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To Philip and Parry Harvey and Hetty Reed, and to the
memory of Chattida Suwansathien (‘Maew’)
(2509–2537 Buddhist Era/1966–94 CE).

‘All that the sages and mystics have
said or written have never exceeded, nor can they ever hope to exceed,
the limitations to which man’s finite mind hath been
strictly subjected’.

Bahá’u’lláh (Gleanings, p. 316 no. 148).

‘All human attainment moveth upon a lame ass,
whilst Truth, riding upon the wind, darteth across space’.

Islamic tradition, cited by Bahá’u’lláh (Kitáb-i-Íqán, p. 120).
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Preface


This book differs from its companion volumes in that the Bahá’í Faith is comparatively recent in its origins and, despite a growing body of academic studies, is not yet studied in the same detail and comprehensiveness as the other religions covered in the series. There are several earlier reference works – the most important in English being Wendi Momen’s A Basic Bahá’í Dictionary (1989) (261 pp.) – but there is an obvious need for a more encyclopedic study. A large-scale ‘Bahá’í Encyclopedia’ project is at present under way in the United States, but its completion date is uncertain. In the interim, it is hoped that the present work will be of value to those who are seeking basic information about the Bahá’í Faith and the Bábí movement from which it emerged.

I am conscious of the limitations of this work. It is something of a pioneer effort, and no single writer can hope to have a comprehensive knowledge of all aspects of a religion – its history, doctrines, practices, and social embodiment in diverse cultures. Again, in some areas, there is as yet little primary research, so that my own remarks are necessarily highly provisional. I can aim only to provide a basic summary of our present knowledge, and to point readers in the direction of other works they might consult on particular topics.

I am solely responsible for such mistakes as the reader may discover. Writing an encyclopedia is a good way for any author to learn more about their area of research – and also to become more conscious of their own ignorance. In preparing this work, I have accumulated the following debts of gratitude: most particularly to Moojan Momen and Susan Maneck for having read through the entire manuscript and commenting on it; to Juan Cole, Graham Hassall, the National Spiritual Assembly of the Bahá’ís of Chile, Charles Nolley, Vaughan Smith, Robert Stauffer and Will van den Hoonaard for their responses to specific queries; to Jackson Armstrong-Ingram, Richard Hollinger, and Moojan Momen for the provision of unpublished work; to Firouz Anaraki, Mozhdeh and Check Woo Foo, Victor Greenspoon, Virginia Harden, Sammi Smith and Dale Walton for their encouragement and assistance; and to those family members and friends who endured the considerable disruptions to everyday life caused by the writing of the book.

On language and names

The English language is implicitly ‘sexist’ (referring in the abstract to the third person singular, an author is forced to use ‘he’ or ‘she’; many terms, such as ‘mankind’, contain gender references). Growing awareness of this reality has led many writers to question the use of what were formerly common turns of phrase. A ‘non-sexist’ English usage generally acceptable to most readers has yet to emerge, however. It is easy enough to substitute terms such as ‘humanity’ for ‘mankind’ (the latter is common in older Bahá’í texts), but other issues are more difficult to resolve, notably the third person singular, both regarding people and God. For the latter, I have followed contemporary Bahá’í usage – itself reflecting traditional biblical English – by referring to God as ‘he’, this despite the Bahá’í view that God is beyond gender, and is neither ‘he’ nor ‘she’.

Traditional Persian, Arabic and Turkish names can be quite confusing for those who are not Middle Easterners. Prior to the twentieth century, there were no surnames, and individuals might be known by a variety of names and titles. A personal name might be bracketed by various titles (Mírzá Taqí Khán), or prefixed by a string of titles (Ḥájí Mírzá Sayyid ‘Alí), or an individual might become known by a religious or state title, or by a succession of such titles (Mírzá Taqí Khán is most commonly known as AMÍR KABÍR). Prefixes included Arabic religious titles, such as ‘Ḥájí’ (a man who has made the pilgrimage (ḥáj) to Mecca), ‘Mullá’ (an Islamic cleric), ‘Sayyid’ (a descendant of the Prophet Muḥammad), and ‘Shaykh’ (commonly a religious leader or teacher), as well as the secular ‘Mírzá’, which in 19th-century Iran had come to be used to indicate a respectable educated man. Suffixes included titles of social rank such as the Persian ‘Khán’ (originally a ruler or military chieftain, but by the early 20th century, ‘sir’) and ‘Khánum’ (‘lady’), and their Turkish equivalents: ‘Effendi’ and ‘Bagum’. The titles of social rank have also been subject to change over time. Other suffixes indicated place of origin (‘Tihrání’, one from Tehran), or, less commonly, occupation, and have often been the basis for the surnames adopted during the 20th century.

The format adopted here is to generally refer to individuals by whatever name or title they are most well known. Thus ‘QUDDÚS’, and not ‘(Mullá) Muhammad-’Alí’ or ‘Bárfurúshí’, and to provide cross-references where this seems helpful.

As the Bahá’í Faith developed in a 19th-century context in which all the major Middle Eastern languages were used, Bahá’í literature often melds Persian and Arabic (Bahá’í writings in Persian commonly include much Arabic vocabulary; Arabic writings may include Persian constructions). In the matter of names, however, I have generally sought to use personal names and technical terms in their original language.

References, transliteration and abbreviations

References to articles in the Concise Encyclopedia of the Bahá’í Faith are indicated by text in small capitals, e.g. PRAYER. The transliteration of Arabic and Persian follows an adapted version of that used by Bahá’ís, itself based on that of the Tenth International Congress of Orientalists (1894). Ottoman Turkish names are given in their modern Turkish form. Oriental names in common use are given without transliteration (‘Tehran’ not Ṭihrán’). Dates are given according to the Gregorian (‘Common Era’) calendar, but in some cases are preceded by the Muslim lunar date (e.g. AH 1260/1844). A list of abbreviations used in bibliographic references is given on pp. 11–12. Recommended reading on specific areas appears in a special font within or at the end of entries, e.g. BKG 11–12. As the book is intended for an English-language readership, few references are given to works in other languages.

A number of works of evident value arrived on my desk as I was finishing off the present manuscript (by Juan Cole (on BAHÁ-U’LLÁH); Charles Lerche (Towards the Most Great Justice); Diana Malouf (on the HIDDEN WORDS); Velda Metelmann (on Lua GETSINGER); and Moojan Momen (Scripture and Revelation)). I have included these in the bibliography, but was not able to use them in the preparation of this book.

Peter Smith, Bangkok





Introduction


The Bahá’í Faith centres on the person and teachings of Bahá’u’lláh (1817–92), the religion’s prophet-founder. For Bahá’ís, Bahá’u’lláh is the latest in a succession of Manifestations of God, divine teachers who have revealed God’s will to humankind over the millennia and have founded the world’s great religions. From this perspective, all of these revelatory teachers – including Abraham, Moses, Zoroaster, the Buddha, Jesus and Muhammad – have contributed to a single process of progressive revelation, designed to lead humanity ever forward towards a future kingdom of God on Earth, which Bahá’u’lláh termed the ‘Most Great Peace’. The Bahá’í teachings are regarded as the blueprint for that future global society and the Bahá’í community as a leaven for its accomplishment.

Bahá’u’lláh’s religion of birth was the Shi‘í form of Islam, but while still a young man he announced his adherence to the religion of the Báb (1819–1850), a youthful merchant who was eventually to lay public claim to being the promised Mahdí. Those who followed the Báb – the Bábís – quickly became a significant element in Iranian religious life, and the new movement was violently persecuted, in large part at the instigation of the religious establishment, provoking what were regarded by their opponents as Bábí rebellions in various parts of Iran. The Báb himself was eventually executed (1850), and most of the Bábí leadership killed. For his part, Bahá’u’lláh was exiled to the Ottoman Empire, initially as a free man in Baghdad, but later as a prisoner, and finally consigned to Akka in Ottoman Syria. From exile, he was able to contact the Bábí remnant in Iran, reinvigorating the Bábís as a community through his writings, and subsequently gaining their allegiance for his claims to be the promised one foretold by the Báb (and indeed by the founders of all the religions). A vigorous campaign of Bahá’í missionary expansion followed, which under the guidance of Bahá’u’lláh’s successors – his son, ‘Abdu’l-Bahá (1844–1921), and great-grandson, Shoghi Effendi (1897–1957) – took on an increasingly global dimension. Thus, what had originally been seen as a religious movement amongst mostly Iranian Shi‘í Muslims emerged as a world religion, with several million followers widely spread across the entire world, and comprising individuals from perhaps every religious background. A short summary of these historical developments is provided in the Chronology following this Introduction (pp. 1–10).

The Bahá’í teachings are derived from a corpus of canonical texts, mostly by Bahá’u’lláh, ‘Abdu’l-Bahá and Shoghi Effendi, and to a lesser extent the Báb and the Universal House of Justice, an elected body which has led the Bahá’í world since 1963. Central beliefs include the idea of successive divine revelations (see above) and of a succession of authoritative and divinely sanctioned leaders of the Bahá’í Faith itself (the Covenant doctrine); the conviction that the purpose of human life is to know God, follow his teachings as given by his prophets, and to develop spiritual qualities; the belief that society as well as the individual can be reshaped according to the prescriptions of sacred law and the promulgation of a range of Bahá’í principles; the expectation that this reshaping of society will eventually lead to the development of a spiritualized and unified human race in a new World Order (the Biblical ‘Kingdom of God on Earth’); and faith that the system of Bahá’í administration provides a divinely-sanctioned means for the expansion of the Bahá’í religion as well as a model for the organization of human society.

Specific teachings include the beliefs that:



(1) God in essence is unknowable, and that he can instead be best known through the Manifestations of God

(2) true religion is essential to human progress

(3) the major religions of the world share a common divine origin and ‘fundamental unity’ (religious diversity)

(4) reason and science are important sources of knowledge, and there is an essential harmony between true religion and science

(5) the progress of the individual soul involves the pursuit of the spiritual path

(6) the human race is one, God making no distinction between people on the basis of race

(7) human civilization depends on spiritual as well as material progress

(8) divine love is a powerful force

Important aspects of Bahá’í practice include the cultivation of prayer and meditation, fasting, the development of Bahá’í community and family life, consultation as a means of problem solving, the exercise of tolerance, freedom from prejudice, the non-use of alcohol and drugs, the value of work, particularly when performed in the spirit of service to others, the promotion of socio-economic development, and the endeavour of teaching the Bahá’í Faith and principles to others. Moral development is understood mostly in terms of the acquisition of spiritual qualities (including charity, chastity, detachment, the fear of God, trustworthiness, truthfulness, and wisdom).

