

[image: Image]












[image: Image]












A set of classic biographies of Sakya Paṇḍita—one of Tibet’s greatest scholars and religious masters.
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[image: Image] SAKYA PAṆḌITA KUNGA GYALTSEN (1182–1251) was a renowned Tibetan polymath, scholar, statesman, and religious master, and one of the most famous and conse-quential figures in the history of Tibet. The three classic biographies included here contain fascinating firsthand accounts of key events in Sakya Paṇḍita’s life, covering his family ancestry, early education, interactions and debates with other sects, travels to Mongolia and his diplomacy at the Mongol court, and a detailed account of the miraculous events that occurred in the last weeks of his life.


“Sakya Paṇḍita Kunga Gyaltsen stands as one of the greatest Tibetan Buddhist scholars of all time. Not only was he peerless in his erudition and debating skills, but he was also an extraordinarily prolific writer and accomplished Sanskrit translator. His writings made an indelible mark on Tibetan philosophical thinking, and they continue to be just as relevant today as they were during his lifetime. Among his remarkable achievements was the key role that he played in establishing the Indian system of the five major and five minor sciences in Tibet. As we delve into the life of Sakya Paṇḍita, we cannot but become imbued with the profound richness of his wisdom. Under his guidance, we embark on a journey of discovery of the nature of reality, and how we should best conduct ourselves along our spiritual path.”


—HIS HOLINESS THE FORTY-SECOND SAKYA TRIZIN, RATNA VAJRA RINPOCHE













Introduction


[image: Image]


By His Holiness the Forty-First Sakya Trichen


THE BIOGRAPHIES OF great masters are a powerful source of inspiration for practitioners. From biographies we can learn how the earlier gurus proceeded on the spiritual path; how they studied and practiced; what helped them develop their experience; and how they attained realization. In this way, we can then try to follow in their footsteps. For me personally, biographies are a very, very important source of inspiration, especially the biography of Sakya Paṇḍita.


I am, of course, not only a practitioner in the same religious tradition as Sakya Paṇḍita, but am also a descendant of the same Khön Sakypa family lineage. From a very young age, I received Sakya Paṇḍita’s blessing rituals and initiations, learned his biography, heard stories of his great wisdom and knowledge, and tried to emulate how he practiced. Not only members of the Khön family, but members of all Sakya monasteries and nunneries honor his anniversary days, perform his guru yoga practice, and, of course, study his writings.


This book contains three biographies of Sakya Paṇḍita (1182–1251) by Drogön Chögyal Phakpa (1235–80), Gorampa Sönam Sengé (1429–89), and Jamgön Ameshab (1597–1659). They each have their own way of understanding how the great master cultivated his good qualities, and they wrote primarily to inspire themselves. They also drew on different historical sources or, in the case of Chögyal Phakpa, personal memories. Although each of the biographers provides a similar account of the major events of his life, each highlights different aspects and inner qualities. Taken together, an amazing and inspiring account of this great master arises.


Sakya Paṇḍita was the fourth of the five great founders of the Sakya order. Sakya Paṇḍita’s great-grandfather, Khön Könchok Gyalpo, established a monastery in the Sakya region of Tibet in 1073. Khön Könchok Gyalpo’s son, Sachen Kunga Nyingpo, is considered the first of the five founders of the Sakya order. Sachen Kunga Nyingpo’s sons, Sönam Tsemo and Jetsun Drakpa Gyaltsen, were the second and third founders; they were pure lay-vow holders and did not marry or take a consort. Sakya Paṇḍita was the son of their brother, Palchen Öpo, and was tutored from childhood by his uncle, Jetsun Drakpa Gyaltsen. Sakya Paṇḍita’s own nephew and student, Drogön Chögyal Phakpa, became the fifth of the five founders. They were all very learned scholars and realized masters.


Sakya Paṇḍita’s life was inspiring, and we can learn from virtually every aspect of it. He was a such a great master that his influence still shapes Tibetan Buddhism today. His thoughts, words, and deeds were influential not only to the Sakyapa. He also made important contributions to the religious and political landscape of Tibet, Mongolia, and now also the West.


There are many logical reasons, prophecies, and quotations that make us believe that Sakya Paṇḍita was no ordinary human being, but a true emanation of Mañjuśrī, and that his mind fully possessed every type of wisdom. We believe that he was already enlightened, and like the Buddha, came to this world in the form of a human being in order to show us how to follow the path from suffering to liberation. As Mañjuśrī incarnate, his life demonstrates to us that if we study, even ordinary humans can gain great knowledge and wisdom. And he was not only a scholar with great wisdom, he was also very highly realized, a true mahāsiddha who fully combined great wisdom and great realization.


