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			To Jim Kelly and all the other dads who—instead of grounding their
				daughters— build them a launchpad and provide a steady supply of rocket fuel
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				A Note from the Author
			

			While referring to women formally and using
				their proper titles is an important way to respect them, in this book I have chosen
				to refer to them by their first names in the hope of making them familiar to us. I
				want them to feel like the complex, relatable people they were and are—not
				distant, unreachable figures from ancient history. In addition, referring to them by
				their surnames did not make sense for Ordinary Equality because
				that would mean (thanks to the patriarchy) many would solely be referred to by
				either their husband’s or father’s names. Referring to them by their first names is
				a way to reclaim what is authentically theirs.
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			Introduction

		

		
			
				Centering Women in History
			

		

		
			I sat
					opposite US Senator Orrin Hatch’s legislative aide. He was wearing an ill-fitting
				suit and had a notepad in front of him. The notepad was a conduit for the soft but
				steady tapping of his pen, a metronome broadcasting his impatience. Helene de
				Boissiere-Swanson, founder of Katrina’s Dream—an organization she started to pursue
				her mother-in-law, Katrina’s, wish for the full inclusion of women in the church and
				society—was sitting across from me at the conference table. She had just given the
				aide a long soliloquy about constitutional equality and was now bent down, rummaging
				through the large trekking backpack she had brought with her into the office.
				Without warning, she slammed a clear plastic container with a red lid onto the
				table. It was filled with a gray powdery substance. 

		

		
			“WE MUST RATIFY THE EQUAL RIGHTS AMENDMENT!”

		

		
			“Women have been waiting nearly one hundred years, and in the name
				of my dead husband, who is here with us today”—Helene said as she dramatically
				gestured toward the container, which I slowly realized was filled with human
				remains—“we must ratify the Equal Rights Amendment!” The poor legislative aide
				blinked incredulously, speechless. My jaw dropped. What could there possibly be left
				to say after that? We abruptly ended the meeting and shuffled out.

		

		
			Once we were safely in the lobby of the Federal Building in Salt
				Lake City, our hearty little band of local ERA advocates regrouped. Inexplicably,
				Helene seemed pleased and explained that this had been one of her more productive
				meetings. Having been on a months-long solo “pilgrimage” across the country in
				support of ERA ratification, she walked America’s highways and byways, stopping at
				each tiny tavern and Podunk church along the way with her bright green circular ERA
				YES sign, sharing the gospel of equality with every single person she encountered.
				As part of a group trying to revive the organization Mormons for ERA, a few of us
				had agreed to join Helene at Senator Hatch’s office sight unseen. We’d never been
				granted a meeting with any elected officials before, and thanks to her unorthodox
				approach, I realized tenacity was the secret weapon. 
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			So how
					did we as a country end up without women’s rights in our Constitution,
				and the Equal Rights Amendment still not integrated one hundred years after it was first
				written? And how did I end up in that room with Helene and her container of ashes?
				My personal story has a lot to do with the path of the ERA and a woman named Sonia
				Johnson, one of the many audacious women throughout history who has fought to change
				our constitution and ratify the ERA.

			I was raised Mormon. Mormonism, like most religions, teaches that
				there are good people and there are bad people. The good people are pious Mormons
				who adhere to very strict doctrine, including traditional gender roles. The bad
				people stray from those hard-set rules. My initial introduction to the ERA came from
				learning about one of those “bad people”—Sonia Johnson. She had been excommunicated
				from my church in the 1980s. At the time, this thought was horrifying to me. Why
				would someone stray so far and risk being ostracized from the community—forever!
				Well, it turns out she was hell-bent on was equal rights for women.
					1
				

			The Equal Rights Amendment was introduced in every Congress since
				1923 and finally passed in 1972. Then it went to the states for ratification. (The
				Constitution requires three-quarters of the states ratify an amendment.) My mom and
				grandma fought in the ERA battle in the 1970s, but on the opposite side of Sonia
				Johnson. My grandma had been assigned by the church to speak out against ERA
				ratification in her home state of Arizona. Once, as I was flipping through one of my
				mom’s old scrapbooks, I found an article she had written opposing the ERA in her
				college newspaper The Daily
					Wildcat. It was so odd to read her arguing against equality. If
				good, intelligent women like my mom and grandma had been so passionately against the
				ERA, why had Sonia been for it?

