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CRUCIFIED AGAIN

“Systematic oppression of Christians in the Islamic world is as little reported on as it is increasingly widespread. Yet to document the ongoing tragedy requires fluency in Arabic, familiarity with the Middle East, and a courage to report what is often denied abroad and felt better left unsaid at home. Raymond Abraham has both the skills and commitment to enlighten the world about oppression and intolerance in this much need exposé—characterized by scholarship, prodigious research, and a commitment to the truth.”

—Victor Davis Hanson, senior fellow, classics and military history, the Hoover 
Institution, Stanford University, and author, Carnage and Culture


 



“The great unspoken civil rights issue of our day is sharia—how its suffocating laws and the supremacist culture it breeds are incompatible with the Western ideals of liberty and the equal dignity of every human life. The great unspoken scandal of our day is the brutality with which this incompatibility manifests itself, from Morocco across to Indonesia, from Turkey down to sub-Saharan Africa, in the Muslim slaughter of Christian populations. Only the spotlight of faithful, tireless reporting can shame us into speaking about, and ending, the slaughter. On that score, no one is more faithful, more tireless, and more valuable than Raymond Ibrahim. This is an essential book.”

—Andrew C. McCarthy, executive director of the Philadelphia 
Freedom Center, contributing editor of National Review, 
and bestselling author of Willful Blindness, The Grand Jihad, 
and Spring Fever: The Illusion of Islamic Democracy


 



“The most aggressive force in the world today is the Islamic movement to subdue and then outlaw rival creeds, including those that are secular. Most people assume the primary targets of Islamic supremacists are Jews. Raymond Ibrahim’s indispensable book shows that they are Christians and democrats as well.”

—David Horowitz, founding president of the David Horowitz 
Freedom Center and editor of FrontPage Magazine

 



“Raymond Ibrahim eloquently, relentlessly highlights a topic of the greatest urgency but only passingly noted and generally ignored in polite society: rampant Muslim (and not just Islamist) jihadi aggression these days against all that is Christian—crosses, holidays, churches, beliefs, and believers. He documents how Muslims, drawing ultimately on medieval sources, mistreat Christians ‘from Morocco in the  west to Indonesia in the east, from Turkey in the north, to sub-Saharan Africa in the south.’ Ibrahim then convincingly explains why Western academics, journalists, and politicians tend to skip over these systematic human rights abuses by portraying them as anomalies to a ‘rule of tolerance that is presumed to prevail in Islam.’ He concludes by warning of the potential threat jihad poses to every non-Muslim. We are in Ibrahim’s debt both for his research and for marshalling it to great effect.”

—Daniel Pipes, president, Middle East Forum

 



“Raymond Ibrahim is one of the very few writers on the scene today who has the courage, knowledge, and insight to be able to expose not only what is happening to Christians in Muslim lands, but why it is happening—despite the desperate attempts of politically correct Leftist enablers of the global jihad to obscure both of those things. This book reveals a scandal of astounding proportions: the persecution itself, as well as the silence and complacency of the international human rights community in the face of that persecution. Every UN official should be told that U.S. funding will be withdrawn from that woebegone organization unless and until this book is read and heeded.”

—Robert Spencer, author of the New York Times bestsellers 
The Politically Incorrect Guide to Islam (and the Crusades) 
and The Truth about Muhammad


 



“Take the blinders off and the earplugs out and read Raymond Ibrahim’s timely and explosive exposé to find out what the media won’t tell you: that Christians are suffering, dying, and disappearing across what we now think of as the Islamic world, and why. There is no sharper student of the current Arab scene than Ibrahim, whose fluency in Arabic and understanding of Islamic law and culture endow his analysis of this specifically Islamic assault on religious freedom with essential context and historical perspective.”

—Diana West, nationally syndicated columnist and author of 
The Death of the Grown-Up and American Betrayal: 
The Secret Assault on Our Nation’s Character


 



“The phenomenon of religious persecution has been a feature of medieval times on both sides of the Mediterranean and plagued Europe until popular revolutions established the concept of secular and pluralist state in the nineteenth century. Unfortunately the Greater Middle East and North Africa, particularly under Islamist regimes, witnessed a continued suppression of Muslim liberals, of all minorities in general, and of Christian minorities in particular till our current days. From the Copts  of Egypt to the Assyro-Chaldeans of Iraq, from Iran to Lebanon, various Christian communities—Orthodox, Catholics, and Protestants—traversed tragic decades of legal, political, and psychological discrimination. Raymond Ibrahim, a former researcher at the Library of Congress and the author of The Al Qaeda Reader, has been a prolific writer on Middle East Christian affairs. In this book he expands the analysis of the roots and bases of persecution. A necessary read that links Jihadism to human rights abuse.”

—Walid Phares, visiting fellow at the European Foundation for Democracy 
and author of The War of Ideas: Jihadism against Democracy


 



“In Crucified Again, Raymond Ibrahim exposes Islam’s dirty little secret of utter intolerance and persecution of Christians and its inability to co-exist with other faiths. Ibrahim, an American-born son of Christian immigrants from the Middle East, is clearly committed to be the voice of the voiceless Christians living under the wickedness of Islamic tyranny.”

—Nonie Darwish, director of Former Muslims United and author of Now 
They Call Me Infidel, Cruel and Unusual Punishment, 
and The Devil We Don’t Know


 



“Raymond Ibrahim knows the Islamic world well and is one of the few reporters courageous enough to tell the story of the global persecution of Christians by radical Islamists. The English-speaking world needs to know what Raymond Ibrahim has to report, and Christian readers need to pray and speak up for the victims whose stories he tells with such passion and verve.”

—David Alton, Lord Alton of Liverpool, member of parliament

 



“If you want to know what’s really happening in the Muslim world, there’s one man to turn to: Raymond Ibrahim. As a Christian, he takes a special interest in reporting the great unreported story of our time, the brutal persecution of Christians by Muslims across the world. Cruci fied Again is a stunning and revelatory book that should be in the hands of every congressman, everyone at the State Department, and every member of the National Security Council—not to mention in the hands of every reader who cares about Islamist aggression, human rights, and the survival of Christians in the Holy Land and elsewhere.”

—Steven Emerson, executive director of the Investigative Project 
on Terrorism, author of numerous books, and director of the 
award-winning documentary Jihad in America


 



“Crucified Again masterfully ‘joins the dots’ of persecution of Christians at the hands of their Muslim neighbors. Raymond Ibrahim’s politically incorrect but irrefutable conclusion is that Islam itself is the root cause of an aggressively advancing global epidemic of human pain and suffering. This book is a wake-up call for the West, and a courageous act of compassion for Islam’s victims.”

—Mark Durie, Anglican pastor, theologian, and human rights activist

 



“The mainstream media might ignore the persecution of Christians around the world—but Raymond Ibrahim does not. An American Christian of Egyptian Coptic ancestry, fluent in Arabic, he exposes one of the most tragic under-told stories of our time: how Christians are being murdered or driven from their churches and their homes by Islamists. I urge every Christian who cares about his fellow Christians in Islamic parts of the world to read this incredibly important book.”

