are those who say: ‘We are Christians.’ This is because there are among them (the Christians) hermits (who devote themselves to worshipping God, especially at night) and monks (who struggle with their carnal selves, ever fearful of God’s punishment), and because they are not arrogant” (Qur’an 5:82).

			The bigger challenge is that the following pages effectively reach the hearts and minds of Christians who hold sensational views of the Islamic tradition, Muslims themselves, and the Prophet Muhammad. I am confident that the words to come will galvanize Christians to embrace and even to love Muslims, for love is what Jesus commanded of his followers.

			My Christian faith pushes me to encounter the Islamic tradition and Muslims themselves with respect, compassion, and peace. Christians completely miss the point of Jesus’s teachings if they do not embody and live these principles in their everyday lives.
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			Introduction

			I remember September 11th, 2001 (henceforth 9/11) like it was yesterday. I was a sixteen-year-old student at Needham High School in Massachusetts. Mr. Walker, a history teacher, interrupted the American Legal System class that I was sitting in and whispered briefly to Ms. Nielson, my teacher, who said to our class: “One of the World Trade Center towers has been hit by a plane.” Ms. Nielson did not seem too concerned about the event.

			“Maybe there were mechanical problems on the plane,” one student uttered to me. I remember hearing another student say – “Maybe the weather was just bad.”

			I, myself, had no immediate insight. I hardly even knew what the World Trade Center towers looked like or where they were even located.

			As you can imagine, Mr. Walker ended up coming back into our classroom when the second plane hit the World Trade Center, except this time he seemed panicked and concerned. “It looks like we are under attack,” he said to Ms. Nielson, whose demeanor was much different this time around. Mr. Walker then invited the class to join his class next door.

			About fifty students crammed into a single classroom. We collectively watched the events of 9/11 unfold. It was a surreal moment. The thunderous noise of military jets could be heard flying over our school building. I had to quickly leave the room to call my mom, Debbie, to see if my dad, Christopher, was okay. He was set to fly from Boston to New York that morning. I had no idea about the location of his final destination. Thankfully, he was fine. His flight was cancelled once the Towers were struck.

			I distinctly remember what happened when we left the classroom and entered the hallways. I heard my peers, a few of whom were my friends, saying things like “f**k the towelheads” and “screw those sand n****rs.” Chants of “USA! USA” were louder and more enthusiastic than usual.

			I knew practically nothing about the Islamic tradition or the Prophet on 9/11. Never once had I ever even met a Muslim.

			Needham, the town that I grew up in, is a suburb of Boston with a population of approximately 30,000 people and composed primarily of white Catholics and Protestants. Churches dot the town including those of the Baptist, Catholic, Christian Science, Episcopalian, Lutheran, Presbyterian, and Unitarian traditions. Needham also has a sizeable Jewish population with two temples – Beth Shalom and Aliyah. The closest mosque to Needham is located about nine miles away in Roxbury, a predominantly African American neighborhood of Boston.

			I graduated from Needham High School in 2003, the year that the United States and its allies decided to invade Iraq to topple the regime of Saddam Hussein. Around this time in my life, I started to closely follow domestic politics and international relations. The Iraq War was a constant fixture in media coverage, most of which was slanted to depict the Americans as the “good guys” and the Iraqis as “bad guys.” Most Americans were fed a stream of news on how the Iraqi state had “weapons of mass destruction,” and that they were ready to use these weapons against U.S. forces in the Middle East.

			When it came time for me to pick an academic subject, I decided to study the “Muslim world” in order to figure out why something like 9/11 happened. I enrolled in Arabic language courses and several introductory courses about the Islamic faith. The main question on my mind, and the minds of many Americans at the time, was “Why do they hate us?” My goal in studying these subjects was to graduate from college with a degree so that I can enter the U.S. intelligence community, perhaps as an employee for the Central Intelligence Agency (CIA) or the Federal Bureau of Investigation (FBI).

			The first time I learned about the Islamic faith from a source outside of the media was in 2006, when I enrolled in the course “The World of Islam” at American University in Washington, D.C. I was 19-years-old at the time. The professor of the course, Akbar Ahmed, opened the first day of class with a simple, but profound saying: “The ink of the scholar is more sacred than the blood of the martyr.” This hadith1 of Prophet Muhammad shook me to my core. It challenged my belief that there was something inherently violent about the Islamic faith and Muslims at large. It pushed me to think about the “Muslim world” beyond the lens of 9/11. And perhaps most importantly, this hadith opened my mind to the power of knowledge and the idea that our hearts and minds can be easily shaped by public discourse, news media, and worse, propaganda coming from governments.