Sakya Paṇḍita lived during a very tumultuous time. To the south of Tibet, invading armies were destroying the great Buddhist universities and monasteries in India, such as Nalanda and Vikramaśīla, and to the north and east, much of Eurasia was being overtaken by Mongol conquest. Despite the difficult political situation of his time, Sakya Paṇḍita devoted his life to the study, teaching, and preservation of the Dharma. He became a truly great scholar.


In fact, Sakya Paṇḍita was the first Tibetan to be awarded the exalted Indian title of paṇḍita, which was reserved for the greatest scholars who had achieved outstanding mastery in each of the classical disciplines and then-known sciences. Before him, there were no other Tibetan paṇḍitas. In addition to his native Tibetan, Sakya Paṇḍita was fully fluent in both spoken and written Sanskrit, which was the language of the Dharma at the time. It was very difficult to learn and even then was little known among ordinary Tibetans. In fact, he wrote several treatises on various aspects of Sanskrit linguistics and could fluently discuss and debate in that language.


There is a story about Sakya Paṇḍita’s great mastery of Sanskrit that is recounted by his nephew and spiritual heir, Chögyal Phakpa, in this book. When Sakya Paṇḍita was a youth he studied extensively and received full ordination from the great Kashmiri master, Śākyaśrībhadra. Once, as his teacher expounded the teachings in Sanskrit, Sakya Paṇḍita followed along reading from a Tibetan text. Seeing this, other students laughed at him. Śākyaśrībhadra asked Sakya Paṇḍita, “What use is that Tibetan text?” Sakya Paṇḍita said, “It may not be of use to others, but it is of use to me,” and then, looking at the Tibetan text, Sakya Paṇḍita back-translated it perfectly into Sanskrit. Then Śākyaśrībhadra admonished the students, “Why do you laugh at him? He understands the teaching perfectly.” Later, Śākyaśrībhadra was the one who bestowed upon him the title of Paṇḍita.


One of the stories from Sakya Paṇḍita’s life that is personally very inspiring to me also occurred during his youth, when he was still studying with his primary guru and paternal uncle, Jetsun Drakpa Gyaltsen. Sakya Paṇḍita requested him to bestow the profound guru yoga blessing, but Jetsun Drakpa Gyaltsen refused, saying, “You don’t see me as a buddha, you see me as your uncle.” Sometime after that, Jetsun Drakpa Gyaltsen became ill, and Sakya Paṇḍita served his guru day and night without regard for his own health or comfort. By that merit, any small obscurations Sakya Paṇḍita may have had were purified, and he perceived his guru as Mañjuśrī. At that moment, Sakya Paṇḍita’s inner wisdom opened, and he attained comprehensive and detailed understanding of all knowable things. This event in Sakya Paṇḍita’s life shows that although through study one can gain outer knowledge, it is only through devotion that one can gain inner awakening. The experience of inner awakening brings definitive certainty of all knowable things in a single moment, such that one no longer needs to study.


Another remarkable episode that occurred during his youth is recounted in these biographies. One night, Sakya Paṇḍita dreamed that the Indian paṇḍita Vasubandhu, who was the author of the Treasury of Abhidharma (Abhidharmakośa), gave him teachings for a month. When Sakya Paṇḍita awoke from that dream, he had comprehensive and precise knowledge of the Abhidharma. This is truly extraordinary. Ordinary people don’t dream that a great master gives them extensive teachings on Buddhist philosophy, or even if a few of them might, they barely remember the content of the teachings when they awaken. But in Sakya Paṇḍita’s case, his dream experience was both transformational and effective. He not only remembered the teachings entirely and precisely, but he instantly became a great knowledge holder of the Abhidharma.


At Sakya, there are some holy relics related to Sakya Paṇḍita’s life that have become pilgrimage destinations. One is known as Tamnyen Shuktri, or Good News Throne. This is the throne upon which Sakya Paṇḍita was sitting upon when he was informed that his brother had given birth to a son. That son became his successor, Drogön Chögyal Phakpa. That throne is also the same one upon which Śākyaśrībhadra had long ago sat when he bestowed upon Sakya Paṇḍita the vows of a fully ordained monk. When we go to these holy places and make offerings and aspirations, it deepens our devotion.