		

		
			If good, intelligent women like my mom and grandma
				had been so passionately against the ERA, why had Sonia been for it?

		

		
			In the late seventies, it was a race against the clock to get the
				final three states to ratify the ERA, and Mormons and other conservative groups were
				fighting hard to kill it. The Mormon prophet and his two counselors wrote an
				official statement against the ERA in 1976 and repeated it in 1978 in “Reaffirmation
				of the First Presidency’s Position on the ERA,” in case anyone missed the
				anti-equality memo from God the first time around. Church leaders at the highest
				levels officially opposed the amendment.
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			Sonia Johnson was a devout Mormon and lived in Virginia when the
				reaffirmation letter was circulated to local church members. She obediently sat down
				to read the amendment, expecting to be convinced of its evils and toe the party line
				just as she had her whole life. But when she read the ERA, she unexpectedly
				disagreed with the church saying, “I loved it. I just loved it.” That was the start
				of her nationwide quest to get the amendment ratified.
					2
				
			

			Sonia started the group Mormons for ERA with some of her Mormon
				ladyfriends in 1978. The
				group made Sonia the president and spokeswoman, and she was asked to testify at a
				Senate hearing in favor of the amendment in order to irk its main opponent in the
				Senate—Orrin Hatch of Utah. During the hearing, Senator Hatch became so visibly
				upset while questioning Sonia that his rage attracted media attention. Despite his
				obvious loathing, Sonia continued unruffled and eloquently voiced the sentiments of
				thousands of Mormon women who, like my mom and grandma, didn’t dare speak in favor
				of the ERA because they had been pressured and intimidated by the church.
					3
				
			

			Kicking off with a showdown against a powerful senator was the
				start of many bold actions for Mormons for ERA. They marched down Pennsylvania
				Avenue with thousands of others in support of ratification. They chained themselves
				to Mormon temple gates to protest Mormon leadership’s political involvement in
				opposing the ERA. In July 1979, they flew a private airplane towing a huge banner
				that read RAISE THE FLAG FOR ERA in the sky over the Mormon Temple in Washington,
				DC, because they knew the wildly conservative Mormon prophet was going to be there
				for a flag ceremony. These church ladies were not messing around. They
				were radicalized and ready to rock ’n’ roll for equality.

		

		
			These church ladies were not messing around. They were
				radicalized and ready to rock ’n’ roll for equality.

		

		
			
				It turns out Sonia Johnson had not disappeared after her
					excommunication. The (literal) patriarchy had tried their best to dampen Sonia’s
					resolve, but they only solidified it. A year after her excommunication she led a
					thirty-seven-day fast in Illinois to attempt to convince the legislature to
					ratify the ERA. With seven other female fasters, she dressed in white and donned
					a purple sash reminiscent of the suffragists who had fasted in prison. Sonia and
					her group sat in the Illinois capitol’s gallery under the banner WOMEN HUNGER
					FOR JUSTICE, and fasted for weeks. She was hospitalized three times and became
					so weak she had to use a wheelchair, but she did not relent. Despite their
					courageous efforts, Illinois still refused to ratify and her brave crew ended
					their fast by toasting with grape juice. Sonia declared: “Perhaps we have lost a
					battle, but we know we are going to win the war.” Sonia was catapulted into fame
					and national feminist leadership. She even ran for president of the United
					States in 1984. She had a purely feminist platform and a male VP. She came in
					fifth nationwide and is still one of the only independent candidates to ever
					qualify for federal matching funds. A pretty far cry from disappearing!

			

		

		
			As a result of her activism, Sonia was hauled into a church
				disciplinary court. Thousands rallied to support her, including secular groups like
				the National Women’s Political Caucus and the National Organization for Women. She
				had five witnesses testify in her defense at her “trial” and hundreds sent in
				letters of support. But, in the end, the Mormon men sitting in judgment over Sonia
				were unpersuadable, and she was convicted of “apostasy,” or defying church
				leadership, and cast out of her community—in their minds, for all eternity. They
				condemned her to their version of spiritual death for advocating for gender
				equality.
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			In my
					childhood, that’s where the story ended—when Sonia was excommunicated.
				That was it. Her life, as far as I knew it, was over. When I was young, I prayed to
				never become so rebellious that I would distance myself from God like she had.
				Instead, I did everything I was supposed to: I attended Brigham Young University
				(what Mormons call “the Lord’s University”), I was a Mormon missionary in Spain for
				two years, and I married a man in the Mormon temple in Salt Lake City. Then I went
				to law school. I crossed my fingers that my piety in other areas would make up for
				choosing higher education in lieu of motherhood. I took a class in law school on
				constitutional history and realized for the first time that women really weren’t
				included. In fact, we were actively left out of our own Constitution from the very
				beginning. I paid rapt attention to the sections of constitutional law about gender
				discrimination, and I didn’t like what I heard. It still seemed too easy to
				pass and keep sex-based discriminatory laws on the books. I questioned why my mom
				and grandma had spent so much of their time and energy keeping us out.

