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For Kitty






The young of the wild bird, though born in captivity, naturally retains the instincts of freedom so strong in the parent and beats the bars to secure it, while after several generations of captivity the young bird will return to the cage after a brief period of freedom. So with the Indian child. The first wild redskin placed in the school chafes at the loss of freedom and longs to return to his wildwood home. His offspring retains some of the habits acquired by the parent. These habits receive fresh development in each successive generation, fixing new rules of conduct, different aspirations, and greater desires to be in touch with the dominant race.

—William A. Jones, Indian Affairs Commissioner, 1902.








PREFACE

To get to the Dinwoody Lakes on the Wind River Reservation I drove fifty miles south from Yellowstone Park along a weathered two-lane and turned right onto a trace that barely qualified as a road. Sagebrush sighed against the undercarriage of my Bronco as it heaved and shuddered across eight tortured miles. Although this valley looked to me like the middle of nowhere it had been the sheltered home for a vibrant community of hunter-gatherers whose existence is proven by the document they left behind.

I fell into a trance staring at it. Etched above me on a sheer stone cliff was a menagerie of eerie, otherworldly creatures. Some of them human-sized, it is thought that these petroglyphs were created beginning 5,000 years ago by shamans recording the visions they experienced after fasting, praying, and fending off sleep. They rendered their out-of-body experiences using a pointed stone to peck away the reddish veneer, revealing the pale sandstone underneath. Here were bird-like things with wings, humanoid figures with hands sprouting from their shoulders, little goblin-like beings with feet sprouting from their torsos. The dominant figure had raised its arms to frame its face, a gesture similar to that of the person in Edvard Munch’s painting, The Scream. Like the confected creatures on the island of Dr. Moreau, none of the figures were exactly human, nor were they exactly animal. The dots and squiggly lines that embellished them created the illusion that they were shimmering.

After taking photographs I headed up a trail to look for more petroglyphs. I was finally turned around by a sign that said only tribal people were allowed to go farther. Back at the cliff I joined two men who had parked their truck next to mine while I was hiking. Paul Revere was a member of the Northern Arapaho, who share this reservation with the Eastern Shoshoni, whose ancestors likely created the Dinwoody petroglyphs. He was here with his priest, the Reverend Harold EagleBull, a Lakota who served as pastor for Our Father’s House, the Episcopal church down the road in the town of Ethete.

“What these figures represent is significant,” EagleBull said. “To Western culture, to the missionaries, history is in the Bible. But for Native Americans our history is here, in nature. Nature is our Bible.”

“I can imagine the people here,” Revere said. “I can hear the drums.”

“Do you think these pictures are self-portraits?” I asked.

“No. My grandfather told me they used to see these silver things flying in this area. Ones with wings on them. They used to see them out here a long, long time ago.”

“You mean UFOs?”

Revere nodded. “They shined. They were spacemen. My grandpa’s grandfather told him, and he got it from his grandpa. They were here before the people. I think the people worshiped them, praised them, because they could fly.”

In fact, one of the petroglyphs in nearby Torrey Canyon shows what some have interpreted as a representation of the basin from the air. Over the decades White visitors have seen in it a map of buried treasure or hidden cities or lost continents. But like the images in the Dinwoody panel the “map” sprouts arms and legs and a bird-like figure.

I had driven to Wyoming on the first leg of a trip around the Northern Plains to visit tribal sacred sites for an article I would write for my employer at the time, Outside magazine.1

The significance of my chance meeting at Dinwoody would not strike me until years later, after I and millions of other non-Native Americans learned about what tribal people in the U.S. and Canada have known for generations: Indian boarding and residential schools were used by the government to steal Native land by degrading Indigenous cultures and reducing their communal will to resist the plunder. Revere and EagleBull not only personify the fact that the tribes weathered the storm. They also represent the complex history of conflict and compromise that still exists between Christian and Indigenous spirituality.

What follows is the story of how these assimilation centers were developed and operated by both the U.S. government and several denominations, most notably the Catholic Church, led by Katharine Drexel, the world’s wealthiest nun. Although these forces attempted and sometimes succeeded in suppressing Indigenous languages, customs, economies and spirituality, Native people resisted. The occupation of Alcatraz and Wounded Knee are examples, as are the pipeline protests in the Dakotas and the massive class action lawsuit successfully brought by a Blackfeet warrior to regain some of this lost land.






Chapter One CHILDHOOD’S END


The image is intriguing, disturbing, and ludicrous. Pope Francis is dressed in a virginal white gown, his hands piously clasped as if in prayer. A metal crucifix hangs from a chain around his neck, forged with a shepherd leading his flock, a lamb draped around the shepherd’s shoulders. But instead of the pope’s traditional peaked skullcap, Francis is wearing an elaborate Cree war bonnet made of white feathers and a beaded head band. As the photograph made its way around the world Indigenous people greeted it with dismay and anger. “The pope,” a Canadian tribal leader said, “is a literal figurehead of the colonial systems of oppression that continue to impact Indigenous communities, families and people.”1 On the July day in 2022 when this photo was taken, 15,000 people had gathered in drizzling rain to hear Francis speak at the site of the now-demolished Ermineskin Indian Residential School at Maskwacis, Alberta. Operated by the Catholic Church, it was one of the largest of Canada’s Native assimilation centers and notorious for its abuse and mistreatment of children. Riding in a wheelchair, the eighty-five-year-old pontiff had been ushered onto a stage at the center of a pow wow circle, a covered ring over a field used for traditional dancing and drumming. Surrounding this enclosure were tipis, smoldering campfires, and booths bearing signs that read “Mental Health and Cultural Support.”

The audience was mostly First Nations people, some of them dressed in traditional clothing and headdresses. Many of them were residential school survivors. People were excited to be here in the presence of a global luminary. Some of them, of course, were Catholics. But more than those incentives, they had come to hear an apology at last for the Church’s role in what the Canadian Truth and Reconciliation Commission called a legacy of “cultural genocide.” From 1879 to 1997 some 150,000 Indigenous children were plucked from their homes and families and forced to attend Christian boarding schools, most of them operated by Roman Catholic missionary congregations. In May 2017 Canadian Prime Minister Justin Trudeau met with Francis at the Vatican and asked him to deliver a papal apology for the Catholic Church’s role in operating residential schools. The Anglican Church apologized in 1993, followed by the Presbyterian Church a year later, and the United Church in 1998. Trudeau received a letter from a senior representative of the Catholic Church in Canada. The pope, the letter said, could not issue a personal apology. But that was before almost 1,000 suspected unmarked graves of Native children had been discovered on the grounds of two Indian boarding schools operated by the Catholic Church.

In May 2021 a Shuswap tribal leader announced that 215 suspected graves of First Nations children had been discovered in a two-acre apple orchard on the grounds of the Kamloops Indian Residential School in British Columbia. Under the direction of Indian authorities and an anthropologist, Dr. Sarah Beaulieu, workers used a ground-penetrating radar device resembling a large lawn mower to investigate disturbances in the soil that might indicate a burial. Ever since a human tooth and a rib had been found there two decades earlier it had been rumored that the site concealed unmarked graves. From 1892 to 1969 the boarding school, which had been operated by Catholic priests and nuns on Reserve land, was home to hundreds of Indian children. They were forced to attend the school under laws enacted by the Canadian government in the 1920s. They were forbidden to speak their own languages or practice their own spirituality. Native dances were forbidden, replaced by instruction in Irish and Ukrainian folk dancing.