Important Bahá’í social teachings deal with the topics of agriculture, economics, education, the environment, government, human rights, indigenous peoples, justice, the need for a universal language, social order, war and the advancement of women.

The Thematic Index at the end of the book (pp. 388–96) provides listings of entries on (1) ‘The principle figures and periods of Bábí–Bahá’í history’ – including listings of the major Bahá’í texts referred to; (2) ‘Aspects of Bahá’í belief and practice’ and (3) ‘People and places’ of significance.





Chronology


Research is gradually establishing a fairly reliable chronology for the Bábí and early Bahá’í period, but many obscurities still remain, and conflicting dates are given for a number of events. Cameron’s Bahá’í Chronology makes a commendable attempt to bring together available dates. His neglect of the works by Amanat (ARR) and MacEoin represents a serious shortcoming for the early Bábí period, but his dating of Bahá’í developments is invaluable.

The early Bábí period, 1844–53

The emergence of the Bábí movement, centring on the BÁB. The movement spreads to Iraq and much of IRAN, generating increasing opposition and persecution. The Báb’s claim to be the MAHDÍ/QÁ’IM (1848) and a growing radicalism on the part of many of his followers (BABI RADICALISM) leads to a more confrontational relationship with the authorities: armed conflicts break out (1848–53), and the movement is suppressed.



	1843/4

	Death of Sayyid KÁẒIM Rashtí (31 December/1/2 January). The search for a successor.




	1844

	The Báb’s revelatory dream. His declaration of mission to Mullá ḤUSAYN BUSHRÚ’Í (22–23 May), and composition of the QAYYÚMU’L-ASMÁ’. The conversion of the LETTERS OF THE LIVING. The Báb’s pilgrimage to Mecca (beginning September) and declaration of mission there (December).




	1845

	Trial of Mullá ‘ALÍ BASTÁMÍ, the Báb’s emissary in Iraq (13 January). The Báb cancels his plans to meet his followers in KARBALÁ, and after two months in Muscat (March–April) returns to Iran (15 May). In Shíráz, a group of Bábís is severely punished for adding the Báb’s name to the Muslim call to prayer, and following his return to the city (early July) the Báb himself is arrested, interrogated and forced to make a public recantation. In Kirmán KARÍM KHÁN composes the first of his attacks on the Bábís (July). Secret propaganda continues, with the conversion of VAHÍD and ḤUJJAT. ṬÁHIRIH establishes Karbalá as an important Bábí centre.




	1846

	The Báb escapes from Shíráz (23 September) and proceeds to Iṣfáhán, where he is favourably received by the governor, MANÚCHIHR KHÁN.




	1847

	Following the death of Manúchihr Khán (21 February) the Báb is taken to Kulayn (March–April) and then to the fortress-prison of MÁKÚ (July). Ṭáhirih is expelled from Iraq (March), and eventually returns to Qazvín (July). The murder of Mullá MUḤAMMAD-TAQÍ BARAGHÁNÍ (August–September?) leads to Ṭáhirih’s confinement, and persecution of the Qazvín Bábís. The first killings of Bábís occur. The Báb begins his composition of the BAYÁN.




	1848

	Mullá Husayn journeys to see the Báb in Mákú, reaching there in March. He then visits QUDDÚS in Bárfurúsh, before returning to Mashhad. The Báb is transferred to the fortress of CHIHRÍQ (April–May). He is brought for trial in Tabríz, and makes public claim to be the Qá’im (July/August), and later denounces Ḥájí Mírzá ÁQÁSÍ. A group of Bábís gathers in BADASHT (June), Quddús is later arrested. Mullá Ḥusayn raises the BLACK STANDARD (July), and leads a growing band of followers from Khúrasán to Mázandarán. Following the death of MUḤAMMAD SHÁH (4 September) the conflict of Shaykh ṬABARSÍ begins (10 October–10 May 1849).




	1849

	The Ṭabarsí conflict ends (10 May). Quddús is taken to Bárfurúsh and killed (16 May).




	1850

	The SEVEN MARTYRS OF TEHRAN are executed (19/20 February). Vahíd’s preaching in Yazd leads to disturbances (January–February). He goes to NAYRÎZ: an armed struggle between the Bábís and their opponents follows (27 May–21 June). An armed struggle also occurs in ZANJÁN (c. 13 May – c. 2 January 1851). The Báb is executed at the instructions of AMÍR KABÍR (8/9 July).




	1851

	The Zanján conflict ends (January). Bahá’u’lláh leaves Iran for Karbalá at the urging of Amír Kabír (June(?)–April/May(?) 1852). Several Bábís are killed in Yazd and elsewhere.




	1852

	Amír Kabír is killed at the order of the king (January). One Bábí faction (headed by AẒÍM) makes an attempt on the life of NÁṢIRU’D-DÍN SHÁH (15 August). Many Bábís are killed, including Ṭáhirih. Bahá’u’lláh is arrested (16 August) and imprisoned in the SÍYÁH-CHÁL (August–December), where he experiences his initiatory vision.




	1853

	Renewed conflict in Nayríz (March–October).





The development of Bábism, 1853–66

The Bábí remnant in Iran maintains a more or less underground existence, and is divided into factions following different claimants to leadership, including DAYYÁN. Ṣubḥ-i-AZAL in BAGHDAD may have exercised an ineffective overall headship, but from 1856 onwards he is increasingly eclipsed by BAHÁ’U’LLÁH, who both revives and remodels Bábism.



	1853

	Bahá’u’lláh is exiled from Iran. He and his family journey from Tehran to Baghdad (12 January–8 April).




	1854–6

	Bahá’u’lláh leaves Baghdad for Kurdistan (10 April 1854–19 March 1856).




	1856–63

	Bahá’u’lláh gradually revivifies the Bábí community, and his writings, such as the HIDDEN WORDS (c. 1858) and Kitáb-i-ÍQÁN (1862), are widely circulated. He becomes the dominant Bábí leader. Ṣubḥ-i-Azal remains in hiding.




	1863

	Bahá’u’lláh stays in the garden of RIḌVÁN (22 April–3 May) prior to his journey to Istanbul (3 May–16 August). He remains in Istanbul until his journey to Edirne (1–12 December). Claims to divinely-bestowed authority become prominent in his writings.




	1864

	Major persecution of Bábís in Najafábád by Shaykh Muḥammad-Báqir (the ‘WOLF’).




	c. 1865

	Bahá’u’lláh is poisoned (by Azal), but survives. Western scholarly interest in Bábism begins with the publication of works by GOBINEAU and Mirza Kazem-Beg.





The emergence of the Bahá’í Faith, 1866–92

The development of the Bahá’í Faith as a new religion centring on Bahá’u’lláh.



	1866

	Bahá’u’lláh makes formal announcement to Azal to be HE WHOM GOD SHALL MAKE MANIFEST in the Súri-yi-Amr (‘Chapter of Command’), and refers for the first time to his followers as ‘the people of Bahá’. He withdraws to the house of Riḍá Big (10 March). The ‘Most Great Separation’ continues for two months, during which the Edirne Bábís are asked to choose between Bahá and Azal. Most follow Bahá’u’lláh. Bahá’í missionaries begin to convert the Bábí remnant in Iran, leading in some instances to confrontations between the Bahá’ís and the now-emergent Azali Bábís.




	1867

	Azal challenges Bahá’u’lláh to let God judge between them (MUBÁHALA), but does not attend the projected meeting. Bahá’u’lláh begins his proclamation to the RULERS. Execution of three Bahá’ís in Tabríz. Persecutions in various parts of Iran.




	1868

	Arrest of Bahá’ís in Egypt and Baghdad. Conversion of first Bahá’í of Christian background. Bahá’u’lláh is banished to AKKA under an order of life imprisonment (he and his companions leave Edirne on 12 August and reach Akka on 31 August). Azal and some others are sent to Famagusta (arr. 5 September).




	1869

	BADÍ‘ delivers Bahá’u’lláh’s letter to Náṣiru’d-dín Sháh, and is tortured and killed.




	1870

	Death of Mírzá MIHDÍ (23 June). Bahá’u’lláh leaves the Akka barracks, and lives under house arrest in the city (from October).




	1872

	Three Azalis are murdered by Bahá’í hotheads in Akka (22 January).




	1873

	The new governor of Akka becomes sympathetic to the Bahá’ís. Bahá’u’lláh completes the Kitáb-i-AQDAS. ‘Abdu’l-Bahá marries (8 March).




	1875

	‘Abdu’l-Bahá writes the SECRET OF DIVINE CIVILIZATION (lithographed, 1882). Bahá’u’lláh sends JAMÁL EFFENDI to India as a missionary.




	1876

	Deposition of Sultan ABDULAZIZ (30 May).




	1877

	Bahá’u’lláh leaves Akka, and moves to Mazra’ih (June).




	1879

	Execution of the KING AND BELOVED OF MARTYRS in Iṣfáhán (17 March). Bahá’u’lláh moves to BAHJÍ (September).




	1889

	Murder of a Bahá’í in ASHKHABAD by Shí‘ís (8 September) prompts Russian intervention. The Bahá’ís in Turkistan henceforth emerge as a separate religious community free of persecution.




	1892

	Death of Bahá’u’lláh (29 May). He designates ‘Abdu’l-Bahá as head of the Faith.





The period of ‘Abdu’l-Bahá’s leadership (1892–1921)

‘ABDU’L-BAHÁ becomes the leader of the Bahá’í movement; oversees its expansion to the West; and initiates administrative and other developments. He faces the persistent opposition of his half-brother MUḤAMMAD-‘ALÍ and other family members, which causes him to stress the doctrine of the COVENANT, and to denounce his opponents as COVENANT-BREAKERS.



	1894

	Ibrahim KHEIRALLA begins Bahá’í teaching activity in Chicago. Conversion of the first American Bahá’ís.




	1896

	Assassination of Náṣiru’d-dín Sháh by a follower of JAMÁLU’D-DÍN ‘al-Afghání’ (1 May). ‘Abdu’l-Bahá moves to the House of ‘Abdu’lláh Páshá.




	1897

	Birth of Shoghi Effendi (1 March). Consultative council of HANDS OF THE CAUSE in Tehran prepares for the formation of a Bahá’í ASSEMBLY (1899).




	1898

	Tarbíyat Bahá’í school for boys established in Tehran. The first Western pilgrims arrive in Akka (December).