As his teacher, Jetsun Drakpa Gyaltsen, had earlier prophesied, Sakya Paṇḍita was summoned in his later life to the court of the Mongol khan near what is now Lanzhou, China. At that time, the Mongol khans were very powerful. They had conquered a huge part of the world, and they possessed everything imaginable. Perhaps because of this, they realized the importance of religion and searched everywhere for great religious teachers. They sent messengers to Tibet to learn who were the greatest Tibetan religious masters. The messengers returned saying this lama is very dramatic, this one has a large following, that one is very lenient, and so on—but as far as knowledge of the Buddhadharma is concerned, Sakya Paṇḍita is the greatest. So the khan summoned Sakya Paṇḍita to his court in Mongolia.


After receiving the khan’s summons, Sakya Paṇḍita journeyed slowly from Sakya to the khan’s court near Lanzhou together with a large retinue, which included his young nephew, Chögyal Phakpa. When they met, the khan asked Sakya Paṇḍita to cure him of a skin disease from which he had suffered for a long time. Many doctors had tried, but none could cure the khan. But with his unimpeded wisdom and clairvoyance, Sakya Paṇḍita had a prophetic dream that correctly identified the ailment as a naga disease arising from previous negative karma, and he then performed rituals that completely cured the disease. The khan was impressed and grateful. The dream and the curing of the khan are recounted in fascinating detail in this book.




The khan’s appreciation of Sakya Paṇḍita’s great wisdom and growing interest in Buddhism made Sakya Paṇḍita the object of the jealousy for spiritual teachers of other traditions. This jealousy grew as the khan became Sakya Pandita’s disciple, receiving the Hevajra empowerment from him and bestowing upon him many great offerings. In an attempt to discredit and embarrass Sakya Pandita before the khan, these jealous teachers magically created an illusory shrine in the middle of a lake and then invited the khan and Sakya Paṇḍita to consecrate it. They had planned to dismantle the magical illusion as soon as Sakya Paṇḍita set foot upon it, but everyone was amazed because as Sakya Paṇḍita consecrated the shrine, the magical illusion became a real, habitable shrine. In fact, after that, Sakya Paṇḍita resided there for some years. That was one of his many amazing miracles witnessed by his Dharma heir and nephew, Chögyal Phakpa, and is also recounted in this book.


As I have said, Sakya Paṇḍita was one of Tibet’s greatest scholars. He was a scholar in all fields of knowledge, and after extensively studying all fields of knowledge in Sanskrit, he wrote a book in the Tibetan language explaining each of the major and minor Indian sciences of the day. This was an important milestone in introducing Indian scholarship to Tibet.


Sakya Paṇḍita was a tremendously accomplished author of a wide variety of works. His writings are extremely special—they are authoritative, precise, clear, profound, and elegantly composed, yet easy to understand. And there are so many of them! A good number are still studied today. The profundity and elegance of Sakya Paṇḍita’s writings is one of the reasons that he is considered to be a genuine emanation of Mañjuśrī.


One of Sakya Paṇḍita’s many famous works is known in English as The Treasury of Logic on Valid Cognition, or Pramanyuktanyiti in Sanskrit. It condenses the entire field of Buddhist logic. This work was translated from Tibetan into Sanskrit, which was something very special. At that time, there were so many Dharma texts, especially texts on Buddhist logic, that were translated from Sanskrit into Tibetan and studied by Tibetan scholars, but Sakya Paṇḍita’s Treasury of Logic on Valid Cognition was the only text translated from Tibetan into Sanskrit and studied by Indian scholars! Since that time, scholars from all four schools of Tibetan Buddhism have written many commentaries on it over the years; this is also quite special because in Tibet, it is not common for scholars in one school to write commentaries on texts from another tradition. Additionally, The Treasury of Logic on Valid Cognition continues to be widely studied.


In Sakya Paṇḍita’s day, of course, there were no radios, telephones, or newspapers, and all news had to spread by word of mouth, so for the fame of a Tibetan scholar to spread all the way to India and for his writings to be studied there was something extremely special. As Sakya Paṇḍita’s fame spread in India, a Vedic scholar named Harinanda and his retinue became jealous and sent a challenge to Sakya Paṇḍita in Tibet, inviting him to engage in debate. They traveled to meet each other half way at Kyirong Monastery in Nepal. Before the debate began, they each staked their faith; whichever scholar lost the debate would convert to the other’s religion and follow the other scholar. The debate was conducted in the Sanskrit language and went on for many days, but in the end Sakya Paṇḍita was victorious. He beat them in philosophical argument in their own language! Then Harinanda and the other scholars shaved their dreadlocks and converted to Buddhism. One of the biographies of Sakya Paṇḍita, the longest one, written in verse, by the Tibetan king Rinpungpa Ngawang Jikdrak Gyaltsen describes this debate and even the topics that were argued and some of the points that were made.