The announcement prompted another search for unmarked graves three weeks later and 700 miles east on the former grounds of the Marieval Indian Industrial School in Saskatchewan. Employing the same technology used at Kamloops, tribal authorities from the Cowessess First Nation announced that it had detected 751 unmarked graves in a grassy field near the former school, which was operated by Catholic nuns from 1898 to 1969. It was determined that the area probably contained the remains of Indian children but also the remains of adults, both White and Indian. It was further speculated that gravestones that once marked the burials had been removed in the 1960s, possibly by a priest.

Although anthropologist Sarah Beulieu advised that her findings at Kamloops could only be verified through excavations, and that the abnormalities she detected could have been caused by the movement of roots, her study sent shock waves across the globe and ignited a media frenzy. The United Nations High Commissioner for Human Rights portrayed the situation as “a large-scale human rights violation” and urged Canadian authorities and the Catholic Church to conduct “thorough investigations.” At the United Nations, China and its allies including Russia, Syria, and North Korea issued a statement: “We are deeply concerned about the serious human rights violations against the Indigenous people in Canada.” Amnesty International demanded that the individuals and institutions responsible for “the mass grave” at Kamloops be “prosecuted.” Prime Minister Justin Trudeau said the discovery revealed “a dark and shameful chapter” in Canadian history. He ordered flags to be flown at half-mast and demanded that Pope Francis travel to Canada to apologize in person. The Premier of British Columbia, John Horgan, said he was “horrified and heartbroken” by the discovery.

Sixty-eight churches in Canada were vandalized or set on fire. Piles of shoes and orange shirts were heaped in protest on the steps of churches of provincial legislatures.2 Statues of Queen Victoria and Queen Elizabeth II were defaced and pulled down during demonstrations. In 2020 the detached bronze head of John A. Macdonald, Canada’s first prime minister, rolled across the cobblestones after his statue was toppled in downtown Montreal by activists protesting the treatment of Black and Indigenous people by the police. Chief Keith Crow of the Lower Similkameen Indian Band, on whose Reserve two Catholic churches were burned to the ground, said that “When all the rest of the residential schools start doing testing, there’s just going to be more and more pain that comes out; the 215 was just a start.” Kamloops was one of about 130 residential schools attended by about 150,000 Inuit, First Nations, and Métis children between the opening of these institutions, around 1883, and their closing in 1996. Established in 2008, the Truth and Reconciliation Commission of Canada estimated that at least 4,100 children died during their time at these schools. But in 2021 Murray Sinclair, who served as the head of the Commission, said that he believes the number is “well beyond 10,000.”3 According to the Commission, school authorities often gave their families vague explanations or fed them the lie that the child had run away and vanished. And up until the 1960s when the schools did acknowledge a death, they generally refused to return their bodies to their families. Remains were sent back only if it was cheaper than burying them at the schools.

Critics of the hysteria ignited by the media and the government pointed out that because not a single body had been exhumed calling these sites “mass graves” was inflammatory misinformation that suggested a war crime or a massacre. Jacques Rouillard, professor emeritus in the Department of History at the Université de Montréal, pointed out that the Kamloops school was located in the heart of the Kamloops Reserve itself. “With the cemetery so close by,” he wrote, “is it really credible that the remains of 200 children were buried clandestinely in a mass grave, on the reserve itself, without any reaction from the band council until last summer?” Historian J. R. Miller of the University of Saskatchewan said that “the remains of children discovered in Marieval and Kamloops had been buried in cemeteries according to Catholic rites, under wooden crosses that quickly crumbled.”4 A conservative columnist named Tristin Hopper wrote that it has never been a secret that the residential schools “abounded” with the graves of dead children. “Communities and survivors knew the bodies were there, as did any investigation or government commission that bothered to ask.”5

One of these was the Truth and Reconciliation Commission of Canada, which issued a report written by Scott Hamilton, an anthropologist at Lakehead University. In “Where the Bodies are Buried” he reported that dead students were often buried in graveyards near the schools because federal authorities provided no funding to send the bodies home or to conduct proper burials. So they were interred in paupers’ graves marked with simple wooden crosses that deteriorated over time and vanished. His report found no evidence that school officials intended to hide the graves. Regardless, after researching the issue between 2008 and 2015 the Commission concluded that the residential school system was guilty of “cultural genocide.”

The ongoing absence of a corpus delicti contributed to the gradual quelling of destructive acts. While no conclusive body of evidence has been presented yet—in this case actual bodies—resistance to exhuming probable gravesites is understandable. For Indians—as well as all other human beings—the thought of digging up the remains of one’s relatives and ancestors is fraught with anxiety, anguish, and grief. Tribal people were offended by the reactionary response to the uproar ignited by the Kamloops revelation. An Indigenous artist named K. J. McCusker said that “This call for bodies is nothing more than a racist rant bordering on genocide denial.”6

The discovery shocked everyone except Native people in the U.S. and Canada. For decades Inuit, Métis, and First Nations leaders had asked the Vatican for an admission of guilt. On this day they would finally get it. “In the face of this deplorable evil,” Francis said in Spanish, the language he grew up speaking in Argentina, “the Church kneels before God and implores His forgiveness for the sins of her children. I myself wish to reaffirm this, with shame and unambiguously. I humbly beg forgiveness for the evil committed by so many Christians against the Indigenous Peoples.” Francis said the word “sorry” ten times during his remarks, which were translated by an interpreter into English. And each time the crowd applauded. “I ask forgiveness, in particular, for the ways in which many members of the Church and of religious communities cooperated, not least through their indifference, in projects of cultural destruction and forced assimilation promoted by the governments of that time, which culminated in the system of residential schools.”

After Francis finished speaking, Wilton Littlechild, a Cree chief, lawyer, member of Parliament, and residential school survivor, placed the feathered war bonnet on the pope’s head as the crowd cheered. Littlechild and other tribal leaders agreed beforehand that the gesture of respect was appropriate, although they were roundly criticized for their decision. Francis had not asked for this high honor and said nothing for the few moments he wore the headdress. However, the Vatican’s newspaper, L’Osservatore Romano, seized on the symbolism and published the image on its front page under the headline “I humbly beg forgiveness.” Unlike other newspapers around the world the Vatican press did not publish the haunting and award-winning photograph of a line of wooden crosses over which girls’ dresses had been draped and the image of children’s shoes lining the steps of a Catholic church. The furor over what was perceived to be at the very least a tone-deaf moment briefly obscured the implications of the Pope’s address. For some, his condemnation of the Church’s historic crimes finally made evident for everyone what Indigenous people had known for decades, and mostly kept to themselves. It “was validation that this really happened,” said Tony Alexis of the Alexis Nakota Sioux Nation in Alberta.7