	1899

	Bahá’í activities begin in Paris and London. Kheiralla returns to America. A leadership crisis develops, finally marked by Kheiralla renouncing ‘Abdu’l-Bahá (1900).




	1902

	Construction of the Bahá’í temple in Ashkhabad begins.




	1905

	Bahá’í activities begin in Germany. The Constitutional Revolution in Iran.




	1908

	The Young Turk Revolution transforms Ottoman government and releases political and religious prisoners. ‘Abdu’l-Bahá is released from Ottoman confinement, and subsequently moves his family to Haifa (1909).




	1909

	The remains of the Báb are interred in a shrine on Mount Carmel (21 March). The BAHAI TEMPLE UNITY is established in Chicago.




	1910

	‘Abdu’l-Bahá travels to Egypt (10 August). Establishment of a Bahá’í girls’ school in Tehran.




	1911

	‘Abdu’l-Bahá completes his first tour of Europe (August–December). A systematic teaching campaign is launched in India.




	1912

	‘Abdu’l-Bahá begins his second Western tour (North America, 11 April–5 December; Europe, 13 December–13 June 1913). He returns to Haifa on 5 December.




	1914

	World War I begins. Bahá’í activity started in Japan.




	1918

	British take Palestine from the Turks, ensuring ‘Abdu’l-Bahá’s safety. World War I ends.




	1919

	The Tablets of the Divine Plan are ceremonially ‘unveiled’ in New York. Martha ROOT travels to Latin America to teach the Bahá’í Faith. ‘Abdu’l-Bahá composes his Tablet to The HAGUE.




	1920

	Hyde and Clara DUNN arrive in Australia. Fanny KNOBLOCH arrives in South Africa. Work begins at the site of the proposed Bahá’í House of Worship at Wilmette, Illinois. The first All-India Bahá’í Convention is held. ‘Abdu’l-Bahá is knighted by the British.




	1921

	Shí‘ís seek to gain possession of the House of Bahá’u’lláh in BAGHDAD (January; long-running legal dispute ensues, but Bahá’ís lose possession (1922). Leonora ARMSTRONG arrives in Brazil. The first Race Amity Conference is held in the USA. ‘Abdu’l- Bahá dies (28 November).





The guardianship of Shoghi Effendi, 1922–57

SHOGHI EFFENDI is head of the Faith. Process of administrative consolidation (see ADMINISTRATION) begins (1922). Systematic planning becomes part of regular Bahá’í activity (from 1937) (see PLANS). Large-scale conversions of Bahá’ís in various parts of the ‘Third World’ begin in the 1950s (see EXPANSION).



	1922

	Shoghi Effendi is publicly named as Guardian (January). He calls a conference of leading Bahá’ís to discuss the future of the Faith. His first general letter on Bahá’í administration is sent to the West (5 March).




	1923

	Shoghi Effendi’s second general letter on administration (12 March). National assemblies are elected in Britain, Germany and India.




	1925

	The INTERNATIONAL BAHÁ’Í BUREAU is established in Geneva. A Bahá’í ESPERANTO magazine begins publication in Germany. An Egyptian court declares the Bahá’í Faith to be separate from Islam. Shoghi Effendi establishes definite qualifications for Bahá’í membership. QÁJÁR rule in Iran formally comes to an end, and Reza Khan becomes Shah.




	1926

	Queen MARIE of Romania meets Martha ROOT and pays public tribute to the Faith. Ruth WHITE begins her campaign of opposition to the Bahá’í administration.




	1927

	The American national assembly adopts a Declaration of Trust preparatory to legal incorporation (May 1929).




	1928

	Persecution of the Bahá’ís in Soviet Asia. The case of Bahá’u’lláh’s House in Baghdad is brought before the Permanent Mandates Commission of the League of Nations, which finds in favour of the Bahá’ís.




	1929

	New History Society founded by Ahmad SOHRAB in New York. His de facto excommunication ensues. Shoghi Effendi obtains possession of the mansion at Bahjí, and begins work on the expansion of the SHRINE OF THE BÁB. He begins his ‘WORLD ORDER’ letters (until 1936).




	1932

	BAHIYYIH KHÁNUM dies (15 July). Shoghi Effendi publishes DAWN-BREAKERS.




	1934

	Bahá’í schools in Iran closed. Purge of Bahá’ís in government employment. Mounting campaign of official persecution (to 1941). National assembly established for Australia and New Zealand. The Egyptian assembly secures legal incorporation. Shoghi Effendi issues The DISPENSATION OF BAHÁ’U’LLÁH (8 February).




	1937

	Shoghi Effendi marries RÚHIYYIH KHÁNUM (25 March). First American Seven Year Plan (to 1944) marks beginning of a systematic campaign to establish the Faith in Latin America. Other national PLANS follow (1938–53). The Bahá’í Faith is banned in Nazi Germany.




	1938

	Mass arrests and exile of Bahá’ís in Soviet Asia. The Ashkhabad temple is turned into an art gallery.




	1939–45

	World War II.




	1944

	Shoghi Effendi publishes GOD PASSES BY.




	1946

	Systematic campaign begins to establish the Bahá’í Faith throughout Western Europe.




	1948

	Establishment of the BAHÁÍ INTERNATIONAL COMMUNITY (BIC) affiliated with the United Nations. The state of Israel comes into being. Construction of the superstructure of the Shrine of the Báb begins (to 1953).




	1951

	INTERNATIONAL BAHÁ’Í COUNCIL inaugurated. A systematic campaign to establish the Faith in Africa begins. Shoghi Effendi’s first appointment of Hands of the Cause.




	1953

	TEN YEAR CRUSADE begins (to 1963). A series of intercontinental teaching CONFERENCES is held. The Bahá’í temple in Wilmette is dedicated for worship.




	1954

	Women become eligible to serve on Bahá’í ASSEMBLIES in Iran. Shoghi Effendi establishes the AUXILIARY BOARDS.




	1955

	Construction of the INTERNATIONAL ARCHIVES building begins (to 1957). National campaign of persecution against the Bahá’ís in Iran.




	1957

	Death of Shoghi Effendi in London (4 November). The Hands assume leadership of the Bahá’í world.





The custodianship of the Hands, 1957–63

An ‘interregnum’ between the death of Shoghi Effendi and the election of the Universal House of Justice during which the Hands seek to complete the Ten Year Crusade, and prepare for the election of the House.



	1960

	Mason REMEY makes claim to be the second Guardian, and is declared a Covenant-breaker. All Bahá’í activities in Egypt are banned by presidential decree (August).




	1961

	The Bahá’í temples in Kampala and Sydney are dedicated for worship. ‘Mass teaching’ begins in India. The International Bahá’í Council changes from an appointed to an elected body.




	1962

	Persecution of Bahá’ís in Morocco (to 1963). Bahá’í institutions are banned in Indonesia.





The Universal House of Justice, from 1963

The UNIVERSAL HOUSE OF JUSTICE becomes head of the Faith, and oversees its continued expansion and administrative development, as well as substantial developments at the BAHÁ’Í WORLD CENTRE. Political revolution in IRAN profoundly affects the Bahá’ís world-wide.



	1963

	Establishment of the Universal House of Justice (21–22 April). It announces that it knows of no way in which further Guardians can be appointed (6 October). First Bahá’í world congress held in London (28 April–2 May).




	1964

	The Bahá’í temple in Frankfurt is dedicated for worship. The Universal House of Justice declares that there is no way to appoint further Hands of the Cause. The Nine Year Plan begins (to 1973). Other international plans follow.




	1967

	Permanent BIC office established in New York. The Universal House of Justice issues The Proclamation of Bahá’u’lláh and presents copies to many world leaders. Global PROCLAMATION campaign begins.




	1968

	Establishment of the CONTINENTAL BOARDS OF COUNSELLORS.




	1970

	All Bahá’í institutions and activities are banned in Iraq. The BIC gains consultative status with the United Nations Economic and Social Council (ECOSOC).




	1972

	The Panama temple is dedicated for worship. The Universal House of Justice adopts its constitution.




	1973

	Establishment of the INTERNATIONAL TEACHING CENTRE.




	1976

	The Bahá’í Faith is banned in Vietnam. BIC is granted consultative status with the United Nations Children’s Fund (UNICEF).




	1977

	First Bahá’í radio station established in Latin America (Ecuador). The first of a series of international Bahá’í women’s conferences is held.




	1979

	Islamic revolution in Iran. Major persecution of Bahá’ís begins. The House of the Báb is destroyed.




	1983

	Seat of the Universal House of Justice comes into use. Office of Social and Economic Development established. The Bahá’í Faith is officially banned in Iran.




	1984

	Bahá’í temple in Apia dedicated for worship. International Bahá’í Refugee Office established.




	1985

	The Universal House of Justice issues its statement The PROMISE OF WORLD PEACE.




	1986

	The Bahá’í temple in New Delhi is dedicated for worship.




	1989

	The Bahá’í Office of the Environment is established as part of BIC. European Bahá’í Youth Council established. Collapse of communist rule in Eastern Europe.




	1990

	A special teaching plan for former Eastern Bloc countries is launched (to 1992).




	1992

	Second Bahá’í world congress in New York. Publication of the Kitáb-i-AQDAS. ḤUQÚQU’LLÁH becomes universally applicable. BIC Office for the Advancement of Women is established.
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A



‘Abbás Núrí, Mírzá Buzurg (d. 1839)

The father of Bahá’u’lláh. ‘Abbás came from an eminent family in the Iranian province of Mázandarán which traced its ancestry back to the last pre-Islamic Sassanian king of Iran, Yazdigird III. The family’s ancestral lands were around the village of Tákur in the district of Núr. ‘Abbás served as minister (vaztr) to one of the sons of Fatḥ-‘Alí Sháh (reg. 1797–1834) and later as a provincial governor for Burújird and Lunstán. The enmity of the new chief minister, Ḥájí Mírzá ÁQÁSÍ (‘Abbás had been a friend of Áqásí’s rival and predecessor), led to the loss of his political power in 1835 and to severe financial problems. BKG 11–12. (See also NÚRÍ FAMILY.)
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‘Abbás Núrí (Mírzá Buzurg), father of Bahá’u’lláh




‘Abbúd, llyás (d. 1878)

Christian merchant of Akka. Owner of the larger (seaward facing) part of what is now termed the house of ‘Abbúd occupied by Bahá’u’lláh. (See also AKKA.)