			At about the same time I figured out that women weren’t in the
				Constitution, I also came to grips with the fact that women weren’t equal in my
				religion. I learned about why the legal doctrine of “separate but equal” had
				miserably failed in the United States and why it didn’t fly at church, either. So I
				founded a group called Ordain Women to advocate for gender justice inside the Mormon
				Church. As a result, I found myself standing in front of the exact same
				tribunal—ironically called a “Court of Love”—that Sonia Johnson had stood in front
				of thirty years prior. 

		

		
			
				
					Because I lived in the
						DC area, I was tried in the same building in Vienna, Virginia, that Sonia
						Johnson had been decades before. Since women aren’t permitted to read the
						rule book by which the proceedings are governed (#patriarchy), my female
						lawyer had to get a bootlegged copy from WikiLeaks. There was a vigil
						outside the building while three patriarchs decided my fate.
					.
					
						4
					
				

			

		

		
			Despite all the community support I got and all that praying I’d
				done as a kid, I, too, was convicted of apostasy and excommunicated from the church
				I was trying desperately to make better from the inside. And suddenly, I found
				myself in the same position as the woman I had thought about with fear and disdain
				years before. Now that I was an outcast just like Sonia, I set out to meet her and
				learn more about her side of the story.

			When I finally met Sonia in person, I found her living in Arizona
				with her wife, Jade. I asked about the status of her faith. She said, “I believe in
				women.” That’s it. That was my feeling, too. Looking at photos or stages filled with
				all-male leaders just never felt right. It was like looking at a family portrait
				where all the wives, mothers, daughters had been erased. We all knew they must have
				existed, but someone had photoshopped them out. It was a bizarro, womanless version
				of the universe that we were just supposed to accept. But I never could. 
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			Sonia and
					I both fought to make the contributions and the existence of women
				visible. Like her, once I got a taste of demanding equality, I couldn’t stop. I went
				to my first ERA rally at the US Capitol in 2012, right as I was graduating law
				school, and I became ERA-obsessed. I wanted to find women like me, throughout
				history, who felt the same way. Women who believed passionately that equality had to
				be cemented into our most foundational legal document and wanted to make our country
				better—from the inside. 

			I grew up listening to and reading stories about men. The
				protagonist of every story I heard was a man. In college, I even took a religion
				course called Teachings of the Living Prophets (who were, of course, all men—hence
				the need to ordain women). We were required to memorize all the minute details of
				their lives, including their childhood pastimes, their relationship histories, where
				and what they studied, their favorite foods—everything. We even had prophet-factoid
				pop quizzes in class. Over time, and with plenty of indoctrination, I became an
				expert at seeing things from a man’s perspective but not from my own. 

			Historian Gerda Lerner wrote that there are three stages of writing
				about women in our histories: First, the compensatory phase, where women existing is
				acknowledged; second, the contributions phase, where specific ways in which women
				made contributions are added to male-dominated narratives; and third, when histories
				center on the women themselves rather than casting them as supporting characters in
				the histories of men.
					5
				

			I hope Ordinary Equality is able to contribute to this third stage, where women
				are not seen on the periphery of constitution-making, but as Framers themselves. We
				often say that Amer-ica was founded on July 4, 1776—but, really, 1776 was just the
				year a bunch of rich white guys wrote a breakup letter to King George, saying his
				American colonies were tired of being England’s side hustle (the Declaration of
				Independence). You know that classic painting of the signing of the Declaration of
				Independence that’s in the US Capitol Rotunda and on the back of the two-dollar
				bill? It’s a room chock-full of men, and they all look like clones. A room full of
				forty-seven little copies of the same white-wigged avatar. When women insist on the
				right of our stories being told, we are accused of rewriting history. But that’s not
				true—history has written over us.