But would the pope’s apology end up just another Catholic mea culpa, one of those easy confessions a priest forgives with nothing more than the confessor’s promise to say ten Hail Mary’s? Although Francis did not offer reparations on behalf of the Vatican or even define what those might be he made it clear that what he called his six-day “penitential pilgrimage” across Canada was only the first step. “Begging pardon is not the end of the matter,” he said, but “the starting point.” What might be the starting point for the Vatican was the finish line for most of Canada’s twelve million Catholics. In 2007 the Canadian government settled a class action suit filed by 86,000 Indigenous people who had been held captive in boarding schools. The Indian Residential Schools Settlement Agreement provided reparations for the victims that would grow to almost four billion Canadian dollars. Government payments to individuals ranged from $10,000 to $275,000, although in some cases much more, depending on the degree of abuse a victim could document. The Catholic Church in Canada, which is a decentralized collection of organizations, was represented by forty-eight entities complicit in the operation of the boarding school system. These included religious orders and some of the Church’s eighteen dioceses. They agreed to pay $29 million to the nonprofit Aboriginal Healing Foundation, plus $25 million worth of “in-kind services.” It further agreed to raise an additional $25 million in cash by hiring a professional fundraising team to solicit donations from individuals and businesses, a campaign branded with the brazenly self-promotional tagline “Moving Forward Together.” It was a fiasco that raised less than $4 million, half of which the Church claimed was exempt from the agreement because it was spent on lawyers and administration. Critics attacked the Church for not only victimizing aboriginal Canadians but for using legal trickery to renege on its promise to compensate them for the damage it caused. A Church spokesman denied the charge. “There was a cash contribution. There was in-kind payment. There was a best-efforts campaign. We did all those. There wasn’t any weaseling out.”

After the Church entities hired one of Canada’s top attorneys to argue that they had raised all the money they could, in 2015 a judge allowed them to walk away from their commitment. The key phrase in the agreement, the lawyer argued, was “best efforts.” One of the challenges the fundraisers faced was the fact that more than half of Canada’s Catholics arrived in the country over the last fifty years and don’t feel personally responsible for what their newly adopted church did to Indigenous people. But the money was there. In 2021 the Globe and Mail newspaper reported that the wealth held by Catholic entities in Canada amounted to $4.1 billion. Since 2005 aggressive fundraising efforts for Catholic cathedrals and other buildings across Canada have yielded almost $300 million for these construction projects. While the Saskatoon diocese and its 80,000 members spent $28.5 million on the Cathedral of the Holy Family that opened in 2012, they raised a paltry $34,650 for boarding school survivors. The $128-million renovation of St. Michael’s Cathedral Basilica in Toronto, whose gala opening in 2016 featured a brass band, was held one year after the court released the Catholic entities from its promise. These figures call into question the church’s story about its “best efforts.”

In Quebec, three female religious orders that staffed residential schools raised at least $25 million between 2011 and 2021 by liquidating their real estate. In 2005 the Grey Nuns sold their motherhouse in downtown Montreal for $18 million to Concordia University. In 2011 the nuns sold an island property to the city of Châteauguay on Montreal’s South Shore for $5 million. The same year, they sold two properties in the city of Nicolet, Quebec near Trois-Rivières, for $1.8 million. The Grey Nuns, who worked at several residential schools in Western Canada, including the Holy Angels Indian Residential School in Fort Chipewyan, Alberta, where at least eighty-nine children died, contributed $2.5 million toward the $29 million settlement agreement. The Sisters of Providence sold their motherhouse in Montreal for $7.5 million in 2011 to a nonprofit group that converted it into housing for seniors. The Sisters of St. Joseph of St. Hyacinthe, who also signed the agreement, sold their vast mother house in Saint-Hyacinthe east of Montreal for $4.2 million in 2014. The religious order sold another property in the same city to a real estate company for $1.5 million in 2021. Nuns from the St. Hyacinthe order worked at the Marieval Indian Residential School in Saskatchewan, where a preliminary investigation suggest that there are 751 unmarked graves at a cemetery near the institution.

Further evidence of the Church’s heel-dragging and dishonesty is a log kept by the Catholic entities, which documents that the $28 million “in-kind services” they promised included numerous attempts to evangelize and convert aboriginal people. Listed are bible-study programs, priests and nuns inserted into remote northern villages, and translations of religious material. For example, one order donated $360,000 toward the transcription of Jewish and Christian scripture into Innu, a Cree language spoken by aboriginal people in eastern Quebec. The Sisters of Instruction of the Child Jesus claimed to have spent $540,000 for “community work” in First Nations reserves and urban environments in Manitoba, Saskatchewan, and B.C. They also claimed that “a variety of services was offered in addition to work that can be classified as ‘religiosity.’ ” Mary Ellen Turpel-Lafond, a former judge and director of the University of British Columbia’s Indian Residential School History and Dialogue Centre, called these expenses illegitimate. “This is ordinary church religious work repackaged as in-kind services and reconciliation.”8 The courts allowed the $29 million cash payment to be reduced by $5 million in legal fees and administrative costs, plus an additional $1.6 million the Church claimed it paid out but never specified to whom. And it was also allowed to subtract $8 million that was paid to survivors before the agreement was signed.

Following demands from Indigenous leaders that Catholics stop going to church as a protest, in July 2021 the Saskatoon diocese promised that that it would launch a five-year fundraising effort to raise $1.25 million. It urged other dioceses to follow suit. A year later Saskatoon had raised a fifth of its $1.25 million pledge. Although church leaders are members of a national assembly called the Canadian Conference of Catholic Bishops, which was not party to the original settlement, they acknowledged the Church’s public relations disaster and vowed to raise $30 million.

At the conclusion of the pope’s Canadian trip he celebrated a sparsely attended mass at the national Shrine in Quebec City. It was interrupted by two Indigenous women who stood in front of the pews and, facing away from Francis, and unfurled a ten-foot banner bearing the words “Rescind the Doctrine.” Most Americans and many Canadians who saw the photograph wondered “What Doctrine?” The women were referring to the “Doctrine of Discovery,” a distillation of several papal edicts issued in the fifteenth century that represented the Vatican’s efforts to adjudicate squabbling among the colonial powers over which nation owned what territory in the New World. The Doctrine gave license to explorers such as Christopher Columbus for Spain and Pedro Álvares Cabral for Portugal to claim vacant land (terra nullius) in the name of their sovereigns, that is, land which was not populated by Christians. If a territory was not occupied by Christians, it was deemed vacant and therefore could be defined as “discovered.”

The Indigenous people who had lived for a thousand generations on the lands in question, stretching between Terra del Fuego and the Arctic Circle, were not consulted. The 1455 papal bull titled Romanus Pontifex “authorized” King Alfonso of Portugal to conquer Africa and beyond, and to


invade, search out, capture, vanquish, and subdue all Saracens (Muslims) and pagans whatsoever, and other enemies of Christ wheresoever placed, and the kingdoms, dukedoms, principalities, dominions, possessions, and all movable and immovable goods whatsoever held and possessed by them and to reduce their persons to perpetual slavery, and to apply and appropriate to himself and his successors the kingdoms, dukedoms, counties, principalities, dominions, possessions, and goods, and to convert them to his and their use and profit.