‘Abduh, Shaykh Muḥammad (d. 1905)

Leading Muslim reformer whose ideas were influential throughout much of the Islamic world. Grand mufti of Egypt, 1889–1905. He met ‘Abdu’l-Bahá in Beirut in 1878 and became his fervent admirer. AB 38; EGBBF 5; GPB 193


Abdulaziz (1830–76)

‘Abdu’l-‘AZÍZ, OTTOMAN sultan, 1861–76, who advanced the Tanzimat reforms, but opposed liberalism; the first sultan to visit Western Europe. He was deposed in 1876 (30 May), and shortly after either committed suicide or was murdered. It was during his reign that the successive exiles of Bahá’u’lláh within the Ottoman empire took place. After receiving the order of banishment to Edirne, Bahá’u’lláh sent him a strongly worded tablet in which the sultan’s ministers were censured (see ÂLI PAṢA; FUAT PAṢA). He later addressed the sultan in the Súra of the KINGS, calling upon him not to entrust the affairs of state into the hands of corrupt and godless ministers, but himself to rule with justice and fear God. He was God’s ‘shadow on earth’ (a traditional royal title), and as such should be detached from the world and ensure the well-being of his subjects. Bahá’u’lláh also deplored the extremes of wealth and poverty he witnessed in ISTANBUL, and protested his own innocence of any wrongdoing that would have merited his banishment. The sultan’s downfall was prophesied in Bahá’u’lláh’s tablet to Fuat Paşa. GPB 158–60, 172–3, 195–6; PDC 11, 37–40, 61–3, 66, 71; RB2: 312–15.


‘Abdu’l-Bahá (Ar., ‘Servant of Bahá’) (1844–1921)

Title of Bahá’u’lláh’s eldest son and successor.
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‘Abdu’l Bahá as a young man in Edirne



TITLES AND APPOINTMENT

His given name was ‘Abbás, but his father also referred to him as the ‘Master’ (Áqá) and the ‘Most Great (or Mighty) Branch’ (ghuṣn-i-a’ẓam), the ‘Mystery of God’ (sirru’lláh), the ‘Limb of the Law of God’ who ‘encompassed the whole of creation’, and the apple of his eye. During the period of his leadership (1892–1921), he preferred to be known as ‘Abdu’l-Bahá, and it is by this title that he is now generally known. Bahá’u’lláh explicitly named him as his successor in his will, the Book of the COVENANT, but prior to this had implicitly directed that after his own death, his followers should turn to ‘Abdu’l-Bahá as their leader and as the interpreter of his writings (KA 63 k121, 82 k174). In the Tablet of the BRANCH, a letter to an individual Bahá’í, composed in the 1860s when ‘Abdu’l-Bahá was only in his twenties, Bahá’u’lláh had also stated that those who had turned towards ‘Abdu’l-Bahá had turned towards God, and that those who rejected him had repudiated Bahá’u’lláh and transgressed against him (WOB 135).

EARLY LIFE

According to tradition ‘Abdu’l-Bahá was born on the very night of the BÁB’S declaration (23 May 1844). His mother was Bahá’u’lláh’s first wife, NAVVÁB. As a boy he experienced the shocks of his father’s arrest in 1852, the subsequent exile to Iraq (he himself suffered from frost-bite during the journey in the bitter cold), and Bahá’u’lláh’s withdrawal to the mountains of Kurdistan (1854–6). Greatly attached to his father, he began to assist him whilst still in his teens, increasingly taking responsibility for the practical affairs of the family and acting as one of his father’s secretaries. By the time of the move to Akka (1868) he had become effectively responsible for the whole exile community (Bahá’u’lláh’s family and disciples) and its relations with Ottoman officialdom. Although never attending any school he evidently read widely and became well known and respected amongst Ottoman officials and reformers, including several of the provincial governors in their various places of exile and figures such as Midhat Pasha and the Egyptian Shaykh Muḥammad ‘ABDUH. After his father moved out of Akka (1877) he continued to live in the city, increasingly gaining acceptance as a local notable despite continuing to live under the government’s order of banishment. Giving alms to the poor and regularly attending the local mosque, he came to be seen by the local population as a pious, albeit heterodox Muslim leader rather than as the son of the founder of a new religion. In 1873, he married MUNÍRIH Nahrí (1847–1938), a girl from a prominent Iṣfáhání Bahá’í merchant family. The couple had four daughters who survived to adulthood, in addition to two sons and three daughters who died in childhood (see NÚRÍ FAMILY). Unlike his father, grandfather and uncles, all of whom followed the contemporary upper-class Muslim practice of having several wives, ‘Abdu’l-Bahá remained monogamous.

MINISTRY (1892–1921)

‘Abdu’l-Bahá’s ministry can be divided into three phases:

(1) 1892–1908

The first phase was one of persistent difficulty and danger. Although most of the Bahá’ís readily accepted Bahá’u’lláh’s clear appointment of ‘Abdu’l-Bahá, and gave him their devotion, members of Bahá’u’lláh’s extended family, led by ‘Abdu’l-Bahá’s half-brother, MUḤAMMAD-‘ALÍ, rejected his authority, and began an at first covert and then open campaign to discredit him (see COVENANT-BREAKERS). Of the family, only his sister (BAHIYYIH KHÁNUM), wife and daughters, together with a surviving uncle and his family, remained loyal. Unable to shake the allegiance of the mass of the Bahá’ís, this campaign led to recurrent problems for ‘Abdu’l-Bahá with the Turkish authorities, including the reimposition of confinement in Akka (1901) and the appointment of two official commissions of enquiry, the second of which (1907–8) was expected to cause his exile to North Africa. This prolonged opposition caused ‘Abdu’l-Bahá to give great emphasis to the doctrine that there was a sacred COVENANT which ensured the preservation of Bahá’í unity through obedience to the properly appointed leaders of the Faith. Those who broke this covenant, such as Muḥammad-’Alí and his associates, were denounced as ‘Covenant-breakers’ and were ultimately excommunicated.

During this period ‘Abdu’l-Bahá sought to ensure that the Faith would remain co-ordinated and protected from his opponents even if something were to happen to him, writing his WILL AND TESTAMENT, in which he appointed his eldest grandson, SHOGHI EFFENDI – then still a child – to be the Guardian of the Faith after him; outlining the system to be employed for the election of the UNIVERSAL HOUSE OF JUSTICE referred to by Bahá’u’lláh; and excluding Muḥammad-‘Alí from succession on account of his Covenant-breaking. He also began to encourage the formation of locally elected Bahá’í councils (ASSEMBLIES) in various parts of the Bahá’í world, as well as of several ‘national’ bodies.

Other developments of this period were the composition of ‘Abdu’l-Bahá’s Treatise on POLITICS (1892–3), written as a guide for the Iranian Bahá’ís at a time of growing political instability; the emergence of Bahá’í groups in North America and Europe, and the first pilgrimage visit from Western Bahá’ís to Akka (1898–9); ‘Abdu’l-Bahá’s encouragement of educational, medical and economic development among the Eastern Bahá’ís; the beginning of the construction of the first Bahá’í house of worship in the city of ASHKHABAD in Russian Turkestan; and the construction of the SHRINE OF THE BÁB on Mount Carmel.

(2) 1908–14

In 1908 the Young Turk revolution led to the freeing of Ottoman political prisoners, and the dangers that had faced ‘Abdu’l-Bahá in Akka came to an end. In 1910 he moved across the bay from Akka to the newly developing city of HAIFA, which thenceforth was to remain the headquarters of the Faith. The Báb’s remains were interred in the completed Shrine there on 21 March 1909, giving Haifa additional spiritual importance for Bahá’ís.

Taking advantage of his new freedom of movement ‘Abdu’l-Bahá, now in his late sixties and far from well, moved to Egypt in 1910, and then embarked on a three-month journey to visit the new Bahá’ís of England and France (September-December 1911) (see p. 17). Resting for the winter in Egypt, he made a longer second journey to visit the Western Bahá’ís (March 1912–June 1913). After fourteen months of extensive travelling in the United States and Canada, during which he visited thirty-eight cities, he returned to Europe, where he visited Britain, France, Germany, and Austria-Hungary. He returned to Egypt (June 1913) and to Haifa (December) in a state of exhaustion.
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‘Abdu’l Bahá in Paris



The journeys were of major importance: (1) they contributed to the consolidation of the fledgling Western Bahá’í communities, giving the Bahá’ís a wider vision of their faith and encouraging them to greater action; (2) they attracted considerable public attention – including extensive sympathetic newspaper coverage – so that many people heard of the Bahá’í teachings for the first time; (3) ‘Abdu’l-Bahá met many eminent people (including churchmen such as Archdeacon Wilberforce and T.K. Cheyne in England; academics such as the comparative religionist J. Estlin Carpenter, David Starr Jordan of Stanford University, the orientalist Arminius Vambery, and the philosophers John Dewey and Henri Bergson; the suffragette leader Emmeline Pankhurst; Annie Besant, the president of the Theosophical Society; and the author Kahlil Gibran) and addressed members of sympathetic organizations such as peace societies and the Esperantists; and (4) ‘Abdu’l-Bahá’s public addresses were an important addition to the corpus of Bahá’í scripture. Apart from specific religious issues, he addressed a number of social issues, including PEACE and RACE. He also made a point of visiting the poor. Given his status as an Iranian exile and former Ottoman prisoner, his reception in the United States by the Turkish ambassador and the Iranian chargé d’affaires (at that time ALI-KULI KHAN, a Bahá’í) were particularly significant.

Itinerary of ‘Abdu’l-Bahá: Egypt and the journeys to the West



	EGYPT




	1910

	
Leaves Haifa, ? Aug.

Port Said

Alexandria (Ramlih), to 11 Aug. 1911





	THE FIRST VISIT TO EUROPE




	1911

	
London, 4–23 Sept.

Bristol, 23–25 Sept.

London, 25 Sept.–3 Oct.

Paris, 3 Oct.–2 Dec.

Returns to Egypt





	NORTH AMERICA




	THE EAST COAST




	1912

	
Leaves Alexandria, 25 March

New York, 11–20 April

Washington DC, 20–28 April

Chicago, 29 April–6 May

Cleveland, OH, 6–7 May

Pittsburgh, 7–8 May

Washington DC, 8–11 May

New York, 11–14 May (Montclair, NJ, 12 May)

Lake Mohonk, NY, 14–16 May

New York, 16–22 May

Boston, 22–26 May (Worcester, MA, 23 May)

New York, 26–31 May

Fanwood, NJ, 31 May–1 June

New York, 1–3 June

Milford, PA, 3 June

New York, 4–8 June

Philadelphia, 8–10 June

New York, 10–20 June

Montclair, NJ, 20–25 June

New York, 25–29 June

West Englewood, NJ, 29–30 June

Morristown, NJ, 30 June

New York, 30 June–23 July (West Englewood, NJ, 14 July)

Boston, 23–24 July

Dublin, NH, 24 July–16 Aug.