—Pat Robertson, bestselling author, host of the 700 Club, 
chairman of the Christian Broadcasting Network, 
and founder and chancellor of Regent University

 



“At a time when the Western media obsess over the slightest insult to Muslims, Raymond Ibrahim exposes the extensive Muslim persecution of Christians all across the Islamic world, an epidemic of violence and murder ignored by Western reporters and enabled by a foreign policy of appeasement. In addition to exhaustively documenting this outbreak of religious violence, Ibrahim shows how it is consistent with traditional Islamic supremacist theology and laws that justify violence against infidels, apostates, and proselytes. Meticulously researched and passionately written, Ibrahim’s book is a must-read for all concerned about the future of Christianity and the wages of a misguided foreign policy.”

—Bruce S. Thornton, research fellow at Stanford University’s 
Hoover Institution and author of The Wages of Appeasement






To M.M.—He who arises in Might





“To their loss they are crucifying the Son of God all over 
again and subjecting him to public disgrace.”

 



—Hebrews 6:6
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A NOTE TO THE READER


This book covers the persecution of Christians across the Islamic world. We will be examining recent incidents from across a wide geographical spread, from Morocco to Nigeria to Indonesia—and even sometimes in Western Europe and North America. We will also be delving back into the past to consider the treatment of Christians under Muslim rule from the time of the earliest Islamic conquests. But rather than dividing this material by continent or century, I have organized the evidence thematically, to demonstrate the continuity and interconnectivity of Christian persecution under Islam.

Christians are being persecuted in Muslim countries today for the same reasons as in past centuries. And the patterns of persecution—the same motivations, the same actions, and the same horrific results—recur in countries as different as Kenya and Denmark. Those patterns, I will demonstrate, emerge from themes in the Koran, in Islamic theology, in Sharia law, and in Islamic culture. Along the way, we will be looking at  Muslim doctrines concerning Christians and Christianity and primary historical texts from the early centuries of Islam, as well as at the situation of today’s Christian populations from one end of the Muslim world to the other.

The continuity that is observable in Muslim mistreatment of Christians—by Muslims of different nations, races, languages, and cultures; from Morocco in the west to Indonesia in the east, and from Turkey in the north to sub-Saharan Africa to the south; in “white,” “yellow,” “brown,” and “black” nations—makes it clear that one thing alone accounts for such identical patterns in such otherwise diverse nations: Islam itself—whether the strict application of its Sharia, or the supremacist culture born of it. No economic, political, or ethnic cause for the violence is relevant to all these widely divergent settings.

After reading what follows, however, the discerning reader may ask, “If Muslim persecution of Christians is ubiquitous in the Muslim world, if it is intrinsic to Islam, why is it that some Muslim countries figure much more prominently in this book than others?” Indeed, some of the more “moderate” Muslim nations, such as Indonesia, see many more incidents of horrific anti-Christian violence than nations well known to be radical, such as Afghanistan. Does not this incongruity suggest that Christian persecution is not a product of Islamic doctrine and culture but of secular factors such as race or economic problems?

The answer to this conundrum is in the numbers—comparative numbers of Muslims and Christians, that is. The ratio of Muslims to Christians in any given country—or, looking at it another way, the proximity of Christians and Muslims—is the primary factor explaining which countries see the most and the least Christian persecution. For example, Saudi Arabia, which is vehemently anti-Christian, generates fewer incidents of persecution than some Muslim nations that are generally deemed moderate. The reason for this is simple: Saudi Arabia has nipped the problem in the bud by banning Christianity altogether; there are no churches to bomb or burn. Likewise, the ravages of the historic jihad have exterminated or nearly exterminated Christian populations throughout the Muslim world. For example, the whole of North Africa, prior to the Islamic conquests, was Christian—it gave the world St. Augustine,  the giant of theology who played a major role in articulating Western Christianity. But today there are virtually no Christians left to persecute from Morocco to Libya. Christians now make up less than 1 percent of that entire population.

On the other hand, the very large numbers of Christians in Egypt—according to the baptismal records of the Coptic Orthodox Church, there are some 16 million Christian Copts in Egypt1—prompt regular bursts of anti-Christian persecution. Indeed, as one of the oldest and largest Muslim nations, with one of the oldest and largest Christian populations, Egypt is a kind of paradigm of Islam’s treatment of Christians—both in the present and going back more than thirteen centuries. Accordingly, it figures prominently in this book.

In sub-Saharan countries where Christians often make up half or even more than half of the entire population, persecution gives way to genocidal jihads as Muslims in these countries try to purge their lands of any trace of the “infidel.” Nigeria, for example, is experiencing appalling violence; the accounts of persecution included in this book are only the tip of the iceberg of Christian suffering in Africa. Of course, wherever and whenever Christians are killed or driven out there will be less persecution there—simply because there will be fewer and fewer Christians to target, as nations that used to have significant Christian populations slowly become more like Saudi Arabia: infidel-free and thus ostensibly “peaceful.” This may be the future of Iraq, whose small Christian population has shrunk dramatically as a result of the jihad there. In Nigeria, where Christians make up nearly half the population, we are being offered a rare glimpse of early Islamic history repeating itself, as Muslims use violence to subjugate or kill very large numbers of non-Muslims in the name of Islam and through jihad. That is the true story of Islam’s spread from Arabia.

Even in the West, the numbers theory—that anti-infidel intolerance is predicated on the Muslim-to-non-Muslim ratio—holds up. The Muslims of the United States are relatively nonviolent, but they amount to less than 1 percent of the entire population. It is a different story in Europe, where there are much larger percentages of Muslims. France, which has the largest Muslim population in Western Europe, also seems  to see the largest amount of Muslim intolerance for Christians and their churches.

A note on sources: Major media in the West (network and cable news, the Associated Press, New York Times, the BBC, and so forth) cover some of the most spectacular instances of Christian persecution—for example, church bombings that leave dozens (as opposed to only a few people) dead. But many daily run-of-the-mill incidents of persecution are never reported by those sources. Moreover, even when stories are reported, the facts are often articulated in a way that minimizes the religious element of the persecution—to conform to the secular script of the Western mainstream media, which is largely blind to the influence of religion in current events.

One must look elsewhere for the full picture. Fortunately there are a number of alternative media outlets and human rights organizations that report on the sufferings of Christians around the world. Most of these are little known. However, after following their work for years and becoming acquainted with several of their journalists around the Muslim world, I can testify that their work is first-rate. World Watch Monitor (formerly Compass Direct News), the media component of Open Doors, is one of the most authoritative sources on the sufferings of Christians, with reporters spread out around the world. So is International Christian Concern. There are also local news services that offer good coverage of certain regions. For the Near East, Egypt in particular, the Assyrian International News Agency is a good source for objective reports (most of which are easily verified by comparison with open Arabic sources). Readers are encouraged to follow the endnotes to the many anecdotes listed in this book for links to some of the most reliable English-language websites covering Christian persecution around the world.