The papal bull titled Inter Caetera divided the New World between Spain and Portugal. England also demanded a slice of the pie as did France. In 1496 Henry VII granted a patent to the explorer John Cabot and his sons to claim all land in North America that had not been claimed by Spain.


[They] may conquer, occupy and possess whatsoever such towns, castles, cities and islands by them thus discovered that they may be able to conquer, occupy and possess, as our vassals and governors, lieutenants and deputies therein, acquiring for us the dominion, title and jurisdiction of the same towns, castles, cities, islands and mainlands so discovered.



In 1534, Jacques Cartier planted a cross in the Gaspé Peninsula in what is now eastern Quebec and claimed what would be Canada in the name of King Francis I. It became the first province of New France. However, North America was hardly vacant when European explorers set sail. By one estimate, on the day in 1492 when Christopher Columbus arrived in Hispaniola North America was home to 54 million Indigenous people, one tenth of the world’s population. But the Catholic Church determined that because they were not Christians they could not own the land they occupied. In 1823 the U.S. Supreme Court cited the Doctrine when it ruled that American Indians could not own land because they did not discover it. However, the papal position evolved, sort of. In 1537, Pope Paul III issued the bull Sublimis Deus, which forbade the enslavement of the Indigenous peoples of the Americas (called “Indians of the West and the South”) and all other people. It states that the Indians were fully rational human beings who have rights to freedom and private property, even if they are not Christian. According to the Doctrine, however, this did not mean that they were granted title to their own land. They were allowed to occupy their land and use it but not own it. This would form the basis of the legal relationship between Indigenous North Americans and the governments of the U.S. and Canada for the next five centuries. On March 30, 2023, the Vatican finally responded to Indigenous demands by announcing its renunciation of the Doctrine, which it said “did not adequately reflect the equal dignity and rights of Indigenous peoples.”9

In Canada, however, the Doctrine continues to inform the systems of education, health, and housing and it underlies the penal code. The supposition that European Christians could claim land they didn’t own laid the foundation for policies such as Canada’s “Indian Act” passed by Parliament in 1876, amended numerous times and still in force. The act attempted to assimilate a large and culturally diverse Indigenous population into a White, Christian society, which believed these cultures were inferior. The act replaced traditional native governments with band council elections. In 1885 it banned Indigenous religious ceremonies. In 1894 it made residential school attendance mandatory for First Nations children between the ages of seven and sixteen. In 1927 it forbade members of the First Nations from hiring a lawyer to sue the government. And the act replaced traditional hereditary chiefs with the heads of band councils who were elected. The Pass System was used between 1886 and the 1930s to control the movement of Native people. Never a law, it was enforced through an amendment to the “Indian Act” giving Indian agents the powers of a Justice of the Peace to regulate the provisions of the criminal code dealing with vagrancy and loitering. It required residents of reserves to present a passport issued by reserve agents before they could leave or return to their homes and it restricted the amount of time an individual could stay off-reserve. This was a consequence of the 1885 North-West Rebellion, which pitted Métis against the Canadian government in an effort to establish their own reserve, resulting in a battlefield defeat for the Métis and the execution of its leader, Louis Riel. Authorities were worried that if Indigenous people were free to move around the country they might congregate and foment another revolution.

The Permit System adopted by the government in the 1880s—and not stricken from the “Indian Act” until 1995—regulated the sale of goods by Indigenous people outside the reserves. It was part of an agricultural policy that gave White farmers an advantage over their Indigenous counterparts. For example, the Peasant Farm Policy of 1889 to 1897 prohibited Indigenous farmers on the western prairies from using mechanized equipment, thereby limiting what they could produce. Both the pass and the permit system intentionally damaged Indigenous economies.

Between the late 1950s and the early 1980s child welfare agents on the reserves deemed that because Indigenous children were being deprived of the advantages enjoyed by White children they should be placed in foster homes or adopted out to White families. Some 20,000 children were kidnapped and placed with strangers. They were told nothing about their cultural heritage, and they were not allowed to have any contact with their biological parents. “The Sixties Scoop” was coined to describe the practice. Sharon Boutilier is from the Whitefish River First Nation in Ontario. According to Calgary City News she didn’t find that out until she was 18 years old. Born in 1966, Boutilier was taken from her family as an infant and placed for adoption with a White Catholic couple in Toronto.

“My adoptive parents always told me that I was ‘Indian,’ ” she told the newspaper. “But I didn’t know what that meant, or if it was true. It was like growing up without an identity because you know people would ask me ‘where are you from’ and ‘what nationality are you?’ and I didn’t even really know who I was.” When Boutilier turned eighteen she went to the Catholic Children’s Aid Society with her adoptive mother, where she was given some sketchy information about her birth family. Although they were not named because of a nondisclosure clause in the adoption papers, she learned where they lived. Finally certain about her ancestry, Boutilier began to search for her people, hoping to learn more about her culture and background. But she learned that her family had been forcibly converted to Catholicism. “They went to residential schools; they were taught from an early age to disconnect from your identity. Being traditional was sacrilegious.” Despite this, she said that when she met her relatives, she experienced an immediate bond with them. “It was freaky but I felt like I was at home on the reserve. It’s called Blood Memory—that familiar feeling even though I hadn’t been there since I was a baby.”10 Boutilier said the Canadian government’s reaction to discoveries of unmarked graves on the grounds of residential schools is insulting to Indigenous communities. “I believe the Prime Minister needs to stand up and stop saying that the Canadian Government is shocked. This was planned by the government, executed by the churches.”11

At a press conference in June 2021 Trudeau said


This was an incredibly harmful government policy that was Canada’s reality for many, many decades and Canadians today are horrified and ashamed of how our country behaved. The hurt and the trauma that you feel is Canada’s responsibility to bear, and the government will continue to provide Indigenous communities across the country with the funding and resources they need to bring these terrible wrongs to light.



But so far he has not indicated that his government was considering a national investigation, suggesting instead that the issue of suspicious unmarked graves is a police matter. However, the federal budget enacted in spring 2022 earmarked almost $210 million over the next five years to fund the investigation by First Nations communities for unmarked graves at residential schools across Canada. Inspections of the cemeteries and grounds of many former schools began as soon as the funding was available. One of the first of these was conducted by the George Gordon First Nation in Saskatchewan, named for a hereditary chief also called Kaneonuskatew. In April 2022 it announced that its crew used ground penetrating radar to identify fourteen potential unmarked gravesites on the grounds of the former Gordon’s Indian Residential School. Managed by the Anglican Church, it was the last of the federally funded assimilation centers in Canada. It was closed in 1996 and its main building was demolished.

Each discovery in Canada will bring new demands that the government conduct its own forensic investigation of what some people are calling crime scenes. And pressure will build on the Vatican to put its money where its mouth is and begin paying reparations to the remaining survivors of the boarding school system. A third consequence will be potentially momentous repercussions in the United States, where the Catholic Church is already reeling financially from lawsuits brought by the victims of priests and nuns who sexually exploited them as children.