Greenacre, nr Eliot, ME, 16–23 Aug.

Malden, MA, 23–29 Aug.

Montreal, Quebec, 30 Aug.–9 Sept.

Buffalo, NY, 9–12 Sept.





	THE MID-WEST




	 

	
Chicago, 12–15 Sept.

Kenosha, WI, 15–16 Sept.

Chicago, 16 Sept.

Minneapolis, 16–21 Sept.





	THE WEST




	 

	
Omaha, NB, 21 Sept.

Lincoln, NB, 23 Sept.

Denver, CO, 24–27 Sept.

Glenwood Springs, CO, 28 Sept.

Salt Lake City, UT, 29–30 Sept.

San Francisco, 1–13 Oct.

Pleasanton, CA, 13–16 Oct.

San Francisco, 16–18 Oct.

Los Angeles, 18–21 Oct.

San Francisco, 21–25 Oct.

Sacramento, 25–26 Oct.

Denver, 28–29 Oct.





	BACK TO THE EAST




	 

	
Chicago, 31 Oct.–3 Nov.

Cincinnati, OH, 5–6 Nov.

Washington, DC, 6–11 Nov.

Baltimore, 11 Nov.

Philadelphia, 11 Nov.

New York, 12 Nov.–5 Dec.





	THE SECOND VISIT TO EUROPE




	BRITAIN




	 

	
Liverpool, England, 13–16 Dec.

London, 16 Dec–6 Jan. 1913 (Oxford, 31 Dec.)





	1913

	
Edinburgh, 6–11 Jan.

London, 11–15 Jan.

Bristol, 15–16 Jan.

London, 16–21 Jan. (Woking, 18 Jan.)





	CONTINENTAL EUROPE




	 

	
Paris, 22 Jan.–30 March

Stuttgart, 1–8 April (Bad Mergentheim, 7–8 April)

Vienna, 8 April

Budapest, 9–19 April

Vienna, 19–24 April

Stuttgart, 25 April–1 May

Paris, 2 May–12 June

Marseilles, 12–13 June





	EGYPT AGAIN




	 

	
Port Said, 17 June–11 July

Ismá‘iliyyah, 11–17 July

Alexandria (Ramlih), 17 July–2 Dec.

Returns to Haifa, 5 Dec.






(3) 1914–21

The onset of World War I (1914–18) prevented any further travel, and led to new threats against ‘Abdu’l-Bahá’s life (from the Turkish army chief, Cemal (Jamál) Paşa. This danger ended with the collapse of Turkish rule and the establishment of the British mandate. The war years and their immediate aftermath also brought famine to Palestine, ‘Abdu’l-Bahá averting local catastrophe through the supply of grain stocks. He gained the respect of the newly established British authorities who secured him the award of a knighthood (1920). The post-war years were spent attending to the work of directing the affairs of the Faith. In addition to being a prominent and widely respected local notable, ‘Abdu’l-Bahá was now clearly recognized as the head of an international religious movement. He died peacefully on 28 November 1921, his funeral being marked by the great number and religious diversity of its mourners. He was survived by his sister, wife, and daughters and their families. Shoghi Effendi succeeded him as head of the Faith.
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Funeral procession of ‘Abdu’l Bahá, 1921




PERSONALITY


For Bahá’ís ‘Abdu’l-Bahá is the perfect exemplar of their faith, and stories about him are commonly presented as representing the ideal of Bahá’í behaviour. Many non-Bahá’ís also referred to him as a powerful and impressive personality, as did E.G. Browne, who wrote of his eloquence, wide religious knowledge, and ‘majestic’ and ‘genial’ bearing (TN xxxvi). He was both a commanding presence and intensely approachable, with a ready sense of humour. He sought to avoid religious disputation, but was uncompromising on matters of principle, as when he very deliberately scandalized social convention in Washington DC in order to demonstrate the Bahá’í belief in racial equality by insisting that a leading black Bahá’í (Louis GREGORY) should sit next to him at a prestigious dinner. Many Western Bahá’ís were inclined to see him in Christ-like terms as the personification of love and compassion.

THEOLOGICAL STATUS

Whilst stressing the Covenant doctrine and his authority as Bahá’u’lláh’s successor and interpreter, ‘Abdu’l-Bahá otherwise insisted that his station was one of servitude to his father, and strongly discouraged both Iranian and American Bahá’ís from describing him in exalted terms.

The definitive official statement of his status was given by Shoghi Effendi, who identified ‘Abdu’l-Bahá as the third of the three ‘Central Figures’ of the Faith (after Bahá’u’lláh and the Báb): he was ‘the Center and Pivot’ of Bahá’u’lláh’s covenant; his vicegerent on earth; the executive of his authority; the shepherd of his flock; the stainless mirror of his light; Bahá’u’lláh’s ‘most exalted handiwork’; the perfect exemplar of his teachings; the unerring interpreter of his mind and word; the embodiment of every Bahá’í ideal; the incarnation of every Bahá’í virtue; the ‘Mainspring’ of the oneness of humanity; the ‘Architect’ of Bahá’u’lláh’s WORLD ORDER; and the ‘Ensign’ of the ‘Most Great Peace’ (GPB 245; WOB 134). ‘Abdu’l-Bahá reflected ‘the glory and power’ of the MANIFESTATIONS OF GOD to a degree that no other human being could rival. In his person ‘the incompatible characteristics of a human nature and superhuman knowledge and perfection’ had been blended and ‘completely harmonized’ (WOB 134). He was not a Manifestation, however. Like a perfect mirror, he reflected ‘the rays of Bahá’u’lláh’s glory’, and he derived his light, inspiration and sustenance from that source. His words possessed ‘an equal validity’ with those of Bahá’u’lláh, but they were not equal in rank (WOB 139). Contrary to the beliefs of various Bahá’ís in the early part of the century, ‘Abdu’l-Bahá’s station was not identical or in some way equivalent to that of his father. Nor was there any ‘mystic unity’ between ‘Abdu’l-Bahá and his father. Nor was ‘Abdu’l-Bahá the return of Jesus Christ (WOB 138–9). Such beliefs were impious and heretical. His function was unique, not only in relationship to the Bahá’í dispensation, but in the entire field of religious history. No other figure had ever occupied a comparable station (WOB 131–2).
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‘Abdu’l Bahá as an older man – an image frequently displayed in Bahá’í homes



AB; see also GPB 237–32; Khursheed; MBBR 315–50; Muhájir, Mystery of God; NSA of Canada; BFSH74–87; Ward. Memoirs include Blomfield; Blomfield and Shoghi Effendi; Brown; Chase; Gail, Sheltering Branch; Goodall and Cooper; Grundy; Hammond; Ives; Maxwell; Parsons; Phelps; Sohrab, Abdul Baha in Egypt; Thompson; Wilhelm et al; Winckler. On ‘Abdu’l-Bahá as exemplar see Honnald. On his ‘station’ see WOB 131–9.

‘Abdu’l-Bahá’s writings and talks

Bahá’ís regard ‘Abdu’l-Bahá as the authoritative interpreter of his father’s writings. The corpus of his writings and authenticated talks thus form a major part to the Bahá’í ‘canon’ of sacred literature. In addition to several books, over 27,000 of his letters have survived. There is also a substantial body of unauthenticated ‘PILGRIMS’ NOTES’ of conversations with him, but these are specifically excluded from the canon and have no binding authority.

Most of ‘Abdu’l-Bahá’s writings date from after his accession to leadership in 1892, but during his father’s lifetime he had written a treatise on the ‘modernization’ of Iran (SECRET OF DIVINE CIVILIZATION, 1875), as well as a short history of the Bábí and Bahá’í religions (TRAVELLER’S NARRATIVE, 1886) and his COMMENTARY ON ‘I WAS A HIDDEN TREASURE’. The first two of these at least have been accorded the same canonical status as his later writings. Later works include his Treatise on POLITICS (1892/3), the Tablet of ONE THOUSAND VERSES (1897/8), the TABLETS OF THE DIVINE PLAN (1916–17), the Tablets to the HAGUE (1919) and to Dr. FOREL (1921), and his WILL AND TESTAMENT. ‘Abdu’l-Bahá wrote mostly in Persian, but also in Arabic, and a small number of items in Ottoman Turkish are extant. Many of his letters to Western Bahá’ís were published in English translation in the Star of the West (see PERIODICALS) and Tablets of Abdul Baha Abbas. A small compilation of his writings is also available (Selections from the Writings of ‘Abdu’l-Baha). In addition to individual texts, there is also a collection of his writings in Persian (Makatíb-i-‘Abdu’l-Bahá, 8 vols.). Collins, Bibliography, 9–17, lists titles under his name in English.

Of his authenticated recorded oral teachings, the most important works in English are SOME ANSWERED QUESTIONS (1904–6) and MEMORIALS OF THE FAITHFUL (1915). There are several volumes recording ‘Abdu’l-Bahá’s talks in the West (1911–13). These mostly represent transcripts or reconstituted notes of the oral translation in English or French made by ‘Abdu’l-Bahá’s various interpreters, and have not yet been systematically checked against the Persian transcripts or notes which were made at the time by ‘Abdu’l-Bahá’s secretaries. Although no doubt generally accurate, they can not be regarded in their present form as completely authoritative or scriptural. The best known of these works are ‘Abdu’l-Bahá in London (Hammond); Paris Talks; and Promulgation of Universal Peace. All three of these are widely used by Bahá’ís as sources of doctrine, despite the caveat regarding their authoritativeness noted above. Notes on ‘Abdu’l-Bahá’s talks during his second visit to Paris are given in Chamberlain.


Abdulhamit II (1842–1918)

‘Abdu’l-Ḥamíd, Ottoman sultan, 1876–1909. Initially approving a constitution and parliament, he became increasingly autocratic in his rule, arresting opponents and establishing an extensive network of spies. He lost power following the Young Turk Revolution (July 1908), and was deposed on 27 April 1909, following the failure of an attempted counterrevolution. Late in his reign, Ottoman commissions of enquiry were sent to investigate ‘Abdu’l-Bahá. His overthrow led to the freeing of prisoners of state, including ‘Abdu’l-Bahá. (See also OTTOMANS).