			Reflecting back on these experiences makes me wonder what could have happened to me if I entered a different class, with a different teacher. What if “The World of Islam” course was taught by a person who viewed the 9/11 events as a true reflection of the Islamic faith and Muhammad’s teachings?

			In reflecting back on these days of my life, I realize how easy it is for human beings to retreat into their comfort zones and state of ignorance. Many people are unable to transcend the walls of their own egos, and the assumptions of their own immediate social circles. How can we collectively rise from this lower state of being?

			By gaining knowledge and uplifting our common humanity.

			Seeking ’ilm

			I also learned in “The World of Islam” that the Qur’anic revelation started with the verse “Read in and with the Name of your Lord” (96:1), which was revealed by Angel Gabriel to Muhammad, an unlettered man, like most people in the society of the time. The term “read,” or iqra in Arabic, is a poignant reminder that the very foundation of the Islamic faith is rooted in knowledge and scholarship. In fact, the Holy Qur’an has approximately 300 references to “using your mind.” ’Ilm, the word for knowledge, is featured more than any other word in the Islamic holy text apart from Allah, or God.2 Even to this day Muhammad’s words and Qur’anic verses serve as a reminder that the Islamic faith has a long history of harboring the most profound respect for the work of scholars and those seeking a path of enlightenment through education.3

			The emphasis that Muhammad placed on seeking knowledge and learning in general inspired me to carry out research on his legacy in the hope of growing both as a person of faith and scholar. In the early years of my studies I explored the idea that Jews, Christians, and Muslims were like a “super tribe” rooted in Abraham. I quickly learned as an undergraduate student that these three sects of monotheism share many similarities, including belief in the oneness of God, the divine revelation of the prophets, the angels, the shared sacred history of God’s encounter with humanity, and Judgment Day (Considine 2019: 1).

			The early years of my studies at American University was a period of time when the term “Judeo-Christian” entered into the public discourse. Following 9/11, many critics claimed that “Islamic civilization” and “Islamic values” were fundamentally at odds with “Western civilization” and “Western values,” as well as Judaism and Christianity at large. As a young scholar studying the similarities among the monotheistic faiths, I often became a bit puzzled as to why the Islamic faith was not considered part of the “Judeo-Christian” tradition. Why could there not be a Judeo-Christian-Islamic worldview or system of thought? Why are Muslims excluded from the fold of this tradition even as Muhammad himself deliberately stated, as informed by God, that the Islamic faith is not a “new faith,” but a continuation of the Holy Bible, which came before the Holy Qur’an?4

			Along with the Abrahamic tradition the term “clash of civilizations” was a topic of interest for me in my early years of studying Christian-Muslim relations. The clash of civilizations was popularized by Harvard University scholar Samuel Huntington following the demise of the Soviet Union during the 1990s. Huntington claimed that the main future conflict in the world would not be one between capitalists and communists, but rather civilizations and the cultures positioned within them.

			“Islamic civilization,” for Huntington, was of particular concern. To drive home his point on fearing Islam, Huntington’s book The Clash of Civilizations and the Remaking of World Order (2011) had two flags juxtaposed on the cover. One flag represented the flag of the United States of America. The other flag showed a white crescent and star against a green background, an image often associated with the “Muslim world.”

			The clash of civilizations theory continued to gain prominence as I progressed in my studies. During the presidency of Barack Obama a fear of the sharia, or Islamic law, gained steam around the United States of America. State and local governments initiated many bills that would effectively ban elements of the sharia, and thus would criminalize certain practices of the Islamic faith (Considine 2018: 97-102). Years later, during the 2016 presidential election campaign, the clash of civilizations theory again became prominent in light of the rise of Da’esh, the “Muslim Ban,” and anti-Muslim rhetoric. Several key political figures in the country referred to fear of Muslims and the Islamic faith as “rational.”5 Other prominent figures described the Islamic faith as one that had fascist tendencies, like the Nazi regime of Adolf Hitler before and during World War II.