Another of Sakya Paṇḍita’s famous works is Classification of the Three Vows. It clearly describes the correct way to observe the vinaya, bodhisattva, and Vajrayana vows, and points out incorrect observances and how to rectify them. This book is still studied and discussed today.


Sakya Paṇḍita is also famous for Illumination of the Sage’s Intent, which he wrote while he was at the Mongol court and sent back to his followers in Tibet. It explains how to practice the entire Buddhist path from the first development of faith all the way to buddhahood, according to the Paramitayana tradition. It is a wonderful book—practical, scholarly, and inspiring.


Although Sakya Paṇḍita lived nearly a thousand years ago, his teachings and writings on how to follow the Buddhist path from our current state of suffering to perfect enlightenment are ever more relevant today. Human defilements, obstacles, and shortcomings have changed very little over the years, and the only way to truly uproot them is through the study and practice of the Dharma. To encourage us in our efforts, we need a source of inspiration to demonstrate how we should study and practice. By studying the biographies of this great master, we can see how and what he studied in order to become a great scholar. We can also learn how and what he practiced in order to become a great mahāsiddha. We always say, “For the sake of all sentient beings, I must achieve enlightenment.” Sakya Paṇḍita actually became an enlightened buddha. These biographies teach us how to study and practice in order to follow in his footsteps in order to achieve enlightenment ourselves.


How do we follow in Sakya Paṇḍita’s footsteps? First, we must study, especially his biographies, through which we develop devotion based on admiration for his great wisdom and vast holy activities. After we have developed devotion to Sakya Paṇḍita, praying to him will bring great blessings. Then we merge our devotion to Sakya Paṇḍita with devotion to Mañjuśrī, because Mañjuśrī is the manifestation of all the buddhas’ wisdom. Mañjuśrī is sometimes referred to as the “father” of the Buddha because buddhas are born from wisdom. For most people, it is easier to start with developing devotion to Sakya Paṇḍita, because Sakya Paṇḍita is in human form, and a human-to-human relationship may be easier than a relationship to one who is beyond the human realm.


By merging our devotion to Sakya Paṇḍita with devotion to Mañjuśrī, we become certain that Sakya Paṇḍita is a true emanation of Mañjuśrī, who is the embodiment of all of the buddhas’ wisdom. By praying to the two as indivisible, the benefit is doubled, and we can receive great blessings. But of course, we must study as well. Some people with extraordinarily good karma may receive blessings instantly, but most people must first study, and then by praying to Sakya Paṇḍita as inseparable from Mañjuśrī, their ability to learn gradually increases. Through diligence, they will achieve wisdom and the spiritual attainments.


Many thanks to Venerable Khenpo Kalsang Gyaltsen, abbot of Tsechen Kunchab Ling, which is my temple seat in the Americas, and to Chodrungma Kunga Chodron, who accepted my request that they translate these biographies of Sakya Paṇḍita in order that this great master may become more widely known in the English-speaking world.
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Holy Biography of the Glorious Sakya Paṇḍita Based on His Own Words


By Drogön Chögyal Phakpa (Lodrö Gyaltsen)1


Prostrations to the Guru and Mañjuśrī!


Your immaculately pure nature is completely beyond description,


Accomplishes aspirations for others’ benefit, and emanates a multitude of forms;


Protector, Lord of Existence and Peace, your body’s unchangeable nature is the three suchnesses,


I prostrate with pure devotion to you, holy lama, and describe a part of your holy biography.


My lama, the Lord of Dharma, is the real Vajradhāra, but some beings perceive him as and believe him to be a common Dharma teacher. However, I have seen some truly amazing holy events, which follow.


When the Lord of Dharma entered the womb of his mother, Nyitri Yum, a sign appeared in his mother’s dream that a bodhisattva had entered her womb. She dreamed that a beautifully dazzling king of the nāgas, with a precious crown and other jewels, asked her to give him accommodation. While he resided in the womb, his mother’s body felt light, she moved about easily, felt healthy and blissful, and excellent samādhi arose in her mind. At the time of his birth, a multitude of auspicious signs appeared that a bodhisattva had been born.




When my Lord of Dharma had developed to the stage where he could crawl, he spoke to his mother in Sanskrit, which was a sign of the ripening of the habitual tendencies of his previous lives. But because his mother did not understand his words, she was afraid that his speech was abnormal. She told Jetsun Drakpa Gyaltsen that her son spoke words she could not understand, and asked him if there might be a problem with her son. Drakpa Gyaltsen understood that the child was speaking Sanskrit, and replied that she should not be afraid that her son was abnormal.