‘Abdullah Páshá

Governor of AKKA, 1819–31, and holder of extensive lands in the area. The building he had used as his governorate in the city (‘the House of ‘Abdu’lláh Páshá’) was later rented by ‘Abdu’l-Bahá, as also was the mansion of Mazra’ih. The original (1821) structure of BAHJÍ was built by him. Ruhe 205–6.

abjad

Traditional system of giving numerical values to the letters of the Arabic alphabet. Individual words could thus be represented by numbers equalling the sum of their component letters (thus bahá’ (‘glory’) has a numerical value of 9, with [image: Images] b=2, [image: Images] h=5, [image: Images] á=1, [image: Images] ’=1). The system was still much in use in 19th-century Iran, and was employed by both the Báb and Bahá’u’lláh to make linkages between concepts, and to ‘convert’ the names of their prominent followers into titles which might honour the individuals involved at the same time as sometimes concealing their true identities in correspondence (‘Muḥammad’ becomes ‘Nabíl’; ‘Yaḥyá’ becomes ‘Vaḥid’; etc.). The importance attached to the numbers 9 and 19 is also partly derived on the basis of this system. MacEoin, ‘Hierarchy’ 109; LG 414. (See also NUMBERS).


ablutions (Ar.: wudú’)

In the Kitáb-i-ÁQDAS Bahá’u’lláh prescribed the performance of ritual ablutions (the washing of hands and face) both before saying obligatory PRAYERS and the repetition of the GREATEST NAME and of the special verse to be said by menstruating women. They should be performed even if one has just bathed. Fresh ablutions should be performed for each devotional act unless several prayers are being offered at the same time. If no water is available, or if its use would be harmful to the hands or face, the believer should instead repeat the words ‘In the Name of God, the Most Pure, the Most Pure’ five times before prayer. Warm water may be used if the weather is cold. KA 23 k10, k13, 26 k18, 98–9, 112–3 q18, 122 q51, 125 q62, 126 q66, 129 q77, 132 q86, 146–7, 171–2 n16, 180–1 n34; LG 468.

The abjad numbering system

[image: Images]


abortion


For Bahá’ís the human soul appears at conception. Abortion merely to prevent the birth of an unwanted child is therefore forbidden. Abortion for medical reasons is permitted, however, after due reflection on the ethical issues by those concerned. In practice, all such matters are left up to the judgement of the parents. LG 344.


[image: Images]

Mírzá Abu’l Faḍl, eminent Bahá’í scholar and teacher



Abraham

Biblical patriarch and Quranic prophet recognized as a MANIFESTATION OF GOD by Bahá’ís, and as the originator of monotheistic religion. In Islamic and Bahá’í texts he is often referred to as ‘the Friend of God’. Through his son Isaac he is regarded as the father of the Jewish people, and through his son Ishmael (Ismá‘íl) as the progenitor of the Arabs. His descendants included the Jewish prophets, Muḥammad, the Báb and (through his third wife, Katurah) Bahá’u’lláh. ‘Abdu’l-Bahá compared Bahá’u’lláh’s exile to that of Abraham’s in terms of its historical consequences and religious impact. Heggie 3–6; SAQ 12–3.


Abu’l-Faḍl Gulpáygání, Mírzá Muḥammad (1844–1914)

Leading Iranian Bahá’í scholar and teacher. Abu’l-Faḍl (‘the Father of Virtue’) was his adopted epithet, but ‘Abdu’l-Bahá often referred to him as Abu’1-Faḍá’il (‘the Father of All Virtues’). Born into a prominent clerical family, his own clerical education was wide ranging, including rational and gnostic philosophy as well as the mainstream Islamic sciences. His intellectual interests included European science and Buddhism. He taught speculative theology (kalám) at one of the religious colleges in Tehran. In about 1876 he met a number of Bahá’ís and converted following the fulfilment of Bahá’u’lláh’s prophecies regarding the fall of Sultan ABDULAZIZ. Openly talking about his new faith, he was dismissed from his post and imprisoned for some months. Altogether he was imprisoned for his Bahá’í activities for almost four out the next ten years. He then began to travel within Iran, teaching the Faith and attracting many new Bahá’ís, including a number of Jews and two Qájár princes in Hamadán. In 1889 he went to ASHKHABAD, where he became a focal point in the developing Bahá’í community, making journeys to Samarqand and Bukhara to promote the Faith. In 1894 he journeyed to Akka and after ten months there proceeded to EGYPT, where he gained recognition as an Islamic scholar at al-Azhar University and succeeded in converting some of his students, including ‘Abdu’l-Jalil SA’D. For the first time the Bahá’í community came to include a number of native Egyptians. In Egypt he also wrote extensively. In 1901 at ‘Abdu’l-Bahá’s instruction he went to the United States in order to combat the influence of Ibrahim KHEIRALLA and deepen the knowledge of the Bahá’ís. En route he also visited the Paris Bahá’ís. In 1904 he returned to Egypt, which remained his base until his death. ‘Abdu’l-Bahá named one of the doors of the SHRINE OF THE BÁB in his honour. Shoghi Effendi named him as one of the APOSTLES OF BAHÁU’LLÁH.

Abu’l-Faḍl wrote a number of important works in both Persian and Arabic. Some of these deal with historical and doctrinal questions, others are concerned with prophetic proofs of Bahá’u’lláh’s mission, and yet others are responses to criticisms of the Faith by various clerics. His work includes some of the first presentations of Bahá’í ideas for Jewish, Christian and Zoroastrian readers. Those of his writings that have been translated into English include: al-Ḥujaju’l-Babá’iyyih (The Behai Proofs, trans. 1902); ad-Duraru’l-Bahiyyih (‘The Shining Pearls’, trans, as Miracles and Metaphors); and a collection of Letters and Essays. The front matter of these books contains information about his life. EB 263–5.

action and merit

For those who are detached, good deeds are regarded as their own reward, but all actions also bring existential consequences, such that good deeds will be rewarded by God, whether in the individual’s present life or in the afterlife (TB 189).

Adam

Biblical and Quranic figure regarded as the father of humankind. Regarded by Bahá’ís as the first known MANIFESTATION OF GOD, preceded by others in a preliterate world. The story of Adam and Eve is seen as symbolic: Eve represents Adam’s soul, and the serpent attachment to the human world (i.e. SIN). Ever since Adam’s ‘fall’, humans had lived with the consciousness of good and evil. That all human beings were regarded as descended from Adam indicated their essential unity. The ‘Adamic Cycle’, starting with Adam, and dating back about six thousand years, was the period of known religious history; it had been consummated by Bahá’u’lláh’s revelation (see TIME). Heggie 6–9; SAQ 122–26.

Adíb, Mírz á (Muhammad-) Hasan (1848–1919)

Iranian HAND OF THE CAUSE. He was born into a prominent clerical family in Ṭalaqán and received a clerical education. He worked with the Qájár princes I’tidádu’s-saltamh and Mu’tamidu’ddawlih on their literary works, and for a time was a teacher and leader of the Friday prayers at the Dáru’1-Funún college. He was also an accomplished poet, and was given the title Adibu’l-‘ulamá (litterateur of the ‘ulamá). He became a Bahá’í in about 1889 after prolonged conversations with NABÍL-I-AKBAR, and was named a Hand of the Cause by Bahá’u’lláh shortly after this. He travelled within Iran, and also to India and Burma, in part with the American Bahá’í Sydney Sprague, author of the book A Year With the Bahais in India and Burma (1908). Shoghi Effendi named him as one of the APOSTLES OF BAHÁ’U’LLÁH. EB 272–3; Harper 17–18; RB4: 312–14.


administration


The current organization of the Bahá’í Faith is often referred to as the ‘Administrative Order’. As it developed it increasingly replaced the more personalized and informal patterns of local leadership and organization that had previously prevailed. SBBR 120–8, 132–5.

EARLY ORGANIZATION

As they grow religious movements need to develop some system of organization if they are to remain cohesive in doctrine and structure. In the case of Bábism, key elements were the importance of clerical leadership (often of a highly charismatic kind), at both a local and national level, and of itinerant couriers, these providing effective internal communications (and hence cohesion) within the movement, a need given particular significance by the Báb’s separation in imprisoned exile from the mass of his followers. Given that Iran was then a traditionalists society with a very low level of literacy, the prominence of clerics in the movement is not surprising. It was natural for such individuals to assume positions of leadership and for the laity to defer to them. Indeed, in some cases – notably ḤUJJAT in ZANJÁN and VAḤÍD in NAYRÍZ – the local Bábís followed their traditional leader into the new religion (Smith and Momen, ‘Bábi movement’ 56–62). Both these elements – local clerical leadership and interlinking by couriers – reappeared in the early development of the Bahá’í Faith. With Bahá’u’lláh removed to various and remote parts of the Ottoman empire and the mass of his followers in Iran, the need for effective internally organized communications was again crucial (only with the EXPANSION of the Bahá’í Faith into areas where it was not subject to persecution could public systems of communication be relied on). In the case of local leadership there was a change, however. Whilst most 19th-century Bahá’í leaders (including the HANDS OF THE CAUSE appointed by Bahá’u’lláh) were still clerics, who had normally completed a traditional Islamic education prior to their conversion, prominent Bahá’í merchants, such as the AFNÁNS and, in Iṣfáhán, the Nahri family, also assumed positions of importance. Bahá’u’lláh’s reference to future elected HOUSES OF JUSTICE also promised the development of a quite different form of organization.

THE DEVELOPMENT OF THE ADMINISTRATIVE ORDER

Bahá’u’lláh had appointed certain prominent Bahá’ís as Hands of the Cause, and referred to future houses of justice. ‘Abdu’l-Bahá in turn encouraged the formation of various locally elected Bahá’í counsels, and in his WILL AND TESTAMENT, outlined a comprehensive administrative system under the joint headship of a succession of Guardians (GUARDIANSHIP) and the elected UNIVERSAL HOUSE OF JUSTICE. The establishment and elaboration of that system developed during the period of SHOGHI EFFENDI’S guardianship (in two separate phases), and was subsequently augmented by the Universal House of Justice.