			I am not a historian; I’m a storyteller. And the story of this
				amendment is best told through the lives of those who helped shape it and continue
				to do so. I started the podcast Ordinary Equality to help
				tell their stories. I want these women to be as important to us as prophets. So
				important that we care about their experiences as young girls, who they rebelled
				against and what they studied. I want us to memorize the details of the fascinating,
				adventurous lives they lived. I want you to come to know Molly, Abigail, Phillis,
				Matilda, Crystal, Alice, Mary, Pauli, Martha, Patsy, Barbara, and Pat and to help
				carry out their prophetic
				vision for equality.

		

		
			There are thousands of women and queer people who
				contributed to the founding of our country.

		

		
			There are thousands of women and queer people who contributed to
				the founding of our country and the shaping of our Constitution over time. The
				visionaries of Ordinary
					Equality are certainly not an exclusive list. But over the last century,
				there have been many like Helene de Boissiere-Swanson, trekking across America in
				relentless pursuit of equality. Their stories should be celebrated, not erased. 

			Mormons have a concept of bearing testimony.
				It’s largely an exercise of listing the things you know to be true in front of the
				congregation. In this book I hope to list the true stories of my historical heroes
				and share their living, breathing testimonies of helping to shape our Constitution
				and the world we now inhabit. The US Constitution is an imperfect document that even
				the men who first wrote it admitted would need to change as time went on, and that
				process is ongoing. One of those still-needed changes is the Equal Rights Amendment.
				As Helene de Boissiere-Swanson taught me in a rather dramatic manner—women in this
				country still have many miles to go.
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			Chapter 1 

		

		
			
				Molly
					Brant, Koñwatsi-tsiaiéñni, or Dagonwadonti
			

		

		
			
				A Better Blueprint
			

		

		
			From May
					25 to September
					17,
				1787, fifty-five men met
				at the Pennsylvania State House in Philadelphia. Their goal: to create a guiding
				document for the newly minted United States. The final outcome was the US
				Constitution. The document started with three famous words: “We the People.” But, in
				truth, they intentionally excluded the majority of the people around them. The
				inalienable rights they laid out in the Constitution covered only white land-owning
				men like themselves—just 5 percent of the population at the time. That meant that
				the vast majority of people on this land—women, the poor, enslaved people, and
				Indigenous Peoples—didn’t make the cut. (For obvious reasons.) Each of these groups
				would have to mount centuries-long social movements to be counted as members of “the
				People,” with constitutional protections, and much of that work remains undone.

		

		
			they intentionally excluded the majority of people
				around them.

		

		
			The Framers were a select group of some of the wealthiest in the
				world at the time and their intention was to protect the coinage they had amassed.
				In other words, the American Revolution was led mostly by the Jeff Bezoses and Bill
				Gateses of their day. And their wealth was not neutral. (Not even a little bit.) It
				was amassed primarily by seizing land from Indigenous Peoples and income reaped from
				the transatlantic slave trade. Many of the Founders were themselves slave owners who
				literally bought and sold women as property and bred people for profit. So it’s not
				that difficult to figure out why gender equality was never part of their vision for
				this new country.
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			Women had been a vital part of governance for
				thousands of years in the neighboring Iroquois Confederacy.

		

		
			If they had actually wanted to create a truly democratic society
				where women had full equality, the men who drafted our Constitution had a living,
				breathing example they could have referenced—right in front of them. Women had been
				a vital part of governance for thousands of years in the neighboring Iroquois
				Confederacy. But instead, they adopted only the ideas from native governance that
				consolidated or distracted people from their power grab. (Cultural appropriation on
				steroids!)