Even so, a great many instances of persecution simply never make it onto any English-language media at all. There are just too many incidents to keep up with—not to mention that some nations are especially inhospitable to Western journalists. On top of that, many Western journalists are at best uninterested in Muslim persecution of Christians. Even some big stories widely reported in the Muslim world never make it into English. For example, it was left to me to first translate and disseminate the  assertion by Saudi Arabia’s Grand Mufti that it is “necessary to destroy all the churches” in the Arabian Peninsula.2


I routinely get my stories straight from the source. I follow the Arabic-language media and can often verify stories via my many contacts and colleagues in the Middle East. Many of the reports that appear in this book—including the entire section on the Maspero Massacre, which initially was woefully misreported by the Western media—were identified, verified, and translated by me directly from Arabic sources. In many cases I have augmented reports appearing in Western media with more information and details from Arabic media as well as providing fresh translations of some important doctrinal and historical texts.

The fact is that knowledge of Arabic opens a new world of information concerning such important and strategic nations as Egypt, Syria, Iraq, Libya, Saudi Arabia, and Sudan. Readers are encouraged to visit my website, RaymondIbrahim.com, where I regularly translate breaking news from the Arab world—not just on Christian persecution but on Islamic affairs in general—and put it in context. I also maintain a “Muslim Persecution of Christians” tab on my website and produce a monthly report by the same name, which offers the very latest news on the sufferings of Christians under Islam, most of it reported only in alternate and foreign media.

A final question remains to be addressed: Why focus on Muslim persecution of Christians? After all, Christians are being persecuted around the entire world—in North Korea, for example—and not just in the Islamic world. Why focus exclusively on the sufferings of Christians under Islam? The fact is, while it is true that Christians are also being persecuted in non-Muslim countries, the lion’s share of the persecution happens in Muslim countries. But there is another important point: Muslim persecution is much more existential and deeply rooted in Muslim societies. The persecution of Christians in other, mostly communist, nations is very real. It should never be minimized. But the overthrow of, say, the North Korean regime could well end the persecution of Christians there almost overnight—just as the fall of the Soviet Union saw Christians’ persecution come to a quick close in Russia. This is because the persecution of Christians in non-Muslim nations is almost always  rooted in a secular ideology and tied to a particular political regime. On the other hand, Muslim persecution of Christians is perennial; it transcends any one regime. It is part and parcel of the Islamic religion and the civilization born of it—hence its tenacity. Thus the persecution of Christians in the Muslim world is not only a widespread phenomenon that has horrific effects on large numbers of human beings across the globe; it is also a discrete phenomenon, deserving of attention in its own right.
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 PART ONE

LOST HISTORY


At this moment, from one end of the Muslim world to the other, Christians are being persecuted. A January 2012 Reuters report cited an estimated “‘100 million Christians persecuted worldwide.’”1 A few years earlier the British Secret Service, M-16, had put the number of Christians being persecuted around the world at twice as high, 200 million.2 A human rights representative for the Organization for Security and Cooperation on Europe estimates that a Christian is killed for his faith “every five minutes.”3


The vast majority of those martyrs are being killed in the Islamic world. Eight of the top nine offending countries—Saudi Arabia, Afghanistan, Iraq, Somalia, Maldives, Mali, Iran, and Yemen—have a majority of Muslims (the ninth, Eritrea, is roughly half-Muslim). Of the top fifty countries documented for their persecution of Christians, forty-two either are Muslim-majority nations or have a sizeable Muslim population that is attempting to subjugate or eliminate surrounding  Christians (Nigeria being the primary example of the latter pattern).4 The pages to come will be filled with a small selection of the overwhelming evidence.

From one end of the Muslim world to the other, Christians are suffering under the return of Sharia. Often translated as “Islamic law,” Sharia simply means the “Islamic way”5 of doing things. Accordingly, wherever and whenever Muslims are in power or getting more power, churches are outlawed, burned, and bombed, while Bibles and crucifixes are confiscated and destroyed. Freedom of speech—to speak positively of Christianity or critically of Islam—is denied, often on pain of death. Born Muslims who wish to convert to Christianity out of sincere religious conviction are denied this basic freedom, also on pain of death. Christians are deemed to be less than second-class citizens by many Muslim governments and Muslim populations. They cannot get justice against their Muslim oppressors. Christian women and children are routinely abducted, raped, and forced to convert to Islam. Increasingly, Christians are able to justify their very existence only by paying large amounts of ransom—money extorted in the name of “jihad,” Islam’s “holy war” to subjugate or eliminate non-Muslims.

Although Muslim persecution of Christians is one of the most dramatic stories of our times, it is also one of the least known in the West. Such ignorance was not always the case. Ironically, much of the material in this book that will be new to Western readers would have been old news to their European ancestors of centuries past. The exact patterns we see today in the Muslim persecution of Christians were quite familiar to Christians who lived in contact with the Muslim world in past centuries. There is a reason, however, why Muslim persecution of Christians is, in certain respects, “new,” and why Westerners are unable to acknowledge it. We will be able to understand the reality of the situation only if we grapple with a widespread misreading of history, particularly the history of the colonial era.

Tragically, a misunderstanding of the past has both exacerbated Muslim persecution of Christians and blinded the West to its scope and real causes.




MIGHT MAKES RIGHT

From its very beginnings, Islam’s appeal was tied to its ability to offer its followers worldly success and prosperity. From Muslim prophet Muhammad’s first successful caravan raid at Badr to the centuries of jihad conquests that followed, Islam was synonymous with power and success. From the seventh century to the nineteenth, Muslims were accustomed to being the victors.6 Up until that time, they saw in Christian Europe just another part of the world that in due time would also be conquered and annexed to Islam.

In just the first few decades of its existence, Islam had already conquered half of the Christian world’s lands—including regions that were the backbone of early Christianity, such as Syria and Egypt—while Europe was continually besieged. In fact, Europe as we know it was forged in large measure by the Islamic conquests, which severed the Latin West from the Greek East, turning the once highly trafficked Mediterranean into a “Muslim Lake”—so that, in the words of medieval Muslim historian Ibn Khaldun, “the Christians could no longer float a plank upon the sea.”7 Thus, “the classic tradition was shattered,” writes historian Henri Pirenne, “because Islam had destroyed the ancient unity of the Mediterranean.”8


For centuries European Christians lived perpetually under threat of the Islamic conquest that had already forever changed the Mediterranean. Middle East historian Bernard Lewis writes,
For more than a thousand years, Europe, that is to say Christendom, was under constant threat of Islamic attack and conquest. If the Muslims were repelled in one region, they appeared in greater strength in another. As far away as Iceland, Christians still prayed in their churches for God to save them from the “terror of the Turk.” These fears were not unfounded, since in 1627 Muslim corsairs from North Africa raided their coasts and carried off four hundred captives, for sale in the slave market of Algiers.9