In 2015, years before the explosive reports about unmarked Native graves in Canada compelled Pope Francis to apologize, a quiet report appeared about the cemetery at an Indian boarding school in Oregon. The investigation was contained in an obscure master’s thesis submitted by a graduate student at Montana State University. In her study Marsha F. Small, fifty-three years old at the time and a member of the Northern Cheyenne tribe in Montana, used ground-penetrating radar to survey the half-acre burial ground at the Chemawa Indian School in the northern suburbs of Salem. She detected the remains of as many as 222 human beings, most of whom were children who died at the school between its construction in 1885 and the Depression. The ghostly images that populate the PowerPoint section of her thesis look like murky underwater photographs of sunken ships, vague outlines of prows pointed upward, as if they were trying to surface.

The second oldest boarding school in the U.S., Chemawa was founded by the U.S. government in 1880, a year after the Carlisle Indian Industrial School, and is still in operation as a high school. The cemetery is not a mass burial ground like those found in war zones where bodies were dumped in a pit and covered with lime and dirt to hide them or to prevent disease. The graves at Chemawa were once marked with headstones and catalogued. Some markers were made of wood and others of stone. But all of them were swept away, moved, or leveled in 1960 when groundskeepers used a bulldozer to clear out blackberry and poison oak in an attempt to make the cemetery easier to maintain.

Heavy-gauge copper plates bearing the names of the dead and their death dates were affixed to concrete bars and planted flat at the graves, their positions based on an old plat map of the site. But Marsha Small discovered that over the course of a half century many of the markers had been vandalized or covered by creeping vegetation and soil. Among those she found were some that did not match up with her radar images of the graves, which led her to the question: So who is buried where? Still, a map of the Chemawa cemetery hand-drawn by the school’s staff in 1960 shows the approximate location of the graves along with names and death dates. Listed on the map are 174 children who died at the school between 1886 and 1934, mostly from influenza, tuberculosis, meningitis, and pneumonia. Because of the expense of transporting them to their families as they were dying, or shipping their bodies after they were dead, they were buried at Chemawa, never to see home again. Their Indian names had been replaced with “American” names by the school’s staff, or Russian names in the case of those students from Alaska, which was “owned” by Russia until 1867. For example, a Tlingit girl renamed “Helen Johnson” died in 1920 of tuberculosis. An Aleut boy renamed “John Ketchikoff” died in 1912 of tuberculosis. A Nez Perce boy renamed “Daniel Boone,” who died in 1889 of a pulmonary embolism, had written in a school friend’s private autograph book: “Please remember me when I’m in the grave.” An additional eighteen gravesites are recorded as containing members of the staff, their children, or others associated with the school who died between 1887 and 1944. Especially troubling for the Native families and clans from California, the Pacific Northwest, and Alaska are some forty plots that likely contain the unrecorded burials of children who just disappeared. “Why is there a cemetery?” Small asked. “It’s a school! What the heck? You got money to steal and kidnap a kid but don’t have money to send them home if they’re ready to die?”

She said she was unmoved by the pope’s talk in Canada of penance. “His apology doesn’t even qualify as a Band-Aid. It didn’t do anything. We need action. They can put in place programs to help our people heal, maybe even economic reparations. It’s OK to have equality. It won’t break their bank. It’s not like they haven’t made billions off of us already.” If the church released their documents, it would “make my job a whole lot easier,” she said in reference to her continuing detective work at Chemawa and other boarding schools in the U.S. “If they open up the archives so we can find our people, our children, that would go a long way in terms of helping us heal.”12

Small’s study was motivated in part by her academic ambitions. While working on her doctoral thesis she also taught anthropology at Willamette University in Oregon. She spent $7,000 of her own money on the Chemawa study, which required leasing equipment and hiring helpers. But her work was deeply personal, as well. Her aunt and three uncles had worn Chemawa’s scratchy wool uniforms. Her grandfather and great uncle were shipped to Carlisle. The only international media outlet that reported her findings at the time was Al Jazeera, the Arabic-language radio station financed by the royal family of Qatar. In 2013 a local tribal newspaper published a single article about her work. Nevertheless, the results of Small’s study spread through Indian Country by word-of-mouth. Indians were not shocked nor surprised by what they were hearing since almost all Native Americans have a relative who was enrolled in a boarding school. And it’s not like the tribes have never sought justice for the kidnapping and abuse of their children.

Between 2001 and 2009 the Oregon Province of the Society of Jesus was barraged by lawsuits filed by the victims of sexual and physical abuse perpetrated by Jesuit priests and brothers at Indian boarding schools in Washington, Oregon, Alaska, Idaho, and Montana over a sixty-year period. The province and its insurer paid $55 million in reparations to these victims. Faced with an additional 200 claims the Jesuits declared bankruptcy in 2009, the only one of the ten U.S. provinces to do so. A statement from the Jesuits said that Chapter 11 bankruptcy “will allow the Oregon Province to resolve pending claims, manage its financial situation and continue its various ministries in the Northwest in which it has been engaged since 1831.” The judge overseeing the bankruptcy proceedings gave attorneys a deadline to file new claims on behalf of abuse victims. That led to a massive search and numerous meetings across the West, as scores and then hundreds of Native Americans and several White victims of abuse came forward. In 2011, after a year of negotiations with victims and their lawyers the province and its insurer, Safeco, agreed to pay a whopping $166.1 million to 525 boarding school victims and a few White victims at other Jesuit institutions. Just over $48 million of that settlement was paid by the Jesuits themselves. Payments averaged about $300,000—a lot of money, but hardly life-changing.

Although they claimed to be broke the Jesuits managed to find the cash, mostly through donations from die-hard Catholics and the sale of property. After the province emerged from bankruptcy it sold even more of its real estate to shore up its “ministry” and to care for aging priests. One piece of their portfolio was a $2.2 million building on the campus of Seattle University, where the school once provided a safe harbor for a priest named Michael Toulouse. A serial predator, Toulouse molested boys in Spokane during the 1950s and 1960s before he was transferred to a teaching job at Seattle University. One of the victims was a twelve-year altar boy who was molested at the church where Toulouse celebrated daily Mass. The transfer and coverup were initiated after the father of the boy, waving around a pistol, burst into the office of the president of Gonzaga University and threatened to shoot Toulouse. In Seattle, Toulouse continued molesting young boys. Eight of his victims were among the plaintiffs in the Oregon Province settlement.

Lawyers for some of the victims suggested that they might try to extract money in the future from wealthy Jesuit institutions in the Northwest such as Seattle University and Gonzaga University, although they were not named in the lawsuit. Despite the fact that the colleges and the Jesuits claim no mutual legal or financial bonds their liability cannot be ruled out, especially in light of a shocking revelation issued in 2018. The Diocese of Spokane said that it was “unacceptable” that seven Jesuits credibly accused of sexual abuse lived until 2016 unsupervised at a house on Gonzaga’s campus owned by the Oregon Province, a fact neither the diocese, the province or the university shared with the community. They were free to come and go, had unsupervised visits with students and led prayer services at Indian reservations.