			In opposition to the clash of civilizations is the dialogue of civilizations. According to Turan Kayaoglu, a scholar on Christian-Muslim relations, the dialogue of civilizations is a “post-Cold War approach to international politics to acknowledge the importance of religious and cultural diversity in international society.” He described it further as a theory that “claims to promote the role of culture and religion in conflict prevention and global peace” (Kayaoglu 2012: 129). The dialogue of civilizations stresses symbiotic interactions and the interpenetration of cultures and civilizations by deliberately creating spaces in which scholars, philosophers, and artists from different backgrounds interact with each other. At the heart of the paradigm is a respect for minority communities and those positioned outside of circles of power.

			The concept of the dialogue of civilizations was touched upon by Mohammad Khatami, the former president of Iran, during a session at the United Nations in the aftermath of 9/11. Khatami encouraged human beings to realize the dialogue of civilizations by engaging in “an interaction and interpretation of cultures and civilizations with each other” and deliberately entering into dialogue “among representative members of various civilizations such as scholars, artists, and philosophers from disparate civilizational domains” (Khatami 2001: 26).

			Pope Francis has recently taken the torch of the dialogue of civilizations and moved it forward in terms of building strong bridges among members of the Abrahamic tradition. Reflecting on his interactions with Muslims in Abu Dhabi, Francis said that his trip opened a new page in relations between Christians and Muslims, a page that stressed dialogue, brotherhood, and human fraternity, as captured in a statement he made in Rome:

			In an age like ours, in which there is a strong temptation to see a clash between Christian and Islamic civilizations taking place, and also to consider religions as sources of conflict, we wanted to give another clear and decisive sign that, on the contrary, it is possible to meet, respect, and dialogue with each other, and that, despite the diversity of cultures and traditions, the Christian and Islamic worlds appreciate and protect common values: life, the family, religious belief, honor for the elderly, the education of young people and much more (See Arocho Esteves 2019b).

			So, which worldview will rise in the future – the clash of civilizations or the dialogue of civilizations? It is my intention to argue in this book that the dialogue of civilizations has strong roots in the history of Christian and Muslim relations, and that a primary reason for this reality is the vision that Prophet Muhammad laid out in Mecca and Medina in the 7th century.

			Why this Christian is an “Islamic apologist”

			Secret Muslim. Leftist. Liberal. Propagandist. People hurl these terms at me on what feels like an hourly basis via my social media pages. These terms are overused and misused so much that they no longer seem to have any meaning to me. To be clear, I do not self-identify with any of these identity labels. Placing me – or indeed anyone – into these categories is counterproductive. I am none of these things.

			But there is another term thrown at me that I actually relate to as a scholar, Christian, and human being. That term is “Islamic apologist.”

			Before I explain why I am an Islamic apologist, let us first take a deeper look into the word “apology.” The term comes from the Greek word apologia, which in short means “to give a defense.” A classic case of apologetics is the Apology of Socrates by Plato, who presents the self-defense speech that Socrates6 made at his trial for allegedly corrupting the youth of Athens. In the context of this book, apologetics is the science of defending the Islamic faith as well as the life and legacy of Muhammad.

			It is no secret that this world of ours is filled with Islamophobes who bash the Holy Qur’an and defame Prophet Muhammad. These Islamophobes tend to treat the Islamic faith as a monolith, call it evil, and defend the persecution and even killing of Muslims worldwide. The mission of an Islamic apologist is to combat Islamophobia and promote better understanding of – and love for – the Holy Qur’an and the life of Prophet Muhammad. We might, then, define Islamic apologetics as follows:

			The task of articulating and sharing a wide spectrum of knowledge to shed light on the truth of the Islamic faith, to counteract falsehood, and to strengthen our common humanity.

			For me, serving as an “Islamic apologist” is a process that involves presenting the essential truths about the Islamic faith to those who may have preconceived judgments about the Holy Qur’an, Hadith, Prophet Muhammad, and Muslims in general.

			There are two primary methods of Islamic apologetics. The first involves sharing passages of the Holy Qur’an which give clear evidence that the Islamic faith is fundamentally rooted in mercy, compassion, and freedom, as seen in the following Qur’anic verses:

			“O mankind! Surely We have created you from a single (pair of) male and female, and made you into tribes and families so that you may know one another (and so build mutuality and co-operative relationships, not so that you may take pride in your differences of race or social rank, or breed enmities). Surely the noblest, most honorable of you in God’s sight is the one best in piety, righteousness, the reverence for God. Surely God is All-Knowing, All-Aware” (49:13).

			“There is no compulsion in religion. The right way stands there clearly distinguished from the false.” (2:256).