Then the unthinkable happened. In 1798, Napoleon Bonaparte, an infidel from Christendom, invaded and subjugated Egypt, the heart of the Islamic world, with barely a struggle. This crushing defeat was followed by any number of European powers conquering and colonizing much of the Muslim world. As a result, for the first time in history, Muslims questioned the superior strength of Islam and its power to fulfill their desires; for the first time in history, Muslims looked with awe and respect on the West.10 As a historian of the period put it, “Napoleon’s invasion introduced educated Egyptians to the ideas of the French Revolution,” which “generated a gnawing and uncomfortable feeling among them that the ‘umma’ [the Islamic community] was not as perfect or as strong as they had imagined. Such uncertainty was the basis of new ideas and conceptions.”11


It was one thing to hold unhesitatingly to Islam and Sharia when Islam was conquering and subjugating non-Muslims, as it had done for well over a millennium. It was quite another thing for Muslims to remain confident in the Islamic way when the despised Christian infidels were conquering and subjugating the lands of Islam with great ease—displaying their superior weapons and technology, not to mention all the other perks of Western civilization. In the oft-quoted words of Osama bin Laden, “When people see a strong horse and a weak horse, by nature, they will like the strong horse.”12


For the first time Muslims, who for over a millennium had operated under the belief that might makes right and that Islam was the embodiment of might, began to emulate the West in everything from politics and government to everyday dress and etiquette. The Islamic way, the Sharia, was the old, failed way. To be successful and prosperous, one had to follow the West and its victorious way. Thus during the colonial era and into the mid-twentieth century, all things distinctly Islamic—from Islam’s clerics to the woman’s “hijab,” or headscarf—were increasingly seen by Muslims as relics of a backward age, to be shunned. Most “Muslims” were Muslim in name only.

One need only turn to the history of Turkey to demonstrate the intensity of the wholesale emulation of the West. In the early twentieth century,  Turkey abolished the Ottoman Empire, the final caliphate (or sultanate) of the Islamic world and disavowed its Islamic identity and heritage—even discarding the sacrosanct Arabic script for the Latin alphabet in order to be more European.13 Turkey went from being the standard-bearer of Islam and the epitome of Islamic supremacy and jihad for some five hundred years to being possibly the most Westernized Muslim nation in the world.

Turkey is known for modernization and Westernization under Mustafa Kemal Attatürk. But the same trends that were at work in Turkey were also at work throughout much of the Muslim world. All of the popular Arab nationalist movements that appeared in the twentieth century were distinctly secular and Westernized, certainly in comparison with the religious rhetoric that prevailed in earlier times. As late as 1953, Egyptian President Gamal Abdel Nasser poked fun at the hijab and the Muslim Brotherhood on Egyptian national television in front of a packed live audience—to wild applause and laughter. 14 In the 1950s, few Egyptian women wore the hijab.15 Today the majority of women in Egypt veil themselves. Those who do not wear the hijab—mostly Christians—are often harassed and even sexually assaulted in the streets.




THE CHRISTIAN GOLDEN AGE

One natural byproduct of Muslims Westernizing was that, for the first time in history, the Christians of the Islamic world were by and large no longer oppressed—certainly not by the standards of their previous history under Islam. Two causes account for this Christian Golden Age in the Muslim world. In the first place the European powers, which in the nineteenth century still largely identified with Christianity, directly intervened in the Muslim world to liberate and protect Christians.16 Second and even more important was the fact that many Muslims emulated Western ways, naturally sloughing off their Islamic identity and mentality and the contempt for “infidels” that, as we shall see, is an integral part of that mentality. As a missionary to the Muslim world wrote in the early twentieth century, “tolerance toward converts from  Islam seems often to be in direct proportion to the proximity of foreign government and their influence, and the impact of Western civilization in breaking down fanaticism.”17


Thus the discriminatory Sharia laws governing “dhimmis”—that is, non-Muslims living in conditions of subjugation and humiliation under Islamic hegemony—were all abolished during this era. The most obvious example was the abolition of the “jizya”—the monetary tribute Christians had to pay to safeguard their lives in an Islamic state. In 1856, the Ottoman Empire, under pressure from European powers, especially England and France, issued the Hatt-i Humayun decree as part of its overall reforms (or “tanzimat”): for the first time in Islam’s 1,200 years of existence (at the time), non-Muslim subjects were to be treated as equal to Muslims, and their right to religious freedom and worship was to be guaranteed. It is often forgotten, but a great many Christian churches still in existence today in the Islamic world were built precisely during this era of colonial intervention, Muslim emulation of the West, and unprecedented tolerance.

One historian writes about Egyptian Christianity under Islam through the centuries, “There can scarcely be any argument, however, about whether the Coptic Church was significantly stronger in 1882 than it was in 1798, by almost any measure.” (Recall that 1798 was the year of Napoleon’s conquest of Egypt.) An Egyptian Christian chronicler writing around the turn of the twentieth century summarizes the Golden Age for Christians thus: “In a word we say that the Egyptian State [1874–1894] was at the highest degree of justice and good order and arrangement. And it removed religious fanaticism, and almost established equality between its subjects, Christian and Islam, and it eliminated most of the injustice, and it realized much in the way of beneficial works for the benefit of all the inhabitants.”18


Of course, one should not oversimplify the situation. There were still pious Muslims and oppressed Christians even during this period. The point is that, overall, acceptance of Christians reached unprecedented levels during this era—hence it is rightfully referred to as the Golden Age.

Christians, for their part, came to champion yet another Western innovation—nationalism—that helped identify them no longer as members of a religious minority but as fellow members of the nation-state. Membership in “the Arabic Nation” was open to everyone who spoke Arabic, which obviously included Christians. It was a subtle but important shift from the predecessor idea of the umma, the distinctly Muslim nation. In the 1920s and 1930s, Egyptian intellectuals traced their lineage to and identified with Pharaonic and Hellenistic Egypt—not the Arab past. By the middle of the twentieth century, the Middle East’s Christians were widely seen, particularly by the educated elites and those in power, as no different from their Muslim counterparts. Thanks to nationalism, they were now all citizens of the state: “An inferior religious minority had become an integrated and equal part of Egyptian society.”19 Indeed, because Muslims identified Christianity with Western civilization, which was widely acknowledged for its superiority, Christians were sometimes respected precisely because they were Christian. (Muslims still conflate Christianity with the West; today, however, this confusion only leads to more persecution of Christians, as we shall see.)

It is this historical fact—that the colonial and post-colonial era, roughly 1850–1950, was the Golden Age for Christians in the Muslim world—that has created chronological confusions and intellectual pitfalls for Westerners on the subject of the return of Christians’ persecution. This hundred-year lull in persecution is taken as the norm by recent generations of Westerners who see events closer to their time as more representative of reality. Thus many Westerners see the contemporary persecution of Christians by Muslims as the historical aberration, and they seek vainly to explain that violence away without recourse to Islam, remembering the relatively non-violent Islam of just a few decades ago. They fail to comprehend that the Golden Age was the historical aberration—an exception to the rule, not the rule.