THE 1920s

Shoghi Effendi regularized and extended the system of elected spiritual ASSEMBLIES. The basic elements were laid out in 1922–3. All Bahá’í groups in which there were at least nine adult Bahá’ís (twenty-one years old and above) were called upon to form their own local spiritual assemblies, each assembly superintending all Bahá’í activities in its locality. In all ‘national’ communities in which there was a sufficient number of Bahá’ís, national spiritual assemblies were to be elected by a delegate CONVENTION. Both local and national assemblies were to establish their own FUNDS and necessary committees to help them in their work of promoting Bahá’í teaching endeavour; publishing; and organizing the community life of the Bahá’ís. There were subsequent elaborations of detail, but in its key aspects the system has not changed to the present day. Other administrative developments from the 1920s included the delineation of specific requirements for voting membership of the Bahá’í community (see ELECTIONS); the establishment of national administrative centres (ḤAẒÍRAT’L-QUDS), each overseen by the elected secretary of the relevant national spiritual assembly, the secretaryship in some cases becoming a full-time occupation; and the introduction of membership rolls, of enrolment cards to record professions of faith, and of credential cards or letters to validate membership. The regular nineteen day FEASTS were also strongly emphasized and came to include a period of consultation on local Bahá’í activities and assembly directives. Wherever possible, the national and local assemblies secured some form of legal identity, enabling them to own property (see INCORPORATION). The overall effects of these developments were to create a far more tightly organized network of Bahá’í communities. Organization came to be a central element in Bahá’í community life and was invested with spiritual and moral importance. Levels of administrative functioning varied of course, but by the 1930s a generally efficient system was in place, the establishment of local and national spiritual assemblies coming to provide one of the major goals of Bahá’í activity as well as a significant measure of Bahá’í expansion PLANS.


THE 1950s

Three administrative institutions were newly created or reanimated during this period.



(1) The INTERNATIONAL BAHÁ’Í COUNCIL (1950/51–63), an initially appointed body, charged with assisting Shoghi Effendi in his work in Haifa. It was also seen as the precursor of the future Universal House of Justice.

(2) The HANDS OF THE CAUSE OF GOD, revived in 1951 as a functioning group of senior Bahá’ís, responsible for assisting the national spiritual assemblies achieve their goals, and later with the protection of the Faith from external and internal attacks. An initial group of twelve was increased to twenty-seven by 1957, comprising individuals in all continents and including several members of the first International Council. Organized by continent, the Hands provided the Bahá’ís with a system of transnational co-ordination, as well as a form of leadership quite different from that of the assemblies. They also unexpectedly came to exercise overall headship of the Bahá’ís during the ‘interregnum’ between the death of Shoghi Effendi and the establishment of the Universal House of Justice (1957–63).

(3) The AUXILIARY BOARDS, whose members were to act as the ‘deputies, assistants and advisors’ to the Hands. Two Boards were established, each organized on a continental level: one concerned with the propagation and expansion of the Faith (1954), and a second with its protection (1957).


THE ESTABLISHMENT OF THE UNIVERSAL HOUSE OF JUSTICE


The formation of the House of Justice in 1963 marked a major transition in Bahá’í administration, as overall leadership of the Faith for the first time became vested in an elected body. The House confirmed its own authority as ‘the supreme institution’ of the Administrative Order in its Constitution (1972). It had earlier stated that it was not possible to appoint further Guardians (October 1963) (MUHJ 14 no. 5), so there was no longer a living Guardianship. Administrative developments since 1963 may be summarized as follows:



(1) The House’s ruling that it was no longer possible to appoint Hands of the Cause (November 1964) (MUHJ 44 no. 20.4), and the subsequent development of new institutions to fulfil their functions: the CONTINENTAL BOARDS OF COUNSELLORS (1968) and the INTERNATIONAL TEACHING CENTRE (1973).

(2) Responses to the need for administration to cope with the growing extent and complexity of the Bahá’í community. Thus the enormous increase in the number of Auxiliary Board members (from 72 in 1957 to 846 in 1991); the introduction of ASSISTANTS to the Board members (1973); and, in certain countries, the establishment of REGIONAL BAHÁ’Í COUNCILS (first tried experimentally from 1986 onwards, formalized in 1997), intermediate bodies between the national and local assemblies.

Present structure of Bahá’í administration

[image: Images]

(3) The introduction of various specialist committees and agencies: the Continental Pioneer Committees (1965) (MUHJ 47–50 no. 22) to organize the movement of PIONEERS; the various bodies linked to the BAHÁ’Í INTERNATIONAL COMMUNITY, including a Haifa-based Office of Public Information; and a network of ḤUQÚQU’LLÁH deputies and representatives.

(4) A massive increase in the number of staff working at the BAHÁ’Í WORLD CENTRE in Haifa–Akka.

THE RULERS AND THE LEARNED

Most Bábí and early Bahá’í leaders were Islamic clerics, ‘the learned’ (‘ULAMÁ). The role of such individuals became transformed with the passage of time, however. Executive authority came to rest with elected bodies, leaving Bahá’í ‘learned’ with responsibilities for TEACHING and providing moral leadership. Those ‘learned’ who yearned for power analogous to many of their Shí‘í counterparts were out of place, as perhaps evidenced by the ‘rebellions’ of JAMÁL BURÛJIRDÍ and ‘Abdu’l-Ḥusayn ÁVÁRIH. In terms of their relationship to the Administrative Order, a distinction is thus now made between the ‘rulers’ and the ‘learned’ of the Faith, the former being the members of the Universal House of Justice and national and local assemblies, and the latter, the Hands, Counsellors, Board members, and their assistants, all of whom perform an educative and inspirational role. Other eminent Bahá’í teachers are also implicitly included in this second category (MUHJ 214–17). See ‘LEARNED’.

PURPOSE, SPIRIT AND FORM

Shoghi Effendi linked the Administrative Order to the emergence of Bahá’u’lláh’s promised WORLD ORDER, describing it as the ‘nucleus’ and ‘Charter’ of that Order, and the basis for the future ‘Bahá’í World Commonwealth’ (GPB 324–5; WOB 144). At the same time he emphasized its evolutionary nature, and warned the Bahá’ís not to reify their present institutions or procedures. The administration was an instrument of the Faith, not a substitute for it. Bahá’í administrators, in particular, should exercise great care to gain the support, respect and affection of Bahá’ís. This was only possible through ‘extreme humility’ and selfless devotion on their part, together with loving CONSULTATION with the mass of the Bahá’ís. The ‘right’ of individual self-expression was fundamental. The assemblies should not over-administer, or get bogged down in matters of detail that obscured the vision of the Faith and dampened its spirit (BA 63–4, 103; WOB 9).

He also emphasized the distinctiveness of the Administrative Order. Unlike the organizational forms that had developed in other divine religions, it was directly rooted in the writings of the Faith’s founder and his appointed successor (i.e. Bahá’u’lláh and ‘Abdu’l-Bahá). Nor was it like any of the various organizational systems human beings had created: instead, it blended the beneficent elements of several systems. Its supreme institutions (the guardianship and the Universal House of Justice) were assured of divine guidance and protection, but the Bahá’í system was unlike any former theocracy: it had no PRIESTHOOD; the Guardians did not have the absolutist powers of the popes or IMÁMS. It was ‘non-autocratic ‘and inclined towards ‘democratic methods’, with elected houses of justice/assemblies (at the local level by universal suffrage), but whilst the members of these houses were bound to acquaint themselves with the conditions of the Bahá’í community, they did not draw their mandate from ‘the people’: they were answerable to their own consciences and not to the feelings of the mass of the Bahá’ís (thus avoiding the dangers of demagogy). It upheld the ‘hereditary principle’(through the guardianship), but it was not a system of aristocracy (GPB 324–7; WOB 144–7, 152–7).

WOMEN

With the exception of the Universal House of Justice and the guardianship all Bahá’í administrative institutions are now open to both women and men. Unremarkable as this may be in the West, it has been of major significance in the Middle East and those parts of the ‘Third World’ in which women have traditionally occupied a subordinate social role (see WOMEN).

OPPOSITION TO THE ADMINISTRATION

Whilst accepted by the majority of Bahá’ís, Shoghi Effendi’s emphasis on administrative development initially encountered some opposition, notably from Ruth WHITE and Ahmad SOHRAB.

administrative rights

Membership of the Bahá’í community confers rights, particularly in relationship to administrative participation: e.g. to attend the nineteen day FEAST; to contribute to the Bahá’í FUND; to vote in Bahá’í elections; to serve on Bahá’í ASSEMBLIES and committees; to represent the Faith publicly (as a speaker at a public meeting, etc.); and to be married according to Bahá’í law. Flagrant breach of certain Bahá’í laws may lead to the loss of some or all of these rights. In such cases, it is the responsibility of the relevant national spiritual assembly to investigate the matter properly, and if necessary deprive the offending individual of their rights. This action is considered as extremely severe, and should only be taken as a last resort. Offenders should first be lovingly counselled and given sufficient time to change their behaviour. Each case should be considered on its own merits. LG 50–62.

Offences that may entail loss of administrative rights are:



(1) Flagrant immorality (drinking, active HOMOSEXUALITY, companionate MARRIAGE, sexual impropriety, etc.). In cases of immorality the assembly should be compassionate towards human frailty. If the offence is not widely known, it is not flagrant. It is only if the behaviour in question is in blatant and public disregard of Bahá’í law, particularly if it is a cause of public scandal, that the assembly should act. In these circumstances the assembly should lovingly offer advice, encourage the individual to rectify their conduct, and ultimately warn them of the consequences of their actions. Only if repeated warnings go unheeded should the assembly then deprive the individual of their rights.

(2) Breach of Bahá’í marriage laws (marriage without a Bahá’í ceremony or without parental consent; marrying a third party before the ‘year of patience’ required for a Bahá’í DIVORCE is completed). If possible, the situation should be rectified. If not, rights should be removed.

(3) Public dissimulation of faith (e.g. making a promise to raise one’s children in another religion; going through the marriage ceremony of another religion as if one was actually an adherent of that religion; holding religious office in another religion). As (2).

(4) Persistent political involvement (refusal to dissociate oneself from political activity or office; membership of a secret society). As (2), but prompt action on the part of the assembly may be necessary in order to protect the Faith.

(5) Severe forms of mental illness which debar the individual from normal social involvement. Extreme care should be taken in such cases, and deprivation of rights is not to be regarded as a sanction, but as a recognition of the individual’s incapacity.

(6) Criminal activities that seriously injure the reputation of the Faith. The assembly needs to exercise great discretion in such cases. Criminality of itself does not automatically debar an individual from participation in the Bahá’í community.

Adrianople

See EDIRNE.

adultery and fornication

(Ar.: ziná)

Bahá’ís recognize MARRIAGE as the only legitimate basis for a sexual relationship. Pre- and extra-marital relationships are therefore forbidden under Bahá’í law. They are regarded as retarding the progress of the soul. In the Kitáb-i-AQDAS Bahá’u’lláh prescribes that adulterers should pay a fine to the HOUSE OF JUSTICE (9 mithqáls (32.775 grams) of gold for the first offence, and progressively doubled thereafter) and states that they would suffer a ‘humiliating torment’ in the afterlife. More detailed legislation would be determined by the house of justice. KA 26 k19, 37 k49, 114 q23, 121 q49, 181 n36, 200 n77; LG 344–5.