			The second involves shining a light on the peaceful example of Muhammad to counteract anti-Islam and anti-Muslim rhetoric. Here are several passages from the Hadith that shed light on Muhammad’s teachings on peace:

			“O People! Spread peace, feed the hungry, and pray at night when people are sleeping and you will enter Paradise in peace” (Sunan Ibn Majah).

			“Verily, the best of the people to God are those who begin the greeting of peace” (Sunan Abu Dawud).

			“The most hated person in the sight of God is the most quarrelsome person” (Sahih Bukhari).

			“You will not enter Paradise until you believe and you will not believe until you love each other. Shall I show you something that, if you did, you would love each other? Spread peace among yourselves” (Sahih Bukhari).

			The pluralist vision of Muhammad

			If an Islamic apologist is someone who appreciates the way that Muhammad treated Christians, then you can consider me an apologist. Consider the visit of the Christians of Najran to Muhammad’s mosque in Medina in 631, as I described in a Middle East Eye article:

			Picture this. A Muslim leader reaches out to a group of Christians and invites them to his country. The Christians happily accept the invitation, while the Muslim leader prepares his people for their arrival. This is the first time the two communities have met in an official delegation. Matters of state, politics and religion are the topics of discussion. The two groups see eye-to-eye on most issues, but also agree to disagree on theological issues. If one phrase can best describe their meeting, it is “mutual respect.”

			At the end of their talks, the Christians tell the Muslims, “It is time for us to pray.” The problem for the Christians is that there is no church nearby to worship. Instead of letting the Christians pray on the dirty street, the Muslim leader tells the Christians, “You are followers of the one true God, so please come pray inside my mosque. We are all brothers in humanity.” The Christians agree to use the “Islamic space” as their own. A bridge between these religious communities is made in the name of peace and goodwill.

			This story is not some fairytale. It is a historical fact (I did, however, make-up quotes based on how the interaction might have played out). The Muslim leader of the story is Prophet Muhammad and the Christians are from Najran, or modern-day Yemen. The event happened in Medina in 631. This moment in time represents one of the first examples of Muslim-Christian dialogue, but more importantly, one of the first acts of religious pluralism in Islamic history (Considine 2016b).

			Unfortunately, Islamophobes completely neglect this story. Instead, they tend to take Qur’anic passages out of context to claim that Muhammad persecuted the Christians in his midst. And, ironically, groups like Da’esh, al-Qaeda, and their sympathizers carry out the same method as Islamophobes – they literally interpret Qur’anic verses without any sense of historical or contemporary context.

			Claiming that the Prophet would support the demolition of churches, as Islamophobes claim, has no credibility in light of his Covenants with Christians. In these treaties, Muhammad stated that Christians living within the realm of the Islamic state are granted freedom of religion and freedom of conscience. Going beyond religious tolerance, the Prophet in fact advocated for religious pluralism. He commanded Muslims to engage in dialogue with Christians, and demanded they interact with them in a respectful and egalitarian way.

			As a Christian, I do not simply respect these kinds of teachings. I love them.

			An honest analysis of the Holy Qur’an and Hadith – as well as the Prophet’s interactions with Christian communities around him – remind us that Christians are indeed “People of the Book.” Islamic scripture proclaims that Christians have received revelation from God’s prophets and that they share commonalities with Muslims. The Holy Qur’an states:

			Those who believe (i.e. professing to be Muslims), or those who declare Judaism, or the Christians or the Sabaeans (or those of some other faith) whoever truly believes in God and the Last Day and does good, righteous deeds, surely their reward is with their Lord, and they will have no fear, nor will they grieve (Qur’an 2:62).

			Surely, be they of those who declare faith (the Community of Muhammad), or be they of those who are the Jews or the Sabaeans or the Christians (or of another faith) whoever truly and sincerely believes in God and the Last Day and does good, righteous deeds they will have no fear, nor will they grieve (Qur’an 5:69).

			... And You will most certainly find that the nearest of them in affection to the believers (the Muslims) are those who say: ‘We are Christians.’ This is because there are among them (the Christians) hermits (who devote themselves to worshipping God, especially at night) and monks (who struggle with their carnal selves, ever fearful of God’s punishment), and because they are not arrogant” (Qur’an 5:82).

			Millions upon millions of Muslims around the world love these verses. They defend these messages because Muhammad commanded them too. How can a Christian – or any person of faith, for that matter – not defend that?

			No matter what religion you may adhere to, we are all commanded by the prophets who came before us to spread goodwill to our neighbors, and even to strangers and enemies. That is the essence of being Muslim, that is the essence of being Christian, and that is most definitely the essence of being human. To that I say: “Peace.”