A victim’s advocacy group reported that the isolation of the boarding schools and the Jesuit policy of shipping “problem” priests to these far-flung assimilation centers accounted for the staggering number of victims. “The victims represent some of the poorest and most vulnerable children in the Pacific Northwest,” one of the attorneys representing the plaintiffs said. “We have long suspected the Jesuits used remote villages in Alaska and small towns near reservations in the Pacific Northwest as a place to send its abusive and problem priests, including known pedophiles.” Many of the cases involved only a couple of Jesuits, but there were at least two dozen different priests, brothers, or other adults in authority who were implicated. Sixty-six individual claims of sexual abuse were filed against one man, Father John Joseph Morse, who served at St. Mary’s Mission near Omak, Washington, on the Colville Reservation. He was accused of molesting a few boys and many girls, some as young as five years old. One accuser said Morse would tell her to come to his office for “a whipping.” She said he would whip her and “a whole lot more,” and that if she wouldn’t participate in “sexual favors” he would lock her in a dark root cellar full of spiders. Another accuser said Morse first raped her when she was an eleven-year-old sixth grader, and that the abuse went on every day through eighth grade. Morse died in 2015 at the age of eighty-five while living at the Jesuit safe house at Gonzaga.

After the federal government and the churches ignored decades of demands that boarding school records be released to the tribes a grassroots movement of Native scholars, researchers, tribal leaders, and boarding school survivors and their descendants joined forces in 2012 and formed the National Native American Boarding School Healing Coalition (NABS). Part of its mission was to lobby Congress for the establishment of a commission on U.S. Indian boarding schools, similar to the Truth and Reconciliation Commission in Canada. The key provisions of the bill they are pushing include a tabulation of the number of children forced to attend residential schools, a compilation of publicly shared information about children who were abused, died, or went missing while enrolled, a study of the long-term impacts on the children and the families of children forced into assimilation, and recommendations for justice.

After NABS spent eight years lobbying Congress, “The Truth and Healing Commission on Indian Boarding School Policies Act” was introduced in the House. Its sponsor was Deb Haaland, a Laguna Pueblo recently elected Democratic Congresswoman from New Mexico. Elizabeth Warren (D-Mass) introduced the same bill in the Senate. Because the legislation didn’t reach a committee vote in 2020, it was reintroduced the next year, a common practice. It was cosponsored by sixty-nine Democratic Representatives and six Republicans. Twenty-three Democrats and one Republican, Lisa Murkowski of Alaska, cosponsored the bill in the Senate. Haaland, newly appointed Secretary of the Interior, testified in favor of the bill. Despite the bipartisan support it might takes months or years for the bill to become law, if ever. The reality is that Congress passes only a tiny fraction of the 10,000 bills its members introduce every year. And now that the two parties are increasingly at one another’s throats it would take a crisis like a war or a devastating epidemic to compel them to cooperate on any measure.

Haaland, who is the first Native American cabinet member, announced in 2021, following the revelations in Canada about unmarked graves, that she had commissioned the Department of the Interior to compile an extensive report about American Indian boarding schools. In May 2022 the first installment was released. It listed 408 federally financed Indian schools in 37 states, including Alaska and Hawaii. Some 150 of these assimilation centers were operated by Christian denominations, half of them by the Roman Catholic Church. It shocked most Americans by touching on the abuse suffered by children at these establishments. “Federal Indian boarding school rules were often enforced through punishment,” the investigation reported, “including corporal punishment such as solitary confinement; flogging; withholding food; whipping; slapping; and cuffing. The Federal Indian boarding school system at times made older Indian children punish younger Indian children.”

One conservative’s reaction to the report is typical of right-wing efforts to suppress the history of America’s human right abuses. “This attempt to create a national scandal over Indian boarding schools,” Helen Andrews wrote in the American Conservative magazine, “is a thoroughly political scheme contrived by activists to stoke outrage regardless of the facts.” She blamed “wokeness” for the uproar over the report and dismissed the use of corporal punishment as something that was meted out at all American schools during the boarding school era.13 Her arguments demonstrate her ignorance of Indigenous child-rearing practices. And she ignores the 1969 hearings during which Congress acknowledged that from “the beginning, Federal policy toward the Indian was based on the desire to dispossess him of his land. Education policy was a function of our land policy.”14

The Interior report also identified burial sites at more than fifty of the former boarding schools, nineteen of which were the sites where more than five hundred American Indian, Alaska Native, and Native Hawaiian children died, a figure that is expected to grow substantially as subsequent installments of the investigation are completed. While Indigenous leaders praised Haaland’s initiative, they believe that a Congressional commission on boarding schools is the only way to give teeth to the struggle for reparations because of the subpoena power of Congress, which compels witnesses to testify or face charges of criminal contempt.

If the course of events in the U.S. follows the Canadian pattern of discovery, investigation, apology, civil action, and reparation, the U.S. government will be making payments to tribal Americans for years. And the churches will be forced to sell off even more of their vast real estate and asset holdings, a process that began after the barrage of sexual abuse lawsuits brought by the victims of predatory priests, nuns, and other clergy. The pope—whether Francis or his successor—will be compelled to release documents illuminating the fate of the Native children who suddenly found themselves trapped inside the big boxes built by White people.

Boarding schools battered Indigenous cultures in their attempt to extinguish Native language and spirituality, while denying several generations of children lessons in how to be parents, all part of the campaign to separate the tribes from their communally controlled land. The U.S. government decided it would be cheaper to absorb Indians into the workforce than sending out the cavalry to annihilate them, but because it lacked the resources to accomplish this goal it turned to the churches for help. The prospect of harvesting thousands of heathen souls lured missionaries from most every Christian denomination to Indian Country. Catholic participation in this spiritual feeding frenzy was enabled by the world’s wealthiest nun, who used her fortune to build and finance dozens of boarding schools in the U.S.

But as we shall see, the scheme failed to extinguish Native cultures. Many White Americans, believing that Indians had gone extinct, were surprised when the island of Alcatraz and the village of Wounded Knee were occupied for months by Indigenous protesters fifty years ago. They were reminded again during the eleven-month protest against the Dakota Access Pipeline that the Vanishing Indian is a myth. And at the 2024 Golden Globe Awards Blackfeet actress Lily Gladstone underlined the point after she won for best actress in a dramatic film. “We have come to know the truth,” she told the audience in Siksiká, the Blackfeet language, “that our mother tongue is sacred.”15






Chapter Two THE INTERPRETERS


At dawn the nuns herded the girls into a pair of white-topped prairie schooners, pulled the bonnet straps tight at each end, and ordered the drivers to get started. Like most travelers on the rough dirt roads of Montana in 1892 the Ursulines and their hired men preferred to walk or ride a saddle horse instead of suffering the bone-jarring lurch of the wagons. But these fifteen Piegan children were put on board because they were precious cargo. The federal government paid the nuns $100 a year for every Indian they enrolled at St. Peter’s Mission, compelling Sister Zita and Sister Santa Clara to prevent these little heathens from making a run for it while they were still within running distance of their families.