Advent of Divine Justice

Book-length letter from Shoghi Effendi to the North American Bahá’ís, dated 25 December 1938. Written shortly after the beginning of the first American Seven Year Plan (1937–44) (see PLANS), the letter focuses on three major themes.

THE IMPORTANCE OF AMERICA

At a time of widespread social disruption, when the Bahá’ís in IRAN, Central Asia and Germany faced restriction, the North American Bahá’ís had become the ‘chief remaining citadel’ of the Faith. The Bahá’í prophecy of a special role for the AMERICAS was emphasized.


THE ‘SPIRITUAL PREREQUISITES’ FOR THE ACCOMPLISHMENT OF THE PLAN


These were: (1) moral rectitude (JUSTICE, honesty, TRUSTWORTHINESS, etc.), especially by members of local and national spiritual ASSEMBLIES, but also by all Bahá’ís in their business and professional dealings, private lives, and the conduct of all Bahá’í activities; (2) absolute CHASTITY, especially by Bahá’í YOUTH; and (3) complete freedom from PREJUDICE regarding RACE, class or creed. A ‘double crusade’ was called for: to regenerate the inner life of the Bahá’í community by adhering to these principles, and to attack certain long-standing evils of American society, with its widespread deceit, corruption, moral laxity and licentiousness, and racial prejudice. The Bahá’ís should not be surprised when they encountered OPPOSITION in this endeavour.

THE REQUIREMENTS OF THE TEACHING CAMPAIGN

It was the duty of every individual believer to support the Plan, working with the Bahá’í administrative institutions, but not waiting for any specific appeal or initiative. Teaching should become the ‘all-pervading concern’ in the life of every Bahá’í. Each should consider every approach available to them, seeking out those who might become interested in the Faith, attracting them to the Faith, and subsequently nursing them into full maturity as Bahá’ís. In so doing, the teachers should be sensitive to the hearer’s degree of receptivity, and also ensure that the dignity of the Faith was preserved. By way of preparation, they should (1) thoroughly study the history and teachings of the Bahá’í Faith; (2) gain a sound knowledge of ISLAM; and (3) acquire a basic knowledge of the languages and cultures of the peoples they would contact in their teaching endeavours (in this case, of the Latin Americans). PIONEERS and travelling Bahá’í teachers were needed. Translations and literature needed to be prepared. The Bahá’ís should also seek to increase the racial diversity of their community.

Afghání, al-

See JAMÁLU’D-DÍN, SAYYID.


Afnán (Ar., ‘Twigs’ of the sacred lote-tree)

Title given to the maternal relatives of the Báb by Bahá’u’lláh, and adopted as a surname by their descendants. During the late 19th-century the family built up an extensive trading empire based in Shíráz and Yazd, with offices in Bombay, Hong Kong, ASHKHABAD, and Beirut. Some of the first Bahá’í printed literature was produced on their printing press in Bombay. MR 121–4; BKG 388-9, (see also BÁB, FAMILY OF).


ages (of the Bahá’í Era)

See TIME.


Aghṣán (Ar., ‘Branches’; sing, ghuṣn)

The generic title for the male descendants of Bahá’u’lláh, including ‘ABDU’L-BAHÁ, the ‘Most Great Branch’ (ghuṣn-i-a‘ẓam); MUḤAMMAD-‘ALÍ, the ‘Greater Branch’ (ghuṣn-i-akṭhar); and Mírzá MIHDÍ, the ‘Purest Branch’ (ghuṣn-i-aṭhar). Bahá’u’lláh bade the Bahá’ís to show kindness to his ‘kindred’, but denied his descendants any right ‘to the property of others’, though they were made responsible for charitable endowments prior to the election of the Universal House of Justice (this is in contrast to Shí‘í Islam, in which sayyids were given special financial rights on a permanent basis) KA 35 k42, 41 k61, 203 n85; TB 222. ‘Abdu’l-Bahá directed that the GUARDIANSHIP should be confined to the Aghṣán (Will 12). (See also NÚRÍ FAMILY.)

agriculture

In his Tablet of the WORLD, Bahá’u’lláh refers to five ‘fundamental principles’ for the administration of human affairs and the advancement of the world, the most important of which was the promotion of agriculture. He deplored its neglect in IRAN and noted the attention given to it elsewhere (TB 89–90). ‘Abdu’l-Bahá identified agriculture as the ‘fundamental basis’ of the community, and in a context in which farmers comprised the majority of the population, as the basis for the economic system (LG 547; PUP 217). He also praised study of ‘the science of agriculture’, describing devotion to such study as an act of worship (SWAB 144–5). Village communities should organize their own affairs under the control of a board of ‘wise men’, and establish a ‘general storehouse’ designed to fund local community development, fulfil financial obligations to the state, and support the local poor. This would be funded by graduated local taxes, treasure trove, and voluntary contributions (LG 547–48). CCI 81.

′Ahd, Kitáb-i-

See COVENANT, BOOK OF.

Aḥmad, Tablets of

Two tablets of Bahá’u’lláh, both composed in Edirne for men named Aḥmad.



(1) The more well known of the two tablets is in Arabic and was revealed in about 1282 AH/1865. It is regarded by Bahá’ís as having a special potency, and is frequently used at times of difficulty or distress. In it Bahá’u’lláh describes himself as ‘the Nightingale of Paradise’, whose song guides the lovers of God to ‘this resplendent Beauty’, foretold in the holy books and through whom ‘truth shall be distinguished from error’. Those who turned away from him had also turned away from the divine messengers of the past. The recipient, a Bábí and former dervish, was counselled to remember Bahá’u’lláh’s distress and banishment; to be ‘steadfast in My love’ in the face of persecution; and not be troubled if he encountered affliction in ‘My path’. This Ahmad then returned to Iran, where he became one of the leading figures in gaining the allegiance of the remaining Bábís for Bahá’u’lláh. He died in 1902 at an extremely advanced age. RB2 107–16, 119–20. This tablet is found in most Bahá’í prayer books.

(2) The second tablet, in Persian, was addressed to Hájí Mírzá Aḥmad of Káshán, half-brother of the Bábí chronicler Ḥájí Mírzá Jání and of DHABÍḤ of Káshán. One of Bahá’u’lláh’s companions in Edirne, this second Aḥmad rejected Bahá’u’lláh’s claims and became a partisan of Ṣubḥ-i-AZAL. The tablet to him states that Bahá’u’lláh’s revelation is like a fathomless and surging ocean which is closer to the individual than his ‘life-vein’, and warns of the need to protect ‘the flame of the love of God’, so that ‘the evil whisperings of the ungodly’ do not extinguish it in the believer’s heart. The believer should regard the world as a vain and empty show which only had ‘the semblance of reality’, and should not set his affections on it. GWB nos. clii, cliii; RB2: 137–40.


Aḥmad al-Aḥsá’í, Shaykh (1753–1826)

Founder of the Shaykhí school of Shí‘í Islam. He was born in the Ḥasá region of eastern Arabia. He migrated to the Shí‘í shrine cities in Iraq in the early 1790s, quickly gaining a reputation for piety and learning, and attracting a growing following. In 1806 he moved to Iran, where he gained the support of many members of the QÁJÁR family, including the reigning monarch, Fatḥ-‘Alí Sháh. In about 1822 he was accused of heresy by Ḥájí Mullá MUḤAMMAD-TAQÍ BARAGHÁNÍ, one of the leading clerics in Qazvín. He returned to Iraq (1822), but encountered such resentment from some other clerics that after a few years he determined to migrate to Mecca. He died en route and was buried at Medina. He was succeeded by his chief disciple, Sayyid KÁẒIM RASHTÍ, as leader of what had now become a distinctive sect within SHÍ‘ISM. Shaykh Aḥmad’s teachings were complex, and he often resorted to the Shí‘í practice of pious dissimulation (taqiyya) to conceal his more controversial ideas from his opponents. He emphasized the mystical dimension of religious faith and claimed to unveil deeper esoteric truths. He believed that he had a special relationship with the IMÁMS, whom he encountered in visionary experiences and from whom he derived his authority. (See also SHAYKHISM.)

Ákhúnd, Ḥájí (c. 1842–1910)

Ḥájí Mulla ‘Alí-Akbar Shahmírzádí, Iranian HAND OF THE CAUSE. In the writings of Bahá’u’lláh and ‘Abdu’l-Bahá he is addressed as “Alí qabl-i-Akbar’. His father was a village cleric in Shahmírzád (near Simnán) who had at one time been active as a Bábí. Ḥájí Ákhúnd himself became a Bábí in about 1861 after reading Bahá’u’lláh’s Kitáb-i-ÍQÁN and meeting with the Bábís. He was at that time a seminary student in Mashhad and his open efforts to convert his fellow students enraged the local religious authorities. Returning to Shahmírzád he debated religion with local clerics until forced to flee to Tehran, where he was subjected to the first of a series of imprisonments for his religious activities (1868). He soon became one of the focal points within the Tehran Bahá’í community, and was appointed as one of the Hands of the Cause by Bahá’u’lláh in the late 1880s. At one point he acted as custodian of the remains of the BÁB, then hidden in Tehran. Shoghi Effendi named him as one of the APOSTLES OF BAHÁ’U’LLÁH. EB 265–6; Harper 3–8; MF 9–12; RB4: 294–301.


Akka (Ar., ‘Akká; Heb., Acco)

An ancient port city now part of the state of Israel, and one of the main sites of Bahá’u’lláh’s exile. During the crusades Westerners called it St Jean d’Acre. In the late 19th century, it was part of Ottoman Syria, and had become a political and economic backwater, a walled city used as a place of exile and imprisonment (Bahá’u’lláh called the city his ‘Most Great Prison’). Bahá’ís cite various biblical verses and Islamic traditions (hadíths) to indicate its prophetic importance. BAHÁU’LLÁH arrived in Akka on the afternoon of 31 August 1868 and remained within the city walls until June 1877 (i.e. for almost nine years). ‘Abdu’l-Bahá continued to live in the city until August 1910 (i.e. for forty-two years). For Bahá’ís the city is thus redolent with historical associations. Ruhe 16–104, 123–9; BW18: 77–80; GPB 183–4.
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