			We the (marginalized) people have been dealing with that
				intentional omission ever since. The reason we need the Equal Rights Amendment is to
				cash in on that original promise of an inclusive document. This time, we want it to
				cover all of us. Iroquois leader Molly Brant, or Dagonwadonti, is one example of
				many strong women who the Founders could have emulated if they had wanted to create
				a truly equal society.
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				The Haudenosaunee’s Great Law of
					Peace or “Kaianerekowa,” was the first federal constitution on the American
					continent and joined the five autonomous tribes together, all the way back in
					the 1100s. The Great Law introduced a new way of organizing, one of balance.
					Under this system, the leaders of each clan were not warriors, but rather peace
					chiefs (or sachem). For
						every peace chief, there was a female counterpart—a clan mother, or
							matron.
						2
					

			

		

		
			In
					upstate New York, just under three hundred miles from where the Founders
				wrote the Constitution, the Haudenosaunee were modeling a flourishing democracy with
				women in high leadership positions. “Iroquois” was the French name given to the
				Haudenosaunee. They called themselves “People of the Longhouse” because of their
				traditional lengthy bark-covered longhouses that sheltered many families. They
				envisioned their government—the Iroquois Confederacy—like a longhouse. It had six
				different doors, one for each tribe, but once individuals entered, they became one
				family inside, united. Communal governance modeled after communal living.
					1
				

			The chiefs and clan mothers were very important
				figures in the community, and were in charge of distribution of resources and
				stewardship over the land. Approximately one-fourth of the Great Law’s clauses
				recognize the power and influence of Iroquois women.
					3
				
			

			The US Constitution was heavily influenced by the organizational
				systems of Native Americans. Benjamin Franklin was particularly well acquainted with
				Iroquois structures since his publishing house put out translated versions of their
				treaties and statements about the Great Law of Peace. The Founders of the United
				States of America used the Iroquois Confederacy as a model for their version of
				federalism. John Rutledge, a member of the constitutional convention and chair of
				the drafting committee, used the structure of the Iroquois Confederacy as support
				for the proposition that political power comes from “We the People.”
					4
				
			

			The Founding Fathers’ proximity to native cultures and their direct
				involvement with native representatives meant that they would have known and seen
				firsthand the role that women played in native society. Molly Brant is a powerful
				example of a strong woman who yielded great political power and authority at the
				time. She was a wolf clan matron. Molly’s story illustrates the possibilities our
				Founders squandered when it came to women’s equality and rights.
					5
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			“She against whom rival forces contend”

		

		
			Molly
					Brant was born around 1736 in the Ohio territory. Her parents named her
				Koñwatsi-tsiaiéñni, which means “Someone lends her a flower.” As an adult, following
				Mohawk custom, she was given the name Dagonwadonti, meaning “She against whom rival
				forces contend”—truly just an unequivocally badass name. 

			Molly lived with fellow Mohawks in upstate New York during the
				Revolutionary War period, which meant she was intimately familiar with a government
				that practiced radical gender equality. While the Founders were busy investing in
				patriarchal systems that excluded women from power, the Iroquois were practicing a
				matrilineal kinship system, where inheritance and social status passed through the
				maternal line. Clan mothers were essential to their confederation.
					6
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			Women like Molly had equal representation at tribal councils, where
				they were able to make consensus decisions with the group. Though the clan mother is
				the highest official in the Iroquois polity, she’s not necessarily the oldest woman
				in the clan. A clan mother is chosen based on her skills in leadership and
				diplomacy. If a chief were to make decisions the clan mothers did not approve of,
				they could collectively decide to take his chieftainship away. To fire him, they
				removed the crown of antlers the chief wore—to literally “dehorn” him. That’s some
				major matriarchal mojo!

			The political power of native women was wholly unfamiliar to white
				women at the time. Many native people saw the newly minted United States as a
				grossly unequal and dangerous society. Anthropologist Alice Cunningham Fletcher, who
				studied and documented American Indian culture at the turn of the century, quoted
				one native woman who said, “As an Indian woman I was free. I owned my home, my
				person, the work of my own hands, and my children should never forget me. I was
				better as an Indian woman than under white law.” Fletcher even voiced concern about
				what would happen to native women if they became US citizens—worried that they would
				be downgraded to the same status as white women (which meant losing their rights and
				being treated with the same legal disrespect—a major demotion). Patriarchy was a
				foreign concept and an import from Europe that served as a major disservice to
				native women.
					8
				


		

		
			