The child drew the Indian alphabet in the dust on the ground with his fingers, with the complete vowels and consonants in both Nāgarī and Lanydza scripts. Then, afraid that others may step on it, he erased it. My Lord said that he had learned to read both Sanskrit and Tibetan without being taught so long ago that he did not recall which he had learned first.


When he grew a bit older, he learned without difficulty further studies in Tibetan and Sanskrit, astrology, medicine, arts such as drawing and design, and other subjects. While he was still a youth, he had already become a treasury of wisdom and good qualities. Because of this, many learned masters, including those who were his own teachers, unanimously stated that he was not ordinary, and undoubtedly an emanation of an enlightened one, or a greatly blessed being. All were amazed at his abilities.


While still a youth, he received empowerment from his father,2 and studied the Lotus-Born Hevajra Sādhana, including the six-limbed sādhana, the empowerment ritual, the consecration ritual, and the fire puja ritual. From the Cakrasaṃvara Tantra, he studied the teachings of the masters Luipa, Kṛṣṇapa, and Vajra Gantipa and the practical instructions of the offering ritual.


Every day he performed the practices of Ārya Acala, Mañjuśrī, Avalokiteśvara, Uṣṇīṣavijayā, Mārīcī, Vajravidāraṇa, and others. He also received and thoroughly studied Explanation of the Fourteen Root Vows, Fifty Verses on Guru Devotion, the explanation of the bodhisattva vow known as Twenty Vows, the analytic cycle of Vajrapāṇi in the sutric tradition, and many theoretical and practical medical texts. He comprehensively learned all of these. He also gradually received empowerments, blessings, tantric explanations, and pith instructions on the Dharma of the Sakya forefathers and ancestral masters.


At the age of eight, he gave a commentary on the Lotus-Born Hevajra Sādhana. At the age of twelve, he gave a commentary on the second chapter of the Hevajra Root Tantra. At the age of fourteen, he explained the common commentary Sāmputa Tantra. By the age of fifteen, he had completely mastered all of the Dharmas belonging to his father and the founders of the Sakya tradition.


One night, when he was eighteen, my Lord dreamed that he received teachings on the Treasury of Abhidharma (Abhidharmakośa) directly from Vasubandhu in front of Achi stupa behind Sakya Monastery. He experienced that night as an entire month. In front of the stupa, his master Vasubandhu faced the east. The master’s complexion was slightly blue and he was not too young, of middle age. In his dream, Sakya Paṇḍita received the complete Abhidharma teachings over a single thirty-day period, each morning for thirty mornings. My Lord of Dharma sat to the right of Master Vasubandhu facing the north, reading the text while receiving the teachings.


When he awoke early the next morning, he had the entire Treasury of Abhidharma in his memory, both the words and their meaning. My master said that later, when he actually received teachings on the Treasury of Abhidharma from the Kashmiri paṇḍita Śākyaśrībhadra, it was identical.


Another time, he dreamed of someone who said, “I want to give you the throne of Master Dignāga. Please follow me.” He then led him to a cave in India that faced east and said, “This is Master Dignāga’s cave.” When the door of the cave opened, my master saw that one side of the cave was filled with texts. He opened the texts and read them. While he was reading, someone came and pulled the hem of his Dharma robe, and he awoke while he had not yet had enough time to read all of the texts. My Lord said that this might have been an indication that in those days he had many distractions and had to give teachings to people from far away, which somewhat interrupted his genuine study of the Dharma. He also said that after this dream, special wisdom arose in him, through which he could unmistakably understand the meaning of logic texts.


At the age of nineteen, he received teachings on logic and the Five Treatises of Maitreya from Master Shuhrul at Trang. When he was twenty, he traveled to meet Master Tsurtön Shönu Sengé at Nyangtö Kyangdul. From him he received a teaching on pramāṇa. After hearing it only one time, he completely and unmistakably knew every word of the teaching and its meaning, and he asked the master for permission to give that teaching to others.




Based on his own experience with study, Master Shuhrul feared that Sakya Paṇḍita had not yet studied enough. Therefore, he said, “You should still study more.” Then my Lord received the first part of the Ascertainment of Valid Cognition (Pramāṇaviniścaya) four times, followed by the latter part of the text twice. Then the master Shuhrul said, “In Tsur, the teachings are as complex as the filaments under the cap of a mushroom. However, I do not feel that these are truly according to the explanations as given in India.”