To put it in slightly different terms, the era when Christians lived in relative safety in the Muslim world is so much closer to us in time than the “storybook” centuries of persecution that many in the West cannot help but filter current events through this Golden Age paradigm—though  this paradigm fits the facts less and less with each passing day. After all, in the collective consciousness of recent generations, Christians under Islam had it pretty good. How can what we are hearing now—that they are being subjected to horrific and bloody persecution simply for being Christian—be real? Don’t such stories belong in the distant and unenlightened past? There must be some reason—maybe poverty, or resentment of the “occupation” of Palestine or of Iraq or against the hegemony of the West in general—that explains why previously peaceful Muslims are now violently persecuting Christians. Surely it is a matter of economics or politics, an aberration that is destined to rectify itself?

But the facts speak for themselves. In 1900, at the height of the Golden Age, 20 percent of the Middle East was still Christian, whereas today less than 2 percent is, and the Christian population is rapidly dwindling.20 Indeed, according to the U.S. Commission on International Religious Freedom, “The flight of Christians out of the [Middle Eastern] region is unprecedented and it’s increasing year by year.” In our lifetime “Christians might disappear altogether from Iraq, Afghanistan, and Egypt. ”21





FROM EMULATION TO CONTEMPT

What happened? If in the “Golden Age” leading up to the middle of the twentieth century Muslims were increasingly emulating the West, exactly when and why did this stop? What caused the trend to reverse and start speeding in the opposite direction?

That Muslims have turned away from the West and back toward Islam is no secret. Of course there were always Muslims who still clung to the Islamic way, the Sharia,22 but in the early twentieth century it seemed obvious that they were on the wrong side of history. The future clearly seemed to belong to Westernization and secularization. And yet by the 1970s, there was no denying that Islam had returned in a very big way. The Iranian Revolution of 1979 symbolizes resurgent Islam in the American mind. Bearded and morose mullahs, chief among them the Ayatollah Khomeini, characterizing America as the “Great Satan,” became so popular among the Iranian people that they overthrew the  secularist Reza Shah. Up until this event, the overwhelming majority of Western scholars had been convinced that the Westernization of the Muslim world was nearly complete, that Islam was an all but spent force, at best a cultural heritage for nominal Muslims. Instead, by the 1970s, “Islam is the solution” became the new clarion call of the Muslim world.


Why this change took place—why Muslims abandoned Western ways—is much less understood. Of course any such large historical movement has many causes. Ironically, however, one crucial factor (often missed) was the continued Western influence on Muslims—but now in a novel and negative direction: just as Muslims had earlier learned respect for the West and sought to emulate it in varying degrees, so roughly around the middle of the twentieth century, Muslims began to have contempt for the West and turned away from it, back to their own heritage and Islamic identity. Muslims reverted, and increasingly continue to revert, to the Islamic way in all things from the mundane to the momentous, from the details of Islamic dress to the patterns of Islamic intolerance of Christians that had marked the centuries of Islamic history before the anomalous “Golden Age” for Christians.

And where did Muslims, especially beginning in the 1960s and 1970s, learn to despise the West? The same place they had originally learned to respect the West—that is, from the West itself. It is no coincidence that the return of “Islamic fundamentalism,” as it was called in the 1970s, followed close on the heels of the cultural revolution that took the West by storm beginning in the 1960s. Muslims learned contempt for the West from the new culture of sexual licentiousness, moral relativism, godlessness, and even Western self-hatred that flooded Western societies in the 1960s, though they had roots going back decades earlier. These things were all tolerated or even celebrated in the mainstream of Western society. Yet such licentiousness and moral relativism proved intolerable to Muslim societies that had admired and emulated the West when it was still characterized by moral restraint. Muslims definitively rejected the 1960s Sexual Revolution. But they picked up another aspect of the 1960s—the hyper-criticism of the West and its values by leftist Western intellectuals. Muslim opinion about the West soured and eventually turned hostile.

Consider the life and times of Sayyid Qutb (1906–1966)—the one Muslim who probably did the most to revive Islam in modern times. Qutb popularized the idea that Muslims had turned away from Islam and that they must resurrect jihad and hatred for non-Muslim “infidels.” Formerly an Egyptian teacher and writer who had exhibited few radical tendencies, Qutb traveled to the United States only to return to Egypt an avowed enemy of all things Western. Qutb was a little ahead of the curve—he was disgusted by the sexuality and materialism of mid-twentieth-century America. One can only surmise what he would have thought of American popular culture after 1968 (two years after he was executed by the Egyptian state for his incessant calls to jihad.) There are certainly millions of Muslims today who bring Qutb’s critical attitude to the Western culture of 2013. In Qutb’s 1964 book, Milestones—a revered classic among Islamic radicals—he argued that, while Muslims should emulate Western science and technology, they must reject Western culture and social norms. Instead, Islam and its way—the Sharia—must rule the Islamic world, and then the world. But first it must rule its own domain. According to Qutb, the overwhelming majority of Muslims in his time were not even Muslim—they were essentially apostates.

The West had earned Muslim respect in the era of Western might and confidence. But by the 1970s, Western intellectuals were pushing once-Westward-looking Muslims back to Islam. Consider the realm of historical studies alone: Christian Western civilization is now portrayed as the root cause of all the world’s woes. Islamic civilization is now portrayed as just another noble victim of Christian depredation. The objective history of the relationship between Islam and the West has been turned on its head: Christian Crusaders have become greedy imperialists invading peaceful Muslim lands—without any mention of the fact that those “Muslim lands” were Christian lands centuries before Islam seized them by the sword and slowly decimated their indigenous Christian populations. Western academics and intellectuals make it a point to praise Muslim achievements, even where there are none—like President Obama, who ordered NASA to make Muslims “feel good about their historic contribution to science. ”23


Far from appeasing angry Muslims, such self-loathing and sycophantic behavior has prompted even more revulsion to Western culture in the Islamic world. Long gone are the days when the West, confident and proud of its own ways, attracted Muslims to its civilizational achievements. Now, apologizing for its “sins” and demonizing its own Christian heritage while whitewashing the cultures and histories of others, the West only pushes Muslims back to reclaiming their Islamic heritage.

Consider what a difference this turn in Western culture has made in the Islamic world. In the nineteenth century, when the West was unapologetically hegemonic, Muslims not only respected the West, but they also tried to emulate it. The reason for this admiration is simple: Islam, the quintessential religion of might makes right, teaches respect for power. When the West did not equivocate over its principles, Muslims saw power and confidence in those principles and found them worthy of copying. Such emulation went on until roughly the mid-twentieth century; it explains why much of the Muslim world Westernized and secularized, leading to a Golden Age of tolerance for Christian minorities. When the West, or at least popular culture in the West, became spiritually bankrupt and began apologizing for itself, Muslims, disgusted, turned back to Islam and its way, the Sharia—all, of course, to Western approval and encouragement. And now the myopic West cannot comprehend that Muslims have gone back to treating Christians in the exact same ways Muslims treated Christians before Muslims began to emulate the West. That history is all but lost. In fact, the cognitive dissonance between what the multiculturalists in the West believe about the benign and even superior culture of Islam, and what is reported as actually taking place in the Muslim world, is so great that many Westerners simply cannot take in the facts.