				The Cherokee or Aniyunwiya also
					elevated women to positions of leadership and power. Like women in the Iroquois
					Confederacy, Cherokee women often controlled the land and negotiated directly
					with colonial leaders. Women held such powerful and complementary roles in
					Cherokee society that they could not comprehend a nation that did not honor and
					enfranchise its women. “Where are your women?” Cherokee leader Attakullakulla asked, baffled
					when their delegation of Cherokee men and women arrived at a negotiation with
					English colonists in 1759 and the settlers had zero female representatives.
						7
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			Molly
					Brant was fluent in both Mohawk and English and navigated both cultures
				fluidly. She accompanied her stepfather and a delegation of Mohawk elders to
				Philadelphia in 1754, the same year the French and Indian War began for control of
				North America. Because Iroquois women controlled the land, she went to discuss a
				fraudulent land sale with colonial leaders. Though she was a young woman, her
				presence in such an important delegation indicated her significant role as a wolf
				clan matron, a powerful position the colonialists would have taken note of. She must
				have really challenged those settler stereotypes and was seen as intelligent, proud,
				and persuasive in an argument—a strong leader with remarkable stamina.
					10
				
			

			Molly was considered to be quite the catch in her community, but
				she chose to marry Sir William Johnson, British superintendent of Indian Affairs for
				the northern colonies and one of the most influential men in North America during
				the eighteenth century. The marriage was a strategic alliance on both parts due to
				the importance the Iroquois gave to clan matrons. Despite her European husband, she
				continued to wear the clothing of her native tradition and taught her children how
				to speak both languages and how to traverse both cultures.
					11
				

		

		
			
				The societal structure of the
					Iroquois Confederation so favored women that it even altered the reality of
					violent crime so common in other societies. Scholars who study the Iroquois have
					argued that rape was practically nonexistent among the Haudenosaunee prior to
					white contact. Even their military enemies admitted with surprising candor, “Bad
					as these savages are, they never violate the chastity of any woman, their
					prisoner.” Of course, this didn’t mean violent things never happened in these
					societies or native men were inherently more benevolent—it meant that the
					societal structure and incentives favored women, who had power and balance in
					the community. In many native societies women were too politically powerful to
					be as vulnerable to sexual assault as white women who had no political power,
					rights, or even legal identity. There were immediate and severe consequences for
					disrupting the balance of society in native nations, and this kept the frequency
					of sexual assault crimes very low.
						9
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			The home of Molly and Sir William was the seat of a dozen or more
				councils with native people between 1759 when they married and 1774 when William
				died. These councils were attended by hundreds of native leaders and government
				officials. Since she was both an influential Mohawk wolf clan mother and the wife of
				Sir William, Molly was in the perfect position to act as mediator between the
				parties at the meetings. All sides saw her as an important leader and skilled
				diplomat. Daniel Claus was a British Indian agent and Sir William Johnson’s longtime
				aide and secretary. He was also an avid diarist (what a dream job), and said of
				Molly, she was “in every respect considered and esteemed by [the Iroquois] . . . and
				one word from her is more taken notice of by the Five Nations than a thousand from
				any white man, without exception.”
					12
				
			

			Molly attended an Iroquois Central Council Fire meeting in 1777,
				just a year after the Declaration of Independence was issued. A Seneca chief,
				Sayengaraghta, urged all the tribes to take a neutral position and not to side with
				the British or the Americans in their spat. Molly rose to her feet and boldly
				denounced the chief. She was completely committed to the British and to what
				eventually became Canada (a name adapted from the Haudenosaunee word “kanata” which
				means “village”). Molly asked what the Americans had ever done for the natives,
				except steal their land. She spoke with such powers of persuasion that she convinced
				five of the six nations (all except the Oneida) to stick with a previous agreement
				they had made with the British. One disgruntled American colonel later commented,
				“Miss Molly Brant’s influence over [her people] is far superior to that of all their
				Chiefs put together.”
					13
				
			

		

		
			Had they...learned from the existing societies...
				where women were...an integral part of governance...we wouldn’t even need an ERA
				today.

		

		
			Ten years later in 1787, George Washington presided over the
				Constitutional Convention. Many of the men at the convention personally knew
				powerful native leaders like Molly Brant since they had dealt with native women
				face-to-face in land negotiations. Our Founding Fathers had encountered female
				leaders in their dealings with native peoples but, during those sweltering days in
				Philadelphia spent hammering out a document to help found a new nation, they did not
				even consider a gender-inclusive government. Had they taken the lead from powerful
				native women like Molly and learned from the existing societies around them where
				women were valued, safe, and an integral part of governance, perhaps we wouldn’t
				even need an ERA today. Women wouldn’t have to be an afterthought now if we had been
				integrated and included from the get-go, like the Haudenosaunee had in their Great
				Law of Peace.
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