About this time, my Lord heard that his father and spiritual master was ill and he returned to Sakya, where his father passed away. Intending to perform the appropriate activities on his father’s behalf, he wrote to his master, “Because I need to give a teaching here, I request you to postpone for a time the Dharma teachings.”


His teacher planned to postpone the teachings for a while due to this request, but the other students did not concur. Because the teacher cared greatly about my Lord, the other students could not bear it, especially one student named Yamatak Thengjuk. Yamatak told the master, “If you care so much about the son of the Sakya, that’s okay, we can disperse. But if you need us, too, you must continue without postponement.” Because of this, the master continued the teachings.


My Lord of Dharma soon returned, bringing many material offerings. He also brought Jarchöpa as an attendant. Together they made extensive material offerings, in addition to long, middle-length, and abbreviated sets of the Buddha’s sermons. Then the master Shuhrul said, “Although I could not wait for you, I will go back and teach again from where we left off.” Sakya Paṇḍita told the master that this was not necessary for his sake, so they continued the teachings.


Sakya Paṇḍita also began to teach the master’s students the Ascertainment of Valid Cognition and a commentary on that text, giving two sessions per day based on the teachings of the master. In this way, within a month, he gave both the root and commentary on the Ascertainment of Valid Cognition from memory. The entire assembly was amazed at his ability.


Sakya Paṇḍita received the teaching of the Collection of Madhyamaka Reasoning (Madhyamaka Yuktikāya) from the same master, Tsurtön Shönu Sengé. After that, he returned to Sakya and performed the appropriate rituals of dedication for the departure of his father and spiritual master. Having completed these, he collected a large quantity of gold and other material to offer his master, and set out to see him.


On the way, when my Lord reached Tsang, at Chumik Ringmo, he met Śākyaśrībhadra, who was giving Dharmottara’s teachings on pramāṇa logic. My Lord sent his attendant with all of the material offerings to his teacher Tsurtön Shönu Sengé, and remained to receive teachings from Śākyaśrībhadra.


When Śākyaśrībhadra gave teachings in Sanskrit using a Sanskrit text, Sakya Paṇḍita read from the Tibetan text. Seeing this, the young scholars among Śākyaśrībhadra’s students laughed derisively at Sakya Paṇḍita. The abbot asked them why they laughed, and they explained, “We are laughing because while you give the teaching in Sanskrit, he reads from a text in Tibetan.”


Śākyaśrībhadra asked Sakya Paṇḍita, “Is that text of any use to anyone?” Sakya Paṇḍita replied, “Although it is not of use to others, it is of use to me.” Saying thus, he back-translated the teachings and commentaries he had received from the Tibetan text into Sanskrit. Śākyaśrībhadra realized that his translations were identical, and scolded the young scholars, “Why do you laugh at him? The Sakyapa exactly understands what I taught.”


Sakya Paṇḍita told me that he asked Śākyaśrībhadra, “What Tibetan masters teach is said to be barely bluish, but not blue itself. What does this mean?” The Kashmiri paṇḍita answered, “Blue itself exists as it is. But I don’t know what ‘barely bluish’ means.” Through this answer, Sakya Paṇḍita realized the essential point of the entire discipline of logic.


My Lord also received many teachings on logic from the paṇḍita Dānaśilā, as well as teachings on other practices, such as Kurukullā, yoginīs, Mañjuśrī, Rakta Yamāri, White Acala, and others. From Paṇḍita Saṃghaśrī from Nepal, my Lord also studied a cycle of works on the Sanskrit language, and works on logic such as the Commentary on Valid Cognition and others. Sakya Paṇḍita told me in his own holy words, “I am a fortunate person because these days there is no one more learned in Sanskrit than the Nepali master Saṃghaśrī in either the east or west of India, and he came to where I lived so that I could study from him.”


The Kashmiri paṇḍita Śākyaśrībhadra went to Central Tibet. While he was gone, Sakya Paṇḍita invited Paṇḍita Sugataśri to Sakya, and intensively studied Sanskrit, logic, poetry, composition, rhetoric, and other subjects from him for two years.




Later, when Śākyaśrībhadra returned to the region of Tsang, while he was residing at Nyung Chung, Sakya Paṇḍita went to pay his respects and requested the bestowal of full ordination. Śākyaśrībhadra accepted, and at the age of twenty-five, Sakya Paṇḍita shaved his hair at the temple of Nyangmé Gyen, the seat of the great master Lotön, and received ordination at Nyung Chung. At the ceremony, the Kashmiri abbot Śākyaśrībhadra was the principal abbot, Chiwo Lhepa Jangchup Ö served as master of activities, and Master Shuhrul served as master who shows the secrets. The ceremony was also witnessed by other realized and venerated beings among an ocean-like gathering of the sangha.