			Structure of the book

			This book is academic in nature, but it is also written in an accessible manner for the general public. People that may be interested in this piece of scholarship include, but is by no means limited to: religious leaders, community organizers, politicians, activists, academics, teachers, and those involved in interreligious dialogue.

			Chapter 1 explores Muhammad’s preference for religious pluralism by means of his relations with the Christians of Najran, the Covenant with the Christian monks of Mount Sinai, and the first hijrah to the Christian kingdom of Abyssinia.

			Chapter 2 focuses on the notion of civic nation state building, which I argue is the Prophet’s preferred system of nation building for the ummah as a way of fostering solidarity and social cohesion. Further, I focus in this chapter on the similarities between the vision of Muhammad and the U.S. Founding Fathers in the hope of synthesizing “Islamic values” and “American values.”

			Chapter 3 addresses the rise of racism and racial inequalities around the world as perpetuated by politicians and other influential world leaders. Muhammad’s example of anti-racism is distinguished from merely non-racism through his relationship with Bilal ibn Rabah, one of the Prophet’s most trusted companions. Moreover, Muhammad’s Farewell Sermon is used to explore his vision of racial equality in the ummah. The Prophet’s example and teachings on racial equality are also examined in a historical manner to understand how Muslim nations have approached race and diversity.

			Chapter 4 stresses the importance that Muhammad placed on seeking knowledge and how the inventions of Muslims played a prominent role in the development of world civilization. This chapter pinpoints the historical contributions that Muslim communities and leaders have made towards the development of humanity in the realms of higher learning, philosophy, and science. Several case studies are deployed to frame the analysis including the confluence of cultures in Sicily and the comparable philosophies of Rumi and Ralph Waldo Emerson.

			Chapter 5 draws the reader’s attention to Muhammad’s relationship with women and the approach that he took in terms of granting women full and equal rights within the ummah. The chapter also examines the present-day matter of hijab and a women’s right to observe this religious practice.

			Chapter 6 aims to uplift spirits by learning about the Golden Rule and Muhammad’s kindness, mercy, and humility. Jesus and Muhammad’s teachings on the Golden Rule are reviewed in order to connect the lives of prophets who are revered by Christians and Muslims alike.

			This book wraps up with a conclusion that provides my personal views on the prophethood of Muhammad and some recommendations on how human beings can move forward in a way that strengthens our common humanity.

			

			
				
					1	A hadith is a report of words, actions, or silent approvals of the Prophet Muhammad that were orally transmitted and then documented based on well recorded chains of transmission. These reports “can be incredibly complex as one needs to evaluate all the chains of transmission of a particular statement recorded in a hadith in order to arrive at an appropriate conclusion of what the particular hadith is actually talking about” (Yaqeen Institute for Islamic Research 2017).

				

				
					2	This claim was made by Akbar Ahmed in the BBC online article titled “The pen, the sword and the prophet.”

				

				
					3	The verses of the Holy Qur’an cited in this book are provided by the website mquran.org.

				

				
					4	The Holy Bible passages used in this book were retrieved from the Good News Bible (With Deuterocanicals/Apocrypha) – Today’s English Version (Second Edition). This translation of the Bible was published by William H. Sadlier, Inc. of New York in 1993.

				

				
					5	A November 18th, 2016 Washington Post article by Thomas Gibbons-Neff reported a tweet by U.S. Army Lieutenant General Michael Flynn, who stated the following on Twitter: “Fear of Muslims is RATIONAL: please forward this to others: the truth fears no questions …” Flynn included a link to a YouTube video which claimed that “Islamophobia is an oxymoron … Fearing Islam, which wants 80 percent of humanity enslaved or exterminated, is totally rational, and hence cannot be considered a phobia.” Flynn also briefly served as the National Security Advisor to President Donald Trump.

				

				
					6	The Greek philosopher Socrates, who lived approximately from 470 BC to 399 BC, is one of the most important thinkers in terms of the development of Western philosophy, and indeed of philosophy at large. Socrates was a controversial and enigmatic figure in Ancient Athens because of his societal views and approach towards learning. Two of his students, Plato and Xenophon, portrayed him in their works as a man with great wisdom, integrity, and argumentative skill. Plato’s Apology of Socrates is a report of the speech that Socrates gave at his trial, during which he was accused of polluting the minds of the Athenian youth and threatening Athenian democracy.
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