Among them was Nancy Bird. She had spent two years in the larger world and would have to be watched. Because she spoke Siksiká, Michif, and English she was recruited as interpreter. After she gave directions to the other girls they opened the chests in the wagons and passed around the red wool blankets stored inside. When the wagons began to roll Sister Zita heard Nancy continue to jabber in Indian. The other girls laughed. What was she saying to them? Were they trying to figure out why the nuns dressed like mamiatsíkimi—magpies—the one word of Indian Zita could understand?

As the mule-powered caravan plodded its way south from the Blackfeet Reservation along the ancient trace the Blackfeet called miisum apatosiosoko—the Old North Trail—the temperature rose to 42 degrees. But by late afternoon the November sky darkened. Snow began to fall. And then it was dropping in heavy sheets driven by the wind. The drivers knew that when they could no longer see the 8,000-foot peaks and reefs of the Rocky Mountain Front ten miles west it was time to get indoors. They were not far from the cow town of Dupuyer. The next morning there was a foot of snow on the ground and more coming down. It was Thanksgiving. For thousands of winters Bird’s people had raised their lodges in the shelter of the forests growing along streams such as Badger Creek or the Teton River. She must have thought the nuns were insane to even set foot up on the grasslands during a blizzard.

Days later, after slogging across eighty miles of wind-scoured prairie, taking refuge wherever they could find it or beg for it, they spent the night in the village of Sun River. The most daunting part of the journey was still ahead. This was a section of the Mullan Road that climbed a thousand feet from the river’s floodplain into the foothills of the Big Belt Mountains. That evening they stopped at a homestead, but they were turned away. The owners were unwilling to share their shelter with Indians. “The dear imitators of the travelers of Bethlehem,” a diarist wrote, “spent the night out on the prairie in the black cold.” The next evening the nuns looked back down on the flats below. The house was on fire. As they watched, it burned to the ground.1

The next day they veered away from the Mullan Road into a narrow valley that looked like a gallery of strange giant sculptures. Rising around them towered a ring of buttes whose American names described them—Fishtail, Haystack, Skull, Lionhead, and the most imposing of all, the Bird Tail, a thousand-foot monolith whose summit was capped by a phalanx of sheer igneous palisades that resembled tail feathers. The Blackfeet called it piita otoyi, the Eagle Tail. The nuns hoped that because the butte held a special place in the superstitions of these pagans, living under it might have a calming effect on them.

Four miles farther on they reached the Mission. The Piegan girls—hungry, exhausted, and dehydrated, still wrapped in the blankets they had been huddling under all week—climbed down from the wagons and gazed up at the massive gray stone building studded with towers that would be their new home. The nuns called it Mount Angela Institute. Another huge stone building loomed nearby—the boarding school for boys operated by the Jesuits. Besides Nancy, the girls included Ursula Cutbank, Lizzie Big Eyes, Isabel Bear Chief, and nine-year-old Josephine Hazlett, an orphan who had been traded to a Chinese railroad worker for two ponies. A dissatisfied customer, the man later gave Josephine to George Steell, the agent for the Blackfeet Agency, who gave her to the nuns, who erased her Indian name and substituted it for something they could pronounce.2



St. Peter’s was one of some ninety Catholic boarding schools spread across more than twenty states, operating between 1819 and 1968. It was a network the Church was fond of calling the “Lord’s Vineyard,” assimilation centers where Indigenous children such as Nancy Bird were sent so missionaries could harvest their souls. St. Peter’s began in spring 1859 after the Society of Jesus ordered two Jesuits to risk their scalps converting the Blackfeet to Christianity. A Dutch Jesuit named Adrianus Hoecken set out that year from St. Ignatius, a mission among the Salish people in western Montana he had cofounded in 1854 with a Flemish Jesuit named Pierre-Jean De Smet. Hoecken’s assignment was to select a site for the new outpost. Not the keenest of observers, he chose a spot on the Teton River a mile below the present town of Choteau, Montana, near a rise which is still called Priest Butte. The wind streaming from the Rocky Mountain Front blew constantly, with gusts of 100 miles per hour. Winter low temperatures often dropped below zero. Hoecken and his companion, Brother Vincent Magri, built three small log shacks in the willows and cottonwoods crowding the floodplain and settled down to suffer through the long winter, living on whatever food they could scavenge from the frozen land or cajole from their Blackfeet neighbors—fish, dried bison, roots, moss, and berries. In October they were joined by Johannes Imoda, an Italian Jesuit newly arrived from San Francisco with high hopes. The three of them began pestering the Natives who visited their squalid digs to teach them Siksiká, the Blackfeet language. For the Black Robes this was “a task almost as distasteful to them as being scalped,” a fellow Jesuit later wrote.3 Because of the threat of Blackfeet uprisings and poor choices in choosing sites the Jesuits would move St. Peter’s two more times before the mission took root in 1866 under the Bird Tail.



In the records of the American institutions that abducted her, Nancy Bird is listed as a Piegan. But she was in fact Métis, a French word meaning “mixed race.” These are people descended from the numerous common-law unions of European fur traders with Indigenous North American women beginning in the 1600s, a practice known as marriage à la façon du pays, or “according to the custom of the country.” They were also called Bois Brûlé, French for “burned wood,” because of how Whites perceived the color of their skin. Numbering 625,000 in North America, according to 2020 census reports, they developed a unique culture composed of aboriginal and European parts. They sang and played cross-tuned fiddles, mixing and mashing First Nations songs with Scottish and French-Canadian tunes, driven by unique beats. This music spawned a dance form called jigging, such as the Rabbit Dance and the Broom Dance. Their chief mode of transport was the Red River cart. This was a two-wheeled conveyance pulled by mules or oxen. It was made entirely of wood and strips of bison hide without any metal parts. Because the oak axles could not be lubricated the carts emitted hideous grinding shrieks as they rolled across the prairies. The Métis practiced a folk Catholicism centered on veneration of the Virgin and St. Paul, and developed several dialects, most commonly the French-Cree hybrid called Michif. Like Nancy Bird, some Métis were simultaneously members of the Métis nation in Canada as well as the Blackfeet Confederacy in Montana and Alberta. But unlike most Natives and most Whites she was directly descended from professional interpreters.

Nancy’s great-grandfather, James Curtis Bird, was born in 1773 in Acton, England. When he was fifteen years old he took a job as a clerk with the Hudson’s Bay Company. He traveled to what is now Manitoba in Rupert’s Land, a vast swath of North America whose commerce in natural resources was awarded in 1670 to the company by King Charles II of England. Its shareholders would grow fabulously wealthy from the trapping, killing, and skinning of fur-bearing animals such as beaver and mink. In 1809 he was appointed justice of the peace for what the invaders called the “Indian Territories,” and from 1816 to 1818 he served as acting governor for the whole of Rupert’s Land. He finished his career with the company as one of its chief factors—the agents in charge of buying furs from trappers.