Śākyaśrībhadra advised him, “Since you have now received full ordination, it is important to be diligent in observing the vows that are to be preserved.” He appointed Venerable Joden as vinaya instructor to Sakya Paṇḍita. This instructor was extremely strict in all observances, and constantly corrected even the most minor infractions.


Next, Sakya Paṇḍita studied the Seven Treatises on Valid Cognition3 from Śākyaśrībhadra, and this teaching was repeated three times. From him, he also studied the commentary on that teaching, as well as supplementary texts such as Ornament for Clear Realization (Abhisamayālaṃkāra), works by Dharmottara, the Treasury of Abhidharma, Vinaya Mūlasūtra, Prātimokṣa Sūtra, Bhikṣukārikā, and other minor teachings on the vinaya. He also studied the commentary on the Kalacakra Tantra, Immaculate Light, and supplementary texts, and the Cakrasaṃvara Tantra and the Guhyasamāja Tantra, with their commentaries and supplementary texts such as those of Nāgārjuna and the tradition of Jñānapada. He received empowerments in these tantras and learned all of them thoroughly.


From Chiwo Lhepa Jangchup Ö, he received the commentary on the Perfection of Wisdom in Eight Thousand Verses (Aṣṭasāhasrikā Prajñāpāramitā) known as “Twenty Thousand,” teachings on the Compendium of Abhidharma (Abhidharmasamuccaya), as well as teaching cycles in the Kadam tradition and some minor teachings on Mantrayāna oral instructions.


Because his meditation had given rise to inconceivably steady samādhi, he was able to realize the relationship between outer and inner interdependence and to prophesy future events. He said that when he meditated or concentrated, nothing whatsoever could disturb him, even amid a crowd of people.


Through the power of receiving the lamas’ blessings, inconceivable knowledge of the good qualities of scripture and realization arose in his mind. This is clear because my Lord himself stated:




When I was young, I asked my lama to bestow the guru yoga blessing but he refused, saying, “You do not regard me as the Buddha, and instead regard me as your uncle. You are yet unable to dedicate your body and all possessions to the lama.” Later, fearful signs of my death arose, and my health was indisposed. At the same time, my Dharma Lord manifested some discomfort for a few days. At that time, I served him day and night without rest, thought of sleep, or food. This seems to have purified some of my negativities.


Then my Dharma Lord bestowed upon me the guru yoga blessing. At that time, the attitude arose in my mind that my lama was the genuine Buddha, and I saw him as Mañjuśrī, the embodiment of all the buddhas. Uncommon devotion arose in my mind, and through this, I was completely liberated from my signs of death. My health was completely restored, and from that time on, I began to realize the unmistaken essential points of scripture and reasoning, such as the meanings of Sanskrit words, logic, poetry, rhetoric, composition, secret Mantrayāna, Pāramitāyāna, abhidharma, vinaya, sūtra, and others. I attained fearless courage concerning the meaning of the entire Tripiṭaka, and received the kind consideration of deities, spirits, and human beings. Even self-conceited ones such as kings of India desired to receive Dharma teachings from me. Some genuine realization arose inwardly in my mind.


My Lord of Dharma’s manifestation of discomfort at that time did not arise from his body, but he manifested it to give rise to an auspicious interdependent connection on my behalf. If others also practice in this way, without doubt similar unmistaken auspicious signs of interdependence will arise.





Sakya Paṇḍita also directly perceived many deities such as Mañjuśrī, Acala, Tārā, and others, and they directly bestowed a multitude of doors of Dharma upon him. Based on this, countless good qualities of meditation arose in his mind.




My Lord Teacher told me:




One night, I dreamed I was seated upon a high throne made of stone, giving Dharma teachings to an ocean-like gathering. I began speaking in Sanskrit with the first verses of the Commentary on Valid Cognition (Pramāṇavārttika):





Prostrations to you who have


thrown off the net of conceptual thought and


possess a profound and vast body, from which


shine ever-noble rays of light in all directions.




At that moment, the sun and moon arose from my right and left shoulders. The next morning, I related the dream to my Lord of Dharma Jetsun Drakpa Gyaltsen. He replied, “This is a rarely occurring dream. We must celebrate it fully, by making offerings.”