But the reality—whether we are ready to recognize it or not—is that as the Muslim world reclaims its Islamic identity, distinctly Islamic practices from centuries past are returning, including Muslim persecution of Christians. Tawfik Hamid, a former member of Egypt’s terrorist organization the Islamic Group, correctly observes that “the proliferation of the hijab is strongly correlated with increased terrorism.... Terrorism became much more frequent in such societies as Indonesia, Egypt,  Algeria, and the U.K. after the hijab became prevalent among Muslim women living in those communities.”24 The reason for this correlation is simple: Islam’s Sharia, its way, teaches intolerance and violence against non-Muslims, no less than it teaches that Muslim women should wear the hijab. Where one returns the other will naturally follow.

The persecution of Christian minorities in Muslim nations is among the most visible aspects of resurgent Islam. Nowhere does Islam behave like Islam as it does at home—where it is in power and not in need of pretense. Today, as the Islamic world reclaims its identity, Christians are further demonized as the “main transmitters of Western and modern attitudes.”25 And the work of eradicating them, which was begun some 1,400 years ago, is now on its way to fulfillment.




KORAN AND CALIPH

So Muslims are turning back to Islam, and Christians are being persecuted. But is Islam itself really to blame? What about ethnic, cultural, social, and economic considerations? Where is the proof that Islam and its Sharia are intrinsically hostile to Christians? This is not the place for a comprehensive examination of the hostility to Christians found in the Koran, in the “hadith” (other words and deeds attributed to Muhammad), in the rulings of the “ulema” (Islamic legal authorities), and in the historical texts that document centuries of jihad on Christendom. But a quick review of the most important Islamic sources will demonstrate why Christians are so vulnerable in the Islamic world.


The Koran

The Koran itself contains a number of anti-Christian verses. These include Koran 5:73, “Infidels are they who say Allah is one of three,” a reference to the Christian Trinity; and Koran 5:17, “Infidels are they who say Allah is the Christ, [Jesus] son of Mary” (see also Koran 4:171). To be referred to as an infidel (that is, a “kafir”) is to be categorized as an enemy of Islam, who must be either eliminated or subjugated (see Koran 9:5 and 9:29).

Apologists often cite other Koranic verses that ostensibly speak well of Christians. The most popular of these verses states, “You will discover that the most implacable men in their enmity to the believers [Muslims] are the Jews and pagans; and you will discover that the closest in affection to the believers are they who say ‘We are Christians”’ (Koran 5:82). Apologists who cite this verse habitually fail to cite the following verses, which clarify the context: Christians are “closest in affection . . . because there are priests and monks among them, and they are not arrogant. And if they listen to that which was revealed to the Messenger [Muhammad], you will see their eyes swell with tears as they recognize its truth. They say, ‘Our Lord, count us among the witnesses’” (Koran 5: 82–93). In other words, and as mainstream Islamic exegesis holds, the Christians referred to in this text are those who can be expected to convert to Islam—which is precisely why the Koran portrays them in a positive light.

In any case, statements in the Koran have to be read according to the doctrine of “abrogation,” which was developed early in Islamic jurisprudence to deal with the Koran’s many contradictory statements. Muslims believe that wherever verses contradict each other, the verse from later in Muhammad’s career cancels out the verse from earlier. Allah himself justifies abrogation in the Koran: “Whenever we abrogate a verse or cause it to be forgotten, we replace it by a better or similar one. Know you not that Allah has power over all things?” (Koran 2:106; see also 16:101, 13:39, and 17:86). As it happens, the few verses that speak tolerantly of Christians are from early in Muhammad’s career, when he had no political power, whereas the hostile verses that name Christians “infidel” enemies occur towards the end, near the height of his career. Thus the later hostile verses cancel out any tolerance for Christians expressed in the earlier verses.

The Koran’s final word on the fate of Christians and Jews is found in Koran 9:29. There Allah commands believers, “Fight those among the People of the Book who do not believe in Allah nor the Last Day, nor forbid what Allah and His Messenger have forbidden, nor embrace the religion of truth, until they pay the jizya with willing submission and feel themselves subdued.” In Islamic parlance, “People of the Book” is a  reference to those pre-Islamic peoples who had their own scriptures—chief among them, Christians and Jews. This verse gives divine sanction to the perpetual subjugation of Christians under Islam. Koran 9:29 and its equally bellicose counterpart Koran 9:5, known as “the Sword Verses,” appeared as Muhammad’s armies were preparing to invade the Christian territories of the Byzantine empire.

To this day, mainstream Islamic jurisprudence holds that the Sword Verses have “abrogated, canceled, and replaced 124 verses that called for tolerance, compassion, and peace. ”26 A year after proclaiming these anti-Christian verses, Muhammad was dead, revelations ceased, and the Islamic jihad against the surrounding infidels, most of whom were Christians, erupted from Arabia.


Jihad

The first part of Koran 9:29 is an open-ended command—one not limited by time or space—to fight Christians and Jews. The second part of the verse explains when this fighting is to cease: when Christians and Jews either convert to Islam or “pay the jizya with willing submission and feel themselves subdued.”

The idea of fighting non-Muslims until they pay tribute is foundational to Islam—and hardly limited to the Koran. In a well-known canonical hadith, Muhammad commanded his jihadis to invade the realms of the infidels and order the latter to convert to Islam: “If they refuse to accept Islam, demand from them the Jizya. If they agree to pay, accept it from them and hold off your hands. If they refuse to pay the tax, seek Allah’s help and fight them.”27 In another canonical hadith Muhammad proclaims: “I have been commanded to wage war against mankind until they testify that there is no god but Allah and that Muhammad is the Messenger of Allah; and that they establish prostration-prayer, and pay the alms-tax [that is, until they become Muslims]. If they do so, their blood and property are protected.”28 There are literally hundreds of similar Islamic texts enjoining Muslims to fight non-Muslims until the latter either convert or pay tribute and live in submission.

Because of these texts, Islam’s ulema—its scholars, sheikhs, clerics, and muftis, past and present—have agreed that Islam is to be at perpetual war with the non-Muslim world until its inhabitants submit. As Muslim scholar, philosopher, and historian Ibn Khaldun once wrote,
In the Muslim community, the holy war [jihad] is a religious duty, because of the universalism of the Muslim mission and the obligation to convert everybody to Islam either by persuasion or by force.... The other religious groups did not have a universal mission, and the holy war was not a religious duty for them, save only for purposes of defense.... They are merely required to establish their religion among their own people.... But Islam is under obligation to gain power over other nations. [Emphasis added.]29






The authoritative scholar of Sharia law Majid Khaduri (1909–2007) agrees. He has written that jihad—defined as warfare to subjugate the non-Muslim world—“is regarded by all [Muslim] jurists, with almost no exception, as a collective obligation of the whole Muslim community.”30 Islamic legal manuals written in Arabic are even more explicit.31


Before the era of political correctness set in, modern Western authorities unequivocally agreed. The Encyclopaedia of Islam’s entry for “jihad” explains that the “spread of Islam by arms is a religious duty upon Muslims in general.... Jihad must continue to be done until the whole world is under the rule of Islam.... Islam must completely be made over before the doctrine of jihad can be eliminated.”