OEBPS/e9781639367474/xhtml/nav.xhtml


Contents



		Cover


		Title Page


		Maps


		Dedication


		Epigraph


		Preface


		Chapter One: Childhood’s End


		Chapter Two: The Interpreters


		Chapter Three: Under the Bird Tail


		Chapter Four: The World’s Wealthiest Nun


		Chapter Five: The Hostages


		Chapter Six: Custer Had It Coming


		Chapter Seven: The Lord’s Vineyard


		Chapter Eight: The Long Walk


		Chapter Nine: Blackfeet Warrior


		Chapter Ten: The Vanishing Indian and Other Myths


		Photographs


		About the Author


		Notes


		Bibliography


		Index


		Copyright







Guide



		Cover


		Start of Content


		Title Page


		Maps


		Dedication


		Epigraph


		Preface


		About the Author


		Notes


		Bibliography


		Index


		Copyright








		I


		II


		V


		VI


		VII


		XIV


		XV


		XVI


		XVII


		XVIII


		XIX


		XX


		1


		2


		3


		4


		5


		6


		7


		8


		9


		10


		11


		12


		13


		14


		15


		16


		17


		18


		19


		20


		21


		22


		23


		24


		25


		26


		27


		28


		29


		30


		31


		32


		33


		34


		35


		36


		37


		38


		39


		40


		41


		42


		43


		44


		45


		46


		47


		48


		49


		50


		51


		52


		53


		54


		55


		56


		57


		58


		59


		60


		61


		62


		63


		64


		65


		66


		67


		68


		69


		70


		71


		72


		73


		74


		75


		76


		77


		78


		79


		80


		81


		82


		83


		84


		85


		86


		87


		88


		89


		90


		91


		92


		93


		94


		95


		96


		97


		98


		99


		100


		101


		102


		103


		104


		105


		106


		107


		108


		109


		110


		111


		112


		113


		114


		115


		116


		117


		118


		119


		120


		121


		122


		123


		124


		125


		126


		127


		128


		129


		130


		131


		132


		133


		134


		135


		136


		137


		138


		139


		140


		141


		142


		143


		144


		145


		146


		147


		148


		149


		150


		151


		152


		153


		154


		155


		156


		157


		158


		159


		160


		161


		162


		163


		164


		165


		166


		167


		168


		169


		170


		171


		172


		173


		174


		175


		176


		177


		178


		179


		180


		181


		182


		183


		184


		185


		186


		187


		188


		189


		190


		191


		192


		193


		194


		195


		196


		197


		198


		199


		200


		201


		202


		203


		204


		205


		206


		207


		208


		209


		210


		211


		212


		213


		214


		215


		216


		217


		218


		219


		220


		221


		222


		223


		224


		225


		226


		227


		228


		229


		230


		231


		232


		233


		234


		235


		236








OEBPS/e9781639367474/fonts/ACaslonPro-Italic.otf


OEBPS/e9781639367474/fonts/TimesNewRoman.ttf


OEBPS/e9781639367474/images/f000xi-01.jpg
Calgary © @ Blackfoot

@
North
Piegan .
l O Lethbridge

. ® Blood
Medicine Line \\ Mig e @ Ft. Peck
@ ve,.
Rocky Boy's
Flathead @Depiyes
\ @ Litte sneM .
:: Ft.Shgvgo \roG o o
,» ¢
. 6"? eters ?6;0 S %
e % 4

© Missoula L2

Browning
.

@ Blackfeet

l Cheyenne

Crow b
= s
v N (-8
$ <
(% / &
'y X
N
QS
RESERVES BY TRIBAL AFFILIATION //
® Siksika (Blackfoor)
@ Northern Piikani (Piegan) @ wind River
® Kanai (Blood)

® Southern Piikani (Piegan)

RESERVATIONS BY TRIBAL AFFILIATION

® Chippewa Cree

® Aaninin (Gros Ventre), Nakota (Assiniboine)
@ Dakota, Lakota, Aaninin

Kootenai, Kalispel (Pend d'Oreilles), Salish
® Cree, Métis Ojibwe Tribal Capital
Apséalooke (Crow)

@ Northern Cheyenne

® Northern Arapaho, Eastern Shoshone






OEBPS/e9781639367474/fonts/ACaslonPro-Bold.otf


OEBPS/e9781639367474/fonts/ArnoPro-SmbdDisplay.otf


OEBPS/e9781639367474/images/9781639367474.jpg





OEBPS/e9781639367474/fonts/ACaslonPro-Regular.otf


OEBPS/e9781639367474/images/f00xii-01.jpg
n Marieval
Cowesses Reserve

(Salteaux)
Winnipeg O
Med&iné L;’ner
@ Turtle Mountain
QO“OQ"“O .
® spirit Lake
.
4
‘® Standing Rock
® Lake Traverse
® Cheyenne River
Al
W
RV = Pierre
- A — :
: A S Crow Creek m
/o Rapid City u. ® Flandreau:
A o @ LowerBmulé :
PineRidge . i
N School White R,
O awnee @ Yankton
Pine Q_ob\ﬂ 0\3&"&6 Ro%ebud
Riged " o O (@ Rosebud
8o St. Francis Missouri g
s =
RESERVATIONS BY TRIBAL AFFILIATION o RN
S
@ Turtle Mountain Band of Chippewa @ Lower Brulé Lakota h
@ Arikara, Hidatsa, Mandan Crow Creek Sioux
@ Spirit Lake Tribe ® Flandreau Santee
® Standing Rock Sioux Tribe Oglala Lakota
® Sisseton Wahpeton ® Sicangu Lakota

® Cheyenne River Lakota ® Yankton Dakota





OEBPS/e9781639367474/images/title.jpg
THE
PLOT AGAINST
NATIVE AMERICA

The Fateful Story of Native American Boarding
Schools and the Theft of Tribal Lands

BILL VAUGHN

PEGASUS BOOKS
NEW YORK LONDON





OEBPS/e9781639367474/fonts/TimesNewRoman-Italic.ttf


OEBPS/e9781639367474/fonts/ArnoPro-BoldDisplay.otf


OEBPS/e9781639367474/images/f0xiii-01.jpg
Ute Mountain
@ Southem Ute

Kalbab Paiute “

%avasupai

@{Jicarilla

o

= Apache
<
= Canoncito
O

S Hualapai ® Acoma
@ Fort Mojave vapai—Prescott mg
. 1
@ Chemehuevi == Yavapai-Apache N Laguna

Tonto-Apache—- . ,
@® White Mountain
@ Fort McDowell

e
@ salt River \J

@ Gila River h

@ Fort Yuma

.% Cocopah

f) Pascua Yaqui

\% Tohono 0’odham

RESERVATIONS AND PUEBLOS BY TRIBAL AFFILIATION

® Ute Nation ® White Mountain Apache

@ Southern Ute Yavapai-Apache

® Jicarillo Apache @ Chemehuevi

@ Din¢ (Navajo) Tonto Apache

® Hopi San Carlos Apache

® Kaibab Band of Paiute @ Fort McDowell Yavapai Nation
@ Havasupai @ Sale River Pima-Maricopa
Hualapai @ Colorado River

® Fort Mojave ® Gila River Indian Community
Yavapai-Prescott @ Pascua Yaqui

@ Pueblo of Zuni ® Tohono Oodham Nation

® Acoma Pueblo @ Fort Yama Quechan

® Laguna Pueblo @ Cocopah

Canoncito Pueblo