Sakya Paṇḍita told me of another dream:




A creek to the west of Sakya became a huge river. On the bank of the river, my Lord of Dharma Jetsun Rinpoché Drakpa Gyaltsen sat where the bank steps down to the water, listening to the secret songs of the Mantrayāna Dharma sung by Lopön Sönam Tsemo, who held his head high. While I listened, I climbed the steps of the bank toward Sönam Tsemo. I heard that a similar dream had occurred to Śākyaśrībhadra, and when I asked him about it later, the dream had occurred to both of us on the same night.





It is said that my Lord received teachings directly, not in dreams, in Sakya Monastery itself, from the space in front of him. He also clearly heard a voice that seemed to arise from his heart, saying, “In your twenty-seven previous lives, without interruption you were born as a paṇḍita, greatly learned in the Commentary on Valid Cognition. Later, he again heard the same voice, but instead of “twenty-seven,” it said “thirty-seven.” He related these things to me himself.


On numerous occasions my Lord said, “It seems that I have habitual tendencies from previous lives to study Sanskrit and logic. Because I need no effort whatsoever to learn these subjects.”


Another time, when he gave Dharma teachings, a voice in space or in his heart said, “You are the emanation of Lord Drakpa Gyaltsen and will be able to tame a multitude of sentient beings, including those who were unable to be tamed even by buddhas as numerous as the sands of the Ganges.”


My Lord told me, “Later, while I was teaching in the holy shrine of Khadang in Yeru, another voice spoke, ‘This is your spiritual master from many previous lives,’ and I instantly remembered the previous voices.”


Once, when Sakya Paṇḍita manifested slight discomfort, Mañjuśrī, Nāgārjuna, Śāntideva, and other holy beings manifested to comfort him.


Some disciples with pure perception, such as Podon Rinpoché and others, perceived him as inseparable from Mañjuśrī.


My Lord was also clairvoyant. Evidence of this occurred once when my Lord visited the north. While he was there, in the middle autumn month of the Female Wood Snake year (1246), and again in the last autumn month of the Male Iron Dog year (1250), he declared that he would depart for another realm in the Iron Pig year (1251). Some of his close disciples heard and recorded this, and it later occurred just as he had predicted.


Concerning his holy activities, his Dharma teaching was just as described in Well-Explained Reasoning (Vyākhyāyukti). No matter what subject he taught, his explanation was precisely and accurately suited to the students’ needs. His explication included an overview of the topics to be covered, an outline, transitions between topics, refutation of criticisms, and other features. His responses to questions were immediate, effortless, and always precisely according to Dharma. Whenever he taught any of the five major sciences, his teaching was fascinating, delightful to the learned, and cut the net of doubts for both humans and non-humans.


To give an example of this, when my Lord went to Samyé Monastery, the leaders of Samyé invited him to turn the wheel of Dharma. There, he gave most of the Lamdré teachings, and most of an explanation of the Hevajra Root Tantra. When he reached the fifth section of the last chapter of the tantra, he was invited to a celebration by Sinpori, who had a long connection with the hosts, and seated at the head of the assembly. Customarily, in central Tibet, important masters were invited to such ceremonies and given large material offerings. They had a responsibility to participate.




Sakya Paṇḍita continued the remainder of the reading transmission of the tantra. Following this, at the request of the assembly, he gave another Dharma teaching, advice, and blessings, which lasted until late at night. One of the leaders told the gathering, “Our requests are endless. Let’s stop at this point and disperse. The lama’s health may suffer if we make too many requests.” With this they concluded the teachings.


One of the attendants locked the door. Then my Lord napped a bit while seated in meditation posture. He dreamed that a group of ordinary people arrived. They did prostrations, made offerings, and sat in a row. The one who sat at the head of the row asked my Lord, “Doesn’t every mother sentient being experience the suffering of the four major torrents of birth, old age, illness, and death?” My Lord responded, “Yes, it is exactly so.” “In that case, is there any supplication prayer that is of benefit in those situations?” Sakya Paṇḍita responded, “In those situations, you may recite the following prayer:


Despite understanding birth as birthless,


I am still not freed from the cage of birth;


in every birth, in whatever birth I take birth,


protect me from birth in an inferior birth.


“Thus you should pray.”


Then the people asked, “In that case, is it permissible to replace ‘illness,’ ‘aging,’ and ‘death,’ with ‘birth’ in this prayer?” My Lord responded, “Yes, you are allowed to do so.” He felt that the people understood the meaning of the verse. The people did prostrations and requested, “Please keep us in your holy mind.” Thus my Lord dreamed, and he told me that when he awoke and contemplated the meaning of the verse, he realized that it was suitable.
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