Tribute and Submission

As Koran 9:29 puts it, the jihad concludes when the People of the Book “pay the jizya with willing submission and feel themselves subdued”—that is, when they pay tribute and live under Islamic subjugation. Partly because it was more profitable to subjugate infidels than to slaughter them all, even those religious groups that were not originally deemed  People of the Book, such as Hindus, were eventually offered the option of paying jizya and living in subjugation.

While “jizya” is often translated as “tribute,” the root meaning of the word is to “repay” or “recompense,” basically to “compensate” for something. According to the Hans Wehr Dictionary, the standard Arabic-English dictionary, jizya is something that “takes the place” of something else, or “serves instead.” Simply put, conquered non-Muslims were to purchase their lives, which were otherwise forfeit to their Muslim conquerors, with money. Some jurists spell this out, writing that “their lives and their possessions are only protected by reason of payment of jizya.”32 Western apologists often call jizya “protection money,” which it was—though protection, not from outsiders, as is often implied, but from surrounding Muslims, which, unless the jizya, the “compensation,” was paid, deemed the life of the infidel forfeit. In the medieval era, Christians traveling in Muslim lands sometimes had to wear their jizya-receipts around their necks to prove that their lives had been ransomed, or risk being slain as non-paying infidels.33


Yet the matter does not end here. Koran 9:29 does not just specify that the conquered non-Muslims must pay the jizya but that they pay it “with willing submission, and feel themselves subdued.” The Arabic word translated as “subdued” here is “saghirun,” which comes from a root that, according to the Hans Wehr Dictionary, means: “to be lowly, submissive, servile, humble”; “contemptible, servile,” to “fawn, cringe, grovel”; “low, lowly, despised, contemptible; humiliated, meek, dejected; submissive, servile, subject.” Thus to treat people as saghirun is “to belittle, deride, ridicule, debase, demean” them. (According to Hans Wehr, the root word originally meant to physically “diminish, decrease, wane, dwindle,” and the use of this word likely implied that the impoverishment of subjugated non-Muslims would “diminish, decrease, wane, and dwindle” their wealth and strength—which it certainly did.)

This, then, is how the Koran—which Muslims hold to be the literal word of Allah—commands Muslims to make their defeated non-Muslim opponents feel. These are the images that come to the minds of Arabic  readers of the Koran—much more graphic than the usual English translation “subdued.”

The theme of non-Muslim degradation appears regularly in the commentaries of Islam’s authorities. According to the Medieval Islamic Civilization Encyclopedia, Muslim “jurists came to view certain repressive and humiliating aspects of dhimma as de rigueur. Dhimmis were required to pay the jizya publicly, in broad daylight, with hands turned palm upward, and to receive a smart smack on the forehead or the nape of the neck from the collection officer.” Some of Islam’s jurists mandated a number of other humiliating rituals at the time of jizya payment, including that the presiding Muslim official slap, choke, and in some cases pull the beard of the paying dhimmi, who might even be required to approach the official on all fours, like an animal.34


While other verses make clear that infidels are to be despised (see Koran 3: 100, 110–112, 118–120), Koran 9:29 is the cornerstone in the edifice of the systematic humiliation of non-Muslims. Consider Ibn Kathir’s exegesis of this verse, a mainstream interpretation:
Allah said, “until they pay the jizya,” if they do not choose to embrace Islam, “with willing submission,” that is, in defeat and subservience, “and feel themselves subdued,” that is, disgraced, humiliated, and belittled. Therefore, Muslims are not allowed to honor the dhimmis or elevate them above Muslims, for they are miserable, disgraced, and humiliated. Sahih Muslim [a canonical hadith collection] recorded from Abu Hurraira that the Prophet said, “Do not initiate the Salam [peace greeting] to the Jews and Christians, and if you meet any of them in a road, force them to its narrowest alley.” This is why the Leader of the Faithful, [the second caliph] Omar bin al-Khattab, may Allah be pleased with him, demanded his well-known conditions be met by the Christians, conditions that ensured their continued humiliation, degradation and disgrace. 35








The Conditions of Omar 

Ibn Kathir did well to name Caliph Omar in the context of the subjugation of dhimmis (based on a word meaning “to find fault in” or “to affix blame to”), the status of those who still refuse to convert willingly to Islam. Whereas Koran 9:29 gives divine sanction to fighting Christians and Jews until they agree to pay tribute and live in submission, the so-called The Conditions of Omar (also known as the Pact of Omar) lays out in detail exactly how they are to feel themselves subdued.

Named after the second caliph, Omar bin al-Khattab who reigned from 634–644, The Conditions of Omar was purportedly agreed upon between the caliph and a community of Christians conquered by invading Muslims (possibly in Jerusalem under the Patriarch Sophronius). The Conditions was likely redacted under other caliphs, most notably Omar ibn Abdulaziz, who ruled from 717–720. Western scholars have doubts about the authorship of the Conditions—later Muslims jurists actually may have compiled the document.

But in regard to the historicity of The Conditions of Omar—or any other question concerning the history of Islam—Western scholarship is purely academic. In the real world, specifically the Islamic world, what mainstream Islam teaches and what Muslims believe are what matter. And Islamic teaching makes The Conditions of Omar the canonical text for the treatment of Christians under Islam.

Regardless of the actual origins of the Conditions, Muslim tradition holds that it originates with Omar I, the second of the four righteous caliphs, whose position in Sunni Islam is second only to that of Muhammad. Accordingly it is the foundational text on the treatment of dhimmis. The Conditions of Omar has unquestioned authority among Sunni Islam’s mainstream scholars such as Ibn Hazm, al-Tartushi, Ibn Qudama, Ibn Taymiyya, Ibn Asakir, Ibn Kathir, al-Hindi, and Ali Ajin.36


The fourteenth-century Ibn Qayyim, who wrote the most comprehensive and referenced work concerning the treatment of dhimmis, aptly titled, in translation, Rulings Concerning Dhimmis, spends much time examining the Conditions, saying that “the fame of these Conditions are  such that they need no documentation: for the imams have accepted them, mentioned them in their books, and used them in their arguments; the Conditions of Omar are still constantly on their tongues and in their books. And the caliphs after him also enforced them.”37 Likewise, the eighth-century jurist Abu Yusuf said the Conditions must “stand till the day of resurrection” because they are in agreement with the Koran and the hadith literature.

There are different versions of the text of The Conditions of Omar, but they vary only slightly. The complete text of one of the most authoritative versions of the Conditions—the first one Ibn Qayyim reproduced in his book—follows below. As in most versions, the conquered Christians appear to be speaking:
When you came to our countries, we asked you for safety for ourselves and the people of our community, upon which we imposed the following conditions on ourselves for you:

 



Not to build a church in our city—nor a monastery, convent, or monk’s cell in the surrounding areas—and not to repair those that fall in ruins or are in Muslim quarters;

 



Not to prevent Muslims from lodging in our churches, by day or night, and to keep their doors wide open for [Muslim] passersby and travelers;

 



Not to harbor in them [churches, monasteries] or our homes a spy, nor conceal any deceits from Muslims;

 



Not to clang our cymbals except lightly and from the innermost recesses of our churches;

 



Not to display a cross on them [churches], nor raise our voices during prayer or readings in our churches anywhere near Muslims;

Not to produce a cross or [Christian] book in the markets of the Muslims;

 



Not to congregate in the open for Easter or Palm Sunday, nor lift our voices [in lamentation] for our dead nor show our firelights with them near the market places of the Muslims;

 



Not to bring near to them [Muslims] pigs or alcohol;

 



Not to display any signs of polytheism, nor make our religion appealing, nor call or proselytize anyone to it;

 



Not to take anything of [or “be involved with”] the slave conquered by the Muslims;

 



Not to prevent any of our relatives who wish to enter into Islam;

 



To distinguish ourselves wherever we are and not to resemble Muslims in dress—whether in headgear, turbans, sandals, hair-parting, or modes of transportation;

 



Not to speak like them [Muslims], nor adopt their surnames;

 



To clip our foreheads and not part our forelocks;

 



To tighten our zunanir [a type of belt] around our waists and not to engrave our signet rings in Arabic nor ride on saddles;

 



Not to possess or bear any arms whatsoever, nor gird ourselves with swords;

 



To honor the Muslims, show them the way, and rise up from our seats if they wish to sit down;

 



Not to come upon them in their homes, nor teach our children the Koran;

 



None of us shall do business with a Muslim unless the Muslim commands it;

 



To host every traveling Muslim for three days and feed him adequately;

 



We guarantee all this to you upon ourselves, our descendants, our spouses, and our neighbors, and if we change or contradict these conditions imposed upon ourselves in order to receive safety, we forfeit our dhimma [covenant], and we become liable to the same treatment you inflict upon the people who resist and cause sedition.38






To “become liable to the same treatment you inflict upon the people who resist and cause sedition” simply meant that, if any of the stipulations in the Conditions was broken, the Christians would resume their natural status as non-submitting infidels who “resist and cause sedition” against Islam—becoming, once again, free game for killing or enslavement. Other versions of The Conditions of Omar add yet more stipulations that Christians conquered by the sword of Islam had to embrace in order to exist as Christians, the infraction of any of which led to the loss of their protected status. Omar himself insisted upon one of these: that Christians never raise their hands against a Muslim, including in self-defense.

The above text makes the position of conquered Christians under Islam painfully clear. It was ratified at a time when Christians still made up the overwhelming majority of the populations of the conquered territories. As the ratio shifted in favor of Muslims over the centuries, Islamic jurists of the first few centuries of Islam built upon the Conditions , stipulating that conquered non-Muslim dhimmis had to abide by the following rules in order to be “protected” from—not by—Islam.  Many are simple regurgitations of the Conditions, while others were reached through analogy to Omar’s original stipulations and Koran 9:29:
Restrictions on expressions of worship:
•  Building new churches or repairing old ones was banned.

•  Displaying “idolatry” or “paganism” was banned. Thus crucifixes, Bibles and other Christian books, Christian prayers, church singing, bells, cymbals, and Christian funeral processions all were banned from public display.





Restrictions on freedom:
•  Proselytizing Muslims was banned.

•  Blasphemy—often loosely interpreted as criticism of or offense towards Islam, its prophet, or even Muslims in general—was banned.

•  Apostasy was banned—any Muslim who converted to Christianity was subject to the death penalty.





Inferior social status:
•  Dhimmis had to adopt a humble demeanor and always respect Muslims.

•  Dhimmi testimony was not valid against a Muslim in court.

•  Raising one’s hands to a Muslim—even in self-defense—was banned on pain of death.

•  Dhimmi blood was not equal to Muslim blood. While killing a Muslim was punished by death, Muslims were not liable to the death penalty for killing dhimmis.

•  Preventing a fellow Christian’s conversion to Islam was banned. (Such conversions to Islam were encouraged by the preferential treatment converts would receive, especially vis-à-vis those who remained Christians. The convert to Islam would be granted custody of children, inherit the family’s property, not have to pay jizya, and so forth.) 


•  Dhimmis could not hold public office, or in any way be in positions of authority over Muslims.

•  Intermarriage between Muslims and Christians was banned, except when the man, who has ultimate authority, was Muslim and the woman was Christian—a reminder of the Christians’ “submissive” role—never vice-versa.

•  Christians were forbidden to bury their dead anywhere near Muslims, alive or dead.

•  Dhimmi homes had to be smaller and lower than Muslim homes.39 





The restrictions above are described in the past tense, as they were established during Islam’s early years. But they apply in the present tense as well—or perhaps we should say again—as the Islamic world rediscovers its identity. These debilitations and humiliations, which were inflicted upon the Christians of the Islamic world in the past, are at this moment being inflicted upon the Christians of the Islamic world in the present, as a natural consequence of Muslims returning to the authentic teachings of Islam. Those teachings, as we have seen—and will see more fully—are fundamentally hostile to non-Muslims and their religious worship.

Indeed, The Conditions of Omar, far from being merely a historical or theoretical text, is still very much on the minds of Muslims. Compare the above text of the Conditions with the following words of Saudi Sheikh Marzouk Salem al-Ghamdi, spoken during a Friday mosque sermon:
If the infidels live among the Muslims, in accordance with the conditions set out by the Prophet—there is nothing wrong with it provided they pay Jizya to the Islamic treasury. Other conditions are . . . that they do not renovate a church or a monastery, do not rebuild ones that were destroyed, that they feed for three days any Muslim who passes by their homes . . . that they rise when a Muslim wishes to sit, that  they do not imitate Muslims in dress and speech, nor ride horses, nor own swords, nor arm themselves with any kind of weapon; that they do not sell wine, do not show the cross, do not ring church bells, do not raise their voices during prayer, that they shave their hair in front so as to make them easily identifiable, do not incite anyone against the Muslims, and do not strike a Muslim. . . . If they violate these conditions, they have no protection .40






Such is the continuity of Islam’s hostility to Christianity. The Conditions and related Sharia law justify countless attacks on Christians today. As we shall see, churches in Muslim countries are regularly bombed, burned, or simply denied permits to renovate or even to exist. Crosses are burned and Bibles are confiscated. Muslim converts to Christianity are often violently attacked and sometimes executed. Christians accused of committing “blasphemy”—which can mean simply discussing Islam, or even Christianity—are assaulted and killed. Jizya is exacted from Christians once again. Christians are forced to convert to Islam. Christian women and children are abducted and raped. The following pages are witness to hundreds of modern-day examples of Christian persecution that conform perfectly to Koran 9:29, The Conditions of Omar, and, in a word, to Sharia—the “way” of Islam.
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